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PRESENTATION TO PROFESSOR F. W. THOMAS 


In the last issue of the New Indien Antiquary we have made a brief 
reference to the publication of a Volume of Eastern and Indian Studies (as 
Volume No. 1 of the Exira Series of this Journal) presented to 
Prof. F. W. THOMAS, C.LE. on his 72nd birth-day, the 21st of March 1939, 
In this connection it is necessary to acquaint our readers a little with the 
genesis and completion of this project in the happy manner desired by us 
and our Publishers. 

In November 1937 we were busy with the work of founding the New 
Indian Antiquary. In this connection we discussed with Mr. M. N. KULKARNI, 
the Manager of the Karnatak Publishing House, the idea of presenting the 
above volume, now an accomplished fact, to Prof. F. W. THOMAS C.LE., 
whose visit to India for the purpose of presiding over the ninth Session 
of the All India Oriental Conference at Trivandrum in December 1937 
was then announced by the organizers of the Conference. Mr. KULKARNI 
having readily expressed his willingness to carry out our idea we were encour- 
aged to proceed further with it by organizing a responsible Festschrift 
Committee consisting of Dewan Bahadur Dr. 5. K. ATYANGAR of Madras, 
Dr. V. S. SUKTHANKAR of Poona, Dr. S. K. De of Dacca and Dr. L. SARUP 
of Lahore, for the purpose of inviting contributions to the Festschrift from 
scholars in India, Europe and America. Due publicity was given to the 





Appeal issued by this Committee inviting Contributions from Scholars repre- 


sentative of the different branches of Oriental learning as will be seen from 
the list of contents of the published Volume. In the meanwhile Prof. THOMAS 


_ paid his intended visit to India and after this work at Trivandrum in con- 


nection with the Oriental Conference toured through the whole of India 
visiting Poona twice during this tour. We acquainted him with our project 


of the Festschrift and the actual progress made by us with the spontaneous 


co-operation of his Indian and Foreign friends and admirers. 

The last date for receiving papers for Inclusion in the Festschrift was 
Slst October 1938. We were sorry to receive a few papers after this date 
which unfortunately could not be included in the volume now published but 
which would be published in due course in the regular issues of the New 
Indian Antiquary, 

The Karnatak Printing Press lost no time in composing the entire matter 
of the Volume in an efficient, elegant and expeditious manner in spite of the 
complicated nature of printing in view of the fact that some of the papers 
included im the volume were written in German, French and Italian. It is 
highly creditable to the Press and its energetic and enterprising Manager 
Mr. M. N. KULKARNI that they made short work of this arduous task requir- 


. ing continuous and careful work in spite of the regular work of publishing 
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the monthly issues of the New Indian Antiquary. The published volume 
includes a Foreword from the Editors, a bust photograph of Prof. THOMAS 
with his autograph, the letter of presentation signed by the Editors and the 
Members of the Festschrift Committee, dated 21st of March 1939, List of 
Honours conferred on Prof. THOMAS up-to-date, a Biographical Note on 
Prof. THomas by Dr. H. N. RANDLE, the present Librarian of the India 
Office Library, London, 48 papers on varied subjects by Scholars, among 
whom are Indian, American, and European, a Bibliography of the Pub- 
lished Philological writings of Prof. THOMAS which number 217 (from 1891 
to 1939) with an Index to this Bibliography as also a list of contents of the 
entire volume. 

Owing to the delay caused by postal transit in getting some of the proofs 
corrected in time it was expected that the entire volume may not reach Oxford 
on the Z1st March 1939, the 72nd birth-day of Prof. THomas. The Editors, 
therefore, thought it advisable to send a souvenir brochure containing all the 
features of the volume detailed above except the actual papers. Such a 
Souvenir was immediately prepared and despatched on the 14th of March 
1939 so as to reach in time the hands of Dr. E. H. JOHNSTON, the present 
Boden Professor of Sanskrit at the Oxford University in succession to 
Prof. THOMAS, who is a contributor to the Festschrift and who was kind 
enough to represent us in offering it personally to the worthy recipient of 
the volume on his birth-day. After the despatch of this Souvenir the follow- 
ing Cable of Congratulations was sent by us to Prof. THOMAS :— 

"Pray accept hearty congratulations greetings on your 72nd Birth-day. 
May you attain full hundred prayed for by Indian Rishis. Festschrift follow- 
ing shortly.” 

What happened subsequently at Oxford will be best gathered from the 
Editors on the 27th March 1939 :— 

_ 1 cannot let this day pass without writing a line to inform you that the 
souvenir brochure which you so thoughtfully designed has punctually arrived 
and that its early receipt is singularly welcome as furnishing the names of 
all those who as Editors, Committee and Contributors have co-operated in 
a signal manifestation of friendly, far too friendly, appreciation of my efforts 
in the cause of Indianism. I am now able not only to feel encouraged by the 
generous sentiment so felicitously conveyed in the letter of presentation, to 
which I shall now be replying, but also to indulge in some pleasing antici- 
pation of the contents of the volume which, to judge from the brochure, will 
reflect great credit upon the publishers and the printer likewise. 

I will not add anything to this brief acknowledgement, which will be 
followed by a fuller expression of my grateful thanks, except to mention that 
the presentation was made yesterday occasion for a Dinner to which I was 
invited by the Fellows of my College, Balliol, and at which, in the presence 
of distinguished friends and scholars from Outside, Professor JOHNSTON gave 
an account of your generous efforts and their outcome, thereby initiating, as 
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I hope, a favourable anticipation of the New Indian Antiquary's first Extra 
publication | 
With grateful thanks also for the telegram of Congratulations upon my 
birth-day and in anticipation of soon being able to write more adequately etc 
The above letter was suitably replied to by the Editors ; in the meanwhile 
they received a letter dated 24th March 1939 from Prof. E. H. JOHNSTON 
as follows :— 

“The Committee, which sponsored the preparation of a Festschrift to 
my distinguished predecessor in the Boden Professorship, Professor F. W. 
Tuomas, C.LE., for his seventy-second birth-day, laid on me the agreeable 
but onerous duty of presenting the volume to him. As the contributors were 
scattered all over the world, the customary procedure of arranging a depu- 
tation for the purpose could not be followed ; but when the Fellows of Balliol 
College, to which the Boden Professorship is attached, heard of the honour 
to be done to their former colleague, they immediately expressed the wish to 
give a dinner in celebration of the occasion. This was arranged on the eve 
of his birth-day 50 as not to clash with other engagements.... A distinguished 
set of guests were invited by the Master and Fellows of the College,. ... Among 
those who attended may be named Professor R. L. TURNER, Director of the 
School of Oriental and African Studies in the University of London, Dr. H. N 
RANDLE, Librarian to the India Office, and Professor D. 5. MARGOLIOUTH, 
Director of the Royal Asiatic Society. In the unavoidable absence of the 
Master, the chair was taken by Dr. Cyril BAILEY, Public Orator to the Uni- 
versity, and he was supported by many of the Fellows and other well-known 
personalities in Oxford, among whom may be mentioned Sir Alan PIM, Sir 
Richard BuRN and Sir Verney LOVETT. 

After the usual loyal toast, Dr. BAILEY explained the occasion for the 
dinner and referred feelingly to the affection and respect with which Professor 
THOMAS was regarded by the Fellows of Balliol. I then rose to emphasise 
the special significance of the presentation. After dealing briefly with 
Professor THOMAS’ mariy-sided knowledge and his achievements in so many 
and various departments of learning with respect both to Sanskrit and to 
Indian studies generally I pointed out that there were other motives for the 
preparation of this volume besides admiration for his work as a scholar. 
For five and twenty years his work in the India Office Library had been 
solely directed to the advancement of Sanskrit learning in all parts of the 
world and made that great institution the chief centre of research into 
all things Indian. This was exemplified by the fact that no book of im- 
portance on these subjects appeared during that period which did not con 
tain an acknowledgment of help rendered by him. But in addition to the 
peculiar feeling of gratitude which he had thus aroused among scholars of 
every continent, this volume bore witness to the veneration and respect, which 
were universally felt for him by his Indian colleagues and which found such 
remarkable expression during his recent tour in that country. Reference was 
made in particular to the courtesy and helpfulness which he invariably dis- 
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played in his correspondence with all research workers, whether in or outside 
India. In the absence of the volume I then presented him with a cable of 
birth-day good wishes from the contributors, and his health was drunk enthu- 
siastically. In reply Professor THOMAS conveyed his grateful thanks to the 
contributors to the volume and dealt at some length with various aspects of 
Sanskrit studies, paying a detailed tribute to the varied learning and wide 
culture of his master, Edward CowELL, the first Professor of Sanskrit at 
Cambridge. 

The proceedings terminated at a late hour, and on the following day I 
had the honour of presenting the volume to him. I should like to add that 
the fact that this volume originated in India among a group of Indian 
scholars will, in my opinion, serve to cement the good feeling that so happily 
prevails already between Indian and English Sanskrit scholars." 

We fully endorse Prof. JOHNSTON'S views regarding the significance of 
the presentation of the Festschrift to Prof. THOMAS, the guide, friend and 
philosopher of Oriental Research for the last half a century, whose enlivening 
and genial presence in our midst having already cemented the bonds of 
disinterested scholarship between Indian and Foreign Indologists, as evinced 
by the present Festschrift, will still continue to radiate its beneficial influence 
In the many years to come. We also feel confident that Prof. JOHNSTON 
a worthy successor of Prof. THOMAS in that world-renowned chair of Sanskrit 
leaming at Oxford, having already helped us to cement the prevailing good 
feeling between Indian and English Sanskrit Scholars by the presentation of 
the Festschrift to Prof. THOMAS on our behalf, will not mind any further 
encroachment on his valuable time and energy in connection with our im- 
mediate work on the Mew Indian Antiquary which has just been launched 
full sail on the high seas of research with a year's mooring in the port. 





S. M. KATRE 
' Р. К. Со 
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ON THE NATURE OF SUBLATION * 
By 
S, 5. SURYANARAYANA SASTRI 


The concept of sublation figures largely in Advaita epistemology and 
metaphysics. Its implications, however, are not always clear. Truth sub- 
lates error ; the noumenal sublates the phenomenal ; knowledge sublates nes- 
cience, The world must be constituted of nescience, it is argued, since know- 
ledge is said to sublate the world and all other bonds ; and ‘only of nescience 
and its products is sublation by knowledge intelligible. 

The prima facie meaning of sublation in all such cases is destruction. 
Knowledge, we say, destroys ignorance ; and since ignorance and nescience 

аге largely used interchangeably, it is the destruction of nescience that is 
understood by its sublation. Even on this view, nescience has necessarily to 
| be treated as positive ; for it is common sense that you can destroy what is, 
not what is not. Unfortunately for the claims of common sense, the Indian 
Logician admits a variety of non-existence prior to the production of an effect 
and destructible by that production, the pragabháva of the effect ; and ignor- 
ance as the anterior non-existence of knowledge may be destroyed by know- 
ledge. That nescience is positive and not to be confused with the práagabhava 
of knowledge, the Advaitin labours hard to establish ; with his success we 
are not concerned for the moment ; suffice it to note that nescience is a posi- 
tive entity which holds undisputed sway until the rise of its adversary, know- 
ledge. In the case of this bhava-padártha, it is legitimate for us to ask what 
happens to it on destruction. If we were treating of ignorance as absence of 
knowledge, our question might be meaningless ; it is bad enough to ask what 
happens to the non-existent ; it would be worse still to raise such a question 
about its destruction. But when nescience is destroyed, does it become non- 
existent ? Perhaps so, but what does the statement mean? When wood is 
destroyed, it does not merely cease to be: it becomes ashes. A living person 
when destroyed becomes a decaying corpse. Nothing existent merely ceases 
tn exist; it ceases to exist in that form under those conditions. Not even 
physical darkness is barely destroyed by light; it shifts from hemisphere to 
hemisphere or room to room ; it expands or contracts ; it never merely ceases 
to be e le of the arguments for the positive character of physical darkness 
(tarius is that if it were negative and destroyed by light, there would be no 
-explanation of the sudden re-obscuration by darkness when the light is with. 
^ drawn. The same argument will show that properly speaking there is no 








* This paper, intended for the Volume of Indian and Eastern Studies presented 
to Prof. F. W. THOMAS, was received late for inclusion in that volume, and is there 
fore printed here. —S. M. K. 
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destruction at all of lamas. And what applies to temas may apply equally 
to its analogue, avidyd. The sublation of nescience must consist not in a 
Wiping out, but in a transformation. 

Let us look a little closer at the sublation of delusions and dreams. The 
rope-cognition sublates the snake-cognition. In both stages we have cogni- 
tion ; the content of the earlier is a partially apprehended presentation 2: 
something straight or coiled; this partial content instead of sticking to the 
rope-whole where it belongs, marches off to play independent pranks, joins 
hands with remembered aspects of a snake and masquerades as a snake. When 
the rope is cognised as really such, what happens is that the partially similar 
content is duly ошм back under control, made to consort with its proper 
associates, and tránsformed into the rope-content. While the part is brought 
back under control, the supplementation is transformed from the erroneous to 
the truthful. And what is truthful will be found in the last resort to be a 
matter of the degree of coherence. So that once again we see but the whole 
exercising its ascendancy over and transforming the part. 

Again, as Gaudapada has shown, it is abstractly possible to treat dream 
as sublating waking cognition just as much as waking is thought to be the 
sublater of dreams. The dream-water cannot quench waking thirst ; but the 
water of waking experience is no more useful in quenching the dream-thirst. 
There is nevertheless a justification for the treatment of waking as the sub- 
later of dream, not vice versa: the relative universality of the former, a5 
compared with the purely personal and private character of the latter, makes 
of waking a more coherent whole, capable of dominating and subordinating 
other aspects of experience. If the problem were that of annulment of one 
kind of experience by the other, we should be left with little or no guidance 
as to which is sublater and which sublated. Such uncertainty, however, 18 
only a theoretical possibility, not a fact. And that is so, because sublation 
means not destruction but control by a larger whole and a transformation into 
the substance of that whole. 

The distinction of three kinds of 
same idea. The lowest, the barely 
presentation lasts. Of such stuff are 
of reality is relatively more objective - 





reality (satté) also presupposes this 
phenomenal exists only so long as the 
dreams and delusions. The next grade 
it subserves empirical usage ; it survives 
particular presentations in that it can be the object of cognition for the same 
Person at various times or for various persons at the same time; it is more 
extensive and also more harmonious than the private reality of dreams etc; 
hence its ability to sublate the former. 

We now come to an apparent difficulty. Presumably, on the above line 
of reasoning, the sublater belongs to a higher grade of reality. This, however, 
Is not always the case. The snake-delusion may be removed by the rope- 
cognition ; but it may also be removed by another delusion, that the presented 
object is a stick or a streak of water and soon. Further, what sublates the 
world of empirical usage (vyavahara), Brahman-intuition, is itself empirical 
(vydvahdrika), not the absolute reality ; for Brahman-intuition is not Brah- 
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man. Hence no case can be made out that sublation is equivalent to subordi- 
nation or transformation. 

The difficulty is not insuperable ; and it is largely due to conceiving the 
three grades of reality, of Advaita tradition, as water-tight compartments. It 
is true that a delusion may be dispelled by a delusion but not by any delusion. 
The second delusion must take into account the clearly presented features of 
the first, while rendering a little more satisfactory account of other features. 
The presented colour and shape are not ignored in the stick-delusion, while 
it fits in better with the immobility of the presented object. If a stick-cog- 
nition which is thus more comprehensive and coherent than the snake-cog- 
nition, is itself a delusion, it is because of not reckoning with still other features 
cognisable on a closer approach. So too Brahman-intuition, though non-real, 
in so far as it seeks to envisage the real as the object in relation to something 
else, is yet the most comprehensive relational cognition that we can have: 
for even while recognising the impropriety of treating Brahman as an object, 
we must admit that there can be no object falling outside Brahman, which is 
all that is, the sole real. Brahma-sáksatkara cannot be supplemented or trans- 
formed by any other relational cognition (vritijfidna); it can only be trans- 
formed into the svariipajfidna that is Brahman. 

Here again, we can see a limitation for the view which holds sublater 
and sublated to be inimical or barely opposed in the popular sense, Braima- 
sdks@kdra has to be transcended in Brahman ; it is itself a product of nes- 
cience, though its highest product ; it is that phase of evidyd which helps us 
to cross over death. What is sublated by sdksatkdra, the empirically valid, 
etc., is also the product of avidyd. The destroyer of the higher should not be 
incapable of destroying the lower ; he who can defeat a regiment will not fall 
back before a company thereof ; and for annulling even the pralibhdsika delu- 
sive cognitions etc, Brahma-saksütküra should certainly have the capacity, 
though it may be analogous to breaking a fly on the wheel ; similarly, what 
sublates this final intuition should be capable of sublating lower forms of 
evidyd. We are told however that svarüpa-Piana far from dispelling ajnana, 
co-exists with the latter as its locus ; what sublates (and destruction is under. 
stood by sublation) is not svarüpa-jüana but vriti-jana. And the disappear- 
ance of the final intuition is not due to sublation either by another vrifi (which 
may not be recognised without infinite regress) or by swariipa-jfidna (which 
cannot sublate) but to self-destruction. 

We are entitled to ask the Advaitin at this sage to stick to one uniform 
principle. If Brahma-saksalküra commits suicide, may we not legitimately 
envisage a similar process in lower grades of avidya? Why should we 
not treat the snake-cognition, the dream-cognition and the world-cognition 
as merely commiting suicide, rather than as being transcended in and 
by other cognitions? It is not that there is no compelling cause what- 
soever ; all these cognitions are finite; and cognitions may pine and die 
in despair at their being ever identical with or even equal to the objects 
cognised ; the snake-cognition is not a snake any more than Brahman-intui- 
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destruction at all of tamas. And what applies to tamas may apply equally 
to its analogue, avidyd. The sublation of nescience must consist not in a 
wiping out, but in a transformation. 

Let us look a little closer at the sublation of delusions and dreams. The 
rope-cognition sublates the snake-cognition. In both stages we have cogni 
tion ; the content of the earlier is a partially apprehended presentation as 
something straight or coiled ; this partial content instead of sticking to the 
rope-whole where it belongs, marches off to play independent pranks, joins 
hands with remembered aspects of a snake and masquerades as a snake. When 
the rope is cognised as really such, what happens is that the partially similar 
content is duly pr back under control, made to consort with its proper 
associates, and transformed into the rope-content. While the part is brought 
back under control, the supplementation is transformed from the erroneous to 
the truthful. And what is truthful will be found in the last resort to be a 
matter of the degree of coherence. So that once again we see but the whole 
exercising its ascendancy over and transforming the part 

Again, as Gaudapada has shown, it is abstractly possible to treat dream 
as sublating waking com just as much as waking is thought to be the 
sublater of dreams. The dream-water cannot quench waking thirst ; but the 
water of waking experience is no more useful in quenching the dream-thirst. 
There is nevertheless a justification for the treatment of waking as the sub- 
later of dream, not vice versa; the relative universality of the former, às 
compared with the purely personal and private character of the latter, makes 
of waking a more coherent whole, capable of dominating and subordinating 
other aspects of experience. If the problem were that of annulment of one 
kind of experience by the other, we should be left with little or no guidance 
as to which is sublater and which sublated. Such uncertainty, however, is 
only a theoretical possibility, not a fact. And that is so, because sublation 
means not destruction but control by a larger whole and a transformation into 
the substance of that whole. 

The distinction of three kinds of reality (satt@) also presupposes this 
same idea. The lowest, the barely phenomenal exists only so long as the 
presentation lasts. Of such stuff are dreams and delusions, The next grade 
of reality is relatively more objective ; it subserves empirical usage ; it survives 
particular presentations in that it can be the object of cognition for the same 
person at various times or for various persons at the same time: it is more 
extensive and also more harmonious than the private reality of dreams etc : 
hence its ability to sublate the former. 


We now come to an apparent difficulty. Presumably, on the above line 
of reasoning, the sublater belongs to a higher grade of reality. This, however, 
is not always the case. The snake-delusion may be removed by the rope- 
cognition ; but it may also be removed by another delusion, that the presented 
object is a stick or a streak of water and so on. Further, what sublates the 
world of empirical usage (vyavahara), Brahman-intuition, is itself empirical 
(vyavaharika), not the absolute reality ; for Brahman-intuition is not Brah- 
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. Hence no case can be made out that sublation is equivalent to subordi- 
nation or transformation. 

The difficulty is not insuperable ; and it is largely due to conceiving the 
three grades of reality, of Advaita tradition, as water-tight compartments. It 
is true that a delusion may be dispelled by a delusion but not by any delusion. 
The second delusion must take into account the clearly presented features of 
the first, while rendering a little more satisfactory account of other features. 
The presented colour and shape are not ignored in the stick-delusion, while 
it fits in better with the immobility of the presented object. If a stick-cog- 
nition which is thus more comprehensive and coherent than the snake-cog- 
nition, is itself a delusion, it is because of not reckoning with still other features 
cognisable on a closer approach. So too Brahman-intuition, though non-real, 
in so far as it seeks to envisage the real as the object in relation to something 
else, is yet the most comprehensive relational cognition that we can have; 
for even while recognising the impropriety of treating Brahman as an object, 
we must admit that there can be no object falling outside Brahman, which is 
all that is, the sole real. Brahmoa-sáksatkéra cannot be supplemented or trans- 
formed by any other relational cognition (wrilijflzma); it can only be trans- 
formed into the svariipajfidna that is Brahman. 

Here again, we can see a limitation for the view which holds sublater 
and sublated to be inimical or barely opposed in the popular sense. Brahma- 
saksatkera has to be transcended in Brahman ; it is itself a product of nes- 
cience, though its highest product ; it is that phase of avidyd which helps us 
to cross over death. What is sublated by sdksatkdre, the empirically valid, 
etc., is also the product of avidyd. The destroyer of the higher should not be 
incapable of destroying the lower ; he who can defeat a regiment will not fall 
back before a company thereof ; and for annulling even the pratibhasika delu- 
sive cognitions etc., Brahma-saksatkara should certainly have the capacity, 
though it may be analogous to breaking a fly on the wheel ; similarly, what 
sublates this final intuition should be capable of sublating lower forms of 
evidya, We are told however that srarüpa-jHana far from dispelling ajidna, 
co-exists with the latter as its locus ; what sublates (and destruction is under- 
stood by sublation) is not sveriipa-jidna but vytti-jiane. And the disappear- 
ance of the final intuition is not due tosublation either by another voriti (which 
may not be recognised without infinite regress) or by srariipa-jidna (which 
cannot sublate) but to self-destruction. 

We are entitled to ask the Advaitin at this sage to stick to one uniform 
principle. If Brahma-süksülküra commits suicide, may we not legitimately 
envisage a similar process in lower grades of avidya? Why should we 

ike-cognition, the dream-cognition and the world-cognition 
as merely commiting suicide, rather than as being transcended in and 
by other cognitions? It is not that there is no compelling cause what- 
soever: all these cognitions are finite; and cognitions may pine and die 
in despair at their being ever identical with or even equal to the objects 
cognised : the snake-cognition is not a snake any more than Brahman-intui- 
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tion is Brahman. Once the possibility of self-redemption is admitted, there can 
be no justification for treating the succeeding tion as the sublater, without 
committing the post hoc fallacy. The only light in this suicide chaos must 
come from a principle that self-destruction results only from the compulsion 
of an immanent higher. The snake-cognition is not adequate to the content ; 
though not aware of the inadequacy at the time it blindly but none the less 
compulsorily seeks completion: and at a certain stage, varying with indivi- 
duals and circumstances, it becomes so complete as to burst its skin and become 
nore comprehensive and adequate ; the sublation is through an inner compul 
sive force, which manifests itself but not fully as the sublater : for this too 
will be sublated in turn until all limitations and finitude are transcended. The 
compulsive force manifesting itself ever increasingly in time is the Infinite, 
the Bhüman, Brahman. Viewed thus we have one principle of transcendence 
throughout, not a combination of universal murder and solitary suicide. 

That the Advaitin is hard put to it to make the dual process intelligible is 
evident from the many analogies he presses into service ; goats milk digests 
other milk and is itself digested ; poison dispels other poison and dispels itself : 
the powder of the clearing-nut precipitates other dust in water and precipitates 
itself. In every one of these illustrations it will be noted that the causal 
efficiency is over-rated or not properly assessed. Any suspended impurity in 
water will be precipitated in due course, given sufficient time: the clearing- 
nut hastens the process ; once it has been mixed up with the other Impurity, 
the water precipitates the whole mass quicker; it is not the case that the 
other impurity is first eliminated, like an enemy from the battlefield, and that 
the clearing-nut enacts a disappearance trick afterwards. Similarly, it is the 
nature of the human system to reject whatever is injurious or cannot be assi- 
milated ; because of natural or adventitious weakness it may fail to do this 
efficiently in some cases ; what the remedial poison or milk docs is to enable 
the system to throw out or assimilate as the Case May be; the real agent in 
either case is the human body, the external factor being only an ancillary ; 
тее 4 not thus, nature-cures would be impossible, instead of being merely 
rare ! 

Let us look at the problem again from the view-point of the alleged co- 
existence of srarüpa-imnana and ajhana. The former is the locus of the latter, 
but not as the table of book or the ground of pot. It is the basis of super- 
imposition like the rope for the snake-delusion ; rope and snake are not co- 
Existent nor rope-cognition and snake-cognition ; the exis | 





1 ee ее ipajiiana only as a part in the whole. i 
it asserted its independence it could not cla; rcd Me 
Of vriti-jAnàna just thi m | And in the case 





s 





1939.] ON THE NATURE OF SUBLATION 5 


transcended in the former, but cannot assert its existence against the former. 
There is no difference in principle between the transcendence of ignorance in 
prili-jfdna and the transcendence of the latter in svariipa-jfidna. The former, 
of course, is temporal, the latter eternal; but the sublation or transcendence 
is throughout due not to the temporal, but to the eternal functioning in and 
breaking through the temporal. The temporal envelope in the final act is so 
diaphanous that the breaking through appears as self-transcendence. 

Sublation thus is unintelligible except as a process of transcendence and 
mastery of the lower by the higher, the finite and the temporal by the relatively 
less finite and less temporally limited, if not by the infinite and the eternal. 
Mere destruction is unintelligible except to defective thinking. What is abo- 
lished has to be transformed into the stuff of that which sublates. Maya is 
sublatable by Brahman only because it is of the very nature of Brahman 
(devasyai "sa svabhéve ‘yam, as the earlier Advaitins put it). When this 
nature is looked upon as if it were a quality different from the substance 
we have the beginning of all our delusions and sufferings; when realised to 
be what it truly is, the stuff of Brahman (since there is no room at that level 
for the substance-attribute or any other relational category), there is peace, 
This realisation is through sublation, which, for all its appearance to the 
trary, is a positive transformation, not a negative abolition, the negation 
being an incidental relational phase of the former. Sublation, in other words, 
із sublimation. 








THE AUTHENTICITY OF THE MUDHOL FIRMÁNS 
By 
B. A, SALETORE 


In the reconstruction of the history of the Marathas, importance is 
rightly attached by scholars to royal firmáns. A study of these sources of 
Information, as in the case of other historical materials, requires discrimina- 
tion, and verification as well, especially when they allude to events in Kar- 
nátaka history. Of late, however, entire credence seems to have been given 
to certain firmüns, without analysing them from the historical standpoint. 
This has been especially the case with the firmans hailing from Mudhol, which 
were extensively used first by Dr. Bar. KRISHNA in his work called Shivaji 
the Great, and afterwards by Mr. Dattütreya Vispu APTE in his Marathi 
book named Mudho]| samsthüncá Ghorpade gharünyüca itihüsg. Dr. BAL 
KRISHNA has given the facsimiles with English translations of seven of these 
firmans and quite a number of sanads ; while Mr. APTE gives forty documents 
m Persian with their translations in Marathi and English A critical exa- 
mination of some of these firméns from Mudhol shows that they are by no 
means reliable for historical purposes, whatever their value may be from other 
points of view 

Antiquity of Mudhol 

Before we examine them it is profitable to note that Mudho] was by no 
means the creation of Maratha intellect or valour. It was essentially a Kar- 
nàtaka centre. In early times it was called Mudhuvolal. Here was born in 
A.D. 949 the famous Kannada Jaina poet Ranna, the author of Ajitapurana, 
Sühasabhimavijeya or Gadaáyuddha, and a lexicon called Rannakanda. He 
relates in his Ajitapurana, which was written in A.D. 993, that he was born 
in the Saumya semvatsara (A.D. 949) in Mudhuvolal which shone like a 
tilaka of Jambhukhandi Seventy which belonged to Belugali Five Hundred.* 
There can be no doubt that both Mudhuvolal and Jambhukhandi were 
Kannada centres, and that Belugali, the larger province which comprised these 
places, was itself Karnütaka in culture. Since Ranna informs us that he was 
bom in Mudhuvolal and that his patron was the famous Ganga General 
Camunda Raya,’ we have to assume that Mudhuvolal was a province of the 
Ganga Empire in the middle of the tenth century A.D. 








l. Bar KRISHNA, Shivaji the Great, Vol. I. p. 40 fi. (Bombay, 1932) : Datta- 
treya Vişņu APTE, Mudho] samsthüncü Ghorpade gharānyācā itihāsa. (Poona, 1934). 

2. Ranna, Ajitapurüma, Bívüsa 12, v. 45. This was first pointed out by the 
арй шнур К. NARASIMHACARYA in his Karnüfaka Kavicarite, | p. 62. Mr. Panduranga 
B. Desar has also drawn our attention to it in his article on Rennana ru Mudhõla 
Belagali alla in the Jayakarnajaka for Feb, 1838, pp. 127-128. 

3. Kavicarite, ibid, 
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The Mudho] Firmans Examined : Firmán dated A.D. 1352 

Leaving aside the question of how Mudho] in latter days passed from 
the hands of the Kannadigas into those of the Marathas, let us proceed to 
the examination of some of the Mudhol firmans which are alleged to contain 
historical details. Dr. BAL KRISHNA rejects the carefully prepared genealogy 
of the rulers of Satara down to A.D. 1828 as incorrect, and asserts that the 
gaps in the careers of the ancestors of Sivaji the Great "can now be filled 
up on tne basis of the unpublished grants (i.e, the firmans) and the manu- 
script chronicle of the family of the Mudhol rulers, both of which, we may 
note, have been fully incorporated in the work of Mr. D. V. APTE. On the basis 
of these firmans and the Ms. chronicle (bakhar) of Mudhol, Dr. Bat. KRISHNA 
constructs the history of the ancestors of Sivaji the Great. He starts with the 
statement that " The Bhosles trace their lineage from the solar dynasty of 
Udepur which is itself descended from the great conqueror, Rama of the 
epic fame. And while delineating the history of the Bhosles, he mentions 
Rana Dilipsimha whom he makes the son of Sajjanasimha (called by Mr. 
APTE Sujansimha). Dr. BAL KRISHNA relates that the valiant and victorious 
Ala-ud-Din Hasan Gangu Badshah conferred upon Dilipsimha in A.D. 1352 
by a firman the title of Sardar-i-kEhaskhel together with ten villages in Mirath 
in the taraf of Devagiri as a free-gift. This was, according to Dr. BAL 
KRISHNA, a reward which Dilipsimha received from the king Ala-ud-din 
Hasan Gangu for the valour which he and his Rajput soldiers showed “ in 
the war between the Kings of Gulbarga and Vijayanagar. Therefore, 
according to Dr. BAL KRISHNA, there was a war between Vijayanagara and 
Gulbarga in A.D. 1352, Dilipsimha showed his (Rajput) mettle in it, and the 
Gulbarga ruler Hasan Gangu presented him with a grant of ten villages 
in Mirath for his bravery. 

Can the contents of this firman dated A.D. 1352 be accepted as historically 
correct ? This question can be answered only when we ascertain whether 
there was any war between Vijayanagara and Gulbarga in A.D. 1352. Our 
sources are, firstly, the contemporary stone and copper-plate inscriptions of 
Vijayanagara, and, secondly, the narrative of the Muhammadan historian 
Firistah. 

We shall first see what Firistah has got to say about the alleged war of 
A.D. 1352. It may be remembered here that this Muhammadan historian 
gives a detailed account of the kingdom of Gulbarga ; and that, although he 
lived two centuries after the events he narrates, yet his account cannot be 
lightly brushed aside, since it was based on very many available Muham- 
madan sources. From Firistah we learn the following :—Zafar Khan Alà- 
ud-Din Hassan Gangu Bahmani, the first ruler of the Gulbarga kingdom, 
1. BAL KRISHNA, op. cit. p. 35. 

2. BAL KRISHNA, ibid, 

3. Bar KRISHNA, ibid, pp. 38-39. Mr. APTE says that both Sujansimha and 
Dilipsimha were sent to Karnataka in AD. 1351. Op. cit, Intr. p. 84; Bakhar 
‘which is in the same work), p. 19. 
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ascended the throne on August the 12th A.D. 1347. In A.D. 1351 he wrested 
Kowlas from the Raja of Warangal. About this time “at the instance of 
Mullik Seif-ood-Deen Ghoory," he sent a considerable force into the " Car- 
natic " from where his general returned successful, with valuable contributions 
from several Rijas in money and Jewels, besides two hundred elephants and 
one thousand female singers. Having received an invitation from “ Preme 
Ray,” the representative of the ancient rajas of Gujarat, to invade that coun- 
try, Ala-ud-Din Hassan Gangu sent his eldest son Prince Mahomed with 
20,000 horse, while he himself followed up by easy marches. They arrived 
at Nausári in A.D. 1357 ; but this Nausari expedition proved a failure. 

According to Firistah, therefore. Alà-ud-Din Hassan Gangu's capture of 
Kowlas took place about A.D. 1351, the Camatic (ie, Karnataka) expedition 
either in the same or in the next year, and the Nausiri campaign in A.D. 
1357. Nowhere is the least mention made of Vijayanagara by Firistah who, 
as is well known, has given us quite a number of details about that great 
kingdom in his long narrative. The “ several rajas ” of the “ Carnatic” re- 
ferred to by him could only have been the rulers of northern Karnataka, like 
those of Kittür, Miraj, Sdgar, Goa, Kolhapur, and Mudhil itself: We may 
observe here that the central, western, and southern parts of Karnütaka, the 
whole of the Tamil and a large part of the Telugu land were all now being 
consolidated by the successors of the Hoysalas—the rulers of Vijayanagara. 
That Vijayanagara and Gulbarga in the reign of the first monarch, King Hari- 
hara Ráya I were on friendly terms with each other is apparent from the 
statement of Firistah that the “Raja of Beejanuggur " (ie, Vijayanagara) 
had presented Sultan Ali-ud-Din Hassan Gangu with a " ruby of inestimable 
price," which was placed on the head of a bird of paradise composed of 
précious stones set up on the royal canopy. This clearly suggests that there 
was amicable relationship between the Gulbarga Sultan and the first Vijaya- 
nagara ruler Harihara Raya I. 

A few more facts gleaned from the history of the reign of that Hindu 
monarch will suffice to show that there was no war at all between him and 
the Gulbarga Sultan in A.D. 1352. We rely for this part of our narrative 
on the numerous stone and copper-plate records of Vijayanagara. King 
Harihara I had founded the kingdom of Vijayanagara along with his four 
well known brothers in A.D. 1346.4 From his own inscriptions we know that 
he was content to style himself only as a Mahámandalesvara, and that his 
reign lasted from A.D. 1346 till A.D. 1352.5 There is nothing either in his 
EN 

l. Firistah, History of the Rise of the Mahomedan Power in India, II. pp. 290- 
295. (Trans. BRIGGS. Calcutta, 1908). 

2. Cf. SEWELL, the Historical Inscriptions of Southern India (collected till 


1923) and Outlines of Political History, p. 191. (Ed. $, Krishnaswami AIYANGAR, 
Madras. 1932). 

3. Firistah, op. cit, IT. p. 298, 

4. SALETORE, Socíal and Political Life im the Vijayanagara Empire, I, pp. 12, 
83 ff. (Madras, 1934). 

5. Rice, Mysore and Coorg from the Inscriptions, p. 112. (London, 1909). 
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own records or in those of his successors to suggest in the least that king 
Harihara Raya I waged a war in the last but one year of his reign with the 
Gulbarga Sultan Alà-ud-Din Hassan Gangu. The Vijayanagara ruler's sole 
ambition was not so much to involve himself in a war with the Gulbarga 
ruler as to strengthen the western parts of Karnátaka and the other regions 
of southern India which he did with the help of his indomitable brothers.: 
There is no evidence either in the contemporary epigraphs of king Hari- 
hara Raya I or in the narrative of Firistah to prove that there was a war 
between Vijayanagara and Gulbarga in a.D. 1352. Therefore, the statement 
in the Mudhol jirman dated a.p. 1325 that Dilipsimha displayed valour in 
that war cannot be credited, and the grant of ten villages in Mirath by king 
Ak-ud-Din Hassan Gangu to Dilipsimha looks very dubious. 

Mr. APTS asserts that in A.D. 1366 in the campaign against Vijayanagara, 
Dilipsimha received further honours from his royal master the Sultan (ob- 
viously the Bahmani ruler) for his bravery. That Mr. APTE has, indeed, 
made considerable improvements upon the version of the Mudho] firmans 
as given by Dr. BAL KRISHNA, is apparent when we see how ingeniously 
Mr. АРТЕ introduces Dilipsimha (no doubt on the basis of the Bakhar), 
in the war which Muhammad Shah Bahmani is said to have waged against 
Vijayanagara? It must be confessed that even Sewell and scholars after 
him seem to have accepted this war supposed to have been fought in A.D. 
1366 as an historical fact. But to us it seems that it existed only in the 
imagination of Mulla Daiid Bidiri, who, as Firistah cautiously says, writes 
of a war that had taken place when Bidüri was only twelve years of age ! 
Granting for the time being the veracity of the war of A.D. 1366, it appears 
that the author of the Mudhol Bakker, who inserts the name of Dilipsimha 
in two contexts while narrating the events of that war, seems to have beem 
very well acquainted with the account of Mulla Daüd Bidüri, as will be 
evident from a close comparison of the war given in the Bakhar and that 
given by Firistah. The latter, we may note, never mentions the name of 
Dilipsimha at all in his account.5 
о; SALETORE, ibid, pp. 14-15. 

2, APTE, op. cit. Intr. p. 84; Bakhar, 24-26 

3. APTE, ibid, Bakhar, pp. 24-28. Mr. АРТЕ gives a very ingenious explana- 
tion of the name of the place Mirath which occurs in firmáns dated A.D. 1352, 1424, 
and 1454. In the first the word is spelt 43 „a; ‘in the second, Al; and 
in the third, Ji^ (APTE, ibid, Appendix 37 рр. 1-11). Мг. APTE says 
that the different variants of the name given above—mirafah, mirathah, and mirata — 
mean only Marathi! He writes thus—pen va serve амі Lyücà artha marafhi— 
marathavadyantil asā karavd lagate. (p. 129.) This is just to suit his meaning 
of the same word which occurs in an earlier context, wherein he says that Meruth 
means Mahrat—ie.. Maharastra! (Ibid, Bakhar, p. 28, n. 18). Therefore, accord- 
ing to Mr. APTE, in the age of the so-called Dilipsimha, Mah&rástra was known to 
the Deccani Sultans and their official scribes as Mirath ! 

4. Read Firistah, op. cii., II pp. 308-319: SEWELL. A Forgotten Empire- 


Vijayanagar, pp. 32-39 f 
3.  Firistah quoting from Mulla Daüd Birdüri's Tohfut-us-Sulatin, makes the 
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It is said that on the death of Dilipsimha int a.p. 1367, Rana Siddhoji, 
called by the advocates of the Mudho] Bakhar, Sidhàji or Siddhaji,** suc- 
ceeded his father. This Siddhaji is said to have assisted Sultan Firüz Shah 
to gain the Bahmani throne. Siddhaji however died in Hijra 798 (A.D. 
1388). According to Dr. BAL KRISHNA he was no other than Suddoo men- 
tioned by Firistah. The relevant passages from Firistah's narrative are then 
cited in order to show " the part played by Sidhoji ".: 

We have to admit that Sultan Firüz Shah had to struggle hard before 
becoming the ruler of the Bahmani kingdom. Firistah gives a detailed account 
of the conflict between Firüz Shah, then called merely Firüz Khan, and the 
adherents of Lalchin. We shall cite this account presently. Firüh Shah 
blinded the king Shams-ud-Din Shah. This and other events took place in 
AD. 1397, according to Firistah. Now according to Dr. BAL KRISHNA, 
Rana Siddhaji died in a battle in A.D. 13884 If that is 80, опе cannot 
understand how Rana Siddhaji could have “ assisted Firuz Shah in gaining 
the Bahmani throne", as maintained by Dr. BAL KRISHNA, especially when 
it is known that that Bahmani ruler came to the throne in A.D. 1397. 
Since Rána Siddhaji's resurrection cannot be credited, we have to disbelieve 
also the statements concerning the alleged help he gave to Sultan Firüz Shah 
Our doubt is further strengthened when we note that Firistah has nothing 
to say concerning the imaginary help given by Rana Siddhaji to Sultan 
Firüz Shah on the latter's accession to the throne.  Firistah mentions the 
leaders and friends of that Bahmani monarch—the latters minister Mir 
Faiz-ullih Anju, the learned Mullah Isaac Surhindi, the governor Mir Shams- 
ud-Din Mohamed Anju, and the king's brother Ahmed Khan Amir-ul-Umra, 
but not Rana Siddhaji, who would certainly have been noted by the Muham- 
madan historian, if Siddhaji had been instrumental in the accession of 
Sultan Firüz Shah to the throne. 

There is one more consideration which may be noted here concerning 
Ràna Siddhaji's contemporaneity with Sultan Firüz Shah It is said that 
Rana Siddhaji was no other than " Suddoo" mentioned by Firistah. This 
is altogether a gratuitous assumption, since, as we shall presently see, there 
is nothing in Firistah's narrative to suggest that Suddoo was the same as 





Vijayanagara king " Krishna Ray,” and the latter's maternal uncle " Bhoj Mul" 
(Firistah, ibid, II, pp. 314-5). Both these names are fictitious: for in A.D, 1366 
Bukka Raya I reigned. His inscriptions style him as “a Terror of the Turuskas." 
(CE Rice, Mysore & Coorg., р. 113). As regards “Bhoj Mul,” no such person 
ever existed in Vijayanagara. SEWELL's assumption that this name may stand for 
Mallayya or Mallinütha (Sewell, ibid, p. 36. n. 2.) is altogether unacceptable. 
General Mallin&tha, as many records prove, was too great a commander to suffer 
a defeat at the hands of the Muhammadans. 

1. APTE, op. cit. Intr. p. 85; Bakhar, p. 31. 

2. BAL KRISHNA, of» cif. pp. 39-40. Mr. APTE has some other details to 
give concerning Siddhaji, Ibid. Intr. p. 85, Bakhar, p. 31. 

3. Firistah, of. cit., II, pp. 360-2. 

4. Bat KRISHNA, op. cit., 39. 
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Siddhaji  Firistah does not give any specific date of the murder of Shams- 
ud-Din Shah Báhmani at the hands of Firüz Khan ; but, as related above, 
it is permissible to assign the events connected with it to A.D. 1397, since they 
are mentioned “ about a fortnight” before the defeat of Lalchin at the hands 
of Firüz Shah. From whatever standpoint we view this question, it is 
impossible to identify the Suddoo of Firistah with Rana Siddhaji of the 
Mudho] Bakker. All that we may say is that Suddoo may have been one 
of the many Abyssinian slaves at the court of the Bihmani ruler. 
Firman dated A.D. 1398. 

The alleged help given by Rana Siddhaji to Sultan Firiz Shah being 
thus unhistorical, the edifice based on the next firmidn dated Hijra 800 (A.D. 
1398) collapses. For this firmén affirms the following—That due to "the 
misgovernment" and "short-sightedness of Amirs, some servants of the 
Empire had, disregarding their duty, thrown off their allegiance and had 
become so bold as to sow the seeds of treason in the Government of the 
Kingdom”; that the ruler Firüz Shah was “wholly engrossed" in counter- 
acting this influence of evil-minded men ; that actuated by this resolve to up- 
root the ungrateful subjects, the king with the help of loyal and 
devoted persons" went towards the fort of Sagar; that Капа Siddhaji, the 
thanader of Sagar, on receipt of the news of the imperial approach, loyally 
joined the cause of the king, “ rendered service at the risk of his life”, did 
whatever was told to him satisfactorily, and ultimately “ fell and sacrificed 
himself in the thick of the fight"; that “shortly afterwards” the kings 
desire bearing fruit and his object being realised, he ascended the ancestral 
throne; that Siddhajis son Bhairavsingh," who had fought shoulder to 
shoulder with his father against our enemies and had showed great courage 
and ability, attracted our imperial notice as one deserving of royal favours" ; 
that "in recognition of these qualities of one deserving recognition, and in 
view of the sacrifice of his life, Mudho| and the adjoining eighty-four villages 
in the Taraf Raibag have been granted as a mark of royal favour to the said 
Bhairavasinghji" ; and that the donee should take possession of the same 
and continue to do imperial service loyally.? 

Let us compare the above account of the struggle which Sultan Firüz 
Shah is said to have waged against his enemies as given in the Mudhol 
firmans, with that given by Firistah which we have referred to above. The 
situation was the following :—Lalchin, the king-maker, had deposed and 
blinded Ghiyas-ud-Din Shah, who was the eldest son of Sultan Muhammad 
Shah Bahmani. Among Ghiyas-ud-Din Shah's loyal followers were Firüz 

(the future Firūz Shah) and the latter’s brother Ahmed Khan. These 
two were the sons of Muhammad Shah Bahmani's brother Daud Shah Bah 
mani, and had been given in marriage to the two daughters of their uncle 
Muhammad Shah. When Lalchin blinded and deposed Ghiyas-ud-Din Shah, 


С 





l. Firistah, ibid, IL. pp. 358-360 
2 Bar KRISHNA, of. cit, pp. 41-42; APTE, of. cit, Appendix 3T, pp. 2-8. 
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both Firüz Khan and Ahmed Khan, instigated by their wives, tried to re- 
venge the death of Ghiyis-ud-Din Shah; but Làlchin complained to the 
ruling monarch Shams-ud-Din Bahmani (Ghiyis-ud-Din's brother), accused 
them of treason, and attempted to kill them. Lalchin failed to get the mo- 
narch's consent but secured the queen's approval. Firüz Khan and Ahmed 
Khan came to know of his evil designs and fled from Gulbarga to the fortress 
of Sagar. Firistah continues thus :—" Suddoo, a slave of the royal family, 
commanded in Sagur. He was rich and powerful, and received the Princes 
with open arms, omitting nothing to evince his attachment to them. On the 
next day, Ahmed Khan and Feroz Khan addressed a letter to Shums-ood- 
Deen Shah, as also other letters to the principal nobility, stating, that their 
design was only to expel Lallcheen, whose treachery to the late king, and whose 
other numerous crimes, which had cast dishonour on the royal family, were 
known to all. They demanded, therefore, that he should be: shed, after 
which, the Princes promised to pay due submission to the authority of Shums- 
ood-Deen Shah ; declaring, till this object were obtained, they would use every 
means in their power to effect his destruction. Shums-ood-Deen Shah, con- 
sulting his mother and Lallcheen, sent back an answer which served only 
to inflame the Princes, who, with the assistance of the commander of Sagur, 
having collected three thousand horse and foot, and with the full confidence 
that other troops would join them from the capital, marched towards Koolbur- 
ga. Disappointed in this expectation, they halted for some time on the 
banks of the Bheema, without being aided by any chief of consequence. It 
was, however, agreed, that the Princes should advance with the regal canopy 
carried over the head of Feroz Khan. On this occasion his brother Ahmed 
Khan was raised to the rank of Ameer-ool Omra, Suddoo to that of Meer 
Nobut, and Meer Feiz Oolla Anjoo to the office of Vakeel, or minister”. 

Then Firistah continues to narrate thus—On the approach of the two 
brothers before Gulbarga, Lalchin and Shams-ud-Din Shah met them and 
severely defeated them in the battle of Merkole, and compelled them to flee 
to Sagar. Some officers of the court sided with them and persuaded them 
to seek pardon at the hands of the king Shams-ud-Din and to repair to Gul- 
barga. The two brothers sent two officers Mir Faizullih Anju and Sayyid 
Kamél-ud-Din to the king, with a request that they themselves would come 
personally to the king, if the latter pardoned them. The Queen-mother and 
Lalchin, well pleased at these overtures, sent flattering assurances of forgive- 
ness to the two brothers. 

Soon after the arrival of this news, the two brothers—who had not yet 
gone to Gulbarga—while sitting on a terrace (probably at Sagar itself), heard 
a Kashmirian madman exclaiming thus—“I am come, O Feroze of happy 
auspices to conduct thee to Koolboorga, and make thee king". This decided 
their course of action they went forth to Gulbarga, where they received 
dresses and gifts from the ruler Shams-ud-Din. But Làlchin and Firüz Khàn 
distrusted each other as before. “ About a fortnight after their arrival,” at 
Gulbarga (Nov. the 15th 1397), Firiz Khan attended the durbar accompa 
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nied by twelve devoted stlehadars, and at the same time about three hundred 
of his followers obtained admittance into the fort, one or two at a time. Under 
pretext of paying respects to the king Shams-ud-Din, Firiz Khan kept Lal- 
chin occupied in conversation, while Ahmad Khan attacked the latter and the 
king. The plan succeeded admirably. The two brothers made the king and 
Lalchin captives, secured the submission of the nobility, and Firiz Khan 
ascended the throne under the name of Firüz Shah Riz Afzin. The late 
king was blinded, and Lalchin was made to suffer at the hands of Ghiyas-ud- 
Din Shah who had been imprisoned at Sagar but who was now. released. 

From this rather lengthy account of Firistah of the manner by which 
Sultan Firiiz ascended the throne of the Bàhmani kingdom, the following 
may be deduced :— 

1. That the two brothers Firlz Khan and Ahmed Khan escaped from 
the plots of Lalchin ; 

2. That they went to the fortress of Sagar which was under the com- 
mandant Suddoo ; 

3. That in their letter to their monarch Shams-ud-Din they clearly said 
that their object was to expel Lalchin after which they promised to be loyal 
to their ruler ; 

4. That Shams-ud-Din did not believe them since he sided with Lalchin ; 

5. That the two brothers failed to enlist the support of the royal troops 
in their attempted march on Gulbarga ; 

6. That no chief of any consequence helped them at this stage of their 
movements ; 

7. That while they were thus contemplating on their next move, and 
while Firiz Khan was not yet king, he raised some of his followers to high 
posts, among whom was Suddoo, who was made Mir Naubat ; 

8. That they sought royal pardon which was granted ; but that 

9. Firiz Khan, who had always distrusted La&lchin, finally suc- 
ceeded in imprisoning (and killing) Lalchin, and blinding Shams-ud-Din on 
November the 15th 1397 with the aid of twelve silehaders and three hundred 
followers among whom Suddoo does not figure. 

These facts as narrated by Firistah entirely invalidate the contents of 
the firman dated A.D. 1397 which is said to have been given by Firüz Shah 
to Raina BhairojL Instead of Firüz being on the throne as the firmum makes 
us believe, we have Shams-ud-Din as king of Gulbarga in the narrative of 
Firistah. There was no "misgovernment" due to "the short-sightedness of 
the Amirs", as the Mudho] firman relates, but only the rebellion of Firüz 
Khan himself aided by his brother Ahmed Khan. It is not Rana Siddhaji, 
the father of Bhairoji, and the thandddr of Sagar, who assisted Firdz Khan, 
as the Mudho] firmum affirms, but it was one Suddoo, who is merely called 
“a slave of the royal family ", who welcomed Firüz Khan in the earlier stages 
of the latter's rebellion, as Firistah tells us. Therefore, credence cannot be 


l. Firistah, of. c. Il, pp. 357-361 
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given to the Mudho] firmam dated Ab. 1397 which gives the alleged story 
of the help given by Rina Siddhaji to Firüz Shah, and, to the latter's gift 
of eighty-four villages to Siddhaji. 


Firman dated AD. 1424. 

Ràna Bhairoji's son was Devaraj, according to the Mudho] Bakhar. Deva- 
raj after ruling for sixteen years (A.D. 1410-A.D. 1426?) was succeeded by 
Ugrasen who, according to Dr. BAL KRISHNA, “ saved the life of his master 
Ala-ud-Din Ahmad Shah Bahmani when the latter was surprised by a de- 
tachment of the Vijayanagar King in his hunting expedition. In recognition 
of this signal service, a Farman was issued in the Hijri year 827 (A.D. 1424) 
in the name of Ugrasen which is still in the possession of the Raja Saheb of 
Mudho] "2 

The contents of the firmén dated A.D. 1424 are the following :— 

" That Sidhji Rana, Thanedar of Sagar, and his son ravsing, who 
are the great-grand-father and grand-father of Rana Ugrasen, son of Rajsingh 
Deo Rana, stood beside us in the period of Firaz Shah Bahmani whose son 
was the refuge of brotherhood and has now got a resting place in Paradise. 
At the time of his accession to the throne, Sidhji was of great use (i.e, sacri- 
ficed himself). Then in the battle with the Raja of Vijayanagar Ugrasen 
also displayed great bravery and valour. All that is engraved on our mind 

“In the same manner from the beginning of this Kingdom, the ancestors 
of his family have been faithful and life-sacrificing for this great sovereignty ". 
Therefore the Jàgir of Mudho| and eighty-four villages in the dependencies 
of Raibag were granted to Bhairavsingh by "the refuge of brotherhood (1.e., 
our brother Firuz Shah)." All these and “some places (which) have been 
given from old days " were now allowed to continue under Ugrasen.* 

The above contents of the firmén dated A.D. 1424 do not speak of the 
hunting expedition of Sultan Ak-ud-Din Ahmed Shah mentioned by Dr. 
BAL KRISHNA. As regards a hunting expedition Firistah does mention an 
incident of that nature undertaken by Sultan Firüz Shah in A.D. 1412 but 
that was in Gondwana, when that monarch laid waste the country in that 
region and brought along with him 300 elephants. The date A.D. 1424 
given by the Mudho] firmzn falls in the reign of Ahmed Shah Wali Bahmani 
according to Firistah, and not in that of Al&-ud-Din Shah Bahmani 
(II), whose first regnal year was A.D. 1435.4 No hunting expedition worthy 
of special note was undertaken by Ali-ud-Din Shah Bahmani II; but in A.D. 
1443 he waged a war with the Vijayanagara king Deva Raya II, who had 
besieged Raichür and Bankapür in that year. Firistah tells us that in this 
war the Vijayanagara king was worsted, although he had managed to capture 


BAL KRISHNA, op, cit., pp. 42-43. 
BAL KRISHNA, op. cit. p. 43. 
Firistah, op. cit., II. p. 388. 
Firistah, ibid, pp. 406, 417. 
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two prominent officers of the Bahmani king, by name Mushir-ul-Mulk and 
the latters brother. On the Vijayanagara king releasing them, when threaten- 
ed by the Bahmani ruler with terrible reprisal, the two monarchs concluded 
peace, king Déva Raya agreeing to pay a stipulated annual tribute. “ After 
this war with Beejnuggur the King changed his conduct, and gave himself 
wholly up to luxurious enjoyments ".? 

One fails to see, therefore, how the Mudho] firmam can be relied upon 
for the details relating to the war with Vijayanagara in A.D. 1424. If this 
war is discredited, then, the statement made in the firmZn that Ugrasen saved 
the life of his royal master Ali-ud-Din Shah has also to be discredited. 

Firman dated AD. 1454 

On the basis of the above firman dated a.p. 1424 it is asserted that “ Rana 
Ugrasen alias Indrasen with his brother Pratapsinha was engaged for several 
years in carrying on a war in the inaccessible parts of the Konkan. In one 
of the battles, Ugrasen fell a captive in the hands of the Shirke chief of 
Khelna, but was ultimately released by his heroic sons "*. 

In the above passage two distinct rulers seem to have been confounded— 
the chief of Sirka (Sirke) and the chief of Khelna (ViSilgarh). The Sirke- 
Khelna episode is interesting in Maratha history. Firistah mentions it; and 
GRANT DurF many things to say about the two chiefs of Sirke and 
Khelna. But Grant Durr’s account, while being substantially the same as 
that of Firistah, contains a few divergent details. We shall first see, there- 
fore, the account of Firistah, and then note what GRANT DUFF has got to 
say about the same episode. The events concerning the two chiefs are narrat- 
ed by Firistah, while dealing with the history of the reign of Ala-ud-Din 
Shah Bahmani II. After informing us that that monarch gave himself up 
to luxurious enjoyments on the close of the treaty with Vijayanagara, Firistah 
writes that “At this time”, Miyamun-ullah-Deccani, one of the Deccani 
officers who had managed to exercise governmental authority during the 
period of the king's intoxication, " formed a plan for reducing to subjection 
all the fortresses along the sea-coast. To affect this, the King deputed Mul- 
lik-oot-Toojar (ul-Tujar) with seven thousand Deccani infantry and three 
hundred Arabian cavalry, besides his own division, to the westward". Com- 
mander Mullik-ul-Tüjar made Chakun his headquarters, captured the fort 
near the city of Junar, from whence he sent detachments to subjugate the 





l. Firistah, ibid, pp. 433-436. 

2. BAL KRISHNA, op. cit, p. 44. In a footnote (no. 1) on the same page, 
Dr. Bat KRISHNA refers this statement to the firman of Ala-ud-Din Shah II granted 
to Karna Sinha and Shubh Krishna in A.D. 1454. In another context, too, Dr. BAL 
KRISHNA mentions "Shirke of Kelna." Ibid, p. 46. Mr. APTE seems to mention 
the same firman dated A.D. 1454 supposed to have been granted by Sultan Ali-ud- 
Din to Karan Singh. But nothing about the Sirke or Khelna ruler is mentioned 
in the version as given by Mr. Atre (APTE, op. cit, Appendix 37, pp. 12-13), 
Which of these scholars shall we believe—Dr. BAL KRISHNA or Mr. APTE, both 
of whom have based their accounts on the same Mudho] firmans ? 





16 NEW INDIAN ANTIQUARY [April 


Konkan, the many rdjas of which he conquered. “ At length he moved to 
that country (Konkan) in person, and laid siege to a fort the Raja of which 
was named Sirka, whom he speedily obliged to surrender, and deliver him- 
self and family into his hands. 

~ Mullik-oot-Toojar insisted that Sirka should embrace the faith of Islam, 
or be put to death ; upon which the subtle infidel, with much assumed humi- 
lity, represented that there existed between him and Shunkur Ray, who 
owned the country around the fortress of Kehlna, a family jealousy, and that 
should he enter into the pale of Islam, and his rival remain secure in the 
full possession of power, he would, on the general's retreat, taunt him with 
ignominy on account of his change of religion, and excite his own family and 
subjects to revolt; so that he should lose the countries his ancestors had 
held for ages. Rāja Sirka added, however, that if Mullik-oot-Toojar would 
reduce his rival, Shunkur Ray of Kehlna, and give his country either to him- 
self or to one of his officers, which might be effected with little difficulty, he 
would then pronounce the creed of the true faith, become enrolled among the 
servants of the King, and remit annually a tribute to his treasury, as well 
as assist in reducing those rijas who might hereafter fail in their duty and 
allegiance". 

Mullik-ul-Tüjar fell into the trap thus laid for him, agreed to the pro- 
posal of the Raja of Sirke that the latter should himself guide the invading 
party against the chieftain of Khelna, and in a.p. 1453 began his expedition 
against Khelna But at the outset most of the Deccani and Abyssinian 
officers and troops deserted him. The Raja of Sirke at first conducted the 
invaders along a roadway, but on the third day led them through such in- 
tricate paths that they were completely lost in the dreadful labyrinths of 
Konkan. At this stage Mullik-ul-Tijar himself fell ill of a bloody influx, 
cried halt to his disobedient troops, and, to cut a long story short, was cut 
to pieces with 500 noble Sayyids of Medina and 2000 soldiers by the 
treacherous Raja of Srike, who had now joined hands with the Raja of 
Khelna. Those who survived this dreadful massacre, managed to reach 
home through great difficulty. 

GRANT DUFF relates substantially the same story but for the following 
points of divergence :—The enemy of the Raja of Sirke is said to have been 
the Raja of Singur, a fort in the territory of Kondana (ie. Simhagad) bet- 
ween whom and the Raja of Sirke there existed a family competition and 
rivalry, both being near relations. The Rája of Sirke asked Mullik-ul-Tüjar 
to reduce the chief of Kondana first before he himself embraced Islam. 
Further, the number of Muhammadans who were lost in this treacherous 
ambuscade was, according to GRANT Durr, 700. ' The sirkay family regained 
possession of their country, and for a period of nearly sixteen years no fur- 
ther attempt was made to follow up the plan of Meamun Oolla Deccanee ". 
But for these details, the account of the treacherous death of Mullik-ul-Tüjar 

l. Firistsh, op. cit., IL Pp. 436-440, 
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as given by Firistah and GRANT Durr agree. Both place the ill-fated cam- 
paign in A.D. 1453.1 

If we are to rely on these accounts of Firistah and GRANT DUFF, then, 
the ruler of Sirke and of Khelna were not one and the same person, as Alā- 
ud-Din Shah's alleged firmém dated A.D. 1454, seems to suggest, but two 
distinct chiefs. And Ugrasen could not have fallen into the hands of “ the 
Sirke chief of Khelna " and later on released by “his heroic sons", as has 
been maintained, but could only have either suffered death along with Mullik- 
ul-Tüjar, or escaped with the remnant of the latter's unfortunate army. In 
any case, Ugrasen's alleged heroic action in A.D. 1453 does not fit in with 
the known details of the Tiujar expedition. 

The Firman daled A.D. 1471. 

Dr. BAL KRISHNA relates that the Bahmani Prime Minister Muhammad 
Gawan retrieved the disaster sustained by Mullik-ul-Tiijar in A.D. 1455 (that 
is to say, obviously in A.D. 1454), that " the Muslim army under Gawin was 
unable to capture Khelna or the Formidable Fort" (Vis&ilgad), and that it 
was the chieftain " Karansingh and his son Bhimsen that ultimately succeed- 
ed in conquering the impregnable castle from its Marátha ruler". These 
statements seem to be based on the firman said to have been issued by Muham 
mad Shah Bahmani in A.D. 1471. 

It may be doubted whether this is historically accurate. The assertion 
that Muhammad Gawan was unable to capture the fortress of Khelna, and 
that its capture was the work of Karnsingh and the latter’s son Bhimsingh, 
is not at all borne out by Firistah, who gives quite a different story altogether. 
For this Muhammadan historian relates the following :—In the beginning of 
A.D. 1469 Muhammad Gowan, the minister, marched with a powerful army 
against Sankar Raya of Khelna, and other refractory chiefs of the Konkan. 
The troops of Junnar, Chakun, Kolhar, Dabul, Chaul, Wai, Man, and other 
parts were ordered to join him in this campaign. Sankar Raya of Khelna 
constantly maintained a fleet of 300 vessels, and interrupted the traffic of the 
Muhammadans. On Muhammad Gawain advancing, “the infidels con- 
tracted defensive alliances with each other, and assembled in great numbers 
at the heads of the passes, but Muhammad Gawiin, by degrees, fo all 
their positions ". He then sent back the cavalry contigents as useless, and 
relied on the infantry under Assad Khan Gilüny, the divisions from Junnar, 
his own troops led by Khush Kuddam, and those from Kolhar and Dabul. 
With this army he cut his way through the forests, besieged Khelna for five 


months without reducing it, and raised the seige on the monsoon breaking 


l. GRANT DUFF, A History of the Mahrattas, I, pp. 52-53. (Rev. ed. S, M. 
Edwardes, London, 1921). 

2. Ugrasens alleged release by his heroic sons, who were evidently Karansingh 
and Subhakrishna, is placed by Dr. BAL KRISHNA between A.D. 1453 and A.D. 1455. 
(BAL KRISHNA, op. cit. p. 44.) Did Ugrasen require two years to escape from the 
clutches of the chief of Sirke ? 

3. Bar KRISHNA, ibid, L pp. 45-47; APTE, of. cit. Appendix 4], pp. 13-18. 
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cut. Committing the mountain passes to the care of 10,000 infantry troops, 
he passed the rainy season in the district of Kolhapur, where he conquered 
the fort of Ramgarh. After the rainy season, he re-appeared before Khelna 
and “ by strategem and gifts of money, obtained possession of the fortress of 
Khelna, which had never, till then, been in the hands of the Muhammadans. 
On the approach of the monsoon of the following year (A.D. 1470), he took the 
same measures as he had done in the former season ; and at the expiration of 
the four wet months, “ marched into the country of Ray Shunkur, which he 
reduced, taking ample revenge for the slaughter of the former Mullik-oot- 
Tüjar and his army "1, 

In the above account no Mudhol chief is mentioned ; there is no reference 
either to Karansingh or Bhimsingh ; the leaders who assisted Muhammad 
Gawan were his own Muslim nobles and the troops of Junnar, Chakun, 
Kolhar, Dabul, Chaul, Wai, and Man; and, finally, the first capture of 
Khelna was effected by strategem and bribery, and not by the supposed 
bravery of Karansingh and Bhimsingh. One fails to see, therefore, how 
the statements made in the Mudho] firman concerning Karansingh and Bhim- 
singh can ever be accepted as historically valid. That these two heroes did 
not take part in the capture of Khelna by Muhammad Gawain in A.D. 1469-70 
is also evident from the Maratha Mss. utilized by GRANT DUFF, which merely 
state that that Muslim general completely subjugated the whole of the strong 
country around Goa and the south-west comer of Maharastra. 

Firman dated ap. 1522. 

This is a very interesting firman ; but before we criticise it, we may note 
what has been said about it and the Mudhol rulers. According to Dr. BAL 
KRISHNA, Yiisuf Adil Shah of Bijapiir conferred the title of sarfraz upon 
Raja Kheloji along with the ancient jdgir, mansab, and the title of rdja 
This Kheloji lard down his life for his master’s cause on the battlefield of Alli 
pur in A.D. 1514 against the Amir Barid. " Later on, his son Maloji who was 
then more than 30 years old, very bravely saved the life of Sultan Ismail 
in a war against Vijayanagar in 1520, and this exploit nas been faithfully 
described іп the Sultan's Firman itself (No. 9). In consequence of his 
valour, he was exempted from performing salutation at Court "3, 

To turn now to the firman itself which is said to have been issued by 
Ismail "Adil Shah to Maloji in A.D. 1522. It opens thus—" This auspicious 
Firman is issued to Raja Maloji Ghorpade (whose praise is given in 
detail)...; that after the massacre of Kamal Khan of unripe mind, Amir 
Kasim Barid overstepped the boundary of dignity at the assistance of Nizam 
Shah, Kutub Shah, and Imad Shah, and advanced with an army towards 
our territory, as a result of which he had to take part in the tremendous fight 
at Allapür in the neighbourhood of Bijapur. It can only be compared with 





l. Firistah, of. cit., IL. pp. 484-5, 
2. Durr, of. cit., I. p, 53. 
3. BAL KRISHNA, op. cit.. p. 47. 
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the deluge. On this critical occasion your father fell on the field after work- 
ing havoc in the ranks of the enemies and left a name of valour and bravery 
on the page of time. When on the banks of Krishna in the action against 
Timraj of Vijayanagara’s army, we had to sligntly withdraw our army, 
owing to the numerical superiority of the enemy, when the ways of safety 
to the river-crossing were blockaded from all directions, we were very un- 
easy at the situation, on that occasion you, the treasure of our confidence, 
without the least regard for your life, by thousands of repeated rushes at the 
enemy, relieved us from the life-destroying whirlpool and escorted us to 
the shores of safety... 

From the above firmdn we are to conclude the following—That Maloji's 
father Kheloji died in the battle of AlKipur fighting against Amir Kasim 
Barid, who was assisted by Nizam Shah, Kutb Shah, and Imad Shah; and 
that, secondly, when on the banks of the river Krsna, “ Timraj of Vijaya- 
nagars army " attacked Ismüil ‘Adil Shah, it was Maloji who saved his 
ruler from disaster 

We may now verify these statements with the help of Firistah's narrative, 
contemporary Vijayanagara epigraphic evidence, and the history of the Delhi 
Sultans. Since Kasim Barid and " Timráj" are mentioned almost in the 
same context, we have to ascertain in detail their relative position in contem- 
porary history. This can be best done by listening to Firistah. Kasim 
Barid is introduced as an enterprising foreigner who showed great activity, 
and was consequently made kolwal of the city mir neubat by Nizam 
ul-Mulk in the reign of Muhammad Shah Bahmani II about a.p. 1485. Along 
with Nizim-ul-Mulk, Kasim Barid had to flee from the wrath of Muhammad 
Shah, but was soon after reconciled with his ruler. His attachment to 
Nizam-ul-Mulk cooled down ; and it was he who rushed to the rescue of the 
monarch when the latter was on the point of being assassinated in his 
own palace in A.D. 1490. He became the minister of the king, and when the 
latter was sunk in revelry, wished to take for himself the turfdary of 
Ahmedabad and Bidar. But on the royal garrison refusing to yield to him 
the keys of the forts, Kasim Barid raised the standard of revolt, met and 
and defeated the royal troops under Diliwar Khan, and was re-instated 
by Muhammad Shah IT as the prime-minister and the de facto ruler of the 
Bahmani kingdom 

It was about this time that Kasim Barid envious of the increasing power 
of “ Yoosoof Adil Khan at Beejapoor, wrote to the Ray of Beejanaggur, that 
Yoosoof Adil Khan, having rebelled against the King, had assumed royal 
titles. Kasim Bereed promised the Ray if he would invade Beejapoor he 
should be rewarded by the restoration of the forts Moodkul and Rachore. 
The Ray, being a child, deputed his minister Timraj, with a powerful army 
against Yoosoof Adil Khan, and having committed great devastation obtained 
possession of the two forts. Yoosoof Adil Khan, however having effected a 





1. BAL KRISHNA, ibid., pp. 183-4; APTE, op. cit., Appendix 3T, pp. 23.8. 
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peace with Timraj, marched to take revenge on Kaseem Bereed, who applied 
for assistance to Mullik Ahmud Bheiry, the son of the late Nizam-ool-Mulk ; 
offering, when his enemy should be expelled, to assist him with the royal 
influence in obtaining possession of Goa in the Concan, and of Punala and 
Mohkeir out of the hands of Bahadur Geelany, to be placed entirely at his 
disposal". But this enterprise proved a complete failure Since all the 
above incidents are related by Firistah under the date A.D. 1490, and since 
the next major incident is dated A.D. 1493, we have to assume that the above 
compact between Kasim Barid and Timrij may have taken place in A.D. 
1492. It is interesting to note in this connection that in A.p. 1493 Muhammad 
Shah II conquered Jamkhandi which was delivered over to the troops of 
Yiisif Adil Khan. Ever afterwards we find Kasim Barid advising the king 
on almost all political matters. 

All the above personages are again oned by Firistah, while des- 
cribing the events of the reign of Yisuf Adil Shah of Bijapiir, thus :— 
“Kasim Bereed Toork, who had himself entertained hopes of founding a 
kingdom at Beejapoor, wrote to the Ray of Beejanuggur (unnamed), that 
Muhammad Shah was willing to cede to him the forts of Moodkul and 
Rachore, if he would wrest them from Yoosoof Adil Khan: at the same time 
letters were addressed to Bahadür Geelany, who possessed Goa and all Durea 
bar (i.e. seacoast) (the tract which, in the language of the Deccan, is called 
Concan), inviting him to invade the country of Yoosoof Adil Khan 

“ Timraj, the general of the Ray of Beejanuggur, having crossed the 
river Toongabhadra, laid waste the country as far as Moodkul and Rachore : 
and Bahadur Geelany reduced the fortress of Jumkindy. Yoosoof Adil Khan 
was too weak to repel these attacks by force. He accordingly made peace 
with Timraj, and expelled Bahadur Geelany from his dominions : but without 
attempting to recover Jumkindy, led his army, composed of eight thousand 
foreigners, towards the capital, against Kasim Bereed." Kasim Barid then 
applied for aid to Mullik Ahmed Bheri, together with Khwaja Jahan Deceani, 
governor of Purenda, who joined him. But the campaign proved a failure. 
Firistah affirms that this action is differently narrated by the Bahmani 
historian, according to whom Yiisuf ‘Adil Shah, after suffering defeat, re- 
tired to Bijapür and then planned an expedition against Vijayanagara.’ 

“On reaching the banks of the Krishna, Yoosoof Adil Khan amused him- 
self for some time in hunting ; but having brought on an ague and fever by 
exertion, he was confined to bed for two months; during which time, his 
foster-brother, Ghuznufur Beg, directed all public affairs. In this interval 
Timraj, the minister, having composed his disputes with the young Ray of 
Beejanuggur, advanced at the head of an army to Rachore, which struck 
terror into that of Yoosoof Adil Khan, for whose recovery fervent prayers 
were offered by his subjects". He soon recovered from his illness. “ Mean- 





l. Firistah, op. cit. II, pp. 526-528, 530, 533, 534, 537. 
2. Ibid. pp, 540. ff. 
3. Firistah, op. cit., IIL, p. 10. 
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while intelligence was received that Timraj, having crossed the Toongbudra, 
was advancing to japoor ". Yusuf Adil Shah mustered his troops, and 
“Next day accordingly marched and encamped at a little distance from 
Timraj's army, and then dividing his ground among his officers to the best 
advantage, he threw up entrenchments round his camp to prevent surprise. 
Several days passed inactively, till on Saturday, in the month of Rujub, 
898 (April, 1493), both armies drew out". The result of the spirited attack 
made by the troops of Yüsuf 'Adil Shah was that Timraj fled along with the 
“young Ray" of Vijayanagara, leaving 200 elephants, 1000 horse, 60 lakhs 
of hüns (upwards of two million pounds sterling) as booty in the hands of 
the victors.* 

It must be confessed that Firistah’s statements concerning the “ young 
Ray" of Vijayanagara and " Timraj" cannot be substantiated with the 
evidence of the numerous epigraphs we have of contemporary Vijayanagara 
history. For the only " Timraj" known to Vijayanagara history was Sajuva 
Timma, the famous prime-minister of Krsna Deva Raya the Great. But it 
is possible that Firistah may have committed an error in giving another well 
| known general the name " Timraj ". The contemporary epigraphs relate that 
in A.D. 1493 the well known Sàjuva usurper Nrsimha, or Narasinga Raya, was 
succeeded by his son Immadi Nrsimha, or Immadi Narasinga Ráya Odeyar. 
This ruler was murdered in A.D. 1596 by his general Narasa or Narasingha, 
the father of the three brothers—king Vira Narasinmha, Krsna Deva Raya, 
and Acyuta Deva Raya Now it is possibly this fact that is intended to be 
conveyed by Firistah when he says the following in a later context, while deal- 
ing with the reign of Ismail 'Adil Sbah :—" Timraj was the first usurper : 
he had poisoned the young Raja of Beejanuggur, son of Shew Ray, had 
rendered his infant brother the tool of his designs, and by degrees, over 
throwing the ancient nobles, he at length established his authority over the 

Whatever that might be, one tning seems certain for our purpose—that 
the coupling of the names of Amir Kasim Barid and Timraj in the Mudhol 
firman and the whole story of the part alleged to have been played by Khe 
loji and his son Maloji, seem to be historically untenable. It may be argued 
here that we are to refer the events mentioned in the above firmam to about 
the year A.D. 1520 or 1521 m the reign of Ismail Adil Shah. Here, too, as 
will be evident from the following account of Firistah, the events mentioned 
in the Mudho] firman cannot be accepted at all. For in A.D. 1519 Ismail 
Adil Shah made preparations for the recovery of Raichur and Mudkul which 
were in the possession of the ruler of Vijayanagara. The latter came to know 
of the designs of Ismail "Adil Shah, and encamped on the bank of the Krsna. 
Firistah relates that the Muhammadan ruler rashly indulged in wine at this 
moment, and was very nearly beaten when the courage of his own soldiers 


1. Firistah, op. cif. III, pp. 12-13. 
2 RICE, Mysore and Coorg., pp. 117-8. 
3. Firistah, ibid. ПІ. р. 35. 
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saved him from ruin. They charged the Hindus, killed " Sungat Ray ", the 
chief general of Vijayanagara, and 1,000 Hindus, but werd finally over- 
powered by the superior numbers of the Vijayanagara forces and compelled 
to retire. "Sungat Ray" is an altogether unknown name in Vijayanagara 
history ; nevertheless we may note that in this campaign of A.D. 1519, no 
mention is made of Maloji's alleged exceptional bravery as given in the Mud- 
һо] rmn dated A.D. 1522. The two officers who saved the life of Ismail 
‘Adil Shah were Tursiin Bahadur and Ibrahim Beg, as is given in the ac- 
count of Firistah.! 

We may now turn to the internal history of Vijayanagara in order to 
see that the contents of this firmā» dated A.D. 1522 cannot be accepted at all. 
If the firmán was issued in A.D. 1522, we are to suppose that the battle men 
tioned in it must have been fought between Ismail "Adil Shah and the Vijaya- 
nagara king in that year. This date (A.D. 1522) falls within the reign of 
the famous Krsna Deva Raya the Great who ruled from A.D. 1509 until 
A.D. 1529. In A.D. 1522 that monarch was busy in the Tamil districts of 
Chittoor, Tanjore, Madura, and in the Karnataka districts of Salem Cuddap- 
pah, and Tuluva* Hence no war could have been fought between him and 
the Bijapur Sultan in that year. It may be argued that the war mentioned 
in the Mudho] firmán was the famous campaign waged by that ruler against 
the Muhammadans on May 19th 1520, recorded both by Firistah and the 
Portuguese traveller Nuniz If so, one would naturally ask the question— 
what made Ismail ‘Adil Shah grant a firman to Maloji in A.D. 1522 for an 
act of bravery which the latter is supposed to have committed in A.D. 1520 ? 

The above firman speaks of Kheloji and Maloji. So far as the available 
documents on Maráütha history are concerned, they cannot be placed in 
A.D. 1520 or 1522, as the Mudho] firman would make us believe, but only one 
century later. For they figure in Abdul Hamid Lihuri's Padshahnama, where- 
in we are told that the Emperor Shah Jahan in his southern campaign made 
an important deviation in Imperial strategy. This consisted in honouring 
the Maratha chiefs, who were already in the Mughal employ, with a view 
to tempt others to desert the cause of Nizim Shah, and thus to impair the 
strength of the latter's army. On the arrival of the Emperor Shah Jahan 
in the Decean, Kheloji, Maloji, and Udaji Ram were Immediately presented to 
him, and he gave them titles and honours. Later on the unscrupulous relatives 
of Jadhav Rao came and they too were likewise honoured. Dr. Banarsi 
Prasad SAKSENA, who gives us these details, does not mention the exact date 
when the Emperor Shah Jahan had recourse to this strategy; but from 
the known facts of Mughal history, it may be placed between A.D. 1628 and 
A.D. 1630 

1. Firistah, op. cit. III. pp. 49-50. 

2. SEWELL, The Historical Inscriptions of Southern India, p. 243 (Ed. by 
Dr. S. Krishnaswami AvYANGAR. Madras, 1932.) 

3. SEWELL, A Forg. Empire, pp. 137-147. 

4. SAKSENA, History of Shak Jahan, p. 132. (Allahabad, 1932). 

5 CE SMITH, Oxford History of India, p. 398, (Oxford, 1923. 200 ed). 
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This surmise of ours is proved from an original firmüm granted by the 
Emperor Shah Jahan himself to Kheloji Bhonsle which Grant Duff found in 
the possession of a Maritha chief, who headed a petty insurrection near Viéal- 
garh in 1820. GRANT DUFF tells us that Sahji's cousin Kheloji Bhonsle, who 
was the son of Vittoji, went over to the Imperial service in A.D. 1629. 

Therefore, on the evidence of the original firmén of the Emperor Shah 
Jahan himself and on that of the Padshahnáma, Kheloji can be assigned only 
to A.D. 1629, and not to the first quarter of the sixteenth. century A.D., as has 
been done by Dr. BAL KrisHNA and Mr, APTE.*. If Kheloji, and, therefore. 
Maloji,—who, we suppose, were no other than their namesakes mentioned 
in the Mudho] firman, and who are called by. Abdul Hamid Làhauri merely 
Deccani, and not Rajput or Marátha,—are thus to be shifted by one century 
to a lower date than the one given to them in the Mudhol firmán, then, 
the entire genealogy of the Mudho| rulers, whose dates are based 
on the Mudho| firméns, is to be re-cast, and the so-called contemporaneity of 
Diliphsingh and Alà-ud-Din Bahmani, too, is demolished. In one word, this 
important fact of Kheloji and Maloji having been the contemporaries of the 
Emperor Shah Jahan alone is enough to wreck the structure built upon the 
evidence of the Mudho| firmáns. And if one is not prepared to accept the 
veracity of the Mudho| firmáns in this detail, one does not know how one 
could with confidence assert with Dr. BAL KRISHNA that "Raja Karansingh, the 
grandson of Maloji, took such an important part in the famous battle of 
Talikot in 1565 that he had to sacrifice his life for the cause of his master " : 
that Karansingh's son Colraj laid down his life in a Karnataka expedition in 
1578 ; and that the Bijapur kings employed the Maratha sardars of ( Mudho]? ) 
"for conquering the Hindu rulers of the Karnatic after the fateful battle of 
Talikot. The main reason why the advocates of the Mudho]| firmàns have 
failed to give us “stem and solid facts"* is because they have studied those 
firméns without reference to contemporary Muhammadan and Hindu sources 
and certainly without reference to contemporary Karnātaka sources which are 
of much value for a correct understanding of the inter-relations between Kar- 
nātāka and Maharastra. As long as these Karnataka sources are not studied 
in the proper manner, so long will contemporary Maratha history, based as it 
may be on European, Muhammadan and Maratha sources, remain incomplete. 

There is one little point which remains to be noted. If such of the Mud- 
hol firmins we have examined above, therefore, contain matter which is histo- 

1. DUFF, op. ci, I. pp. 82-83. According to Sarkar, Kheloji Bhosle the 
grand-uncle of Sivaji, lived in circa AD. 1645. (Shivaji and His Times, p. 31. 


[3rd. ed.]) 

2, BAL KRISHNA, o. cil., p. 47 ; APTE, op. cit., Intr. p. 127 ; Bakhar, pp. 148, 
155. 

3. Bar KRISHNA, op. ci, pp. 47-48. 

4. Ibid. pp. 38-38. I have abstained írom examining the statements made 
by Mr. APTE concerning Kheloji, Bhimsingh and others, who, according to him, 
fought against Vijayanagara. (APTE, op. cit. Intr. pp. 126-7 ; Bakhar., pp. 125, 142.) 
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rically unacceptable, what is the conclusion the student of history may 
arrive at concerning them? Here it is worthwhile to remember the judicious 
remarks made by Sir Jadunath SARKAR concerning grants and firméns in 
general :—" The evil was aggravated by the formation of the Inam Commis- 
sion (1824) which called upon every holder of land or State-pension to prove 
his rights by producing old documents and giving his family history. The re- 
sult was a vast crop of reports submitted to the English Government and 
designated variously as Kaifiyat, Уай, Надіда! апі Karina. Composed be- 
tween 1820 and 1830, they profess to give the family history (often with 
copies of alleged characters) from Shahji's time (c. 1637) and in the cases 
of prouder families from an even earlier date, such as the first Muslim in- 
vasion of the Deccan (1294). Their only foundation was family tradition, 
dim with distance of time, or the daring imagination of the hereditary family 
priest and astrologer. 

" The holder of even the smallest plot of land or right to village-office 
now produced title-deeds in the form of grants and confirmations by the Hindu 
and Muslim kings before the British conquest. Some of these professed to be 
original, other copies of long-decayed originals certified by former qàzis or 
kings as true. Of this class thousands of documents in the Marathi language 
have been printed. But their value is exceedingly small. Minety-eight per cent. 
of these papers is of no historical significance at all as they relate to the petty 

rights of petty private individuals. Several are palpable forgeries. It 
is not possible to give detailed examples in this book. 

“ The forger in each case had some genuine documents of the post-Shiva 
period before him and has transferred their exact language to his own fabri- 
cation which professes to belong to an earlier age! It is, therefore, very un- 
safe to rely for any date or event, on the sole testimony of these papers unless 
their authenticity has been placed beyond doubt by other and more unimpeach- 
able sources ; but such corroboration is mostly impossible. | 

“ The forgery of documents for establishing rights to property is a very 
ancient practice, from which the priestly and ruling classes have been no 
more free than others (Cf. Harsha's copper-plate grant).": 
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INSCRIPTIONS OF KATHIAWAD* 


By 
D. B. DISKALKAR 


NAGICHANA 
No. 37.] v.s. 1434. [25-11-1377. 


This inscription is incised on a stone pillar of a Siva temple at the en- 
trance gate of the village Nagicanà in Mangrol state. It measures 19" X 16". 
It records the death of an Ahir named Sango, son of Patel Soma, while 
protecting the village against thieves on Monday, the 9th day of the dark half 
of Migasara of v.s. 1434 in the victorious rule of Jaisirhhadeva, who 


was most probably the Cüdasama king and son of Khengar. 


Text 


संवत. १४२३४ विर 
षे मागसर बदि नोमि 
वार सौमे अदेह श्री ० 
राय जेसंघदे बिजे 
राज्ये पटेल सोमा सुत 
आहीर सांगो चाषड आ 
गाम चोराक विडिओ 
पीठीआ सांगो त- 
राठोड ऋण ? - चोराक 
ना ठाम राषिआ [। ] सुभ भवतु ॥ 
OSA 

No. 38] v.s. 1435. [ 22-12-1378. 

This inscription is incised on a palio fixed in a der to the south of the 
river and to the east of the village Osi in Junagadh state. The inscribed 
portion measures 1’ 4” in length and 9” in height 

It refers to the rule at JUNAGADH (Jirmaprakara).of the THANADAR 
MAHAMALIK MUHAMMAD SapIK and of RAVAL MAHIPALADEVA son of 
MAHARANA JAYASIMHA and records the death of Vanala, son of Raval 
Kaha in a fight with the Kathis, while rescuing the cattle of the village Osa, 
on Thursday, the second of the bright half of Pausa in v.s. 1435 

The importance of the inscription is that it makes tion of a Muham 
qe at Junagadh in preference to the Cidisama king of the 
place. We k rw that the Delhi Emperor Muhammad Tughlak had reduced 
Junagadh in m.s. 760 (v.s. 1406) and compelled the Rao of the place to 
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pay him tribute. It seems that he had posted a regular Thanadar at Juna- 
gadh to govern Soratha under the viceroy of Gujarat. At the time of this 
inscription Farhat-ul-Mulk Rasti Khan was the governor of Gujarat appointed 
by the emperor Firuz Tughlak. 
Text 
] ॥ स्वस्ति भी 'उग्रामे संवत्‌ १४३० वर्षे Gig oe fate 
2 ॥ गुरौ* अयेह श्रीजीर्णप्रारेर श्रौमंगल एहिकः (१) सलही 

3 ॥ थाने । महामलिक श्रीममद सदीक-श्री महारा 

+ ॥ ण श्रीजयसिह' सा सुत राउल महिपालदेचवि 

3 ॥ जयराज्ये प्रतिं श्री आलासे १ स्य उसाग्रामस्तगौः 

0 ॥ काडीसन्नं मेलीकारेण वालि लबण रावळ भ... का 

7 ॥ हां सुत वणल कटाईत माता नागिणी कलि पावण 

5 ॥ रासा जिवा हर गागनी मा समभवत 

DHAMLEJA 
No. 39] V.s. 1437. [23-6-1380 

Dhamleja is a very old village in the southern part of the Junagadh state 
at a distance of 113 miles south east of Sütrápada. To the west of the village 
there is a celebrated Kunda called Vishnu Gay&. It is also called Cakra 
Tirtha. The present inscription is lying there under a pipala tree. The 
inscribed portion which is in an excellent condition measures 2^ 63" in length 
and 1" in breadth. 

The inscription was once published in Indian Antiquary, Vol. VIII, p. 186 
and in the Revised List oj Antiquarian Remains in the Bombay Presidency, 
p. 248 

The object of the inscription is this—Raàna, son of Teja, belonging to the 
Pragvata community was the chief minister of the king of Gujarat. When 
the country was very much overpowered by the Mlecchas he did much to 
protect the good and the Brahmanas. His son Karamasi was the minister of 
the Vaja king BHARAMA of Prabhüsa. He repaired the Kunda and the sun- 
temple at Mülgaya (ie. Dhàmlej) and used to offer daily worship to Soma 
natha. At the request of his minister the king made a gift of a village named 
MEGHA [RAJA] to Brahmanas and made them settle there to prosecute Vedic 
studies. 

The prasasti was composed by Vasudeva, son of Bhanu, a Brihmana 
irom Anandapur and was engraved by Madhüsudana. 

The inscription is dated Saturday the sixth (fifth ?) of the dark half of 
Agadha of vs. 1437 (See also Ind. Ant. XIX, p. 186), 

The king Bharma mentioned in the record seems to be identical with the 
king of the same name belonging to the Vàjà race, mentioned in the Somanatha 
Patana inscription of ys. 1432 published above. The term King of Gujarat 
Whose minister Rana was as is mentioned in the second verse of the inscrip- 
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tion has probably to be taken in the sense of the viceroy of Gujarat of the 
emperor of Delhi. Farhat-ul-mul was the Gujarat viceroy of the emperor 
Firuz Tughlak at the time. (See History of Gujarat p. 231). 
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No. 40] 


Text 


॥ 5० ॥ ॐ# नम [ :# ] श्रीगणेशाय ॥ पातु यातुकुलारातिविश्वं विश्वंभरो हरिः । जनान 
पुनातु तत्तीथ जिष्णुविष्णुगयाख्यया ॥ १ आसीद үти 

मुख्यसचित्र [: # ] भ्रोतेजसनुः पुरा श्रीराणः सुजनद्विजावनधनो म्लेच्छाकुळे क्ष्माकुले ॥ 
dpa: सचिवाम्रणी ज॑यति सत्क्रम्मोह् 

यः प्रज्ञय। राजद्वाजञकराजकायचतुरः प्राग्वाटवंझांकुरः ।२ स्वस्ति श्रीमत्प्रभास्राघिपति- 
दिवसदाराधनावापलक्ष्मीस्तुल्यः 

श्रींभम्ममूपो जयति जनमनः श्रांतिहत्कत्मत्रक्षः । तन्मंत्री कर्मसिंहः सचिवसुरगिरिः 
क्ष्मासुराधार उच्चेभातीनं साधुमा 

गांचरणविनयतः सेवमानो5समान: 13 TAA IRAE पुनाति यत्र भाडे प्रयांति 
पितरो उक्षयतृप्तिमेव | तत्तीर्थमेतद 

मलोपलबद्धमूलसोपानमुच्छितनिपानमकारयद्यः | ४ उद्धत्य यः सगरभास्करसझमूला- 
त्तन्मंडपं परिकरेण UH 

समंतात्‌ । नव्यं सुभन्यमिह कारयति स्म पूजां माध्यान्हिकीमनुदिनं ननु स्रोमनाथ्चे । ५ 
स्वन्नातृमेंघनृपतेः परलोक 

यात्रासीख्याय नित्यजलधान्यनििं द्विजेभ्यः । श्रीभम्मैभूपतिरदात्सचिवेन येन विज्ञापितोऽ 
मिनवमेघपुराम्रहारं |६ आ 

द्या वंद्याः सुरांशाः प्रथितसुयशसस्ते जनानंदनाद्या एक: श्रीकर्मेसिद्दः स्फुराते कलियुगे 
सेवकः सन्परोक्ञे । 

म्रामं यः स्वामिनामप्रथितमतनुत स्त्रःस्थितो मेघराजे विप्राणां स्थाणुत्रा्त श्रतिचयमिह च 
स्थापयामास साक्षात्‌ । ५ अमृतं पाय 

यन्‌ गावः सुरपत्तनगोपुरे । आहवे कीतिंसदर्मा बा कौमारममेलयत | < азат: 
संतु रामाद्यास्तस्य नंदनाः | स॒रत्रक्षोषमाः 

ध्रीमत्सपूवंवयरा( सः) समाः। ९ किं दुर्लभं महृदपासनया यदइमाकाठिन्यगेहमपि 
विष्णुगयातरस्यः । रF्ध्वा सुद्रानतनुं सुजनाय दत्ते स्नाने 

गदाधरनतो च मतिः सुदष्टः | १० ज्ञानं ददिभाति जनेषु भानुः सानंदमानंदषुरद्विजा 
aq: | श्रितः श्रृतीस्तत्युतवासुदेवः सांगस्मृती चक्र इघ्रा ( मां ) प्र 

झस्ति । ११ लिखितेयं पंडितस्वादित्येन ॥ सूत्रमधुसूदनेनोत्कीणा । संवत्‌ १४३७ वर्षे 
आषाढ वदि ६ ( ५ ? ) शनौ ॥ श्रीः ॥ शुभं भवतु । विष्णुः प्रीयतां । 


MAHUVA (?) SUDAVAV 
v.s. 1437. [1381. A.D. 


The subjoined inscription was found in a well called Südavava at Mahuvá 
in the Bhavanagar State. Devanagari transcripts of it were found in the 
collections of the Bhavanagar Museum and of the Forbes Gujarati Sabha 
Bombay, from which this article is prepared. 
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After an invocation to the god Ganega the inscription goes on to record 
that a Brahmana, named Narayana оѓ Вһагайуаја роќга һай а son named 
Vamana, who by his wife named Jalhu had seven sons. Dhaku, who was the 
eldest of them was a brave warrior and was a minister of king Salha. Nird- 
yana had another son named Krsnürka, and a third one named Süráditya, 
who was not only well versed in Samaveda but also in dramaturgy and horse 
lore. The latter's son was Nayaka, who was in the service of king Mahipala 
(probably the Cūdāsamā king of the name). Nayaka's son was Nandana, 
who was the minister of king Satyarāja, the younger brother of king Mahi- 
pala. Satyarāja's wife was Hirüdevi. He made a pilgrimage to the sacred 
place Gayà leaving Süda, the son of Nandana behind him to look after his 
estates, Süda was married to Sahajaladevi, the daughter of Rana. For the 
use of the public Süda's wife Sahajaladevi caused a well to be built in v.s. 
1437. The inscription was composed by Pandita Visveévara and was en- 
&raved by the mason Narayana, son of Salha. 


Nothing 1s known of king Salha mentioned in the record. The king Mahi- 
paladeva may be the Cüdásamü king of Junagadh. But it is nowhere said 
that he had a younger brother named Satyarája, probably because he died 
during his pilgrimage to Gaya ete, 

Text 
1 सर्वाणि कर्माणि समृद्धिमंति भवंति यत्पूज़नया पुरस्तात । नमो निघीनामधिपाय तस्मै 
TARTE E 


= गणनायकाय । १ यः पुण्यात्युम्यवंक्यः श्रतिपठनपटु: प्राग भरद्राजगोत्रे श्रीमान्नारायणा- 
ख्यः समजनि म्‌ 


3 कृती श्रोत्रियो विप्रवरध्यः । प्राप्तः पांडित्यभावात्ररपतिसदने पूज्यतां पूतनामा राज्ये 


सर्वाधिकारी 4- 

4 तिमधृत महामंडपोमंडनस्य । २ तस्मादभूदद्भतकीतिशालो सर्वारथविद्वामन एव सूनुः । 
TIT: 

3 पितरं वराद्यममात्यतां यो मतिमानवाप्य । ३ अथ वामन: प्रभुरभ्‌दुदितो न तु याचया 
समग्रहीदवनीं । 


0 अयमेव विक्रमदतैजगर्ती चरितार्थयन्नतितमां वश्॒थे। १४ जाल्हदेवी वढ़भा वामनस्य 
प्रासूतासों सप्त पु- 
/ तान्‌ प्रगल्भान्‌ । संस्कारा [ड्या] न्‌ जन्मनस्तत्र ढाइुज्येः शरेष्ठाः साल्हभूपालमंत्री । 1५ 





P शृतशालिनः सुङ्क- 

` इभटा नृपतिव्रियः प्रचुरभाग्ययुताः । सहजैः परस्परभनल्यगुणैः प्रियतामवापुरवनी- 
वलये । $ अत्यर्थसाहस 

9 रस: समराप्रगामी [ढा] हुरढप्रहरणोऽथ रणोत्सवो भूत्‌ । पुण्यप्रतापप्रचुरोद्यतस्तरस्वी 
वस्याँ निनाय वरमंडपि- 


10 कां परेभ्यः। ७ नारायणस्य तनुजे मनुजेषु मुख्ये कृष्णाकनाम्नि समगादधिकार- 
लक्ष्मी: । यः सवा: प्रजा: स्वतनयानि 
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व पालयानः संरंभभीतनिजरात्रचमं बिभेद । ८ सूरादित्यस्तत्कनीयान्महीयान्‌ यो 
गांधर्व वेदमुचैविंवेद्‌ । 

तालोपेतं नाव्यशा्रं हयानां दिक्षां चेव प्राप्वांस्तद्गतिज्ञात्‌। ९ नायकः प्रभुरभूदनंतरं 
धर्म एव किल मूर्तिमा- 

श्रितः । स्नानदानजपविष्णुपूजनैयों यथाविधिक्तैः पवित्रितः | १० नीते्ेत्ता рате. 
प्रवक्ता वत्रे कायें यं महीपा 

देः । राज्ञामे यः प्रजार्थं च कृत्वा पुण्यां कीतिं प्राप रूपद्गयेपि । ११ नायकः 
प्रभुरवाप नंदनं स्वसुहृदां 

दिवानिश । मोचिता स्वसुकृतादणत्रयाद्येन पूर्वजपरं परंपरा । १२ यस्मिन्जाते सर्वत 
पूर्वजानामानंदोभूदित्सतां 

दीर्घमायुः । सत्याञाभ्यां पुत्रपोत्रप्रबृद्धौ तृप्तियेषां तोयपिंडप्रदातैः । १३ माघमासि मक- 
रस्थिते रवो तीर्थनाधमधघिग 

म्य येन च । तर्पितः पितृगणः प्रसारिभिर्वेणि बारिमिरमंददा. .. । १४ अथ कृताधिकृति 
प्रथिवी पतिस्तद्नुजञः स 

च स्तत्यनरेधरः । उद्यतोमहतोरनयोमेही रविनिशाकरयोरिव राजते। १५ करोतु 
कार्याणि प्रिथ तनोतु गृह्णातु 

वृत्तिं खळ सत्यराजः । साराष्ट्रदेदो विपुले यदाज्ञा भरवर्त्तनायोत्सहते क्रमेण । १६ 
राजञाधिकारनिरतेन विनाविका- 

रं येनायेधर्मपरमेण विचक्षणेन । गोभूहिरण्यरजतानि वितीर्य दुःस्थाः सुस्थापिताविविधविप्र- 
परंपरापि | १५ हीमादेवी 

ुत्ररत्नेन येन बंद्या तिष्ठयीरिवेंद्दयेन । मुख्यश्चासीत्कर्मणा तेजसा वा उर्न्या ख्यातस्तेन 
मुख्यारँनामा । १८ 

गंगातरंगानवगाद्य गाडं श्रीविश्वनाथं विभुमर्चयित्वा । प्रदाय पिंडं च गदाध्रामरे चकार 
पुण्यं पुरुपुष्यतीर्थे । १९ 

गंगादितोथजफलेन विराजमानः कीत्यी सितांशुसित्तया गुरुगौरगात्रः। वेणीजलानि विमलानि 
विगाइ- 

मानः श्रौसूद्सूनुमधिकारपदे निवेशय । २० तेन तीर्थगमनाय सस्पृहाः सार्थगाः शतसह- 
स्रो जनाः । 

तारिताः सुरसरिङ्गयादिभिस्तीर्थेकोटिभिरूदारकर्मणा । २१ पुष्यन तुष्यन्‌ हर्षयन्‌ सुहदः 
स्वान. वर्षन्न- 

थोनिितथार्थिसार्ये । दंडन्‌ दुष्टान्‌ राजदंडात्मरचंडाचक्रे सूद: सर्वसाथ कृता । २२ 
श्रीसूदमंत्रिग्रहि- | 

णौ स्प्रहगोयरूपा नित्यं पतित्रतयुता निजधमंगोपत्री । स्नानादिसर्वनियमानि समाचचार 
सौभाग्यमाग्यसड्डिता 

सहजद्दुदेवी | ९३ वर्षासनानि रसनानि रसायनानि स्वादूनि भोजनशतानि च ब्राह्म- 
णेभ्यः । पात्राणि स्वर्णरजतानि | 

तिलान्विताति रम्याणि राणतनया विततार साध्त्री । २४ इह महति निपाने स्वपुण्य 
प्रधाने मधुरजल- 
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30 निधाने कुवंतः स्नानदाने। वसतु गरुडगामी स थरिया सेव्यमानो हृदयदयितकामान्पूरय- 
न्पृत्तकर्नः । २५ 

31 श्रोखूद्सचिववापी , प्राणिप्रियक्कद्विमलजलेः पूर्णा । रमयल्विद्रियवर्ग सकलछजनस्यास्य 
कीत्तिवां ॥ २६ 

32 संवत्‌ १४२७ वर्षे वाप्यारंभः । पंडित श्रीविश्वेश्वेण लिखिता । सूत्रधार साल्हासुतना- 
रायणेनोत्कोणा । 

BHAVNAGAR MUSEUM 

No. 41] DATE MISSING [about 1381. 

In the collection of the Bhavanagar Museum a rubbing of a fragmentary 
inscription was found, a transcript of which is given below. Nothing is known 
of the whereabouts of the original stone from which the rubbing was taken 
The fragment, as seen from the rubbing contains beautifully engraved letters 
and measures 11” by 6". 

The sixth and the twelfth lines of the fragment record the name of a 
minister named Sida, who must evidently be the same as is mentioned in 
the inscription of v.s. 1437 published above. In the ninth line Harirája and 
a king named Satyaraja ( श्रीसत्यभूमी पती are mentioned. The latter is known 
from the previous inscription. In the seventh line Gaya is mentioned where 
Satyaraja had been on pilgrimage as we know from the twenty-fifth line of 
the previous inscription. The fragment elicits no further useful information. 

Text 


2 -.. परं परंपरां यः प्रत्या 

3 ... मिति янтая: रो 

4. ... वेंदं शाकुनं विष्णुभक्तः । ९ ...... 

5 ... दत्वा प्राप्य राज्याधिकारं सं. ...... 

6 ... य॑ जगति атан 1 аї 

7 ... द्वर्तात्मानेष गत्वा गयाये zr 

8 ... भिरघोंधहारिभिः | १४ विजयते ... 

9 .-- हारिराज राजा श्री सत्यभूमीपति 
10 ... रानि सुकृतानि विनिर्मितानि । दे... ... 
11 ... aa १ । दोहित्रेणाभ्युद्धतो धर्मधा 
12 ... विभाति सूद: सचिव: कृतार्थः.......... 
13. ... नंदतु, राजहसः । २० येन ......... 
14 ... प्रगो 'ुर्गदेजे गच्छन्मार्गे 
16 सयुतानि च भोजना... ... ... ... ... 
17 धाने प्राणिमिः 


lS त्यवात त... 
कय य 
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BADULA 

No. 42] v.s. 1440. [6-2-1384. 

In the village Badulà in the Sütrápádà mahal of the Junagadh state 
there is a well which contained the following inscription. The stone is at 
present preserved in the Watson Museum, Rajkot. The inscribed portion 
measures 12">9", Its language is good Sanskrit. The poet is fond of puns 

The object of the record is this—A Nagara, named Soma, begot from his 
wife Ganga, a son named Madhava. He was a minister of a king, whose 
name is mot recorded. He begot from his wife Madaniki, a son named 
Dhandhama, who was married to a lady named Kilhanadevi, daughter of 
another Nagara, named Jasakarna and his wife Lakshmi. Jasakama was in 
the employ of prince Sohi. From Kilhanadevi Dhandhama had two 
daughters named Hànsü and Jànsü who were both well versed in singing, 
dancing and playing at musical instruments, and who seemed as if they were 
Rambha and Menakà descended from heaven to the earth to worship Soma 
natha. They caused to be dug a well in the village Burgala at a cost of 
500 tankas on the 14th of m&gha in v.s. 1440. 

Text 

1 ॥ ५०॥ उँ नमः विवाय ॥ प्राग्‌ बभूव गुणरत्नसागरो नागरोऽत्र किल सरोम 

2 ॥ संज्ञया । रोपयौवनतरंगतुंगया गंगया प्रमुदितः स्वजायया ॥ १ तस्य सूनुर 

3 ॥ थ मंत्रिमाघवा (वो ) धांधमंगजमवाप धार्मिके । मोदितः प्रभुदयामहोदया । 

4 a [ तू# ] पद्मया मदनिकाभिधानया ॥ २ मंत्रि धांधमकरध्वजमिश्रा edia 

की 
॥ ल्हणदेची । गीतवाद्रतिनत्तेनदक्षे द्वे सुते जनयति स्म सुरूपे ॥ ३ 
॥ हांसूजांसूसंज्ञिते द्वे भगिन्यो वापीमेतां कारयामासतुस्ते । जाने रंभा 
॥ मेनका नाकलोकात्‌ श्रीसोमेझं सेवितुं भूमिमास्ते ॥ ४ समभवदद्गत 
॥ वर्णः कलिकर्णःः स्तत्र जखकरणः । मातामदृ इह दयितो लक्ष्म्या देव्या: स 
॥ दाचारः॥ ५ ख्रीरत्ने न [नुः] यत्नेन पालिते किल लालिते । अत्रृणीभवितुं पूर्त 
10 u aag: ॥ ६ राज्ञः प्रतीहारपदे बभूव स्ोहीति नाम्ना करिल राजपुत्रः 1 अते 
11 ॥ क्षिः तस्योपक्कतीरसंख्यास्तं पूर्तधम्मे भुवि भेजतुस्ते ॥ ७ श्रीनृपविक्रम सं 
12 ॥ बत्‌ १४४० वर्षे माघशुदि १४ बुरगलाग्रामे हांसूजांसू टंका ५०० बापी कारा- 
पिताः ( ता ) ॥ 


RANAVAV 
No. 43] v.s. 1440 [ 10-10-1384. 

This inscription is incised on a Paid in the village Randvav in the Por- 
bandar state. The inscribed portion measures 18°20", 

It records the death, on Monday, the tenth of the bright half of 
A&vina in v.s. 1440, of Raula, son of Ra [na] Lakha, in the time of Rana 
Bhana, son of Simha, who had made the Turk bow down his head before 

1. Drop the Visarga. 2, अनवेक्ष्य. 


32 NEW INDIAN ANTIQUARY [ April 


him for his offence of killing Hati Rayagana, but who bowed down his head 

before the gods, the preceptors, and the Brahmanas. 
Text 

'संवत्‌ १४४० वर्षे अस्वन 

सुदि दसमि सोमे [ स्वाम्‌- ] 

— भीशंघसुत राणभोभा 

ण हठि राईंगणि मितिक्‍्य 

दो सात-द तुकेसीअ अना 

म्यं जन्मन्येम प्रवर्तते १ दे 

वगुरुब्राह्मणचरण स पूजि 

सीस नाम्यते रान लाघा 

सुतु रा० राउळ सृता ज 


७.) (65 sy Stn क ш уы 


SOMANATHA PATAN 
No. 44] V.s. 1442. [1-7-1385, 


The subjoined inscription was originally found set up in the eastern ie. 
the Triveni gate of Somanatha Patana. It is now built up in a wall of the 
Vahivatdar Kacheri there. The record is neatly engraved and is in a good 
condition. The engraved portion measures 1-4" x 1-9". The record is of 
a high poetic value and is of much historical importance 

It was once published on p. 252 of the Revised List of Antiquarian 
Remains in the Bombay Presidency. A detailed review of the same appearec 
in a Hindi monthly called " Sahitya” of Calcutta in Vol. I, pt. I p. 279 ff. 
and in the Aatrika Vo. IV. p. 343 of the Nagari Pracdrini Sabha. 

The record opens with an invocation to Brahms in the form of the linga 
of Somesa. The next four verses describe the sacred place called Prabhasa 
In the following verses is mentioned a Yadava king named Bhima who by 
his wife Manikyadevi had a very virtuous daughter named Yamunā. The 
tenth verse mentions a king named Dharma," born in the Rastrakiita family 
which was as much famous on the earth as the families of the sun and the 
moon. This Dharma married the princess Yamuna, mentioned above. She 
caused a well, a water trough etc., to be built on Saturday, the 8th of the 
dark half of Asidha in vs. 1442 

In the margin of the beginning of the first three lines is made a note 
to the effect that the temple of Sangameévara was built on the 13th day of 
the bright half of Jyeshtha in v.s. 1448 after which the inscription seems 
to have been engraved. 
== Se 

l. This is an excellent case to prove that the calculation of the Vikrama 
Samwat in Kathiawad was कातिकादि, 

2. The reading is clearly Dharma ; but if it is a mistake for Bharma then he 
was the Viji king mentioned in the Somanaitha Patana inscription of 1432 and 
in the Dhamlej inscription of 1437. For the Vàjàs were a section of Rastrakütas. 





p =. 
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The author of this inscription wrongly states in l. 14 that the Ràstroda 
Le. the Каѕјгакща family is the third one distinct from the Solar and Lunar 
families. For in a number of inscriptions of the Ràstrakütas before v.s. 1 
the Rastrakiita family is said to be a section of the Yadu family and belong- 
ing to the Lunar race (See Nagari Pracdrini Patrikà Vol. IV, p. 348 ff). 
The king Bhima belonging to the Yadava family mentioned in the record 
probably belonged to the Jàdejà family of Cutch, whose descendants are the 
present ruling family of Cutch. (See ibid p. 356). 





Text 
1 संबत्‌ १४४८ वर्ष ॥ ० ॥ डे नमः शिवाय ॥ अव्यक्तं व्यक्ततां यातमरक्षं रक्षतां 
ज्येष्ट शुदि १३ दिने गतं ॥ सोमेडा- 
2 संगमेश्वर (: ) ॥ लिंगच्छलतः स्पष्टं रह्म पुनातु बः ॥ १ या भारती इब्दमयी 
प्रस्थापितः ॥ चतुर्विधा ततो- 
3 ॥ घिका भाति जडा जलात्मिका ॥ क्षेत्रे प्रभासे दिवमाप्य 


संस्थिता पंचप्रबाहा 

॥ जगतोस्तु शांतये ॥ २ शीषे विष्रत्य वडवानलफालगोळं वाग्देवता कथयती 

॥ ब हि दिव्यपूर्व [। #] कस्माद्विवादमधियंति च दरीनानि तत्वं शिवात्परतरे न हि 

॥ स्ति ॥ ३ तत्पत्तनं यस्य मुखे सरस्वती गर्भे शृता येन हरिईरायाः ॥ सामान्यर्जतो- 

॥ रपि मुक्तिदं यत्‌ केनोपमेयं नगरेण तत्स्यात्‌ ॥ ४ भीतोइमेकेन हि वाडवेन 

॥ इष्टवा पुरे वाडवमुख्यलक्ष्यं ॥ स्तुतिं वदत्यर्णव एष धोपैः करोर्मिसिस( स्त) चरणौ नम- 

॥ स्यन्‌ ॥ ५ अहो प्रसिद्धः किल यादचानां वंझोत्रतंसो हि वसुंधरायाः ॥ तत्राभवद्गीम- 

नृणो ( पो ) रिभीम 

10 ॥ श्रीभीमचित्तो न जनेषु भीमः ॥ ६ एवंगुणं तं पतिमाप्य रम्यं माणिक्यदेतरी सुतरां 
चकासे ॥ तयो- 

11 ॥ थ योगाद्यञ्लुना प्रवृत्ता किं स्याद्येयं नवमी च सिद्धिः ॥ ७ नाम्ना भवेद्या यसुना न 
निम्नगा राज्ञी भ- 

12 ॥ वेन्नो यमगर्भघारिणी ॥ भैमी भवेद्या न सुचिः स्वयंवरे मदालसा या न भवेन्मदा- 

लसा ॥ ८ जीले 

13 ॥ न गंगा भवतीति शुद्धा या नामधेया्यमुना प्रतिद्धा ॥ सरस्वती तद्वदनान्न याति प्रयाग 
एपषोभिनवो 

14 ॥ विभाति ॥ ९ वंशो प्रसिद्धी हि यथा रवींडोः(दू)राष्ट्रोडवंदस्तु तथा त्रि ( ठृ ) 
तीयः ॥ तत्राभवद्धमेत्रपोतिधर्म्म- 

15 ॥ स्तस्माच्छिंब सा यमुना जगाम ॥ १० दत्तानि दानानि यथाखिलानि तपांसि तप्तान्य- 
तिनिम्मलानि ॥ कृता- 

16 ॥ नि पुण्यान्यतिनिश्चलानि प्राप्तानि सर्वाणि जने: फलानि ॥ ११ या कारयामास नवापि 


Un न. 


वापिका सर- | 
17 ॥ ख्रिदेवायतनप्रपाश्च ॥ तया प्रतोळीमुखमंडनोपमं निर्मापितं चत्वरमत्र संदरं ॥ संव 
१४४१ F- 


18 ॥ षे आषाढ़ बदि ९ झानौ । 
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PHULAKA 
No. 45] vs. 1443. [1386. A.D. 


The following inscription is engraved on a stone lying on the bank of a 
tank to the east of the village Phulkà situated at a distance of eight miles 
to the west of Una in the Junagadh state. It measures 10" x 12". 

It records the death in v.s. 1443 or Saka 1308 of the son of sahani 
Lakhana of the Paramára community during the victorious rule of Savagana, 
who must be identical with the king of the same name in another Phulki 
inscription of v.s. 1448 published below. 





Гехі 
1 संवत्‌ १४४२ वर्षे शा- 
2 *3 २०८ प्रवर्तमाने 
3 wai दावगणविज 
+ यराज्ये परमारन्याति मसा- 
6 -I...... 
MESVANA 
No. 46] V.s. 1444. [11-12-1387. 


This inscription is on a pali standing to the south of the Deri to the 
east of Mesvana. Above the inscribed portion which measures 1'3"x]1-. 
are engraved the effigies of the sun and the and the Siva-lingas. 

It records the death on the amavasya day of the month of Мараѕаг іп 
VS. 1444 of а Сауда warrior in a fight in the reign of Mokalasirhha, who 
must be a king of the Ciidasama family, 


Text 





स्वस्ति श्रीसंवत्‌ १४४४ व- 
पे मेसूआणग्रामे श्रीमोक- 
लसीहराज्ये मागसरमास 
कृष्णपक्षे अमावास्यायां! ति- 
थौ बुधदिने पूवानक्षत्रे धन- 
स्थे चंद्रे चाउडा घांग जज 
हासी गोडा उक्र गाम भाज 


coos] СХ гп цы os 15) = 


KHORASA 
No. 47] V.s. 1445 [1-2-1389, 
a2 This interesting inscription was originally obtained from the temple of 
«ar. पा Éhorási, an old village in the Chorwad mahál of the Junagadh 
state, twelve miles to the north-west of Somanátha Pátapa. It is at present 


— 1 Ti 1 There was a solar eclipse on this day. 
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lying in the temple of the Nagandtha Mahadeva at Chorwad. The inscribed 
portion measures 1-5” x 1-23". Though the inscriber has done his work 
very beautifully a number of grammatical mistakes have crept in the writing 
portion, which fortunately is excellently preserved. 

This inscription was formerly published in the Revised List of Antiqua- 
rian Remains in the Bombay Presidency, by Cousens on p. 250. 

The record opens with an invocation to the sun god. It then mentions 
that after ParaSurama had destroyed the Ksatriyas their women had from 
the Brahmana men a progeny which was (subsequently called Brahma- 
Ksatri). One of these families had for their progenitor the sage Mankanaka 
(and hence was called Makvand family). It was considered one of the 
thirty-six Ksatriya families. In the Rohel tribe of this Makvin race a 
powerful king named Liiniga was born. He came to Saurastra from Marvad. 
His son named Bhimasirhha received in giras the villages Pancilaka, Kālija, 
and others. Bhimasirhha's son Lavanyapal died at Kālija leaving three sons 
named Laksmasimha, Lakhanapal, and Laksa. Of these Laksmasirhha was 
slain in battle at Junagadh. His son was Rajasirhha who was a brave and 
gallant man, He was killed in battle at Bet Sankhoddhar 

From the eleventh verse the description of a second royal family begins : 
In the Vàghelà family, which is one of the thirty-six Ksatriya families, and 
which was ruling at Karkarapuri (modern Kankroli) in Marvad a king named 
Ksemarája was born. His son was Somabhrama. The latter had a son 
named Vira. Seeing the ntry wholly occupied by the Muhammadans 
Vira left Marvad and came to Saurüstra and took service with Khangara 
(who was evidently the Cūdāsamā king of Junagadh). When Patshaha 
Muhammad had invaded and attacked Junagadh and the Girnar hill (Rai- 
vata Parvata), Virardja sent away Khangara on the shoulders of his brother's 
son, Bhimadeva and himself gave his life in his defence. Vira had a daughter 
named Ratna, who was married to the king Ràjasiriha of the Makvāņā family 
mentioned above. 

Rajasimha had four sons named Malla, Mattaraja, Mufija and Mohana. 
Mohana was slain while endeavouring to recover cows driven from Khorasa 
by robbers. Malla was then appointed to govern Khorasa by the prince 
Sivaraja. This Malla had a wife named Vimalà, born of a Paramüra family, 
who was very devoted to him. Malla repaired the temple of the sun in 
Khorasi, which was formerly built by one of his predecessors, 

At the end of the inscription the names of the sons of Malla and of his 
brother Mattaraja are given, followed by the date of the record, viz. Monday, 
the fifth of the bright half of Phágana of vs. 1445. The composer of the 
record was Travadi Vaccha and the engraver Madhusiidana Narayana, son 
of Salhi. The latter had also engraved the Dhamleja and Mahuva ins- 
criptions of v.s. 1437. 

The Patashaha Muhammad mentioned in the record was the Sultan 
Muhammad Tughlak, who invaded Gujarat and besieged and took Junagadh 
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and took Rà- Khangár (v.s. 1381-1407) prisoner and subdued the country. 
The king Sivaraja mentioned in the record was probably the same Sivagana, 
the Vāja king mentioned in the Phulkà inscription of 1443 and 1448, Chor- 
wid inscription of v.s. 1450 and in the Bhuvatimbi inscription of v.s. 1457. 


RE 


10 


11 


13 


14 


Texi 

॥ । ५ ॥ 3 नमः शवाय । तापत्रये त्रिभुवनस्य तनूकरोतु तेजस्ततिस्तरणिजा तिमिरं- 
तुर्दैती । या पूर्वप- 

वेतशिरः पुनती प्रवो्ध पंकेसहरेघु च सता हृदयेषु दत्ते । १ ये रेणुकेयेन रणांगणांतन्नीताः 
क्षयं क्षो- 

णिभुजः क्षणेन । ते क्षेत्रजा अरह्मकुलप्रसूतास्तदाख्यया ख्यातिमुगुः क्षितीशँ । २ नहं- 
ससंसस््रथितप्रडांसस्त- 

жаача! | зла सङ्कदस्त्ययं सः षटन्निशदंशक्षितिपावितंसः । 





देशे दझारोहिणि रोहिलादी$' । विशालभालः कलिकालकालस्तत्राभवङ्कणिगभूमिपाल 
x सेन्यपाळन्वधरः” सुरा 

रं प्राप प्रतापेकनिधिर्वळेन । तस्यांगजोभूद्भवि भीमरसिदः समस्तञौरयादिगुणैरुपित 
तत्रापि पंचालककालि- 
करालः । ६ निज्ञप्रतापं तपनं ज्रलोक्यां? q- 

z: gaik q yg WA [1] लावण्यपालः किल भूमिपालः स कालिजे काल- 
मचाप कालात्‌ । ७ बमूचुस्तस्य तनया विन 

यानतमस्तकाः । लक्ष्मि [:] सतां मुख्यो लक्षो लषणपालकः । ८ लक्ष्मसिंहो- 
लसल्लोलललनाफलकामुकः । जगाम 

जीणेदुर्गे स ससरादमराबती”' । ९ तस्य सूनुरनून! श्रीराजर्सिहोभवद्भुवि । बिभेद 
संख्ये शंखोके ня яш 

लं। १० पतिर” क्षत्रवंशप्रथतगुणगणः' झरयेगन्नद्विषत्रीविघन्यन्य 
жае: 1° ganat- 

णः । प्रीणन्पात्राणि प्रृष्वोद्रविणवितरणेर्विश्ववि्यातकीर्तिबाघेलावंश ए [ब] क्षितितल 
वलये तङ्कां मातृपक्षैः'' । ११ 

भूमण्डलस्य मरुमंडलमंडनं या सोदकंककरवुरीति* गरीयसी या। श्रीक्षमराज 
इह राजसमाजराजि वि 

श्रांजमानगुण एष रराज राजा । १२ स्ोमख्रमः कमत एव बभूव भूपसद्रपरूपणनिरू 
पितविश्वरूपः | उ्लेच्छाय 





1. दिवाय 2. रणांगणांतान्नीता 3. मगुः क्षितीशाः 4. 1.6. the Makwana family 
5. Rohila is a Rajput clan, б, ч: 7. सुपेतः 8. ay: 9. त्रिलोक्यां 


10. समरा 


11. रन्सूनः 12. Le. the Shankodher island near Dwarka 


13. тетя 14. प्रथित 15. द्विपत्लीवैधन्य 16. दानोत्वित 17. पक्षे 


18. Represents the present Kankaroli village in Marvad. 
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15 नेति बहुलेपि न देशसीमां तत्याज गोत्रिसिरपि प्रवलेः परीतः । १३ वीरोगज^ः! प्रवर 


वीरत्रतस्ततोस्य सोराष्ट्र 
16 मंडळमवाप मपापतीर्थेः। यो वारवारनयसारविचारचारुः खंगारगानगुणसोहदमाच- 
चार । १४ स श्रीमहम्म 





17 दबहन्मदपातसाहिकांतेपि रेबतगिरावपि जीणदुरगे खंगारभूपमुपवाह्ा स भीम 
श्रातुः सुतः सुभरझ- 
18 ल्यमपि प्रमीतः। १५ रत्नादेची प्रधमदुहिता वौरजा राजस्ििहान्मरमुख्यंः तनुजमपरं 
मत्तराज' लेमे । मुँज्ं त- 
19 स्याप्यवरजमदो मोहने गोग्रहेरी्नघ्नन्प्राणांस्तृणऽ मिव रणे यः чаттар निवासे । १६ 
मन्ये मत्त राज- 
20 ч व्यंजन्नंजः स्वजने’ मोहनक्च । चत्चारोमी साममुख्या उपाया रत्नादेच्यां 
राजसिहात्प्रसूताः । १७ प्रवराजि 
21 विराजविकमो युवराजः ध्रीशिवराजभपतिः । खरवास' 
मृतुल्यसद्गणां? । १८ ट्वा तत्र पु- 
22 रा पुराणपठितं पाथोजपाणेः ग्रियप्रासादं निजपूर्वपूरुषपरग्रीत्यै स्वपुण्याय च । कालांते 
23 प्ययैनूतनं तक्रालाद्रचयांचक्रार | नियतं तं मलुदेवोमिधः । १९ तङ्भाया विमला 
देवी सती सीतेव सा बभो' । परमारकुलोद्भता नारी- 
24 गुणगणावृता । २० आनीय चातुश्वरणीयविप्रान्सा“ आल्कदेचेन विचित्रमंत्रैः । सन्मंडपे 
मंडलकुंडवेदी नेदोयसाकारि रविप्रतिष्टां: । २१ 
25 रोहेला माळदेभाया विमलः!” सुत दूदा लाषा देपा रामा सांगा लणसी!' बई हांसी, 
महदेवश्रातृमातरा'? भायां बई नामलदे सुत लीबा हरराज 
26 वाघेला ? मूलराजः । संवत्‌ १४४ वषे” फाग^ सुदि ५ सोमे तृवडी” वाछा कवि सूत्र 
साल्हास॒त मधुसूदननारायणः आचार्य लंगः सुत पुरुषा seer | 
DHANDUSAR 
No. 48] v.s. 1445. [1-2-1389. 
The following important inscription is found in a celebrated well called 
Hàni vàv in the village Dhandhusar under the Junagadh state, at a distance 
of nine miles north-west of Junagadh. It was very finely engraved but is 
now disfigured here and there. The inscribed portion measures 1-1” х 2-14”, 
This inscription was once published on p. 245 of the Revised List of 
Antiquarian Remains in lhe Bombay Presidency 


[सशासने न्ययुननग्मल- 








1. aa: 2. udi — 3. H8 — 4, The letter i seems to have been 
omitted before s 5. "1 6. The modern Khorasa. — 7. स्वजने 
8. Drop the 'd[ asit violates the metre. 9. न्ययुजन्मङ्गमतुल्यसङ्गगे + सद्गुणं 
10. sito П. = 12. देवामिध 13. बभौ 14. चातुश्चरणीय 
15. प्रतिष्ठां 16. विमला 17. बाई 18. मत्ताज 19. वर्ष 20. फाल्गुन 
21. वाडी 22. पुरुषा 23. प्रतिष्टा 
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The record is in Sanskrit poetry which is on the whole a good one. The 
poet named Trivadi Sri Rama seems to be a Nagara Brahmana. The meaning 
of a few phrases in the record is not clear. The record opens with an in- 
vocation to the god Visnu as a Jalaysdéyin described in beautiful poetry. 
Then follows the genealogy of the Cüdáüsamà kings as follows :— 

There was a king named KHANGAR, whose son was named Jayasirha. 
After him Mahipati became the king and he was succeeded by his younger 
brother Mokalasimha. He had defeated the army of the kings of Kaccha 
and Sindha at Bhumbhali (Bhübritapalli) i.e modern Ghumli. Under orders 
of the Muhammadan emperor he made Vámanasthali his capital. His 
minister was Gadadhara, whose son was named Vaijyanütha, who though he 
was young bore the burden of the king His wife named Hani built 
at Dhandhusar a well on Monday, the 5th day of the bright half of Phal- 
guna of v.s. 1445. The date is expressed both by words and figures. The 
composer of the presasti was Travidi Sri Rima and the engraver Nārā- 
yana. The latter is mentioned also in Nos. 39, 40 and 47. 

As regards Mokalasirhha's shifting his capital to Vamanasthali (ie. 
modern Vanthali) and his fight with the Kaccha armies the following is 
stated on p. 497 of the Kathiawad Gazetteer : Zafar Khan, afterwards Sultan 
Muzafar, exacted tribute from Mandalika II, after his expedition in 1394 A.D. 
and previously to this he, agreeably to the orders of the Viceroy of Gujarat 
on behalf of Sultan Firoz Tuglak, who placed a Thanádàr at Junagadh, re- 
moved his capital from Junagadh to Vanthali and obeyed his sovereign's 
orders. By this monarch's order he marched against Ghumli and subdued 
the chieftains on the coast 

The name of the king of Kachha who was defeated by Mokalasirhha 
is not given but he was probably a Jadeja king. 





Text | 

1. ॥७0॥ उ नमः श्रीगणेशाय:॥ कनक्कनकर्क [ क ] णक्कणितभंगझंकारित वि [चं] दरक 
[म] लाल्या करतले [न] संवाहितं [।॥७] रसाल्सदशो si 

2 श्वपदपद्य' सत्सश्यतो जयाय जलशायिनः रायनतः प्रवोधोदय: ॥ १ श्रोचंद्रचूडचुडाचंद 
चडासमत्वमध्रतयन । जयति तृपहंसबं- 

3 झोत्तंसः संसत्मशसितो वंशा: । २ श्री [प]गारस्तत्कुले खज़लक्ष [क्षोणीक्षुण्णाशेष ] 
बिद्वेषिपक्षः। यत्रामित्रक्षत्रनक्षत्रमात्रत्रस्तादित्राशत्र 

4. जृक्सांध्यरागे । ३ तस्याभवत्तानुभवः* क्षितिमा्तेमीर. . .शयाऽत्र विजयी जयर्सिहदेवः । 
तीक्ष्णक्षुरप्रनखखंडित चेड चोरमुंड 

5 चली कॉम]लकुडमलमालयेच । ४ तस्माद्यस्य कृतिर्विजेष्य विकूतिः पापे कृते निःकृतियांग्या 
यस्य माति [ दिं] जेष्वनुगतिदुष्टे 

6 घ्‌ नो संगतिः । विद्यायां निचिति [गुरो ] परिचितियेस्या [ गमे ] निष्टितिः संग्रामे विज्ञि 


तिमहीपतिरिति ल्यातः क्षिता भूपतिः। ५ जयसिंह 











— 


L गणेशाय 2. жа 3. स्वपद 4. तनुभवः! 
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7 देवतनुजो ननु यो मनुजोऽनुजोस्य दनुजारिगणो! जलसीतलः कुलिनि मोकलस्तीत्यल- 
सीभवन्मकल [ को ] मलसीतलनक ( १ )। + Ян 
8 भोगतृप्तेन भैरवेण ?-पुरद्विया । मुक्ता | मोक ] लसिहे [न] कतसी किल सीघुन: । ७ 
भृभ्रत्यलिरनीयत प्रतिभटेयी जातु कच्छेश्वरैः पात्रा 
9 य प्रभृणापि खिश्चु[पति]नाप्यल्पेन नि (!) न्येन वा [1% ]... मित्र. . .षेव पुरुपैस्तां 
भूवल सुं [द्‌] 
10 सयज्ञाः श्रीमोकलः क्ष्मापतिः। ८ आदेशादिह देश-देशनमनु ? श्रीपातसाहिप्रभोः 
सद्यो निर्मितनव्यभव्यभवनप्रासादञालादि 
11 भिः। वापोकूपसरोनिपानविविधोद्यानादिमिर्यातितं श्रोमद्ावनःवामनामनगरे यद्राजधानीं 
जगुः । ९ बाहेस्पतीषोशनश्ञीष्वधीः- 
12 ता १ चाणक्यमाणिक्यचचो विनीतः । कार्मदक्री [सँ] दरमंदिरक्षीगदाधरो यस्य गृहे ऽस्ति 
मंत्री । १० तन्नं [दनो] नदति वैञ्यनाथ-ना-दभे- 
13 त्यरुजासूजाकृत.। कुमारभाऽवेपि च येन सारराञ्यापा]रभारो बिभरां बुभूषे। ११ हानी 
मिहानीय ङ्तार्थमा [ नी स्थानी प्रधानी ] 
1+ कृतराजधानी। स्वंभासि संभावयमितिं स्म रंभा देभान्रजुंभारिपुरं चिरंभात्‌। १२ *TQ- 
सरस्यृत्तम [ रोकलाभ ] लोभात्त- | 
15 यापोद्गकारे वापी । आपीय ача न तापी तापं न पापं बुवुधे च पापी । १३ 
राजति यडा:प्रदास्तिमंधुरास्यास्तां 

16 चकार कोडपि कवि: । शरयुगमनुसंवश (त्स ) र १४४५ wd emere] af 

पंचमी [सोमे । १४ ]. . .भशस्तिकता त्रिवाडि 

17 श्रीरामः [।ॐ ] सूत्र नारायण' प्रशस्तिमुत्कोणां । राज वाछाभायो ब (वा ) ईँ रतनी 

सुता ब (बा)ई हानी” वापी कारापिता । सु (शुभं भवतु | श्री: । 
AVANIA 
No. 49] v.s. 1447. (9-2-1391. 

This inscription is engraved on a palid called Matrino pálio at the village 
Avánià. Н measures 1^4"X]1^4". 

It records the death of a warrior whose name is illegible on Thursday, 
the fifth of the bright half of Phalguna in v.s. 1447 during the reign of 
the Sultan Nasiruddin, who is also mentioned in the Mangrol inscription of 
v.s. 1452. 

Text 
स्वस्ति श्री संवत्‌ १४४७ 
वर्षे फाग [ण# ] सुदि ५ गुरु- 
दिने सुरत्राण निसर- 
दीनराजे अदिवाणी 
आग्रामे राजदेवासी 
ह सहितेन 


C ui HR oL м = 





l. The meaning of this sentence is not clear, 
йя 3.41 4. नारायणेन प्रझस्तिरूत्कीणां 5. द्वान्या 
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PHULKA 
No. 50] v.s. 1448 [26-11-1391]. 

This inscription is copied from a palio standing on the bank of a big 
tank in the village Phulkà in the Unà mahál of the Junagadh state. The 
inscribed portion measures 1116" x 1015". 

The inscription states that Masahani Lakha, son of Sapa ( or Saya) 
built a temple on the bank of the Phulk@ tank in vs. 1427 (Saka 1292). 
Afterwards in the year 1448 on Sunday, on the new moon day of the month 
of Kartika he died when Savagana was the reigning king, and Arjunadeva 
Paramara was his minister. 

It is not known to what family king Savagana belonged. He seems to 
be identical with the king of the same name mentioned in the Phulkà ins- 
cription of v.s. 1443, and in the Bhuvátirhbi inscription of v.s. 1457 pub- 
lished below and was probably one of the Vàjà kings of Somarnütha Pátapa, 
who ruled over the coast line, called Nagher, from Màdhavpur to Jàírábad. 
It can also be suggested that Sivagana may be identical with the king 
Shivarája mentioned in the Khorasi inscription of v.s. 1445 and the Chor- 
vad inscription of v.s. 1450 

Text 
स्वस्ति श्रीतृपविक्रमसमयाअ- 
तीत संवत १४४८ वर्षे कार्तिक q- 
दि अमावास्यां रविदिने ज्येटानक्षत्रे 
राय श्री[ शा ]चगणराज्ये आमात्य अर- 
जनदे परमार मसाहणी सापा सुत्त 
मसाहणो लाषा STITT संप्राप्त [| ] 
फलकाग्रामे संवत १४२७ वर्षे सरो 
वरु प्रासाद बंघन्या श्रीशाक़रे १२९३ 
प्रवत्तमाने अञ्चाश्वतानि सरीरानि 
विभवो नेव साम्वित नित्यं स 
न्यहतो सत्यु कर्तव्यो धर्मसंग्रहा [॥१ ] 
BAGASRA (SIL) 
No. 51] v.s. 1448. [23-2-1392. 

This inscription is engraved on a yellowish palio standing in the western 
quarter of the village Bagasra (Dhed) in the Junagadh state. It measures 
107 x 6" and is in a bad condition. 

The record refers to the reign of Mokalasirhha evidently of the Cada 
sama family and of the Pancakula headed by Paba, and mentions that on 
Friday, the first of the bright half of Philguna in v.s. 1448 a woman 
named Nàyaki, mother of Patasi? became a sati. 

Гехі 
1 na n ai iaae] १४४८ яў У: 
2 ॥ मोकलस्य(सि)इविजयराज्ये महे० पबा प॑- 


od 
“- ५० ४० 500 53 00 ५ + ६७ ७७ > 


Qm 
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3 ॥ चकुलप्रतिपत्तो [ बगोसराप्रामे 
4 ॥ सामंतसुत чат मातु नायकि ( १ ) फा- 
5 ॥ गण सुदि प्रतिपदायां तिथी 
6 WW tea विना ...संगमनं... 
7 Waa waa 
CHORWAD 
Ne. 52] | y.s. 1450. [15-8-1393. 


This inscription is engraved on a palio lying in the Nàganátha temple 
in Chorwad in the Junagadh state. Jt measures 151" 13". 

The object of the record is this—In the Cüdásama family there was a 
brave man named Guhilottama. His son was Süra. ( The name of Süra's 
son is illegible). His grandson was named Pathaka. When Sivaraja at- 
tacked Chorwad Pathdka fought against him with 36 soldiers but fell in the 
battle on Friday, the 9th of the bright half of Bhadrapada in v.s. 1450, 
Saka 1316. His wife named Patasi thereupon became Sati. 

King Sivarája in the inscription must be the same as that mentioned 
in the Khorasi inscription of v.s. 1445. The Cidasama family mentioned 
in the rd seems to be a minor branch of the royal family of Junagadh. 

Text 
॥ ५° ॥ संत्रत्‌ १४५० वर्षे भाद्रपद शुदि ९ झुक्रदिने पूवं ( वा ) नक्षत्रे सौभाग्यनाम 
योगे! तस्मिन्‌ श्री झाके १३१३ प्रवर्तमाने दक्षिणायने सश? छती सं- 
वत्स[्‌र*] विक्रांम+]नाम । वंशे चू [डा]लमानां च। नाम्ना [ च ] गुहिलोत्तमे' 
g- 


ыш hy = 


+ कार्ये सदा युद्धे чеп नाम संसदि । १ तस्म पुत्रो रणे शुर(रो) नाम्ना 
5 सूरो महामतिः । तस्म्रात्‌ [ कमातर ? ] नामाऽभूत्‌ गुणः स्यातश्च भूपतेः। ३ 
6 तस्य सूनुर्मद्यतेजा पाथाको रणकोविदः। ज्ञानदानसदादेवपू- 
7 जाऽ्चनपरायणः। ३ यदा श्रीशिचराजस्य सैन्यं प्रचलितं महत । [चो] 
8 रुआडे महाम्रामे युद्ध कर्तु स[मा+] ययौ । ४ तदा ये कातरा भौता 
0 केपि मध्ये स्थिता नराः । केपि युद्धमकुवोणा दष्ट्वा साथों ( ¦ ) बहि- 

10 ययौ । ५ सैन्यसागरमायांतं गत्ता पार्थमुवाच ह । अहमत्र स्वि- 

11 तो युद्ध मे सारदे किं न कुर्व । ६ एवमुक्त्वा ततो युद्धं षट्त्रिंशत्‌ 

12 बलिभिस्तदा । कुबीणः सुरसंघात रेकः सोयं महाभुजः । ७ एवे 

13 रथाश्रपादातेरसंख्यातैरनेकधा । यदा ममार संग्रामे 

14 सुरन्नीभिस्तदा ब्रृतः। ८ तस्य॒ पुत्रस्य' चत्वारो देवसीहं च 

15 सर्वश [:४ ] सिंहाभिधाना(नः) सर्वे ते जयबेतो भवंतु ते। पटसी ( १) 

16 खनी स्वगं गतः (ता ) सन्‌ द्वेबद्विजगुरुगोत्रजा प्रसातु” दीघोयु 


17 waa [ 1% ] (To be continued) 





[Lx 


1. योगे एतस्मिन्‌ 2. शिशिर 3. गुहिलोत्तमः 4. पुत्रास्तु 5. प्रसीदन्तु ० 
देव . . .गोत्रजाणां प्रसादात्‌ 





MISSING THE ESSENTIAL 


By 
Mns. C, A. F. RHYS DAVIDS 


In my country, possibly in India also, one may without fear avow 
loyalty to a given creed, or profess detachment from any and all. One may 
be sufficiently interreligious to discern true elements in one and all. But it 
Is possible that this wider sympathy is not the result of discerning something 
that is, I hold, essential about one and all world-religions at their birth. 
This is that, in their original form, in the inspired New Word they brought 
to man there and then, they taught him something about himself, that we 
can, at all times, say was for him there and then a More. 

if we take the scriptures of those world-creeds as a whole, without seek- 
ing a distinctive message as given at the start. we may find, on the contrary, 
that they present us with, not a More. but a Less in man's nature, life and 
destiny. And we, lacking time or will to make historic inquiry into their 
evolution, accept what we read, at first or at second hand, as integral to their 
teaching, first and last. It, or any of it goes to constitute the teaching of 
the general name under which the religion is known. We thus get a false 
idea of what a given creed has stood for at its beginning. We read some 
formula to which institutional stiffening at this and that date has brought 
the given religion, and we say : ' That's what Hinduism or Christianity or 
Buddhism teaches’. 

If we keep our 'it says so' to ourselves, harm, the harm of the half 
truth, the twisted truth is wrought, but it is as light set ‘under a bushel’. 
It is when men who, knowing only the half-truths. the twisted truths, take 
them for the genuine New Word of the More in Man, become 'verts to a 
shrunken creed and publish propaganda : further, it is when the philosopher 
and man of letters, saving trouble, accept these propaganda results as fit to 
be cited as a genuine gospel, and not as the formulas of a degenerate church 
—it is then that the mischief infects, spreading like a canker 

Philosopher and man of letters may rejoin: ‘We are not concerned 
to disentangle the original message from the institutional formulas. We refer 
to what our day calls the given -ism'. This might pass did they refrain from 
citing scriptural passages as what the Founder said and taught ; might pass, 
did they just say : ‘Moslems or Buddhists of to-day teach ' Were this 
30, I for one, shouldn't worry. It is the hopeless want of discernment in their 
references that brings me grumbling to print. 

I am not presuming to hold a brief for all historic creeds. But I have, in 
my husband's wake, spent years in helping to make accessible, by printed text 
and translation and comment, a corpus of ancient scripture : the so-called 
Pali Canon and exegesis of Hinayana Buddhism. And the present fractional 
acquaintance, on the part of propagandists and the general reader (and 
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author), with the results of scholars’ labours over some fifty years exposes 
‘ Buddhism ' to peculiar and dangerous liabilities. Namely, the facile making 
of references places the maker of them at the mercy of (a) the half-knowledge 
of the propagandist, (5) the often misleading work of translators. He does 
not realize, does not know, that, unlike his own Western religious tradition, 
Buddhism lacks as yet anything that can worthily be called 'higher' criti- 
cism, that is, historical criticism having regard to evolution in history and in 
philology. Much has been, is being, done in the latter line, but its results 
have not yet been applied to the history of Buddhist doctrine. And a little 
is being done along the former line. But the fact remains, that in the history 
of religion (I put aside philosophy, as for Buddhism a very late comer and 
of merely scholastic importance), ‘Buddhism’ is a very mew study, and 
should be referred to with as much caution as I, e.g, should use, were I 
citing from a text-book on magnetism. 

Reared in countries where the Christian tradition is dominant, we are, 
to some extent, aware, that not all which is here or there accepted as ortho- 
dox teaching or observance can be referred to its Founder. We should not 
cite the Pauline injunction t women being head-covered when " praying 
or prophesying ", or the emergence of Madonna-worship in the 4th century 
(rebuked as heresy) as the teaching uttered by Jesus. But when Buddhism, is 
cited, it is often analogous doctrines that are ascribed to its Founder, that most 
libelled of men. ' Higher criticism ' is no easy study in Christianity, but it is 
far harder in Buddhism, wherein historic data are fewer, and where canonica! 
compilation was longer in taking birth, and for centuries remained, oral only. 

Not realizing this, the citing speaker or writer 1s content to borrow un- 
critically from the output of the propagandist, who, working at second-hand, 
is at the mercy of the translator—translator who, as I have been recently 
suggesting,’ has better won the Italian punning title of traditore, not traduttore 
only, than most. Were he who cites to consult the most recent results 
of scholarship (and so long as a Pali Text Society, now in its 58th year 
still exists, guidance can easily be got), he might be relatively safe, But I 
have lately noticed citations from propagandists’ issues, and I find the re- 
sults somewhat disastrous. True, citation has also been made from, not 
propaganda, but from the work of an expert. But the expert was a pro- 
fessor of a European literature, (not of Pali) and he, in the one posthu 
mous venture now published, has shown, in translating, no historic discern- 
ment, but a misleading of him who cites. 

The citations referred to are in two notable books, which will not fail 
to make their mark on the thoughtful reader of our day. They are Lord 
SAMUEL'S Belief and Action, and Mr. Aldous HUXLEY’s Ends and Means. 
In the former the many references to ' Buddhism ' are not singled out as 
subjects for argument, and I might have passed by in silence, were they 
not in a notable book. In the latter, a monastic ‘teaching’, quoted as 





t To Become or nol to Become, London, 1937 
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"Buddhism ', would seem to used somewhat as a sheet anchor, and any 
misleading in result becomes for the genuine original message the worse 
libel. I pick out a few references in these works, taking the former first. 

I find it quoted as “ Buddhist doctrine” that "there is no misery like 
existence ", as from the anthology called Dhammapada. Reference here is 
made, not to the published texts (there are some dozen translations) but 
only to two propagandist works. Now as one of the dozen (and one of the 
more recent) translators, I have to confess that nowhere can I find any 
verse out of the 423 in this anthology which could rightly be thus translated. 
The nearest is 202: which more accurately rendered would be 

There are no ills like unto body and mind 
But to render these useful if limited instruments of the Man by the word 
‘existence’ is to go too far, even for the atheistic degeneracy that ate its way 
into early medieval Buddhism. Buddhists do not like to be told, that man’s 
consummation, which came to be called Nirvana, wherein y and mind 
would be no longer needed, was a non-existence. 

Again, reference is made to “the Buddha having declared: ‘I teach 
only one thing : suffering and emancipation from suffering" ...a self-limiting 
which is, over against what are usually admitted to be his teachings, absurd, 
and which is a wrong translation to boot. When I introduced this saying 
to England in a Home University Manual 22 years ago,’ I was careful to 
render it: " Just this have I taught...... " "The particle eva is, in early 
Pali, not the exclusive ‘one only’; it is merely emphatic. But here the 
‘traitor’ translator came in: not the English Lord CHALMERS who, failing 
to retain the emphatic Pali, wrote: “have I consistently taught”, but the 
schopenhauerian German, K. NEUMANN, who wrote, "Nur Eines..." But 
citation has been made from the uncritical propaganda only. 

Once more, on the subject of fatalism, Lord Samuel has the very forcible 
judgment : “ The mischief that this perverse and illogical creed has wrought 
to millions of men through thousands of years is beyond imagination.” In 
the main I agree ; man is a born striver, thanks be, but in fatalism he has 
taken upon himself the róle suitable only for a Disposer, who is alone fitly 
Fatalist. But then come the lightly swept-in cults, and we read, that Bud- 
dhism, considering “the world as something at best worthless, urges spirit- 
ual detachment rather than effort for betterment, as the way of salvation.” 
(As if effort for betterment were not the ever recurring refrain of the very 
essence of original Buddhism!) And hints that the doctrine of Karma 
(action as result-bearing) has sometimes been interpreted as a form of fata- 
lism. Here no reference is given, but from what I know of the scriptures, 
the Buddhist doctrine of responsibility (or as they put it : the “ not-being- 
freed-from ", i.e. from results of action), as true for life as a whole and not 
in this world only, contains mo hint of fatalism. The post-mortem judge 
is shown saying to the delinquent : ‘These acts were not done for you by 


1 This I rewrote with maturer views, in 1934. 
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any one else; they were done by you, yea, by you, and you must bear the 
consequences. You could have left them undone; you were " careless ".' 

Here is no mere misery making up life; here is opportunity again and 
again, yea, and in many lives The central teaching of the Way shows 
that :—the long long Way leading through the many lives to the Peak 
(agga), the -That, the Supreme, the Goal, however reticent the 
Founder was in trying to word the not yet worthable. How eager with hope 
of this kind is a verse near to that which was misquoted : 

Let but desire be born for the ineffable ; 

let but the mind of him therewith surcharged be, 

from sense-desires unbound :—Upstreamer is he called. 
The man long absent from afar safely returned 

gives joy to kinsmen, friends and well-wishers, 

Thus also him, who worthy work has done and from 
this world to other gone, those worthy works receive 
and welcome, as kinsfolk a dear one (safe) returned. 

Here, if I err not, is that More in man's life and destiny taught by the 
first men before ever their leader figured as ‘Buddha’. The monk-world, 
grown to preponderance, brought in a teaching of a Less in and for 
man, a shrivelled gospel, which I unruffled see called ' Buddhism ', so only 
the ' Buddha ', as, not a mythical god-let but a historical man, be in no wise 
dragged into it. 

The other writer, to whose references to ' Buddhism' I take exception, 
makes even more than does Lord Samuel of the monkish ideal of detach 
ment, which he prefers to call non-attachment. He sees in this ideal 
at the very heart of the teaching of the Buddha” (p. 5), matching it with 
another “ Buddhist doctrine” that “desire is the source of illusion". He 
also shows curious readiness to accept propagandist statement, but he does 
consult one other source. This is a recent posthumous translation of the 
Dhammapada with Essay, written years ago by the late Irving Babbitt, once 
professing French literature at Harvard. Now for me the ‘ Essay" is chiefly 
valuable for its saying, that its essence Buddhism is...a psychology of 
desire ", and that “ knowledge in matters religious waits upon will.” This is 
for me fine and true, but the problem how to reconcile these statements with 
the damning utterance, that will or desire is the source of illusion does rot 
seem to have struck the borrowing author. 

There is, it is true, a damning utterance about will or desire, occupying 
a strong place in the Pali Canon :—the of the so-called Four Truths. 
But, whereas I have seen it cited as ‘source of illusion or of ignorance 
(moha), the formula has neither of these, but only 'ill' (dukkha). And a 
word held derogatory is used for desire, namely, thiret. 

It is good to note one word of caution where Mr. HUXLEY comes riding 
so serenely on the twin mount of propagandist literature and a side-issue 
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published by a literary expert in French ; he does once write “ discourses 
aliributed to the Buddha” (p. 325), for which relief much thanks. But 
there is cheerful appreciation, as of a historic truth, that Buddhist teaching 
“concentrates on meditation Quaint it is how this false notion of the 
much-prescribed Dhyana (Pali: jhana) has laid hold of the ' vert'. Dhyana 
was not meditation ; it was the making attention a fabula rasa for psychic 
communication. It was the later monk who converted this into mental 
hypnosis, or again, still later, into the practice of rosary and praying wheel. 

But where the caution I note breaks down is in that matter of “ non- 
attachment " as being for "the Buddha” a central ideal. Here is an utter- 
ance neither true nor worthy concerning the Founder of a world-religion. 
It is essential, in the New Word brought to man by such a man, that it be 
a positive message, a message telling of a More, not a Less, in man's nature, 
life, destiny. It is an even weaker word to tell man “ Don't get attached ! 
than it is to tell him “Get freed from!" The will must be fed with some- 
thing positive, else only harm is wrought. Jesus showed this well and truly 
with his ‘emptied house’ figure. Gotama too gave better food than “ non- 
attechment ". 

For him whose central religious conception of himself and of man was, 
not recluse, actual or in spe, but ‘wayfarer’, there is the middle way, not 
of loving his fellow or of disliking him, but of fellowship in wayfaring. 
Here we have a blend of the Gotama and Jesus gospels Way-fellowship 
will allow for the Good Samaritan. | wayman, thou wayman : let us way- 
fare together! Here is combined a healthy degree of amicable detachment, 
like that of two friendly pilgrims, distinct units, each with his own long past 
and long future, but just here and now within touch, in a common stride. 
The opportunity is here and now ; the Goal lies far ahead : you and I march- 
ing along, if we are willing wisely, in a More, a More whereby the Most that 
is ineffable is ever being lifted to a higher power, till the day and hour, 
maybe very different for each, when will come consummation 

And it is a new message about this More, and not a teaching about life 
as a less or man as a less, that each Helper of men has been moved to bring 
to birth. Every world-creed has this More, and let us see to it, that we cite 
that word of the More and no longer busy ourselves about the later, the 
degenerate Less, whereby we miss the really Essential in the great world. 
gospels. 

How does not Buddhism, how especially does not the original New Word 
in it, need to say with Maréchal Virrams to his king: ....defend me from 
my friends! Or with G. CANNING's, New Morality : Save, save, oh save 
mé from the candid friend ! For it is largely its would-be friends who hand 
over mistranslations and other misrepresentations of it for the alien reader 
and writer to use with an unsympathetic will. To use, I must add, with an 
meurious, uncritical carelessness, such as we should not find in references 
made to the literature of any other field of history. 





REPETITION IN PRAKRIT SYNTAX 
By 
А. M. GHATAGE. 


The device of repeating a word or a grammatical form in close succession 
to express an idea of greater emotional intensity or one of frequent occur 
is used in nearly all the languages and is a survival of the early devices used 
by the speaker. Whenever the emotional colouring of the individual's experi- 
ence is strong enough, it finds expression in language by this device of repeat 
ing the word expressing the idea. Even though it is, in this manner, pri- 
marily a means of giving expression to one's emotions, in course of time it 
came to acquire some intellectual meaning as well, such as the ideas of 
totality and continuity. 

The repetition of forms pertains to nearly all the grammatical cate- 
gories, to words of all kinds and in few cases even to parts of words. Thus 
we find substantives, adjectives, verbs, adverbs, pronouns and others repeat- 
ed to express different ideas connected with them. 

Historical grammar regards INTERJECTIONS and forms of IMPERATIVE 
to be perhaps the oldest elements of the language. Naturally this device 
of repetition which is intimately connected with the early beginnings of a 
language finds greater scope with them. Nearly all the interjections are used 
with a repetition, while forms of the imperative of the second and the third 
person usually express some kind of command and concession, ideas which 
are often required to be stated with emphasis and this is accomplished by re- 
peating the words. AMg: hantd hentd bahave kanditisu/Ay. I. 9. 1. 5. 
" Look hear, Look hear, so cried many people" JM: avevo avvo tti vüha- 
ranti hasanti sis / Vas. 127. 16. “They cry, Alas, Alas, and the pupils 
iaugh." ела ела siggham dacchaha acchariyarit / Vas. 134. 28. “ Come, do 
come quickly, see the wonder.” Sometimes when the expression is not very 
strong, the forms of the imperative are separated from each other, one of 
it standing at the beginning as a place of emphasis, and the other at the 
end of the sentence, which is the normal place of the verb. АМЕ : uppeyahi 
khalu bho paumavarabondariya uppayahi / Sut. II. 1. 6. " Fly up, Oh you 
beautiful lotus, fly up." gaccha nant tumarh devanuppiyd saladavirit corapal- 
liis vilumpahi 2 abhhaggasenam corasenavaim jivaggühani: ginhühi 2 mamari 
uvanehi / Vip. 79. “Go, you beloved of the gods, to the camp of the thieves 
called Saladavi and plunder it, take hold of the chief of the thieves Abhag- 
gasena alive and bring him to me.” JM: talo tie bhamiyam ehi ehi tti / 
Vas. 53. 4. " Then she said, come, come." fa pahiya luriyaluriyasii vaha 
vaha ullavai kalakanfhi | Vaj. 651. " Therefore, O traveller, proceed quickly, 
so says the cuckoo.” In all such cases we find the original meaning of this 
device, to give greater emphasis to the idea expressed, in its pure form and 
obviously there is no scope for any change in the meaning itself. 
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The remaining finite forms of the verb are not often repeated. The 
VERBAL DERIVATIVES, however, are repeated in order to give expression to 
different meanings, the idea of frequency being prominent. When the form 
refers to the same subject it serves to point out that the action is done by 
him repeatedly. P : puttha рило салай іесѕат vyGkareyyam / MN. I. 13. 
"Being repeatedly asked I will explain to them.” АМЕ: kasappaharehini 
lilenuing 2 kalunamh kaganimarisain khaventi / Vip. 63. “ Beating him re- 
peatedly, they make him eat his own flesh in a pitiable manner.” chippatiire- 
nam vajjaménenan 2 / Vip. 68. “While the trumpets were blown." eva 
dubbuddhi kiccanam vulto vulto pakuvvai / Das. IX. 2. 19. " Thus a wicked 
pupil does when repeatedly asked by the teacher." JM : te ya bhayavanto 
panamanto panamanto aikkamai / Vas, 74. 14. ® Saluting those venerable 
sages repeatedly he goes forward." 

The repetition of these forms also points out the fact that the action is 
not repeated but performed continuously. It must, however, be admitted 
that the distinction between the continuous and the repeated action is mainly 
due to the primary meaning of the verb and is not the direct result of the 
device of repeating. When the meaning of the verb does not admit of the 
idea of repeated performance it naturally de the idea of continuity. 
AME: pagedhijjemáne 2 uvāgae / Vip. 11. “He approached dragging it 
continuously," ae nam sü miyüdevi ... padijagaramani 2 viharai / Vip. 12. 
‘Then that queen Miya continued to keep awake." term katthasagadiyarit 
amukaddhamémi 2 wvügacchai / Vip. 16. “She approaches dragging the 
wooden cart after her" Sometimes the sense of totality is also expressed 
by repeating the verbal derivatives, P : laddhar laddham vindseti / Sn, 106. 
he destroys all that he gets." 

Slightly different meanings are found expressed by repetition of the 
verbal forms in the following illustrations. Р: о Lathagate cakkhupatlhan 
vijahente vijahante yeva basannamano kalasir katva sultapabuddho viyg deva- 
loke ... nibbatti/ Dh. Co. I. 23. “While the Tathagata was passing out 
of the sight, he, having died with a delighted mind, was born in the world 
of the gods, as if awakened after sleep." imassa dassanalthaya agalügata anto 
gehe sapateyyars passissanti / Dh. Co. L. 21. “АП those who come to see 
him will see the wealth inside the house.” A gerund when repeated may 
show an habitual action. P : so talo nikkhamitvā aroññe gāyitvā gāyitvā anto 
darüni uddharantiya ilthiyà gitasaddam sulvà sare nimittain ganhi /Dh. Co. 
L 12. "Coming out from there he took as the object of his thought the 
voice of a woman having heard her sound of the singing, the woman who was 
collecting wood in the forest by singing.” JM: so tatha jimiuiit jimiusi: 
ahijjai / U. Tika. fol. 124. “He studies by taking his meal there” 

In the Ardha-Magadhi prose, however, we often find the nu mber 2 used 
as a sign of repetition usually after the verbal forms and sometimes after 
other words. tae no sg miyádevi miyapullassa dáragassa anumaggajayae 
calán pulte savvalankaravibhüsie karei 2 bhagavao goyamassa püesu püdei 
2 evan vayes / Vip. 14. “Then that queen Miya adorned the four sons 
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born after the child Miyaputta with all ornaments, placed them at the feet 
of the venerable Goyama and spoke thus,” miyam devii Gpucchai 2 miyàüe 
devie gihao padinikkhamai 2 тїуа тїй пауатай тајјКаттајј епа 
niggacchai 2 jeneva samane bhagevart mahdvire teneva uvdgeacchai 2 sama- 
nah bhagavari mahāvirami tikkhutte ayühinasi payahimam: karei 2 vaddai 
namamsai 2 evar vaydsi / Vip. 19. “He takes leave of queen Miya, comes 
out of her house, comes out of the town of Miyaggáma passing through the 
very centre, comes to the place where the venerable ascetic Mahavira Was, 
salutes and bows him and says as follows.” In the innumerable cases of this 
type the use of the figure 2 is not exactly the same as in the cases cited before. 
As shown by the meaning and the parallel passages the figure 2 does not 
here suggest the simple repetition of the verbal form after which it is placed 
but the gerund derived from the root after which it comes and points out the 
succession of acts thus enumerated. More accurately it should have been 
represented by the addition of the syllable tid after the figure in the text, 
This itself is a peculiar Prakrit idiom which requires explanation 

‘More frequent is the repetition of the Nouns in their inflected forms. 
Here also the locative forms are the most frequent. The use of the locative 
to express a particular point in place or in time is susceptible of repetition 
more than the meanings of other cases, and naturally repetition is favoured 
in this case. Locative of time repeated : P: mdse mdse kusaggena balo 
bhusjetha bhojanas:/ Dh. 70. “The fool may take meals on the tip of a 
Kuša grass month after month." mäse mäse sahassena yo yajelha salari 
samamt / Dh. 106. “Who performs sacrifice for hundred years by spending 
a thousand month after month." divase divase Ii saltisatàni navanava patey- 
yum küyamhi / Th. 2. 473. “Even if three times seven hundred spears were 
to fall on the body anew on each day." aharimisu dine dine / Mhvs. 5. 29. 
" They brought day by day." adapesi dine dine / Mhvs. 5. 84, “ He caused to 
be given day by day." АМұ : mäse mäse u jo bàlo kusaggema u bhuüjae/U.9 
44. "The ignorant person who eats with the blade of the grass month after 
month.” JM: tinneva ya kodio addham ca dine dine ya rayandnam, padei 
dhanayajakkho | Pau. 21. 16. “The demi-god Dhanaya showered three and 
half crores of jewels every day." The locative of place repeated : P : yojane yo- 
jane dentu mahddanai mahitale / Mhvs. 5. 179. " Let them give the great gift 
on the earth at every- yojana.” kule kule appafibaddhacitto/Sn. 65. " With his 
mind unattached to all the families.” AMg : miyaggdme nayare gehe gehe kalu- 
navadiyde villim kappeméne vilumai / Vip. 9. “In the town of Miyageima 
he lived maintaining himself by pitiously begging from house to house,” 
caccare caccare khandapadahenarh ugghosijjamanam / Vip. 37. “At every 
square he was being proclaimed with the beating of a small drum paccha 
jaya gamissamo bhikkhemdnd kule kule / U. 14. 26 “Later on, O sons 
we will wander by begging from family to family." pae pae visivanlo sari- 
kappassa vasa gao / Das. IL 1. ४ Disheartened at every step and under 
the influence of his desires" JM: thane [hane јазот lahai/ Vaj. 6. 82. 
^ He gets fame in many places," 
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Other case forms of nouns are also found repeated but not to the same 
extent. AME: appege paliyanlesii coro coro tli suvvayari, bandhanti bhak- 
khuyart bala / Sut. 1. 3. 1. 15. “Some ignorant persons bind a monk of 
good vows on the border land by calling him a thief.” chanam chanam parin 
nyo logasannani ca savtaso / Ay, 1.2.6.5. “At every moment knowing 
the view of the people from all sides.” Sometimes the two words are joined 
together in a compound so that the first word does not receive its proper 
grammatical inflection. P: amuvicarantünas: maggümagge kathà udapüdi / 
DN. IL 235. “While wandering there arose the conversation on the way." 
AME : urülai münussagai bhogabhogai bhufjamáne vihari / Vip. 50. "He 
lives enjoying the great human pleasures of different types."  pakkamanti 
disodisim / U. 27. 14. “They go in different directions.” IM: аорті vi 
kheyalasangamangai / Pau. 16. 80. “Both of them with all their limbs full 
of exhaustion." suhmisuhenah kilos game / Vas. 75. 28. " He spends 
the time in happiness. 

In one particular instance we find that the same noun is repeated but 
in two different grammatical forms both of which however, have the same 
meaning. JM: nayaram ciya porümam тауаритат ndéma nadmenan / Pau. 
2. 8. “The old town Rayapura by name.” seccamel nama némenam / Pau 
13. 32. "Saccamai by name."  janayassa mahàüdewi asi videhi tti nana 
nümenam / Pau. 26, 2, “The chief queen of king Janaya was Videhi by 
name." grihasamo nàma námenam / Pau. 31. 23. Arihasana by name.” 
sunando nüma námao üsi / Vas. 74. 24. "Sunanda by name.” maendara 
nüma namenen / Vas. 75. 22. "by name Mandara" This usage can also 
be met with in the Ràmáyana. £kharam náma námatah / I. 27. 10: nanda- 
пай пата пата!ай / I. 27, 13 ; kefini náma namatah / J. 38. 3. Metrical 
considerations and the desire to fill in the line may have been responsible 
for this repetition but its presence in Vasudevahindi would suggest that the 
close joining of the word nma with the proper name as in jambünàümo often 
occurring therein must have also helped to add the adverbial form námenar 
or námao in addition to the word nama. 

In this connection a peculiar idiom must be noted. Along with the 
usual phrase for expressing a continuous action from place to place, in which 
the first word is put in the ablative and the second in the accusative as 
the first is regarded as the starting point of the action while the second alone 
is thought to be the goal of the action, we often get phrases in which the 
word in the accusative is merely repeated. P: kélavh kalavi bhavd bhavan 
sakkéyasmin purakkhata / Th. 2.199. “ entangled in the view of believing in 
the permanent thing from time to time and from birth to birth." raifhari 
ralfhart vicarissant sdvake vinayam: puthu/ Sn. 444. "I will wander from 
kingdom to kingdom teaching the followers" Such an idiom must be at 
the basis of the word ganamganie in U. 17. 17. where it refers to a pupil 
who is in the habit of wandering from one gana to another. Speaking gram- 
matically in these cases both the words are in the place of the object and 
the expression should therefore mean going to one place and then to another. 
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In the ultimate sense of both the idioms there is very little difference but 
while the first implies some kind of sequence the second is free 
from any such connotation. It should be further noted that the translation 
of a word when repeated as “every” is not very accurate. Often it 
leaves out the idea of succession implied in the original and adds the sense 
of totality which may not be always present in the original. Of the same 
import is the phrase in which the instrumental is used instead of the ablative 
of the first word which is followed by the same word in the accusative: P : 
tena. hi bho imam purisam da|háya rajjuva pacchabaüham gülhabandhanam 
bandhitva khuramundam karilvd kharassarena panavena ralkiydya rathiyarh 
siighajakena singhdjakank parinelvd.../ DN. 23. "then having bound strongly 
this person with strong ropes with his hands behind, having shaved him, 
and carrying him from road to road and from square to square with the 
beating of a drum of a shrill sound...” JM : eyassa pavarakilli geharh gehena 
bhamat jiyaloe / Pau. 15. 66. “His fame wanders house to house in 
this living world.” A similar illustration can be found in the Ram4yana in 
І. 1. 30. te vanena venam gatvud nadistirivd bahüdaküh. This idiom is simply 
a recasting of the first by changing the ablative case into the instrumental 
as in course of time the two cases were often confused and mixed together, 
Some change in the meaning of this idiom can be seen in such an illustration 
as anubandhi padépadem / Sn. 446. “ he followed him step by step” where the 
compound expression is clearly formed on the analogy of such expressions 
аз: Р: te mayam vicarissáma gàmà gümarn парӣ парат /Sn. 180. “We 
will wander from village to village and from mountain to mountain." vimi- 
balam samápanno gabbha gabbhanm tama tamam / Sn. 278. "He fell down 
from one birth to another and from darkness to darkness," 

A peculiar type of repetition of nouns is to be found in cases where 
we find the same word twice used but in two different syntactical relations, 
usually once as the subject and again as the predicate of the same sentence. 
This was already noted by the Sanskrit rhetoricians who gave it the name 
chekanuprasa. AŚ: gadhà sa holi piti piti dhammavijayasi/K. XIV. 13. 
" That love is the deep love which pertains to the conquest of religion.” JM : 
taha vi hu harso hariso kāo kāo cciya varüo / Vaj. 358. “Even then the 
swan remains a swan and the crow a crow:" M: raikirananuggahiyai konti 
kamalai kamalüi/ Vis. "The lotuses become lotuses when touched by the 
rays of the sun." 

ADJECTIVES are often repeated to point out the intensity of the quality 
expressed by them. P: khippam girar eraya vagguvaggum / Th. 1. 1270. 
"Quickly put forth words which are very sweet.” paramari parama: ti 
yodha flalvd akkhàáti vibhajati idheva dhammaim/Sn. 87." Whosoever, hav- 
ing known it to be the highest religion preaches and explains it” AMg: 
mahaya mahaya saddenam ugghosemand / Vip. 32. “ Proclaiming with a very 
loud voice." mahaya 2 saddenam ... drasie/Vip. 43. “He cried with a 
very loud voice.” ghodeyapuccham va lassa mamsüi Ravilakavildi/Upa. 94. 
"His moustaches were very tawny like the tail of a horse.” In the fre- 
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quent phrase mahaimahdliyae perisde of the AMg. canon we find the adj 
repeated with the first word retaining its locative form as mahai correspond- 
ing to Sanskrit mahati which however, loses its inflectional value as can be 
seen from its being used with a feminine noun. 

Adjectives can also be ted with a distributive sense. P : fena kho 
pana samayena sambahuli abhinnata abhinnata brühmenamahásaálaà mana- 
sükale palivasanti/DN. I. 235. " At that time there lived in the village 
Manasikata many great Brahmins all of whom were well-versed.” рассай 
munino bhatias: thokari: thokan: kule kule/Th. 1. 248. “The food for the 
monks is cooked in different families a little in each." AMg : saehinto saehin- 
to gihehinto padinikkhamanti/Vip. 23. " They come out of their respective 

Slightly different meanings like that of totality or diversity can also be 
found expressed by the repetition of adjectives. AMg : bhaddagam bhadda- 
gait bhoccd vivmmiam virasam dhare/ Das. V. 2.33. " Having eaten all that 
15 good he may bring the food which is colourless and tasteless." Р: eva- 
rüpam và evarüpam va püpam kammam akaramha ti na jánatha/MN. I. 14. 
" You do not know that you have done such and such an evil deed" Some- 
times this repetition of the adjectives is concealed on account of the false 
etymology. AMg: [haviyam sankamaltthüe tari ca hoi calácalam/Das. V. 2. 
33. “Tt may be placed for crossing, and may be shaking" where the word 
caldcala originally a repetition of the adjective cala was thought as a com- 
pound of cala and acala. 

The repetition of the ADVERBS is fairly frequent. They also show a 
variety of meanings expressed by this device, AS: esa cu kho mama anu- 
sathiya dhammápekkha dhammakümatha cà ийе suve vadhita/T. I. 6. 
" Now by my preaching of the law love for the law and the need of the law 
have increased in the respective fields," P : Yace vit pasamsanti anuvicca 
suve suve/Dh. 229. “ That the wise praise him discriminately day by day." 
vissavanto tato lato/Sn. 205. “ Flowing from those different places.” iccefam 
allham bhagavaá punabpunam akkhasi/Sn. 251. “Thus the Lord preached 
this meaning again and again." tena kho pena samayena bhesiko nahdpito 
bhagaventam pitthito pitthito anubaddho hoti/DN. I. 226. “At that time 
the barber Bhesika was following the Lord from behind.” amiccani gahakani 
tattha tattha punappunan/Th. 1. 17. “ The houses are transitory and there 
again and again.” bhikkhave ted@ mama puttena katakammam pacchato 
pacchato anubandhi/Dh. Co. I. 17. “O Monks, at that time the acts done 
by my son followed him from behind."  wisumr visuri pure rajjam kamato 
anusasisum/Mhvs. 2.11. ^" They ruled in due order individually." [аййй 
tahir cetiyani akaresi/Mhys. 5. 175. “he erected the Cetiyas in different 
places.” AMg: Makabbalassa ranno abhikkhanamn 2 Еаррйуат genhai/Vip. 
60. “He often took taxes from king Mahabbala.” payahimam karento pu- 
us puno vandai sakko/ U. 9. 59. " Sakka saluted him often and often while 
circumambulating him.” mneyauyam suyakkhayam uvayaya samihie bhujjo 
bhujjo duhavasam азиһайат {айай tahá/Sut. 1. 8. 11. " Following the right 
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doctrines he exerts himself, as one becomes more and more the receptacle of 
misery so his bad thoughts increase."  pavaimo pudho pudho kiftayantd sa- 
yan: sayam dillhi karenti pau/Sut. 2.6.11. " The upholders of the wrong 
faith explaining their different views maintain their own opinions." amio anto 
puidehantarüni pdsai/Ay. 1.2.5.5. “Inside and further inside he sees the 
rotten parts of the body." зашушй santyam paccosakkai/Upa. 101. "He 
slowly recedes back.” JM: so pivai abhiseymhn uppajjai jattha jattha naro/ 
Pau. 32.78. “The man wherever he is born obtains coronation.” bhattuma- 
ranadukkhiyd mamam ca soyamani maya me sukkekothararukkho iva vane- 
davema soyaggind anto anto dajjhai/Vas. 36.8. " My mother troubled by the 
death of her husband and lamenting for me was burning inside and inside with 
the fire of grief like a tree with a hollow by the fire of forest conflagration." 
ehi kunasu paikkhinam  devaulassa mandas: mandan parili/Vas. 81.5. 
Come and go round the temple slowly."  suyanasamágama vaggi niccam 
niccax: suhavei/Vaj. 655. "Like the meeting with a good man fire gives 
pleasure constantly." Ap. punu punu panavivi райсарыти/Р.-рг. 1.11.1. 
" Having saluted the five teachers again and again." 

The NUMERALS are repeated in a distributive sense. — As: pacasu pahü- 
casu vasesu anusayünami nikhamantu/D. IIL. 9. "In each five years they 
will go on a tour." eldye ca afhaye विका dharimate paficesu райсази एकर 
su nikhamayisami/D. 21. I. “For this purpose every five years I will send 
out" P: duve duve puite janayi kàle sá/Mhws. 6.37. "She gave birth to 
sons two at a time." JM: atfhattha nddayai dare die ya naccanti/Pau. 2. 
92. " At every door were dancing groups of eight shows."  causu vi disdsu 
majjhe havanti cattdri cattéri/Pau. 2.52. “In the middle of the four quart- 
ers there were four of them each." P: saggakdyan agamant sakir sakim/ 
Th. 1. 258. "I went to the heavens once in each 

The PRONOUNS are very often repeated to express the idea of totality 
A& : tafi taíi pakalanasi pujetaviya cu palapásada-tena tena akalana/K. XII. 
32. '*On occasions other religionists ought to be honoured in different ways." 
atht cà helka punam puna hpite Lasá tasa athasá madhuliyae yena jane tathà 
patipajetha/K. XIV. 21. " Here it is written again and again on account of 
the sweetness of this and that subject so that men may follow them." se 
tart apahala tar tam dharimavadhi pépovd/T. V1. 3. “Giving up this and 
that they should develop their religion.” P : yas: yam padesam bhajati iat- 
{йа tattheva püjio/Dh. 303. "In whatever place he goes he ts honoured 
there." Yena yena hi maññanli lalo tari hoti aññathā/Sn. 588. “ Whatever 
they think it becomes something otherwise.” te te @vikaromi/Sn. 84. “I will 
explain them all.” fant tan ahame dhira tatheva maññe/Sn. 349. “I alzo 
think the same O courageous man.”  ricariham tena tena lübhasakkaraus- 
suka/Th. 292. "I wandered here and there desirous of profit and honour 
naggd pakinnakes hah tena tena vicdriham/Th. 2. 133. “ Naked and with 
the hair let loose I wandered here and there." ubbdsiyati so so ca yar yam 
gamant upeli so/Mhvs. 6.22. “Every village in which he goes is deserted.” 
АМ : jd jad vaccai rayani na sa padiniyatiai/U. 14.24. “ Every night that 
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passes does not return." jai td kdhisi bhéva jd jd dacchasi nério/ Das. 2. 
9. "If you love every woman whom you chance to see.’ tei tehi uvdehisi 
tam io sambadivàyae/Das, IX. 2.20. “He should carry all that out with 
all means" JM: le te th@vehi vese/Pau. 11. 102. “ Put all of them under 
control" ја ја да lambai..... sā sā tadatti tuffai/Vaj. 124. “Every 
branch which he holds breaks suddenly." je je kulammi jaya te te gaya- 
kumbhaniddalena/Vaj. 201. “All those who are bom in the family are 
capable of breaking the temples of the elephants. 

The second person pronoun is repeated : AMg : lumar lumar ti ama- 
unnar savvaso lam na vattee/Sut. 1.9.27. “To call thou is not elegant 
and во one should never speak it.” The reflexive pronoun is repeated with 
a distributive meaning. P: soko sakasi dillhi parnibbasdnd viggahya nànàá 
kusald radanti/Sn. 878. “ Referring to their own views the clever ones ex- 
plain differently.” зайтй sakah dijlhimakasisu saccam/Sn. 882. " They 
claim their own views to be true AME: cervam annüniyü nünab vayanià 
vi sayamsayam/Sut. 1.1.2.16. " Thus the ignorant ones claiming that know! 
edge is their own.” sayarh saya pasarisanta garahanta param vayari Sut. 
1.1.2.23. “ Praising one’s own views and blaming those of others.” sae sae 
uvalthane siddhimeva na annahá / Sut. L1.314. “ Liberation is possible in 
ones own view and not otherwise.” The interrogative pronoun repeated : 
IM: kih kin ti ullavantd uppaiyd nakayala turiya/Pau, 9. 73. * They 
quickly flew in the sky crying ' what is it, what is it?'." ke ke ime paul- 
thé mottiina gharesu gharania/Vaj. 650. “Who are those who have started 
leaving behind their wives in the houses?” kiri pi ki pi cintanto/Vaj. 23. 
"Thinking something." 

PRONOMINAL ADJECTIVES repeated : P: ellakam và dukkhai: nijjhin- 
nam eHakmh và dukkham nijjetabbam/MN. L14. * This much misery 15 
conquered and this much is yet to be conquered."  Paramam paramam ti 
yodha satvà / Sn. 87. " Who knows it to be the highest." AMg : jakkhà utta- 
rauttard/U. 3.14. “The demi-gods, higher and higher."  sammsüramüvanna 
param param te veyanti bandhanti ya dunniyani/Sut. 1.7.4. “ Coming to life 
they bind more and more and suffer miseries.” sanvaccharenüvi ya egame- 
gam bdpena mires mahdgayar tu, Sut, 2.6.52. "Ina year having killed only 
one elephant by the arrow," sayagüravie ege ege sucirakohane/U. 279. 
‘Some hanker after pleasures and others entertain anger for a long time.” 
ЈМ: та punarevi ahiyayaram: pvihaha paramparam o dukkhami/Pau. 26 
74, "Do not suffer more and more misery again and again to a greater 
extent." patteyar: patteyarh vakkharath kittaissami/Pau. 2. 54. "I will 
explain the regions individually." 

PARTICLES are repeated : P ; evarit evam vicarantam papima upagacchasi/ 
Th. 1, 1213. “© wicked one, you follow me while wandering in this manner.” 
AMg : jüvami jàvam ca nam abhibkamei làvarh tàvars ca пат mahante udae 
-seyarisi nisinne padhame purisajae/Sut. 2.1.2, ceeded fur- 
ther the first man sank deep in the great water and suyanasa- 
hàvo namo namo tàna purisánar/Vaj. 37. “ This is the nature of good men 
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a repeated salutation to these men." 
PARTS OF WORDS are repeated to give an intensive meaning to the ex 

essi The first syllable of a verb is often repeated to give emphasis to 
the idea, and this must have been the origin of the reduplication.. JM 
ehi savadahulto majjha tumam md cirüvehi/Pau. 8.173 Come in front 
of me, do not tarry.” ayürai matlagayam e-ehi maha savadahutto/Pau. 8. 
218. "He calls the intoxicated elephant to come to face him.” Ap: abbhat- 
thio si de-dehi tema/Mahp. 1.6.14. “You are requested to give me.” Here 
also belong the innumerable cases of immitative words like JM : jagajagen- 
tasohe/Pau. 14.134. gumugumugumunla/Pau. 2.40. where the first syllable 
is repeated and the grammatical inflections are added only to the last. 

Another type of repetition which survives in the modern languages is the 
опе in which the PRESENT PARTICIPLE is repeated. Ap: rengantena ramanta- 
ramanté manthau dheriu bhamantu anante/Hp. 85.6.2. “Taking delight 
and playfully, Ananta took the churning rod.” bhivaibhim kamantaka- 
mantaha/Hp. 87.6.8. “Going over the land of the king.” 

Finally we find WHOLE SENTENCES or long phrases are repeated to give 
emphasis. P: appeva nama siyd bhesike, appeva náma siyü bhesike ti/DN 
1.226. "It may be so Bhesike it may be so.” Аалай eckaputtaka kahar 
ekaputtka ti/Dh. Co. I. 23 How is it O my only son, how is it?" In 
the following case the idea is expressed with greater force by repeating the 
sentence and changing the order of words there. JM: jam ajja duliyde gi 
уат іти руа радијана jam varyan pedujaina tam gaya ajja duhi- 
yüe/Vas. 132.8. “What was sung by the daughter to-day the same was 
sounded by the clever man, and what was sounded by him the same was sung 











by the girl." 

ABBREVIATIONS 
AMg. Ardha-Magadhi MN. Majjhima Nikiya 
Ap. Apabhramsa P. Pal 
A&. AsSoka's Inscriptions Pau.- Рашпасапуа 
Ay. Асагалра P-pr. Paramátmaprakááa 
D. Dhauli Rock Edicts Sn. Suttanipata 
Das. Dasavaikalika Sut. Sütrakrtünga 
Dh. Co. Dhammapada Commentary Th. 1. Тһега Саа 
DN. Digha Nikäya Th. 2 Then Gatha 
Нр. Напуатёа of Puspadanta U. Uttarádhyayana 
JM. Jain Maharastri Upa, Upisakadasah 
К. Kali Rock Edicts Vaj laps 
M. Maharastri Vas. 
Mahp. Mahápurapa of Puspadanta Vip. Vipükasruta 


Mhvs. Maháüvamsa Vis. Visamabapalilà 


CORRESPONDENCE 


INDIAN HISTORY CONGRESS 
ALLAHABAD SESSION 


In 1935 was organised for the first time the All India Modern History Congress, 
with a view to bring together all workers in the field of the modern history of 
India. By the word ‘modern’ was meant the period of Indian History from 
1000 A. D. as by ‘ancient’ was understood the period before, 1000 A. D. This was, 
of course, only a general and rough indication and adopted not with a view to 
ignore and split up the unity and continuity of Indian History but because there 
was the Oriental Conference already working mostly for the ancient period and 
further because some such limitation was thought necessary for the sake of con- 
venience as far as practical work was concerned. Besides, there was no agency to 
bring together workers in the field of this period here called * modern '. 

The Poona Congress was organised in association with the Silver Jubilee of the 
Bharat Itihasa Samshodak Mandal of Poona inaugurated by H. E. Lord BRABOURNE. 
It was presided over by Sir Shafa'at Ahmed KHAN, Head of the History Depart- 
ment in the University of Allahabad, and was attended by individual scholars and 
representatives of many Universities, states, research associations and governments 
all over India. The gathering included delegates from Assam in the North to Anna- 
malai in the south and from Dacca in the East to Goa in the West. The programme 
included reading of papers, a historical Exhibition, lectures and entertainments. 
Some resolutions were also adopted, the most important of them dealing with the 
foundation of a permanent organisation to develop and perpetuate the aims and 
objects of the Congress. 

The Poona Congress was a unique success for a first gathering of the kind. 
The meeting there accepted the invitation to meet next at Allahabad in 1937 
Owing, however, to the intervention of the Golden Jubilee of the Allahabad Univer: 
sity, the Congress had to be postponed to 1938. Already in the Poona session it 
had been agreed to widen its scope by dropping the word ° modern °. The organi- 
sation was hence named as the Indian History Congress and the second session was 
held in the premises of the Allahabad University from 6th to 10th Oct. of 1938. 
The Congress secured Dr. D. R. BHANDARKAR of Calcutta to preside over its deli- 
berations, The number of delegates and representatives this time had almost doubled 
that at Poona, and the number of papers read reach the figure 92. They were 
divided into eight sections, each presided over by an eminent scholar 

The following table will explain in itself -— 











NM 
Sections President 3 
(1) Archaeology and Numis Rao Bahadur К. M. DiksHriT, D. С. 
matics of Archaeology, India. M 3.30 
(2) Modern Indian History Dr BALKRISHNA, (Kolhapur) «+ 16 
(3) Ancient Indian History  R. B. Dr. Krishnaswami AIYANGAR 
( Madras) RE INTO 
(4) Marathi History Prof. D. V. PorpaR (Poona) ., р 
(8) Sikh History Lala Sitaram KOHALI (Hoshiarpur] ` 4 
(6) Early Mediæval and Raj- Dr. Surendra Nath SEN (Calcutta) .. 16 
| put History 
(7) Later Medieval and Sul- Prof. M. Haam (Aligarh) fue os TU 


(8) Moghul History Mr. KHOSAL zs a aa 0) 
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The sectional meetings were held in the halls of the History Depart 

as the opening and closing sessions were held in the spacious and beautiful Senate 
Hall and the Vizianagaram Hall respectively. A varied programme of lectures 
with lantern-slides was arranged for the general public which was largely attended, 
the Physics theatre sometimes proving too small to accommodate fully the expectant 

The Historical Exhibition included many sections. The beautiful specimens of 
ancient sculptures and particularly the terracotta exhibited a wealth of wonderiul 
material for the reconstruction of the history of ancient India. The numismatic 
section included the splendid collection of gold coins by Babu DURGAPRASAD of 
Benares. The Governments of India, Baroda, Gwalior and other States exhibited 
many rare documents and manuscripts. The Maharajas of Benares and Rampur 
State had sent some very illuminated manuscripts. Under the care of Rai KRISHNA 
Das of Benares was exhibited a select collection of Indian Paintings gathered from 
various sources. This collection contained specimens of Rajput, Pahari, Kangra 
Moghul and other schools, some of which were indeed very rare and exquisitely 
beautiful. A special section was devoted by me to an exhibition of original Marathi 
—Modi and Persian documents which included autograph letters of Nana Farnavis, 
Shivaji Vithal, Naro Appaji, Sakharam Bapoo, Sonoji Bhonsle, Raghunathrao Peshwa, 
the poet Moropant, Khanderao Ganpatrao Gaekwad, Parashurampant Pratinidhi and 
many others Nine old Adilshahi firmans were also shown. There were in the 
collection also specimens of Bakhars, Mahanubhay pothis, and some Sanskrit, 
Marathi, Kanarese and Gujarati Mss, a few being about 400 or 500 years old. The 








tion. The Exhibition was opened by the Hon'ble Mr. SAMPURNANAND, Minister for 
Education, U.P., who delivered a thoughtful speech after Rai Bahadur Brajmohan 
Vyas had given a lucid account of exhibits in the various sections. 

The report of the Poona Congress which was published on the eve of the 
Allahabad Session, was duly presented to the Members at Allahabad and adopted. 
The Constitution Committee appointed at Poona met at Allahabad, Sir Shafa'at 
presiding, and discussed the draft constitution submitted for its consideration. It 
was decided for the present to have a very simple constitution and to go ahead 
again with a working committee, leaving the fashioning of a more elaborate machinery 
to the next meeting. After some discussion, the meeting agreed to adopt the simple 
frame-work of a working constitution and left the further shaping of the constitu- 
tion to the next session. Both Dr. BHANDARKAR and Sir Shafa’at were keen on the 
question of the preparation of a New History of India written mainly from the 
Indian view-point. In recent years the feeling in favour of such a project is no 
doubt growing in volume. Yet it was thought discreet to proceed cautiously in the 
matter, A representative Committee was, therefore, appointed to go into the question 
of the feasibility of such a project and to report to the next meeting. The Com- 
mittee may even evolve a project in out-line if it feels optimistic about success. 
Resolutions endorsing the Peace-Pact of Dr. RoERICH and urging for greater facilities 
to scholars in archives were also adopted. Dr. TARACHAND, Khan Bahadur Azil-ul- 
HAQUE, Dr. Radhakumud MUKERJEE, Prof. D. V. PorpAR, Prof, SHARMA (Lahore), 
Dr. TRIPATHI, Dr. BALKRISHNA, D. B. Dr. Krishnaswami AIYANGAR, Dr. SEN and 
others took part in the discussions and made speeches in the meeting. The next 
session was invited by Khan Bahadur Azil-ul-HAQUE, Vice-Chancellor of the Caloutta 
University to meet in that great city, as desired by the University Syndicate. This 
invitation was enthusiastically received by all the delegates as it meant that the 
Indian History Congress had now secured a firm hold over the minds of scholars 
of Indian history and that its status as the representative body to speak in their 
name had been an asserted fact. No longer could the Congress be derided as a 
'Tamasha ' as some of its detractors were pleased to describe it to satisfy themselves, 
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At Poona the Congress received the sympathy of the Bombay University, at Allaha 
bad we marched one step forward and met actually in the premises of the Allahabad 
University with the backing of that body, though somewhat non-official, and at 
Calcutta we were asked to meet under the official invitation of that august body— 
the Calcutta University ! Thus have we progressed by slow though sure stages 
and it is now hoped that the Indian History Congress will soon come in line with 
its elder sisters, the Indian Philosophical and the Indian Science Congress organisa 
tions, so that historians in India can henceforward speak with one voice in its 
name! The few waverers who have stood out so far will now be well-advised to 
give up hesitating and join hands with their comrades! 

The session at Allahabad was a complete success The sectional meetings were 
largely attended and simultaneous sittings of some sections, though they deprived many 
ardent listeners from taking full advantage of the scholarly papers read there, enabled 
a fuller discussion on the papers; the lectures were inspiring and informative, the 
Exhibition representative, full, varied and attractive. At-Homes added to the pleasure 
and comfort of the company, the Excursions, official and non-official, established live 
contact with the dead past,—all these combined with the touch of sanctity of an 
occasional dip in the Sacred Triveni, left an indelible impression on the minds of 
those assembled at Allahabad. 

The Allahabad Reception Committee, and particularly the Maharaja of Benares 
who inaugurated the Session, Sir Digby Drake BROCKMANN, the Chairman Sir 
Shafa'at, the General Secretary, and Drs. Bisheshwar PRASAD and Bansari Prasad 
SAKSENA, the Asst. Secretaries and their collaborators, Rai Bahadur Vyas, the 
organiser of the Exhibition, and the enthusiastic band of volunteers, deserve our 
warmest thanks for their most excellent arrangements for the success of the 


peg } D. V. POTDAR. 


MISCELLANEA 
MR. CHATURVEDI ON PANINI AND THE RKPRATISAKHYA 


Mr. S. P. CHATURVEDI has honoured me by learnedly criticising my two articles 
(IHQ Vol X, pp. 665-670; IC. Vol IV, pp. 387-99) on Panini in Mew Indian 
Antiquary, Vol. I, pp. 450-459, and I hasten to return the compliment, .It is per- 
haps still too early for me to make another pronouncement on the subject, for 
THIEME has not yet replied at all, and Prof. CHATTOPADHYAYA has so far only 
promised a reply. Prof. Louis RENOU has informed me that he too has prepared 
an article on the problem raised in my two previous articles, but that too has not 
yet been published. In the present short note I shall therefore confine myself only 
to explaining why in spite of Mr. CHATURVEDI's able defence of the traditional inter- 
pretation of the Sütras in question I am unable to accept it. 

I am glad to see that Mr. CHATURVEDI admits that nodallasvaritodayam: (Pàn. 
VIL 4. 67) is indeed a verse-foot. But he adds: “a serious student of the Asta. 
dhyayi knows very well that this so-called unmistakable metrical rhythm can be 
traced in many other Sütras of P." Yet, I may point out perhaps that although 
this is one of the most discussed Siitras of Panini which engaged the special attention 
of GOLDSTUCKER, WEBER and LIEBICH, none before me had detected this metrical 
rhythm. GoLDSTÜCKER concluded from the use of the term udaya in this sütra 
that the art of writing was known in ancient India, and millions lost their hearts to 
him W and LIEBICH, unconscious of the metrical rhythm of this sūtra, 
thought that the use of the term wdaya in Panini was in itself an argument for his 
posteriority to the Prati&akhya. Yet when I argued that the metrical rhythm, plus 
the term udaya, plus the anomalous grammatical construction, which is admitted also 
by Mr. CHATURVEDI, might together constitute positive proof to the same effect. I 
was rewarded merely with scepticism. Attributes are the constituents of substance 
and concurrent possibilities constitute proof: I was but following this principle of 
logic when I concluded that Panini was indebted to the Rkpratifikhya for his last 
Sütra but one. Mr. CHATURVEDI is at pains to show that the verse-foot nodàüttasvari- 
lodayam occurs only twice in the Práti&àkhya, but what he fails to recognise, and 
what I pointed out in both my previous articles, is that it is used in exactly the 
same sense and context in Panini and the Prütisàkhya. Does it not, to some extent 
at least, make up for its rarity of occurrence? I do not understand how my con- 
clusion becomes “ still more implausible when we remember that this ' metrical' line 
is not the monopoly of the R.P. only, but occurs in the Vai. Pritisdkhye also". 
Are we not all agreed that if any Práti&akhya can be proved to be pre-Páninian it 
is only the Rkpratigikhya? How can the occurrence of the word in question in the 
Vaj. Prat. influence our considerations of the relation between Panini and the Rk 
pratiaikhya ? 

Coming to the Pragrhya-sütras, Mr. CHATURVEDI like THIEME and Prof, CHATTO- 
PADHYAYA insists that the word anarsa in Pan, I, 1. 16 signifies everything but the 
Samhita-text, whereas I have tried to show that it means the Pada-patha and 
nothing else. I have also pointed out that in the only passage—as I now see from 
the Poona index of the Mahabhasya—where Patanjali uses this word, signifies pre- 
cisely the Padapatha. I have shown that the counter-example in the Kaéika is taken 
from the Samhita-text of the Aitareya Brahmana, which confirms the view that 
enarsa' signifies only the Padapatha. I may add that in Rkprat. I. 58 and III. 2%. 
precisely the indicatory ifi of the Padapatha has been called * anársa'. In Atharva 
Prüti&éàkhya I. 81 (amanirilam cetüvanürse), which is but the replica of Pin, I 1. 
16, the word 'anargz' has again been used in this same sense. In the older litera- 
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ture at least there is nothing to show that ‘andrsa’ (either noun or adjective) signified 
anything but the Padapütha. Uvata (on I. 58) too like the authors of the Kasika, 
explains “anarsdd itikeranat " by “avaidikad itikarandt”, but the examples and 
the only counter-example given by him prove beyond every doubt that he had only 
the Padapátha in view. How can we then maintain, in face of such unanimous 
testimony, that Panini's ' anársa ' signifies everything but the Sambhitd-text? The 
onus lies with Mr. CHATURVEDI now to prove that the word " anársa" has anywhere 
been used to signify anything else than the Padapatha. He will have to accept my 
interpretation so long as he cannot do this. It is astonishing to see that he has 
quoted (p. 455) passages out of the Kasika and the Bálamanoramá, clearly stating 
that 'aewarsa' means Padapitha, to prove that this word signifies the whole non- 
Vedic literature including the Padapitha! Evidently it has never struck Mr. CHa- 
TURVEDI that Panini in using this specific term might have had some thing particular 
in view and not the non-Vedic language in general. Such is the hypnotism of tra- 
dition ' 

I am glad to see that Mr. CHATURVEDI has not argued like THIEME that the 
mention of Sakalya in Pap. I. 1. 16 would be redundant if 'anüría' means Pada- 
patha. I have shown above that his own attempt to prove that 'amürsa' means 
everything but the Samhitàa-text is utterly furtile. I should therefore be justified in 
further dealing with this and the succeeding Sütra in starting with the assumption that 
anarsa" in Panini, as in the PratiSikhya, signifies only the Padapátha. 

To meet my argument that the specific case of iff following upon a Vocative 
form in -o is of infinitesimal importance from Pápini's point of view, Mr. CHATUR- 
VEDI blandly declares that "it is not true that Panini is silent as to the general pro- 
blem of the final -o before initial vowel" (p. 457), and thus, surely enough, comes 
to the conclusion that my difficulties are self-created. In his opinion there is there- 
fore no difference between the final -o in general and that of vocatives so far as 
sandhi-contraction is concerned ! Evidently Mr. CHATURVEDI has forgotten that 
the -o in vocative regularly undergoes sandhi in the Rksamhitā but the particles in 
"0 Never do so. Thus Panini in I. 1. 13. declared these particles to be truly un- 
changezble, but in the following sütra he declared the vocatives to be pragrhya oniy 
in the Padapatha (anürse). This is fully in conformity with the state of things 
in RV. But already Patafijali seems to have misunderstood Panini, for his examples 
of I. 1. 15 are taken from the Радар һа (ало й; etc.) It has moreover to be 
remembered thet when a final vowel is declared to be pragrhya the general assump- 
tion is that it is liable to sandhi ; thus Uvata commenting on Rkprat, II. 74 clearly 
stales : pragrhyalaksanatah prailese Praptz etc. Cases of real non-sandhi in the 
Samhità have been dealt with by Раріпі іп ҮІ. 1 115 ff. but there he uses the 
word prakriya, not pragrhya, I ask Mr. CHATURVEDI to consider all this and also 
to look up the literature on the Sandhi of vocative -o given in my previous article, 
and then say whether he is Prepared to admit that Panini in I. 1. 16 refers only to 
the Padapatha ог not. If he concedes this he will have further to admit, as I have 
shown before, that Panini’s direct source of information on this point could have 
been only the Rkprati&àkhya, It is not true that the cases of non-sandhi of the 
vocative -o are fully covered by Pánini's sütras as Mr. CHATURVEDI agrues (p. 457), 
I shall not take examples from the Rkeamhita in this connection, for I have explained 
before that metrical texts can prove nothing as to the contractability or otherwise 


have to depend solely on the prose mantras. Therefore I referred to the Taittiriya 
Samhita,’ where we find Cases of sandhi and non-sandhi of this vocative -o side by 
side. Thus TS. L 3. 14. 7: sümo as, but IL 5 12 5: iatakrato ‘nu, Here the 
сазе of non-sandhi in sino asi has not been provided for by Panini though the 
analogous case ито antartksam (TS. I. 3. 8. 1.) has been (Pan. VI. 1. 117). Nor 
is the case pito a (TS. V. 7. 2. 4) covered by these sütras Mr. CHATURVEDI will 
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now realise, I hope, that Panini actually saw much further than he had suspected, 
and yet it was not far enough. 

Mr. CHATURVEDI rejects my suggestion regarding Pan. VI. I. 27 as "too inge- 
nious.” I take it as a compliment, and I am not at all convinced by his arguments 
that the traditional interpretation of this sütra is correct. He argues that even when 
the last two words (hrasvas ca) are separated from the main sūtra the particle 
ea would be equally redundant. I do not consider this objection to be reasonable 
The particle ca would be redundant only when the whole is read as one sütra as in 
the present text, but when the last two words are separated it would serve the 
definite purpose of connecting the two parts and therefore would not be redundant. 
Ii Mr, CHATURVEDI wishes to press this point seriously he will meet with difficulty 
elsewhere where Panini himself uses the particle ca at the end of a sütra to connect 
it with the preceding aphorism,—as, for instance, in VII. 2. 98. I was not oblivious 
of Рар. П. 4. 111 when I proposed this yogevibhage, but I refuse to consider it 
as an analogous case, for eva, so far as I can see, is truly redundant here, though 
са іп hrasvas ca is absolutely necessary. Mr. CHATURVEDI's other objection is that 
the examples given by me of the non-sandhi arising out of this yogavibkdga are 
taken from the Taittiriya Samhita and not from the Rksamhité. But have I not 
repeatedly said that examples from the Rgveda are always inconclusive? It is 
strange to see that this argument would be urged against me. 

Let us now take up the wah üm problem. I am rather mystified to sce that 
Mr. CHATURVEDI has discussed only that side of the problem which may be turned into 
account to support his own theory, and completely ignored the rest. He does not 
even mention that Panini's own siitra was wich fim, one and undivided, and that 
it was only Patanjali who broke it up into two. I have pointed out before that 
Patafijali was compelled to do this because he had taken ‘Sakalyasya in I. 1. 16 
to mean " Sákalyasya matena ", to the inevitable result of that monstrous r iti, which 
also Mr, CHATURVEDI does not even mention. I do not see the utility of discussing 
the problem with Mr. CHATURVEDI unless he is prepared to explain these anomalies. 
He makes the gratuitous remark that I had forgotten Pan. I. 1. 14 when discussing 
this sūtra. In spite of his gentle admonition to revise my studies, I am as convinced 
as before that the invariable sandhi of s in aved v indra, for instance, is not covered 
by Panini, for Pan. VIII. 3 33 renders it optional. 

As for Mr. CHATURVEDI's treatment of Pan I. 1. 19 I must confess that at 
first I could not at all understand what he intends to convey until I came across 
the illuminating sentence : “ He should note that the written Sarhhiti text does not 
join in Sandhi ' Gauri* and ' tanü' with the following vowels as it does in the other 
hundred cases" (p. 459). It is clear from this that in his opinion the forms gauri 
and tans are entitled to special consideration as pragrhya, even though the iti which 
follows them in the Padapatha may be of no significance at all, simply because in 
the Samhiti-text they do not join in Sandhi when Sandhi is possible there. This 
is simply preposterous. Everybody knows that there are hundreds of final vowels 
in the Rkssmhità which do not join in Sandhi though it is possible, but are not 
on that account treated as pragrhya in the Padapaitha, whereas the so-called 
pragrhyas (like dampati etc.) are furnished with this iti in the Padapatha even 
though they actually combine in Sandhi in the Samhita Contraction or non- 
contraction in Samhita has nothing to do with fragrhyatra. But the inalienable 
characteristic of every vowel declared to be pragrhya is that it is followed by iti 
in the Padapatha. Hence the anuvptti £akalyvasyetüv anürse into Pap I. 1. 19 
is absolutely necessary. I am absolutely unmoved by the argument that Paniniyas 
like Mr. CHATURVEDI do not accept this amuvrtti. For my chief purpose is to find 
out what was the true intention of Panini, and not to investigate how it was distorted 
by the Paniniyas. | 
Calcutta. BATAKRISHNA GHOSH 


62 NEW INDIAN ANTIQUARY [April 1939.] 
FLYING MECHANISM IN ANCIENT INDIA 


Flying mechanism was not altogether unknown to the Indians. The Samarangana 
Sütradhara speaks of two types of machines, heavy and light: The shape of the 
machines was like that of a Garuda bird. "There was the sitting accommodation 
for the passengers inside the bird. A big bird was made of light wood with parts 
firmly fixed and fitted with two wings The engine or apparatus (rasayantra) was 
inside the body and a pot of burning fire was kept underneath to heat mercury 
(ратів) by the energy of which (rasasaktyd) the machine was propelled. People 
used to fly in the sky even over long distances with the help of the two wings moved 
by wind and set to work by the application of energy produced from heated mercury 
in the small boiler inside the machine. In this way also a heavy wooden bird could 
move about in the sky like a celestial car. If the machine was of a heavy type, 
four pots full of mercury were placed inside the bird. The mercury was heated by 
ee fire in the iron pot, with the result that it helped the bird to fly easily 
in the sky. 

The machine was so skillfully made that it could fly out even through the window 
as we find in the Bodhirüjakumüravatthu. The master builder with his wife and 
children sat inside the bird and flew through the window of the palace. The well 
seasoned and sufficiently dry timber was used to make the flying conveyances. 
Timbers of fig and such other trees were used. It was possible to conquer a 
aty or a kingdom with the help of these machines. Fully armed with weapons, 
going in wooden conveyances towards the Himalaya, a city was conquered and 
was named Kaffhardhenanagera, and the king was named Kaf{havdhenerajad who 
ruled the kingdom righteously.* 


Calcutta B. C. LAW 





I semerditona ee Chap, 31, Verses 95 & 97. 
2 engana Sütradhüra, Chap. 31, Vantravidhüna. Fi ther details, 
see "Flying Machines in Ancient India" By BARUA Mu MAR. Cos 
Review, Decr. 1933, pp. 287 foll. | ६2 
x une Commentary, Vol. III, pp. 134 foll. 
tta Nipata Commentary, Vol. II, pp. 757 foll. ; mapada - 
mentary, Vol. Ш, p. 135. Ha д ne 


NOTES OF THE MONTH 


The proposed opening of the Deccan College in Poona as a fully equipped modern 
research and post-graduate institute specialising in Linguistics and History, heralded 
by H. E. Sir Roger LUMLEY in his opening address at the plenary session of the 
Historical Records Commission in December last, appears to be a move in the right 
direction. As indicated by H. E. the Governor of Bombay, the intention of the 
Government appears to be the establishing of the two departments from June 1939 
as a nucleus for expansion of research on modern scientific lines to other fields, While 
research in History and Sociology is more or less well-known, the subject of Linguis- 
tics appears to be somewhat in the back-ground in our national education 

In this connection it is worth: reproducing the following from Prof. Otto 
JEsPERSON's Presidential Address at the inaugural session of the Fourth Linguistic 
Conference held at Copenhagen in 1936 (Actes, pp. 26-27) :—" It is a curious fact 
that though language plays an important róle in the life of the individual as well 
as of the nation, the science of language has had some difficulty im asserting its 
claim as the equal of other sciences. There is no recognised name for it in English 
corrosponding to French linguistique, Italian glottologia, Danish sprogvidenskab ot 
German Sprach-wissenschaft. English people generally say philology, comparative 
philology, and the man who studies it is called a philologist, which is rather 
confusing as the corresponding term in continental languages means something 
different —what in English is generally covered by the terms scholar and scholarship. 
Most English people take a linguist to mean a man with a wide practical as distin- 
guished from a scientific knowledge of foreign languages. There seems, however, 
to be a growing tendency to use [inguist and [inguistics in the same sense as on the 
continent, thus, for instance, in the Linguistic Society of America, which corresponds 
to the Philological Society of London, and I shall take the liberty of using the 

ds linguist and linguistics in this sense, 

" Linguistics as the science of language in its widest sense—comprised in three 
French terms, parole langage, langue—has points of contact with many other 
branches of science 
through phonetics with physics and physiology, 
through the linguistic communities with socio 
and thence also with anthropology and 
further with history, especially with cultural history as expressed in the slogan 
" Würter und Sachen," and finall 
through the spread of languages with geography, thus in the study of place-names 
and in the great lingustic atlases now published or in process of being published 
in many countries. 

“We learn from all these sciences, but I think we may also maintain that 
the science of language is capable of throwing light on many problems in each 
of these sciences, so that there is a fruitful interaction between all these branches 
of human knowledge. 

Time was when India led the world in the science of language, and the honoured 
names of Panini, the Varttika-kira and Patanjali stand at the very head of the 
ancient or modern Linguists The Prütisakhyas, with their minute and detailed obser 
vations of linguistic data, provided a wonderful key which was only utilised in the 
proper manner by the scholars of Europe. The study of grammar and the science of 
language in Europe until the beginning of the last century was ridden with the half- 
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knowledge of an eclectic type, traditionally handed down from the Greek and Latin 
scholars ; it was with the " discovery " of Sanskrit and its likeness to Greek and Latin 
(and Celtic) by Sir William Jones, and the enlarging on this by BorP and the 
GRIMM brothers that the modern science of Linguistics was born. The wonderfully 
accurate description of sounds given in the Pratisakhyas supplied a truely scientific 
foundation for the study of modern Phonetics: for of all languages Sanskrit alone 
preserved in its alphabetical arrangement the strict scientific classification of sounds 
according to their articulation. The analysis of the language by grammarians like 
Panini, who stands supreme in the field, provided the basis for a similar study of other 
Indo-European languages, and today we have a General Linguistics covering every 
phase of all articulated speech used by human beings throughout the world. But the 
land which gave birth to the science of grammar has lagged behind in its contributions 
to comparative grammar ; this is a subject which, we must admit, is a definite con- 
tribution of Europe to world-thought. India with her teeming millions speaking à 
variety of tongues is virtually a linguist's paradise, for herein are spoken some of the 
members of the major linguistic families of the world. India is truly a melting pot 
of varying cultures offering to the historian of culture and language material of first 
rate importance. It was at the instance of the International Congress of Orientalists 
that the Government of India organised a Linguistic Survey of India under the direc- 
tion of Sir George A. GRIERSON ; that monumental work indicates briefly what India 
can and must do to regain her lead in the science of linguistics. It is not for us 
to dwell here on the different aspects of the subject as applied to Indian or other 
conditions. The decision of the Bombay Government to start a Linguistics depart- 
ment as part of the research scheme embodied in the revival of the Deccan College 
appears to us at this juncture as an appropriate gesture, recognising the current need 
of the country for scientific investigation in its different linguistic groups. 

So far India has always looked towards Europe for even a scientific study of 
her languages. The first scientific and linguistic grammar of Sanskrit has come to 
us from the late Prof. Jacob WACKERN ; the first descriptive and critical gram- 
mars of Prakrit and Pali are respectively due to PISCHEL and GEIGER; the first 
linguistic of an Indian language is Jules Bloch's Formation de la langue 
marathe. While we admit that the science of comparative grammar is a purely 
modern product, due to the great grammarians of Europe of the last century, there 
should be no reason why Indian scholars trained in these methods should not contri- 
bute something fundamental in these directions. We welcome the contributions oí 
our European brother scholars, but regret with them that India has not produced 
the type of work which will farther the cause of Linguistics to the extent that her 
opportunities, her genius and her greatness eminently qualify her. 

The main reason appears to be the lack of opportunities, absence of proper 
training or equipment, and above alf of encouragement and sympathy írom the 
learned bodies in the country. The Government of Bombay, therefore, deserves the 
thanks of all researchers in their bold move to organise and equip a department 
covering all aspects of the subject and meeting the latest requirements, The inherent 
genius of India, which produced in the ancient days linguistic giants like Panini and 
Patanjali, has been lying dormant for the last 2,000 years. With the unfolding of 
Opportunities in these directions the Bombay Government's action is tantamount to 
putting back India prominently on the international map of Linguistics. We are fuily 
confident that the age-old tradition of India qualifying her to the supreme position 
in this science will be maintained some day by a new Pápini or Patanjali, culmi- 
nating in the opening of new fields of research and fundamental contributions to the 
Science. We congratulate the new spirit of scientific awakening which has inspired 
the Government to encourage and sponsor such schemes for the national upliftment 
of the country, 
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The first bulletin of the Tenth All-India Oriental Conference which is to gather 
in Hyderabad in the п under the august patronage of His Exalted Highness 
the Nizam, announces the meeting of the conference in the third week of Е 
ber 1939. The Rt. Hon'ble Sir Akbar Hypbari, President of the Executive Council 
and Chancellor of the Osmania University is the Vice-Patron. The Hon'ble Nawab 
MAHDI YAR Jung Bahadur, Vice-Chancellor of the Osmania University and Political 
and Educational Member will be the Chairman of the Reception Committee : Prof. 
Qazi Mohamad HUSAIN, Pro-Vice-Chancellor, is the Vice-Chairman of this Committee. 
The Conference will meet under the auspices of the Osmania University with Mr. 
Ghulam YAZDANI, Director of the Aracheological Department, H. E. H. the Nizam's 
Government, as the General President. 

The tentative list of the sections of the Conference is given as follows : 1. Aryan, 
Iranian and Indo-Aryan Studies; 2. Vedic and Classical Sanskrit ; 3. Islamic Culture 
and Religion ; 4. Arabic, Persian and Turkish Studies; 5. Philosophy and Religion ; 
6. History, Chronology and Geography ; 7. Archeology, Epigraphy and Numismatics : 
8. Anthropology and Mythology ; 9. Fine Arts and Technical Sciences (including the 
Arts and Culture of the Deccan) ; 10. Philology and Indian Linguistics ; 11. Modern 
Indian Languages :—Hindi, Telugu, Marathi, Kanarese, Tamil, Malayalam, etc. and 
12, Urdu 

The programmes will include reading of papers by eminent scholars, discussions, 
symposium, lectures, social entertainments and state functions. Exhibitions of Fine 
Arts, rare manuscripts, historical documents and local antiquities will be organised 
by various institutions besides visits to places of historical and archeological interest 
in and around Hyderabad, and particularly the world famous Ajanta and Ellora 
(Caves. 

The membership fee of Rs. 10. entitles each member to participate in the sec- 
tional meetings, lectures and social functions and to a free copy of the published 
"Proceedings of the Conference. The Local Secretary is Prof. M. NIZAMUDDIN, Head 
of the Department of Persian and Fellow, Osmania University, and all correspondence 
concerning the Conference is to be addressed to him. 

We trust that with its great historical and cultural traditions the Hyderabad 
session of the All-India Oriental Conference will not only be an all-India one, but 
will also prove to be an international event. It would have been indeed a unique 
occasion if the Brussels Conference had been combined with the tenth session of 
the All-India Oriental Conference at Hyderabad this year. It is the hope of every 
Indian Orientalist that one session at least of the International Congress should be 
held in India. 
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It is the policy of the Bombay Government to encourage researc 
regional languages. Lump provisions of Rs. 12,000 recurrent and Rs, 8,000 non-re- 
current have been provided in the budget estimates for the year 1938-39 for the 
scheme of research work in Kannada Literature. The detailed scheme for the pur- 
pose has not yet been submitted by the Committee, The Committee has however 
submitted details regarding the utilisation of the lump provisions made in the current 
year's budget on account of the scheme. On the basis of these details a scheme 
for the work to be undertaken during 1939-40 has been formulated. 

The Gujarat Vernacular Research Society has decided to organise a Post-Graduate 
Department (to be recognised by the Bombay University) for studies and research 
in (1) Gujarati, (2) Sanskrit and Ancient Indian Culture and (3) Economics. The 
work of this Department will be undertaken by the Society with effect from the 
academic year 1999-40. As it is the policy of Government to encourage research 
work in ancient and regional languages, it is proposed to give a recurring grant-in-aid 
to the extent of Rs. 12,000 to the Society for this Post-Graduate Department on 
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condition that it is recognised by the University and the details of expenditure are- 
approved by Government. 
Lj EJ = а = = ш 

We note with satisfaction the progress of the Archeological Depariment of the 
Baroda State under the able direction and guidance of Dr. Hirananda SASTRI, M.A 
M.O.L., D. Litt, as evinced by their report for 1936-37. The department carried out 
during the year under report conservation of old monuments at Dabhoi, Patan, Vasai, 
and Buradia. Among these monuments we note the conservation of the beautiful 
stepped well at Patan called ‘Rani Vav' built by Udyamati, the queen of king 
Bhimdeo I (llth century). The excavation work has also yielded fruitful results 
among which mention may be made of 200 silver coins of Emperor Kumara Gupta I 
(about 413 A.D.) found at Amreli and 40 new inscriptions (between the years 745- 
and 1852 a.n.), one of which belongs to the reign of Sultan Ghiya Suddin Tughlak. 
Among the coins discovered and examined those of Rudrasena I and Rudrasena 111 
are noteworthy. The inspection and listing of the monuments in the state carried’ 
on by the department is as important as it is commendable. We trust that Mr. 
A. S, GADRE who is now entrusted with this work will have before long discovered 
the possibilities of new fields 1 2 exploration and research, which will require at 
least for some years greater budget provision by the state authorities than the amount 
of Rs. 23,888 allotted by them during 1936-37. 
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The second Bulletin of the Czechoslovak Oriental Institute at Prague is publish 
ed as a Supplement to the Archiv Orientálni (Vol. X, No. 3 for December 1938). 
It records the useful work of the Institute for the last ten years (1928-38) carried 
out under varying circumstances, Founded by the far-sighted President Liberator 
T: G. MASARYK in 1928, the Institute has established within the short space of 10- 
years a periodical of first rate importance, the Arhiv ÜOrientálni, now running its 
ith year, under the editorship of Prof. HROZNY, with its own Arabic, Syrian and 
hieroglyphic Hittite types: it has built up its Library, Monograph Series, founded 
scholarships and arranged for lectures by foreign orientalists, In 1995 the Institute 
together with the Museum of Applied Arts arranged an exhibition of Chinese Art 
under the patronage of the Minister of Education and the Chinese chargé d'affaires. 

The organiser and first President of the Oriental Institute, Dr. Rudolf Horowerts, 
resigned after occupying the chair for 10 years and having rendered great services in 
establishing and developing the Institute, with the object of retirement. His place 
as President now deservedly goes to Prof. Dr. B. HROZNY Among the members oí 
the Research Section are : Honorary 1, Member-Patron 1, Fellows 19, Active Members 
38 and Corresponding Members 60. 

For practical purposes of research the Institute is divided into several Societies : 
Chinese, Indian and Japanese, After some interrupted work on the sinological side 
the Chinese Society was established in 1936 and the inauguration took place on the 
30th November. At the close of the year 1937 the society had 41 members. The 
Indian Society was inaugurated on 4th May 1934, and the work of the following 
years was marked by lectures on a variety of Indian topics: at the close of 1937 
this Society had 54 members, The activities of the Japanese Society were inaugu- 
rated on 8th March 1934. 

Besides the 10 volumes of Archiv Orientálni the Institute has already published 
9 volumes of Monographs of Archiv Orientálni and a few more are under prepara- 
tion. The honoured name of the late Prof. WINTERNITZ is associated with the Indian 
department, and we are sure that the traditions created by him will now be carried 
on by Prof. Dr. V. Leswy, Prof. Dr. Otto STEIN and Dr. O. PERTOLD. We wish 
the Institute a long life of research activities in spite of the recent political and other 
sy п which must naturally (but unfortunately) have repercussions in this- 


LUIGIA NITTI-DOLCI 
31 JUILLET 1903—1 JANVIER 1939 


L'année 1939 s'est ouverte pour les indianistes de France sous le signe 
d'un deuil cruel : la mort subite de Luigia NITTI-DOLCI, emportée par une 
embolie foudroyante, le l-er Janvier, quinze jours aprés la naissance de son 
deuxiéme enfant. 

Luigia NITTI-DoLct, fille de M. Francesco NITTI, ancien Président du 
Conseil de l'Italie pré-fasciste, est née à Naples le 31 Juillet 1903. C'est là 
qu'elle a fait ses premieres études, au lycée d'abord, puis à l'Université où 
elle a acquis une solide et riche connaissance des langues classiques et le goüt 
des recherches philologiques. Peu après l'avènement du régime fasciste, en 
1923, elle s'expatrie avec toute sa famille et, après un court séjour en Suisse 
vient s'installer à Paris. Entrée à l'Ecole des Hautes Etudes à la Sorbonne, 
elle ajoute à ses études précédentes la linguistique indo-européenne et se con- 
sacre de plus en plus à l'indianisme ; Sylvain LÉvI, A. FOUCHER, Jules BLOCH 
la comptent bientót parmi les plus brillantes de leurs éléves. Au bout de 
peu d'années elle est invitée à participer avec le Professeur Louis RENOU ct 
Mme N. STCHOUPAK à l'élaboration. d'un Dictionnaire Sanskrit-Frangais. 
Vers l'époque oü cet ouvrage parait, en 1932, ses maitres lui confient l'édition 
dun manuscrit dont M. Sylvain LEVI vient de recevoir du Népal la photo- 
graphie : c'est une grammaire prākrite, jusque là inconnue, attribuée à Puru- 
sottama. L'analyse et la critique de ce texte se développent en une étude de 
vaste envergure ; ce qui devait d'abord servir d'introduction à l'édition devient 
une oeuvre magistrale : Les Grammuairiens prakrits ; le texte de Purusottama, 
publié à part n'en est plus " qu'une pièce justificative". Ces deux publica- 
tions—dont on trouvera par ailleurs un compte-rendu détaillét—ont valu à 
Luigia Nrrri-Dorci le grade de Docteur és-lettres qui lui fut décerné, avec la 
mention la plus haute, le 30 Juin 1938. Dans une plaquette publiée en souve- 
nir de Luigia NrirTI-DoLcI par l'Institut de Civilisation Indienne de l'Univer- 
sité de Paris (Février 1939), MM. L. RENOU et Jules BLOCH ont fait ressortir 
la haute valeur scientifique de l'auteur et l'importance de sa grande thèse, 
enue dés à présent " un des classiques de l'indianisme ",—opinion qui se 
trouve abondamment corroborée par de nombreuses lettres émanant des 
indianistes les plus réputés de divers pays. En méme temps que ses deux 
théses, Mme NirrTI-Dorci préparait l'édition de la Premiére Sikha du Prékrta- 
kalpateru de RáAmasarman, qui doit paraitre prochainement dans la Biblio- 
théque de l'Ecole des Hautes Etudes et dont elle a signé les derniers " bon à 
tirer" quelques jours avant sa mort. 

l. A review of these two books will appear in the next issue of the NIA— 
S. M. K. 
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Mais Luigia NiTTI-Dorci ne se contentait pas d'étre une savante de 
premier ordre ; en méme temps qu'à ses recherches philologiques, elle se con- 
sacrait inlassablement à l'oeuvre d'assistance à ses patriotes, comme elle 
exilés. Cette assistance elle la pratiquait sous les formes leš plus variées 
quand il s'agissait d'être efficacement secourable, aucune besogne, si humble 
qu'elle füt, ne lui semblait indigne d'un effort et, dans tous les domaines, le 
moindre de ses actes était emprunt des mémes traits, inoubliables à qui l'a 
connue : lucidité compréhensive de l'esprit, inépuisable générosité de coeur, 
simplicité sans nulle affectation, probité intellectuelle courageuse droiture,— 
qualités qu'elle appréciait par dessus tout chez les autres et dont, sans y pen- 
ser, elle nous donnait sans cesse l'exemple. Elle possédait, m'écrit un de ses 
camarades d'études, "le don particulier de se faire aimer ", et méme chez ses 
ainés, l'affection qu'elle inspirait se teintait d'admiration,—admiration pour 
son oeuvre de savante, réalisée, dit M. RENOU, “sous l'heureuse conjonction 
du travail et du don ", pour l'éclat et l'hardiesse de son intelligence, pour la 
richesse de sa culture, et aussi pour sa vie méme, vie studieuse toute de cou- 
rage et de dévouement, que ses camarades ne cesseront d'evoquer comme une 
leçon de haute portée morale. 1 


Paris. MADINE STCHOUPAK. 


p ABHARANA 


By 
J. GONDA 


In the dictionaries the word ábharana- is rendered by " ornament, deco- 
ration ; Schmuck, Schmucksache ". From a quotation found in a comment: 
on the Sakuntala 4, st. 5, which runs as follows : syad bhüsanam tv abharanam 
caturdha parikirtitam ávedhyam bandhaniyam ca ksepyam aropyam eva tat 
we learn that among these " ornaments " various kinds of objects are reckoned 
dvedhyam bhüsanam, that means kundalddi, “ ear-rings etc.”, bandhaniyam, 
" ornaments that are to be tied (bound) " viz, kusumddikam, “ flowers and the 
like ", ksepyam, by which niipurddikam is meant, " ankle-ornaments etc.", and, 
lastly, aropyam bhüsanam which is explained by hàraádi "strings or garlands 
of pearls etc. 

As for the etymology of the word, it is beyond doubt that it is to be 
connected with bharali “ to bear, carry, wear, keep etc.". Now bharati being 
used in connection with valaya—" a bracelet" (Sakuntali st. 6, 6), with 
mala- ~ a wreath, garland" (Ram. 3, 46, 16), with vdsas- “a garment, dress 
(RV. 7, 77, 2) ; with karpdsikevastreyugam “a set of cotton garments 
(Varaham, BS. 48, 72) etc, we might feel inclined to explain the strength 
of the preposition in the same way as eg. in à-dadhàti or á-dhatle (cp. Manu 
11, 104 svayam và Sisnavrsanáv utkrtyá-dhàya cájalau, " himself having cut 
off his...and having taken them in his joined hands" ; Ràm. 5, 33, 2 £irasy 
anjalim adhaya " having laid his joined hands on his head"), or in d-ni (cp. 
Mbh. 3, 75, 25 parisvajyankam dnayat, " clasped him in his arms") and the 
like : it is a well known fact that the preposition @ sometimes “ confers on 
the verbal form the value of the middle voice ", And, in fact, some scholars 
have explained the meaning of the word in this way : "that which is taken 
up or put on, viz. ornament,. . .trinkets " 1 

On second thoughts, however, this explanation does not to be the 
correct one. 

In the oldest texts the verb -bharati is found many a time, and here 
it does not mean “to wear, to put on", but “to bring”. In the Atharvaveda- 
samhità the verb is used to point out the idea of bringing. “ Whence brought 
he the hair, whence the sinew? etc.”, kulah kesán. . .Gbharat ; " who brought 
the colour in the body ?”, ko asmin varnam übharat, is asked in a mystic 
hymn on the constitution of man (11, 8, 12 ; 16 ; see also 11 ; 17 ; 10, 2) ; 11 
1, 15 we read " bring these waters ", apa à bharailáh ; often we see that heaven 
is brought ; 11, 5, 19 Indra by brahmacarya brought heaven for the gods ; cp. 





14 ; 4, 23, 6; 8, 9, 14 ; 10, 8, 21; 13, 2, 39. Compare also 9, 4, 10 ; 13, 1, 55 ; 


1l. Rus Davips-SrEDE, The Pali Text Society's Pali-English Dictionary, s.v. 
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6, 11, 1. Besides, we hear that a cloud is " brought by rays", that means 
“composed, produced by rays" : 13, 4 ; 9 (cp. sam-bhr-). Often the object 
of the verb is refreshment, a “ good thing " etc, : 18, 4, 88 (RV. 5. 6, 4) 
" Agni.. .bring thou food. for thy praisers ” (isa stotrbhya & bhara) : cp. 18, 
I, 21 (RV. 10, 11, 4) : 1, 6, 4 (cp. 19, 2, 2) " weal for us be the waters which 
are brought in a vessel (kumbha abhrtahk) " ; 3, 10, 7 " O spoon, bring you to 
us iş- and àrj- " ; 6, 63, 4 “ Agni, bring thou to us good things " (RV. 10, 191, 
1), sa no vasüny à bhara, see also 4,32, 3:5, 7, 6; 4, 13 5: 18, 3, 67. 

Then the verb is used in connection with words which denote things pos- 
sessing a magical power, such as lifegiving plants, medicinal herbs, shells, In 
a hymn to the plants (8, 7), for the restoration of health of a person, which 
1s used (Kaus, 26, 33 ; 40 Comm.) “ with a gilt and lacquered amulet (mani-) 
made of splinters of ten kinds of trees (Kefava, ad Kaw’. 26, 33-40), these 
plants are addressed in the following way : (8) agner gháso apam garbho ya 
Tohenti punarnavah...bhesajih santy abhytah “...be they remedial when 
brought". Now, these plants give life to men ( purusajivenih, 4), they are 
powerful, they have strength and virya- and therewith they free the sick person 
from the yaksma (5), they take away the effect of poison and witchcraft, and 
therefore “they must come hither” (10) ; diseases and demons tremble at 
these plants, when they are brought (abhrtübhyah ; 14 f.) ; sO many all- 
remedial (herbs) I bring unto thee (& bharümi tudm abhi ; 26). 6 
137 is used in a remedial rite to fasten and increase the hair (see Kaus. 31, 28 
and Keéava) ; a kácimáciphalamami- is to be bound on; the first stanza 
says that the herb is brought (abharat) from Asita's house. 6, 52, 3 (to free 
a person from unseen demons etc.) “ the life-giving plant of Kanva... have I 
brought". The hymn 4, 10, in connection with a pearl-shell amulet, protects 
from evils and distress: (4) “this... shell, born in the sky, in the ocean, 
brought hither out of the river (sindhutas pary übhrtah) is for us a life-pro- 
longing mayih (amulet)". The tary of Darila ad Kaus. 42, 23 says 
that AV. 2. 4 is used with a Jangida-amulet (meni-), which is to be bound 
on with a string of hemp (see also the commentary ad AV. 2, 4, 5), now this 
also is brought from the forest (5). See also 7, 45, 1. AV. 3, 24 is used 
(Kaus, 21, 1 ff.) to promote the prosperity of grain ; the herbs and the words 
of the person speaking are “rich in milk” (1), “accordingly I bring’ by 
thousands those that are rich in milk, and who make the grain much” (2). Also 
of magic, of power, magical power itself the verb is used. According to Kaugi 
ka, AV. 8, 5 is used in a rite for general prosperity (Kané. 19, 22) and in a rite 
against witcheraft (Kaus. 39, 7) ; the hymn accompanies the binding on of 
an amulet ; in stanza 9 the witchcrafts that are made by ourselves and those 
that are anyebhir abhrtah, " brought by others" are exorcized. In 5, 3], 
which is a hymn to counteract magic, Weeread that “he” has brought it (the 
Witchcraft) by what was not the road (10, apathenà jabhürainám), and we 
send it forth (bra hinmasi) by the road. See also 6, 125, 2; 10, 1, 19. AV, 


. l. Here the Paipp. text has d harüm 


1939.] ABHARANA 71 


11, 5, 22 in a hymn which extols the brahmacárin, runs as follows : ian sarvan 
brahma raksati brahmacaáriny ábhrtam, "all these brahman brought in the 
brahmacárin protects". In a hymn to prolong the life of a person, 8, 2, the 
words asus ta ayuh punar à bharümi (1) seem to be used to accompany the 
pouring of a stream of water on a person's hand or another act that has the 

So it is clear enough that in the Atharvaveda the word Is used by prefer- 
ence in connection with words denoting magical power or a thing that pos- 
sesses such power etc. which is " brought to" a pefson. Likewise it is used 
of the composing parts of the body, which are “ brought" to man, that means 
which will form part of him. “To wear” an amulet, however, is expressed by 
bharati : AV. 2, 4, 1; 8, 5, 12 yo bibharlimam mamm; 19, 26, 1. 

Also in the Rgveda @bherati is met with many a time. I confine the 
quotations to these: in the literal sense “to bring (near)" the word is 
used e.g. RV. 10, 102, 10 nésmai trnam nodakam à bharanti, see also 3, 29, 1 
Very numerous are the cases, where a god, generally Indra or Agni, is request- 
ed to bring near a treasure, wealth, (e.g. 1, 12, 11 sa ( = Agni) na stavane a 
bhara...rayim viravatim isam), “ refreshment ” (9, 6, 18), “splendour” 
(dyumna- 5, 10, 1), "drink" ( pitu-, 8, 32, 8), " food " (cp. 10, 20, 10), 
" swiftness " (vàja- 1, 63, 9) ; the property of the enemies (2, 30, 10), cattle 
(3, 54, 15) ; superiority, power, strength (savas-, 6, 19, 6-8) ; bhaga- 2, 17, 7 ; 
brahma prajéved " an offspring granting brahma " 6, 16, 36, " a collection of 
riches, properties" (sambharanam vasünüm 7, 29, 2). Now and then the 
verb is found without an object ; 3, 36, 9 (to Indra) à fu bhara ; 8, 33, 12; 
sometimes a god is the donee : 1, 4, 7 soma to Indra ; 2, 35, 5 ; 6, 16, 47. 

Consequently, we may conclude that in the Reveda d-bhar- not mean 
"to wear ", but to " bring near”, especially of things that are desired or that 
have a strengthening or invigorating power. The adjective abharadvasu- 
means “ bringing near property” (5, 79, 3, Usas). In later times the mean- 
ing of abherati remains the same. It is connected with siidam (Taitt. Br. 
1, 2, 1, 3), ürjam (1, 2, 1, 2) ; satrüyatiüm bhojanani (2, 4, 1, 1), vasu (2), 
riyah (4, 7), bhagam (2, 5, 4, 1). As for other shades of meaning in the 
Puranas I refer to the dictionaries. 

As for the substantive ábharana-, in Sanskrit literature it is clearly a syno- 
nym of the words alamkéra- and bhiisana-, whose semantical development I 
discussed elsewhere.* See for instance the description of the adorning of 
Sakuntala : Kal. Sak. 4th aüga : dharanoidam rüvam, " your beauty worthy 
of abharanani ", idem alamkaranem, “ here is a", st. 5 übharanam, anuvajut- 
Ltabhüsano aam jano, “we have never used bhiisandni,” éhrenavinioam =" the 
employment of ábharanani". Just as many others which are usually rendered 
by "omaments" and which in fact often have that meaning, abharana- is 





1. See WHITNEY-LANMAN, Atharvaveda-Samhità, p. 476. 

2, See my papers: The meaning of the word alamküra, NEW INDIAN ANTI- 
QUART, Thomas-Festschrilt (1939) pp. 97-114 and the meaning of ved. bhüsati, 
printed by Messrs. Veenman & Sons, Wageningen, Metherl, 1939, 
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often to be translated by " talisman, amulet °” ; frequently the articles meant 
are at once " ornaments" and “amulets”. An instructive text is AV. 14, 2, 
12. During the marriage ceremonies when the wedding-cortége comes in sight 
of the house (Kaus, 77, 14) the mantra AV. 14, 2, 12 has to be recited :... 
paryanaddham visvariipam yad asli syonam patibhyah savità lat krnotu, 
" what of many forms is fastened round about it, let Savitar make that agree- 
able to the husbands": see also Apast. G. S. 6, 6', where asyam for asti, 
which seems to be the better reading. Now Haradatta’s commentary to 
Apast. says : yac cüsyüm "paryünaddham sarvato bandhubhir naddham vi£va- 
тйрат abheranédi, so it understands the words of the “ ornaments " worn by 
the bride. If so, it is clear that Savitar is not invoked to make ornaments 
pleasant to the wearer, but objects that have a magical value. The first half 
of the stanza gives suport to this view: “| cause the bridal-car to be viewed 
by the houses...with a friendly, with a not evil eye", aghorena caksusa, 
Both the Mantra and the abharanédi are to protect against the working of the 
evil eye? Elsewhere, ointment is put on the eye of a person, whose evil 
eye may be dangerous.? 

That the 4bhareyani of marriage ceremonies etc are at the same time 
marngalyani, appears from many a description, see eg. Kàl. Kum. 7, 1 ff. Up 
to this day gold and other metals have their protective influence particularly 
in the form of ornaments* RV. 1, 33, 8 we read that the Dasyus were 
"adorned with manis" : hiranyena manna $umbhamünàh and in spite of 
that “ornament”, that is to say in spite of its magical assistance, they were 
vanquished by Indra. The daksinà to be given when the apaciti-eküha is 
offered, is a chariot drawn by four horses’; the charioteer wears a niska 
and a garland, the chariot itself is " adorned "' with golden ornaments, mir- 
rors’, a tigers skin etc, it is sarrabharayi, fitted out with all kinds of con- 
tainers of magical power 

Animals too often wear amulets, see from many texts e.g. Varah. B. S. 
44, 5, where the word pratisara- is used : for their well-being “ horses should 
have attached to their necks (pustyartham), by means of a pratisara- marking 
nuts, rice, costus... “In the Sabdakalpadrumae, Sv. Margapali we read? 
margapalim prabadhniydd... padape kusakaSamayair divyüm samskérair 








l M. WiNTERNITZ, Das altindische Hochzeitsrituell, Wiener Denkschriften, 
1892. p. 70. 

2. “Ein Hauptübel, vor dem man sich durch das Amulett zu schützen trachtet, 
ist der neideriiillte “ böse blicke SCHRADER-NEHRING, Reallexikon der Indogerman. 
ischen. Altertumskunde, I, P. 48. See also CALAND, Altindisches Zauberritual, p. 79, 
n. 27 | 

4 Sankh. G. S. 1, 16,5; RV. 10, 85, 44. 

Cp. CROOKE, An introduction to the popular religion and folklore of Nortbern- 
India ; Allahabad, 1894, p. 194. | 
9. See Jaim. Br, 2, 103 ; Ap. Sr. S 22 12 4—9 etc. 
6. See CALAND, Jaim. Втаһтапа in Auswahl, p. 157. 


7. Quoted by J. J. Метев, Trilogie altindi her Mächte Feste dei Vege 
tation, 1, p. 163. T maischer Machte und Feste der Vege- 
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bahubhir mudà. bhüsayilva gajàn afvdn  ankusagrühisamyulüán govrsdn 
mahisdmé caiva ghantübharanabhüsitàn etc. Here the elephants, horses, etc. 
are adorned with bells and @bharanani. Bells are, as is well-known, effectual 
instruments to avert all kinds of evil, they are “ die mit Segens- und Abwehr- 
kraft angefülten Gefásze der Vegetations- und Zeugungsgenie”. And, 
doubtless, the &bharanani have the same function. Varah. B, S. 44, 15 the 
elephant and the horse are to be henoured (abhyarcitam krivd) with new 
clothes, perfumes, garlands and incense, which are able to avert evil too. 
See e.g. the gajaSanti Visnudh. Pur. 2,50: Garuda Pur. 210, 34 ff. 

During the feast of Bali (see e.g. Bhavisyott. Pur. 140) the city is adorn- 
ed and fitted out with amulets against wordly and unseen dangers ; the whole 
description is worth reading. Newly-ripened corn is an evilaverting sub- 
stance? : its ears are used in adorning and at the same time protecting a 
city : Skanda Pur. 9, 19. Also nàgavalli, " piper betle" is used in embellish- 
ing a city during feasts; furthermore we know that it brings seubhdgyam 
(Varah. B. S. 77, 35). During the Kaumudi-festival, which is to be kept 
lokavibhitaye " for the welfare of the world”, and other feasts many adorn- 
ments are made. When prince Aja arrived at the house of his relative, 
it was adorned with auspicious decorations (Kumüras. 7, 16), such as gar- 
lands, flags, etc. Mats. Pur. a. 274 we read that " ornaments " are to be offer- 
ed together with a sword, a shield and an armour. It is well-known that 
jewels, pearls, etc. dispel danger, sickness, sorrow, procure wealth, renown, good 
luck etc. ; see eg. Varah. B, S. 80, 1; 18 ; 81, 27 ; 82, 6 ; on the other hand 
they are called bhüsancni : 81, 31 i 

Threads and the like, coloured ones by preference, were used as orna- 
ments and amulets. I mention also the rudrüksg^ A conch-shell is a 
very auspicious thing’: it is called an abharana- e.g. Küdambari p. 157, 3 
(N. 5.7), 

I need not dwell on the custom of binding a thread with ornaments 
(raksd-, rakhi) on the wrist of a person to preserve him from evil,’ nor on 
the little tubes of gold or silver which are tied above the elbows as charms 
to ward off ill-luck.’ 

Also anointing may be called a kind of abharana-, see e.g. the commentary 
to Kaüdambari p. 171, 7 IN. S dhavalam yac candanam 1asya sthásakà übha- 


l. MEYER, o.c., p. 164. 

2. Not only in the Sanskrit literature. See e.g. CROOKE, Popular Religion and 
Folk-Lore of Northern India 21, p. 153; MEYER, o.c. II, p. 115. 

3. I refer to MEYER, o.c. II, 193 ; II, 145, etc. 

4. See also CROOKE, in Hastings Encycl. oj. Religion and. Ethics, III, 444. 

5. See also ROGERIUS, Open-deure, ed. CALAND (Den Haag 1915) ; pp. 58 [. ; 
Ziegenbalg, Malabarisches Heidenthum, ed. CALAND, pp. 113 ff. : CALAND and Еок- 
KER, Drie oude Portugeesche Verhandelingen over het Hindoeisme Akad. v. Wet., 
Amsterdam, Lett. N. R. 16, 2(1915), p. 198. | 

6. Cp. MEYER, o.c. I, p. 233. 

7. See eg. M. M. UNDERHILL, The Hindu religious year (1921), р. 134 

8. See eg. DuBOIS-BEAUCHAMPS, Hindu Manners, etc., p, 336 
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ranavisesah. And, as is well-known, anointing brings prosperity, see e.g. Kal. 
Kum. 8, 20; 23; Ath. Veda 10, 3, 17 let the varana- amulet anoint me with 
ya$as ; cp. 3, 22, 2; 4, 9 ; 19, 31, 12 : 19, 44. 10, 1, 25 the krtya is abhyaktd, 
akiá- and varamkrid-; see also Gobh. G. S. 1, 8, 8: 13: 3, 1, 18, etc 

In this way, a great number of ex might be given to demonstrate 
that decorations represent bringing of luck and prosperity. 

We know that with many people the belief exists that magical power 
can be transferred to other persons or other things which, in that case, are 
filled with power themselves, ‘Talismans or amulets are power-filled objects 
which are portable and attachable; they have their effect on the spot where 
they are fastened. Power can be attracted by means of talismans, the wearer, 
his body, the whole of his person are filled with strength, are strengthened 
by such a power-bearer : it gives “luck”, protection in general; it confers 
upon him courage, cleverness and all kinds of desired qualities” 

Now it is very clear from many a Vedic text that also in t India 
amulets were intended to give power, energy, strength, etc. AV, 19, 28, 1 imam 
badhnámi te manim dirgháyutvaya tejase, " I bind for thee this amulet, for 
long life, for energy "; as appears from the second half of the stanza it is an 
amulet of darbha (TBr. 1, 4, 4, 1). AV. 10,6,6 Brhaspati put on an amulet 
in order to force (marim...ojase). AV. 10, 3 is used in connection with 
the binding on of amulets of varana for welfare : 10, 3, 12 sa me rüsiram 
ca pasün oja$ ca me dadhat. cp. also 19, 31, 9 : 12 : lejo 'si tejo mayi dhara- 
yddhi rayir asi rayim me dhehi. 10, 6, 4 " et this golden-garlanded (hiren- 
yasrag-) amulet which bestows. .. greatness..." : 19, 24, 6 “ thou hast dressed 
thyself in this garment”, paridam vaso adhithak svestaye; 4, 10. 7 "that 
pearl (kySena-) I bind on thee in order to prolong thy life strength " etc. 
By an amulet (meni-) the abundance of food and savours are seized (grime ; 
АҮ. 19, 31, 4). The use of magical cords, strings, garlands is found all over 
the world ; these objects may possess strengthening and protective power. 
I only refer to the story found in the Kathasaritsagara, ch. 37, where a person 
succeeded in recovering his strength by the virtue of the string on his neck 
(37; 128) 

Therefore the original meaning of abkarama-, to my mind, appears to be 
"the bringing near, the attracting (of magical power, of a desired kind of 
power) ; bringing near; the object that brings near, with which they bring 
near, they attract power". To the same root belongs also the word avabhrtha-, 
UE. 

l. As for literature on the subject : CROOKE. o£. III, 442 ; B. FREIRE MARRECO 
ibidem, III, 392; PFISTER, in Handworterbuch des deutschen Aberglaubens I, 375 ; 
my Paper in Acta Orientalia, 1, 311ff. In Dutch : Lieveheersbeestjes, bepaalde arm- 


ee ; hofijizers brengen geluk aan; see also L£vy-BROHL. La mentalilé primitive, 
p. 


ELT the essay in TAWNEY-PENSER's translation of the Kathásaritaságara, 6, 
pp. 


3. Cp. also Kadambari, p. 447, 1; p, 547, 5; p. 380, 3, N. 5: Compare A. 
Scuarré, Bana's Kadambari, Diss, Utrecht 1937, p. 97. — : 
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which, as is well-known!, is the putting (carrying) in, or letting float away 
on water of the things which are to be disposed of after the offering, because 
they have come into contact with the mysterious magical substance. Also 
the sacrificer and his wife have a bath and put on new clothes after having 
removed mysterious power which has clung to them. As appears from the 
mantras the sacrificer takes consecration (diks) with him into the 
water". Now the water itself becomes a container of magic powers, As I 
take it the word evabhrtha- means "the carrying into or pushing in of the 
magical substance,—power (into the water) ". As for the verb apabharati 
we may compare Taitt. Br. 3, 1, 2, 11 apa pápmánam bharanir bharantu etc. : 
see also RV. 10, 59, 8. The compound ud-bhar- is used AV. 2, 3, 4: 5 in 
connection with a remedy, brought up “from out of the ocean, from out of 
the earth " [Sat. Br. 7, 5, 1, 22 sarrasmá! bápmana " has lifted me from out of 
all evil "]. pare also pari-bhar- AV. 7, 45, 1. 

That abandhana- is met with (cp. e.g. Vignudh. Pur. I], 109, 37 тсёпауй 
samastena süktenabandhanam bhavct ; cp. rakhibandhana: a-bendh- AV. З, 
9, 3; 5, 28, 11 ; abandha- " ornament" Lex) does not, of course, pi dif- 
ficulties, no more than the word gaggszpara which is found in the Avesta (Yt 
5, 127; 17, 10), and rendered by “earrings ; Ohrschmuck, Ohrgehünge " ; 
" gaosa- | ear] &vara- was im Ohr getragen wird... vel al. 
dbharana-n. " Schmuck "5 In the first place here the form of the word is 
abhara- and in ancient Indian too there is a difference of meaning between 
derivatives in -a- and -ana- : anmayana-, subst. "bringing towards" ; amaya- 
"the girdling on with the sacred cord" : aharama-: hara- etc.. and. more- 
over, it is possible that dvara originally had the same shade of meaning as 
bhar- in Vedic and Sanskrit." The compound kernabharana- is found also 
in Sanskrit : e.g. Comm. to Kadambari N. S.*, p. 220, 23 ; 337, 16. 


1. See QLDENBERG, Religion des Veda, pp. 407 ff; KEITH, Religion and Philoso- 
phy of the Veda, pp. 303 f. As for sam-bhr compare OLDENBERG, Vorwissenschalt- 
liche Wissenschaft, p. 94, n. 1. 

2. Maitra. 5. 3, 6, 2; Ápast. S. 5, 13, 21, 3. 

3. See OLDENBERG, e.c, p. 409, п. 2. 

4. CALAND already remarked : " avabhrtha bedeutet eigentlich wohl : " Das (im 
Wasser) Hinabbringen ", Das Srautasiitra des Apastamba, Verh. Kon, Ak, v. Wet. 
Amsterdam, Lett. N. R. 24, 2 (1924), p. 352. 

5. See Chr. BARTHOLOMAE, Altiranisches Worterbuch (1904), 486.—In Persian 
however, goshmür or gosh-würa («'gaw$e-bdra) "an earring etc.” 

-6. See BARTHOLOMAE, o.c., 938, 


THE AUTHORSHIP AND DATE OF THE MRCCHAKATIKA’ 


By 
R. D. KARMARKAR 


The only information that we have about the author of the Mrecha- 
kafika is found in the Prologue (Stanzas 4-7, Act I)? to the play, and the 
passage in question is undoubtedly an interpolation, for expressions like... 
कविबभूव spp (stanza 3), fine: fe gest बभूव (४३०2३ 5), चकार सर्वं किल 
Watt ay; (stanza 7) and शाद्रकोऽमिं प्रविष्टः (stanza 4) are used there. This, 
however, should not be taken to imply, as some critics have done, that the 
information contained therein, is necessarily untrustworthy. In fact, it 
would be possible to argue, with greater plausibility, the other way. The 
interpolator could more naturally be trusted to give a more detailed account 
than would have been possible if the account had been written by the au 
himself. 

We know from the Prologue that King Südraka was the author of the 
play dealing with the love-romance of the poor merchant-prince Càrudatta 
and the beautiful courtesan Vasantasend of Ujjayini, that Südraka was very 
handsome and the best of Dvijas, well-versed in the Rg-veda, Sàmaveda, 
mathematics, fine arts and the science of elephants, that he had won laurels 
in pugilistic contests, had his eye-sight restored to him through the favour 
of Siva and had performed an Aévamedha sacrifice with great eclat, and that 
after a remarkably long life of one hundred years and ten days, Südraka 
ended his earthly career by entering the fire. 





1. This paper was read at the Ninth All-India Oriental Conference ( December 
1937). It is now published here with the permission of the Secretary, with a few 
alterations, 

2. द्विरदेन्रगतिथ्कोरनेत्र: परिपूर्णन्दुमुखः shea | 

द्विजमुख्यतमः कविर्वभूव प्रथितः ee esas: ti ३ ॥ 

ऋग्वेदं सामवेदं गणितमथ कलां वैशिकी हत्तिशिक्षां 

जानं бы पत्र परमससुदयेनाखमेचेन ау 

लब्ध्वा चायुः शताञ्दे दृशदिनसहितं शद्रकोऽमिं प्रविष्टः ॥ ४ ॥ 

समरन्यसनी प्रमादञन्यः ककुदं वेदविदां तपोधनश्च । 

TAR Fa: क्षितिपाल: किल श्रूद्रको बभूव Я, 

अवन्तिपुर्या द्विजसार्थवाहो युवा दारिदः किल चारुदत्त: । 
यणानुरक्ता गणिका च यस्य वसन्तशोभेव बसन्तसेना ॥ ६ ॥ 
RTA भवितव्यतां तथा चकार सर्व किल OTE नृपः ॥ ७॥ 
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Vàmana in his Kévydlamhkarasitrarrtii (8th century A.D.) mentions 
Stidraka by name ( शूद्रकादिप्रबन्थेषु ) in connection with qo, He also quotes 
the verse qrat qè: (Mrechakajtka I. 9, also Carudatta 1) and the passage 
qd हि. नाम पृरुषस्यासिंहासनं राज्यम्‌ । (11.6.66 ;' this is not found in the Carudatta). 

The first natural impulse then is to ransack old literature to find out 
if there was any king answering the above description and all sorts of 
fantastic theories are advanced by scholars to secure this end.* Thus, Simuka 
of the Andhrabhrtya dynasty (100-200 8.0.) is taken to be identical with 
King Südraka referred to in the Skendapurdna as reigning about 200 A.D. 
Others try to identify King Sidraka with Vikramfditya, the founder of the 
Sarhvat era. Rijasekhara' refers to a King Südraka whose exploits were 
glorified by Rimila and Saumila (who were perhaps his court-poets ; Sau- 
mila is referred to by Kalidasa in his prologue to Mdlavika). In the Katha- 
saritsügara, Südraka is said to have been able to live for a hundred years 
through the sacrifice of his life by a Brahmana. Prof. Konow identifies him 
with the Abhira King Sivadatta (about 250 a.p.). According to KEITH‘ the 
&üdraka as described in the Prologue is really clearly mythical. 

The discovery of the plays ascribed to Bhasa and published in the Tri- 
vandrum series has made this confusion worse confounded. For, an unfinish- 
ed play, called Ca@rudatta or Deridracdrudatta (describing the plot up to the 
end of the fourth Act) bears such a close resemblance to the Mrechakatika 
that there is no doubt that either the Mrechakajika is an elaboration of the 
Cürudatta, or the Cárudatta is an abridged version of the Mrechakajika. 
Both these views have found their supporters. On the strength of some 
resemblances of ideas and expressions, the Mrcchakajika is declared by some 
to be the source from which Kálidása has borrowed some ideas. ^ PISCHEL 
has shown that there is a close resemblance between the society as depicted 
in the Dasakumaáracarita and that in the Mrechakaftka, and that the verse 
Baria antonf is.found both in the Mreckakalika and the Kav yddaria, 
He concludes from this that Dandin was the author of the Mrechakafika. 

This is how the position for the moment stands as regards the author- 
ship of the Mrcchakatika. It almost appears as though we have come across 
a blind alley and no further progress is possible. An attempt has been made 
in this paper to suggest a new line of approach to solve the problem. 
PIscHEL led the way in this direction but somehow or other tie did not carry 





L All references to the Mrechakajika are to my own edition of the play, pub- 
lished at Poona in 1937. 

2. Mr. A. D. PUSALKAR in his paper (published in /AHRS. Vol. XI, pp. 33-42) 
gives a list of as many as 27 Südrakas, but regards only three of them, (1) Südra- 
ka Vikramaditya (3rd century &c.), (2) Ksudraka (5th century 80.) and (3) 
éimuka (Andhrabhptya dynasty, 73 B.C.) as historical personages. He regards the 
first of these (3rd century B.c.) as the author of the Mrcchakafika. 


३. तौ झदककयाकारौ रम्यौ रामिलसोमिली । 
काव्यं ययोईयोरासीदधनारीनरोपमम्‌ ॥ 


4. KEITH: The Sanskrit Drama, p. 130. 
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his idea to its logical conclusion. A critical comparative study of the Kav ya- 
daría and the Mrechakatika reveals such striking resemblances between the 
two works that the conclusion seems to be irresistible that both these works 
were written by the same author, Internal evidence of this type, it is well 
known, is always a weak reed to lean upon ; similarities of expressions, ideas, 
situations and the like may normally show that one of the authors has bor. 
rowed from the other, but it is equally possible that the two authors may 
have independently come to use the same phraseology or borrowed from a 
common source. Bearing all these limitations under which internal evidence 
usually suffers, in mind, we hope to prove, that in the present case, at any 
rate, we would be justified in regarding internal evidence as indicative of 
the identity of the authors of the two works, that is, the author of the 
Kavydderéa—Dandin—wrote also the Mrechakatika. 

The similarities of expression, ideas, etc. in the Kavyadaría and the 
Mrechakatika pointed out below, would not, if considered severally, be re- 
garded as being invested with any special significance. Some of these can 
very easily be described as more or less conventional; but here too Dandin 
seems in his Karyadaría to be at pains to pick out exactly the same topics 
that are described at length or in detail in the Mrechakajike. There are how. 
ever some special striking similarities which definitely point to the Mrccha- 
kalika as their source; and as it is unthinkable that Dandin should have 
indulged in a reckless plagiarism, we are forced to fall back upon the only 
alternative left, viz., that he is referring to his own work in the Kavyadaréa. 
We believe that the reader would agree with us in coming to the above con- 
clusion, by judging of the similarities pointed out below as a whole, 

We shall first refer to the similarities which appear to us to be specially 
striking, and then to the conventional ones, with our comments here and 
there. 


Kavyadar£at | Mrcchakatika 


( 1 ) भगवन्तौ जगन्नेत्रे सूर्या चन्द्रमसावपि । In the Tenth Act, the Candala 





पस्य गच्छत वास्तं नियतिः | 5३५5 (*.36-2-3)_[ आर्यचारुदत्त गगनतङे 
केन लड्घ्यते॥ 71. 172 प्रतिवसन्तौ चन्द्रसूयोबपि विपत्तिं लभेते। किं 
पुनजना मरणभीरुका भानवा वा। लोके कोऽ- 

पयुत्वितः पतति कोऽपि पतितो ऽपयत्तिष्ठति । 

&c.] also (X.20.3) [ उद्दामेव किशोरी 


नियतिः खळ प्रत्येषितुं याति । ] 
me m. 5 
1. There are reminiscences of Bana and Kalidasa in the Kavyddaréa, but for- 


tunately Dandin makes it clear in respect of some passages at least that he is the 
borrower, as is made Clear further on. | 


2. The references are to the edition by Ram gacharya Rapp, published by th 





1939.] 
(2 ) कामदत्वाच लोकानामसि त्व कल्पपादपः ॥ 
रूढमूलः फलभरेः ан 
सान्दच्छायो महाबरक्षः सो्यमासादितो 


मया ॥ 209 


अनल्पविटपाभोगः फलपुष्पसमृद्धिमान्‌ । 


सोच्छायः स्थैर्यवान्‌ देवादेष रुधो मया 
FA: II 210 


उभयत्र पुमान कश्चिद्‌ वृक्षत्वेनोपवर्णितः ॥ 


211 


Who would deny that this 1s a cor- 


rect description of, and directly points 


out to, Cárudatta ? 
(3) в 





the expression केषांचिदुपमाश्रान्ति : 
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दीनानां कल्पद्रक्षः स्वगुणफलनतः सज्जनानाँ 
कुटुम्बी । 1. 48 

गुणप्रवालं विनयप्रशाखं विश्नम्भमूलं महनीय- 
पुष्पम्‌ । 

а аталы स्वगुणैः фе ЧЕП: सुखमा 
श्रयन्ति ॥ 1५. 32 

(Carudatta is persistently referred to 


| 48 8 पादप by various characters in 


the play.) 


` स्थावरक :-{ वरमहमुपरतः न पुनरेष कुलपुत्र 


विहगानां वासपादप भार्यचारुदत्तः । ] 
X. 25-19-20 
[ प्रणयिजनकल्पपादपमार्यचारुदत्तं |... 
X. 30-8 
चाण्डालो -[ सुजनशकुनाधिवासं... 
सज्जनद्वुममेतम्‌.... ] X. 4 


पंतीब तमोऽङ्गानि वर्षतीवाञ्जनं नभ्रः। (11. 226. only the first line) 

असत्पुरुषसेवेव टष्टिर्विफलतां गता ॥ 11.362 (the whole verse in some Mss.) 
This verse is found in the Mrcchakajika (1-34). 
(Kavyadarsa 1I. 227), that this verse was 


It is obvious from 


not written by Dandin himself. PISCHEL was therefore wrong in arguing 
that this verse was Danpdin's, but it does suggest common authorship of 
the Kavyddersa and the Mrcchakafika all the same. Dandin seems to have 
deliberately made room for this verse in the Mrcchakajfika (where it does 
not appear to be quite essential) simply because he wanted to discuss it at 
great length in the Kavyàdarsa. 





( 4 ) मृतेति प्रत्य संगन्तुं यया मे मरणं मतम्‌। | न च मे वसन्तसेनाविरहितस्य जीवितेन 
सैषावन्ती मया रूब्धा कथमत्रैव जन्मनि ॥ gem i IX. 37-1 
П. 280 | वसन्तसेना किमियं द्वितीया समागता सेच दिवः 
The reference here is generally | क्िमित्यम ।...वसन्तसेना न सृताथ सैव॥ Х. 40 
taken t0 be 10 उद्यन 211 वासवदत्ता (or 
со कुत्रलयाश्च 900 मदालसा ) But this could 
with equal propriety be taken to refer 
to Carudatta and Vasantasena. 
( 5 ) व्युत्मन्नबुद्धिरमुना विधिदरितेन ч तेषां खल जीवितानि ये कामिनीनां गृह- 
मार्गेण दोषगुणयोरवदावर्तिनीमि मागतानाम । 
कृतामिसरणो मदिरेक्षणाभि- आद्रीणि मेघोदकञ्षीतलानि गात्राणि गात्रेषु परिष्व 
धन्यो युवेव रमते लभते च कीतिंम्‌ ॥ जन्ते॥ \. 49 


III. 187 
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This is the last verse in the AKavyddarsa and there is no doubt whaten. 
ever that it describes accurately Cárudatta in the Mrcchakatika and no one 
else. The expression विधिदर्शितेन मागण refers to the manner in which Vasanta- 
senà's ornaments bring about the union between the lovers 


(6) The title zrzmesr itself | आदश: शिक्षितानाम І. 48 
This is how Cárudatta is described 


(7) अजुल्यः पड्ठवान्यासन्‌ कुसुमानि नखार्चिषः। The expression प्रत्यक्षचारिणो वसन्तश्री: 
वाहू ёч वसन्तभ्नीस्त्वं नः प्रत्यक्षचारिणी ॥ / undoubtedly refers to Vasantaseng. 
UL 67 | 


CE चन्दन्न्द्रज्ीलाक्यो दवादद्य सुडन्मम । 
VL 26 


( 8) चन्दनोदकचन्दरांघुचन्द्रकान्तादिश्ञीतलः । 
II. 40 





( 9 ) नन्वात्मलाभो महतां परदुःखोपशान्तये ॥ 11. 173 


न का का बन न न #ह हक 


ननु दाक्षिण्यसंपन्नः सवेस्य भवति प्रियः ॥ 11. 174 


अनुगढ़ाति हि परान्‌ सदोषोऽपि द्विजेश्वरः ॥ 1. 175 
All these passages point out to Carudatta. Cf. also [ दक्षिणतया परकीय- 
मिवात्मानमवगच्छति शरणागतवत्सलश्च । ] |. 14-38 


( 10) हृतद्रव्यं नरं त्यकत्वा धनवन्तं ब्रजन्ति याः । 
नानाभङ्गिसमाङ्गष्टलोका वेझ्या न दुधेराः ॥ 111. 117 
CE इह स्वेस्तरफलिनः कुलपुत्रमहाद्रमाः । 
नेष्कलत्वमळं यान्ति वेश्याविहगर्भाक्षताः ॥ (10. 10 ) 





जियो हतार्थाः पुरुषं निरर्थं निथ्पीडितालक्तकवत्‌ त्यजन्ति ॥ (1. 15) 


We shall now pass on to other similarities which any poet could have 
thought of independently, but so many of them occur persistently in the two 
works, that, considered as a Whole, they aleo could be regarded as pointing 
out to the identity of the authors of the two works, the Kavydéderfa and 
the Mrechakatika. One, in fact, is tempted to hazard the statement that the 
Kavyüdaría в Mainly concerned with utilising the Mrcchakalika for its 
purpose. | 

(a) The Mrcchakatika describes thunder, lightning and rain at great 

х referring to almost all conventions in this respect. The Kévyadarsa 

= Rr ш (though there was really no occasion for it to 
О 80) аѕ would be clear from the following passages in the Kavyddar§a. 
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(1) मण्डलीकृत्य बहाणि कण्ठमंधुरगीतिमिः । 
कलापिनः प्रनृत्यन्ति काले जीमूतमालिनि ॥ 1. 70 
(2) गुछुगभेभराक्कान्ताः स्तनन्त्यो मेघपङ्गयः । 1. 98 
(3) श्यामला: प्रागषेण्याभिर्दिशो जीमूतपङ्किभिः । 
भुवश्ष सुकुमाराभिनंवशादलराजिभि:॥ 11. 100 
(4) नृत्यन्ति निचुलोत्सङ्गे गायन्ति च कलापिनः। 
чїч ч чаї इशो हृ्ोश्रगर्भिणीः ॥ 11. 103 
(5) जलं जलघरोद्रोण कुलं गृहशिसण्डिनाम्‌ | 
чеч аҝаї ата बलं कुसुमधन्वन: ॥ 11. 104 
(6) अवलेपमनङ्गस्य वर्धयन्ति बलाहृक्राः । 11. 109 
( 7 ) हरत्याभोगमाझानां शृह्वाति ज्योतिषां गणम्‌ । 
आदयते चाद्य मे प्राणानसौ जलधरावली ॥ Ш. 111 
(8) हृद्यगन्बबद्दास्तुज्ञास्तमालऱ्यामलत्विषः । 
दिवि श्रमन्ति जीमूता भुवि Aa मतब्नजाः ॥ 1. 113 
(9) зевай मेघानां माला वन्दं कलापिनाम्‌। 1. 118 
(10) दूरे प्रियतमः सोऽयमागतो जलदागमः । 11. 133 
(11) संगतानि मृगाक्षीणां तडिट्रिलसितानि च । 
क्षणट्ट्यं न तिष्ठन्ति घनारञ्वान्यपि स्वयम्‌ ॥ 11. 332 
( 12 ) द्रातरषेष्यैजेळधरेरम्बरं दुर्दिनायते । 
रागेण पुनराक्रान्तं जायते जगतां मनः ॥ 11. 335 
(13) उत्करामुन्मनयन्त्येते बालां तदलकात्विषः | 
अम्भोधरास्तडित्त्वन्तो गम्भीराः स्तनयित्नवः ॥ 111. 136 


(b) न 
येन माद्यन्ति धीमन्तो मधुनेव ичип: । 1. 51 
[This corresponds 10 [ ... कि हीनकुसुमं सहृक्रारपादपं मधुकैः पुनः सेवन्ते।... अत 
va ai agag उच्यन्ते । ] Mrecha. Il. 64-66] 
(८) कन्ये कामयमानं मां न त्वं कामयसे कथम्‌ । 1. 63 
(€. एषा गर्भदासी ...न मां कामयते । 1. 32-6 ] 


= 


(d) पारावतः परिश्रम्य रिरंसुक्षुम्बाति प्रियाम्‌ । 11. 10 
[Ci , . . तिष्ठतु दयितासहितस्तपस्वी पारावतः । ४. 11. 22 ] 
(€) नलिन्या इब तन्वज्गघास्तस्याः पञ्ममिवाननम्‌ । 
मया मधुब्रतेनेब पायेपायमरम्यत ॥ 11. 45 
[Cf अम्भोजिनी लोचनमुद्रणं किं भानावनस्तंगमिते करोति ॥ X 58, ... आर्यपुत्र 
अत एव साचेतनेति चुम्ब्यते । ] 
(1) विष्णुना विक्रमस्येन . . . 1. 101 
[Cf. लं केशबोऽपर इवाक्रमितुं mun)! V.2] 
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(8) अरत्नालोकसंहायेमवार्य सूर्यरस्मिभि: । 1. 197 
[Cf. for a similar construction involving a qualified identity, zi 
aided राज्यम्‌। 11. 6-66, बीणा is असमुद्रोत्यितं रत्नम DIL 2-11 and 
यज्ञोपवीत, अमोक्तिकमसौवर्ण ब्राह्मणानां विभूषणम्‌ । ५. 18] 


(#) मङिकामालभारिष्यः . , . ज्योत्त्रायाममिसारिका: ॥ ता. 215 
[Vasantasenà goes to Carudatta, dressed in the manner of an 
Abhisarika. ] 
(i) निशृह्य केशेष्वाकृष्टा कृष्णा येनाग्रतो मम । 
सोऽयं दुःशासन: पापो . . . 1, 282 
(1. एषोऽहं गृहीत्वा केशहस्ते दुःशासनस्यानुकृतिं करोमि । 1. 30. 4 
केशतरन्दे परामृष्टा चाणक्येनेव द्रौपदी । 1. 39. ] 


(7) भहीरृद, . .दक्षः प्रजापतिथासीत स्वामी शक्तिधरश्च सः । 1. 321 
(£ जयति ्रपभकेतुदक्षयदगस्य हन्ता । तदनु जयति भेत्ता pga: fhag: N 


X. 46 ] 
(£) किं केकाकाकुक: काको Ш, 92 
[CE f काकायसे का का इति। ४. 11. 39 ] 
(I) The Kayrvadaría refers to सुगत (III. 174), the Mrcchakatika 
describes the शाक्‍यश्रमणक, his dress, etc. in detail 
It is not intended to suggest that Dandin in his Kévyddaréa does not 
draw upon any other work for his illustrations. In most of such cases—and 
these are not very many—he himself makes it clear that he 15 borrowing 
from others. Where no such indication is forthcoming, it. would not be 
wrong to infer that Dandin draws upon his own composition. Thus the 
following passage is clearly borrowed from Kalidasa, 
प्रसादवत्‌ प्रसिद्धार्थमिन्दोरिन्दीवरगुति । 
लक्म लक्ष्मीं तनोतीति प्रतीतिसुभगं वचः ॥ 1. 45 
Cf. with this, Raie seit dena (Sakuntala D)— The ex- 
pression 2 प्रतीतिसुभगं बचः $ a clear pointer that लक्ष्म लक्ष्मीं तनोति 18 a quota- 
tion...Two more passages in the Kavyadar$a can be traced to Kalidasa -— 
ЧЕП: कुसमशस्यापि कोमलाज़था रुजाकरी । 
साधिशेते कथं तन्वी हुताशनवती चिताम्‌ ॥ 1. 286 
[This reminds one of 
नवपल्रवसंस्तरेऽपि ते खदु दूयेत यदङ्गमर्पितम्‌ । 
तदिद विषहिष्यते कथं वद वामोरु चिताधिरोहणम्‌ ॥ (Raghu VIII. 57) ] 
and अभामात्रे हि तरलं इस्यते न तदाश्रयः । गा. 129 
[С न प्रभातरळं ज्योतिरुदेति वसुधातलात्‌ । Sak. 1] 
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It has been already pointed out that in the case of the verse бурей q- 
aise (IL. 226, and 11.362) the expression Greg (11.227) shows that 
the verse is merely quoted in the text. 

The Pas53९e मुखं जीवन्ति हारिणा वनेष्वपरसेविनः । (11.341) i$ similarly’ seen to 
be a quotation, if we consider the next Passe सेयमग्रस्तुतैवात्र dfe प्रशस्यते । 

(11.342) 

It is only in the case of the passage, 

अरत्नालोकसंहायेमहायं सूर्यररिमिभिः । 

दृष्टिरोधकरं यूनां यौवनप्रभवं तमः ॥ 11. 197 
which bears a striking similarity with केवलं च निसर्गत एवाभानुभेयमरत्नालोकोच्छे 
тае чата तमो योवनप्रभवम्‌ ॥ in Вара Kaüdambari, that there is 
no definite indication of its being a quotation. It appears to us, therefore, 
that the similarities indicated above in the Kévydderia and the Mrechakatika, 
though they might appear innocent enough taken singly, point out, if con 
sidered as a whole, to something more than mere borrowing from another 
writer. 

Nor does there appear to be any inherent improbability about this view. 
The author of the Mrcchakatika was undoubtedly a southerner. The God. 
dess Kali or Durga is there referred to as मसह्य्ासिन्नी (a northern writer 
would have certainly written विन्ध्यवासिनी). Candanaka talks of कणीरकलहप्रयोग 
(VL. 20-21) and refers to several southern peoples (दाक्षिणात्या अन्यक्तमाषिणः । 

कर्णाट, , .दविड, . .चोल. . . - ॥1.20.8-9) ; words like वरण्डलम्बुक, खुण्टमोडक еіс. 
pomt out to the same thing. 

The author of the Kavyadaría likewise was a southerner. He mentions 


the asa, «ps, and कावेरी (...कलिबश्नवनसंभूता, . .॥ चोला: कालागुरु्यामकावेरीतीरभूमय: । 
111.165-166). The verse नासिक्यमध्या रितश्वतवँर्णविभाषिता । अत्ति काचित्‌ पुरी JETA- 
тай п gq:1 (111.114) is generally supposed to refer to the city, rat? 
and the ggq kings (according to some commentators, the kings referred to 
are either ques or Sm ) Similarly the verse इति साक्षात्कृते देवे राज्ञो यद्वातवर्मणः 
(11.279) is usually taken to refer 0 नरसिंहवर्मन्‌ ० राजसिंहवर्मन (with the 
reading राजवर्मणः) who ruled about the middle of the 7th century A.D.)? 

We have mot here taken into account the similarities between the 
Mrcchakatika and the Dasakumaracarita, because the text of the Datakuma 
тасатИа 15 very corrupt and shows clear signs of being revised and enlarged 
by more than one hand. Neither is it necessary for our purpose, for no one 
challenges that the Aaeryadarsa is the work of Dandin and our thesis is that 
the author of the A@vyaderia was the real author of the Mrcchakajika, 

If then, Dandin wrote the Mycchakafike, how did this work come to be 
known as a zprxgqeq, because that is how Vamana definitely describes it 


1. [. . .भगवति सद्यवासिनि प्रसीद प्रसीद । ] 7. 37. 6 

2 Mr. KANE (Introduction to Sahityadarpana XXXVII) is not quite cer- 
tain about this. He says that the town may be qX[ near Cochin, 

3. Mr. KANE does not accept this reference to the Pallava king either. 





84 NEW. INDIAN ANTIQUARY [May 


in his. Káryalamkàrasütravrii ? This should not be a difficult query to 
answer. Court-poets are known to have passed off their works as the 
productions of their patron-kings.  Dhàvaka-Bhása is traditionally known 
to be the real author of the three dramas, Priyadarsikà, Ratnávali and the 
Nagaünanda which are said to have 1 written by King Harsa. Dandin 
must have had his patron-king in his mind, when he deliberately ascribed his 
work to Siidraka and also camouflaged the issue by giving a fanciful des- 
cription of that Südraka in the Prologue. 

Who then was Dandin’s patron-king? Was he called Südraka; if not, 
why did Dandin hit upon the name Südraka to refer to his patron? In 
this connection the Avantisundarikathà and the Avantisundarikathüsára pub- 
lished in 19241 by Mr. R. Kas, give us very valuable information. It 
appears that Dandin's father was Viradatta, a grandson of Bharavi and that 
the Pallava King Narasirhhavarman (625-645 A.D.) was his patron. Again, 
several Ganga and Pallava kings bore the title of Vikiünta-Südraka. 
Mr. Kavi also points out? ° that the Mrechakatika and. Padmaprabhrtaka (а 
Bhana work ascribed to Südraka) seem to relate the real incidents of king 
Südraka's life. Sanghilaka, a Buddhist monk in the Padmaprabhytaka was 
one of the villains set by Svati to murder Sidraka. Cárudatta seems to be 
Bandhudatta, his intimate friend, and Südraka himself, Áryaka...'. About 
Südraka, there is the verse 


झट केणासकृन्नित्वा स्वच्छया खन्नधारया । 
जगदभूयो5ऽभ्यवष्टच्धं वाचा स्वचरितार्थया ॥ 


which suggests that Siidraka had described his own deeds in his works. 
Dandin seems to have taken the story of Südraka for his plot in the Mrccha- 
капка апа passed it off as Südraka's work, thereby acknowledging his debt 
to King Südraka and at the same time paying a compliment to his patron 
who also bore the title of Vikrànta-Südraka. The name $üdraka appears 
to have been one to conjure with, in the times of Bàna and Dandin. Bana 
describes Südraka as having ruled over Vidi and refers to a king Südraka 
in his Harsacarita as well. The Desakumdracarita likewise describes the 
adventures of Siidraka in various lives. So Dandin's choice of the name 
Südraka as the author of the Mrechakatika is not surprising. The scenes of 
violence on the stage, the description of the condemned criminal, elaborate 
stage-directions, the state of society depicted etc. in the Mrcchakatika are all 
to be found in a drama like the Nágananda belonging to the times of Harsa- 
vardhana. It is also well-known that about 650 ALD. Buddhism was in a 
flourishing condition in the Pallava kingdom which ‘contained more than a 
hundred Buddhist monasteries occupied by over ten thousand monks of the 








1. Dakshinabharati Series No. 3. The two works are fragmentary, but the 
historical information given there seems to be quite trustworthy. Mr. KAVI i 
of opinion that the present Daiakumiracarita contains only the summary of the 
main plot of the Avantisundarikatha which was the production of fin. 

2 Pp. 7-8, Introduction, 
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Sthavira school'" The references in the Mfrechakafika to King Rudra 
and Vasudeva do not militate against this view. Sakira says [5 स झाको वालि 
पुत्रो. . .स्द्रो राजा द्रोणपुत्रो (VIIL24). The context requires King Rudra to 
a sufficiently well-known personage. King Rudra may be Rudradaman 
the Great Satrap of Ujjain (about 125 AD.) or preferably the Vakataka 
Rudrasena II with whom Emperor Candragupta II had entered into a 
matrimonial alliance (about 400 a.p.). Similarly, Saküra now and then 
calls himself a Vasudeva." Perhaps the reference here is to King Vasudeva, 
the last great king of Kaniska's line (about 175 A.p.). At any rate these 
references clearly dis of theories which assign to the Mrcchakafika, a 
date earlier than the third century A.D. Lastly, the expression आदिराजयशोः 
fara in the Karyddarse (IS) in all probability is a covert allusion 
to Janendra YaSodharman of Mandasor, the conqueror of Mihirakula 
(about 550 A.D.), by whom Dandin's family had been patronised, as could 
be gathered from the fragmentary account in the Avantisundarikatha 
The Mrechakatika, therefore, appears to be a work belonging to about the 
seventh century A.D, with a strong presumption in favour of Dandin 
being its author. If this view is accepted, then the three well-known com 
positions of Dandin referred to by Ràjasekhara, would be (1) The Kàrya- 
darsa, (2) The Aventisundarikathd (or Dasakuméracarita) and (3) The 
Mrcchakajika. 





l. Ancient amd Hindu India by V. A. SMITH, p. 209 
2. In a similar context, even now a resident of Maharashtra is heard ta 
say :—" Who are you? Whom do you consider yourself to be, Sivaji or Bajirag?" 


з [ अहं वरपुरुषमनुष्यो वासुदेवः कामयितव्यः ] 1. 30; 17-18. 
[ भाव भाव मां प्रवरपुरुषं मनुष्यं वासुदेवकम्‌ ] ४1]. 17. 23. 
[ अहं वरपुरुषमनुष्यो वासुदेवो राष्ट्रियश्यालो. ..] IX. 5. 15. 
4. त्रयोज्मयक्लयो वेदाल्लयो देवाखयो गुणाः । 
त्रयो दण्डिग्रबन्धाश त्रिषु लोकेषु विश्वता; ॥ 


THE PHILOSOPHY OF ADVAITA 


By ш 
Р. МАСАКА]А КАО 
Ї 

The most reputed philosophical system of India is the Monistic school 
of Vedanta popularised by Sankara. It is called the Advaita system. Sankara 
gave definitive shape to it. Hence his contribution is most significant and 
substantial. He has carved out a definite metaphysical system irrefutable 
in its logic and artistic in its structure, In accordance with tradition he relied 
for the doctrine of his system on the Triple Texts (The Gita, Vedanta 
Sütras and the Upanisads). He points out that the central purport of the 
Triple Texts is the identity of the individual soul with Brahman. 

The greatest work of Sankara is the celebrated Commentary on the 
Vedanta Sitras. The Commentary is at once a philosophical classic and a 
piece of great literature. His commentaries on the Brhadaranyaka and Chin 
dogya Upanisads discuss in detail many an important doctrine of Advaita, 

The doctrines enunciated by Sankara in his Commentary have been sub- 
sequently commented upon by post-Sahkara thinkers. Some of his doctrines 
have been defended and others amplified. The Hindu habit of writing com- 
mentaries and sub-commentaries on cryptic texts has contributed a great deal 
to the development of philosophic thought. “No one who reads the lengthy 
discussion of the nature and function of psychosis will continue to believe that 
there 1s no scope for originality or progress in their commentaries and sub- 
commentaries." Post-Sankara dialecticians with an unswerving loyalty to 
their master have proved to the hilt the doctrines of  Adavita 
through the method of dialectics. One who studies the dialectic on ' diffe- 
rence’ in post-Sankara thought will be convinced that Advaita is not facile 
intuition based on scriptural declaration and mystical experience, but a cog- 
ent intellectual system. 

Before Sri Sankara there were two great Advaita teachers Mandana and 
Gaudapada. Gaudapada is, perhaps, the progenitor of Advaita thought. 
The Advaita system is found in some form in Gaudapada’s Commentary on 
the Mandikya Upanisad. Sankara has commented on Gaudapáda's work. 
Mandana has worked out a system of Advaita in his Brahma Siddhi. He is 
considered by some scholars to be an elder contemporary of Sankara. He has 
contributed a great deal to Advaita dialectics. Many a commentator on 
Sankara has vastly drawn on Mandana. 





1, Siddhántalesasangraha, Introduction by S. S. SURYANARAYANA SASTRI; pp. 5, 
6. In the matter and the presentation of this article I am largely indebted to the 
lectures and writings of Mr. SASTRI, 
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The advent of Sankara is a landmark in the history of Indian philosophic 
thought. He raised the stature of Indian philosophic thought to great heights. 
Of all the systems of Indian philosophy his is the most logical. Once we 
grant the postulates of the system there is nothing to grumble at or resent in 
the detailed expositions of the doctrines of the system. 

II 

Sankara throughout his exposition. sought to refute two positions (the 
sankhya and the Mimármsi). He wanted to point out—and has fairly suc- 
ceeded in doing so—that the Upanisads do not countenance the view held by 
Sankyans, that the Upanisads establish a dualism of spirits on one side and 
matter on the other. 

The Mimamsakas are of opinion that the essential teaching of the Veda 
is contained in the Brahmanas and not in the Upanisads. They upheld the 
doctrine that salvation through ceremonial acts is the central purport of the 
Vedas. They further pointed out that the references to the self in the Upa 
nisads should be looked upon as speaking of the self, who is the agent in 
respect of the performance of rites and ceremonies. Action ie., Karma and not 
Brahman is the central doctrine a he Mimirhsakis. Sankara has criticised 
in extenso the Mimarnsd position. “fle points out that the Brihmanas and the 
Upanisads speak of two distinct entities. The Upanisads are the most im- 
portant portion of the Veda. The purport of the Upanisads is not action but 
Brahman ; they teach us the method of realising the Brahman as the self. 
The Brahmanas and the Mantras are secondary in their significance. They 
are not organically and directly connected with the theme of the Upanisads. 
The Purva Mimamsi has nothing to do with Uttara Miménsi. Ceremonial 
purity and ethical excellence may at best help the spiritual aspirant. They 
are not substitutes for Brahman. Nor can Brahman be realised by their 
help. They purify the mind. Brahman-realisation can only be achieved by 
Јпапа (ie. knowledge) and not by action. 

Further, Sankara points out that his Brahman is not the void of the 
Buddhists. The Brahman of Sankara is the positive existent without 
which there would be no universe. It is the substrate underlying the whole 
world of phenomena. Spiritual realisation negates the phenomenal through 
the affirmation of the real. The Advaitin denies only names and forms but 
not that which appears under their guise. The reality of the real is expe- 
rienced. Zhe Advaitin negates only distinction (bheda), the Buddhist negates 
it as well as the distincts. There is nothing permanent and stable underlying 
the flux of the universe for Buddha. Such a position is refuted by Sankara 
in extenso in the second chapter of his commentary on the Vedanta Sutras. 
The central reality, Brahman, is posited by scripture and realised by the 

It may be of some interest here to note that some of our modern inter- 
preters of Vedanta have tried to equate Advaita and Buddhism. They point 


l. — "k. Owtlines oj Indian Philosophy, of Indian Philosophy, HIRIYANNA, pp. 336-337 
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out that Buddha could by no possible means have preached an arid and bar- 
ren nihilism to the folk of his day. It is psychologically impossible to be- 
lieve that Buddha should have enjoyed the popularity he did if he had merely 
preached nihilism. Professor RADHAKRISHNAN argues that Buddha did af- 
firm a central reality and negated only the phenomenal self. Further, he 
asserts that the silence of Buddha is significant of the truth that final truths 
cannot be expressed. The Professor concludes that it is to mistake the stature 
of Buddha to treat him as a nihilist. 

However interesting such an exposition might be we do not find sanction 
for it in Advaita literature. Every Advaita thinker has clearly pointed out 
that there is vital difference between Advaita and Buddhism. The modem 
interpreters of Buddhism do not find any support in the view held by the 

„/орропепіз of Ѕайкага, Катапија and Madhva. Ràmáünuja and Madhva 
have styled Sankara a pracchanna Bauddha, a Bauddha incognito. But they 
do not hold the view that Buddha did affirm a central reality. Vedantins 
of all shades of thought are one in affirming the nihilism of Buddha. 

Ш. 

Brahman is the central reality of Advaita, It is the supreme spirit, 
consciousness and intelligence. Revealed scripture is the final authority for 
the existence of Brahman. Brahman is not an object of knowledge. It is 
knowledge itself. There is nothing beside it. It cannot be described in the 
terms of any other than itself. It is not a relatum in the relational process 
of knowledge. It cannot be the content of any cognition without losing its 
selfhood. It is self-manifest and self-luminous. The instruments of know- 
ledge (parménas) can only tell us negatively what Brahman is. There is no 
knowing Brahman ; there is only being Brahman. It can only be known in 
a non-relational form. Brahman-intuition is not a cognition in the form of a 
subject and object relation. It is an experience, gifted to the disciplined souls 
who have purified their minds by the performance of scripture-ordained duties 
and concentrated on scripture-thought reality. Brahman is one without a 
second. Outside Brahman there is nothing. Inference and perception sub- 
gtantiate the truth established by scripture. 

The establishment of Brahman on the authority of the scripture appears 
unphilosophical at first sight But in reality it is not so Supreme authority 
is not claimed for all scriptures as such. Purportful scripture alone is said 
to be authoritative and not the rest. Scripture is a cogent array of words. 
It has to be interpreted by an intelligent agent. There are certain approved 
determinative marks of purport adopted by the Vedàntins for the interpre- 
tation of scripture. They are 

l. The harmony of the initial and concluding passages 

3. Nowelty: 

4. Fruitfulness ; 


Ñ 


oC 
1. Bhamati, Introduction by S. S, SURYANARAYANA SASTRI pp. 13-15. 
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9. Glorification by eulogistic passages and condemnation by deprecatory 
passages ; 

6. Intelligibility in the light of reasoning. 

The application of reason is apparently only one of the marks of purport, 
In reality reason plays a much more important part than is formally avowed. 
In fact reason steps in at every stage. When we have to seftle the introduct- 
ory and concluding passage, reason has to help us in the choice, It is reason 
that helps us to distinguish the intermediary and the secondary Passages and, 
it is again reason that has to point out which repetition is burportful and 
which is not. The really novel has to be ascertained by reason. “So the 
authoritarianism of Advaita is only unphilosophical on the face of it involving 
as it does the abundant exercise of reason.....In the end reason itself has 
to judge when it conflicts with scripture and when it does not ". 


IV. 

The Brahman of Advaita is not the creator of the universe in the sense 
that a potter creates a pot. Sankara does not uphold the creationist theory. 
The non-existent can never be created out of anything. Sankara attacks the 
intelligibility of the category, causation. If the effect were really non-existent 
prior to its creation as the Nyaya school holds, no agency whatever could 
bring it about, any more than a thousand craftsmen could tum blue into 
yellow or extract oil from sand. The Sankhyan after criticising the Nyaya 
position points out that the effect is found in a potential form in the use. 
The effect is merely a transformation of the cause. The effect is not non- 
existent prior to the cause. It is not brought into existence de novo. We 
always seek the appropriate cause for the appropriate effect. One who wants 
curds seeks milk and not water. It is unintelligible to say that the effect is 
non-existent prior to its creation. The cause which is an existent cannot 
have any kind of intelligible relation with a non-existent effect. The cause- 
effect phenomenon is essentially a relation. Relation obtains only between 
two existents and not between an existent and a non-existent. If relation is 
denied between cause and effect the category itself becomes unintelligible. 

Sankara refutes the theory of the Sànkhyans ie, transformation. The 
Sünkhyan explanation that the effect is merely a transformation of the cause 
fares no better at the hands of Sankara. Granted that causation is manifes- 
tation, is this existent or not ? If this is already existent the causal operation 
is superfluous. If it is not existent then there will have to be a cause of the 
manifestation and that in its turn will need another cause. Thus we shall 
have an endless series of causes. Thus it is clear that the conception of cause 
is fundamentally unintelligible. Becoming has to be explained. In the pro- 
of explanation either it leaves the problem untouched or explains it away 
altogether. The problem is how A (the cause) becomes B (the effect). If 
they are identical there is no becoming. If cause and effect are really dif. 
ferent we cannot establish any relation between them. It is open to us to 
say that it is an identity-in-difference relation. The cause A and the effect 
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B are partially identical and partially different. This fares no better. In 
so far as the identity element is concerned there is no becoming ; in so far as 
they are different there is no relation possible between them. So the Advai- 
tin concludes that cause and effect are identical in their They appear 
as cause and effect. Cause and effect are illusory manifestations of Brahman. 
Brahman is neither the cause of the world nor is it transformed into the 
world. It is in no way connected with the world of plurality. It never be- 
comes anything. It 15 the perfect being.* 
V. 

The negative description of Brahman attempted by the Advaitin is not 
without its logic. The whole of Advaita dialectics rests on two general 
postulates : 1. the раа real is never sublated ; and 2. the absolutely 
unreal is never cognised. wThe example of the absolutely real is Brahman, 
and examples of the absolutely unreal are the barren woman's son and the 
horns of a hare. In between these two categories the whole world of plura- 
lity is caught. The world of plurality which we perceive, manipulate and 
live in is neither real nor unreal. In deep sleep we experience at least a 
temporary sublation of the plural universe. As it is sublated, the universe 
is not real. It is not unreal, because it is cognised ; nor is it real and unreal 
because such a definition violates the law of contradiction. It is this indeter- 
minable nature of the universe as real or unreal that is connoted by the term 
Maya. The Advaitin points out that all the categories of finite relational 
knowledge are applicable only to the universe which is indeterminable. Prah- 
man cannot be adequately known in its true self with the help of the finite 
categories. The application of the finite categories is restricted to the world 
of plurality. The absolutely real Brahman loses its selfhood when it becomes 
an object of rational knowledge. So no precication in respect of Brahman is 
intelligible because there is nothing real besides itself. The Upanisadic descrip- 
tions of Brahman in terms of knowledge, bliss and infinitude should not be 
interpreted as predicates, Brahman is not one who has infinite knowledge, 
infinite bliss, but is knowledge and bliss itself. The predicates attributed to 
Brahman in the Upanisads should be interpreted in the sense of identity. 
With reference to Brahman the import of propositions is identity and not 
predication. All the attributes of which the scriptures speak with reference 
to Brahman ought to be carefully scanned. Some of them are qualifications 
per accidens. It is the weakness of finite cognition to compare the infinite 
and refer to it in terms of the finite. It is meaningless to refer to Brahman 
as the good or the truthful. It is the final truth and it is absurd to refer to 
the final truth as truthful. It is the highest utility and the highest good 
Predications have no meaning with reference to Brahman because it is per- 
fect. There can be no purpose or progress for the perfect. Progress and 
perfection are in Brahman and not out of it. Brahman does not admit of 
substrate-attribute relation. It does not admit of the relation between the 


ax Sankhyakarikü edited by S. S. SURYANARAYANA SASTRI pp. 28-32 (2nd edi 
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part and the whole. It is the end as well as the means. So it is spoken of 
as the impartite one. It is these logical difficulties that prevented Sankara 
from attributing creation and other activities to Brahman. 

VI. 

The entire Universe of plurality on Advaita hypotheses is neither created 
by Brahman nor is the transformation of Brahman. It is an illusory mani- 
festation of Brahman. The central problem of Advaita is “how does this 
illusory manifestation take place and why does it take place?" The straight 
answer to this question is the most inexplicable knotty expression Maya (i.e., 
Nescience). It is this nescience that is responsible for the plurality we per- 
ceive. It has two functions. It obscures the substrate i.e. Brahman and 
projects in its place the world of plurality, “ Suppression precedes substitu- 
tion". Thus plurality is due to the projecting and the obscuring effects of 
nescience. This nescience is indeterminable. It is not definable in terms 
of anything. It is the material cause of the world of plurality. The juris- 
diction of nescience 1s so complete that it only leaves Brahman out. Finite 
cognition and the categories of such cognition, the instruments of human 
knowledge, import of scriptures, etc. are all products of nescience. Nescience 
is represented as a positive beginningless entity. Nescience itself is illusory and 
it is sublated. 

The Advaitin's concept of nescience has been submitted to a great deal 
of criticism.! The law of excluded middle is the tool with which the Advaitin 
is attacked. The world is spoken of by the Advaitin as illusory. Is 
that illusion illusory? — If the illusoriness of the universe is itself an illu- 
sion then the world becomes real because of the cancellation of the two nega- 
tions. If the illusoriness of the universe is real there is a contradiction for 
the Advaita doctrine that there is only one reality. The resourceful Advaitin 
finds his way out of the dilemma. He does say that the illusoriness of the 
universe is illusory. He urges the possibility that a qualification can apply 
not only to something cther, viz., the subject, but also to itself. Illusoriness 
is only a predicate of illusion just as reality is said to be real. It would be 
unintelligible to say that a predicate cannot qualify itself. To those of the 
dualist persuasion this might seem a paradox. 

Our very knowledge is a paradox for the following reasons? We cannot 
have knowledge of the unknown since there can be no activity in respect of 
what is unknown nor can knowledge be of the known, because we never try 
to know the known. If it be contended that it is of the partly known, then 
does the cognitive activity apply to the known part or the unknown? In 
either case we have the same difficulty. Because of this paradox we do not 
conclude that knowledge is perfect. We understand that at the root of finite 
cognition and knowledge there is the core of unintelligibility. We conclude 
that relational knowledge of the finite is not perfect and it is only an appearance 

— 1 Siddhüntaleiasangraha, Introduction, pp. 48-51. 

2. Cf. Advaita and the Concept of Progress, S. S. SURYANARAYANA SASTRI, 
pp. 14-15, 
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of the perfect knowledge that is Brahman. Because of this central paradox 
in all finite activity and the irreducible unintelligibility thereof, the Advaitin 
does not commit himself to any definite description about the world of plura- 
lity. He does not recklessly repudiate. He is a sceptic and not a dogmatist. 
By the very use of the categories of logic he points out the rift in the lute. 
The great lesson of Advaita logic is that it exposes the clay-footed nature of 
logic. The Advaitin is not out to demonstrate this or that. He points out 
that every other position held by the opponent is untenable. If the Advaitin 
occasionally attempts a definition to establish the nature of the function of 
nescience it is only an act of conformity to the intellectual climate of the age. 

Another usual objection raised against nescience is its practical efficiency 
Nescience as described by the Advaitin is indeterminable. How can the in 
determinable be practically efficient? The Advaitin holds that practical effi- 
ciency belongs only to the indeterminable and finite world. Practical efficien- 
cy is not attributed to Brahman. The absolutely real is perfect, partless, and 
free from change. Hence there can be no activity or efficiency in respect of 
it. As the world of plurality is short of this reality, it has practical efficiency 

How can the cognition generated by the nescience-tainted pr lead 
us to Brahman-intuition ? To this the Advaitin replies that error is oftentimes 
the gateway to truth. The pramána that makes known an object need not 
be as real as the object. Dream experiences produce practical physiological 
effects on the dreamer, The phenomenal pramana can point to the absolutely 
real. In scientific thought we find erroneous hypotheses lead us to valid 
theories. So the illusory nature of the Pramiéna is no obstacle for us to know 
the truth. Just as the bamboo in the forest which sets fire to the whole forest 
burns itself along with the forest, so does the illusory final knowledge 
destroy other illusions and itself. The image of a person reflected in a 
mirror is not real but still it serves as the means of showing to us the defects 
in our face. Error and delusion have their own utility, The world of plura- 
lity is not entirely real or unreal. Hence it is described as Anirvacaniya. 

The two realms set up by Advaita namely the phenomenal and the nou 
menal must somehow be shown to be continuous. Without such a synop- 
tic view it would be unintelligible to maintain that the world is an illusory 
manifestation of Brahman. “ From the empirical to the real, from the appear- 
ance to the absolute a passage is either possible or is not. If not, the absolutist 
philosophy of Sankara is an irrelevant nightmare." The appearance of this 
world of plurality is the appearance of the real. There is a continuity between 
the phenomenal and the noumenal. The relative reality of the phenomenal 
world is derived from the absolutely real and is reducible ultimately to the 
absolute. The ground and consequent relation cannot be urged into service 
to explain the relation between the absolute and the appearance. 








i. Advaitavidyüámukura, S. S. SURYANARAYANA SASTRI Journal of Oriental Re- 
search, Madras, X, p. 286 


2. An Advaitims Plea jor Continuity, S. S. SURYANARAYANA SASTRI, Journal 
o] the Madras University, Vol. X, No. 1. 
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VII. 

An extreme wing of Advaita holds the view that there is only one nes- 
cience and that nescience reflects Brahman and as soon as that reflected 
soul attains release there is the destruction of the nescience. On this view 
there exists only one Jiva (soul). The presence of other Jivas bound as well 
as released is compared to the dreams of the single Jiva. Such a radical 
solipsistic view is not acceptable to the majority of Advaitins. Besides, scrip- 
ture declares that there are released as well as bound souls. So a plurality of 
nesciences is posited. It is the difference between the various nesciences that 
accounts for the variety of finite individuals. Sankara seems to approve the 
positing of a plurality of nesciences 

The school that holds that there is only one Jiva is of opinion that Brah 
man is the locus as well as the content of nescience. Nescience c: ` be 
located in the inert or have the inert for content. This school goes by the 
name 'Ekajivavada 

But the majority of Advaitins posit a plurality of nesciences. The con- 
tent of nescience is Brahman and its locus is Jiva. It may be objected that 
Jiva cannot come into existence without the functioning of nescience and 
nescience cannot be located in its own product, Jiva. There is thus the charge 
of reciprocal dependence urged against the Advaitin. The Advaitin finds a 
way out of this fix by positing the beginningless nature of the interaction of 
nescience and Jivahood (soulhood). The Advaitin says that there was 
no time when there was no Jiva or nescience. If it still be urged that such 
a relation of dependence between nescience and Jiva 1s unintelligible the re- 
solute Advaitin admits the charge. It is in the very nature of nescience to 
be ultimately unintelligible. Why expect intelligibility in the case of nescience 
which is indeterminable ? 

Though nescience is located in the Jiva it does not belong to Jiva. Its 
content is Ivara. The content is also the controller. Ignorance may be 
located in me, but I am not the controller of my ignorance, though there is 
the empirical usage to the effect that the ignorance is mine. Ivara is the 
controller, i.e., the arch-juggler (méyin) of nescience. He creates the whole 
universe with nescience as the material cause. The soul does not create the 
universe, 

According to some Advaitins Brahman is reflected in Maya (primal 
nescience) as Iévara while the Jivas are reflections of Brahman in Avidya 
(secondary nescience). Such a view makes Isvara have nothing in common 
with the Jivas. 





VIII. 
There is another view that establishes an organic relation between the 
Jivas and lévara. The possibility of nescience presupposes two conditions. 


It has for its content I$vara and its locus is Jiva. When the individual soul's 
rience is removed he becomes one with Iévara and does not become Brah- 
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Brahman. lévara automatically ceases to exist. On this view Isvara is 
reflected in the various nesciences. Jivas are the reflections of I$vara. If it 
be contended, on the ground that nescience has no quality or visible form, 
that reflection for it is impossible, the Advaitin explains the fact with the 
help of an analogy. Just as ether which is infinite and all-pervasive is con- 
fined in objects like pot, so is the Jiva a delimited form of Brahman. This 
is called the Avaccheda view. 


IX. 

The central import of Advaita is the identity of the individual soul with 
Brahman. The category of difference is refuted elaborately. The great Ad- 
vatin Mandana with an unsurpassed logical acumen has set out the dialec- 
tic of difference. He has established that identity is the only ‘intelligible 
concept. 

The central pramana for the Advaitin to establish Identity is scripture, 
He points out that scripture declares the identity in unequivocal terms. Scrip- 
ture no doubt has to be interpreted according to the determinative marks of 
purport. The famous Chandogya Sruti points out and identifies the reality 
of Brahman with that of the self (that thou art Oh Svetaketu). This 
teaching is repeated nine times to show that it is important and that it is 
the primary purport. This identity with Brahman is not known through 
ordinary experience as the heat of the fire or the price of bread. It is novel 
and made known by scripture: so the scriptural declaration is not a mere 
restatement. Hence it is purportful and novel. It js fruitful also because 
the knowledge of identity helps us to pass beyond the travail of transmigration 
The knowledge of this identity is praised and its opposite deprecated and this 
stands to reason. From this it follows that the central purport of scripture 
when interpreted according to determinative marks of purport is identity. 

In the Upanisads there are several other Passages pointing out difference 
as the central relation between Brahman and the individual. These Snutis 
have difference as their purport. The Advaitin explains these passages as 
elaborating the phenomenal sense with a view to refute it later. Their 
purport is not ultimately real. The bheda §rutis ( scripture which has dif- 
ference for its purport) are mere elaborations to be refuted by the ultimately 
real import of scriptures that declare identity as their purport. 

Perception seems to go against Advaita. Perception points out a world 
of plurality with distinct objects differing from one another. How can serip- 
ture go against the conclusions of the basic instrument of knowledge, percep- 
tion ? 

_ The Advaitin meets the argument in two ways. No doubt perception 
is our first instrument of knowledge. From this, it by no means follows that 
perception is unsublatable. It is no doubt the first instrument of knowledge 
but not basic. There are cases where the ition derived through a sub- 
sequent pramüna arises only by sublating the cognition derived from the 
prior pramána. Scriptural knowledge arises by sublating the cognition de 
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It is an inde- 





rived through perception. It is not dependent on perception 
pendent pram. 

The Advaitin grants only relative reality to the cognitions derived through 
perception. Anything short of Brahman is relatively real. 

Mandana points out that perception does not cognise difference. The 
argument is as follows: Difference is a relation. It needs two relata for 
its existence. The principal argument is this. (1) Is difference the nature 
of the things, (2) or is it an attribute of them? If it were the nature of 
things there could be no things to be different. If any one were to point out 
to a single thing that would break up into a number of things, because differ- 
ence is of its nature. Thus the process goes on endlessly and it would not 
even rest with the primal atom. Hence there would be no single thing. So 
difference cannot be the nature of things. 

Nor can difference be the attribute of the relata. If difference is the 
attribute of things is the attribute different from its substrate, or is it of its 
very nature? If the attribute is different from the substrate we have three 
units: (i) the substrate, (ii) the difference which is its attribute, and (iii) 
the difference of the attribute from the substrate. When we start enquiring 
into the relation of this difference to the substrate on one hand and the 
attribute on the other we are condemned to an infinite regress, Thus the 
category of difference turns out ultimately to be unintelligible. At best it can 
give us appearance and not truth. To use the words of Bradley it is “a 
makeshift, a device, a mere practical compromise, most necessary but in the 


The Advaitin does not rest satisfied with the refutation of the category 
of difference. Those who reject difference take to the doctrine of identity-in- 
difference. The Advaitin is not fascinated by the concrete universal. The 
objective idealism of Bosanquet fares no better at the hands of the Advaitin. 
The Advaitin no doubt admits that identity and difference are juxtaposed 
in experience, The mere fact of their presence in experience does not warrant 
their ultimate reality. The categories accepted in experience are by no means 
very critical. To say that identity and difference exist together does not make 
both of them real. The great Advaitin Mandana directs his attack against 
the identity-cum-difference school. The nerve of the argument is as follows : 
“A crown and a bracelet are different and yet non-different, different as 
products but non-different in respect of their material cause that is gold 
But if they are really non-different he who wants a crown must be 
satisfied with a bracelet. If we maintain that there is difference between 
crown and bracelet then there must be difference between bracelet and gold 
also since crown and gold are non-different. Because of the difference bet 
ween the crown and the bracelet he who wants the first does not want the 
second ; why should it not be that he wants it too because of their non-differ- 
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ence? Such in bare outline is the criticism of the view of difference-cum 
non-difference ; (Bheda-abheda). Identity in difference turns out only to 
be a device for self-deception through insufficient analysis. 

The path to reach the absolute can be represented in the form of a dia- 
lectical argument: “ abhydropapavadabhyam nisbrapancam prapaiicyate.” 
That is, it is a dialectic process whereby the distinctionlessness of knowledge 
through the agency of nescience passes through determinations which in turn, 
are withdrawn. There is first the superimposition of plurality on Brahman 
and then the withdrawal thereof. Superimposition and sublation are the two 
acts that lead the Advatin to Moksa or self-realisation. The non-dualist can- 
not afford to despise the world and ignore it. “To ignore the world is not 
identical with being ignorant of it." There is no short-cut to realisation 
excepting through the superimposition and the withdrawal thereof. The spirit 
must go forth and come with enriched experience. It must know the perils 
and pass through the vale of tears. The Advaitin's progress to Moksa is 
through experience of plurality and then sublation.2 


The spiritual aspirant after release has necessarily to undergo the moral 
training imposed by scriptures. Some Advaitins are of opinion that 
ethical excellence and ceremonial purity are not directly contributory to spiri- 
tual realisation. Morality and ritual help the soul to acquire calmness neces 
sary for Vedantic study. Sankara in his commentary requires the spiri- 
tual aspirant to acquire the eligibility for Vedantic enquiry. There are cer- 
tain specified necessary preliminaries. They are the discrimination of the 
fleeting from the permanent, non-attachment to results here and hereafter, 
the qualities of calmness, equanimity, contentment, etc. and the desire for 
release. Ethical excellence is necessary for the Advaitin as an inevitable 
step in his path to perfection. Final realisation is through the knowledge of 
the identity of Brahman and the soul After acquiring the necessary 
moral excellence the spiritual aspirant takes to the uninterrupted meditation 
and contemplation of the only scripture-taught-real, the one without a second. 
Such a contemplation leads to the final intuition. The final intuition results 
according to one school of Advaita directly from the non-dual texts and accord- 
ing to another is perceived by the internal organ manas. It is a non-relational 
type of knowledge. It is a sort of a mental perception. It is an immediate 
experience and an indeterminate cognition. It is comparable to the cognition 
of the child in the pre-relational stage. Two elements are common between 
the child's pre-relational cognition and Brahman-intuition. They are im- 
mediacy and the non-attributive nature of the cognition. The child's cogni- 
tion returns to the relational level as it grows but Brahman-intuition never 
returns to the relational level 
= e iT 

L Bhámati, Introduction, pp. 19-21. 

*. Advaita and the Concept of Progress, pp, 18-19. 
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The final intuition has the capacity to destroy itself as well as ne 
Just as when the powder of the clearing-nut is mixed up with muddy water to 
precipitate the mud, that powder itself does not require any other precipitate, 
so does Brahman-intuition destroy itself as well as nescience 

The final realisation, Le, Brahma-sáksdilküra is not anything novel or 
a new creation. It is the realisation of the potential nature of the spirit. It 
is just like the forgoten golden ornament round one's own neck. The realisation 
of the Advaitin is not merely intended for a sect or a group. It is not the close 
privilege of the intellectual. If Sankara denied to the Sidra the eligibility of 
the study of Vedanta he did it not to exclude him from Brahman-realisation. 
He allowed and approved of other easier means for the Sidra to realise 
Brahman. The path to spiritual realisation is not one mechanical route for 
all. All the buds do not give rise to the same flower. The different spiritual! 
aspirants follow different techniques. Advaita posits realisation as possible 
for all. Release, being the manifestation of one’s own nature and nothing 
adventitious, cannot be denied or withheld from anyone. It is the natural 
birthright of every soul. “ Universal salvation is not only a possibility but 
a logical necessity for Advaita”. Some souls might attain release soon and 
others might take a longer time. As long as there is going to be a single un- 
released soul there is bound to be the existence of nescience. The presence of 
nescience is enough preventive of self-realisation. As soon as each soul rea- 
lises the self it becomes one with ISvara and not Brahman. Brahman-rea- 
lisation is achieved only when all the souls realise their true nature. Reali- 
sation of Brahman is a social activity. It is not the purely personal concern 
of each individual. The Advaita doctrine of universal salvation answers the 
persistent claims of individuality and social duty put forward by the modern 
sociologist. The final release of an individual is bound up with the release 
of others. Hence the necessity to help the other souls to attain release. 








ХП. 


Another interesting concept of Advaita is Jivan-mukti. The individual 
soul obtains release though he is embodied. The physical body has no effect 
on the soul. The main reason for formulating Jiven-mukti is the need for 
reliable teachers who can teach Advaita experience from self-knowledge. 
Some are of opinion that the projective energy of nescience is separated from 
the obscuring energy in the released soul. Some others refer to Jivan-mukti 
as release in a figurative sense. 

Realisation is not mere absence of misery. It has a positive element 
also in it, Le. happiness. It is sat (the real), cit (consciousness) and &nanda 
(bliss). The self in Advaita is not sublated by any other expe : 
because sublation itself is an experience. Non-contradiction and coherence 
are two tests by which we judge reality. The two are the negative and posi 
tive aspects of the one and the same principle. It is self-manifest. Descartes 
was right in so far as he pointed out that thinking implies a thinker (cogito 
ergo sum). Sankara’s description of the self is a step in advance of 
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Descartes. Descartes identifies self with one aspect of experience namely the 
experiencer. Sankara indentifies the self with experience in all its aspects. 

The path to Brahman-realisation is not purely intellectual. Truth being 
a perfect orb we are bound to encompass it sooner or later. Intellectual 

thods might help us to reach Brahman sooner, but it does not follow from 

this that the melting of the heart in devotion or the dedication of self to service 
is any less important a method to reach Brahman. No spiritual pontiff can 
afford to declare a monopoly for Brahman-realisation. Prescribed modes and 
paths are all right in their own place. They are merely guides and should not 
dominate us. The great Advaita thinker Madhusüdana has propounded 
that through Bhakti Advaita realisation can be had. It is intellectual 
bias that has led to us speak in disparaging terms about emotion 
The central thesis of Prof. MACMURRAY that emotion has a rationality of its 
own is not without its use to Advaita. There is merely an ancient and irra- 
tional prejudice against emotion and will. “ The melting of the heart in love 
is not less noble than the expansion of it in wisdom and the transcendence of 
the gulf between the agent and his action is not less noteworthy than thé 
transcendence between seer and seer. in knowledge. The man who trades in 
concepts is not intrinsically superior to him who trades in sounds and 
colours. The beatific vision may come through artistic as through intellectual 
channels and the truly moral man, who has lost all thought of himself in the 
narrow sense is not necessarily farther from realisation than the artist or the 
philosopher. The utmost that an intellectual can claim is that in some cases he 
is a quicker guide.” The significant contribution of post-Sankara thinkers to 
Advaita is that the philosophy of non-dualism should look for an “ integrity 
of synthesis rather than an intellectual dominance 

The released soul of Advaita would be an artist in the supreme 
sense of the term. His activity in life would be like the ideal creation of art. 
It would be spontaneous and unmotivated. It would be free from the calculus 
of profit and loss. There would be no purposive calculation or mechanical 
impulsion for his act. His activities are the fruit of the play instinct. It 
is lila. He is not bound by the laws of safety. He needs no laws and is a 
law unto himself. There is nothing outside him, because he is the supreme 
spirit. 





A NARRATIVE & CRITICAL HISTORY OF ADEN * 
By 
ABDULLA YAQUB KHAN 


CHAPTER VI. 
ANCIENT ADEN 
4. ADEN INHABITED BY ICHTHYOPHAGI. 

Who first inhabited Aden is a very difficult problem for historians to 
solve: but we hazard a theory based upon some authentic works of the 
Greeks such as those of Arrian, Diodorus, and others. 

At that period Aden might have been inhabitated by Ichthyophagi,! or 
fish-eaters. According to Arrian the shores of the Red Sea from the coast of 
Hejaz and beyond Aden, were occupied by these savages in the time of 
Cyprus the Great (B.C. S53); and according to Gibbon it could hardly be 
believed that cannibals were left in the reign of Justinian, (A.D. 527).2 Diodorus 
describes these savages as hairy all over except the head and cloathed with 
the skins of fishes. | 

These aboriginals were seen in A.D. 1838, one year before the capture 
of Aden by the British by Lieut. Wellsted who travelled around the coast of 
Arabia. He remarks :—“ On the Arabian and Nubian coasts we found a race 
of fishermen which bear the general designation of Huteimi, and from the simi 
larity of their habits, are, I have little doubt, a remnant of the Ichthyophagi 
described so minutely by Diodorus Seculus.”' These fish-eaters must have been 
driven away, in the course of time, from the shores of Aden to the further 
extremity of the Arabian Gulf and the Red Sea, up to the littorals of Africa, 
in order to make room for the more civilised races inhabiting Aden 


CHAPTER VII. 


ANCIENT ADEN. 
5. THE ANCIENT HINDUS AND ADEN 


According to accounts given in the ancient books of the Hindus known as 
Puranas, a certain branch of the Hindus called the Pingacsha, or the Yellow 
Hindus migrated in group into Arabia, Africa, and the countries adjacent to 


Copyright —A,. Y. Khan. 
* Continued from January 1939 issue. | 
1. Just prior to the Christian era, the natives of the western shores of the 
Red Sea and beyond the straits of Bab-el-Mandeb, as far as Socotra were known 


to Roman writers as the Jchthyophagi or fish-eaters. 
2. GiBBON, Decline & Fall of the Roman Empire, Vol. V, p. 210, f.n (Dents). 


3. CHRICHTON, Arabia, Vol. II, p. 82. 
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the Nile, and some of them remained for a considerable time on the coast of 
Yemen. Another famous tribe known as Rhadamanihus reigned in Arabia. 
But the most wonderful of all these Hindu sea-farers were the Sanchadwipa, 
or the dwellers in the caves made of shells, who occupied the whole of the 
western shores of the Red Sea. It is probable that many of these daring 
Hindu tribes also migrated to the eastern shores including Aden. The Hindu 
Temple at Aden dedicated to the goddess Amba-Bhavani, is considered to be 
an ancient monument. And is it surprising that these Pingacsha, Rhadaman 
thi, or the Sanchadwipa, may have had something to do with this sacred place 
of the Hindus in Aden which is of unsuspected antiquity ? 

Both the Hindus and the Arabs were renowned commercial nations from 
remote period of history and were the first to convey to the western world, 
the gold, ivory and perfumes of India, as well as the fragrant wood 
known as alluwtwa in Arabia and aguru in Sanskrit. It is probable too that 
a part of the ancient Arabian idolatory may have been derived from the 
Hindus.: 


CHAPTER VIII. 
THE RATTLING OF WEAPONS AT THE GATE OF ADEN 


The rattling of steel; the showers of poisoned arrows; the slinging of 
missiles and the cleaving of the battle-axes ; the crushing maces ; the thrusting 
swords ; the cutting sabres and the cracking of firearms that Aden had wit- 
nessed in the course of its history will not fail to excite the curiosity 
of the reader. Sure enough, none can dispute the fact that wars and victories 
have, for the greater part, built up the fabric of world history. Qur 
present day history would have been listless and dull, and different nations 
would have stagnated root and all, had not wars been waged and countries 
conquered by more progressive and virile races. It was the conquering ambi- 
tion—that dominating factor in the building of a nation—which gave an 
impetus to the invention of weapons either for the protection or invasion of 
countries. Verily man has been created with a warring instinct—an instinct 
that pushed civilisation down to barbarism, And who has not realised this 
fact when in September 1938, the mere mention of WAR instilled terror into 
the hearts of many brave nations. War has been averted, yet war is inevi- 
table. Civilisation must one day succumb at the altar of barbarism. 

A vivid picture of the ancient theatres of war and the manner in which 
battles were fought at diverse periods of history will be better portrayed if 
the weapons used by the conquering nations from time to time against Aden, 
are described here. It is, however, not proposed to attempt within the limited 
space of this paper, a comprehensive thesis on Arab or foreign weapons used 
in the conquest of Aden. The following sketch, it is hoped, may help the 
reader to depict the battle-scenes of this historical port upto the year of its 
capture by the British, (a.p. 1839). 

oo PUE ML EP am one 
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I. MILITARY EDUCATION OF THE ARABS 


The modern world has at its disposal a variety of toys for educating the 
young in the profession of arms; but the Arab child long ago received his 
military education when quite young, not through the medium of innocent 
devices, but by actual demonstration. He was taught how to throw the 
jerid, (a kind of dagger), how to use the lance, how to draw the sword, and 
the batile-are, and to practise a sort of mounted archery. The military 
institutions of Arabia were essentially chivalric. Youths of rank, as soon as 
they became qualified, were admitted to the circle of warriors and the enjoy- 
ment of all the privileges of that class. Like the knights of Europe they con 
sidered war as the only occupation in which they could engage without the 
loss of prestige.? 


Il. METHOD OF WAR. 


The tribe was led into the field by the chief, and a war was often decided 
by single combat between two champions selected by both parties to avoid 
iseless bloodshed. A due subordination to the chief of the tribe was main- 
tained ; but there existed a spirit of comradeship among the members which 
secured mutual support in battle. The banner of the tribe was the rallying point ; 
but when a prodigious effort was to be made, a young and beautiful maiden on 
horseback took its place, so that by her presence she might incite the warriors 
to the performance of such acts of valour as the occasion should demand. 

The warriors were mounted on horses or light camels, so the movements 
were made with rapidity, and the most vigilant circumspection was necessary 
on the part of the menaced tribe to avert the danger of surprise. In addition 
to the ordinary precautions, four scouts were sent out occasionally in different 
directions, who applied their ears to the ground to detect the approach of 
the enemy from afar. In these forays the capture of a mare was considered 
a great achievement, and, when horses and camels were surrendered in a 
battle, the lives of the owners were spared agreeably to Arab custom: but 
prisoners of war were generally stripéd of their clothes, put in irons, and 
otherwise harshly used, till an exorbitant price was paid for their ransom or 
even beheaded.” This was also the fate of a whole tribe, when it fell into 
the power of another and a stronger tribe. 

The Arab is a good horseman, swift of foot, expert in handling his arms, 
and is reckoned a good marksman. Ludovico Varthema, the Venetian travel- 
ler of the 16th century bears a striking testimony to the proficiency of the 
Arabs in the use of the bow. He saw an Arab take one of his slaves and 
place a pomegranate on his head, and make him stand at a distance of twelve 
or fifteen paces from him, and at the second trial strike off the pomegranate 
with an arrow from a bow. During the time of the Ayyubite sovereignty 














l. CHESNEY, Expedition to the Tigris & Euphrates, Vol. 1, p. 693. 
2. See page 108 below. 
3. Jones & Bapcer, Varthema, p. 19. 


102 NEW INDIAN ANTIQUARY [May 


one Amar Alauddin Kesh-Dughdi organised the forces of the Sultan of Yemen 
on the model of the Egyptian armies, He established wings on the right 
and left flanks. He made slave-guards mount by sound of the trumpet, 
forming among them a corps of batile-axe men. 


ПІ. ARMS & ARMOUR. 


The changes that have taken place in the weapons of offence and defence 
of the Arabs are not so marked as those which characterise the modem 
destructive armaments of the civilised world. The crude implements of the 
Dark Age are innocuous when matched with the mammoth guns of the present 
day. Where a single person was the victim of an arrow or a sword, hundreds 
are now wounded and killed by a shell on the modern battle-field. The Arabs 
have of course not yet reached this stage of destructiveness ; but they are 
fairly on its track. The Arabian desert has already begun to experience the 
vibration of automobiles and the nomadic wilderness of Arabia resounds with 
the thunder of the " IRON HORSE." 

ARRIAN and other ancient writers enumerated scimitars, javelins, hatchels, 
knives, bows, and arrows, as weapons employed by the ancient Arabs, called 
the Sabaens, as articles of trade. The Sabaens were also celebrated for the 
manufacture of armour inlaid with gold.* Arrows, a jerid, (a lance) and 
a sling, were the Arab’s arms for distant warfare; while a scimitar, a long lance 
with a light bamboo shaft, a hanjar, (a dagger), and a battle-axe, were used 
at close quarters." 

Lance, sword,’ spear? mace; arrow,* cross-bow bolts? shield w sling, 
and coats of mail? were freely used in battles fought in Aden and its neigh- 
bourhood. At a certain period we find the mention of breast-plates? chain. 
armour tunic, helmets," and iron caps and coats of mail which either covered 
the whole body to the knees like a long gown or reached only to the waist.14 

1. REDHOUSE, Vol. I, p. 314. . 

2. CHESNEY, Vol, 1, p. 693. 

3. Ibid, Vol. II, p. 455. 

4, Kay, History of Yemen, p. 70 & REDHOUSE, History of the Resuli Dynasty 
of Yemen, Vol. I, p, 83. 

5. Ibid. 

6. Kay, p. 84, REDHOUSE, II, p. 126. 

7. Ibid, p. 83 & CRICHTON, Vol. II, p. 357. 

8. Kav, p. 59; REDHOUSE, Vol I, pp. 83 & 195, & Vol. II, p. 126. These 
arrows were of three different types known as mushab, neble, & siham. 

9. REDHoOUSE, Vol. IL, p. 240. 

10. REDHOUSE, Vol I, p. 195. 

ll. CHESNEY, Vol. I, p. 69, & JONES & BADGER. p. 64. 
12. Ibid. 

13. KYA, p. 84. 

14. І, р. 60. 

l5. CHRICHTON, Vol. IL, p. 357. 

16. JONES & BADGER, 6. 
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This armour must have been introduced into Arabia by the Romans and the 
Persians, and as recently as 1927, a chained armoured tunic was brought 
from Yemen for sale to the Aden Historical Society's Museum. Chain 
armour of steel with iron helmets and padded armour made of soft leather, 
were occasionally seen in some parts of Nejd, as well as the adjoining territory 
of Yemen. The Arabs also carried a der! and short broad sword. A sling was 
also carried for the purpose of throwing stones stored in. turbans 
round their heads. Ballistas and catapults—the ancient military engines— 
were freely used in the defence of Aden. These engines were capable of 
hurling masses of huge stones. El-Khazraji in his History of the Rasuli 
Dynasty of Yemen, gives us an interesting account of a ballista that had to 
be carried from Aden to Taez in Yemen. I quote the passage :-—" He," 
referring to Umar Balabal, the Governor of Taiz, a city in Yemen, “ had 
already sent to Aden a person to bring up the ballista and they brought some 
of its timbers by sea to Muza, and some of them by land on men's necks. 
When they brought the whole, they put it together and threw with it a num- 
ber of rocks. Imagine the huge number of timbers that was required for 
the making of a balliste. It is beyond doubt that throughout the 14th and 
l5th centuries these crude engines were freely used side by side with swords. 
arrows, lances, darts and other primitive weapons: firearms being unknown 
at that period in Arabia. 

A striking feature of the cavalry of the Ayyubites was the conspicuous 
absence of camels at the time of their forays or battles, The cavalry was 
entirely composed of horses and camels‘ were mainly used for transport. 
Horses were in such abundance during the time of the Ayyubites that, ac- 
cording to MARCO PoLo, they were exported in huge numbers from Aden to 
India and other, places. 

A callous practice in which Arabs revelled and exulted was the carrying 
about of severed heads of their enemies with napkins turbaned on long spears 


1. CHESNEY, Vol. I, p. 669. 

2. An ancient seaport at some distance from Mocha (in Yemen). The wonder 
is that it possesses no harbour, yet had a good roadstead and anchorage, and carried 
a roaring trade at the time of Peripulus and was considered a mart oí great trade. 
Owing to the receding of the sea, this port and that of Zaila, were abandoned, and 
Aden took their places. (See SCHOFF, The Peripulus of the Erythraen see pp. 30-31, 
& PLAYFAIR, A History of Arabia Felix or Yemen, p. 20). 

3. REDHOUSE, Vol. II, p. 15 

4. The Arabs had three different classes of camels and each class was employed 
for a distinct purpose. The camel used for heavy , was known as knows: 
the second was called delew! or saddlé camel, and was employed on journeys singly 
or with light caravans, and the third was known as hajim, which might be called 
the race-camel on account of its superiority of speed over the ordinary camel 
(CHESNEY, Vol. I, p. 583) 

5. This subject will be discussed in the chapter relating to The Ayyvubites in 


Aden. 


104 NEW INDIAN ANTIQUARY [May 





spectacle, followed by a band composed of bagpipe, cymbals and a 
trumpet playing a victorious march. 

Arms may be considered as an indispensable part of the dress of the Arab, 
for he is seldom, if ever, without them. Even the ordinary bedouin of Lahej 
and the surrounding parts of Yemen, carry their jumbias (a curved dirk), 
day and night; but the neighbouring Arabs have been forbidden to enter 
Aden with these weapons, They consequently leave them in the charge of 
Aden Police at the Barrier Gate? Whatever the armour be, it is constantly 
worn by these nomads, for it is the custom of the Arab to be at all times fully 
prepared for hostilities: a feeling of security is almost unknown to him. 
In addition to the lence, he usually had a couple of javelins to hurl at his 
enemy when he was out of reach of his lance. The bow and arrow were 
freely used before the advent of steel weapons ; but now they have become 
extinct. A highly curved sword was the common weapon. An iron mace 
bristling with pointed spikes at the lerger end was also an ordinary weapon 
of the bedouin ; but when this could not be procured, he contended himself 
with a short heavy stick having a large round knob at the extremily, which 
was generally ornamented with crude carvings. At close quarters this primi- 
tive weapon could deal a severe blow. In addition, the Arab was generally 
provided with a common sling for throwing stones, when game or the enemy, 
was at a distance,  Crudity of the Arab weapon must have reached its zenith 
when tron-nails mounted on palm-sticks were used in place of the lance. 
The ordinary weapon of an Arab was a bamboo lance about thirteen feet in 
length, ornamented with round tufts of black ostrich feathers. The point was 
tipped with iron usually square, and about eight inches long. Occasionally 
they were inlaid with gold and silver, but more often without any ornamenta- 
tion. In striking they balanced it for sometime over their heads, and thrust 
forwards or backwards if hard pressed by an enemy.’ 

During the time of Peripulus, the market-town of Muza was famous for 
the manufacture of hatchets, & daggers, which were exported to markets 
round the Red Sea coasts. All over Yemen arrows were commonly used, 
and occasionally showers of these primitive-bullets were sent over the gates 
of Aden. A graphic account is given in the following excerpt. “A number 
of the Imam's troops were killed as also a party of the men of Aden. He 
broke up from before Aden on the 6th December 1387, as a man of his suite 
who was a valiant and enterprising horseman was wounded by an arrow at 
the very gaie of Aden, and died towards the close of the day." 





l. REDHOUSE, Vol. П, pp. 127 & 187. 

2. A police station midway between Aden and Sheikh Othman, The latter is 
about 81 miles from Crater. 

CHESNEY, Vol. I, p. 669 & JoNEs & BADGER p. 85, 

KAY, Yemen, p. 82. 

CHESNEY, Vol. I, p. 669 

CHRICHTON, Vol. II, p. 357. 

SCHOFF, Peripulus, pp. 28-29. 

REDHOUSE, Vol. II, p. 171. 
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Masrook, the viceroy of Yemen and a prominent figure in the Abyssinian 
history, was also killed by an arrow of Wahraz, Commander of the Persian 
Army in Yemen, in a battle fought near Aden3 

During the 16th century, we find the Arab using, at the time of a battle, 
a kind of round shield made of two pieces of cowhide fastened together, 
supported by rods to keep them straight. These were painted in the best 
possible way, and were as large as the bottom of a tub? But in the course 
of time, these shields gradually diminished in size and by the 19th century 
because so small that they could be slung on the back.* The foot soldiers 
sometimes carried a small round target made of wild-ox hide and covered with 
iron bars? 

The Portuguese in their attack on Aden in AD. 1513, used bowmen and 
muskeleers,° and men armed with short swords. bucklers, scaling ladders & 
darts,’ the Arabs retaliating with darts, arrows, short swords, lances and 
shields. The Portuguese felt the want of their lances, which they left behind, 
and were forced to retreat on account of the onslaught of the Arab lancers : 
their short swords and bucklers proving of no avail against the long lances of 
the Arabs. Gracia DeSouza, Commander of the Portuguese force while engaged 
in the attack on Aden, met the same fate as Masrook, Commander of the 
Abyssinian army, (A.D. 574). 

Although the Portuguese fleet was well equipped with heavy guns, yet 
they could not make use of them, owing to the proximity of the rampart 
to the sea shore and the impossibility of the war vessels venturing close to 
the shore for want of sufficient draught, the cannons and mortars, proving of 
no earthly use to them. Albuquerque, in his Commentaries, says: “....all 
the scaling ladders were broken, and the wall was very lofty, and there was 
no means of scaling it nor place where the artillery could fire against it so 
as to effect a breach, because the tide water came up close to the spot."5 The 
Arabs, apart from their primitive weapons, possessed, at this period of history, 
cannons (mortar), and catapults, which were planted on the Sira Island 
and Jebel-en-Nuba,* respectively and used with deadly effect on the Portu- 


1. Caussin de Percival, Bombay Magazine, Vol. III, p. 183, & WRIGHT. 
Early Christianity in. Arabia, p. 149. 


2. CHRICHTON, Vol. I, p. 130. 

3. JONES & BADGER, Varthema, p. 64, CHESNEY, Vol. 1, p. 669. 

4. Ibid. 

5. CHRICHTON, Vol. II, p. 357. a 

6. BIRCH, Commentaries of the Great Aljonoso Albuquerque, Vol. II, p. 17. 
7. Ibid, p. 18. 


The bucklers were made of cowhides like those used by the people of Malabar 
(Ibid. Vol. II, p. 21). тана » 

8. BIRCH, Commentaries, Vol. IV, p. 21, e ME 

9. This hill i$ the promotory jutting into the modern Abu-Dest no to 
Jebel Mander on which the bungalow of the ASSISTANT COMMANDANT OF POLICE 
is situated at Crater 
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21652. Another peculiar weapon which the Portuguese employed in the 
attack on Aden, was the halberds, a weapon of the 15th & 16th centuries 
usually in the form of a battle-axe and pike at the end of a long staff, with 
many points and edges for cutting and thrusting. The blade was often per- 
forated and richly adorned.? 

It appears that the Arabs were also in the habit of using dry straw and 
earth for asphyxiating invaders—at least they made use of this with deadly 
effect against the Portuguese in the embrasure of the Great Wall of Aden 
killing many of their bowmen and musketeers? The smoke of the ignited 
straw was of a gaseous nature, probably the forerunner of the modem poi- 

The Turks used swords, muskets, and heavy artillery, coupled with 
plentiful of art and cunning for the capture of Aden in A.D. 1538. 

Slings as well as bows had ceased to be used by the Arabs of Yemen as 
far back as Niebuhr's time,^ and replaced with matchlocks Those who did 
not possess such a weapon carried swords or spears; but all were provided 
with the jumbia worn in the girdle round the waist. Spears and Swords con- 
tinued to be used right upto the 19th century. 

Firearms were generally not known in Yemen before A.D. 1515 when they 
were introduced by the Egyptian invaders and used with deadly effect on the 
inhabitants of Aden, the coast of Kamaran, and other Red Sea Ports; A 
year later the Egyptian forces were joined by the Turkish fleet and army 
under Suleman Pasha, who had been sent by Sultan Salim to co-operate 
with them against the Portuguese. The description of the Turkish match- 
locks in an Arabic manuscript is very interesting : " The musket bows are 
most wonderful weapons. They are something like guns, only longer and 
thinner. They are hollow, and in this hollow is inserted a piece of lead as 
large as a loteberry, and it is filled with powder, and then discharged by 
means of a match at the bottom of the musket, and if it strikes anyone he 
must perish for it goes in at one side of him and comes out at the others 

Whenever it was possible to obtain one, the Arab used a long matchlock 
gun, and two powder-horns, one filled with fine powder for priming, and the 
other, which was much larger, containing ordinary powder for loading. He 
also had several leather pouches pendant from his shoulders, containing dif- 
ferent implements for keeping the matchlocks in repair, and carrying wadding, 
spare match, tinder, flint and steel? These fire matchlocks, as NIEBUHR calls 
.. i BigCH, Commentaries, Vol. IV, p. 10 & Ruh-er-Ruk & Tarikh Taghr Adan 
(Arabic Ms.) 

Ibid Vol. IV, p. 16. 

Ibid, Vol. IV, p. 18 

JONES & BADGER, Varthema, p. 65. 
Ibid, 

Low, The Land of the Sun, p. 26. 
Kuh-er-Ruh. ( Ar. Ma.) 


JONES & BADGER, p. 65 & Ruh-er-Ruh & ABDULLA RAHMAN Daw 
Qurat-el-Eyoon, (Ar. Ms) 
9. CHESNEY, Vol. I p. 669. 
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them, were manufactured in Yemen, as also the dirk or jambia But the 
Arab was equipped in the most approved style when instead of the powder- 
horns and other articles he was provided with a particular kind of belt, which 
was either worn round the waist, or over the shoulder, and contained a cer- 
tain number of separate charges : each enclosed in a piece of reed corked 
at the upper end. The balls were kept apart in a leather pouch, so that 
the whole was ready for use at a moment's notice. 

By the seventeenth and eighteenth centuries, arrows, bows, ballistas, cala- 
pults and other paraphemalia of the ancient armament, with the exception 
of the sword, dagger and dirk, gradually disappeared, and their places were 
taken by firearms and heavy guns. When Aden was attacked by the British 
in A.D. 1839, the Arabs defended the fortress with heavy guns and match 
locks. The creases of the Arabs were brought into full play, when Major 
Baillie ordered Major Osborne and Captain Willoughby to disarm them.‘ 

This brings us to A.D. 1839, when Aden was conquered by the British 
and to the British dependencies in the reign of H. M. Queen 
VICTORIA. 

(To be continued) 


1. NIEBUHR, Vol II, p. 93 

9 Since the last 40 or 50 years belts of this description are being manufactured 
in Aden for the markets of Yemen and the Aden Protectorates, 

3. CHESNEY, Vol. I, pp. 669-70. 

4. Low, History of the Indian Navy, Vol, II, p. 122. 


DATE OF THE GRAMMARIAN BHIMASENA—BEFORE 
A.D. 600 


By 
P. K. GODE 


Dr. S. К. BELVALKAR in his section on Dhatupatha* refers to the gram- 
marian Bhimasena in the following extract :— 

"We next turn our attention to the Madheaviyadhatuvriti which deals 
with the same subject and which was written by Madhava or Sayama, the 
great Vedic Bhisyakira, (1350 AD.). Sayama also mentions numerous work- 
ers in the same field whose labours he partly utilised. Among these may be 
mentioned, as belonging to the Paniniya School, Bhimasena and Maitreya- 
raksita. 

The reference to Bhimasena by Sáyapa about A.D. 1350 enables us to 
fix A.D. 1300 or so as one terminus to the date of Bhimasena. 

AUFRECHT? records numerous MSS of Bhimasenas Dhatubdtha and 
mentions him as the author of Bhaimi grammar? quoted by Riyamukuta 

l. Vide p. 53 of Systems of Sanskrit Grammar, Poona, 1915. On p. 42 Dr 
BELVALKAR refers to another Bhimasena, the author of a Commentary on Mammata's 
Káryapraküsa, composed by him in Servat 1779 (=A.D, 1722). He is of course 
different from the grammarian Bhimasena, the author of Dhütupülha. AUFRECHT 
refers to Bhimasena Diksita (CC II, 94) who lived under Ajitasirhha of Yodhapura 
and wrote AKuralrvananda Khandana. (ne Bhimasena, minister of a King of Nepal 
wrote a work called Sarvalaksanapustake, All these name-sakes of the grammarian 
Bhimasena appear to be different from him.— The Ind. Office has a MS. оЁ 19 - 
ча Бу भीमसेन (Vide IO. Cata. Vol. I, Part Il, No. 7353. p. 1205) written 
merely to explain Prakyta passages ( “ संस्कृतेतिग्रवीणानां प्राकृतीयमजानताम्‌ | उपकाराय 
रचितां भीमसेनेन टिप्पणं |”) LOMS No. 7730 (p. 1398) called ४6 भीमसेन नाम- 
gen in 35 verses is dated A.D. 1764 and deals with Buddhist mystic formula or 
चारणा. 

2. Cata. Calalegorum, I, p. 271—"IO 2832. Br. M. (Addit. 26, 424). 
L. 2536. Poona 256. Peters 2. 189. Cala. Catalogorum IL, 58.—" CU add. 1402." 
Cata, Catalegorum, III, p. 58— " Hpr. 2. 108. Tod. 84". 

3. lbid. 1, 413" भीमसेन-—Dhatupatha. Bhaimi grammar. He is 
quoted by Rayamukuta and Padmandbha Oxf. 110 b.” Padmanabha men 
bons Bhimasena in hs सिद्धसारस्वतदीपिका (vide Oxford 110 b) represented by 
a MS dated Seka 1631—=A.D. 1709.—There are three MSS of Bhimasena’s Dhatu- 
pütha in the Govt. MSS Library at the B.O.R. Institute viz. No. 220 of 1892-95 
No. 94 of A 1883-84, and No. 327 of A 1881-82, (These have been described by 
Dr. BELVALKAR on pp. 163 to 166 of his Descriptive Catalogue of Grammar MSS, 
Vol. п, Part I (B.O.R, Institute Poona, 1938), Describing MS No. 220 of 1892- 
पेठ (which is dated Samwat 1696<4_D. 1639.) Dr. BELVALKAR observes :— 

“The list of roots is said to be the work of Págini while भीमसेन is said 
to have supplied their meaning. This भीमसेन is an elderly writer and is credited 
with the authorship of a distinct commentary called प्रदीप on this same mAT,” 
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and Padmanübha. As Ráyamukuta wrote his commentary in AD. 1431 
Sdyana’s reference to Bhimasena of about A.D. 1350 is of course the earliest 
one so far noticed 

M. M. Haraprasad SuasrRI has described! three MSS of Bhimasena's 
Dhatupatha in the Royal Asiatic Society of Bengal, In his scholarly Pre- 
face (p. xxxi) M. M. SHASTRI observes :— 

“Every grammarian had to make his own list of verbal roots from the 
pre-existing indices. Panini's Dhatupatha* consists of 1944 roots, plus 20 
Srauta dhdius which have to be picked up from the Siitras of Panini. The 
works on roots of the School of Panini have many commentaries. ........ 
Numbers 4351 lo 53 are by Bhimasena and 4354 is by Maitreya-raksita one 
of the Buddhist Commentators of Panini, It is later than Bhimasena. Mat- 
treya flourished according to Srisé Babu aboul 1100 AD. The greatest 
work on Sanskrit roots of this school is by the well-known Madhavacarya. 
It has been published in the Mysore Sanskrit Series. It is of an encyclopa- 
dic character. Babu Sriga CANDRA has written a commentary on the Dhatu- 
pradipa by Maitreya in his edition published by the Varendra Research 
Society." 

If Bhimasena is earlier? than Maitreya-raksita (who flourished about 
A.D. 1100) the date of our Bhimasena is pushed back by 250 years from 
A.D. 1350, the date of Sayana, who refers to him as stated by Dr. BELVALKAR. 
We have now to see if we can push back the date of Bhimasena still further 
backwards from А.р. 1100. 

The evidence on the strength of which I propose to push back Bhimasena's 
date by at least 500 years from A.D..1100, the date of Maitreya-raksita is 
as follows :— 

The Tatlvarthadhigamasütra, a treatise on the fundamental principles 
of Jainism was composed by Umasvati with his self-composed commentary 
(Svepajfiabhdsya) “ between the lst and the 4th centuries of the Vikrama 
era" according to Prof. H.R. KAPADIA” or between 1 and 85 A.D. according to 





1. Catalogue of VyGkerana Manuscripts, Vol. VI, Calcutta, 1981, pp. 71-72— 
Nos. 4351, 4352, 4353. The last of these three MSS is dated Samvat 1743— A.D. 1687 
It was copied by one Visvandthe, of the Surname Pattavardhana, AurFRECHT CC I, 
416 refers to WAT grammar as follows :— 

«CHI grammar, by Bhimasena. Oppert 3334, 4236, II, 2774 

2. WiINTERNITIZ in his Geschichte der ind. Litteratur, III (1920) deals with the 
Dhdtupajhas of Panini, Kütantra, Candra, Hemacandra, Vopadeva as also Pali Dhatu- 
patha but I find no reference to Bhimasena in the Index to this volume. He 
however, refers to the Dhatupradipa of Maitreyaraksita (p. 395). In " Materialien 
zum Dhütwpatha" Bruno LIEBICH, Heidelberg, 1921, (Carl Winters) I find no 
mention of Bhimasena's Dhàtupaf ha. 

3. M. M. H. P. SHASTRI (in his description of MS 4354 dated Saka 1490 
— A.D. 1568) states that Dhatupradipa of Maitreya " follows Bhimasena" (p. 73). 

4. Ed. by Prof. H. R. KAPADIA with Siddhasenagani's commentary (Devachand 
Lalbhai J. P. Fund Series No. 76), 1930—Part II (Chap. VI to X.) 

5. Ibid, p. 42. 
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Satis Chandra VIDYABHUSHAN.’ Sidhasenagani composed a commentary on 
Umasvati's Sifra and bhasya. In this voluminous commentary he refers to 
many previous sáris. In his discussion of Siddhasena’s date Prof. KAPADIA 
states that " Siddhasena's date does not go ahead of the 7th century " (p. 64 
of Introduction). Satischandra VIDYABHUSHAN assigns Siddhasena to about 
600 AD. (Vide p. 182 of History of Indian Logic). In view of this 
early date for Siddhasena the ‘following reference (0 वयाकरण भीमसेन 
enables us to fix A.D. 600 or so as one terminus to Bhimasena's date :— 
Pages 254—U màásvati's bhasya reads :— 

* चितो सत्र्ज्ञानविश्युद्धयोः =па: । तस्य चित्तमिति भवति निष्ठान्तमौणादिक च ” 
Siddhasena comments : 

“ चिती सत्र्ज्ञानविजञुद्धयोधांतुरित्यादि । भीमसेनात्परतोऽम्यैवैयाकरणैरर्थद्रये परितो 
=: Яз विशुद्ो च। इह विशुद्धयर्थस्य सह सञ्ज्ञानेन ग्रहणम्‌ । अधवानेकार्था धातवः हति 
सञ्ज्जाने पठितो विश्चदावपि वर्तते । भाष्यकृता चोपयुज्यमानमेवार्थमभिसन्धाय विशुद्धिरपि पठिता 
तस्य चित्तमिति रूवं भवति निष्ठान्तमौणादिकं च चेततीति चित्तं वियुद्धयतीत्यर्थः । ” 

I believe the reference in the above extract to भीमसेन वैयाकरण and his धातुपाद 
contained in the expression — *' भीमसेनात्परतो ऽन्ये चैयाकरणैर द्वये पडितो Wn ^ 
is quite explicit and it needs no elaborate proof for establishing the identity 
of this भोमसेन with sada the author of the धातुपाड followed by Maitreya- 
raksita in A.D. 1100 and referred to by Sāyaņa about A.D. 1350 as already 
pointed out in this paper. I have not searched for other references to Bhi- 
masena in Siddhasena's voluminous commentary as such search is rendered 
quite difficult in the absence of any index to proper names accompanying Prof. 
KAPADIAS edition 

We know practically nothing about this grammarian but as he has been 
now proved to be earlier than А.р, 600 or so on account of Siddhasena's re- 
ference to him scholars interested in the history of Sanskrit grammar will 
do well to gather more information about him than what they have gathered 
and recorded so far. 





1. History o] Medieval School 6] Indien Logic, p. B. 

2. Vide pp. 100-101 and 123 of Prof. KAPADIA's edition of T. Sūtra. Prof. KAPA- 
DIA attempts an identification of some of the Sūris etc. (pp. 54-65 of Introduction) 
mentioned by Siddhasena, I shall here note for reference their names only as found 
on p. 123 :— 

शाकल्य, बाष्कल, कुधुमि, सात्यमुम्रि, राणायन, कठ, मध्यन्दिन, मोद, पिप्पलाद, बादरायण, 

स्विष्टकृद्‌, अनिकात्यायन, जैमिनि, वसु, मरीचि, कुमार, कपिल, लुक, गार्ग्य, व्याघ्रभूति, Tale, 
माठर, मौहूल्यायन, कोकुल, काण्ठेविद्धि, कौशिक, हरिइमत्र मान्धनिक, रोमक, हारित, मुण्ड, आश्व- 
maa, बसिष्ठ, पराशर, जातृकर्ण, वाल्मीकि, रोमहर्षणि, सत्यदत्त, इलापुत्र, औपमन्य, чечи, 
SHIT (p. 397 of Part I) etc. 





ON THE AUTHORSHIP OF A MANGALA-VERSE IN 
INSCRIPTIONS 
By 
A. N. UPADHYE. 


Srimat barama-gambhira-syadvadámogha-lanchanam | 
fiyat trailokya-náthasya йыт Jma-sdsanam | | 


The verse quoted above is quite familiar to the students of Indian epi- 
graphy. Even a cursory glance through the volumes of Epigraphia Carnatica 
will show that many epigraphic records, especially the Jaina inscriptions, 
begin with this verse. At times the last pada is differently read as vardhatam 
Jaina-Sésenam.. The significance of the verse is closely associated with Jaina 
dogmatics, therefore that it should be found at the beginning of Jaina records 
is quite natural. Some other mangala-verses too are composed on this model 
as seen from the common words in the following verses : 


(1) etat trailokya-nirmana-Irána-samhrti-karamam | 
érimat-$ri-Jaitanáthasya $üsanam $a$vatam param | |? 

(2) svasti $rimad-anad yanta-dharmesvara-samisvaram | 
namdmi serva-kalyéna-Sésanam | Siva-Sasanam | |? 


The verse appears to have had extreme popularity as an epigraphic mangala 
with the composers and engravers of inscriptions of middle ages. Despite 
its patent sectarian character, it is used as a mangala verse with a significant 
change only in the last quarter, the rest of the verse remaining as it is: 
Sasmmam Sivasasanam | 
In both the records, where this change is seen, it comes after another famous 
тайғаја verse found in inscriptions : 
namas tunge-siras-cumbi-candra-cdmara-carave | 
tralokya-nagerarambha-miila-stambhaya Šambhave | | 
So far as I know, as yet no light has been thrown on the authorship of 
the popular verse Srimalparama, etc. Perhaps its very popularity has come 
in the way of any attempts to trace its source. Undoubtedly it is a Mangala 
verse glorifying the doctrine of Jina which is marked by Syadvada. We 
know, for instance, that the verse nemas-(usiga-siras, etc. is the Mangala of 
Harascerita of Bana (द. AD. 620). It was natural for the composers of 
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inscriptions to adopt such a standard Mangala at the beginning of the re- 
cords, Similarly it could be expected that Srimatf-pereme etc. also formed a 
Mangala of some Jaina work. And this expectation is fulfilled by the 
recent discovery of Pramana-samgraha? of Akalanka of which $rimut-barama 
etc. is the Mangala. Only one Ms. of this work is known to exist in the 
famous Bhandára at Patana ; and it is only a few months back that Pt. 
SUKHALALAJI of the Benares Hindu University has published a few extracts 
from it. Akalanka’s unsurpassed zeal for Syadvada-logic is well-known ; the 
verse is a fitting Mangala of a logical treatise ; and that Akalanka flourished 
in the South explains to a certain extent the popularity of this verse in the 
epigraphic records of South India. It cannot be imagined that a logician- 
and-author of the ability of Akalanka adopted a popular verse as a Man 
gala of his Praméana-samgraha, an original treatise. So long as no positive 
evidence to the contrary is coming forth, we should hold that Akalanka 15 
the author of this famous Mangala verse. 

Akalanka's authorship raises many chronological questions. I have shown 
elsewhere? how it is necessary to put Akalanka in the last quarter of the 
seventh century of the Christan era at the latest in the light of available 
material. I take the liberty of requesting other scholars, who have an easy 
access to all the published records, to see which is the earliest dated inscrip- 
tion in which this Mangala has been used. This line of study would help us 
to settle the date of Akalanka more definitely, and at the same time to put an 
earlier limit to the age of some undated inscriptions using this Mangala. 





1. Jaina Siddhanta Bhaskara (Arrah.) III. i, pp. 1-6. 
2. Annals of the Bhandarkar O. R. Institute XIII. ii, p. 164, etc. ; also 
Nydyakumudacandra, Intro. p. 105, Bombay 1938. 
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HANUMAN IMAGE FROM TALAJA. 


(With the kind permission of the Hon. secretary of the Watson Museum, Rajkot.| 


A RARE IMAGE OF HANUMAN 
IS IT OF PARCA-MUKHA-ARJANA ? 


By 
А. $. GADRE. 


While on a tour of exploration, I visited Talij4 of the Bhavnagar State, 
in Kathiawad in 1934.2  Talàjà is about thirty-one miles south of Bhavnagar 
with which it is now connected by a tramway line. It is famous for its Bud- 
dhist caves and Jaina temples. The object of this article is to invite the at- 
tention of scholars to a unique image of Hanuman which I came across near 
the cremation ground outside the town of Takiji. The image is of a rare 
type and has so far not been illustrated in any of the known works on Hindu 
Iconography. The accompanying plate will give a full idea of it The photo- 
graph of the image was secured for me from the Honorary Secretary of the 
Watson Museum of Antiquities, Rajkot, by Dr. Hirananda SASTRI, Director 
of Archzology, Baroda State, under whom I have a rare privilege of studying 
and working. My grateful thanks are due to both of them. 

The Hanuman represented in the accompanying plate has four faces that 
are visible. The fifth, as it comes on the backside of it, is not carved out, as 
in the case of the images of Brahmà, where very often the fourth face is not 
shown. The face on the proper right side appears to be that of the lion and 
that on the proper left side of Garuda. The middle one ts of a monkey and 
that surmounting the conical crown is of a horse. If the identification pro- 
posed below is correct, the fifth face on the back-side ought to be of a sükara. 
The figure is four-handed. The upper right hand, the fore-arm of which is 
broken and lying on the ground nearby, holds what looks like a mountain 
Half of what he holds in the upper left hand is broken. It appears to have 
been a cub or gadā. The lower right hand wields a bow, and the lower left 
hand an arrow. His left leg is planted straight on the ground and the right 
leg is bent in the middle and is placed on a demon who has joined his hands 
in submission, The god wears necklaces, a chaddi, anklets and bracelets. His 
tail is curled over his head. The sculpture is about 2' in height and is carved 
in sandstone. The Bhavnagar Darbar will do well to get it removed to the 
Barton Museum at Bhavnagar. 

I did not succeed in identifying the sculpture for a long time, till very re- 
cently I came across a dhyama of Paica-mukha-Afijana. The dhyana which 
is given in the Sri-Tattva-nidhi is quoted below. We will find that it agrees 
with the description of our image with slight variations and I am tentatively 





l. Annual Report, Watson Museum of Antiquities; Rajkot, 1934-35. p. 17, 
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proposing its identification as Parca-mukha-AH jana whose dhyana‘ is as fol- 
lows :— 
अथ पंचमुखांजनध्यानम्‌ ( सुदर्शानसंहितायाम्‌_) . 
чача астат त्रिप्ननयनेर्यृतम्‌ । 
कोटोसूर्यप्रतीकाशं कपिवक्लं सुतेजसम्‌ ॥ १ 
FEE qi qF नारसिंहं महाद्गुतम्‌ ॥ २ 
अत्युप्रतेजोवपुषं भीषणं भयनाशनम्‌ । 
पश्चिमे गारुड वक्रतुण्डं महाद्युति ॥ ३ 
पाताळसिद्धिदं घोरं विषभूतादिकृन्तनम्‌ । 
उत्तरं सौकरं वक्रं कृष्णं दीप्तं िखोज्ञ्वलम्‌ ॥ ४ 
सवेभूतप्रशमनं तापज्चरनिवारणं | 
ऊर्ध्वं हयाननं घोरं दानवान्तकरं परम्‌ ॥ ५ 


| बक c UTE de | 





दुमगोसुद्रिकामुण्ड दधानं सुरवन्दितम्‌ ॥ ६ 
स्वर्णवर्ण :-- 
" (I meditate on Paficamukharijana) who has five faces, who is highly terrible 
with fifteen eyes, who resembles crores of suns whose (front) face is that of 
a monkey and who is very lustrous. His faces are fierce with fangs and his 
eyes have arched eye-brows. His right face is that of Narasimha and very 
wonderful. His body has an excessively unbearable brilliance, is terrible and 
removes fear. His left face is that of garuda and very lustrous. He gives 
success in РА а, is terrible and destroys poison and goblins, The face behind 
is that of a siikara, dark, burning and shining with flames. He conquers all 
the beings and cures all heat and fevers. The head on the top is that of a 
horse, It is terrible and destroys the demons. He holds a sword, a trident, 
a khajvanga, a pata, an ankusa, a hill, a tree, and a skull. Two of his hands 
are to be in the Gomudra? pose. He is saluted by the gods and his complexion 
is golden." | 

We find that the chief difference between the sculpture and the dhyana is 
as regards the eyes and the hands, According to the dhyana the god has ten 
hands whereas our sculpture shows only four. It is well known that masons 
do not faithfully copy the details given in the Silpa texts while carving a deity 
in stone. Some local traits are inserted and the sculptors show a sort of free- 
dom according to their ability. Our image shows a bow and an arrow in the 
hands of Hanumin, possibly because these are the favourite weapons of Rama 
whose faithful devotee Hanuman is known to be. 
दक स कन ली य वक ee Lil 

l. Sri-Tattva-midhi p. 59. (Venkatesha Press Edition, Bombay. Sar 1958.) 

2. For Gomudra or Dhenumudra, see Gaekwad's Archeological Series, Memoir 
No, I, pp. 4 and 7. 


SOME NOTES ON THE RAIN-CHARMS, RIG-VEDA 7.101-103* 
By 
W. NORMAN BROWN 


The three hymns Rig-Veda 7.101-103, dedicated to Parjanya and the 
Frogs (the last with a Parjanyastuti), are clearly intended for rain-charms. 
That to the Frogs (7.103) has been excellently treated, and its discussions 
by BLOOMFIELD! and BENDER: have set its character as a serious, not humo- 
rous charm, in which the Frogs croaking is compared with the chanting of 
Brahmans to produce rain. The two others have had little attention, except 
in the general translations and in a few scattered notes. My purpose here is 
to make a few remarks leading, I hope, toward clarification. In offering 
them I have not attached references to all the preceding translations and 
commentaries, which are well-known, nor quoted extensively from them. My 
notes are confined to the points on which I believe I can make some slight 
contribution ; and, although I have translated the three hymns in full, I have 
done so only that the completeness may support my opinion on the specific 
details I want to treat. 

The most important interpretative guide to these three hymns seems to 
lie in a recognition that Parjanya's character is assimilated to that of Indra. 
The hymns throughout draw largely in their phraseology from the Indra 
milieu, in a manner that is quite natural since both deities are concerned 
with the production of rain and Indra is by far the greater. When Parjanya 
is besought to bring rain, the mere reference to Indra's greater and much 
better known feat of slaying Vrtra and releasing the heavenly waters helps to 
guarantee Parjanya's success. The assimilation of the two deities is men 
tioned by MACDONELL, but the process extends farther than his remarks 
would indicate. The most conspicuous detail here appears in 7.103.2, if it is 
right to identify the antecedentless pronoun enam: with Vrtra. 


RV. 7.101 
1. Speak out the three voices, preceded by light, which milk this honey- 
flowing udder. He, the bull, making as his calf the germ of the plants, 
as soon as born roared 
(a) The subject of the verb pra veda is not clear, but may plausibly 
be taken to be Soma; the three voices are those which rise when the soma 
is pressed, whereupon the cows give milk or come to the cowherd ; cf, 9.33.4, 


"Intended for the F.W. Thomas Volume, but received late for inclusion there. 

1, JAOS. 17. 173-179. 

2. JAOS. 37. 185-191. 

3. СЇ. remarks by J. GONDA, The Meaning of Vedie bhügati, Wageningen, Н. 
Veenman en Zonen, 1939, p. 9. 

4. Vedic Mythology (in. Grundriss), p. 84. 
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tisté ойсо úd irate gavo mimanti dhendvah/harir eti kanikradat, “ three 
voices rise, the milch-cows low; the Tawny goes bellowing”; 9.50.2, pra- 
savé ta úd irate tisté yaco makhyasuval/ydd dvya ési 4858४, at your press- 
ing three voices rise triumphant, when you go to (fall upon) the upper part 
of the strainer” ; 9.97.34, lisré vaca irayali prá váhnir plásya dhitim brah- 
mano manisam| gavo yanti gópatim prchámanah sómam yanti maldyo vave- 
Singh, three voices the Stallion raises, the pious meditation of the pta, the 
contemplation of the brahman ; the cows go to the cowherd questioning ; the 
pious thoughts go lowing to Soma. 

(b) The honey-flowing udder is (1) the soma-press, (2) the cloud- 
filled heaven or just the rain cloud, which is the udder of the heavenly cow 
Vasa (АУ. 10.10.7). 

(c) The statement in this pada is equivalent to that of 7.101.2a and 
of vs. 6 in this present hymn ; the word vatsam is proleptically a synonym 
of retas. In 5.83.6 Parjanya is asura pitar. 

(d) Assimilation to Indra; cf. 3.48.1, [indrah] sadyó ha jald vrsa- 
Аар kaninah prábhartum агай ándhasah sulásya, and see MACDONELL, Vedic 
Mythology, p. 56, for references to other passages which speak of Indra as a 
bull and as irresistible as soon as born. 

2. May he who increases the plants, the waters, who as god is ruler 
of the entire world, provide a triple refuge as our shelter, three-fold light 
for our protection 

cd. Indra provides triple refuge; cf. 6.46.9, indra tridhatu Sarenam 
irivárütham svastimdt/cherdir yacha.....; 1.82.12, уд тай Sarma $а$а- 
mandya sdnti tridhatini dastse yachafadhi/asmabhyam tani maruto vi yanta 
rayim no dhalta vrsanah suviram. 

3. In that he is now sterile and now gives birth, he makes himself what 
he wishes, The father’s juice (rain) the mother accepts; by it the father 

b. Cf. 3484, [indro] yethévdfam tenvam cakra esah. In our 
stanza it is possible that yathüvasam is intended punningly to mean ~ like 
Va&i", who is regarded as Parjanya's wife in AV. 10.10.6 (see MACDONELL, 
Vedic Mythology, p. 84). 

d. In this riddle the son appears to be Soma ; cf. 9.82.3, párjanyah pita 
mahisásya parnínah. The rain enters the soma plant and increases it; later 
it returns to the cloud: ef. 1.16451, semandm etdd udakdm tic caily áva 
cahabhih/bhumim parjénya jinventi divam jimvanty agnáyah. In this way 
the father’s seed, the rain, after increasing the son, later increases him as 
well. 

4. He in whom all beings are fixed, (and) the three heavens, in whom 
the waters flow triply, around [him] the three vessels, pouring out, drip 

cd. The three vessels and the honey are the clouds and the rain 
under terms that allude to the soma vessels amd the soma. Pada d appears 
in 4.50.3d, of Brhaspati. 
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5. May this song lie in the heart of Parjanya; may it delight him! 
May ours be rain, bringing prosperity, and fruitful plants guarded by the 
gods ! 

6. He is the bull insemenating everything; in him is the soul of all 
that moves and stands. May this ceremony preserve me for a hundred 
autumns! Preserve us evermore, O gods, with blessing, 

а. СЕ 3.56.34, sd relodhd trsabhah Sdsvatindm, where the application 
of the pada is uncertain. 


RV. 7.102 
1. Sing out to Parjanya, son of heaven, the gracious! May he get us 
pasturage ! 
2. [He] who puts the seed in the plants, the cows, the mares, the 
women, Parjanya. 
3. Offer in his mouth the oblation, most rich in honey. May he give 
us food without check. 


RV. 7.103 

1. Having lain for a year, the frogs, Brahmanas observing their pres- 
cribed function, have spoken forth the hymn which is inspired by Parjanya. 

bcd. vratacarinah. There is no idea of silence here. The idea of 
silence may be understood in the word sataydndh of pada a, but now, after 
that period of silence and estivation, the frogs have become like Brühmanas, 
whose function (vrata) is the performance of the sacrifice; cf. 9.112.1, in 
which various sorts of men are said to have various kinds of vrata, the Bráh- 
mana, [to fulfil his vrata], desires a patron of the soma-ceremony. The 
frogs observe their vrata by chanting to produce rain, and this chanting is 
equivalent to the Brihmanas chanting of the hymns, their vrata, clearly 
indicated by the technical expression pZeam....aGvüdisuh, for which phrase 
cf. in this same hymn, stanza 6, brahmanasek somino vacam akrata bráhma 
krnvdnian. 

2. When the heavenly waters came upon him (rtra) lying like a dried 
sack in the pool, then like the lowing of cows with calves the bellow of the 
frogs was joined. 

a. The crux of the stanza lies in the word enam of this pada. Emen: 
dation to a plural seems both daring and unnecessary. The interpretation of 
the word as a collective singular referring to the frogs (plural) of pada d, 
as proposed by MACDONELL (eg, in his Vedic Reader for Siudents® appa- 
rently previously adopted by BLOOMFIELD (loc. cit.), and most lately appear- 
ing in RENOU, Hymnes et Priéres du Veda (Paris, 1938), seems too unusual 
to be accepted as anything but a solution of desperation. The answer, I be- 
lieve, can be found by posing a question as a kind of riddle, using the very 
phraseology of our stanza : that is, who is it lying prone that the heavenly 
waters flow over? The answer appears in that most celebrated of Indra 
hymns, 1.32.8, nádam na bhimmám amuya 5Gyanam máno rühana dti yanty 
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дарай; and he who lies there prone like a broken reed while the waters flow 
over him is enam prathamajam áhinam of stanza 3 of the same hymn. See, 
further, 3.32.6, tvám apó yád dha vrirám jaghanvan átydn iva prasrjah sár- 
tavajas/ áyanam indra cáratà vadhéna vavrivansam pári devir édevam. The 
allusion here to Indra's well-known feat enhances the likelihood that the pre- 
sent ceremony will be efficacious. 

b. The word drtim the fact that Parjanya has a drli from 
which he pours out the rain (5.88.7), and suggests that some rite may have 
been observed here of laying a dry sack on the bare floor of a village pond 
and pouring water over it to start the frogs out of their estivation in the 
ground below (for these habits of the frog see BENDER, loc. cit.), whereupon 
they would come out and start their croaking. Since frogs croak when the 
barometer is low (see BENDER), they would start before the rain came, and 
the performers of the ceremony might mistakenly think that they had en- 
ticed the frogs out. This suggestion is obviously only deductive and cannot 
be substantiated. 

3. When it has rained upon them, longing and plagued with thirst, at 
the breaking of the rains, one, making the sound akhkhala, approaches the 
other who is reciting, as a son his father. 

c. BLOOMFIELD (loc. cit.) rightly quotes the Harivarisa, Vispuparvan 
95.23 — 8803, " The frog having lain asleep eight months croaks with his wives, 
as a Brahman devoted to the precious and true law recites hymns surround- 
ed by his pupils.” In Brahman families the father is the son's teacher. 

4. The one of the two accepts the grecting of the other when they have 
grown glad at the outflow of the waters, when the spotted frog, rained upon, 
leaping about mingles his voice (=hymn) with the green 

а. nu groknati: hardly to be taken as meaning "seize" (BLOOM 
FIELD, BENDER) but in the usual sense of receiving a person or accepting 
greeting (so PW. s v. anu grah; latest, RENOU, loc. cit. ; cf. 2.28.6). The 
normal custom in India is for the junior or inferior to salute the elder or 
superior, who then responds. The hymn is conveying the meaning that the 
elder frog teaches the younger, as a father does his son (see vs. 3), who then 
recites the lesson his superior has taught him (so in vs. 5). 

b. pdm prasarge: the outflow of the heavenly waters when Indra 
slew Vitra; cf. 3.32.6, quoted above under 2a, and 3.31.16, apás....prá 
asrjad visváscandrüh ; also 1.103.2 

5. When the one of them recites the utterance ( —hymn) of the other, 

pil of the teacher, all that of them is like a perfectly harmonize 
section (of the ritual), when well pronouncing they recite over the waters 

6. One bellows like a bull, one blasts like a goat ; one of them is speck 
led, one is green. Owning a common name, different in appearance, when 
they recite they embellish the recitation differently 

T. [Like] Brihmanas at the all-night -sacrifice reciting as though 
around a full bowl, you are around [it=the pool] on that day of the year, 
O frogs, when the rainy season has broken 
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b. sáras: (1) soma bowl, (2) pool ; so BLOOMFIELD 
c. tdd dhar, adv.; cf. 3.28.2, уйј уауаіћазѕ 101 dhar; contra RENOU, 
8. [Like] Bráhmapas with the soma they have recited, performing 
their annual pious exercise. [Like] Adhvaryus with the heated pots, sweat- 
ing, they are in evidence ; none are hidden 

а. vacam akrata—avadisuh of stanza ld. 

b. brüáhma krpnvantah = brihmana vratacérinah of stanza 1b. 

с. sisvidanah: the frogs glistening with the water of the rains are 
compared to sweating adhvaryus. This seems better than BLOOMFIELD's inter- 
pretation “affected by the hot season” and therefore swea 

9. They have preserved the divinely established order of the year. 
These men (competent officiants) do not miss the season. When the annual 
breaking of the rains has come, the heated pots get their outpouring. 

b. cf. 7.31.11, tasya (indrasya) prafgni nå minanti dhirah. 

10. Cow-bellow has given, Goat-bleat has given; Spotty has given, 
Greeny has given us wealth. The frogs, giving us hundreds of cattle stretch 
out our life to a thousand pressings. 


MISCELLANY 
A NOTE ON RGVEDA III, 31. 


The following verses in the Rgveda are supposed to be very obscure. They are 
verses one and two of the hymn 31 in the third book. I had occasion to deal with 
these in the course of some sociological studies and found that no interpreter, ancient 
or modern, has been able to give a satisfactory account oí them. I also found bits 
of them quoted in a sociological treatise where Sayana’s interpretation was accepted 
and some very important conclusions drawn about the laws and customs among 
Revedic people. These verses are as follows :— 


тат ай: зёя: яру ma fazer ऋतस्य दीधितिं सप्यन्‌ । 

पिता यत्र दुहितुः सेकं कन्नन सं शग्मेन मनसा दधन्वे ॥ 

न जामये तान्वः रिक्थं आरक्‌ चकार गर्भ सनितुः निघानम्‌ । 

यदि मातरो जनयन्त वाड अन्यः कर्ता सुक़्तोः अन्य ऋन्धन्‌॥ 
Süyapa finds in these verses two customs well-known in the post-vedic period. He 
interprets the first verse to mean that a sonless father lays claims on the daughter's 
offspring and adopts the daughter's son as his own (putrikü-putra). The second 
verse should lay down the law that the male child alone inherits from the father 
and that nothing is left for the sister jdmi. 

This interpretation has been accepted by modern writers on sociology! and natu- 
rally momentous conclusions are drawn as regards vedic customs and laws. 

WEBER and GELDNER also fail to interpret the verses and GRASSMANN relegates 
them to the appendix as spurious. 

I am giving below an interpretation which appears to me to be satisfactory 
lor the following reasons. (1) Every word is used in its usual Vedic meaning ; (2) 
a translation of every word is given without adding new concepts, and lastly (3) 
the interpretation suits the context perfectly. 

The hymn is sung in praise of Indra but the first three verses—the opening 
verses—are in praise of Agni and describe in poetic language the birth of Agni. 
The poetic Alarhkára is that of §les@ and the word on which it is based is the usual 
appellation of Agni as tonimapat (his grandchild). How this name is given to 
Agni is made clear in these verses while describing the birth of Agni. The third 
verse opens with the words Agnir jajie = “ Fire was born " and ends the description. 

The Ist Verse.— 

Vahni is the word on which the ¿lesa is based. In Rgveda the word has the 
double meaning of “fire” as also of “The priest” from the root ख to carry. 
Both “fire” and “priest” ard carriers of oblation to gods Sased — ruling 
vidvam- wise, rlasya didhitim saparyan=regarding the laws of truth, are adjectives 
of Vahni, the priest. 

The duhità are the fire sticks which generate the Agni or Vahni. 

The Vahni ruling, wise and having regard to the laws of truth, obtained a 
grandson through his daughter (from his daughter) ". The duhituh seka is the 
wood dust originating from the quirling of fire sticks and in the second line the 
“ father is said to hurry up in joy to receive the seka (the fecundity) of his daughter,” 
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The Vahsni is shown as doing something very immoral—in begetting a child 
through his daughter—the act becomes especially sinful by the adjectives vidvan 
and ríasyg didhilim saparyan. Herein lies the Seza and contrast of seeming im- 
morality covering a sacred act, that of kindling fire through the help of the fire 
Bticks—the aramis. So Fahmi the priest creates Райт the fire through the help of 
his daughters aramis and so fire Vahni or Agni becomes his own grandchild—tanima- 


The second verse requires the knowledge of the use of fire sticks, A flat piece 
of soft wood is used as the lower piece and on it another longer piece of harder 
wood is held erect between two palms and moved rapidly (churned). The lower 
wood is bored and wood-dust gathers, which ignites through heat arising by friction 
and the lower piece bursts in flames. In the Rgveda jümi is nowhere used exclusive- 
ly for a sister. It is also used for a brother (jamih sindhünam bhrateva svasrüám) and 
seems to be a reciprocal term like " Geschwister" having also a wider meaning de- 
noting general relationship. 

First line of the 2nd verse.— . 
"The son (lanvah) did nof leave any property (like ancestral home) to his brothers 
because he made his home (nidhanam cakara) near the place of his birth (garbham 
sanituh) ". 

The fire when born consumed the lower stick so that no place could be found 
for new fires. 

Second line of the 2nd verse.— 

“when the two mothers gave birth to Vahmi, one (ihe upper stick) was active, 
while the other fed (was consumed by the fire and so increased H.)” 


Third verse—Fire was born. 
miétaré means also parents, but in this context it is better to retain the meaning 
"two mothers,” as Agni is called dvimatar in other context. 

If sociological conclusions are to be drawn at all, one can say that the father- 
daughter taboo was so well established that it was considered sinful to break it. 
Secondly, very probably, property was divided equally between brothers. But 
in the case of this wondrous child both these established customs were broken. 
Just as its birth was against established ethical conceptions, so also were its actions. 
—All of which is merely APPARENT and can be explained by the process of fire 
making. 
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CORRESPONDENCE 
RESURRECTION OF THE JNANA-BHANDARS AT PATAN 


AND 
APPRECIATION OF THE WORK OF THE JAIN SAINT 


It was more than half a century ago that Drs. PETERSON, BÜHLER, BHAU DAJi, 
BHANDARKAR and other Oriental scholars carried on extensive searches, for the 
collection of all the available Mss. of old Sanskrit and Prakrit works at central 
places like Poona and Bombay where they could be easily available to research 
students. In the course of their itineraries Drs. PETERSON and BUHLER had come to 
know that there were large collections of such Mss. in the private houses of 
some of the Jain inhabitants of Patan in North Gujarat. Although their attempts 
to persuade their possessors to hand over their literary treasures for safe preserva- 
tion to the then Government of Bombay had failed, they had in their respective 
reports made appreciative references to them. The Government of His Highness 
Sir SAYAJIRAD Gaikwad in whose territory Patan is situated, though not prepared 
to exert any pressure on the said Jains with a view to induce them to part with 
their precious heritage, be it even for the benefit of the world of scholars as a 
whole, did once manage to persuade them to allow the late Mr. C. D. DALAL. a 
Jain scholar at the Sanskrit library at Baroda to examine all the Mss. and take 
such copious notes from them as to enable him to prepare an exhaustive and upto- 
date catalogue thereof. This scholar did not unfortunately live long enough to 
prepare such a catalogue and publish it, but the task that he had left incomplete 
was completed by his successor Pandit LALCHAND and the projected catalogue has 
been recently published in the G. O. Series. 

It could be gathered from the notes that Mr. DALAL had made that some very 
valuable Mss. had been partially eaten up by white ants and that if proper steps 
were not taken to house the remaining ones suitably there was the danger of their 
similar destruction. The Government of His Highness on being apprised of this 
appointed a committee with a view to make a recommendation for taking proper 
steps to prevent that catastrophe. As the Jain community at Patan as a whole 
was unwilling to hand over the collections to the State, the committee recommended 
that the rich amongst the Jain inhabitants of the Patan should be persuaded to 
raise a subscription amongst themselves in order that all the existing Mss. can be 
safely kept in an ant-proof building. The Baroda Government took steps without 
delay to act upon the recommendation of the committee, As the result thereof 
a spacious, beautiful and imposing structure standing on a plinth more than 10 feet 
above the level of the adjoining ground and containing three scientifically constructed 
ant-proof rooms with steel-doors like those of safes was erected on a piece of land 
close on the east to the compound of the famous Paficisara temple which is tradi- 
tonally believed to enshrine the idol of the first Tirthankar Parévanatha which 
Vanaráj Chávada, who founded Anahilpur Patan is reputed to have brought with 
himself from Paficisara in Kathiawad, 

_, The completion of this temple of knowledge which by a strange coincidence of 
identity of names serves to commemorate not only the name of Sheth Hemachand 
манама who has borne the major portion of the financial burden involved in 
getting it erected but also that of the Saint Hemacandra, the literary adviser of 


[May 1939.] CORRESPONDENCE 123 


the Solanki King Siddharáj Jayasinh and the saviour and spiritual preceptor of his 
nephew Kumarapala, who is believed to have kindled in the heart of Siddharaj a 
degre to emulate the famous Vikramaditya of Ujjain and Bhojaraj of Dhar in the 
matter of extending state patronage to learned men without distinction of caste 
or creed. 

And by another strange and happy coincidence the completion of this shrine 
of knowledge took place about the time fixed by the Gujarüti Sáhitya Parisad for 
the performance of a sacrifice of knowledge as a tribute to the memory of the saint 
above-mentioned in appreciation of the pioneer work done by him towards the 
consolidation of the conquests made by the said two Kings of the Solanki branch 
of the Western Calukyas and the creation of a distinctive cultural consciousness 
in the minds of the inhabitants of the vast territory now bounded on the north 
by the Aravalli mountain, on the south by the Damanganga, on the west by the 
Arabian sea and on the east by Mewad, Dungarpur, Vansvada, Jabua and Dhar 
states and the British districts of Khandesh and Nasik. The Honourable Mr. K. M. 
MUNSHI, the Minister for Home and Legal Affairs of the Government of Bombay, 
who, partly on account of the valuable contribution that he has made to the deve- 
lopment of the literary and cultural life of Gujarat and partly on account of his 
admirable organizing and administrative capacities, is the President of the said 
Parisad since the commencement of its thirteenth session held at Karachi in the 
Christmas week of 1937, was naturally to be the Master of Ceremonies at the said 
sacrifice, Being one of the ministers of the Congress Government and a well-known 
novelist who had already obtained a hold on the hearts of the youth of both sexes, 
it could confidently be expected that large crowds of persons of both the sexes and 
of all ages commencing from the one at which a desire for knowledge grows, would 
be collected there. That occasion was also naturally hkely to attract to Patan a 
fairly large number of the Gujarati litterateurs, both professionals and amateurs. 
His Highness the Maharaja Gaikwad too had consented to grace the occasion by 
his presence. The leading men of the local Jain unity therefore thought it 
expedient to seize that psychological moment to get the opening ceremony of that 
temple of knowledge performed about the same time as the sacrifice by Mr 
MUNSHI himself. It was accordingly arranged that three of the Easter holidays in 
this year should be utilized for these purposes and that the first of them should be 
devoted to the opening ceremony and the next two to the sacrifice of knowledge. 

Experience has proved that the decision was a wise one. The spacious and 
well-decorated Mandap erected for the performance of the ceremony in the big open 
space adjoining on the west of the temple to be opened, was not only filled to its 
utmost capacity but arrangements had to be made for installing one loud-speaker 
in the open space in front of the hall and another in that adjoining the strect 
leading to the hall and the Mandap and besides the leading literary lights of 
Gujarat and the principal hosts the seating accommodation on the dais at its north 
ern end was occupied by several distinguished guests and the members of the state 
deputation headed by Dr. B. BHATTACHARYA, Director of the Oriental Institute, 
Baroda. Another raised platform to the west was occupied by a large number of 
Jain Sádhus who spend their lifetime in the study of their religious literature and 
in the practice of penances for their souls’ uplift. 

After the Chairman of the Reception. Committee had read his address and 
requested the Honourable Mr. MUNSHI to open the building, the latter before doing 
so made a speech in which he expressed his pleasure at being asked to perform 
the opening ceremony of the temple of knowledge which was to house the rich 
collection of nearly 15000 Mss. which, though preserved religiously for several 
centuries by the devout Jains, stood in need of a central scientifically-constructed 
building in which they could be kept without fear of further damage by damp, 
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white-ants &c., and expressed a hope that instead of jealously guarding that precious 
national treasure in their possession or simply keeping it as a museum, they would 
be liberal enough to throw it open to all scholars irrespective of caste or creed, allow 
copies of any of the Mss. to be taken and give sufficient facilities to any scholars 
who found it necessary to stay at Patan for some time and pursue their study for the 
benefit of the enlightened public. After he formally declared it open, Sheth Hem- 
chand MOHANLAL announced that the Committee of Management of the Jina 
Mandir had already decided to allow a free use to be made of the valuable Mss, 
there and that if any scholars so desired, facilities would be given to them for 
taking copies of any of them and staying in Patan for the purpose of study. 

The function was over at about 5-15 p.m. The president and the delegates 
took an opportunity to make a pilgrimage to the Ràni Vàv and Sahasralinga Talàv, 
parts of which have been recently excavated by the Archzological Department of 
H. H. the Gaikwad. The excavated portion of that lake which was the glory of 
Patan and a place of pilgrimage for all devout Hindus during the times of the 
Solanki and Wagheli Kings of Anahilwad Patan gives an idea of the vast expanse 
of the purely preMahomedan Saivite type of architecture, in which the art of 
sculpture does not seem to have at all suffered in its growth though subordinated 
to religion. History records that the water of this lake was ever kept fresh by 
connecting it with the river Saraswati to the north by a stone-built canal and this 
excavation testifies to the truth of that record. 

The sacrifice of knowledge as a tribute to the memory of the Saint Hemacandra 
commenced in the morning of the 8th instant, in the same Mandap, and lasted till 
12 noon on the 9th with agreeable breaks on the former date for a sojourn to 
Modhera іп the afternoon and for some mental diversion in the form of Garba 
dances in circles provided by one group of ladies of the town and another of those 
who had come from Bombay and other places and in that of Duhá-snging and 
story-telling done by a Gadhavi and Mr. RAICHUR of Kathiiwad. Speaker after 
speaker mounted the rostrum erected in the middle of the Mandap, and offered 
vocal oblations, each according to his fund of kriowledge, to the great soul who had 
departed from this world more than nine centuries ago but after having lived upto 
a ripe old age of 85 years, nearly 65 out of which had been devoted to the dissemi- 
nation of knowledge orally to his contemporaries and by his compositions of ever-last- 
ing value to the future generation. There can be no doubt that his name will be on 
the lips of learned men upto the last days in this manvantara in which the Sanskrit 
and Prakrit languages will be studied, whether it be in this land of his birth or 
in any other land on this wide terrestrial globe. Some took a general survey of 
his literary work while others expatiated on the peculiar merits of some one or 
other of his works which cover a very wide and varied field of human interest and 
comprise one and a half crore of verses. Those which formed the subject of 
Írequent mention at their hands were his Siddha-Hema, a work on Sanskrit and 
Prakrit grammar Kumürapalacarita, à biography of his royal pupil, Drvàiraya 
à work of Jain logic, Sabdümusüsana Linganuédsena, and Desindmamdla, works on 
linguisti is cs. Prisasthisaldkapurusacarita, life-stories of great men of Bharatavarsa 


two successive days had not laid proper emphasis and | that was bound to be 
50, for who else but the author of the “ Torch-bearers of Gujarat,” the “ Master of 
Gujarat, and " Gujarat and its Literature," could have conceived the idea of the 
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12th, having firmly implanted the seeds of the distinctive culture of Gujarat, which 
grew up into two generically identical yet nevertheless specifically distinguishable 
planis in the 15th century and became matured into fully expanded blossoming and 
fruit-bearing trees in the 17th? Yes! The Jain Sadhus traditionally knew Hema 
candra as one of the great exponents of their sectarian philosophy, PETERSON and 
BÜHLER coming in the 19th century discovered in him the savant of All-India fame 
but it was left for MUNSHI to discover in him in the 20th Century the spiritual 
grandíather of Gujarat. .A sacrifice organized mainly to bring into bold relief this 
little-known aspect of his life-work would not be complete without emphasising it. 
And so, after the Dewan, the representative of the State, expressed his appreciation 
of the work of the Sahitya Parigad under the leadership of Mr. MUNSHI, up rose 
that slim figure with small care-worn eyes, clad in snow-white khaddar garments, 
politely taunted the scholars who had stood up to pay a tribute to the memory 
of the great man by saying that he himself was not a savant but a novelist and a 
statesman, that when at the Karachi session of the Sahitya Parigad Sammelan he 
moved a resolution to celebrate the Jayanti of Hemacandra, he had particularly 
in view not that great man's tribution to the development of the Sanskrit and 
Prakrit literatures but the foundation laid by him of the structure which we so 
dearly call our Gujarat, and which Narmad and Khabardar have acclaimed in 
sonorous and soul-stirring verses and that the said service was in his eyes greater than 
his literary contribution and therefore deserved to be emphasised more than the latter. 
It there at least remained a mystery from what historical source he had picked up 
that idea. It was enough for him to say that he had conceived it ever since he 
wrote his " Torch-bearers of Gujarat" and deserved to be broadcast in this manner 
The inquisitive can find that idea some-what elaborated and supported by broad 
references to Dvyairaya and Awmdrapdlacarita in Section IV of Chapter IV of his 
"Gujarat and its Literature,” This offering of a cocoanut at the altar of the 
roddess Sarasvati by the chief priest marked the completion of the sacrifice of 
knowledge. Her devotees who had gathered at her shrine thereafter partook of her 
Prasada and then commenced their exodus in groups to their respective homes, 
Looking to the success which attended Mr. MuUNsHI's efforts on this memorable 
occasion, who can differ from the view of the veteran Dewan Bahadur Krishnalal 
JHAVERI, which he had expressed while ng that the Honourable Mr. MUNSHI 
should be asked to preside over the function, namely, that the latter deserved that 
honour because he could not only conceive novel ideas but also possessed the 
requisite skill and resourcefulness to see that they were implemented in such an 
impressive and adroit manner that even the doubting Thomases were ultimately 
drawn in to join in the chorus “ Hail MUNSHI.” | 


Ahmedabad, 21st April 1938. 
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NOTES OF THE MONTH 


The Annual Meeting of the American Oriental Society for 1939 was held at 
Baltimore, Md., on Tuesday, Wednesday and Thursday, April 11, 12, and 13. 
Among the papers of Indian interest in general which were read during the five 
Sessions of the Meeting are the following : The Story of Rama in Khotanese by 
H. W. BAILEY, Some Pili words by A. K. COOMARASWAMY, A Procedure in studying 
the Hindu Grammarians by I. Dyen, Two Pali Liturgical Texts from Siam by 
С. Ј. Осоєм, Тһе Еріс Tristubh and Its Hypermetric Varieties and The Goat 
and the Knife: An automatic solution of an Old Crux by F. EDGERTON, Right 
and Light in India and Iran by B. GEIGER, Sanskrit & ‘near’, is cognate with 
Latin 4 ‘from’ by E. STURTEVANT; The Presumed Rigvedic Present mdrate by P. 
TEDESCO ; Lord Cornwallis and the Great Moghal by F. W. BUCKLER, Economic 
aspects of Hindu Asceticiam by M. L. Cassapy, A Description of the Horse Sacri- 
fice in the Padma-Puràga by P. E. DUMONT, The marriage system of the Buddha's 
Family by M. B. EMENEAU, Caste and Class in India by P. Kosok and the 
breta-concept of Hindu thought by H. L POLEMAN. In the Symposium section 
Prof. W. Norman BsowN guided the deliberations on the Beginnings of Civilisation 
in the Orient so far as India was concerned. Among the communications pre- 
sented by title were L. C. BARRETS Kashmirian Atharava-Veda, Book Nineteen а 
The significance of the Colossal Buddhas of Bamiyan in the Development of the 
Mahayana Buddhism by B. ROWwLAND J&. and the Archeology of the North-West 
Frontier Province of India by H. S. SANTESSON 

на as डक दू as 

The Ninth German Oriental Day was celebrated on August 30, 1938, at Bonn, 
and the Proceedings ended on September 3. Among the papers of Indological 
interest may be mentioned: Der arische Anteil an der indischen Philosophie by 
E. FRAUWALLNER (cf. WZKM), Zum Problem des Ursprungs des indischen Kasten- 
wesens by 5. BEHERSING, Sprachgeographische Aufnamen in Iran und ihre etymolo- 
gische Auswertung by Emil BAER; Tocharisch-iranische Beziehungen by O. HANSEN 
Problems und Aufgaben der tibetischen Philologie by H. HOFMANN (cf. ZDMG %2. 
345-368) ; Madhavas Methoden der Quellenbenutzung erläutert an Hand zweier 
Kapitel des Sarvadaríanasamgraha by A. ZrEsENISS; Zur Geschichte der buddhis- 
tischen Dharma-Theorie by H. von GLASENAPP (ZDMG 92. 383-420). 

^ ^ ^ > т 

The Report of the Pali Text Society for 1938 indicates the steady progress 
which this veteran society is achieving under the inspiration of its President-Secret- 
ary, Mrs. Ruys Davins. Of the texts issued during the year are the second 
(and last) part of the Maha-Niddesa Commentary by the Rev. A. P. BUDDHADATTA 
of Ceylon and the Commentary of that curiously named work of the Sutta-Pitaka : 
the Cariya-Pitaka, edited by Mr. D. L, Barua of the Calcutta University. It 

Ч a matter for congratulation that only nine more volumes remain to be 
printed to complete the work of this great society which owes so much to the 
couple who founded and managed it: the late Dr. T. W. Ruys Davis and 
valid A. F. Revs Davins, The sister series, Sacred Books of the Buddhists, 
has been enriched by the addition of Buddha Cariva-P; аранда 
by Dr. B. C. Law, and the . न ee 

3 ane the first English version of the Sutta Vibhanga by 
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Miss L B. Horner, forming volumes IX and X respectively. The Pali Pitaka 
Concordance which is in the course of preparation under the supervision of the 
present President will become, when published, an indispensable tool for research 
in the doctrinal, literary and linguistic history of the Pali Canon. We wish 
this veteran society every success on the nearing completion of its great under 
takings. 
os So * | E "T -. < 

On June 25, 1939, Heinrich LUDERS, Professor of Indology in Berlin, for many 

Secretary of the Prussian Academy, will celebrate his TOth birthday. For 

this occasion his friends and former pupils are planning an edition of his shorter 
papers in one volume. This edition is intended not only to honour Prof. Lipers 
and his work, but also to render a service to scholars. As some of the short essays, 
scattered here and there in reviews etc, are now no longer obtainable, it is desirable 
that they should be reprinted. The volume will give a comprehensive idea of Prof. 
Lipers’ investigations, which are the result of careful and accurate philological 
method and from which not only indologists and folklorists, but also linguists, philo- 
logists and students of language may obtain much information. To enhance the 
usefulness of the book, detailed indices will be added. 

An appeal signed by Professors B. BRELOER of Berlin, J. NOBEL of Marburg, 
Sten Konow of Oslo, F. W. THOMAS of Oxford and E. WALDSCHMIDT of Gottingen, 
invites all indologists, folklorists, philologists and directors of scientific libraries, 
seminaries, or institutes to subscribe for the book. The volume will comprise about 
800 quarto pages, the price of bound copies being 26.50 RM. and of unbound copies 
24.—K.M. Purchasers abroad get 25% discount. Postage will be 2.50 RM. extra 
in both cases. 

The printing of this important volume will be begun as soon as a sufficient 
number of subscriptions is received. A list of subscribers will appear in the Tabula 
Gratulatoria. Letters may be addressed to: Berlin, Orient-Institut an der Univer- 
sitat Berlin. Payments are to be sent to: Deutsche Bank Berlin (Konto : Orient 
Institut an der Universitat Berlin Liiders-Festschrift). 





REVIEWS 


Mediaeval Jainism, with special reference to the Vijayanagara Empire, by Bhasker 
Anand SALETORE, M.A, Ph.D., D.Phil, Published by Karnatak Publishing House 
Bombay 2. Crown pp. xii + 426, Bombay 1938, Price Rs. 5/-. 

The Jaina inscriptions, as a whole, were recognised to be a fruitful unit of study 
as early as 1908 when A. GUÉRINOT produced his monumental work Répertoire d épi- 
Eraphie Jaina (Publications de l'École Francaise d' Extréme-Orient, vol. X) giving sum 
maries of 850 inscriptions (with the requisite references, indices etc.) from different 
parts of India ranging from the Ist to the 15th century AD. His Introduction made 
it clear that these records contained very valuable material for the study of Indian 
History and Chronology and the contribution of Jainism to the Indian heritage. By 
this publication it was possible for scholars to appreciate the labours of savants like 
BÜHLER, BURGESS, FLEET, HULTZSCH, KIELHORN, Rice and others in shedding abun- 
dant light on the historical and religious aspects of Jainism in different parts of 
India so far as the epigraphic evidence was concerned. 

Limiting ourselves to South India, in the last thirty years many new epigraphic 


graphia Indica and others. This raw material, so far as Jainism is concerned, has 
been now and then utilised in relation to literary evidence by various scholars like 
M. S. R. AYYANGAR, JUGALKISHORE, R, NARASIMHACHARY, B. SESHAGIRI RAO, VENKAT 
SUBBIAH and others But no thorough attempt was made as yet to analyse most 
of the Jaina inscriptions from the South and to delineate the Picture of Jainism 
in its various aspects from century to century and from kingdom to kingdom. The 
volume to be reviewed is an exhaustive attempt in this direction. The field was 
partly covered by earlier works like Studies in South Indian Jainism by AYYANGAR 
and Rao, Madras 1922, and Jainism in South India by S. R. SHARMA : unfortunately 
Prof. SHARMA's book is not published as yet, but only a summary of it has appeared 
in the Journal of the University of Bombay, Vol. I, i, pp. 177-83. 

Dr. SALETORE is well-known to the students of Indian History as the author of 
Social and Political Life in the Vijayanagara Empire, vols. I-III, Madras 1934. 
Mediaeval fainism comes like a superb supplement to his earlier studies, since it 
aims ‘to delineate in brief such of the important facts which are available in the 
numerous epigraphic records and literature of Karnataka, the Telugu and Tamil 
lands, and which give us an idea of the remarkable contribution Jainism made to 
the stability and success of many kingdoms and notably of that most magnificent 
product of medizval Hindu statesmanship—the Empire of Vijayanagara (p. 2). 
Dr. SALETORE proposes to discuss some particular phases of Jainism from a non- 
religious stand-point ; ‘and so far as the religion itself is concerned", the author 
remarks, * far from being a bundle of metaphysical beliefs, it was a faith that added 
in a large measure to the material prosperity of the land (Preface)'. The photo- 
graph of GomateSvara, the dedicatory verse in Sanskrit and the passage glorifying 
Karnataka are symbolically significant of what Jainism stands for, or at least stood 
for, in the history of the Deccan, The author's selection of these three is remarkably 
apt, 

(i) In his Preliminary Remarks Dr. SALETORE accepts the arrival of Bhadra 
bahu and his royal disciple, Candragupta, in the 3rd century B.C. as the initial histo- 
rical fact of the beginning of Jainism in the South, where it ‘rose to unrivalled bri 
fiance’ ‘not only in the fields of letters, arts and religion but in the domain of po- 
litics as well (p. 1). 
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(ii) Turning to Royal Benevolence that Jainism enjoyed, Jaina leaders did 
not tum a deaf ear to the political exigen of the times. The Ganga dynasty 
was established under Jaina auspices in the 2nd century AD., especially through 
the efforts of Acirya Simhanandi. In the light of various epigraphic records the 
details about this memorable event are fully discussed by the author. King Dur- 
vinita was a good Jaina, and with him a good many literary activities are asso- 
ciated. Many of the later Ganga princes like Marasirhha were fervent Jainas in 
whose memory many temples etc. stand to-day. By the time the Gafiga power began 
to diminish, Jainism came under the aegis of two royal families, Rástrakütas and 
Kadambas; and many princes were quite partial to Jainism as seen from their 
grants etc. It was under the Ràstrakütas, especially Amoghavarsa I, that Jainism 
i many eminent men of letters [ike Tinasena, Maháviràcárya. Kings like Indra 
IV died like devoted Jainas. Jainism received a good deal of patronage from the 
Western Cálukyas; and it was king Tailapadeva that honoured the Kannada poet 
Ranna (a.D. 993) with the title of Kavi-cakravarti. Many Jaina teachers came 
into prominence in this period. Next to the foundation of Ganga dynasty, ° the 
Hoysala kingdom itself was a second supreme creation of Jaina wisdom (p. 59) ', 
"It was not merely to get the aid of the State that Jaina sages had helped statesmen 
to found kingdoms ; the various Jaina centres of the south, and especially in Kar- 
nataka, possessed some of the most superb intellectual prodigies India had ever 
produced (p. 60)". Jainism, especially under the Hoysala patronage, added a good 
deal to the architectural and artistic splendour of India. The author discusses 
many minute details about the beginning of the Hoysala dynasty (pp. 64-74), and 
they would be quite useful to a student of Karnataka History. 

(ui) Many feudatories of the Gahgas and Ristrakiitas and provincial heads 
from families of the Santaras, Kofgalvas, Cangalvas etc. were patrons of Jainism. 
"This had a most salutary effect on the people and it was partly responsible 
for the wide support which Jainism received from all quarters (p. 87)". Even 
when the central Government became weak, there was no material effect on the 
fate of Jainism because of the patronage of the provincial heads. Much of the 
credit of this patronage goes to the eminent Jaina teachers of that time about 
whom many details are noted by the author, 

(iv) The Chapter on Jaina Men of Action clearly brings out the vitality 
which Jainism possessed and expressed on the soil of Karnataka and round about. 
The greatest claim of Jainism at the hands of posterity is that it gave to India 
men who turned it into a philosophy of action, and clearly showed the importance 
of the fact that ahimsa, which was the keynote of their great faith, instead of 
being an obstacle in the path of their country's liberation, was really an adjunct 
without which no freedom could be effected either in the field of religion or in 
that of politics (p. 101) ', The details of military feats, accompanied by their 
pious acts, of Camundaraya and Gahgar&ja are simply thrilling: and all the more 
so, because both of them are associated with the monumental image and the sur- 
rounding structure on the Vindhyagiri at Sravana Belgol. Other generals like Sàn 
tindtha, Boppa, Eca, Bittimayya, Hulla and Büci Rája were not blunt fighters 
but men of culture ; and the contemporary society must have looked at them with 
pride. 
(v) Many eminent ladies came forth as the defenders of the faith: they 
built temples, erected images, conducted pious festivals, and encouraged art and 
literature. It is a remarkable incident in the history of Indian literature that Atti- 
mabbe, the daughter of General Mailappa and the wife of Nagadeva, ‘had 1000 
copies of Ponna's Sdnftpwrdna made at her own expense (p. 156)" and possibly 
distributed them free in the 10th century A.D. The details about Milaladevi, Pam- 
padevi, Jakkanabbe, Santaladevi and others are quite interesting. 

(vi) Jainism thrived not only as an aristocratic faith confined to the central 
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and feudal royal families, but the general populace too was brought ‘within the 
fold of the Jina-dharma'. ‘The Jaina leaders showed the practical side of their 
philosophical teachings by securing the allegiance of the most important section 
of the middle classes—the Vira Bapajigas and the commercial classes, whose finan 
cal aid was of inestimable value for the cause of the aneküntamata ; and further ' the 
most practical means which they adopted to win for themselves the allegiance and 
devotion of the masses was that relating to the four gifts of learning, food; medicine 
and shelter—the primary needs of humanity. The insistance of these gifts on the 
part of the richer sections of the people must have had the inevitable effect of 
drawing to the Jaina fold the larger sections of the populace among whom Jain- 
ism had made rapid strides from the ninth onwards till the fourteenth century 
AD. (p. 173)’. Many records that are summarised in detail by the author show 
how Jainism and Jaina rites were held in respect by the different sections of the 
society. 

There were various cultural centres in and outside Karnataka from where Jain- 
ism radiated. Some of them are still there, while “in the centres which fell into 
the hands of the non-Jainas, only mutilated Jaina images and broken slabs bear 
silent testimony to the once prosperous condition of Jainism in the country (p. 184)", 
The important centres were Sravana Belgo| Kopanpa, Humch, Vanavase, Bandanike 
orasamudra etc. Those who have visited some of these places will feel the truth 
of the sentiments expressed by the author. 

(vii) References to Jainism are detected in Tamil works of the Saügham age. 
Dr. SALETORE attributes the spread of Jainism in the Tamil land to the activities 
of celebrated Jaina teachers like Samantabhadra, Akalanka, Kanakasena and Guna 
nandi “whose great achievements in the field of religion and Philosophy brought 
the Tamil land into close touch with Karnataka (p. 224) '; and further, he adds 
some critical details about authors like Kundakunda, Samantabhadra, Pūjyapāda 
Akalañkadeva etc., and discusses the probable date when Dravida Safigha was esta 
blished (p. 235). A few remarks are added on the cultural relics of Jainism in the 
extreme South. In the Andhra territory Jainism can be traced back to the pre-Mauryan 
days. King Khiravela was a devout Jaina, and throughout the Andhra country 
Jainism has left many relics, In this context the author takes into account the 
minor cultural centres of Jainism in Karnataka and round about. “One of the 
best claims of Jainism at the hands of posterity is that it contributed to the literatures 
of all the three provinces mentioned above (viz., Karnataka, the Tamil land, and 
Andhradeéa). The Jaina teachers as the intellectual custodians of Andhrade£a, 
the Tamil land and Karnataka most assiduously cultivated the vernaculars of the 
people, and wrote in them great works of abiding value to the country, Purism 
was the keynote of their compositions, although almost all the early Jaina writers 
were profound Sanskrit scholars, With them originated some of the most Tenown- 
ed classics in Tamil, Telugu and Kannada (p. 263)". Then the author gives a 
few details about the outstanding authors and their works in Tamil and Kannada 
(pp. 263-7), Not only in the fields of ethical teachings and literature, but also 
in those of art, architecture and philanthropic institutions are the Jaina contri- 
butions to the South Indian culture of capital importance; and they have 
been imitated by others in later days. "The principle of akimsd was partly res- 





ponsible for the greatest contribution of the Jainas to Hindu culture—that relating 
to toleration. Whatever may be said concerning the rgidity with which they main- 


tained their religious tenets, and the tenacity and skill with which they met and 
defeated their opponents in religious disputations, yet it cannot be denied that the 
Jainas fostered the principle of toleration more sincerely and at the same time 
more successfully than amy other community in India (p. 270) '. But as days 
went on, there was a dearth of eminent Jaina leaders ; Saivas and Vaisnavas, especial- 
ly in the Tamil land, following in the foot-steps of the Jainas, organised themselves 
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against the Jainas whom they ill-treated ; and the climax of this ill-treatment was 
reached in the days of Tirujüanasambandhar (p. 279). ‘And nothing is more re- 
grettable than that in the matter of showing tolerance to the followers of their 
rival creeds, especially to the Jainas, the Hindus of southern India should have 
been so ungenerous as to have recourse to a method of retaliation and revenge which 
was so alien to the proverbially hospital nature of the Hindus (p. 270)",  Poli- 
tical patronage went on diminishing ; ViraSaivism gained strength ; many feudatory 
families were converted ; and lastly many commercial mandates became Vira£aivas. 
That is how Jainism suffered a set-back in the Deccan ‘almost оп the eve of the 
foundation of the Empire of Vijayanagara. 

(viii-xii) After outlining the general condition of Jainism at the beginning 
of the Vijayanagara Empire, Dr. SaLeTore fully discusses the nature and the con- 
sequent implications of the civil dispute that arose between the Jainas and Vaisnavas, 
The decision of Harihara is quite equitable and exemplary, and it ‘showed that 
the destiny of the Jainas was safe in the hands of new monarchs (p. 287)". There 
was one more dispute at Haleyabidu which also was settled to the satisfaction of 
the parties concerned. One of the queens of Vijayanagara, Bhimüdevi, the wife 
of Deva Raya, was a Jaina herself. General Irugappa, the most prominent Jaina 
general of the age, was quite dutiful to his miler. The record of his service ‘as 
a trusted general a clever engineer, and a successful viceroy lasted over a period 
of fifty-nine years (p. 307) '. His elder brother General Baicappa also was a devout 
Jaina, At this time Jainism was more prominent in provincial centres than at 
Vijayanagara, and the most notable figure of the age is the Cangalva king General 
Mangarasa. The prominent saint of that period was Vadi Vidyananda ; and * Jain- 
ism realized that its fortune was now cast with the common people (p. 322) '. 
It had its strong-holds now round about Belgo] and in the Tuluva country. Kana 
kagiri, Ávalinadu, Uddhare, Huligere, Gerasoppe, Midabidure, Vanavasi, Karkala etc. 
were the contemporary Jaina centres where Jainism got much patronage from the 
local chiefs and the eral populace. Many of these places have magnificent 
temples which speak highly about the glorious days of Jainism, but those who 
have visited Hiriahgadi (Karka]a) etc. cannot but be reminded of the sad days 
that befell Jainism later on. Jainism no more remained a political power, and 
‘it retired into the back-ground to devote itself exclusively for the cause of Peace 
and Learning (p. 366) '. Even in the Vijayanagara Empire the Jainas contributed 
to the culture of the land by their magnificent temples, grand statues and remarkable 
Manastambhas. Despite the hard days many authors like Vidy&ünanda, Báhubali 
Kefavavarni, Bhüskara and Kaly&nakirti enriched the contemporary literature with 
their various contributions on the different branches of learning. 

The wealth of details contained in this book bears abundant testimony to 
Dr. SALETORES extensive and thorough study of South Indian inscriptions The 
glaring omission which strikes one is perhaps the Aihole inscription, according to 
which Ravikirti enjoyed the favour of Pulikesi II, that has escaped the search- 
ing notice of the author. We have given above only the broad outlines of the 
contents with some of the general remarks of the author. (1) Taking into account 
the period and the region covered by the book and the contents exhibited, one is 
inclined to think that a title like this would have been more significant : Jainism 
in fhe South (mainly from epigraphic records) with special reference to the Vijaya- 
nagara Empire. (2) The author's information is so extensive and the details so 
many at his command that even minute points are thrashed by him often by 
way of digression: for instance, the weapon with which Sala killed the animal 
(p. 71) ; the animal that was killed (p. 72) ; discussion about Kopana (p. 187): 
Jainas and Ajivikas (p. 218) ; whether Kundakunda was a Kannadiga or a Tamilian 
(p. 227); etc. (3) Chapter vi is not a compact unit; one expects that there 
should have been an independent chapter ' Cultural Centres’, beginning with the 
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last paragraph on p. 184 ; and in fact, this portion has the necessary characteristics 
with which Dr. SALETORE usually equips his Chapters: for instance. there are 
few general remarks in the beginning and then the details follow. (4) One has 
to assume that the title, “ Critical Times’, refers only to the last few Paragraphs 
of chap. vit; otherwise many of the details in that chapter refer to a period of 
Jaina History which is styled by some writers as the Augustan Period of Jaina 
literature in the South. 

In the interest of Jaina studies we may point out some conspicuous errors 
of facts: (1) Bhadrabàhu is called 'the first Ganadhara' (p. 3); but according 
to Jaina hierarchy Indrabhüti Gautama was the first Gapadhara and Bhadrabühu 
the Sth Srutakevalin. (2) Nobody can take seriously the statement of the Humch 
mnsripton (p. 20) that Püjyapáda was the author of Myayakumuda-candrodaya 
(the same as Nyáyakumudacandra of Prabhücandra); equally dubious is the state- 
ment that Püjyapáda wrote a Nyisa on the Siitras of Sikatiyana. (3) Kumgira- 
sena is the normal form of the name and not Sukumiirasena (p. 193). (4) It is 
too late to take seriously that Kundakunda is the author of Tattvérthesitra (p. 225): 
the tradition is sufficiently discussed and discarded. (5) It is a fact that Servar- 
thasiddhi of Pijyapada is the earliest Digambara commentary available on. Tattvür- 
thasütra; if we take into account merely the reference to earlier commentaries, 
then it is not Sivakoti who is ‘the earliest Jaina scholar to write a commentary on 
the Tetfvarthasitra (p. 225)" but Samantabhadra to whom tradition attributes 
Gandhahasti-mahabhasya and who is accepted by Dr. SALETORE also as the teacher 
of Sivakoti. Of course the commentaries attributed to Samantabhadra and Sivakoti 
have not come to light as yet. (6) The remark that Samantabhadra's comment 
anes in Kannada to Sanskrit and Prakrit works have been discovered requires 
proof by pointing out those Kannada commentaries (p. 224). (7) According to 
Devasena it is not Püjyapáda but Vajranandi who founded Drávida-safgha (p. 234) 
(8) Ardhabali appears to be mistaken name for Arhadbali (p. 235). (9) Dr. SALE- 
TORE remarks, ‘Secondly, in the account of the Jaina scholars as given in the Stha- 
nanga, Uttaradhyeyana and other Jaina Sütras, no mention is made of Markal; 
Gosala at all’. The remark is not very clear, so we may simply note that a good 
deal of information is available about Gosála in the Bhagavati-sütra. 

Inscriptional evidence, it is true, has certain advantages, but we cannot depend 
on inscriptions alone. They may contain errors of facts, and there might be errors 
in exactly ascertaining the value of their statements: so it is always necessary to 
co-ordinate epigraphic evidence with literary evidence. Dr, SALETORE has confined 
himself mainly to inscriptional sources which have often misled his enthusiasm es. 
pecially about the chronology of events and authors. This has led him to certain 
conclusions which have assumed a controversial character. We may take a few 
such points by way of illustration, 

(i) If in an inscription of the 12th century A.D. a certain statement is put in 
the mouth of Akalanka addressing some king as Sahasatunga, it would be a travesty 
of historical reasoning to put Akalanka as a contemporary of Dantidurga, when 
we have no record at all where this king is called “ahasatunga. So far as I under- 
stand, the identification of Dantidurga and Sühasatunga was a mere conjecture with 
the late lamented K. B. PATHAK: with Dr. ALTEKAR and others it assumed the 
satus of an opinion; and now Dr. SALETORE is treating it almost as an accepted 
E. (see pp. 35-6, 233). From the latest discussion it is clear that scholars are 
inclined to put Akalanka in the last quarter of the 7th century A.D. 

(ii) A record dated Ap. 1432 states that the division of original sarhgha took 
place after the death of Akalaiika. In view of the facts that the Jaina church wa 
divided into Ganas etc., as early as the beginning of the Christian era, that Yapaniya 
Samgha is mentioned in an inscription of the 5th century A.D. and that Dravida 
Sarhgha is mot included in the four Sarhghas that became prominent after the 
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death ol Akalahka, much depends on the interpretation that we put on the word- 
ing of the inscription. Dr. SALETORE takes it too literally, and that leads him to 
the following conclusions which can be very easily questioned : (1) Vajranandi 
founded Dravida Samgha in the last quarter of the ninth or in the first quarter 
of the tenth century A.D. (p. 238). (2) Patrakesarisvimi who is called the head 
of the Dramila Sarhgha is later than Vajranandi (p. 237), i.e., later than the tenth 
century AD.; (3) No Dravida Sarhgha could possibly have been established at 
Madura after the signal success which Tirujfiinasambandhar had won over the 
Jainas in the city of Madura ; so to suit his proposed date of Vajranandi Dr. SALE- 
TORE would shift the period of Tirujnánasambandhar to the eleventh century A.D. 

All this may sound as consistent reasoning, but we fear that many facts are 
violated and that some correlated evidence is not taken into account. As against 
the above views, we may note only a few points which deserve consideration : (J) H 
we accept a part of the tradition recorded by Devasena in his Darfamasdra (verses 24- 
28) that Vajranadi, the pupil of Pijyapida, founded Dravid Samgha, there is no 
reason why the second part of the same tradition that it was founded in (526 or 
532 or) 536 years after the death of Vikrama should be denied. Either we can 
accept the whole tradition or deny the whole of it. (2) Patrakesari is a very old 
author. There are reasons to believe that he flourished sometime between Dinnaga 
and Akalanka. Latest contributions to the discussion show that Akalanka should 
be put in the last quarter of the 7th century AD. (see Nyayakumudacandra, Bom- 
bay 1938, Intro. p. 105) ; so we cannot put Pátrakesari later than 10th century 
AD. We have to remember that the enumeration of authors in the inscriptions is 
not necessarily chronological. (3) It is true that there are different opinions about 
the dates of Tirujüánasambandhar, but it is not reasonable to ascertain his date 
from the date of the foundation of the Dravida Sarngha which as by 
the author is questionable. The date of Tirujüánasambandhar will have to be settled 
on independent grounds. If we accept the tradition of Devasena that Dravida 
Samgha was founded at Madurà in the sixth century of the Vikrama era, there 
remains no conflict bs regard to the date of Patrakesari and there is no need 
of shifting the date of Tirujüánasambandhar according to our needs, when scholarly 
opinion is sufficiently strong to put him in the 7th century AD. or so: and in addi- 
tion, it is by accepting the whole tradition that Hieun Tsang's statement that 
Digambara Jainas and Jaina temples were numerous in both the Pallava realm 
and the Pándyan kingdom when he visited South India in A.D. 640, becomes quite 
significant. This only means that the conclusions which we arrive at with the 
help of epigraphic evidence require a scrutinizing verification in the light of other 
pieces of evidence. 

In the last few years the Jaina studies are being founded on a sufficiently sound 
basis, despite the difficulties with which the path of a student is beset. Opinions 
that were expressed by scholars with scanty material at their disposal in the last 
century often require verification, if not modification. For instance, a work Digam- 
bara Darsana is constantly referred to (see foot-note 2 on p. 238) : but it is a mis- 
taken name given to Darianasüra of Devasena. What Dr. SALETORE says with 
regard to Pujyapada and Durvinita, if I understand him rightly, is mutually in- 
consistent ; if one finds that there is no evidence to show that Piijyapada was con- 
nected with Durvinita, there is no point in supposing that Durvinita put into 
Kannada the original Sabddvatara of Pijyapada obviously as a mark of respect 
for his guru (pp. 20, 23). With reference to foot-note 1 on page 187, I may add 
that the late Mr. N. B. Suastni’s article on. Kopaga is published in the Karnajaka 
Sahitya Parishat-patrike XXII, iii, pp. 138-54. 

The above discussion shows how a worker in this field is faced with many 
difficulties that can be finally solved only by the subsequent collaboration of various 
scholars. We highly appreciate the labours of Dr. SALETORE who, by this valuable 
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work, has made a distinctive contribution to Jaina studies, His systematic pre- 
sentation of material from epigraphic sources will be very useful to students of 
Kamitaka History and Jaina Culture. Dr. SALETORE has a remarkable love for de- 
tails which he always handles sympathetically and enthusiastically. The learned 
author, Dr, SALETORE, deserves our hearty congratulations, so also the enterprising 
Publisher, Mr. M. N. KULKARNI of the Kamatak Publishing House, for giving us 
this valuable publication. 

A.N.U. 





Ajjhatta-tattdloo, The Spiritual Light, by Nyayavisarada Nyàayatirtha Muni 
Maháraja NYAYAVLJAYAJI with Translation in English and Introduction in Prakrit, 
Demy 8vo pp. 8-32-16-294-24, Jamnagar 1938, Price not given. 

Muni NYAYAVIJAYAH is well-known as a pious Jaina monk of erudite scholarship. 
His Nydya studies are very deep, and he has an exceptional command over the 
Sanskrit language. We owe to him many works in Sanskrit and Gujarati. The 
second edition of his Adhyvatma-tattvalokah (published by S. L. JHAVERI, Baroda) 
with his Gujarati Introduction and Tranelation was published in 1934. The volume 
under review is a Prákrit rüpüntara of the Sanskrit text with a few additional 
verses. The Gujarati Introduction is presented here being closely rendered into 
Prikrit. The Prikrit verses are accompanied by English translation printed on the 
opposite page. In this edition we have an English Foreword by Мг, М. К. Тауер 
who not only introduces Muni NYAYAVIJAYAJI in fitting words to the reader but has 
given a short summary of the contents. At the end we have a glossary of difficult 
Prikrit words with their Sanskrit shade and Gujarati meaning. 

The text is divided into eight chapters with significant titles, and ‘they are 
arranged like the rungs of ladder to reach the goal of Absolution’. After making 
a stirring appeal for spiritual awakening, the author presses the need of devotion 
to elders, preceptors and divinity etc, and then explains the eight limbs of Yoga. 
An aspirant is expected to restrain his mental, vocal and physical activities and 
thus suppress various temptations and passions, Essential details about meditation 
and concentration are explained in a lucid manner. In conclusion there is a fervent 
appeal to the aspirant from the heart of a monk who, it appears, is inspired with 
some higher message. In view of its contents this work belongs to the category 
of Jidnarnva of Subhacandra and Yogasastra of Hemacandra. 

The very fact that the author has worked out the Prakrit text from his earlier 
Sanskrit model has given room for some artificiality here and there. To-day many 
students study the dialogues from Sanskrit dramas not from the Prakrit original but 
from the Sanskrit rendering. The chy of Prakrit verses so rendered is necessarily 
a specimen of spoilt metre. But in this work with minor changes the metre is 
elegantly preserved, According to the classification of Prikrits proposed by FISCHEL 
the dialect of this work can be called Jaina Màharastri. From his note (kirntci 
süamani) it is clear that Muniji was first observing the convention of vasruti as 
seen in the canonical and early post-canonical texts, but perhaps after some pages 
were printed he became inclined to observe the more rigorous rule of Hemacandra 
(VIILil80). This has left some irregularities here and there. The Prikrit Pattha- 
van, however, uniformly observes Hemacandra’s rule. 

On the whole it is an excellent performance, and the students of Prakrit litera- 
ture will heartily welcome it. We have nothing but praise for the scholarship and 
the facility of expression of Muni NyaYAviJAYAJi. It is in the fitness of things that 
we should expect now from him some original Prakrit treatises. The printing and 
get up of the volume are quite attractive. 


Kolhapur + | 
15-1-1939. А. N. UPADHYE 
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Luigia Nrrrr-Donci — Les grammairiens prakrits. Paris, Librairie d'Amérique 
et d'Orient Adrien-Maisonneuve, 1938. [VII] [229] p. 8vo. - 

The edition of Purusottama! and this important work on the Prakrit gram- 
marians had just drawn the attention of Indologists to Mrs. Nitti-DOLCI as 
a superb promise for Prikrit studies in Europe, when the news of her premature 
death came to remind us all of Bhartrhari's sentence: 

gajabhujaügamayor api bandhanam 
ía&idivakarayor grahapidanam | 
matimatàm ca vilokya daridratam 
vidhir aho balavàn iti me matih || 


Fortunately for our studies, vidhi allowed her to finish and publish the present 
work, which continues brillantly the tradition of LASSEN and PISCHEL. Thanks 
to a good linguistic and philological training and to a wide knowledge of the 
Indian sources, the author has given us a large re-examination of the main problems 
connected with the tradition of Praknit grammar, succeeding often in proposing 
a happy solution of them or at least in setting them on a new basis. We will 
see at the end of this review the results of the authors researches as well on 
account oí Prákrit grammatical schools as of the real nature of the Prakrit dialects 
to this end I think it fit to give an analysis, often in the author's own words, 
of the seven chapters into which the work is divided; which I hope will be approved 
of by the readers of this Journal longing for a not superficial notice of ib 
Naturally I must leave aside details, which are at times of no small importance for 
the knowledge of Prakrit ; I limit myself to allude to the use of verbal forms in 
-jje- or -jjühi for every time and person, which we gain from Markandeya VI 3» 
(p. 111 of this volume; these forms are briefly treated by me in the presentation 
volume for Sir E. Denison Ross), or to -am for àmi in Jaina Prükrit taught by 
Hemacandra III 141 (p. 174 of present volume), which provides us with a parallel 
to -a for -g from LE. *-0 in Slav : both phenomena are not mentioned by PISCHEL, 
which may suffice to show how much must still be done, even after PISCHEL'S 
life-work, for the knowledge of Prakrit. 

The first chapter deals with Vararuci, whose authorship of the Prakrtaprakasa 
cannot be affirmed but not denied too; although Vararuci-Kátyayana cannot be 
later than the 3rd century B.C. and Aéoka's inscriptions show a linguistic stage more 
archaic than the Prakrits of the grammarians and of the drama, this is not a good 
reason for assuming that such Prakrits were not in existence at Vararucis time. An 
examination of the contradictions and singularities in Vararuci's text leads the 
author to infer that his original sütras teach only one Prakrit, the Mahfrastri of 
Gathas, LassEN's "Pracritica praecipua": the three last books on Sauraseni 
Magadhi and Paisaci must have been added by a commentator, who was possibly 
Bhamaha for books X and XI; the twelfth book on Sauraseni is not Bhamaha's 
work, because it lacks a commentary in all MSS. All this is confirmed by the 
facts that the commentators except Bhimaha speak only of the principal Prakrit ; 
that the oriental grammarians, who depend on Vararuci, treat the other dialects 
in a different arrangement than Vararuci-Bhámaha; that Kramadi4vara makes 
use of Vararuci only for the principal Prakrit; that Hemacandra polemizes with 
other grammarians on the subject of the principal Prákrit but not of the other 
dialects, showing that for these there was not a traditional teaching going back 
to Vararuci. In conclusion, all Prikrit grammarians except Canda have known 


— M —————————— 
ES Le Prakrtanusdsana de Purusoltama par Liuligia NITTI-DOLCIL Cahiers de 
la Société Asiatique, VE Pais 1938. I do not know whether the edition of the 
Mahirastri section in afarmmans Prdkrtakalpataru, which is spoken of on p. 9) 
of the present work, has yet appeared. 
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Vararucis siitras on the principal Prakrit and only these; therefore when speaking 
of Vararuci we must have in mind only the first nine books of the Bhimaha— 
COWELL edition, of which books V and VI constituted originally a single book. 

But also for books I-IX Bhimaha's Prdkrtaprakdia is far from representing the 
genuine tradition : whilst with regard to the principal Prékrit Vasantaraja’s Praky- 
tasañjivami and the Prdékrpiamafjeri (and also Sadánanda's Prükptasubodhimi, a 
summary of Vasantaraja's work, and Narayana Vidyavinoda's Prükrtapáda) are con- 
sistent enough with the Prakrtaprakaéa on account of the strength of Vararuci's 
tradition, they differ from it with regard to its innovations: consequently, they 
have not known Bhámaha's work: this is shown by a keen analysis of the com- 
mentaries on some sütras, on p. 24 ff. Then Vararuci's sütras are a work independ- 
ent of Bhàmaha's commentary, and they have had other commentators and imita- 
tors who did not know Bhamaha, whose edition can therefore be considered only 
as an element in establishing Vararuci's text, a task that requires the use of all 
the sources at our disposal 

As we already pointed out, Vararuci's sutras on the principal Prant are found 
without great differences in all commentaries : they are consequently old and have 
reached us tolerably undamaged, so that it is possible to examine th 
more closely. They also do not appear to constitute a regular . For instance 
a mangalam is missing : this can be justified either on the ground that these sütras 
formed an appendix to a Sanskrit grammar (cp. Hemacandra), or that Vararuci has 
only written a number of rules on Prakrit without intending to give a complete gram- 
mar—then somebody brought together these rules, gave them a title, and the com- 
mentators began their work. The second possibility is confirmed by the fact that 
we have in Vararucis siitras not a description of the Prakrit, but only something 
like a justification of a quantity of forms by giving rules for their derivation from 
Sanskrit. One gets the impression that the sütras refer to a text or to a group 
of well determined texts; and this impression is corroborated by the commentators 
who refer to poetical works, speak of metrical reasons and so on. Now, the voca- 
bulary described by Vararuci's sütra consists of 406 forms, 233 of which are found 
in the index to WEBER'S second edition of Hala; and not only 59% of words studied 
by Vararuci come again in Hala, but about all double forms authorized by the 
grammarian (for example io and (f)fi for iti, I 14) appear in the Saftasai. This 
gives the author the impression that literary Maharastri has received its form in 
the gáthàs and that the epic poems have taken from these their language without 
any change; indeed the doublets, the orthographical inconsequences and the like 
art easly explicable in anthologies of gathis, the work of different authors who 
spoke probably different dialects. Consequently an edition of Vararuci should 
consider not only all commentators and grammarians depending on him, but also 
the Sattasai and such anthologies of stanzas in Mahirastri that are accessible to 
Us, 

In short, we have not a grammar in Vararuci's sütras; they address themselves 
to people acquainted with Sanskrit for teaching them how to compose gathis in 
Prakrit. It is possible that these stanzas were at the beginning a relatively popular 
creation : but at a certain moment they became the pastime of learned people whose 
knowing both Sanskrit and the dialects, resulted in writing this artificial language, 
Sates Maharastri, all adorned with Sanskrit reminiscenses and extraordinary dia 
‘ectical words.—The chapter closes (p. 51 fi.) with a collation of the variants of 
the sütras according to the three principal commentators. 

-Bharata" is the title of chapter II. Although among Prákrit * grammarians 
only Markandeya quotes Bharata (and of his six quotations only two are found 
ng to whom nome d the Sa ake fe отэ араа Pi. acon 

| T of t was taken from our Bharata), Abhinavagupta's 
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commentary testifies that at least in the 10th or 11th century the passage on Prakrit 
was a part of Najyefastra, This passage (XVII 1-64) is analysed, published and 
translated on pp. 63-76 by the author who, on pp. 76 ff. examines Bharata's classi 
fication of the languages and dialects. Prakrit without further specification is 
named.on the same plan as Sanskrit; thereafter come the deSabhàsàs. This lets 
us think that " Prákrit" like Sanskrit is a common language for all India: other 
points are obscure. Anyhow, we can say 1. that Bharata knows and allows the 
employment of a quantity of dialects: 2. that among these dialects Mahiarastri is 
not found, and no distinction is made between prose and poetry dialects: but the 
forms attributed to the " Prakrit" kat'exochezm are those of the Mahdrastri. 

Like Vararuci—and this is also truer for him—Bharata gives nọ gram- 
mar, but only phonetic rules, which are probably the advice that a director of 
a theatre must give to his actors who played in literary Prakrit: advice on pro- 
nounciation to the end that their Sanskrit had for the public the appearance of 
Prakrit but remained nevertheless intelligible to them. Some desi words—the most 
common ones—gave the last touch. The Prikrits of the dramas are indeed, as 
5. LEVI already said (“ils ne sont guére que des prononciation spécials du 
sanskrit ",) a disguise of Sanskrit, We have consequently in the dramas Sanskrit 
and " Prákrit," two constant literary languages, and around them a variable number 
of dialects according to the will of authors, actors and public, to the place of the 
representation, and the quality of the assistance: on which purpose the author 
compares very aptly what happens or happened in Bengali modern plays and in 
the Italian Commedia dell’ arte.—On pp. 84 ff. are mentioned the samples of 
dhruvas given by Bharata in his XXXII chapter: the language of these stanzas to 
be sung during the dramatic representations and different from the gathis in 
lyrical Mahdrastri, is called Sauraseni by Bharata: although if has some points of 
difference from.the Sauraseni of the dramas, the author is not willing to think with 
Jacosi that we have to distinguish two different languages. 

In the third chapter are treated the oriental grammarians : Purusottama, Ràma 
Sarman and Markandeya, the authors respectively of the Prakpldnuidsana, the 
Prdkytakalpataru and the Prakytasarvasva : among them, Markandeya can be put 
before the end of the 14th century ; together they form a real school with unity 
of doctrine. This school assembles the different languages in four fundamental 
groups : bhasás, vibhasis, Apabhramca and Paidicika; among the ЬҺаѕаѕ, Маһа- 
rástri has a pre-eminent place, and the study of it serves as basis for that of the 
other dialects. The authority which the Orientals quote most of all, and which 
is unknown to the other grammarians, is Sakalya, whom Markandeya in the intro- 
ductory verses mentions first of all, and to whom are attributed teachings not found 
in Vararuci, this leads to the conclusion that “ Sdkalya "—who must have lived 
before the 13th century—has composed a grammar of the principal Prükrit and 
of Sauraseni, and he is one of the sources of the oriental grammarians. Among 
these Markandeya is remarkable for the many quotations that he adds to his rules 
and that give evidence of the great extent of his lectures: such quotations can 
all be identified, when their author is named, with the exception of two or three : 
this is shown on p. 102 ff. Authorities are often adduced but, may be except in 
one case, these quotations refer to the principal Prákrit: this happens also in 
Hemacandra and may be explained that the grammar of the principal Prakrit 
is fixed and traditional so far as it rules a written and literary language, lyrical Maha 
rástri : the undiscussed authority, the founder of this grammar is Vararuci, around 
whom group themselves commentators and disciples, When Markandeya or Hema- 
candra quotes on the purpose of a form the opinion of an anonymous DUE 
(iti kascit, ili kecil), this happens inasmuch as such opinion contradicts or completes 
or interprets in a new way a sūtra of Vararuci.— This doesn't mean, however, that 
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Markandeya or Hemacandra has no predecessors for the other dialects; only they 
limit their explicit quotations to Vararuci or Bharata, because such names con 
secrated by tradition conferred a degree of nobility on their own works. Probably 
Purugottama, Markandeya and Hemacandra have as their basis an older oriental 
grammar; Kamasarman depends, may be, on Hemacandra, whilst the special cor- 
respondences between Hemacandra and Markandeya can be explained as results 
of the utilisation of common sources. 

On pp. 110 ff. are examined Markandeya's additions to Vararuci, his leading 
authority, on account of Maharastri: from p. 118 we have a section on the other 
bhásás, of which especially Sauraseni is studied by the oriental grammarians. About 
Sauraseni the author is led by her consideration of the oriental grammarians to the 
conclusion that this dialect—not the desabhásá of the personages that make use 
of it, but a language fit for every-body from any part of India—is in the drama 
a substitute for Sanskrit for all personages that have no right of speaking the 
language of the Gods As for the other languages, our author draws from an 
examination of Rimasarman II 3, 31 and Markandeya XVI 2 the consequence 
that Prákrit grammarians based their classification of the various dialects only оп 
their literary employment: so that every dialect spoken on the stage can be a 
bhsi or a vibhisa according to the degree of respectability of the personages to 
whom it was assigned, On the contrary, a dialect employed in non-theatrical 
literature was an Apabhraméa. 

On p. 125 begin more general considerations about the whole oriental school 
and their teachings The date of the Nepali MS. of Purusottama shows that 
the school flourished at least in the 13th century, and nothing allows us to admit 
that Purusottama has been its founder: on the contrary there are reasons for 
thinking that he had some predecessors, because neither Markandeya nor Rima- 
баттап до quote him; Sakalya, whom all of them adduce as authority, must have 
been, as we already pointed out, one of such predecessors; unhappily we don't 
know anything about him. 

The school is eclectic. The lyrical Mahardstri, as already told, is treated 
according to Vararuci. As for the languages of the drama, the sources of the 
oriental grammarians must have been those rules on Prikrit made for the actors, 
а sample of which is preserved in the XVII chapter of Bharata : the correspondences 
between Néfyasdstra and oriental grammarians with regard to bhasis (except 
Maharastri) and vibh&sás show that those artificial or at least conventional lang- 
парез came to be treated in the grammatical treatises om Prakrit precisely through 
the medium of such rules, which were destined to disappear soon owing to their 
contingent nature. For the Apabhraméa, namely for the dialects other than Maha- 
pai inasmuch as they were employed for the lyric, which must have flourished 
especially in Nágarapabhramáa, our author thinks that there have probably been 
special grammars, which were utilised by the Oriental grammarians. Finally she 
imagines that Paisici was the language of stories and novels, which on the begin- 
ning (Brhatkatha!) adopted a peculiar dialect: this remained the pattern for all 
subsequent works and somebody did write its rules and append them to the exist: 
ing grammars on dramatic and lyrical dialects: this tradition has come down to 
the oriental grammarians. Their grammars are hence collections as complete as 
प गाड पडलीच for the риши of : of works of the different literary kinds 
gitar dhe cate UN I necessary teachings for writing gāthās in Mahārāştrī 
idi, dac ос тоша Арса ао беа бапа Па Мосо о e 
tales on the pattem of Br uke Prihiapiigala siira or Bhamsotiakahs, 
EE e seus uos i iid aims णक ney ылыш ee 
their works (cp. what has been iental grammarians had in view when writing 

oen said above on Vararuci's composing his rules after 
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Hila etc.) : hence we cannot blame them if their Sauraseni is not always that of 
such . which they had not considered in their works. This throws a light 
on the small right that editors have in normalising the Prakrit of classic dramas 

With regard to Kramadióvara, the author of Semksiptasdra, who is treated in 
the IV chapter, ZACHARIAE's statement is reported without enthusiasm that he 
must have been in Westen Bengal and lived between Hemacandra (1088. 
1172) and Vopadeva (13th cent.) ; his grammar contains in the first seven books 
a summary of Panini’s Asfadhydyi, the eighth book is an appendix on Praikrit. A 
commentary on the whole work is Jümaranandin's Ausavati (hence the school is 
called Jaumara), which has been in its turn commented but only for I-VII : 
this doesn't however mean that the Prikrit section was not a part of the original 
Samksiplasara. We must not consider (as Rajendralal MITRA did) as a com- 
mentary on this work Narayana Vidyavinoda's Prakrptapüda, which is an edition 
of Vararuci analogous to that by Vasantaraja (this is shown by an analysis of the 
Prakriapada, pp. 133 ff.). On the whole Kramadisvara is not a great grammarian : 
for the principal Prakrit he. depends essentially on. Vararuci, whose sütras sometimes 
he gives up, also if important, for the love of conciseness, whilst he adds new 
observations, often on matters of very small importance: these additions are not 
taken from Hemacandra (then ZACHARIAE'S termis pos! quem seems to lose 
every consistency). Of the other dialects Kramadisvara studies Apabhraméa, Saura- 
seni, Magadhi and Paisid, mentions only Ardhama&gadhi and dismisses with a 
few words the theatre dialects (the same that are mentioned by Bharata). For 
the literary ApabhrarhSa Kramadisvar seems to have used the same source as 

The last mentioned and his Siddhahemacandra are the argument of chapter V. 
For this Doctor of Jaina religion the author has no great sympathy : already on 
the beginning she declares her opinion that he has no originality at all. To support 
this affirmation the Prahhavacaritra (13th century) is quoted, according to which 
emcandra has made a compilation of eight older grammars, and on p. 152 two 
cases are exhibited, in which Hemacandra has misunderstood his sources. For the 
principal Prákrit Vararuci is directly utilised : for the other dialects one of Hema- 
candra's sources is—as shown on p. 158 ff,—the same as of Namisidhu in his 
commentary on Rudrata’s Kévydlemkéra II 11-12: this commentary was written 
in 1069 A.D, some twenty years before Hemacandra's birth. Besides Vararuci and 
this source, Hemacandra has utilised also the canonical Jaina texts, whose language 
he calls Arga and many peculiarities of which he remarks in his treatise on principal 
Prakrit ; whilst here his data are generally correct, he is not so scrupulous with 
the Jaina Mahirastri of non-canonical works, which he knew very well but cared 
not so much for, inasmuch as he compiled from older grammarians, even if here 
and there he introduces some information on it. In this way his principal Prákrit 
is a pot-pourri of gāthā and epic Maharastri, of the Mahiristri of canonical and 
of non-canonical Jaina works : so that it is dangerous to use his grammar in so far 
as a greater knowledge of the texts doesn't give us the possibility of assigning to 
each speciality of Mahdrastri the forms taught by him. 

As for Hemacandra's Paiici the author thinks (p. 175 í.) that the extracts 
given by him come from the Kaémirian Brhatkathüsaritsügara postulated by 
LACÓTE as source of Somadeva and Ksemendra, whereas Markandeya through his 
sources quotes from Gugüdhya's Brhatkathá. The Apabhrarhéa, then, is for 
Hemacandra a dialect of a unity and stability unknown to other grammarians ; 
the author is inclined to ascribe to the epoch of Muslim invasion the doháüs quoted 
by him, which to a certain extent resemble the gathis of the Sattasai 

The arguments of chapter VI are Trivikrama and the sütras of Valmiki with 
inclusion oí GRIERSON's western school, which the author would better call a 
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southern one. The Prakwavyakarama (also “vydkaranavytti) by Trivikrama (3 
adhyayas divided in 12 püdas comprising 1085 Slokas or āryās) is a recasting in 
verse of the Siddhahemacandra, and its age must be the 13th century ; about the 
middle of the 16th century Laksmidhara wrote a commentary on it, the Sadbhasd- 
cündrika, a little later (end of the 16th century) is the other commentary, Appaya- 
diksita's Prakrtamanmidipa, Sirhharüja's Práükrterüpüvatüra is probably older and 
in any way partly independent of Trivikrama. On pp. 186 ff. the author examines 
the relations between Trivikrama and Sirhharaja and the question whether the 
slitras, which the traditions essign to Valmiki, are or not the work of Trivikrama. 
—In lapse of time some grammarians of this school, like Subhacandra who wrote 
the Sabdacintdmani, show a secondary return to Hemacandra. А 

We reach to the VII and last chapter, dealing with Сара, оп whose Prakrta- 
laksana (originally written perhaps in Prakrit, cp. pp. 208 f.) the author maintains 
against HOERNLE that it is not so ancient and that it has come down to us in a 
fragmentary form. Canda and Hemacandra have in common rules and forms un- 
known to the lyrical Maharastri taught by Vararuci : from this statement we may 
infer that Canda continues a traditional school of Jaina grammarians or, more exact- 
ly, his work is the reflex of a grammatical treatise made by and for the Jaina. 
Hemacandra has included in his grammar a part of this stuff, probably the oldest 
kernel of the Praükrtalaksama. It seems also, although the author dare not affirm 
it, that the sütras of this grammar teach the Arsa: at least, the examples of its 
commentary are taken from the canonical Jaina texts. On account of the said 
Jaina kernel of the Prakrtalaksama our author concludes with the hypothesis that 
probably the Jainas have tried to oppose to the Brahmanical tradition their own 
grammatical school, but they were not able to fulfil such an ambitious plan : some- 
body collected—probably many centuries before Canda—the scattered агуйз on 
grammatical generalities and the sütras that circulated in their midst and tried 
to make therewith a grammar of the language of the Jaina text, independent of the 
grammars of lyrical Maharastr, of Apebhraritfa and Paiiaci; but the materials 
were neither rich nor well classified, and the result of this attempt cannot be called 
a grammar, 


= * = а а а 


In her introduction the author draws some consequences from the great mass 
of facts heaped up in the book. Before all, she warns against four prejudices that 
reign ng scholars since LASsEN's time: 1° Maháürastri is the prakrsfam pra- 
kri (Dandin I 34) not because it is more like Sanskrit than other Prakrits 
(which is false), but only because it possesses a richer literature: 2° It is not 
true that the more recent the grammarians are, so much the greater is the number 
ण dialects they treat: the Nülyaíüsira (the oldest of extant treatises except 
‘araruci) knows more dialects than the other grammars ; generally a great number 
of dialects are to be found in such grammars that are intended for the theatre ; the 
Jainas tend to reduce the Prakrits to Maharastri; 3°. It is not true that in 
Vararuci's grammar only a few sütras are devoted to the dialects other than Mahi- 
Tistri ; all dialects are implicitly treated with the principal Prakrit, and the special 
siitras represent only the points in which they differ from Maharastri: 4°. It is 
not night to blame the Indian grammarians when they speak of Sanskrit as the 
source of Prakrit ; for them Sanskrit means not only the classical but also that 
Vedic language, where so many similarities with Prakrit can be found. . 

On sake d the author admits that some of her general conclusions had better 
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hints contained in the introduction I will try here to resume synthetically the 
author's view on the whole of Prakrit grammatical tradition and on the nature of 
the languages taught by it. 

What we have in the matter of Prákrit grammar are the relics of a great ship- 
wreck : with the exception of Vararuci, whose sütras do not however constitute a 
real grammar, what has come down to us are the reflexes of older traditions. lost 
probably for ever. We must assume many starting points of the different traditions, 
according to the employment of the different kinds of Prakrit. We have then: 

I. Lyrical Mahiristri: Vararuci’s siitras, which are a description, or better 
a justification from the point of view of Sanskrit, of the language of gatha antholo- 
gies like Hala's Sattasmi (on this lyric depends the epic Maharastri). 

IL. Dialects of the drama: mules for pronunciation and so on, of which a 
specimen is preserved in the XVII chapter of Nalyasdstra, 

III. Lyrical Apabhraréa of theatrical lyrical intermezzos and of the dohis: 
grammars ? 

IV. Рабас of tales (Byphatkatha): rules appended to the already existing 
grammars of lyrical and dramatical dialects. 

У. Jaina Mahdrastri (Arsa and language of non-canonical writings: a collec- 
tion of rules (àryàs and sütras), a reflex of which is found in Canda’s Prakrta- 
laksana, 

On these sources depend the various later schools, namely : 

On I, IL, III and IV depends the Oriental school (a predecessor of which is 
Sakalya), which in Markandeya can boast of one of the most learned authors on 
Prakrit grammar; the same must be said for Kramadiévara who on account of 
the theatrical dialects is perhaps directly indebted to Bharata and for Apabhrarhía 
(III) uses the same source as Hemacandra 

Hemacandra depends on I, II, III, IV (his PaiSici reflects the Kaémirian 
Brhatkathasaritsagara rather than Gunadhya's Brhatkathd, as the PaiSici of the Ori- 
ental grammarians does ; one of his sources for dialects other than principal Prakrit 
has been utilised also by Nemisadhu on Rudrata II, 11-12), and on V : his Jaina 
materials came from the same work that constitutes the kernel of Canda's Gram- 
mar. A recasting of Hemacandra is given by Trivikrama and his (western, or 
better southern) school. 

The next task of modern research is therefore to reconstruct so far as possible 
the original sources from their remains and vestiges contained in the works still in 
our possession. 

How must the Prakrits taught by the grammarians be now considered? (1 
conform myself to the classification according to the literary use that has been 
transmitted to us by the Indian tradition). 

The lyrical Mahárüstri of the oldest githis reflected naturally the popular 
speech. But soon this kind of poetry fell into the hands of learned people who 
according to the pattern received and, to be sure, under the strong influence of 
Sanskrit language and grammar, transformed it into a pastime for courts and highly 
cultivated circles, and its language became more and more a literary dialect the 
forms of which could be easily created by phonetically modifying Sanskrit forms 
according to rules like those given by Vararuci. A kind of corrective can perhaps 
be obtained from both varieties of Jaina Mahürzstri, the Arsa and that of the 
non-canonical writings, if we succeed in keeping them aside from the lyrial Maha- 
ristri. Ecclesiastical languages are generally petrified traditions of popular dialects 
and they preserve often with greater scrupulousness although in a life-less rigidity, 
the original forms Such forms, identified and compared with those of Vararuci’s 
Principal Prakrit, could give us back some features of the original popular Mahárástri, 

About the same as for lyrical Mahárástri, but without the corrective of an 
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ecclesiastical complement, are the conditions of lyrical Apabhraméa and narrative 
Paid. Much worse are those of the dialects of the dramas: to judge of such 
dialects from what grammarians and MSS. teach us, would be the same as to 
judge of an Italian dialect from the language used on the stage of a region other 
than the original by a personage supposed to speak that dialect: characteristic 
inflexions of voice, some well-known changes in the pronunciation of certain sounds 
and a few local words are the means for making of the national tongue a well 
intelligible parody of a dialect : enough for a spectator to enjoy it, but too little 
for linguists to infer from such medleys the real nature of a regional speech. 

The opinion expressed by PIscHEL in his Habilitationsschrift, that literary 
Prakrits are artificial languages invented by erotic poets when Sanskrit, as a holy 
Longue, was still avoided by such a kind of poetry, may therefore be in part less 
wrong than most people deem it; Prakrit deserves a long chapter in a future book 
on how common languages rise and develop themselves, and if this be once done, 
the author of such a book will have to turn over and over to Mrs Nitti-Dotci's 
Les grammairiens prakrits. 


Rome. VITTORE PISANI 


The Critical Exammation of the Philosophy of Religion, in two Volumes by 
Sadhu SANTINATHA; Amalner, 1938; pp. xxi, 1110, vii. 

Mayavada or the Non-dualistic Philosophy (Vedanta), by Sadhu SANTINATHA, 
Poona, 1938 ; pp. 153, 18, 5. 

Thanks to the munificence of Pratap Seth of Amalner fame, Sadhu SANTINATHA 
has been enabled to bring out two lengthy volumes of criticism of the Philosophy 
of Religion. This examination of all shades of theories, Eastern and Western, 
shows evidence of patient labour and a keenly critical mind, The conclusion that 
the riddle of the universe must remain unsolved is identical with Sri Harsha's 
but for the latter's profession of Advaita: our Sadhu has as little use for Advaita 
as far other theories. 

| The booklet on Màyàvada is specially devoted to the exposition of Advaita 
and its refutation in pp. 451-628 of the bigger volume has also been reprinted с 
a companion booklet. A more sympathetic understanding would have secured more 
satisfactory results. It is neither correct nor fair to identify the Advaitin's self- 
luminous experience (anubhuti) with the knowing subject (pp. 522, 523). Nor 
18 It very sound to convict the theist of the fallacy of composition, in the face 
of the determined attempts of systems like the Saiva Siddhinta to avoid just 
this fallacy. Despite such deficiencies, the patient reader will find much stimulat- 
ing material in the volumes, | 
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A CHAPTER ON THE REIGN OF 'ALI ' ADIL 
SHAH OF BIJAPUR * 
By 
K. K. BASU, Bhagalpur. 


[This article is based on the Tarikh-i-Bijapur of Ibrahim Zubair, and it deals 
with events that took place after the battle of Talikota. 

It gives a picture of the caves and creeks that once existed in the principal 
part of the city of Vijayanagara, supplies the date of Ram Raja's death, and narrates 
the conquest of Raichur and Mudgal by Alf Adil Shih, the construction of Bijapur 
fortress, Ali Adil's conquest of the Karnatic, his success-over the forces of Ahmad- 
nagar and Golconda, the construction of a fort at Mahdarak or Dharwar, the death 
ol Kishwar Khan, the Bijapur general, Ali Adil's conquest of Adoni, the alliance that 
was made between Adil Shih and Nizam Shih, the appointment of Mustafa Khan 
as the minister of Bijapur, and lastly the conquest of Bankapur by Adil Shih.] 


There are mountains with chasms and creeks in the principal part of the 
city of Vijayanagara. Some three or four leagues below these mountainous 
crevices, there runs the thoroughfare which is sometimes spacious and 
sometimes narrow : again, at some places, it is so dark that one cannot walk 
without the help of a torch : sometimes, the sky is made visible and the light 
is to be seen. (After the battle of Talikota) most of the inhabitants of 
Vijayanagara left the city’ and ran away in different directions ; some betook 
themselves to the caves and took up their abode there. These dwellers of the 
caverns would issue out of their retreats and secure food and water from 
without. When the Muslims picked up this information, they kept a sharp 
look out for the egress of the Hindus. Whenever the Hindus came in sight, 
the Muslims laid violent hands on them, and would not let them go unless 
they had wrenched something from their captives. 

Rafi-ud-din Shirazi, who was an eye-witness to one of such adventures, 
relates his personal experiences. Some three or four Hindus were kidnapped 
by the Muslims one day. On being put to the rack, they alluded to the 
existence of the mountainous cleft that had served the purpose of a hiding place 
for their wives and children, their goods and chattels. Later, in return for an 
assurance of safety to their life, the prisoners made an offer of a large sum 
of money to the escort and also led them to their hiding places. Wickedness 
and covetousness are the two characteristic weaknesses of human beings. The 
hands of these captives were put together by means of cords, and the prisoners 


* Based on Busatin-us-Salatin or Tarikh-i-Bijapur of Mirza Ibrahim Zubairi. 
The events narrated in these pages took place after the battle of Talikota, for 
which please refer to my article “ The Battle of Talikota—Before and After" pub- 
lished in the Vijayanagara Six-centenary Commemoration Volume, p. 245. 
1. The text reads «2553 p 
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were Made to march in front of the concterge who followed them at close 
quarters. Having traversed some distance, the party came across deep gorges 
that ran in various directions. Now, the muslims took fright lest they might 
lose their way during the return-journey and wander in distress in the ravine, 
and thus might be captured and killed. To keep themselves on the safe side, 
they procured some dressed cotton, and made two or three torches. The party, 
now, worked its way. While moving forward along the intricate maze, the 
muslims left their finger marks on the rocks, so that during their return-march 
they might be guided by those impressions. ...The froupe proceeded half a 
league inside the cavern till they reached a point where the passage became 
very narrow. Then, with great difficulty and in a kneeling pose, they covered 
a distance of three to four yards. When two of the captives whose hands 
had been tied with ropes went past the narrow portion of the gorge they 
asked their companions to follow them. An articulate sound was now heard, 
and it seemed that, a large number of persons were speaking up within. A 
clashing of arms was also audible. The chords round the hands of the prison- 
ers were ripped up, and they went inside the cave. The noise grew louder and 
louder every movemient, and it became obvious that there were many persons 
inside the cave. The muslims now took alarm and thought that, in case they 
proceeded any further, they ran the risk of an assault upon them. Being rend- 
ered helpless, they turned back frightened and disappointed ; they, then, 
edged their way with the help of the finger-marks left by them on the rocks, 
and at last issued out of the labyrinth safe and sound. 

Most of the hills in that area are full of defile and crevasse. 

. Amagundi, a populous city, is situated near Vijayanagara. A large run- 
ning stream meanders between these two cities. After the destruction of 
Vijayanagara, Adil Shah took measures for populating Anagundi, Agents 
were appointed to make it a flourishing city, and soon a large number of 
people alighted and colonized it. 

Three years subsequent to the event narrated before, the son of Ram 
Raja, who had run away from the battle-field (Talikota) and taken refuge 
with his family in a cave that was situated at a distance of three leagues 
from Anagundi, moved out of his retreat, and having captured Anagundi ex- 
pelled the Adil Shahi agents. 

Rafi-ud-din reports that, the son of Ram Raja with all his family lived 
at Anagundi till 1017 H, (1609 A.p.) and derived income out of the revenue 
raised from the town and its adjoining places. 

n The date of this event (death of Ram Raja) is described as “ Fatah-Din 
Marg La'ain " or the victory of the Faith and the annihilation of the accursed. 
Gukim ‘Ali Astrabidi, the father of Muhammad Qasim Ferishta has called 
it appropriately as " Qalal Ram Raja" If the letter jim ( с be eliminated 
the remaining alphabets would (according to the Abjad system of reckoning) 
moa the date of his execution which is 972 Н (1564-65 A.D). The 
joined head of Ram Raja was despatched to ‘Imad Shah (of Berar) by 
way of terrorising him, inasmuch as, he had not entered into an alliance 
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with ‘Adil Shah, but on the contrary, being actuated by rebellious motive and 
evil intentions had extended the hand of destruction in the territory of Nizàm 
Shah (of Ahmadnagar). 
Previous to this, a compact had been formed among the Muslim sovereigns 
to the effect that, after the conquest of Vijayanagara two of the four important 
fortresses, viz., Raichur and Mudgal, would be ceded 
Nizam Shah amd to ‘Adil Shah. Now, when ‘Adil demanded the sur- 
eee render of the said fortresses, Nizam Shah and Qutb 
Shah sent an embassy to Tilmraja demanding from him 
the evacuation of the two fortresses. But Tilmraja made excuses. As the 
rainy season set in, ‘Adil Shah became anxious. At last, it so transpired that, 
Nizam Shah and Qutb Shah not only did not agree to the cession of the 
fortresses but had also dissuaded Tilmraja from surrendering them to ‘Adil. 
for, Nizam and Qutb looked with disfavour upon the increase of 'Adil's power 
and dignity resulting from his possession of Raichur and Mudgal. Further. 
Nizam became disquieted as he thought that, if ‘Adil became hostile, he would 
stand in the way of the two Sultans’ (Nizim and Qutb) return to their’ coun 
tries. Both (Nizim and Qutb), therefore, took recourse to a stratagem. 
They sent a written note to ‘Adil informing him that, ‘Imad Shah (of Berar) 
had invaded Ahmadnagar and that for the suppression of the invader, both 
should (with 'Adil's permission) march against him. But as ‘Adil knew 
that the presence of Nizim and Qutb was a hindrance to the success of his 
enterprise, he permitted them to return. 
After their departure, ‘Adil besieged Raichur. The garrison keenly felt 
the want of provision and drinking water. The nobility, therefore, made up 
their mind to approach Adil and pay him their homage. 
Adil сан ures The Bijapur miler accepted their submission and con- 
Жа Еч ferred on them gifts and robes of honour. The garri- 
son, on their part, became disappointed of help and supply 
of provision, and they, likewise, drew in their horns. They made a present 
of the keys of the fortresses to ‘Adil and the latter, in return, bestowed on 
them royal gifts and robes of honour. Royal officers were appointed to look 
after the fortresses. The Bijapur Sultan insisted on rebuilding Raichur ; 
having personally looked to the construction work, he made his way to the 
capital. By way of thanksgiving (to God) and commemorative of the great 
victory, “Adil opened the door of charity in such a manner that, the poor and 
indigent gave themselves up to pleasure and merry-making. 
When the territory of Ali ‘Adil Shah expanded and his amy grew in 
number, people flocked to his court from the four comers of the globe. The 
people of Bijapur were always under an apprehension lest 
Foundation of their enemies might effect a combination and avenge the 
Bijapur ‘fortress wrong done to Ahmadnagar by the Bijapur Sultan. Regard 
Tati eles und being had to this fact, “Adil Sh&h constructed a fort of stone 
canals and mortar. The work of construction was entrusted to 
Kishwar Khan, and expert builders and sculptors were 
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recruited from all sides. A large number of experienced persons were appoint- 
ed as supervisors, and the construction of each portion of the fortress was com- 
mitted to the charge of a courtier. The structure was completed within two 
and half years? In area it was six leagues : the width of the ramparts mez 
sured 18 dara and the height 8 der'a* There were 120 towers, 6000 turrets 
and 70 windows. Each tower was strong like a fort and the whole architecture 
was strengthened by stone and mortar. There were six gates. The gate to 
the west was called " The Holy Mecca ", and the other gates were named after 
the villages that lay adjacent to them. There was a deep and a wide moat 
with a constant flow of water round the fort. The whole construction was 
completed towards the beginning of 973 H. (1565-66 AD.). The nobility 
and the high officials occupied the palatial mansions. There stood in the 
city of Bijapur the castie of double walls and double moats that had formerly 
been built by Ibrahim ‘Adil Shah. Within a short time, three large orchards 
were laid out inside the castle wall. The first nursery was called the Dwazdah 
or the twelve, after the twelve Imams; the name might also refer to the 
amalgamation of twelve small beds much older in date. The second 
was known as Alvi Bagh, and the third Bagh-i-'Ali. The grandees built their 
houses near the gardens. There were a large number of parks near the city 
which yielded summer and winter fruits, 

By the orders of the Sultan, Kishwar Khan cut an aqueduct and sup- 
plied water to the city from a distance of two leagues. A large reservoir, 
called Катап], was constructed near the Bijapur fort. It was always full 
of water, and the citizens received an ample supply of water from it. 

The climate of Bijapur was moderate and wholesome. It made men 
healthy and increased their appetite. Outside the fort walls a large and popu- 
lous town named Shahpur grew up. Merchandise was imported into this 
city from all parts of the world and then carried to different places. There 
was a big stock of commodity in the town. Originally, Shahpur was situat- 
ed at a distance of one league from the citadel, but later on, it touched the 
confines of the Bijapur fort : now, only the ramparts and the ditch lie bet- 
ween the two. 





On account of its vast ulation specialists and experts came in large 
numbers to the city (Bijapur) from all parts of the country. Articles of 
every description were available there. 

A very large and exquisite Jámiá mosque was constructed at Bijapur 
under the supervision of Kishwar Khan 

The construction of the entrenchments round the city (Bijapur) was 





1. Rafi-ud Din Shirazi, the author of Tazkiratul Muluk « the fort 
еса аа | M says that the f 
: сасе Din gives the width as 18 yards and height as 20 yards. 
ginally, the fort was made of mud. After about 1530 A.D. [brahim though 
od strengthening it, (Tagkirat-ul-Muluk) | | 
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After the destruction of Vijayanagara and the death of Ram Raja, ‘Adil 
Shah incorporated the territories of Vijayanagara which extended from the 
E ues Krishna to the port of Rameshwar and consolidated his 
dil E empire, With the subjugation of the chiefs and gover- 
of DN Shak Mors, private quarrels and feuds disappeared from the 
and Quio Skak. land. Tilmraja,! the brother of the late Ram Raja, resided 
at Palconda* and became reconciled to the territory that he had conquered. 
‘Adil Shah passed his days in peace and happiness. The personal talent 
that he had shown in carrying the holy wars added to his fame and glory, 
rank and honour. After a temporary respite, he again made up his mind 
to take up the sword and conquer territories. For the glorification of the 
‘Faith and the expansion and consolidation of the empire, he aimed a blow 
at the neighbouring kingdoms of Palconda? and Nirmal. Kishwar Khan, the 
trustworthy minister of ‘Adil, passed an opinion that, it was not necessary 
that the king should personally lead an expedition against the infidels; any 
skilful and experienced courtier could, if he was entrusted with the duty 
of carrying out the Imperial order, bring the expedition to a successful issue. 
‘Adil Shah, accordingly, sent Kishwar at the head of twenty thousand 
armed cavalry against the Hindus. When this fact became known to Qutb 
Shah, he sent an ambassador to Nizim Shah. The note that Qutb had 
sent ran: "None of us possess any rich and fertile land to the south of Bija- 
pur. It is rumoured that, a Bijapuri force under Kishwar Khàn has been 
despatched to that side. In view of our present resources we cannot offer 
any opposition to Bijapur. But with fresh conquests and annexations ‘Adil 
would grow more powerful and he would reduce us to subjection, Under such 
circumstances it 1s only becoming that we should attack Bijapur. We would, 
in that case either conquer a portion of his kingdom or compel him to re- 
call his army devoid of any military glory." Nizam admitted the weight 
of Qutb’s argument and having persuaded the chief of Berar to cast in his lot 
with him, Qutb joined Nizam. The confederate forces then took the offen- 
sive against Bijapur. 
Nizam Shah, Qutb Shah and the son of Tafaul Khán, the minister of 
Imad Shah (of Berar), formed a combination against ‘Adil Shah and in- 
vaded his kingdom. On receipt of this information, the 
x Bijapur Sultan left his headquarters and met the advan- 
The allied army ; m - Shah The eximi lad oa 
ixsade Karnatic : cing army at : Darak. The enemies had r 
Кийе defeat the courage to give battle; they marched against Bijapur 
suxiary army. through a different route and halted near the tank at 
Shahpur. They were under an impression that, it was 
easy to capture the flourishing city of Bijapur, which was in an undefended 


l. Ferishta writes Timraj and makes him the son of Ram Raja. 

2. Ferishta writes " Penkonda," and says that it was '"" Venkatadry " the younger 
brother of Ram Raja and not Timraj who ruled at that place. 

З. Асс. to Ferishta, Ali Adil Sháh wanted to place " Timraj" in place of 
" Venkatadry " and the latter applied to Nizam Shah for help, 
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state and was protected only by a fortress which, again, was not complete 
in construction. ‘Adil Shah, on the other hand, took no alarm. He ге. 
mained at Shah Darak, and sent out a force for the defence of Bijapur. The 
towers, gates and other fortifications were now strengthened, and a corps 
of six thousand horse mounted guard over the city. On the third day, the 
enemies having marshalled their forces, approached the city and besieged it. 
They were, now, on the look out for getting an access into the city, when 
cannon was fired upon them which killed two of their horses and one ele- 
phant. Two battles were fought, one near the Sarwar gate and the other 
near the Mangoli gate\—in both, the Bijapuris offered stubborn resistance to 
their opponents. 

Among the soldiers of ‘Adil Shah there was a certain chief named 
Hindui Hindiya?, who was the master of two thdusand swift-footed horse 
of which even the smallest was worth not less than one hundred gold coins. 
Having made all his troops lie in ambush, he rushed at the enemies with 
300 cavaliers. He then pretended to beat a hasty retreat, so that, his followers 
who had been lying in wait, might drive the enemies hard from the front 
and the rear. Hindui and his men marched some distance in the scorching rays 
of the Sun. Owing to lack of water and the unbearable heat of the Sun, 
his followers and beasts of burden became entirely worn out, when, all of 
a sudden, they caught sight of the Allāpūr reservoir. The enemy cavalry, 
on their part, wanted to reach it well, At this stage, Kamil Khin, 
Nasir-ul-Mulk and Pir Muhammad Muquarrab Khan, who had been pl 
in defence of Allapir gate hastened to meet them... The enemies were soon 
hemmed in on all sides and run down. Some of their generals were killed 
some wounded and some taken prisoners. Meanwhile Kishwar, who had 
been sent against Nirmal, reached the spot with 20,000 horses. This timely 
arrival of Kishwar added fresh strength to the Bijapuri army. The ene- 
mies were totally defeated, and Kishwar laid his hands on a rich booty 
consisting of 150 elephants, four to five thousand horse, and a huge amount 
of goods and chattels. апа ‘Ināyatullāh, the minister of Nizim Shah, 
was taken prisoner by a Bijapuri named Sherzdddh, but the latter, out of 
old intimacy, set him free. Moulànà Jamaluddin, the treasurer of Nizim 
Shah and his attendants were also Imprisoned, 

Kamil Khan, who had once been a faithful servant of Nizam Shah 
was now in the suite of ‘Adil Shah and attained the rank of a commander, 
Bearing in mind Nizim’s past kindness and affection towards him, Kamil 
released all the prisoners and sent them back to Nizam with a present of 
four hundred loads of fruit for the Sultan. Kamil sent a message to Nizim. 
It stated that, the discomfiture which his (Nizim) army had suffered was 
due to the timely arrival of Kishwar Khan that imparted extra strength to 

mein UEM M 502. 3400113. 


1. Оп the South of the fort the gate is called after the Man i Town 
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the Bijapuri army; that, as his faithful servant he (Kamil) had left no 
stone untumed to look to his interest, though Kishwar Khan was not at all 
favourably disposed towards him ; that, it was, under the circumstances, only 
proper and advisable that he (Nizam) should run back to his country other 
wise a serious misfortune was in store for him. Nizam Shah attached im- 
portance to this advice. Attended by all his followers he withdrew to his 
country. 

Kishwar now held a council of war. “We should not," he addressed 
the other war-officers, " Miss this opportunity, for, a chance once lost is lost 
for ever. We have frustrated our enemies. Many of them are scattered 
and wounded. If I am permitted I can snap them up.” Shah Abul 
Hassan, the of Shüh Tahir, and some others shrugged their shoulders 
They held that, if the Deccani Sultanates lost their power, the whole of 
the peninsula would melt into one empire. In spite of the difference in 
opinion, Kishwar Khan, with a select body of troops, attacked the enemies 
amd captured their camels, horses and other movables. Thus, when the 
enemy had made their exit, Kishwar Khan and Shah Abul Hassan found 
their way to Shah Darak and paid their homage to “Adil Shah, who offered 
thanks to Kishwar and bestowed robes of honour upon him. The Sultan, 
then, turned his attention towards the administration of his kingdom..... 

Notwithstanding the repeated failures that they had met, the enemies 
(of 'Adil) were not repentant, but were, on the contrary, setting their wits 

to work for the defeat of ‘Adil. The Bijapur Sultan 
Nizam Shah and deputed Kishwar Khan and some other nobles of high 
others form alliance тарк to put a check to the evil machinations of the 
Shah. malefactors. Kishwar selected Ahsanābād as his head- 
quarters, and took the offensive. Day after day, the 
contestants fought with each other, and there was heavy casualty on both 
sides. But Kishwar and his officers were at cross purposes. So the oppo- 
nents made a timely attack on Kishwar, and the latter being attacked by 
the three kings (Ahmadnagar, Golconda and Berar) was hardly able to bear 
the brunt of the assault and betook himself to the fort: his soldiers took 
shelter in the trenches. Although he ordered his troops to fire cannons from 
the fortress, they, being actuated by ill-will and malice, displayed negli 
gence and carelessness. As soon as the Bijapur ruler received this message 
he entered the lists like a raging storm. The enemies failed to hold their 
ground and retired from the scene of action. ‘Adil Shah, thus, returned to 
his capital in the midst of mirth and rejoicings. 

Kishwar Khan, who was undoubtedly one of the bravest generals of 

Kuhwor con- his time, achieved wonderful glory and marvellous success 
structs the fort ef every day. He was promoted to higher rank and more 
Mch, Doek ® dignified position in the presence of all his brother offi- 
his death. cers. His ungracious rivals being actuated by rancour 


1. Асс, to Ferishta, Kishwar marched against the enemies in 975 H = 1567 AD, 
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used their endeavour to bring about his fall. They always found fault with 
him, and his virtues were represented as vices. In order to keep himself safe 
from all their evil designs, Kishwar deemed it advisable to make himself 
scarce. ... He made a representation to the Sultan stating that, there was no 
trace of an old fort named Mah Darak that was once situated near the 
territory of Nizim and at a distance of ten leagues from Darak ; that 
if His Majesty would permit, he would reconstruct the fort in a short 
time and this reconstruction would surely facilitate the task of making 
frequent raids on Nizim’s territories and conquering it. But the nobles of 
the court were divided in their opinion on this question. Some were at 
one with Kishwar, while others at variance with him. “ Let us ", the King 
said at the conclusion of the debate, "consult the Holy Quran. We should 
act in conformity to what is enjoined in the Holy Book." Moulana 'In&yat- 
ulláh Maqsud Shirazi, also known as Afzal Khan, happened to be present 
in that royal assembly. The Sultan turned to him and commanded, “ Refer 
to the Holy Quran and observe how it augurs" While ning the Book, 
Afzal came across the verse dealing with “slaughter and carnage.” “We 
should,” the Khan gave his opinion, “abstain ourselves from the act of 
construction, otherwise, it would result in bloodshed.” But Kishwar was 
not inclined to give up the object he aimed at, and put forward his own 
interpretation. “The act of consulting the Quran,” he said, “savours of 
blasphemy and idolatory. For arguments’ sake even if this consultation be 
justified, this verse could only be applicable to the fate of our enemies.”...... 
“If Kishwar is obstinate,” ‘Adil Shah at last held forth, “let him reap the 
consequences. We wash our hands of the business.” 

At last, Kishwar Khan, in the company of experts and specialists in the 
art of building construction, moved towards Mah Darak and began the 
construction work. One noble was deputed to look after the construction 
of each tower. Most of the nobles did their best for imparting stability 
and strength to the new construction. But Ankus Khan, who bore a grudge 
against Kishwar, left a breach in the parapet. ‘The construction was com- 
pleted within a short time, and this fort was later named Dharwar. The 
place became the store house for war materials, such as, cannons, muskets, 
siege engines, field pieces and the like. For the purpose of providing the 
garrison with ration, some forty-thousand bags of grain that had been 
secured from! the territory of Nizim, were stored up in the fort. 

Meanwhile, Nizim Shah, who was ever hostile to “Adil Shih, took 
exception to the conduct of Kishwar, and having raised an army, made pre- 
parations for a fresh encounter. The combined forces of Ahmadnagar, Gol- 
conda and Berar marched upon Kishwar, who also held his ground: Kishwar 
sent a petition to the King of Bijapur asking for military assistance and the 
presence of the Sultan in the field. At the order of * Adil Shih, every chief 
marched to Mah Darak with his army, Though these chiefs had been sent 
in the relief of ш their conduct and action were always against the 
interest of the latter, Many of these nobles, such as, Ainu-l-Mulk, Noor 





1939. ] REIGN OF 'ALI 'ADIL SHAH 151 


Khan, Shah Abul Hassan and others, who always entertained hostile de- 
signs against Kishwar, did not like that he should enjoy a dignified and 
exalted position. They were lacking in a spirit of co-operation and sub- 
mission, and thus failed to do their duty 

Shah Abul Hassan, who was a friend of Nizam Shah and favourably 
inclined towards him, looked more to his (Abul Hassan's) interests than to 
anything else. He, now, dissuaded the Bijapur ruler from helping Kishwar 
Khan. He further deceived many of the nobles and the chief, by representing 
that, their bution towards his (Kishwar's) cause would not stand them in 
good stead, and the victory in the battle would, undoubtedly, add to his 
glory and renown, and place the amirs under his subjection. It was much 
better if they had left the place and sacked the capital of Zani Shah, for, 
in that case, the chiefs of Nizam Shah would take fright and having left 
the battle field would go away in defence of their family honour; and 
Nizam, on his part,being unable to continue the battle, would be compelled 
to retire to Ahmadnagar. 

Being thus duped by Abul Hassan, the chiefs left Mah Darak and 
proceeding to Ahmadnagar, put things out of gear. Nizam Shah realised 
the situation and became assured of the disruption in the Bijapuri camp. 
He showed little concern for the protection of his country from the devasta- 
tion of the Bijapuri nobles and stormed Mah Darak. Though hard-pressed, 
Kishwar maintained his ground and repelled the enemies. With a firm 
determination for winning victory, the assailants fought with great vigour 
and made repeated onslaughts. Before the gate, stood Kishwar showing a 
bold front and retaliating upon the enemies. At this critical movement, the 
beleaguers got an access into the fort through the breaches made in the 
walls by the malicious Bijapuri nobles Ankus Khan and Ahang Khan 
Negligence and lack of vigilance on the part of the watchmen also brought 
about this incident. While Kishwar was fighting tooth and nail, news 
reached him that the enemies had found entry into the fort. He was ter. 
ribly shocked and disappointed, but continued fighting bravely..... .But as 
divine assistance had forsaken him all his efforts were of no avail......An arrow 
struck him on the abdomen and went deep into the body. Kishwar fell 
down and his followers made a stampede. Kishwar’s head was severed off 
the trunk and brought before Nizim Shah. The latter ordered that the 
body should be flayed and the skin be stuffed with straw and paraded in the 
camp. 

Story is related that, on the day of the battle when Kishwar was march- 
ing out fully armed, he came across a certain individual, who had in his 
hands the poetical works of Khwajah Hafiz, May his secrets be sanctified ! 
He took the work from him and on opening it, he found the following verse 
at the top of the page he had opened. 

VERSE 
He who had on his head the bejewelled crown in the moming, 
Was found with his head on the dust at the time of evening prayer ! 
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Thereupon, Kishwar became down-hearted: he, however, mounted his 
horse and gallopped off. In the sequel, he met his death in the manner that 
has been described above. Ah, poor soul, even dust was denied him be- 
neath his head! Nizam Shah made a triumphant entry into Mah Darak 
and committed it to the charge of his loyal lieutenants. He rewarded the 
prisoners with gifts and robes of honour. 

Among the prisoners there was a certain negro named Yakut or the Ruby 
who was a bond-slave of the deceased Kishwar. Nizām ordered that, the 
naked body of Kishwar Khan should be handed over to Yakut. “Every 
soul," the slave declared, “has received royal blessing and a robe of r, 
why should an exception be made in the case of Kishwar?" ‘At the orders 
of Nizām the body of Kishwar was handed over to Yakut. The body was 
covered with its own skin and the severed head was stitched to the trunk. 
Nizām, then ordered that, the body should be carried to Bijapur and im 
terred in the orchard that was laid out by the deceased 

Having the game in his own hands, Nizim Shah, next, turned to the 
‘Adil Shahi nobles, who had gained nothing out of their resistance to Kish- 
war, and paid dearly for their discord and dissension. Ainu-l-Mulk was 
put to death and Noor was taken prisoner. 

When the news of Kishwars death and of the sack of Mah Darak 
reached the ears of ‘Adil Shah, he knit his brows. “ Kishwar Khan,” the 
Sultan ejaculated, “turned a deaf ear to the advice of Afzal Khan. and the 
consequence is that what the Holy Book predicted has been accomplished,” 
To wreak his vengeance he wanted to assume the offensive against the 
enemies, but as the latter, having disbanded themselves, had marched back 
to their country, he put off the matter till the next time. 

Abul Hassan, the son of Shah Tahir and the prime-minister of Bijapur. 
was sent on an expedition against the fort of Adoni.’ The fort was strong 

and impregnable, and none of the earlier muslim sove 
The  Bijapuris reigns had conquered it. Situated on the summit of a 
aoe гучы ^" mountain, the fort contained many lofty buildings and 
fountains flowing with sweet and transparent water. Sew 
Rai and the later sovereigns of the Vijayanagara house strengthened the 
fort in every possible way as a protection against the growing power of the 
Muslims. With 8000 infantry and cavalry and fully equipped with cannons 
and artilleries, Abul Hassan set out on his campaign. The commandant 
of the fort was originally a noble in the court of Ram Raja, but he had, 
on the death of the latter, taken possession of the fort, made his position 
strong and paid homage to none. The commander displayed his gallantry 
against the assaults made by Ankus, but he was defeated in all the engage- 
ments. In the end, he removed all his provisions in tfie fort and took 
shelter in it. When after a prolonged siege the provisions had run short, 
-  l. Ferishta relates how before an expedition against Adoni was undertaken 
Adil Shih moved to Goa (in 976 H—1568 A.) with a view to recovering the place 
from the Portuguese but being defeated was forced to retire, 
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he sued for peace and surrendered the fort to the victor. Flushed with 
success, the Bijapuris began conquering the neighbouring regions and the 
forts till they illuminated the whole of the pagan area with the light of 
Islam. The heathen temples were pulled down and mosques raised in their 
Though an agreement and combination had been affected between ‘Adil 
Shah and Nizam Shh through the conjoint efforts of clever diplomats, it 
led to no beneficial results. As victims of hypocracy and 
| perverseness, both the Sultans were at loggerheads with 
ани me each other, with the consequence that, prosperous and 
Nizüm Shah flourishing countries were laid waste. Consequently, 
through the inter. Shah Abul Hassan, the son of Shah Tahir and Khwaja 
Hassan and Jingiz Mirak approached Jingiz Khan, the minister of Nizim 
Кїйїп Shah, for bringing about an harmony between the two 
rulers. The minister induced the Sultans to hold a con- 
ference and split the difference that existed between the two. It was agreed 
upon that, “Adil Shah would annex Vijayanagara, and Nizim Shah, Bidar 
and Berar...The terms being agreed upon, the parties bade farewell to 
each other in the midst of rejoicing and mirth and returned to their capital. 
In conformity to the pact, Nizam Shah settled preliminaries and forced 
his way to Berar. The chieftains, who had been disgusted with the son of 
Tafawal Khan for his rebellious conduct against his own overlord whom he had 
put under restraint, took the side of Nizim Shah and acknowledged his 
sovereignty. Thus, without any strife or bloodshed the whole of Berar came 
under the sway of Nizam Shah 
In consultation with his councillors, “Adil Shah, likewise, equipped him- 
self with an army and marched out against Vijayanagara. He laid siege to 
Palconda. The Hindu chiefs of that locality, who were called Pérahgirs or 
Nüyelwars, were noted for their bravery and military skill. After the death 
of Ram Raja, they were the first to acknowledge allegiance to 'Adil Sháh 
They always remained in the vanguard of the Bijapur army and took part in 
plundering and devastating the enemy territory. But during the period under 
review, they had become supercilious on account of their wealth and prowess, 
and had, ultimately, cast off the hegemony of Bijapur. They cut off supplies 
from the Bijapur forces and helped the garrison with ration. In view of the 
fact that, the Hindu chiefs had in their army 15,000 horse armed with swords 
and were warlike, ‘Adil Shah put off the siege for a future occasion and 
wheeled round and returned to his headquarters via Gulbargah 
After a temporary respite, ‘Adil Shah sounded the note of preparation, 
and took up the cudgels against the refractory governor of Torkul? Having 


1. The text reads 31 FNS tls byl GS slo 5 cokes y> 


2, Ferishta places the expedition in 978 H or 1573 A.D, and gives the name 
of the governor as Venkutty Yesso Ray 
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administered the lash to the rebel, the Sultan turned to 
Dharwar and conquered it. Meanwhile, on account of 
Invasion of EM some mis-conduct, Shah Abul Hassan was dismissed 
-— t र Abu] from the ministry and was succeeded by Mustafa Khan, 
Hassan, end the alias Saiyid Kamáluddin Hussain. After he had come 
tae xit out of his native country, Kamaluddin gained fa- 
Ardistani as the vour in the court of the Qutb Shahis and gradually rose 
minister of Bijapur. to power. He became the prime minister of Golconda, and 
the title of Mustafa Khan was conferred on him. When 
Ram Raja was slam, he took leave of the Qutb Shahis 
and reached Bijapur. ‘Adil Shah bestowed honour and dignity on him. 
Step by step, he rose to the position of prime minister, and by dint of his 
wise policy he made the country flourishing. He, then, subdued the rebels 
of the Carnatic, conquered a number of territories and thus caused an ex- 
pansion of the Bijapur kingdom by his statesmanship. 
When the affairs at Dharwar was brought to a successful issue? “Adil 
Shah sent his victorious army under Mustafa Khan to conquer the fort of 
Bankapur. After the death of Ram Raja, one of his 
a of Ban- subordinates? had conquered the fort and become re- 
ES calcitrant. At the approach of the Muslims, the Raja 
of Bankapur sent his son with 1 cavalry and 10000 infantry against the 
invaders, and himself retired to a fort with ample store of ammunition and 
food. The Raja's son located himself in the thomy forest and hilly regions, 
and then, gave battle to the muslims. The latter routed their opponents, 
captured many prisoners and cut off supplies. The Raja sent an appeal 
for help to the brother of the late Ram Raja, the ruler of Palconda. In 
return for the help sought for, the Raja promised to become his vassal. On 
receipt of the letter begging help, the Palconda ruler admonished him and 
wrote in reply that the petitioner had broken away from the bonds of loyalty 
and had, thereby, set an example which made others violate their allegiance 
to the liege-lord. He, however, sent the required aid. Thus, the neighbour- 
ing (Hindu) chiefs and Parahgirs? advanced rapidly and bore down upon 
their enemies. They blocked up the roads, and intercepted supplies : they 
imprisoned the Muslims and cut off their nose and ears. On nightfall, 
they made a dead set against their opponents and seized whatever things 
they could lay their hands on. Thus, on account of inadequate supply and 
of ill-blood and fury on the part of the infidels, the Muslims came to a 
deadlock. But they made up their mind to fight to the last. Mustafa 
Khan infused courage into the rank and file, and displayed his military 
skill. He recruited 6000 cavalry composed of Hindu chiefs and set them 
against the enemies, So that, whenever, the opponents would make a sortie, 





l. Acc. to Ferishta the fort was taken within six months. 
2. Ferishta gives the name as Velapa Ray. 


3, The text reads 51 s sh 
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they might be repulsed by this cavalry force. Further, Mustafa Khan sent 
8,000 infantry to invest the enemy-fortress ; barricades that might serve the 
purpose of double-trench were constructed and a strict watch over the enemy's 
mancuvres was kept day and night. With the adoption of such measures 
the depredations of the enemies came to a standstill and the muslim army re- 
ceived an ample supply of provision from outside. The latter, now, rallied 
round and made vigorous efforts in storming the fort and putting pressure 
upon thd garrison. At last, when their supplies were cut off, the inmates of 
the fortress sued for peace. 

Mustafa Khan found his way into the fortress; he ordered for the de- 
molition of the great temple and its idol and the construction of a big mosque 
on its site. The Sultan of Bijapur and his vizier (Mustafa Khan) laid the 
foundation of the new construction. When the structure was complete, a 
Khatib’ a muezzin", and an imam? were attached to the mosque. Thus, 
nahdz, Агӣн? and other allied religious functions observed by the muslims 
were imtroduced in that place. As a reward for his wise and diligent dis- 
charge of public duties, Mustafa Khan received royal favours and was pro- 
moted higher in the impertal service. At last, he was entrusted with the 
duty of affixing the royal seal to every document relating to civil and financial 
administration of the country ; he was not to wait even for the royal sanction 
or approval. 

The Bijapur ruler made the fortress his temporary residence and amused 
himself. 

Mustafa Khan, on the other hand, was sent with a large force to conquer 
other fortresses* that were fortified by the vassals of Ram Raja. One by one 
the esses were carried by storm and the banner of Islam was hoisted 
over them. A large number of temples were pulled to pieces and mosques 
set up on their sites. It is reported that, about two to three hundred temples 
and about four to five thousand idols made of brass, stone, silver or gold 
were crushed to atoms. The Bijapur Sultan personally dealt destruction to the 
images. The expectation of reward in the next world led Adil Shah to execute 
these deeds of iconoclasm. Having, thus, assumed the title of the Champion of 
the Faith, and after having conferred the territories on Mustafa Khan in 
reward of his services to the imperial cause, ‘Adil Shah returned, after ап 
absence of three years, to his headquarters. 





The Sermon deliverer. 

The public crier, who assembles people to prayer. 

One who leads the congregational prayer. 

Devotional service. 

The signal for in summoning to prayer. 

. Jerreh and Chundurgooty, (Ferishta). The Raja of the former place made 
his surrender to Adil Shah. Whereas the Raja of Chundurgooty offered him resist- 
ance, Chundergooty was carried by storm in the year 983-H = 1575 an. 
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SAMANA 
(SAMANA FESTIVAL) 


By 
KALICHARAN SHASTRI, Krishnagar. 


History is seldom perused for its own sake. Thousands approach it with 
thousand different purposes in view. It is a free emporium where belligerents 
peaceably meet. Real history, CARLYLE rightly mourns the loss, has never 
been written. It can never be written. History proper is nothing but the 
record of destructive events. The real benefactors of mankind, the builders 
of societies, the inaugurators of constructive schemes, or the inventors and 
discoverers of the very elements of civilisations—the very beings upon whose 
disinterested diligence and devotion our days rest, are forgotten beyond re- 
covery. The march of human society from its infancy to our days is as 
inscrutable as its origin. Conjectures of antiquarians on the relics of the 
past, or on- the findings of archzologists have sometimes more muddled and 
shrouded the truth than have thrown any intelligible or intelligent light on 
the progress of the human race. Such attempts have more often bordered 
on the ridiculous like that of Dickens’ Pickwick. 

Yet nothing is perhaps more amusing, more instructive, sometimes more 
profitable, than a successful research into the mines of the ' rich ", No- 
thing pays the ceaseless labour and the honest pursuit of a student of ancient 


history more than the discovery of a link missing from the chain of 
human progress. He bursts forth like Archimedes—I have found. A few, 


however, there are in these days of gross utilitarianism who pursue history 
for its own sake or consider its study as an end in itself. It Opens up a 
field to that disinterested devotee similar to that the passionate lover of arts 
finds. It is indeed a pleasure and a discovery to watch the slow, mysterious 
and easy growth of a baby into manhood or womanhood. Equally pleasing 
is the growth of society from infancy to a developed form. Rightly had the 
Greeks accorded History the first place among all branches of knowledge and 
installed Clio, the eldest of the nine Muses, as the deity presiding over it. 
Our attempt in this thesis will be to trace the origin and development 
of the authorised and authenticated, healthy recreations of the Hindu society. 
To define yet clearly, we propose to discuss herein only those festivals, out- 
door and indoor, which have a special bearing on the profane, social and 
non-religious instincts of the Hindu race. We have thought it judicious to 
proceed by the rule of dichotomy—of dividing the festivals into religious and 
non-religious, and we have taken upon ourselves the task of dealing 
with the latter only. Festivals such as the Durgi-piija or the Kali-paja, 
we have decided not to include in the scope of our discussions. But such 
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a division of festivals into religious and non-religious may seem to one to 
be rather fictitious than real inasmuch as the very instinct of the Hindu 
race associates any institution social or otherwise with something of the Panthe- 
on ; their native impulse has often tinged things non-religious with the emotion 
of religion. Still our attempt to winnow out the non-religious out of the 
religious will not be a vagary. We shall see that in many cases the colour 
of religion in some of the festivals is of later date, they being purely social 
in their origin. We propose as well to discuss those which show a happy 
blend of the two elements or the one which borders on the other 

Prof. H. C. CHAKLADAR in his Social Life in Ancient India! holds on the 
authority of Vátsyayana, the celebrated author of Admasütra, that there were 
many high days and holidays when the nagaraka made merry with his friends 
and companions. With regard to all these games and festivities enjoyed in 
company, Vatsyayana gives the sage advice that they can be relished best 
in the company of friends of the same social status, but not with those that 
are either above or below one, because permanent good relations and mutual 
understanding can only be established when each party in a sport seeks to 
afford pleasure to the other and where each is honoured and respected by the 
other.? 

Vatsyayana classifies the occasional festivities into five groups. In the 
first place he mentions the festivals in connexion with the worship of different 
deities (samaje, yátrà, and ghafd), sometimes attended with grand proces- 
sions ; then come the gos{his or social gatherings of both sexes ; next apanakas 
or drinking parties and ud yana-yàtràs or garden-parties, and last of all, various 
social diversions in which many persons take part (samasyakrida).* 

‘The social gatherings are known in later times as gosfhi (Vide also 
Amara & Ksirasvamin) which has been described in some detail by Vatsyaya- 
na (Kámasülra, ch. IV, pp. 47ff, Chowkhamba Sanskrit Series). This re- 
sembles very much the modern institution, the club. It is held in a 
definite house where people meet in the evening to amuse themselves with 
music, drinking and various discourses on literature and arts. Sometimes 
there are garden-parties and drinking bout in a member's residence. These 
institutions are apparently meant for healthy amusement and relaxation.* 

Among the festivals purely social in nature Samana seems, on literary 
evidences, to be the earliest of the kind. The historical records of the times 
to which the festival relates, appear in the Rgveda. We propose to take it 


1. Рр. 1611. 
2. samasyadyah sahakrid’ vivahah safgatini ca | 

samünair eva karyani nottamaimapi vadhamaih || 

paraspara-mukhasvoda krida yatra prayujyate | 

vicesayanti cinyonyam sambandhah sa vidhiyate || 

—Kamasutra, C558, p. 190. 
3. ghati-nibandhanam,  gosthi-samaváyah,  samüpaünakam,  udyàna-gamanam, 
samasyal kridácca pravartayet |—Ibid. p. 48. 

4. CHAKLADAR, Social Life m Ancient Indis, p. 162. 
5 R C. MAJUMDAR's Corporate Lije in Ancient India, p. 174. 
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up in the first place not because of its any intrinsic value as such a festival, 
but because it precedes all the rest of its kind in point of time. 

The word Semana has been variously explained. MONIER WILLIAMS in 
his Sanskrit-English Dictionary assigns to it the following meanings : Ved. a 
battle, fighting (in Naigh. II. 17 enumerated among the sangrama-mamani), 
rivalry, coming or going together, meeting, union, collection : a marriage, 
marriage-ceremony; a sacrifice (Say. yajra). Yáska!, the author of the Nirukta, 
explains it as a savigréma, who is followed in his explanation by many a Vedic 
scholar. Sayana, the celebrated Indian scholiast, interprets it differently on 
different occasions. This, he does to suit contexts. We can hardly say that 
he never interprets it as a festival 

Some of the Orientalists among Western scholars delved deep into the 
Vedic literature with a view to trace the origin of the Hindu civilisation of 
the East and have often discovered rare materials out of the same, lying neg 
lected till very recent times. It is worth while to refer to them for the inter- 
pretation of the term, which they have honestly attempted to unfold. 

PISCHEL holds, it is a general popular festival or a social gathering to 
which men and women are equally welcome. It is specially meant for re- 
creation, relaxation and amusements and not for any religious purpose. It 
is a tournament in which bowmen compete and riders vie with each other. Poets 
and artists try their skill and excellence; women, young and elderly, seek 
their partners and courtezans put to proof their amorous tricks, Festivities 
continue till the morning or, on occasions, till the fire is extinguished. By 
the word, GRIFFITH understands a‘ gathering’. ROTH believes that it is either 
a battle or a festival. The conjecture is hardly compatible with itself, unless 
we agree to explain the contradiction by saying that he interpreted the term 
to suit the contexts. But it is nevertheless clear that he leans more towards 
taking it to mean a festival—a popular institution than a battle, PETERSON 
in his Hymns from the Rgveda enumerates, in a note, various meanings 
as suggested by the use of the word in different contexts, but his final opinion 
on the word seems to mean an assembly, a holiday gathering. 

Our own impression from a close study of the text, though difficult, is 
that the word must primarily mean a festival, among other things. We shall 
attempt to show by reference to the text that it is chiefly a social recreation 

We look in vain in the Rgveda for a graphic picture of the Samana festi- 
val. But there are unmistakable evidences to show that it must have been 
an occasion zealously seized by all alike as a source of all the elements of joy 
and peace, music and mirth and meetings and carousings. We trace from the 
similes and metaphors used in the text, such as, in course of the praise to 
the gods, that this is an annual festival of the Rgvedic people, for the return 


of which every heart is eager. It imposes no restrictions on age. People, 


l. Nir. IX. 14, 18; AnSS, Vol. II, pp. 789, 793 
2 р 287, 
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adolescent, young and old take keen interest in it, and seck to satisfy them- 
selves according to their own measures. Elderly people meet with their rela- 
tives and kinsmen and old friends and find joy in being introduced to others. 
Young girls enjoy a latitude on these occasions which they are often denied 
They are bold now to seek satisfaction in the company of strangers, in meeting 
and conversing with them which fact happily reminds one of the Greek festi- 
vals. Just to be equal to the occasion, they are described as dressing them- 
selves in the most gaudy fashion possible. It is just a remarkable feature 
of the festival that no colour of religion is given to it. 

Now we turn to the Vedic hymns.— 

"svadhyo'vi duro devayanto pi (rayurethayurdevatàtà | 

puret cicum na màlará rihane samagruvo na samanesvasijan "1. | | 
“ With holy thoughts the pious have thrown open Doors fain for cha- 
riots? in the Gods’ assembly 
“Like two full mother cows who lick their youngling, like maidens for 
the gathering, they adorn them", 

"samprerate anuvatasya visià enam gacchanti samanam na yosah'"*| 
Along the traces of the Wind they hurry, they come to him as dames to 
an assembly." 5 
We see, therefore, that it is a popular custom with the women; young 
and grown-up, to join such festivities which are chiefly social diversions. 

" In some of the Himalayan Cis-Sutlej States, even to this day, are held 
similar fairs, notably one at Solon and another at Sipi, where women congre- 
gate in large numbers and enjoy themselves in various ways. At the Sipi 
fair, till very recently, women were arrayed in rows, and exposed for sale and 
knocked down to the highest bidder. The Vedic Samana must have degene 
rated into these modern institutions ; for while at the former, women both 
young and elderly, were given an opportunity of selecting their husbands, at 
the latter they were sold like goods and chattels and allowed no choice of 
their own. These fairs having degenerated into varitable slave-marts, the 
enlightened rulers cf the States have rightly put them down with a firm hand." 

The following hymns, according to PiscHEL, show that poets and artists 
take part in the ceremonies, their idea being to win fame with regard to their 
poetic skill and instincts 

"pra te пірат па samane vacasyuvam brahmana yümi savanesu 

dadhrsih | 

kuvinno asya vacaso nibodhisadindramutsam na vasunah sicümahe ': | | 


Stincts 





l. Rgveda VIL 2. 5. 
2. Fain for chariots : welcoming the approach ol the cars in which the priests 
come to the ceremony.—GRIFFITH's translation, Vol. II, p. 4 fn. 
Op. cit. p. 4. 
Rgveda X. 168. 2, 
GRIFFITH's translation, Vol. II, p. 600. 
A. C. Das in his Rgvedic Culture, pp. 233-234 
Rgveda П. 16. 7. 
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"I, bold by prayer, come near thee in thy sacred rites, thee like a saving 
ship, thee shouting in the war. 

“Verily he will hear and mark this word of ours; he will pour Indra 
forth as 'twere a spring of wealth 7 


“esa pratnena vayasa punanastiro varpamsi duhiturdadhanah | 
pasanah carma triverithamapsu hoteva yali semanesu rebhan"* | | 


He, purified with ancient vital vigour, pervading all his Daughters 
forms and figures 


" Finding his three-fold refuge in the waters, goes singing, as a priest to 
the assemblies "'.? 

In the second hymn quoted above Sdyana explain ‘semana’ asa sacrificial 
ceremony.* PISCHEL believes that poets assembled on the occasion. The 
priest, reciter of the hymn, we see, goes to the assembly. It is evident that it 
not being out and out any religious ceremony, the presence of the priest for any 
bona fide priestly functions can never be presumed, We may, with reason, 
infer that he goes there with the idea of displaying his poetic faculties 

It follows from the mention of various amusements connected with the 
Samana, that the area wherein it is held must be spacious. It cannot be 
otherwise ; else how can the archers who enter the arena on such occasions 
fight in a narrow, enclosed space? Surely a large portion of the area is kept 
reserved for feats of archery where bowmen display their ability and skill 
and win various prizes. 

We see, now, that PISCHEL is right in thinking that feats of archery form 
a part of the festival. We have seen that Sayana’ and GRIFFITH® follow 
Yaska who explains it as a sasigrüma. We note that the word often implies 
a gathering. How are we then to account for the new meaning it assumes ? 
We believe that it is a festival, but the prevalence of mock-fight in the shape 
of tournament of archers gained prominence in later days and in consequence 
of this, that in Post-Rgvedic periods, some have denominated it as a battle 
which it is only in a partial sense. Another part of the great space for gather- 
ing is reserved for horse-race. 

Courtezans appear on the scene in the midst of the revelries in a different 
part of this extended area, which it is presumed, is implied in the garb of a 
simile in the following hymn : 


“abhi pravanta samaneva yosüh kalyanyah smayamanaso agnim "* 





1. GRIFFITH'S translation, Vol. I, p. 280. 

2. Rgveda IX, 87, 47. 

3. GRIFFITH'S translation, Vol. II, p. 363. 

4. yatha hota stuti-dhyanim kurvan yajfiegu yāti 
tadvat samanesu samanti karmüni dhpstih pragalbhai yantyatreti samana 
“ yajnah | —D. Lanim'’s RV., VIL Astaka, p. 362 

5. D. Lanmts RV. V. Astakn, p. 66. 

6. Vol I, p. 646. 

7. Rgveda VI, 75, 3, 5, 

8. Rgveda IV. 58. 8. 
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"Like women at a gathering, fair to look on, and gently smiling, they 
incline to Agni’. 
According to RoTH the hymns— 
2" fe dcaranti sameaneva yosd madgteva pulram vibhridmupasthe™ and 
sam prerate amu valasya vista ainam gacchanti samanam na yosah "4 | 


imply an embrace and we may say, on the strength of the statements of the 
authors of the Vedic Index, that the passages present a picture of maidenhood 
which resembles, in many respects, that of the Greek festivals in which maidens 
enjoy a good deal of freedom. 

At the centre of the place allocated for the purpose, fire ts lighted. People 
gather round it. PISCHEL infers that the festival commences at night and 
lasts till morning when the fire is extinguished and the celebrators go to look 
after their own business just at the break of day. 

Below we quote the rk which is revealed in adoration to Usa : 

vi yd spjati samanam vyarthinah podam na vetyodhati"* 

Süyanpa, we have seen, explains the term as battle. But here in this hymn, 
he takes samana as ® ' samicinag cesjavantagm purusam ' and visrjati as prera- 
yali : and following in the footsteps of Siyana thus translates Griffith * She 
sends the busy forth, each man to his pursuit : delay she knows not as she 
springs" We cannot agree with Sáyapa when he interprets the terms as 
that. He elicits some meaning indeed but at the cost of self-consistency 
Would it not be better if we take it to mean a festival and wisrjali as creating 
and thus take Usa as the creator of the Semana which, according to custom, 
it may be presumed, begins at dawn ? 

"sammhotram sma purd nári samanam vàva gacchati"* | 

" From olden time, ? the matron goes to feast and general sacrifice», But 
gacchali sma, referring as it does to remote past, should be construed as ' used 
to go’ and not as ‘goes’. So we can presume with due reverence to Siyana 





1. GRIFFITHS translation, Vol, I, p. 463. 

2. Rgveda VI. 75. 4. 

3. These, meeting like a woman and her lover, bear, mother-like, their child 

upon their bosom.—GRIFFITH's translation, Vol. I, p. 646 
4. Rgveda X. 168. 2 
Б. Rgveda I. 48. 6. 
б. уй deval samanam samicinam cesfdventam purusam visrjati prerayati | 
grhdrdmddt-cesfd-kucalin jpurusin — wsahkülapayanüd — wtthüpya — svasva- 
ryüpare prerayatiti prasiddham | 
—D, Lanuimr's RV. : Sáyapa's commentary, I Astaka, p. 2392, 
7. Vol. I, p. 65. 
8. Rgveda X. 85. 10. It also occurs in the Afharva-Veda 20, 126. 10 
9. The matron goes to feast: Indrüni means that Vrisikapi assaulted her 
when she was on her way to a festival, which women were accustomed to attend 
and that her rank as Indra’s consort did not preserve her from insult.— GRIFFITH'S 
translation, Vol. II, p. 508Ín 

10, Op. cil. p. 508. 


162 NEW INDIAN ANTIQUARY [June 1939. | 


that his explanation only serves lo confound the plain import. Again the 
word pura in this hymn is significant. It shows on its face that the festival 
must have been quite old by the time the hymn was revealed. 

From the study of the above passages, we may infer that the festival was 
current in the days of Vedic culture and we have every reason to believe that 
it continues to exist even to a much later date. But time modifies its rite to a 
great extent : its scope is restricted. 


VACARAMBHANA 
By 
E. G. CARPANI, Bologna. 





Ananda K. COOMARASWAMY, interprete sicuro e dottissimo del Veda, 
ha dato recentemente alla luce uno studio esegetico, d'incomparabile valore, 
efficacemente l'interpretazione del upanisadico sopra riportato.* 

sull'uso di vácárambhana—termine che occorre nella Chandogya-Upanisad 
VI, 1. 4—* il CoOMARASWAMY, a parer mio, dà un'interpretazione poco con 
sona al pensiero delle antiche Upanisad. La sua traduzione " Modification 
is a matter of wording, a giving of names to things" (rácaárambhanam vikdro 
namadheyam), nega evidentemente la pluralità del mondo affermandone, nello 
stesso tempo, lirrealtà. II passo pgvedico X, 125. 8, citato e discusso dal 
COOMARASWAMY da un punto vista puramente psicologico. non sviluppa 
efficacemente l'interpretazione del upanisadico sopra riportato.‘ 

La seguente traduzione mette chiaramente in rilievo il significato dell'intero 

"Come, o caro, mediante un solo blocco d'argilla si può conoscere 

tutto quel che è (fatto) d'argilla, (tutto essendo) una pura distinzione 

verbale," una modificazione, un nome, mentre la realtà è una sola, l'argilla 

Secondo il nostro indianista Valentino PAPEsso, "la indivi 
dualità dei singoli oggetti sta aggrappata unicamente alle parole, ? affare di 
parole, non di sostanza : le singole cose non sono essenzialmente distinte, a 
sé, sono solo modificazioni dell'unica realità, sono, corrispo "ment 
minazioni. Le cose non esistono indipendenti dall'unica realtà. Il passo e 
inteso dal DEUSSEN e da altri differentemente : ‘La modificazione è un 
appigliarsi alle parole, è un nome”; si avrebbe cosi negata la pluralità è 
affermata la irrealtà del mondo (DEUSSEN, 60 Up. 154, cir. Allg. Gesh. d. 
Phil. I, 11, 40 sg.) : та поп ё questo il pensiero delle antiche Upanisad."* 

II CooMARASWAMY si rende perfettamente conto dell'importanza di 
questa breve discussione, e da parte mia spero che egli ritoni sull'inter- 
pretazione del passo upanisadico, a favore dell'esegesi vedica 














———————————Pá— 


l A. K. COOMARASWAMY, Vedic Exemplarism HJAS., I. 44-64 

2. yathd soumya ekena myl-pindena sarvarit mrn-mayari vijiülam syül, vacd- 
ürambhawas: vibaro ndma-dheyam, myttikd ity eva satyam || II termine ricorre 
anche in VI, 1. 5-6 ; 4, 1-4. 

3. Cosi gli indianisti DEUSSEN, HUME, SENART, ed. altri ancora. 

4. (racürambhanam viküro mámadheyam, reminiscent also of RV. X 125 
8, where the Word, Vac, speaks of herselí as arambhamünü bhuvanámi: érambha 
has been defined as " mental initiation of action"). art. cit., p. 61 

9. "um appsglarsi alla. parola 

6. V, Parrsso, Chaündogya-U panisad, . 1937, p. 189, 





A NOTE ON NA STANAN SAMMRSATI 


(APASTAMBA-SRAUTASOTRA VI. 4. 2) 


By 
P. E. DUMONT, Baltimore. 


In a passage of the Apastamba-Srautasiitra, in which the author gives 
the rule for the milking of the cow that must yield the milk for the agnihotra- 
offering, we find the following strange statement : "ma stendn sammréati.” 

According to the dictionaries, sam-mr has the same meaning as the 
simple mys “to touch.” Therefore one is at first inclined to translate literally : 
" He (the man who has to milk the cow) does not touch the teats" ; and 
in fact CALAND has translated : "Er berührt die Zitzen nicht But it 
is of course impossible to milk a cow without touching her teats.—'" sarvathà 
smmmarsanapratisedho па yujyate '"$akyatvat" says a commentator.— 
CALAND explains the passage by saying : “ Nachdem durch das Kalb die Milch 
zum Fliessen gebracht ist, berührt er nicht, wie im gewöhnlichen Treiben, 
mit der befeuchtelen Hand, die Zitzen."—That is: “After the milk has 
been caused to flow by the calf, one does not touch the teats with the wet 
hand, as is done in ordinary circumstances.” 

This explanation is evidently founded on the commentary of the parallel 
passage of Hiranyakesin: “na semmyiali: prasavdrtham sodakena panina 
‘dho na sammySati.” It seems, however, impossible to admit that, in the 
text of Apastamba and in the parallel passages of Hiranyakesin and Baudha- 
yana, the words “sodekena panind” (with the wet hand), the words which, 
according to that interpretation, would express the principal idea of the 
rule, must be understood. 

The source of that passage of Apastamba and of the parallel passages 
of Hiranyakesin and Baudhiyana is surely the following text of the Tai- 
ttirlya-Brihmana : “ piirvau duhydj jyesthasya jyaisthineyasya ...... 
aparau duhyal kanislhasaya kàmisthineyasya ; Na sammrsati, papava- 
syasasya vyavrllyai.” 

In this text, and consequently also in the passages which have this 
text as their source, sayt-mySati, accordingly to etymology, means “to touch 
two or more things at the same time,” and there is no question of a wet 
hand.—" For somebody who is the oldest son of the oldest wife of his father, 
one should milk the two teats in front: for somebody who is the youngest 
son of the youngest wife of his father, one should milk the two teats behind. 
In order to avoid confusion (in order that one may not make any mistake 


in the due order), one does not touch simultaneously (that i does 


i 
MA 


#. 
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It is true that the commentator of the Taittiriya-Brahmana explains 
sammrsalt by mardayali (one crushes, one squeezes) and pdpbavasyasa by 
papayuktam vastu (bad matter). He says: "In ordinary life, before milk- 
ing, after the sucking of the calf, for greater stimulation, they squeeze the 
teats (of the cow) with fingers. Here (at the sacrifice) one prohibits that. 
One does not squeeze (the teats), for the exclusion of papavasyasa, The 
püpavasyasd is the bad matter obtained by violence done to the teats. In 
order to avoid that, the squeezing of the teats does not take place (there is 
no squeezing of the teats)." But these explanations are of course inadmis- 
sible. Semmršali does not mean “he squeezes,” and pdpavasyasa does not 
mean “bad matter.” The meaning of pépavasayasa is well established. 
It means "confusion; mixture of bad and good For example : " They 
do so lest there should be a confusion of classes, and in order that society 
may be in proper order" (Sat. Br. 5. 4. 4. 19).—" The gods arranged the 
metres so, as it ought to be, lest there should be a confusion” (Sat. Br. 1. 
8. 2. 10).—" Now, confusion occurs in that they perform the same 
thing with a better and a worse instrument; for the ass is worse than 
the horse; they lead the horse in front to avoid confusion; therefore the 
worse follows after the better" (Taitt. Samh. 5. 1. 2. 2-3). 

па slanan sammysali means: “He does not touch the teats simulta- 
neously ; he does not touch more than one teat at a time.” 

In other passages concerning the rules of the agnihotra, semmrgati has 
the same meaning. It : “He touches at the same time.” For 
example in Ápastamba-érautasütra VI. 8. 4. b. The adhvaryu has drawn 
four or five spoonfuls of milk from the agnihotra-pot, and has poured them 
into the large agnihotra-spoon. Then, gürhapatye hastam — pratapya. 
smnmrsatt, having warmed his hand at the gàrhapatya fire, he touches 
simultaneously (the milk contained in the agnihotra-spoon and the agni 





hotra-pot ) 

The parallel passage of Hiranyakesin has: “unnitam sthdlim са- 
bhimrsati "—" he touches that which has been drawn and the agnihotra-pot." 
And the parallel passage of Baudhayana has: “айла Че sammrgati "— 


"then he touches simultaneously the two things" (Baudh. Sr. & III. 8. 18). 
And the commentator (Baudh. Sr. s. XX. 20) explains : " ubhayam sammr$ed 
yac са sthalyam sruggatam ce "ti "—" he should touch, at the same time, the 
two things, that which stands m the agnihotra-pot and that which is contain- 
ed in the agnihotra-spoon 





SVETADVIPA IN PRE-CHRISTIAN CHINA 
By 
OTTO MAENCHEN-HELFEN, Oakland, California 


Ever since A. WEBER directed the attention of orientalists and historians 
of religion to the Svetadvipa-legend in the Santiparvan of the Mahabharata 
the question of its origin has been discussed by a great number of Indianists. 
WEBER's identification of Svetadvipa with Alexandria was not shared by any- 
body else. But that the legend has something to do with Christianity has 
been supported by so many scholars that even GARBE, in 1905 still upholding 
the theory of an Indian origin, sided with the majority in 1914. 

By the arguments brought forth by W. J. CLARK' and KASTEN 
RÓNNOW? the question was settled. All the characteristics of the white 
people living north of Mount Meru have been proved as being purely Indian. 
“The points of contacts with Christianity must be rejected” (RONNOW). 

If Indianists had been able to demonstrate that the notion of a pious 
white people far in the north was already known in pre-Christian times 
much time and acumen could have been spared, Unfortunately this was 
obviously impossible to prove by the data at their disposal 
This conclusive proof is furnished by a number of passages from Chinese 
The essential features of the legend may be summarized as follows 
(according to GARBE) : The white, brightly shining inhabitants of Svetadvipa 
are supernatural beings; they have no senses, live without taking food, are 
sweet of scent, and sinless; their luster makes sinful men blind; they adore 
the one invisible god Narayana in their hearts by low murmuring of 
prayers and constantly folded hands; they are filled with the highest love for 

A white people is spoken of by Huatnan-tTsij, in the Shan-hei-ching, 
in LU PU-wEI's Lü-shih-ch'un-ch'iu, and in the [-chou-shu. 

HuALNAN-TsU, Who died in 122 B.C., in the series of people living “ be- 
yond the (four) seas from Northwest to Southwest " also mentions the White 
People. The others are the Longlegged, the Heavenly, the Shu-shen, the Wu, 
the Female People, the Male People the Onelegged, the Onearmed, and the 
Threebodied (chapter 4, 11a/b). From this list alone we may suppoee that 
this white people is no more real than the rest (whereby we may justly 
exclude the Su-shen). 

In an almost equal enumeration in chapter 7 of the Shah-hai-ching, 
treating what is “beyond the in the West", we read : 


= 








1. JAOS 39 (1919), 209-742, 
2. В505 5 (1928-1930), 253-284 
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“The kingdom of the White People is north of the Lungyii. They have 
a white body and wear their hair open. They have Sheng-huang that look 
like foxes with horns on their back. They ride on them. They reach an 
age of two thousand years.” 

This is not the place to inquire into the relations between HUAI-NAN-TSU 
and the Shan-hai-ching. Whatever strata in the text of the Shan-hat-ching 
as handed down to us may be distinguished it is to be remembered that 
it was commented on by Kuo P’o (276-324 A.m). Not taking into account 
minor additions and omissions the text was fixed at the latest in the third 
century A.D. 

In the West, too, lives the White People acc. to Shan-hai-ching ch. 16 ; 
in the East, however, acc. to ch. 14. In the latter passage it originated from 
the mythical emperors Ti Tsün and his son Ti Hung and belongs to the 
clan Hsiao. The chapters 14-17 may, with perfect safety, be considered as 
the latest part of the Shan-hai-ching. Their tendency to connect even the 
abulous peoples with Chinese emperors and Chinese clans dates them at a 
ime when Chinese imperi claimed the sway of the world and con- 
dered all mations as subjects, that is after Ch'in Shih Huang-ti. 
| The characteristics of the White People in the older chapters of the Shan 
ai-ching are therefore : white body, possession of Sheng-huang, living in 
e far West, north of the Wu-people. The kingdom of the White People is 
wth of the Wu (HuALNAN-Tsp, loc cit.); the Lung-yu live north of the 
Wu (Shan-hai-ching ch. 7, 5a). 

Sheng-huang are the tribute given by the White People to king Ch'eng 
according to I-chou-shu ch. 59, 7a. To whatever part of the patched-up 
ang-hui-chapter this passage has to be assigned is of no importance to 
us, It is quoted by Kuo P'o* He identifies the Sheng-huang? with the “ Fly- 
ing Huang", and that is correct. The Flying Huang appears with other 
fabulous beings when the world is following the Tao, the right way (Huat- 
 NAN-TsU Ch. 6, 9a). In the reign of the virtuous emperor Shun Sheng-huang- 
horses came forth from the ground. ( Chu-shu-chi-mien, LEGGE, Shoo-king prol. 
115). HuAI-NAN-TSO ch. 8, 20b says that in olden times under the reign 
of virtuous rulers the earth produced Sheng-huang, but that nowadays they 
are not seen any longer 

The White is therefore a people given to Tao, a pious people 








3. Asta Majer 1 (1924), 564-565 

4. G. HALOUN, Seit wann honnten die Chinesen वाह Tocharer, Leipzig 1926 

p. 116. 

| 5. I believe that formerly not the sheng-huang but the lung-yü were regarded 
as the riding-animals of the White People. An analysis of the Shan-hai-ching led 
me to the conclusion that the nucleus of the chapters 6 to 9 was a simple enume- 
ration of names of peoples and fabulous beings, later enlarged by descriptions of 
pictures illustrating them and finally presented as a geography 

| Lung-yü " dragon-fish " is, as shown by the variants, the etymologization of a 
| non-Chinese name (lung-yii, ling-vü, limg-kü, pang-yii, pointing to * plung-kiwo) 
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And this people is immortal. It reaches immortality by nding on the 
Sheng-huang (cf. Kuo P'o's commentary to Shan-hai-ching ch. 14, 4b). That 
was the mean by which Huang-ti became a hsien (see the commentary to 
Han-shu, Li-yo-chin 22, 13b). 

In the above quoted article (see note 3) I proved the identity of the Wu 
with the Uttarakuru. The Kientree is the Jambi-tree. It yieldes clothes, its 
leaves shine and glisten, its fruits remove all maladies (loc. cit. 572-578). 
The White People lives north of the Kientree acc. to LU PU-WErs (died 235 
B.C.) Lii-shin-ch'un-ch'tu ch. 13, 4b. 

We have thus in China, in pre-christian times, the white, righteous, 
pious people, north of the World Tree. All essential features of the Sveta- 
dvipa, therefore, are pre-christian. 

I close with references to statements of several ancient authors that, as 
far as I can see, have not been thought of as connected with our subject. 
A CoNRADY! presumed the White People spoken of in the Shan-hai-ching 
might be a slight proof of a knowledge of India. It reminded him of KTEsIAs’ 
Pandare and of MEGASTHENES' Pandal. CONRADY, as LASSEN, connected these 
names with pandu, white. If actually these names contain bindu and if a 
white people be really meant thereby then we understand why the Pandare- 
Pandai are long-lived (annos ducentos vivere, PLiNIUs, nat. hist. VII 2, 28) 
and most righteous (Nicol. Dam. 145). 


—————————MÀ—— — 
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USE OF GUNS AND GUNPOWDER IN INDIA FROM 
A. D. 1400 ONWARDS. 
By 
P. K. GODE, Poona. 


Sir P. C. Rav in his History of Hindu Chemistry’ has collected much 
valuable information about Gunpowder, Saltpetre and the Mineral Acids, In 
connection with the belief entertained in some quarters that the ancient 
Hindus had the knowledge of the art of manufacturing gunpowder he quotes 
a passage from Sukreniti® or the Elements of Polity of Sukracárya, contain- 
ing mention of Agmi-cürma or fire-powder (gunpowder) and to Naldstra or 
gun, but udes by the remarks that " Sukraniti is a patch-work in which 
portions of Chapter IV were added sometime after the introduction of gun- 
powder in Indian warfare during the Moslem period.” 3 

1. Vol. I, Calcutta, 1902, pp. 95-103. 

2. Ed by VIDYASAGARA pp. 555-57 verses 201-211. — Verse 202 mentions agmi- 
cūüma or gunpowder. Naldstra or gun is mentioned in verses 203, 205, 210, Golah 
(lohamayah) or cannon-ball is mentioned in verses 204, 209, 211. Laghundla or a 
gun with a light barrel is mentioned in y. 204, Nilakantha Caturdhara, the com- 
mentator of the Mahabharata (Between 1650-1700 a.p.) refers to māla in the follow- 
ing passage :— | 

“ यन्त्राणि आमेयोषधवबळेन सीसकांस्यदषद्रोलप्रक्षेपकाणि लोहमयानि भाषायां नालइाच्दाभि- 
घेयानि तेषां सूत्रे सूचकं शानम्‌ 

This is a description ol. iron guns. Agneyausadha = agnicütna = gunpowder 
(Vide Sabhüparran, v. 21. Chitrashala Edition of the Mahabharata, Poona, 1929, 

p. 17). 

ड "Ог. R. L. MITRA, judging from the description of guns alone, concludes 
this portion to be spurious vide Notices of Sanskrit MSS Vol V, p. 155,* Vide 
p. 145 of " Chronology of Modern India (A.D. 1494-1894) by James BURGESS, Lon- 
don 1913 :— 

“a.p, 1702 Gunpowder first manufactured at Madras.” Obviously this entry 
refers to the English manufacture of gunpowder at Madras. It would be useful to 
investigate and record references to the manufacture of gunpowder in India earlier 
than A. 1702 by either Moslems or Hindus between, say, 1400 and 1702 AD. 
A Maratha in the employ of Tipu Sultan by name Shivaji Mahadeva has recorded 
some information about Tipu Sultan's army while at Kalmeri in the province of 
Kopal near Tungabhadra. According to this information Tipu manufactured guns 
for his army and ceased purchasing guns imported by the English. 

( “ नव्या बंदुका करावयास कारखाने लाविले आहेत. तेथें नव्या बंदुका तयार करवीत आहे. 
इग्रजांकडील वगेरे बंद्री बंदुका घेत नाहीं. "४० ऐतिहासिक टिपणें-॥४०, २2 (P५७, ७४ 
PARASNIS in इतिहाससंग्रह 197. 1911.) 

The Peshwas purchased pieces of cannon from the English in December 1759. 
Ramaji Mahadeva was asked to purchase these pieces of cannon from the English 
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The above conclusion raises the question about the earliest reference to 
guns and gunpowder as also their use in Indian warfare. About this question 
Dr. P. C. Ray makes the following remarks :— 

"The first record of the use of cannon and gunpowder in Indian war- 
fare is in the memoirs of Baber. In 1528 he forced the passage of the 
Ganges near Kanauj with the aid of artillery* ". i 

Lef us now record some authentic references to the invention and use of 
gunpowder and guns in the European records. According to Encyclopædia 
Britannica? " we have authentic information of guns im France m 1238 and 
in Florence in 1326 and that the Oxford MS De Officiis Regum of 1325 gives 
an illustration of a gun." This information clearly proves that Baber's use 
of guns and gunpowder in 1528 in his Indian warfare is about 200 years after 
their invention in Europe about 1325 

We are concerned in this paper with the earliest reference to the use of 
guns and gunpowder in the Indian warfare by Moslems or their enemies. 

The Ris Mala states that Mahemood Begurra, the celebrated Mahom- 
medan king of Gujarat in his fight against the pirates of Bulsar used a force 
consisting of musketeers and gunners about A.D. 1482.4 He also cannonaded 
the city of Champaner according to the Muhammadan account of the fall 
of Champaner recorded in the Kas Mala. 

In the history of the Vijayanagar kings we find references to pyrotechny* 
m which gunpowder may possibly have been used. 








at Bombay weighing more than 20 seers (Pesh. Daftar Selection, No. 45, p. 101), 
“ तोफाचे करार केले आहेत तरी वीस सेरापासून वर्ते असतील ते घेणें. ” 


In Pesh. Daft. No. 39. Letter 70 of 6-9-1766 repair to guns and manufacture of 
ammunition is mentioned. ' 

1. Vide article on early Asiatic fire-weapons by Maj. Gen. R. MACLAGAN in 
the Journ. As. Soc. Bengal. Vol. XLV, рр. ЗО 

2. Fourteenth Edilion, 1929, Vol. II, p. 3. 

3. This book is also known as the Hindoo Annals of the Province of Gujarat 
by A, D. Forres, founder of the Forbes Goozerathi Sabha, Bombay. (Born July 1821 
and died at Poona on 31st August 1865), 

4. Ibid., p. 283. 

5. Ibid. p. 288. Vide also p. 65 Ввюсѕ : Feristha (History of the Rise of 
the Mahomedan Power in India till Ap. 1612) Calcutta, 1910, Vol IV, p. 65 
BRIGGS remarks about the use of musketeers in the siege of Champaner as follows :— 

m " This is the first mention of artillery and musketry in the Guzerat history. 
They were probably introduced by the Arabs and Turks from the Red Sea and 
pel of Persia,” p. 69. Use of a shelf against Raja Beny Ray's palace in the siege 
of e збу MC Briccs’ note on the word shell reads :— 

The word is hooks. The use of shells at this early period is remarkable. 
although it is mentioned that the Moslems employed AB in their ships at 
the time the Portuguese reached India." 

6. The following reference to the use of fireworks at Vijayanagar is noteworthy: 
AD. 1443. d ‘Abdur Razzüq, the ambassador from the Court o Sultan Shih Rukh 
who stayed in Vijayanagar from end of April AD. 1443 till Ihe 5th of December AD. 
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In the historical poem Kanihiravanarasardjavijayam! composed in A.D. 
1 we have references to guns (pirangi) carried on carts together with 
thousands of bags of gunpowder taken with the army in the expedition of 
Ranadullakhan against the king of the Karnatak and his feudatories. 

In a work called the Yavanaparipaji-anukrema composed by Dalapati- 
raya under his patron Madhavasimha about a.D. 17642 we have the draft 
of a letter to be addressed by the king to the officer in charge of the king's 
artillery called Analédhyaksa ordering him to make the artillery ready for 
action. This draft as given in the Yavenaparipali onukrama makes interesting 
reading and hence may be reproduced from MS No. 409 of 1882-83 in the 
Govt. MSS Library at the B. O. R. Institute, Poona :— 

Folio 10— 


“ अनलाध्यक्षं प्रति यंत्राला सञज्ीकरणाय राज्ञ: ॥ पत्रे ॥ शौरयधैयनिधेश्रनीकसत्तादिश्क्षया 
नियांस्याम इति भवान्‌ स्वनियोगे समवहितः ॥ सपताकअहिबाणत्रृतः पदातिनः करभांश्च लेबछटानां 
ळुनालिकानां शतशतार्दनालिकानां च सुधा निसर्मञुद्धानां विहारवाह्यानां शकटिका शुल्लि- 
कांगारचुणदचारकागुछाररुंददेड नेसःं शिस्पिसारथिसुत्रषभकलितानासीरे प्रथमेंद्रघ्वजगजा- 
नुगामितया नियोजयतु ॥ द्वितीयेंद्रष्वजकारेणमुष्टनालिका हयनालिका गज़नालिकाश्व निजनि 
जोपस्करसज्जा: स्वयमपि कवचिभिः ससन्नाहतुरगेभटे: परिज्तो वमोत्रश्त. स्वाधिकारनियुक्तपरिजनयु- 
क्तोनुसरतु किं बहुना समुचितज्ञे ॥ | 

From the above passage we get some Sanskrit equivalents of terms de- 
noting the artillery and its equipment. Yantraédld is evidently the place or 
building where the guns and their accessories were stored. Gulikdigdra 
Curna means gunpowder and reminds us of the term agmicürma mentioned 
in the Sukraniti as we have seen above. We further get the terms ustranálikà 
meaning e guns carried on camel's back, hayendlika, those carried on 
horse-back, and gajanalika, those carried on the back of elephant 

It appears that the term salika had become current since the importa- 
tion of guns into India as we find the usage of the term in the above passage 
from a work of the 18th century. I shall now quote a passage from a 17th 
century poem called Sambhurajacarita composed by Harikavi alias Bhanu- 
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1443 during the reign of Devaraya II mentions the use of pyrotechny in the Mahüna 
vami festival (See Elliot. His. o] Indis, IV, pp. 117-118). Perhaps in the pyrotechny 
ref to above gunpowder may have been used. According to Sir P. ©. Ray 
(His. of Hindu Chemistry Vol. L p. 100 f. n. 4). "Saltpetre has been in use from 
ua. immemc as the basis of Rocket and other fireworks both in China and 
Indi 

1. Siva-caritra-vrila Samgrahs (Khanda I_Kanadi Vibhiga). B. I 5. 
Mandal, Foona, 1938, p. 4. The author of the poem Kanji hiravanarasarjavija vam 
is Govinda Vaidya. He was a resident of Srirangapattan and a court-poet of the 
Mysore kings. He wrote this poem at the instance of Nanjarájendra, the general of 
Kanthiravanarasaraya in the Saka year 1570 (Sarvadhari Sarhvatsara) — ap. 1648. 
He was a Smärta Brahmin, well versed in Sanskrit and Kanarese languages. His 
patron, K. Narasar&ja ruled from A.D. 1638-1659. 

2. Vide Mr. M. M. PATKAR's article in IHQ, XIV, Na. 1, рр. 153-57. 
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bhatta' in А.р. 1685. The poet describes in the following stanzas of the 
Sambhuràüjacarita (MS No. 191 of 1875-76) folio 71* the thundering of guns 
on the battle-field, where Sambaji, the son of Shivaji the Great, is shown 
as being surrounded by the army of the enemy :— 
“ ततः समभवद्रवः प्रहतभूरिभेरीभवः 

सुतालनिभनालिकागडगडारवञ्राजितः । 

विलोलितमरीतलो बहदलगजितान्नस्थलो 

निनाद इव मेषः कुलिदारावसँराजितः ॥ २८ ॥ "' 
Folio 72b— 





चक्रं परवाहिनी प्रतिबरूथिनीं स्वां ततः || १ ॥ ” 
Folio 92— 
“ ततो नृपतितैन्यतो वहलनालिकावकत्रतो 
महारवविदारितक्षवणमस्तका नियेयौ । 
सुगोलकततिचलग्युमणिमालिकेवो' 
रिपुत्रजपत्ताकिनीं सपदि निदेहंती हात्‌ ॥ ९१ ॥ 
Verse 91 quoted above contains a good description of the series of can- 
non-balls (sugelakatati) issuing from the mouths of cannons (nàlikavaktratah 
..udgata) and looking like a row of sums, destroying the army of the 
enemy. 
From the 17th century we shall now go to the 16th century and quote 
a passage from a Sanskrit poem, called the Rüstraudhavamsamahakàav ya* 
composed by a Daksinatya poet of the name Rudrakavi at the court of the 
Bagalin king Narayana Shah in A.D. 1596. In Chapter XX, v. 52 we have 
the following description of red-hot cannon-balls issuing from the mouths of 


guns :— 
“° झितञरंसुपलेरथ नालिकाविनिहतज्चलदायसगोलकैः । 
मिलितयोरुभयोरथ सेनयोः प्रवत्रते समरस्तुमुलस्तयोः ॥ ५३ ॥ ” 

It appears from the above verse of A.D. 1596 that the iron cannon-ball 
(dyasagolakaih) with which the gun was charged (nalikavinihara) contained 
within it sharp arrows (silasaraih) and stones or gravel (upalaih). This 
description finds its analogue in Nilakaptha Caturdhara's description of guns 
in the latter part of the 17th century in which he describes guns as machines 
(yantrani) made of iron (lohamayüni) and capable of throwing away 
(praksepakdni) by the force of gunpowder (Ggneyausadhabalena) balls of 
lead (sisa) bell-metal (kdnrsya) and stones (drsadgola). 

L Vide my paper on Hari Kavi, Annals, Vol. XVI pp. 262-291. 

2, Gaikwad Ori, Series, No. V, Baroda, 1417, 
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A further reference to ndltka is found in a work the AkiiSabhaira- 
vatantra’ which appears to have been composed during the prosperous days 
of the Vijayanagar Empire, most probably before A.D. 1550. In the 60th chap- 
ter of this encyclopedic work the king is advised to worship 32 weapons on 
a particular day. Among these weapons malika is mentioned as No, 23 -— 

Folio 189 (of B. O. R. I. MS No. 43 of 1925-26). 


" Trayovimiésam nàálikastram svastibam tadanantaram." 


As Abdul Razzaq, who visited the Vijayanagar Court in A.D. 1443 mentions 
the use of pyrofechny at the Mahanavami festival, the use of gunpowder 
appears to have been current in the Vijayanagar Empire about the middle of 
the 15th Century and this fact would justify our interpretation that the ex- 
pression “ ndiikdstra’’ in the above passage means a gun and nothing else, 
especially in view of the reference to musketeers and gunners about A.D. 1482 
used by Mahmood Begurra in cannonading the city of Champaner. 

In the Deccan also the use of gunpowder appears to have been introduced 
about 10 years earlier than that made in the siege of Champaner in 1482 A.D. 
Mahmud Gawan during his second campaign against Belgam іп A.D. 1472 
made use of mines successfully to make a breach in the walls of the fort. 
The account of this campaign? given to us by Prof. SHERWANI on the autho- 
rity of Burhanu-i-ma'athir' and Ferishta* reads as follows :—"“ Second cam- 
paign, Belgam—1472: The Khwajah informs the King that Parkétah of 
Belgim and the chief of Bankipur want to raise an insurrection and invade 
Goa and offers to lead the expedition himself, but His Majesty decides to 
command the expedition in person and orders a vast army to be collected at 
the capital. Immediately when everything is ready he marches direct to 
Belgam, a fortress of great strength, surrounded by a deep moat full of water. 
Besiegmg the place he orders that the moat should be filled up with rubble 
and wood in order to facilitate the entry of the royal army when time comes ; 
but the Khwajah's work to that end in the day is frustrated by the Rai's 
men during the night as they clear the moat of the rubble under cover of 
darkness. On this the whole strategy is changed and mines are laid under 
the walls of the fort under cover of a new wall erected parallel to the former 


ња, 








1. In a paper submitted by me to the Karnatak Historical Conference (May 
1938) I have proved that the work called the Ak&éabhairavatantra (MS No. 43 of 
1825-26 in the Govt. MSS Library at the B. O. R. Institute} has nothing to do 
with Tantra, but that it is a work dealing with the inner life of the kings of Vijaya- 
nagar in elaborate detail and bearing on all its aspecis, civil, religious, political and 
cultural, The original of this copy is in the Tanjore MSS Library. 

2. Vide pp. 263ff. of the Journal of Indian History, Madras, Vol. XVI. Article 
by Prof. H. K. SHERWANI on " Mahmud Gawan's Campaigns in the Maharashtra." 

3. Published by the Persian Texts Society, Hyderabad (Deccan). It con- 
tains a number of diplomatic letters to the kings of Gujarat and Jaunpur as well 
as to the rulers of Turkey, Persia, Hirát etc. 

4. Ferishta's History of India was written at Bijapur in the time of Ibrahim 
Ádilshah II, (1579-1625). 
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and as this laying of mines is entirely a new thing in the Deccan, the Rai is 
not aware of the significance of the new walls being created. Anyhow fhree 
mines, those from the posts of the Khwajah Yusuf * Adil Khan and Fat-hu'l- 
iah " Imadu'lmulk burst open the wall and breaches are effected." 

As stated im the above account the laying of mines for bursting open 
the walls of forts was a new thing in the Deccan in A.D. 1472. The use of 
mines pr the importation of gunpowder or its manufacture in India, 
if such manufacture could be proved to have been carried out in the 15th 
century in Gujarat, Deccan and at the Vijayanagar court. 

From A.D. 1472 we now go to A.D. 1406, when guns were available in 
Bengal according to an account of Mahaun, a Chinaman' who visited Bengal 
at that time and who was attached as an interpreter to the suite of Chéng 
Ho, sent by the Chinese Emperor, Yung-lo with a party of 30,000 soldiers in 
a fleet of 62 ships to the various kingdoms of the western Ocean in order to 
show that China was rich and strong. Mahaun describes the language of 
the people as Bengali and states that Persian also was spoken in Bengal 
He states that “not having any tea they offer their guests the betel-nut in its 
place.” He further records: “ The mulberry tree and silk worms are found 
there. Silk handkerchiefs and caps embroidered with gold, painted ware, 
basins, cups, steel, GUNS, knives and scissors are all to be had there. They 
manufacture a white paper from the bark of a tree, which is smooth and 
glossy like a deer's skin.' 

The reference to " GUNS"" in the above extract is very important as it 
proves that guns were to be seen im Bengal about 1406 A.D. when Mahaun 
visited the country. This reference, therefore, takes the antiquity of GUNS 
in India and consequently of gunpowder upto say 1400 AD. I shall feel 
grateful if any scholar publishes reference to GUNS or gunpowder in Indian 
literature earlier than A.D. 1400 

I shall now summarize in chronological order the reference to guns, gun- 
powder, mines, etc. recorded by me, in the following lines :— 


European References 


AD. 1325—Picture of a gun in an Oxford MS. 
AD. 1326—Guns in France and Florence. 


Indion Rejerences 
A.D. 1406—References to “ guns" in Bengal by Mahaun, a Chinese Inter- 
preter. 

eh ig e A 

1. Vide JRAS 1895, Mahaun's Account of the Kingdom of Bengala (Bengal) 
by Geo. PHILIPS, pp. 523ff. Cheng Ho was ordered to go on the expedition in the 
6th month of the year 1405. The party visited Cochin China, Straits and India and 
gave presents to the princes and chiefs Mahaun has given us an account of 20 
Ё ngdoms visited by the expedition. Mahaun's Travels are just like those of Marco 
ru Friar d LM Ibn Battuta. Mahaun's book contains also an account of 
Ca cut, Ormus, Aden, the Maldives and many other places in the Indian Ocean. 
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А.р. 1443—"Pyrotechny” at Vijayanagar Court mentioned by Abdur 
Razzaq. 

AD. 1472—Use of " mines" at the siege of Belgim in the Deccan (for the 
first time) by Mahmud Gawan. 

AD. 1482—A force of musketeers and gunners at the siege of the fort of 
Champaner by Mahmud Верда. 

AD. 1528—Baber's use of cannon and Eunpowder near Kanauj 

AD. 1596—Ndlika = Gun, mentioned by Rudrakavi, the Court-pcet of Nard- 
yan Shah of Baglan. 

AD. 1648—References to guns carried on caris together with bags of gun 
powder by Govinda Vaidya. 

Ab. 1685—Hari Kavi's description of guns (= nalika) and gunfire in the 
Sambhurdjacarila, 

AD. 1764—Dalapatiraya’s Sanskrit draft of a letter to be addressed by a 
king to his analadhyeksa or the officer-in-charge of artillery 
to keep the yantrasalá ready for action. 

I believe the above references would be found sufficiently authentic and 
instructive as they take the antiquity of the use of guns and gunpowder in 
India upto, say, 1400 AD. I shall be happy to know from veteran researchers 
any references to guns and gunpowder as used in India between A.D. 1300 
and 1400. 


P. S.—Since this article was sent to the press I have been able to note a 
few more references to Guns These are as follows :— 

(1) Three iron Guns bearing inscriptions and recording the names of 
Farugi Kings Mubárik and Adil Shah. One is dated 1554.5 AD. while 
another is dated possibly 1589 Ар. (Vide p. 73 of Inscriptions in C. P. and 
Berar by HIRA LAL, Nagpur, 1916) Item 102—Khandwa Gun Inscriptions— 
Item 94 on p .68—Asirgadh Gun Inscriptions ( a bronze gun made at 
Burhanpur in A.D. 1663 and another in A.D. 1664.) 

(2) Barbosa (A.D. 1515) refers to riders of elephants with bows, arrows 
and handguns (Vide p of History of Gujarat by COMMISSARIAT, Vol. I, 
1938). 

(3) The Campübharata of Anantakavi (c. 1500 A.D. ) describes gunfire 
as follows (Stabaka III, v. 54—p. 113 of N. & Press Edition, Bombay, 
1903) :— 





घमामियातिमवधीद्वनकाल योधः ॥ ५४ ॥ ” 

(4) Prof. RAMANAYYA (Vide р. 129 of Vijayanagar : Third Dynasty) 
states that the Vijayanagar army was weak in artillery, which comprised a 
corps of musketeers and several cannon. The Mussalmans made use of 
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artillery fully with the help of Turkish gunners trained in European wars. 

(Б) Sir E. Denison Ross (Arabic History of Gujarat, 1928) refers to 
guns (p. 220), shot and ball (p. 453), broken gun-carriage (p. 497), five 
hundred brass guns in the army of Gujarat (p. 568), 12000 muskets in 
Gujarat, ete. 

(6) On November 1, 1526 Baber witnessed the casting of a gun by 
Ustad Ali Kuli (Vide pp. 343-344 of Memoirs of Baber by Erskine, London, 
1826). 

(7) In the Rabari Songs of Kathiawar recorded by B. L. MANKAD 
p. 66 of Bombay Univ. Jour. VII. (New Series) Pt. IV, we find a reference 
to guns in connection with a marriage party :— - 

“Drums are beaten and guns are fired as the bride-groom's marriage 
party starts from the house of the bride." 

(8) Principal Dr. BALKRISHNA sometime ago published an article on 
Fire arms in the Mahabharata in the Rajaram College Magazine called the 
Rajaramian. Dr. V. S. SUKHTHANKAR has shown to me a reprint of it but I 
have not examined the views of Dr. BALKRISHNA stated in this article. 

(9) About Saltpetre, vide pp. 66-67 of The Travels of John Albert de 
Mandelso jrom Persia into East Indies (London, 1669). Sir P. C. Ray 
regards this as the earliest account of Saltpetre on a commercial scale, (vide 
Hindu Chemistry, I, p. 100). Regarding Transport of Saltpetre in India in 
the Seventeenth Century by land and Sea, vide Jour. of Beh. and Orissa 
Res. Society, XXV, Pt. I (March, 1939)—article by J. N. SARKAR Feb. 6th, 
1627—about Rs. 2,500 were exacted from the English factories at Surat as 
taxes on Saltpetre and Sugar conveyed by a caravan. 





AN UNPUBLISHED INDIA OFFICE PLATE OF THE 
VAKATAKA MAHARAJA DEVASENA 


By 
H. N. RANDLE, London. 


It is not known how or when this copper-plate came into the possession 
of the India Office. It is the first plate of a set of which the other plates are 
not forthcoming! Jt now measures 92 24 inches, and weighs 5 ounces; 
but since a part has been broken away at the ringhole (which is fortunately 
їп an unusual position, clear of the inscription, on the proper right edge), 
the plate in its original condition must have been rather longer and heavier. 
The sides are straight, but the intact end has the corners rounded off. There 
i no raised edge or rim. The inscription consists of three lines, engraved 
fairly deeply (so that some characters show slightly on the reverse), and 
on one side only, as is usual in the case of the first (and last) plates of 
Vakataka grants. The first and last eksaras in the third line project beyond 
the limit of the first two lines. The inscription ends in the middle of a 
word. The lenguage should have been correct Sanskrit (discounting the 
engravers errors). There are two cases of the doubling of consonants after 
т. The script is a typical example of the fully developed box-headed alphabet 
found in most Vakataka plates, as well as in inscriptions of other rulers,— 
for example the Rddhapura (Rithpur) plates of the Maharaja Bhavattavar 
man (110 regnal year).? The head ornament is very decorative, but 
quite unessential; and what is in essence the same script, with or without 
this decoration, was widely diffused. The inscriptions of the Ganga (or 
Ganga) king (or kings) named Indravarman® of Kalinga, could be tured 
1. There are three recorded Vakitaka copper-plate inscriptions of which the 
first plate is missing: the Patna Museum plate of Pravarasena II (BHANDARKAR'S 
List of North Indian Inscriptions No. 2095), described in the Journal of the Bihar 
and Orissa Research Society XIV p. 472, and the Indore plates of the same ruler, 
edited by Sushil K. Bose in E. I. xxiv, part i1,—neither of which of course is con 
nected with the plate here described; and the Rimtek plate registered in Hira 
LAL'S Inscriptions о| ihe C. P. and Berar, 2nd ed., (1932), p. 4, No. 5, which is 
unfortunately not described. 

2. Epigraphia Indica XIX, p. 100. Bhavattavarman's plates are dated from 
Nandivardhana. The Poona Museum plates of the Vakataka Queen-Mother Pra- 
bhavatigupta, dated in the 13th year (BHANDARKAR'S list, 1703), were issued from 
Nandivardhana. If the same place is referred to in both grants (and curiously 
enough Bhavattavarman's plates were found together with Prabháavatigupta's other 
plates, of the 19th year), the Vakatakas may have taken it from Bhavattavarman,— 
or vice versa. The difference in orthography, Nandi- and Nandivardhana, is clear 
on the facsimiles and has to be noted. On the " Central Indian " script and its wide 
affinities see Fieet, G. J. Pp. 3-4 and 18-19 

3. I. A, XIII pp. 119-124 ; E. 1. IIT, pp. 127-130. 
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into typical ‘ Vakataka’ character by developing the rudimentary box-heads. 
Samudragupta's Eran inscription! and Candragupta II's Udayagiri inscrip- 
tion? have the box-head more or less developed. 

As regards its form, the inscription is without the initial (or rather mar- 
ginal) words siddhem drstem which are usual in completed Vakéitaka grants, 
and which (on what seems the most reasonable interpretation) represent the 
official " seen and approved." It begins simply with the word Svasti, And 
there is no genealogy. A dete would presumably have been given on the later 
plates. Vakataka inscriptions however give only regnal years: and there 
were varying estimates of their chronology, until K. B. PATHAK's preliminary 
notice in the Indiam Antiquary 1912 (p. 214) of Prabhávatiguptà's grant of 
the 13th year (later edited by him and K. N. Dikshit, EJ. XV, 1919, pp. 39- 
42), settled the matter beyond doubt. She is described in previously known 
Vakataka grants simply as the daughter of the Maharajadhiraja Devagupta ; 
and Devagupta was at first identified with the later Gupta of Magadha so 
named. But in her own grants she adds the imperial Gupta genealogy in 
full ; so that the identity of her father Devagupta with Chandragupta II is 
placed beyond doubt, and the central point of Vakataka chronology is thus 
fixed at c. 400 AD. Devasena, who issues the grant here described, must 
therefore be dated towards the end of the Sth century A.D., in view of the 
established? Vakataka genealogy and succession :— 





1, FLEET, Gupte Inscriplions, p. 18. 

2. Ibid. p. 21 

3. The geneology down to Pravarasena II is given in his own plates ( Chammak, 
18th year, and Siwani 18th year, Gupta Inscriptions Nos. 54-56: Dudia, 
Zird year E.f. III, p. 260; Patna Museum, incomplete, JBORS. XIV, p. 472: 
Тігоаі, 23га year, EJ. xxii, p. 167; Indore 23rd year, (first plate missing), ibid. 
xxiv, part ii; Pattan, 27th year ibid. xxiii, p. 81). The grants of his mother Prabhi- 
vatigupta give the Gupta but not the Vakataka genealogy. (Poona Museum, 13th 
year, EJ. XV p. 41; Poona Museum (Rddhapur), 19th year, JRASB. XX p. 53 with 
reversed facsimiles), She was regent for her son Divakarasena in the “13th year”: 
and Queen-Mother of the reigning monarch Damodarasena-Pravarasena [II] in the 
"19th year." I take it that the latter's regnal years are counted from the death 
of his father Rudrasena II, although he did not succeed until at least 13 years 
afterwards. In other words six years intervene between these two grants.— The 
evidence for Narendrasena and Prthvisepa II is provided by the Bàlàghat plates of 
the latter, undated (E.J. IX. p. 267). Vincent SMITH overlooked this important 
grant in his article (JRAS. 1914 p. 317) Vakdtake dynasty of Berar in the fourth 
and fifth centuries AD., and he therefore (p. 322) enters Narendrasena as "un- 
named son " of Pravarasena II, and omits Prthvisena IL.— The evidence for Devasena 
and Harisena is an Ajanta inscription (Cave XVI. BURGESS, Buddhist Cave Temples 
=A, S. W. I. IV, p. 124) which gives the whole genealogy and many valuable 
historical details, but curiously omits Rudrasena II, and (apparently) either 
Narendrasena or Prihvisena П. The hatetkachsa Cave inscription of Hasti- 
bhoja राह म р. 138) men Devasena—The Deotek slab has a "box 
| Inscription, partly defaced, which speaks of a dharmasthána of a king 
Rudrasena at Chikkambari ed with facsimile by Prof. V. V. MiRAsHI in 
Proceedings of the Eighth All-India Oriental Conjerence 1935, published in 1937, 
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Vindhyasakti 
(1) Pravarasena I, son of the above í 
Gautamiputra, son of (1). m. the daughter of Bhavaniga Mahi- 
гаја of the Bhárasivas 

(2) Rudrasena I, grandson of (1) 

(3) Prthvisena I, son of (2) 

(4) Rudrasena II, son of (3). т. Prabhavatiguptà, daughter of 

Candragupta II 

(3) Pravarasena II, son of (4) (was reigning at least 27 years after 

his father's death) 

(6) Narendrasena, son of (5) 

(7) Prthvisena II, son of (6) 

(8) Devasena, son of either (6) or (7) 

(9) Harisena, son of (8) 

Fragmentary though it is, this inscription, besides being the latest of the 
known Vakátaka land-grants and the only one issued in Dewasena's name, 
contributes at least one interesting and epigraphically new place-name, Vátsya 
gulma. 

Earlier grants of the Vakatakas' were issued from Nendiverdh.ma 
(the queen-mother Prabhavatigupta, as regent); Preverapura (Pravara II); 
and Padmapura (the incomplete Drug plate).2 Vátsyagulma may have been 
yet another Vakilaka capital. Viatsyagulmakes occurs twice in lists of 
peoples in Vátsyàyana's Kdma-silra (V. 5, Andhrainam ... Vatsyagulma- 
Капат ... Vaidarbhanam ... Арагатіакапат ... Saurastrakinam. V. 6, 
bhakanam etc.). If it could be inferred from the present inscription that 
Vatsyagulma became the Vakataka capital at about the period of Devasena, 
and that the people then began to be called by the name of the new capital, 
a valuable indication of the upper limit of date (c. 500 A.D.) for the composi 
tion of the Kama-siitra would be given by this plate. The geographical 
inference from the order in which the Küma-süfra lists these peoples seems 
merely to confirm what was already clear from the normal find-places of 





pp. 613-622). The editor agrees with CUNNINGHAM (C. I. I. Vol. I, Ist ed., p. 28) 
in identifying this king with Rudrasena I. If so, it is the earliest known Valditaka 
inscription. The name of the Vakataka Maharaja Prthvisena [I] occurs im stone 
inscriptions at Nachna (Gupla Inscriptions p. 233) and Ganj (E. I. xvii p. 13),— 
both in Bundelkhand. ४१२ 

l. l exclude grants plainly issued from firthas, such as Prabhavatigupti's 
grant from Ramagiri, or rdsakas (see following note). As regards Nandivardhana 
see footnote 2. It is perhaps a little unsafe to assume that any of these places 
were capitals. 

2. Edited by Pro. V. V. MIRASHL E. xxii, p. 207. The genealogy breaks 
off just before the mention of Rudrasena I. The editor is inclined to assign it to 
Prthvigena Il, whose Bakighat plates were intended to be issued—they were never 
completed—from his camp (Vüsaka) at Vembüra. 

3. BonTLINGK and ROTH, s. v., refer only to the Kama-siitra, 
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Vikstaka grants,—that they occupied the districts of the Central Provinces 

surrounding Berar on the north and east. 

The present inscription was intended to be issued from Vats yagulma, 
and is addressed to Devasena’s lieges (senmmara)," soldiers (bhata), officials 
(bhojaka), officers of justice and others (dandan&yakadi), his sacaran- 
taka and nobles (kula-putra), in the Nàngara* division (kajaka) in the 
northern region (uftera-ma@rga). They are to be "paso that he [has 
granted] to the dharmasvamin Bhavasvamin, of the Sandilya gotra, the 
village Yappajja,* together. with [?] T 

Transliteration? 

Line 1. Swasti Vatsyaguimat Vakatakanam = maháraja-&ri-Devasenasya 
vacana[t]* Uttara-márgga- 

Line 2. Nàügara-ka(ake — asmat-sannara-bhata-bhojaka-dandanayakadya [s] 
sacarantaka-kula-praka (-putra) 

Line 3. vaktavya(&) yathaigo'sma(a)bhi[r] gramah Sa(@)ndilya-sagotrasya 
dharmmasva(4)mina(o) Bhavasmamita(svamino) Yap- 
pajjas — sa- ... 

| ENDS. | 





1. Sannera here, though intelligible, may be the engravers misreading of 
saniaka : since asmat-sentaka is a normal commencement to the list of officials 
addressed in VAkAtaka inscriptions. | 

2, I am unable to explain saceranfaka. In formation it seems similar to the 
santaka of Valditaka inscriptions (for which see Gupta Inscriptions p. 241, foot- 
note 10). 

3. The nasal—unless there be other evidence for such nasalization—must pre- 
clude identification with places commencing Nagara-. FLEET (Dynasties of ihe 
Kanarese districts, p. 281, footnote 3) made the suggestion that in such names 
as Nagarakhanda (a division of the Banavasi province—f. A. ХІХ p. 144), "the 
first component of the name Nagara, being the Kanarese genitive plural masculine, 
points distinctly to its denoting the territory of the Naga people.” The late Mr. 
K. P, JAYASWAL, in his History of India 150 AD. to 350 AD. (Lahore 1935) built 
a considerable superstructure on this foundation. 

4 The conjecture that this strange word (which may be no more than 
another aberration of the engraver) is a village name is however made improbable 
by the position of the word in the sentence. If it be a village name, sa- may have 
been completed on a following plate into (e.g.) senidhis sopanidhis ca. But I doubt 
if there ever was a following plate. The absence of the initial or marginal drsamt 
may (as Professor Otto STEIN suggests to me) indicate that the engraver's incom- 
petence proved too much for the Vakataka official, and that the plate was rejected 
before completion. 

5.  Emendations are inserted in round brackets, omitted letters in square 
brackets. The engraver has misread his ‘copy’ through likeness of letters in two 
(and perhaps three) cases: prak@ for putré; Bhavasmamita for imino; and 
rm sannara- for santaka (see note 1). I suspect that the plate (which does 
nn E се usual drsfam, marking तू approval) was for these reasons rejected. 

supply -t because samdhi would not have been applied here. 
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NOTES OF THE MONTH 


The recently inaugurated Project for the development of Indic Studies at the 
Library of Congress, Washington, has sponsored an exhibition of Indic manuscripts 
and paintings from the collections in the United States of America which reveals 
for the first time in America examples of most of the numerous languages, scripts, 
manuscript materials, and forms found in India, Tibet, Burma, Ceylon, Siam, Java, 

Sumatra, the Dutch East Indies, Indo-China and the Malay Peninsula. 
This is a welcome feature which is bound to exercise great influence on the 
future of Indic Studies in the United States, Such exhibitions well conducted in 
our own country will to some extent counteract the apathy of our learned bodies | 
towards the purely cultural aspect of Indic Studies. 

Among the Indian languages represented in the Mss. collections are Sanskrit, 
Gujarati, Hindi, Marathi, Nepali, Oriya, Panjabi, Rajasthani, Tamil and Urdu 
Pali and Prakrit Mss. are also fairly represented, Of the dialects of Greater India 
are Bugis, Burmese, Malay, Mongolian, Siamese and Tibetan in a representative 
collection. Fifteen Rajput Paintings lent by the | 
York City lend charm to the exhibition 

Horace I, POLEMAN who recently completed his book on “A Census of Indic 
Manuscripts in the United States and Canada," is in charge of this Exhibition as 
Director of Indio Studies in the newly established department. We wish this branch 
of the Library of Congress every success, [t is to be hoped that such a move in 
the United States synchronises with a greater recognition in India of the importance 
of Indology to cultural and national development by the different Provincial and 
the Central Governments and the States of India. 
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Dr. Rajendralil MrrRA published in 1880 his Catalogue of Sanskrit Manuscripts 
in the Library of His Highness the Maharaja of Bikaner under the orders of the 
Government of India. This was surely a forward step in the history of search and 
cataloguing of Sanskrit MSS. in India as it brought home to interested scholars the 
importance of the Bikaner MSS. In spite of this catalogue the difficulties in the 
way of the actual study of these MSS, by competent scholars were great as no MSS. 
were lent owt by the Bikaner Darbar to individual scholars or institutions. In the 
absence of any official arrangements to prepare copies of MSS. with the help of a 
regular establishment kept for the purpose all scholars were helpless in satisfying 
their cunosity roused by the above catalogue of Dr. Mitra, It is, however, a 
matter for satisfaction to note that Bikaner Darbar has at last realised their 
responsibility in this matter after about 60 years as will be seen from the following 
Notification of the Prime Minister, Bikaner, dated 10th April, 1939 :— 

No. 18.—In order that the public at large may get the benefit of the rare works 
—religious, philosophic and scientific—to be found in the State Sanskrit Library 
His Highness' Government have thrown open that Library to Research Scholars all 
over the country. They will be welcome to examine the works contained in the 
Library (which has been catalogued but not yet printed) with a view to the 
publication of such works as have not yet been printed. T 

When such a work is found by the researchist and recommended for public: 
it will be examined by a Committee formed in consultation with Pandit Madan 
Alohan MaLaviYA and Mahamahopadhyaya Rao Bahadur Pandit Gauri Shankar 
OJHA, 


ie 
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On the Committee agreeing with the opinion of the researchist that the selecte 
work is worth being published, the Government will arrange for its publication, at 
its own cost, as a volume of “The Ganga Oriental Series" for the publication of 
which the Government! have sanctioned an annual expenditure of R& 5,000. 

Scholars who intend to take the advantage of the scheme hereby notified may 
apply for permission to the Director of Education, Bikaner, to work in the Library, . 

‘Should a scholar need an honorarium to enable him to carry on research he 
, Should apply to the same Authority either during the period or at the end of his 

work. Such applications will be considered but it cannot be promised that every 
such application will be granted. | 

We congratulate His Highness the Maharaja of Bikaner as also the Prime 
Minister for this much needed but overdue reform and trust that Proper arrange- 
ments will be made by the Bikaner Darbar for lending out their manuscripts to 
responsible institutions and scholars for bong fide study and research, There are 
already in India numerous responsible institutions interested in these manuscripts 
and it would be advisable to lend out the MSS, to them for the use of scholars, This 
method of lending out MSS. has been already adopted with success by many 
learned bodies in India and Europe and we recommend it strongly to the Bikaner 
Darbar in the interest of the proper use and care of their valuable MSS. 








THINGS HE WILL NOT HAVE TAUGHT 


By 
Mrs. C. A. F. RHYS DAVIDS, Chipstead 


In a little book recently published : What was the original gospel in 
'Buddhism'? I have made positive statements as to what are, for me, the 
things that Gotama called the Buddha may, by critically weighed evidence, 
be held to have taught as his essential Message. I have there, incidentally 
or otherwise, ected certain teachings, now held as orthodox, as neither 
essentially nor in any way his Message. Here, not incidentally but in a 
definite catalogue, I would touch briefly on the chief of the teachings | 
reject as not his. 

There is nothing exceptional in world-religions like Buddhism in such 
critical eclectical decisions. With the advance of higher criticism, that is, of 
historical criticism, such decisions will be more definitely come to, more 
freely stated than is now the case. To compare such criticism as has so far 
been made in Christianity with its like in Buddhism were to compare an 
adolescent with a babe. But we can, forestalling the future, see that advance 
in deciding about ‘things that will’, and ‘things that will not have been 
taught by the respective Founders are complicated by the difference in the 
time-interval before the compilation of authentic written scripture, supplanting 
that which had been orally taught only. Believers in the superior reliability 
of a carefully conducted oral transmission may, with a recent writer, point 
to “the 10,000 variant readings in the New Testament". I would set over 
. against this the book of the 10,000 Vedic Variants*, as, pace the respective 
length of documents, no mean case of pot versus kettle. 

I maintain, that an oral thesaurus (with possibly only lists or heads or 
at most an ‘argument’ written on metal leaves), which is recorded as having 
been set down in writing (no mention made of the language) some 400 years, 
at the shortest reckoning, after the death of the Founder of the religious in- 
stitution adhering to that teaching, is bound to have come thus to a second 
birth in a very different world of religious values from that of the Founder. 
And therein and thereby to have undergone important editorial changes, neces- 
sarily exceeding those in scriptures where compilation of a Canon has taken 
place in less than half that interval. 

Here is one important result of this difference in interval. In Christianity 
the relatively shorter interval prevented the Hebraic environment from 
affecting the teaching in the New Testament to the extent to which 
that 'affecting' came to change the institutional teaching of later Christia- 





l Ray KNIGHT ; ' Silence as to the ministry of Jesus in early Christian belief k 
Hibbert Journal, Oct 1938, 
2. Vedic Variants by BLOOMFIELD and EDGERTON, 
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nity :—the doctrine namely of sacrificial expiation. We are able to catch the 

iscences of the life and ministry of the Founder before they had, under 
the hand of time and changing values, become relatively much altered. That 
which, in Christianity is reminiscence handed down unwritten during a few 
generations, has in Buddhism become almost purely legendary cult. Time 
and changing values have been much longer at work. The Man, loyal friend 
and helper of man, has become a superman, object of awe and worship. The 
monastic cult grown great has superposed its own outlook, on life as ‘ill’, on 
the original message which sought to expand and safeguard the teaching of 
Immanence current in its day. The analytic cult of the new psychology has 
seen, in the Man who " is That", just body and mind. The protest against 
Brahmin ritual has come to include protest against all, even the central 
Brahmin teaching. It was in this environment that the Pali Canon was built 
up, was finally closed, was finally written down. It is hardly strange that 
in it we find much, very much more of which we can plead : this and that 
he will not have taught, than we can find in the Christian Gospels 

For all that I am not complacently expecting agreement with my ° Nots '", 
any more than with my positive statements as to what Gotama Sükyamuni 
did teach. I would only, while yet for brief space the light (such as it is 
of earth is with me, have both Ayes and Noes clearly set down, so that I be 
judged by what I have said and not (as has happened before) by what I 
have not said. 

I sum my ' Nots' up under ten things he will not have taught to man 
about man, and one thing he will not have taught about himself, (I could 
add others.) 

He will not have taught that 

1 the man, the very man : self, spirit, soul, purusa is not real. 

2 the very man is but a compound of bodily and mental parts or states 

J man was to trust in, depend upon his present, actual self as lamp 

and refuge 
dhamma had value and reality as code or body of teaching only. 
his teaching was mainly about 'ill', namely, old age, illness, death. 
craving as such was to be stopped. 

‘leaving the world’ was a higher life than living ‘in’ the world. 
causation had religious value as stopping, not as bringing about. 
man's religious concern was mainly with life here and now 

10 man’s ultimate goal was waning out as man. Finally— 

11 he will not have taught about himself that he was omniscient or out- 
standingly ‘Buddha’ (awakened, wise) 

These ten, with the 11th are ranked by Hinaydnists (or, if they prefer 
it Theravadins) as either central tenets, or as important. And it is expressly 
claimed, by record, or tradition, or both, that “the Buddha taught them 

I will briefly dismiss the last first. We have, in the Second Collection 
a categorical repudiation of being omniscient ascribed to Gotama. A man 
asks: “I have heard it said that you are all-knowing, all-seeing" and en- 
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larges on this. The answer is: " This witness is not true; it imputes to me 
what is false, untrue.’ His reply could be supported by such admissions in 
the Canon, that he hesitates whether he can profitably teach men or not; that 
he, seeking former teachers, 15 informed from the unseen that they are 
deceased; that, being asked whence he had knowledge of this or that matter, 
he is made to say: “A deva told me It is added (significant addendum) : 
“And I knew it of myself". Again, where he is once recorded as saying: 
“Think of me as ‘buddha’, brahmin” and in the following verse : “ hence 
am I buddha,” the context demands, as I have pointed out, that the needed 
word is, not buddha, but suddha: purified. I have also elsewhere shown, 
that, in the records of the first two councils after his death, at the interval 
of a century between the two, he is not referred to as Buddha. 

I come to the ten ' Nots' concerning his teaching 

Let us take Nots 1, 2 and 3 :—denial of an entity in human personality ; 
acceptance of him as a body-mind complex only; and that this complex was 
'to be its own saviour. These three may be seen and heard as the orthodox 
Hinayanism of today times without number. But the third is more taught 
now than by the exegesists, it being largely due to European mistranslation 
which has affected Buddhists of the present day. That which is lacking 
in all three assertions is fhe atmosphere of the religious culture which was 
present about the birth of Gotama's message. 

When Jesus taught the sonship of every man to a Divine Father, he 
was bringing to the front of his teaching a background concept of the Old 

Testament, of some Apocalyptic literature, of Stoic philosophy. The “ Have 
we not all one father? Hath not one God created us?" of the prophet 
Malachi has many echoes in these teachings, as Paul reminded the Athenians. 
In the same way, when Gotama began his mission by advising men to seek 
thoroughly for the Atma (spirit, self), and ended it by bidding men live as 
having the Atma for their lamp and refuge, he spoke within the atmo- 
sphere of current religious Immanence, using its phraseology. “We worship 
Brahman as the Atma” was the accepted teaching, which Gotama sought: 
“not to destroy but to fulfil To the extent that man was to choose the 
better, the “middle way” in his life, not once, but at every turn is the 
one item in the teaching that may, at first sight, support the notion of 
self-saving. But to see in this, not, as it is, the exercise of man's will in his 
quest, but the winning of the quest itself, is as bad as to confound ° conversion ° 
with final attainment. 

Nor is Buddhism in this misconstrued slogan of self-saving logical. It 
had clearly no such tenet in mind when it set up for the believer the trinity 
of ‘Buddha, Dhamma, Sangha’ as every man’s ‘refuge’, forgetting that 
the Founder had limited such refuges to two: Almd, and Dkarma—* and 
no other”, among the last words ascribed to him. It has not only changed 











1. Majjhima, No. LXXI 
2. Anguttara, ii, 30. P. T. S. ed. 
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the first of his two refuges, putting °“ Buddha’ in the place of his ° Atm’, 
it has added a third to the two, namely, Sangha.’ 

Further, Buddhism has committed another logical absurdity about the 
man or self. Because the Second Utterance enjoins that he be not identified 
with either body or mind, it has concluded that therefore 'he' does not 
exist, As if, as I have said, we were to pass over boatswain and purser, 
in seeking the captain, and say: Then there's no captain. The Founder 
himself is shown recognizing the absurdity. In an overlooked saying, he 
is shown reminding a debater, that you canmot recognize as king-judge one 
who disposes of his subjects life and fortunes, and at the same time see 
in him a mere subject. He is a more than they. 

Buddhists cannot have it both ways. Either they are wrong, or their 
scriptures make the Master contradict himself. Nor must we forget, that 
in their numerical lists of titles of doctrines, the apparently oldest of these 
lists? does not mention the title, under its Fives, of the five groups 
(khandhas) into which body and mind came to be divided. Nay, it is 
fairly clear, from another canonical saying, that at one time the ‘five’ in- 
cluded the very man, thus: body, three mental functions and the experiencer 
through these (viswiduc), invisible but very real 

I have tried to show elsewhere, how we see here the way in which— 
much as with Europe in our own age,—the new psychology or proto- 
Sáhkhya was causing the growing Buddhism to lose touch with the Brahmanic 
teaching of Immanence, and to concentrate, not on the Man, but on his 

In the fourth Not :—the original place in the teaching of ‘dhamma,’— 
the new foreground detaches itself somewhat from the older background 
of Immanence. But only to this extent. Gotama, in speaking of man as 
longing for the Great * Atmā', declares himself a worshipper of ' dhamma '. 
This word was no new term in his day, but it corresponded rather to the 
concept of propriety in conduct: the ‘what is done, is not done’. He saw 
in it the higher force, the more dynamic ethic, of what ought to be, or not 
to be done. He virtually equated it with the antarydmin of the Upanisads, 
the ‘conscience "—"ay, that Deitie within my bosome"—of our own time 
and place! It was this that he is shown naming as his sole successor, 
not the externalized code of teaching which it became, Nor do I find any- 
thing in Hinayina justifying a modem tendency to look on dhamma as 
cosmic law, a tendency possibly due(?) to the newer attention that is being 
given to Mahayana. Dhamma is only rightly rendered as ' law ' in the sense 
of conscience as a ‘law unto one’s self’, Early Buddhist poetry calls it 
a man's "best of wayfarers'* The seeing in the word a Leibnitzian monad 
жы JF IT LET Тс и ШЙ 





l. The gloss about the Sangha is obvious in the Anguttara. 
2. Majjhima, No. 35, version ii, 21. P. T. S. ed. 

3. Anguttara iii, Palicakanipàata. 

4. SHAKESPEARE, The Tempest, 

9. Theragüthà, ver. 303—6 
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is a metaphysical emergence a thousand years later than the day of Gotama 
Midway between those two dates we find it, in the Pali books, as applied 
to religion in general: thus “what is this dhamma by which your disciples, 
being comforted, see in man's inclination the basis of the godly Ше? "1 As 
if the word had come to stand for religion with the growth of men's seeing 
in religion a mockery were it not ‘lived’. 

In numbers five to ten we see certain emphasis due to the steady 
growth of monasticism, beginning in Gotama's day and gaining strength 
so much that it transformed that earlier background into his own back-and- 
foreground. If we, to get truth through sympathy, assume the monastic 
ideal that life as layman is “the low thing” so-called in Buddhist scrip- 
ture of life as leading even at its best to material welfare here and an 
otherwise material welfare hereafter, with no term set to recurrence of 
death—if we then create a teacher of the ideal that a distaste for, and re- 
nunciation of life, as we know it, is best, we shall then be able to accept 
these six Nots as very much what we should expect such a teacher lo say 
We should not, with the former, be seeking, more than most laymen." 
Not if he were a Christian monastic! Why? Because in the Indian 
teacher's case, two tions would bend him in another direction. He 
would not, with the former, be seeking, more than most laymen, “a better 
country, that is an heavenly.” He would be bent aside by the rupture 
with Brahmanic Immanence and by the new psychology. All living, the 
‘heavenly’ too, would be to him ‘ill’ (dukkha). He was not out to " seek 
another country ". He was out so to live as hereafter no more to experience 
being born, living, dying ‘in’ or of any world, but to win to an indescribable 
state, indescribable save that it was one of “supreme happiness". To do 
that he would have in a way to be a happy 'man'; but in so far as he 
identified *man' with mere body and mind, there must be an outgrowing of 
such manhood. For this, nirvana, the new, the later summum bonum, was 
truly a waning out, attainable only when the age-long wayfaring in many 
lives, many worlds was consummated. But the Christian monk would cheer- 
fully look forward to further wayfaring in that " better country '. 

But he would have this notion of ‘ill’ better conceived than was the 
case of the Buddhist monk. He would make little of bodily and psycho- 
logical ‘ill’: old age, illness, mental worry, dying, birth, For him ‘ill’ . 
would spell mainly or solely the spiritual Less which he sought to improve 
in a spiritual More. For the Buddhist monk, it was the former class of ills 
which are avowedly called dukkha. Spiritual dis-ease does find mention, but 
rarely. He sang: — 

Like forest fires behold them drawing nigh : 
Death and disease, decay, dread trinity." 











1. Digha, iii, 40. 
2, Ep. Hebrews, xi, 16. 
3. Theragatha, ver. 447-50. 
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And when he did conceive in verse his notion of happier conditions re- 
warding moral effort here, it is mainly a physical betterment that he de- 
scribes. There is, it is true, the negative " no fear, no grief " of the Islamic 
paradise, but added well-being is not worthily made out as spiritual, In the 
only passage I know, where a happier hereafter is made a replica of a 
sincerely religious life here, the Master is made to describe it as just a 
happy "suchness" of the latter.* 

But that, here and now, the monk-life implied, as such, a higher stage 
in preparation is emphatically rejected in the Master's saying, that for him 
a man had worth not in being a monk rather than a layman, but solely in 
better conduct.* 

Monasticism, again, went far in obliterating the emphasis in the (much- 
edited) First Utterance on man as willer, as chooser. Not only in the sub- 
stitution of a superman for the ' Wayfarer' therein, but also in the condemn- 
ation. of will or desire as ‘thirst’, usually translated as ‘craving’. Now for 
the 'man', ‘everyman’, there is nothing in will, under any name for it, 
that he can afford to wipe out. Where would man as constructive creature 
be had he excised all will having a strong coefficient of feeling, namely, 
yearning, longing, craving? But the monk, walking ‘in the world yet not 
of it’, has found it often needful to cool off desire or efferent will; at least 
the Buddhist monk with his curtailed outlook certainly did so. Note, on 
the other hand the persistence in the refrain urging to ever further effort : 
"thus and thus must ye train yourselves” ; this and that still remains further 
to be done” :—fine calls upon will as desire to attain. And so illogical is it 
to see, in the teacher of these, the man who could call any term for “ desire 
to attain, to accomplish " the necessary precedent of ‘ill’, that I cannot 
see both calls and condemnation as truly his 

Nor can I accept as his the formula known as Arising by Causation.‘ 
His long mission may have permitted formulas to be drafted in his lifetime. 
But this one, wherein the natural course of man's life is shown as so y 
conditions of ‘ill’ and that alone, is but a one-sided application of the cur- 
rent interest in man's inner causal uniformities, It js unworthy to stand 
alone* as illustrating the more general statement of causal law - Given this, 
that follows; stop this and that is stopped. How did not monasticism 
weaken Buddhism by this decapitation ! 

Finally, we have in number 9 perhaps the most tragic result of the 
darkened monastic outlook: —its dread namely of a protraction oí life; 
its conversion of the great symbol of man's progress, the Wheel of his be- 
coming, into à mere Ixion-rotation of sameness. Forgotten are the canonical 
sayings calling the Master's goal or aim in religion one that is of the Beyond 





l Cl eg The Vimána-vathu. 

2. Majjhima, No. LXVIII 

J. Anguttara, i, 69 

4. Paticca-samuppadda. 

3. The one bright exception does but end sadly, Samyutta, ii, 30. P. T. S, ed. 
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(samparáyika). Forgotten the description of the Way, not as an inadequate 
‘eightfold’ string of qualities, but as solely " leading to the Beyond." So that 
we can even hear young Ceylon say : " He taught us about life here and left 
the next world to take care of itself." What a monstrous description of his 
teaching, who is said to have found " sheer happiness " in converse with good 
of other worlds, who was sought after to give news of lost ones gone 
before, who bade disciples look forward to a happiness hereafter within their 
power to win! 

This is but a hasty exposition of certain things which both scripture 
and our own unprejudiced judgment tell us the founder of a great world- 
religion did not teach, nay, could not have taught. Historical criticism has 
not yet duly exerted itself to show, that things put into his mouth are largely, 
even mainly, the work of compilation from older materials affected by the 
editors holding, under the long pressure of certain influences, different values 
from those of his day If we set that historic figure in its due place and 
time, we can see that, to be what he was, mot ome oj those things will he 
have taught. They are all of the Less in man's nature, life, destiny. There 
is no evidence that he judged his age had been rating these as too much in a 
More. If anywhere he checked the uplift in a More of the current Imman- 
ence, it was in his reticence concerning the Most. Man was being taught 
to call himself the ‘Most’. Gotama saw him as, at best, in a More, and 
taught the More there lay before him to become. 





1. Sutta-mipdta. ver. 1130. 


AN UNNOTICED PRAKRIT IDIOM 


By -> 
VITTORE PISANI, Rome 


On p. 110 ff. of her beautiful book on Prákrit nans (Les gram- 
mairiens prakrits, Paris 1938) Mrs. NITTI-DoLci collects the additions made 
by the “ oriental grammarians ", in regard to conjugation, to the rules already 
given by their older colleagu Many of these additions are of remarkable 
importance: so the one represented by Maàrkandeya's rule VI, 35 and 
accordingly to Mrs. Nitti-Dotct (p. 111) not returning elsewhere, which runs 
as follows: — 

jjo jjahi ca tindm va 

Translation of Mrs. Nirti-Dowct “(Les désinences) -jjo et -jjahj peuvent 
लाए employées à la place de toute désinence verbale” 

Tam not able to find this statement in PISCHEL’'s Grammatik der Prakrit- 
Sprachen; probably it remained unnoticed by this author, owing to the bad 
conditions of the MSS. used by him, cp. Grammatik p. 43 840 

What is the linguistic meaning of Márkandeya's rule? And before all, 
which are the endings named by him? -jjàhi is, as known, one of the end- 
ings of the second person of singular optative ; -jjo contains also evidently the 
-j- characteristic of optative, the final vowel is on the contrary enigmatic. I 
am inclined to think that -jjo stays before voiced consonant for -Jja-h, that 
is the nominative of singular of a declined ja; Márkandeya is not consistent 
in declining or not the grammatical endings which he speaks about, and so fi. 
he has in our sütra an undeclined -jjZhi, where as in sütra 32 we read 
modhyame hir ekücah. But, before samning the value of -jja, let us 
consider the best identified -jjahi. 

It is at first sight significative, that of the different endings of 2. 8g. Opt. : 
jiasi, -jjahi, -}}йзи, fd taught by PISCHEL, op. ci, p. 325 $459, only-jjahi, 
(of which -jjahi is only a secondary variant) can stay for all verbal desinences : 
the -jjahi namely which adds to the optative suffix -jjd- the old ending of 2-5¢. 
imperative -hi (PISCHEL, op. cit, p. 327 $461). Also jiasu contains an 
imperative ending, -su; only, this -su is a doubtless younger formation made 
from the -si of indicative according to the relation of imperative -tu to 
indicative -fi in the third person (PISCHEL, op, сй. D. 331 $467), whereas -hi 
is a very old ending, returning not only in Sanskrit (-hi, -dhi), but also 
in other Indo-European languages : Avestic -di, Greek -thi and so on. We 
must conclude, 1. that the use of the forms on ifdhi for any verbal form is 
a very old one, prior to the establishment of 754 as ending of 2. sg. impt. (or 
3t least to the creation of -jasu and II. that such a usé of -jjühi is due, 
Principally at least, not to the optative suffix, but to the imperative ending. 
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In other words: we have in this use of -jjdhi the same fact that I have 
largely considered in my paper Panini, Madgha e Timperativo descrittivo 
( Rendicenti della R. Accademia Nazionale dei Lincei, Classe di scienze morali, 
vi, ix, p. 246 ff.; reprinted in PISANI, Seggi di lingua e filologia, Rome 1934, 
p. 87 ff.), of the 2. sg. impt. appearing in many languages as substitute for 
every form of finite verb. I must refer to that paper for examples of such 
an idiom out of Indian languages and for an attempt to explicate it: here 
I will only hint very briefly to the results which I arrived as far as Sanskrit 
is concerned. Panini III, 4, 2-4 teaches :— 


kriy&samabhikàre lo[ loto hisvau và ca tadhvamoh || 2 || 

(BOHTLINGK's translation : Urn die Wiederholung einer Handlung auszu- 
drücken wird der Imperativ gebraucht, und zwar die zweite Person sg. die 
auch statt der zweiten Pl. stehen kann); 

somuccaye "myalarasydm || 3 || 

(B. : Wenn mehrere Sätze auf einander folgen, ist diese Construction nicht 

nothwendig) ; 
yathavidhy anuprayogah pürvasmin || 4 || 

(B: Das nach dem imperative hinzugefügte Verbum richtet sich nach dem 

vorangehenden ) ; 
samuccaye sámamyavacanasya ||5 || 

(B: Wenn in dem 3, 4, 3 erwähnten Falle verschiedene Verba vorangehen 
muss in der Folge ein Verbum gesetzt werden, welches alle diese Bedeutungen 
umfasst) 

According to the commentators, sütra 2 would prescribe locutions as 
lunthi lunihity evdyam Гапан, respectively imau lumilah, ime lunanti, ayam 
alunül, ayam lavisyali, etc. 'he cuts, they both cut, they cut, he did cut, he 
will cut, etc. repeatedly ', where (ily evam ayam )lunáti etc. is called the 
anuprayoga; sütra 4 orders that the anuprayoga must be from the same 
root as the imperative ; sütra 5 that, if there are many imperatives from 
differt roots, the anuprayoga must be taken from a root including their 
meanings (fi odanam bAunksva sakiünm piba dhaánaáh khádely evayam 
abhyavaharati). In my paper I have shown that the tradition of 
commentators is not completely in accordance with that of the Candravrtti 
and, above all, with the use of the sole Indian author by whom such a con- 
struction is employed, viz. Magha, who in his Sifupdlavadha I, 51 says: — 

purim avaskenda lunthi nandenam musdna ratnáni harámaranganáh | 

nigrkya cakre namucidvisd vasi ya iltham asvésthyam @harnifam divah || 

“He who repeatedly besieged the city, destroyed the garden, stole the 
jewels, kidnapped the women of the gods, and so fighting with Namuci's fiend 
(Indra) he, the powerful (Ravana), caused night and day the unhappiness 
of the Heaven”. Here the anuprayoga is cakre asvüslhyam, and we don't 
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find the embarrassing and pedantic ify evéyam (in the Stddhàntakaumudi 
only iti : yàhi yahiti yálti), which has no correspondence in the other languages 
where such a use of the imperative appears again. I concluded therefore 
that the words ity evdyam were dropped into the text of the comment from a 
marginal gloss of a somewhat pedantic grammarian, who would explain in 
this way the logical origin of the imperative formula taught by Panini : the 
rightful application of P&nini's rule must therefore be seen in Magha's stanza.1 

According to BOHTLINGK, note to III 4, 2, an analogous use of the im- 
perative finds place also in Marathi. Therefore the use of forms with -jjühi 
taught by Markandeya is proved to come from the -hi of the ending, and not 
only does it find analogies in non-Indian languages, but inserts itself п 
the Indian tradition. That in the present case -hi is added to the optative 
suffix, may be connected with the narrative value of optative (as in English 
he would say = he used to say, etc.), of which I have given examples (also 
from Sanskrit) in the Indogermanische Forschungen L, p. 21 f; cp. also 
Rivista Indo-Greco-Italica XVI, p. 22 f, with note Another example is now 
produced by S. M. KATRE, NIA. 1, p. 536. 

If consequently we must see in these “ omnibus " forms on -jjahi 2. ag. 
persons of optative enclosing in themselves the value of narrative optative, 
brought by the suffix, and of “omnibus” imperative, brought by the ending, 
the other formation taught by M ndeya is very easily explained. Accord- 
ing to what has been suggested above, -jje stands for -jja-h, where the visarga 
is a nominative ending : the proper form ended with -jja, which is arisen 
besides -jjahi according to the doublet - - -ahi, -ahi in the imperative para- 
digmi : -a (of the first conjugation) is as old as -dhi, cf. Sanskrit bhara—yahi, 
Greek phére—kiy thi, etc. 








ee ee 
MI have also suggested to substitute for the actual reading of sütras 2-4 of 
Panini the following one: — 
kriyasamuccaye lof, lofo hisvau và ca ladhvamay || 2 || 
"muccaye yathavidhy amuprayogah pürvasmin || 3 [| 
For the reason of suggested changes I beg to see p, 248 f (89 1.) of my pa 
The actual sütra 3 is of course senseless. For a source of errors in the traditional 
text of Panini cf. now NIA I, p. 562 f. (5. Р. CHATURVEDI). 


TERMS IN STATU NASCENDI IN THE BHAGAVADGITA 
By 
BETTY HEIMANN, London 


The Bhagavadgità is still today in India a kind of people's Bible. 
It is well suited for this purpose by its manner of expression completing 
every thought generally with the half-verse, emphasizing once and again a 
few fundamental ideas, using no elaborate scholarly Sanskrit, but popular 
terms so that its diction is concrete and never abstract—all these are means 
to bring the Bhagavadgiti near to the common understanding. On the 
other hand, it can please no less the mind trained by Upanisadic specula- 
tions and by later systematics 

Being a kind of transition from the Upanisads to the following philo- 
sophical systems, the Bhagavadgità contains the terms and concepts around 
which the later philosophical and religious literature circle, but they 
given in a stage of instructive development, where they are not presupposed 
to be generally known, but still need attributes, ie. explanations, for being 
fully grasped. 

What is the means of later commentators of systematic texts, e.g. of 
the Nyàya-literature, that is to be found in the Bh. G. still in the text 
itself. Just as the early hymns of the Rgveda emphasize the meaning of 
the words applied in repeating, as possible, in the very sentence the verbal 
by putting them together with their root ; in a similar manner commentators 
of later systematical texts prefer to explicate the terms in hand more often 
by adding the verbal forms to which the nouns belong than by providing 
their synonyms. The Bh. G. accordingly uses in the very same verse beside 
the substantive either its verb or—quasi as a form of transition between 
the full verb and noun—the respective participles. 

concreteness of earlier dynamic language is not lost in the Bh. G 
the past participle, for instance still stresses the fact that the preceding 
action is finished, while in the later texts this dynamic feeling of Time 
is partly . | 

Just as dynamically as the character of Time is felt in the Bh. G. 
are the dynamics of Space; the prepositions which are added to the simplex 
are carefully and significantly chosen : samt, ti-, differentiate the verbe 
and their participles in polar directions and prove the simplex, resp. the 
noun, as a kind of media vox embracing in this manner the fullness of the 
ambiguity of the word itself 

The very concreteness, and at the same time vagueness of the term, 
the noun, is enhanced not only by the above-given means, but also by 
another method which is already known from Brahmana- and Upanisad- 
times. One plays on similarity of sound ; roots which are not philologico- 
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gramatically related, but articulated in their essential sounds at the same 
place, Le. belong to the same phonetical group, are put together within 
one and the same verse to inspire associations not easily to be grasped by 
the Western Sanskritist, for which, however, the Indian who knows his Texts 
more by heart and ear than by script, is fully alive. The so-called ety- 
mological plays on sound of early Indian texts are taken seriously into 
consideration by their original commentators, the Indians. They, with their 
unimpaired capacity of perception, have preserved a keen ear for the rasas 
of the dark and the bright, hard and soft sounds and of their impression 
on the hearer. Just so as to ear (and eye) is the Indian fully conscious 
of the inner processes (circulations of breath, blood, gall, etc.) similarly 
he is attentive, and reacts accordingly, to the process of articulation, the 
impression so-to-speak on the place of articulation by the formation of a 
sound. Therefore a word formed by hard articulation, for instance, produces 
the feeling of relation of this word with a second one similarly articulated. 
This phonetic-psychological association is to be taken into account beside 

And yet another Indian peculiarity which plays its part in hindering 
a too quick deadening of a noun into a fixed term—a development which, 
according to its general " Weltanschauung," the West was only too inclined 
to accelerate—: in the BhagavadgitÜ but also in later systematics the 
Indian has a predilection for Slesas, for interconnection and ambiguity of 
meaning of words, A noun, a term, is once and again in India taken back 
into manifoldness, is never a ‘terminus’ in its literal Latin meaning as ‘end 
in itself" A special aim of Indian rhetoric is to insert so many Slesas that 
in one and the same text several different continuous contents can be traced. 
This is an expression of India’s view in general and not an accidental and 
artificial play on words and sounds. The West, since the time of the Sophists 
has isolated Man from his natural surroundings, has made him and his 
special gift of reasoning the “measure of all things" (cf. about this in 
detail my ' Indian and Western Philosophy, a study in Contrasts’). India, 
on the other hand, has never given up her concept of “Man as part and 
parcel of the Whole.” Think of the still dominant doctrines of reincamation 
and karma-theory which are based on this presupposition. In Nature no- 
thing isolated ; thus the Indian who is more or less still under the 
sway of his impressive landscape is ever reluctant against unnatural isolation. 
Slesas, i оппеспоп between all things, are so-to-speak conditioned by 
Nature; nothing stands static and isolated in itself, but is continuously in 
transition from growth to decay, ie. varying even in its own conditions. 

This fundamental concept counteracts isolation even in logic and phi- 
хову and is not limited merely to artistic expression of poetry and rhetoric 
There is a reluctance against isolated and fixed terms and concepts in all 
Indian literature. 

After these preliminary remarks we May investigate the terms and 
Concepts of the Bhagavadgità. As secondary result we may perhaps indirect- 
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ly contribute to the literary problem which R. GARBE and his followers put 
into the foreground of their studies of the Bh. G. Must we take our refuge 
to the hypothesis of different layers in the Bh. G. for explaining the diver- 
gent views implied? Can we distinguish between pantheistic and monothe- 
istic view-points, or may they be combined merely as paramāriha—and laukika 
—aspects of one and the same problem as the Vedánta-commentaries suggest ? 
Is not perhaps like in the Homeric works the author of the Bhagavadgità 
(and the Mahabharatam), Vyasa (from vy-es) nothing more than the select 
ing collector of esoteric and exoteric shades of interpretation of one and 
the same complex of ideas? 

GARBE and most of the scholars devoting their studies to the Bh. G 
emphasize with good reasons that the concept of God and the expositions of 
bhakti is the essential of the Bh. G. The second main idea is the concept 
of yoga which is indicated as such among other details by the designation 
of each single book (except the first) as a kind of 'yoga' the meaning of 
which we shall try to elucidate later. 

Beside these religious and psychological problems cosmogonic questions 
are treated in the Bh. G. in accordance with Upanisadic and Sáükhya-texts. 

As to the theistic problem, it is true that we find in Bh. G. a mixture 
of personal and impersonal aspects of the divine side by side. 

In favour of a predominantly personal interpretation it is generally stress- 
ed that throughout the whole Bh. С. God Krsna is personally introduced 
and is speaking in the first person. The Bh. G. is considered the first conti- 
nuous text of b ha kt i devotion to the personal God Krsna. Bhakti, however, 
is, as I tried to point out in my " Studien zur Eigenart indischen Denkens 
рр. ш ff and in my "Indian and Western Philosophy" pp. 35 and 73[; 
not originally a personal concept ; see more about it later on, Even the I-form 
of the teaching may not be necessarily taken as predominance of the personal 
theistic idea in the Bh. G. We may interpret it as a poetical form of exposi 
tion; I may recall the dialogue-form of demonstration of the Upanisads 
(ci. the frame-tale of the Ka. Up. and parts of the Chānd. Up., ci. 4, 5f 
where even the sacrificial fire, birds, etc. are ihtroduced as personal speakers). 
Besides, even the epiphany of Krsna in Bh. G., books 10 and 11, may be 
considered merely a poetical setting. I like to mention that Lucretius, the Latin 
poet and advocate of pure atheism introduces his work " De Rerum Natura " 
account the single sayings of the Bh. G., eg. 4, 7f. Here God Krsna is des- 
cribed as a kind of Messiah who whenever dharma, righteousness, is in decay, 
is reincorporated for protection of the good, for destruction of the evil. But 
here, too, we may object that the different evaléras of Vispu let appear the 
God, though on a higher, but not on an altogether different level from all 
other beings; the God, too, is subject to a law of reincarnation 

The representation of the personal God in His epiphany is—as the terms 
of the context emphasize once and again, and as the name of the 10th book 
expressly states—a divine vi-bhü!i ; ie. dispersion (vi) of the God into diver- 
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gent bhkiitas is here taught. He manifests himself as manifoldness, as all 
single beings: as ygi Kapila: 10, 26; as elephant Airávata, as Veda, 
as metre Gayatri, as the perfect compound Dvandva, in short, as the sub- 
lime example of each category of persons and of things which are indiscri- 
minately introduced. To emphasize plurality, not only all kinds of pheno- 
mena are enumerated, but also in emphatic repetition attributes are inserted 
which designate plurality: aneka.. (11, 10); sahasra (11, 12 and 
11, 46) ; bahu..bahu (11, 23) ; anekadhá (11, 13) ; né&nà-vidhani (11, 5) ; 
viva. .visra. . (11, 16); sarvatas. .sarvatas, (13, 14), etc. 

Accordingly, past participles are added which are combined with the 
prefix indicating dispersion : vi; vy-dplam (11, 20); vy-atta (11, 24), etc., etc. 
We may not overlook that just this maniformity of the God is characterized 
as His being the ifvera, a personal God, but not the one divine uniqueness. 
(cf. 11, 3; 11, 8; 11, 9, etc). It is true, that there are in this context also 
some predicates of the deity which can be interpreted as designating a single 

vine personality, but they are remarkably few in number in comparison 
with the above-mentioned attributes of multiplicity. The God is praised, 
too, like in Western monotheism with terms like piter, father of the world, 
but in the very verse he is called also mother, grandfather and with a neutral 
term the Veda and the pavitram, the magical means of purification. The 
personal designation suhrd, friend, is here and in earlier passages also applied : 
but eg. 5, 29 the appellation ‘friend’ is pled with the term ‘ bhokiar, 
a term which is familiar as attribute of the neutral brahman in Ka. Up. 
and in the Sankhya for the linga-sarira, the product of Prakrti. 

More definite traces of a divine personality seem to be given where the 
Bh. G. connects the God with the function of bhakti. But here, too, we may 
not forget sayings like in Bh. G. 6, 31, where the devotee js taught to venerate 
the God as ekatvam (neutre). 

Other attributes of the personal God appear to be definitely transferred 
from the Sankhya-system, But, then, the God is not identified with the 
purusa (deus otious) but with the Prakrti, His counterpole (e.g. Bh. G. 7, 5). 
Other devatas besides Kpsna are significantly mentioned as equally adequate 
aims of bhakti (eg. 7, 20; 7, 21). 

The most frequent attributes of the God in the Bh. G. are the very 
same which are given in the Upanisads for the impersonal brahman : “I am 
the origin and final end of the world" (7, 6) ; "everything is woven into 
me" (7, 7) ; "I am the rasa of all things" (7, 8): “I am being and no 
being, fear and no-fear" (10, 4). He is called "nor aniyarsann" the 
subtle of the subtle things (8, 9), a most characteristic term of the impersonal 
Upanisadic brahman. There remain but a few quotations which, being taken 
isolated, would confirm a predominant personal concept. 

Bh. G. 9, 30 does state that the evil-doer becomes good by mere bhakti 
towards God. But not a pure ethical idea, more magical personal power 
of the God is here described, Bhakti, as we shall explain later on, is a 
magical participation in the sense of ‘do-ut-des.’ It is noteworthy that 
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here, too, just as in the teaching of a personal god in the Nyiya-system, 
there are beside God other dominant principles which are independent from 
His influence. “God does not produce Karma nor the Karma-phalam " (5, 
14). Even His own effects are not a free choice of the personal God: “I 
create once and again driven by the urge (vasa) of prakrti" (9, 8). The 
God produces here quasi unvoluntarily or compulsorily as in most cosmogo- 
nical tales of the Upanisads (cf. about this my reviews of K. A. SCHARBAU, 
Me Idee der Schoepjung in der Vedischen Literatur and of I. N. Rawson, 
Katha Upanisad, /RAS. 1936-37) 

As to the concept of bhakti we have to apply all the means of explana 
tion of a term enumerated in our introduction: variations of the word in 
hand are introduced by either adding its root and (or) respective 
participles of the same root or its meaning is widened by inserting it in 
a lalburusa-compound and (or) by inten cling it with a similar-sound- 
ing word in a еза. Throughout the whole Bh, G. the term bhakti itself 
is less frequently used than the more dynamical form of its full verb. “I 
love (bhajimi) those who come to me" : 4. 11; "they who love me mad 
bhakids come to me" : 7, 23 “he who loves (bhajati) me, moves within 
me": 6, 31; "they love me (bhajanti) and find their support in my 
divine prakrti" : 9, 13; etc, etc. 

Bhakti is nearer defined by an additional synonymous verb or noun: 
eg. 13, 11: “unflinching bhakti towards me by yoga to no other objects 
or 9, 14: “worshipping (nemasyentas) me through bhakti".... Further- 
more bhakti, resp. the bhakta, is nearer defined by an accusative which shows 
his object of love " : whatever form (fanu) any bhakta wants to reach with 
íraddhaà i, 21 assages explain bhakti by introducing instead 
of the term bhakti the similar concept of attaining a goal, e.g. 16, 20 where 
"not reaching me" (aprápya) is alternately used ; the same occurs in 16 
23: "siddhim avüpnoti" is a variation in term, but not in concept, of 
bhakti.. 

The term bhakti is clearly traced back to the full meaning of its verbal 
root bhaj, to participate. In Bh. G. 18, 41 is significantly spoken of pra-vi- 
bhaklani karmáni, ie. the divergent tasks of the different castes; bhaj is 
still a media vox and not narrowed down to a mere technical term of later 
medieval religion. Besides, there are some passages where bhakti is taken 
in the.sense of love in general, but more in that of a kind of affectionate 
union, eg. 12, 20. On the other hand, there is expressly said that neither the 
bhakta nor the a-bhakta is loved by God because of His impersonal in- 
difference, and the human bhakta, too, shall come to a stage beyond all feeling 
of love and no-love. Furthermore, there are other objects of bhakti beside 
Krsna. This, too, emerges the personality of Krsna into a vague pantheism 
and the concept of bhakti 1s still more ambiguous than in later bhakti-texts. 
Just as in the Brahmana- and Upanisadic literature through sacrifice, the 
devotee of the Bh. G. attains his aim of divine participation through bhakti. 
Krsna enjoys the oblations of flower and fruit which are offered to him 
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together with- or without-bhakti like the devatiis of early sacrificial Texts 
their more or less concrete gifts. (9, 22). If we tum back in this connection 
to the above-given quotation of the sinner who becomes a sédhu, somebody 
who stands on the nght place through bhakti (9, 30), we may interpret it 
that through bhej and bhakti in the sense of bhdga ananyabhak the sinner 
becomes part of the divine being and loses thereby its original evil disposition 
turning to a higher main tendency (karma-bija) which develops in its adequate 
karma-phalam——cí. Yogasütras 2, 13 comm. 

Similarly we can try to grasp the idea of Yoca, by psycho-philological 
methods. Philology of Sanskrit with its far-reaching conclusions is a safer 
means for the understanding of Indian religious concepts than the way through 
questioning by Western psycho-analysis or comparing obscure Tantra-texts. 
The term yoga, too, is in the Bh. G., and even so in the classical Yoga-sütras 
ieg. Y. S. 2, 1), not an isolated fixed term. The verb from which the noun 
‘yoga’ is derived is preferably used instead of the substantive alone, and 
suffixes and prepositions are added for characterizing the ambiguous root in 
positive or negative direction ; $lesas also are applied to elucidate and circum- 
scribe the ambiguous verbal complex. And even if the term ‘yoga’ itself 
is introduced, additional attributes are thought mecessary for nearer defini- 
tion. Accordingly, not yoga alone but buddhi-yoga and buddhi-yukta is said 
in the Bh. G., eg. in 2, 50 and 2, 51, or fraddhayd yuklas in 7, 22. In a 
similar manner Yoga-silra 2, 1, comm. speaks of yoga-yukta and samahita- 
cilla. Terms do not easily become fixed and rigid in Hinduistic thought. 

The ambiguous root yuj, to unite, is grasped with its full creative 
meaning. Therefore prepositions like ni and vi are added to the verbal root, 
resp. to its participles. “Why do you not bind yourself to karma" (mi- 
yojayasi): Bh. G. 3, 1. "The one who strives after perfection shall separate 
himself (vi-yukta) from küma and kredha" (5, 26); vi-yuj is here used 
as synonym for vi-gata..krodha (5, 28) Yuj is, as we see, here still a 
neutral term : to bind (or unbind). The full verb is used to emphasize 
the meaning implied together with its noun. The " yogin yufijita the atman " 
(6, 10) or “ yuiijyan the yogin.." (6, 15) ; " yoga-yuktütmá " (6, 29) ; 
" yoginàm yuklatama" (6, 47); " yukla..yogi.." (6, 8). It is noteworthy 
that in the Bh. G. the term yukta is not limited, as in later terminology, to the 
designation of one who renunciates the world, but designates also the one 
who is bound to the world and to its material facts (eg. ' balàd. .niyajita ' : 
3, 36 and ' kámakrodha-vi-yukla' 5, 26). Even when connected with a prepo- 
sition which has an intensifying, and not a negating sense, the term yog 
or the participles of yuj are used in a way opposed to later terminology, 
for instance 3, 36: “by what pra-yukta (incited) does man act wrong.” 

The meaning of the root is frequently stressed by the preposition sam, 
together, e.g. “ buddhi-sastyogam " (6, 43) or “sematvam in yoga” (2, 48). 
About this we shall say more in our exposition of Samatyam later op. Simi- 
larly we may interpret the connection of yoga with the term sam-üdhi in 
2, 53.—A transition to the later fixed meaning of yoga we may find in the 
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significance of yukta in 6, 17, where it is taken in opposition to ali, extreme, 
eamess and -remoteness : m Bh. G. 6, 16 yukla means °“ moderate 
in food, motion, sleep, etc.. Besides, there are some passages, though few, 
where yukta is already used in the sense of psychological union, concentration. 
Bh. G. 2, 66 speaks of the buddhi and the bhavanüs of the a-yukta which 
lead to no Sdnti, no appeasement. Yoga as concentration is taken sometimes 
as synonym for sennydsa or sannydsin, the throwing-together and settling 
down after all splitting doubts have gone (4, 41). Other verses of the Bh. G. 
explain the condition of the samuyüsim as result of yoga, e.g. Bh. G. 6, 4 and 
3, 6. On the other hand, sannyssa is a preliminary stage of yoga, when 
the sennydsa of karma ts meant. We see that the concept of yoga and its 
different stages are not definitely fixed in the Bh. G. ; terms are here still in 
statu nascendi. The designation of the different books of the Bh. G., too 
demonstrate in their ambiguity of meaning that yoga has still a wide scope. 
Yoga in the sense of the definite system and as such distinguished from 
the Sankhya-systerr is seen in Bh. G. 2, 39 by some scholars, who do not 
grasp the Bh. G. from our angle of its being a text of transition, but others, 
though not following our leading idea, have already refuted this interpreta- 
tion with good reasons. 

A final word about the connection of the term yoga with widening 
§lefas : Bh. G. 4, 8, etc. speaks about yoga together with the yugas, the 
different periods of Time, and Bh. G. 11, 12, with yugapat, the adverb 
designating temporal interconnection 

Now let us tum to the concept and term SAMATVAM. It cannot be 
separated from the preposition sam which is once and again anaphorically put 
together with this noun. Samatram is like all terms and concepts oscillat 
ing with ambiguity in the Bh. G. It stands either in a context which tends 
to expound the all-embracing divine power or in the sense of the yoga- 
system referring to the psychological function of a bhakta and yogin. 'Sam' 
is either used to designate extensity or intensity. Thus occurs the term sama 
in all places which deal with the epiphany of the God and His interconnec- 
tion with all beings. " I am Sama in all bhütas" (9, 29); "I am the sam- 
uddhartar " (12, 7); " samam paíyan samavasthitam " (13, 29); " as the wind 
draws within itself all smells, just so He grasps together all indriyas" (15, 
7 and 8): “ He settles down in the heart of all together" (15, 15). In true 
Indian interconnection this nearness in space results in indifference in quality. 
“T am sama in all beings, nothing is dear, nothing is repulsive to me” (9, 
29). This is also exactly the presupposition for the yogic concept of indiffer 
ence. " Through the synopsis (samrpafyan) of the world (san-graham) he 
may attain indifference" (3, 19 and 20). “He may become sama in siddhi 
and a-siddhi, ie. he may attain samatvam in yoga" (2, 48) ; "he shall be 
sama in good and bad luck" (4, 22). From this basis of thought we have 
to interpret the Buddhist term sam-y-ak, curved together from distracting 
divergency, which is generally translated as an abstract logical term.— Just 
as for the God is for the yogin postulated a " sama-view within the cow, 
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the elephant, the dog and the brahmin" (5, 18). We may put these sayings 
of the Bh. G. together with Brhadaranyaka-upanisad 1, 3, 22, where the 
aum& in man is regarded as sama with the ant, gnat, etc. Indifference towards 
mud, stone, gold is taught in Bh, G. 14, 24 and 14, 25 beside samatvam 
also its synonymous adjective tulya is used. Thus the yogin and the master- 
yogin, the God, being balanced in themselves, are called küfa-stha (15,16), or the 
God is accordingly designated as ekantika (14, 27) or the yogin is ekdkin 
(6, 10) and ekāgra (6, 12), ie. one who is not diverted, but concentrated 

From this angle let us grasp the full dynamic meaning of the pre- 
position sam. The highest ātman is sem-ākita in fortune and misfortune 
(6, 7) and comes through this füsmim, silence, appeasement, ie. no-more- 
striving after—or wanting for—this and that, cf. the literal meaning of muni 
and meaunanm. As long as man is still under the influence of rajas, passion, he 
is a-sama (14, 12). All other expressions of abstention from excess and 
extreme are accordingly also connected with the preposition sem. * All 
gunas sam-alitya" (14, 26). " To throw (as) together (sam) all karmas 
and down (mi) that is to become a sannyésin™ (12, 6): “to force together 
(sam-yam) all gates of the body (indriyas) is prescribed in 4, 39. A similar 
concrete concept of sama can be found in the prescriptions of the bodily yogic 
exercises : head, neck, etc. must be sama, i.e. in perfect balance ; the eyes, too, 
must be sama, bound to stare at the top of the nose (6, 13); in the midst of 
the eye-brows we shall force the vital prZma to enter samyak (8, 10); cf. 
the above remark about the Buddhist term samyak. 

Therefore all sexgas, all tendencies in the literal meaning of this term, 
must be avoided : “in sama-cittattam one shall be a-sahga, an-abhisvafga, 
asakti" (13, 10)—note the play on similar as means of emphasiz- 





ing: In the same manner abhi-sneha, sticking to a thing, is to be refrained 
from. Thus we must get rid of clinging to visayas, үвауа-ѕайра : 2 62, ог 
to the gunas : 3, 29; ог to external touch : 5, 21; or to the fruit of karma : 
12, 11; or to the enjoyment of kama: 16, 16 and 2. 44. In the two last 
quotations the preposition pra, towards, is added to enhance the meaning 
of tendency from which we shall free ourselves. In 4 42 a &lesa is used to 
stress the meaning : " with the sword (asi) of asafiga one may cut off the 
the root of world-attachment."— Another example of a false etymologization, 
which is, however, justified as psychological means for attracting attention. 
Another means of pointing out the same idea is given by contrasting 
it with all combinations formed with the opposite preposition vi (cf. above). 
Krsna in His epiphany is ekatvena brthaktvena, unity, though manifested in 
extended plurality (9, 15). The vi-küras, empirical Changes, are but His 
manifestations. The actual world of phenomena is characterized by its 
continuous change. In the very word for “world” its definition is implied. 
JAGAT (10, 42 ; 11, 7 ; 11, 45, etc.) isa reduplicated present participle of gi, a 
term for continuous going and changing; just so another term for ‘ world’ 
bears the same meaning : car-am, the world. India's ways of definition 
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A few words about the verbal root bhi for the dynamic meaning of 
which the Bh. G. provides striking proofs (cf. about bhi my observations 
passim in my books since 1931 and the researches of Mrs. RHYs DAVIDS). 
In the Bh. G. not the perfect yogin, but the yogin im statu nascendi is 
demonstrated and remarkably often the term bhi, becoming, is therefore 
used in this Text. ''Become one who is no more attached to the three 
gunas" (2, 45); "become one who is balanced" (2, 48); '" become one 
who does not expect anything more" (3, 30) ; " perfection originates fr 
karma " (4,12) ; " without having dominated beforehand the will one cannot 
become a yogin " (6, 2) ; " become one who bears me in his mind " (9, 34) ; 
"after rajas and tamas having been conquered then sattvam originates" 
(14, 10). In all these places where psychological development is taught 
the term bhü is applied. In the description of cosmogonic and physical 
processes the term bhü is also significantly used: “From food become 
the beings, from rain food, from sacrifice rain” (3, 14). The absolute 
form bhiitvd is also still dynamically pregnant : “ after having become soma 
I nourished all plants” (15, 13 and 19, 14). Besides, the full dynamic 
meaning of bhi is still alive in the Bh. G. ag demonstrated by its frequent 
use of the causative form of bhi, eg. 16, 17. Even the adverbial form 
bhüyas is still dynamically felt; it is anaphorically used with other deriva- 
tions from its very root, eg. Bh. G. 2, 20 

And yet a hint at another dynamic term which is fully alive in the 
Bh. G. and even so in later logical Nyaya-texts. Vriti and its verbal form 
variate is not lowered down to a mere auxiliary verb, no more than bi. 
Fri, Latin vertere, and its compounds are fully dynamical. Pra-vrtti is, as 
our word 'pro-cess' should still be, a term designating 'functioning' in 
its different stages of development. The visayas, the single objects, vi- 
nivarlanie, ie, evolve themselves " (2, 59). “The liberation is no-more 
vyttt, that means no-more-return” (5, 17): “ I know the past, the becom- 
ing and the living beings" (vartamánàni) : 7, 26 ; "' prakrti emanates every 
thing, jagat vi-pari-bartate " (9, 10); "the gunas vartante " (14, 23); “the 
asuras do not recognize pro-vriti" and mi-vrlti" (16, 7) ; but the sattvikas 
do: 18, 30. 

The term MAYA I have tried to explain in detail in my “ Indian and West- 
ern Philosophy " pp. 49ff ; it too is in the Bh.G. in a significant state of deve- 
lopment (cf. 4, 6; 7, 14; 7, 15; 7, 25; 18, 61). In the epiphany it is 
adequately mentioned as the reality of manifoldness of divergent forms, 
which, though actually pre-existent, is repeated by Күѕпа іп ап асі of display 
of His power 

And now a final hint at yet another term which is also preserved in the 
Bh. G. in an instructive ambiguity of relationships : I mean the term yajfia. 
Just as in the Upanisads (cf. Brh. 6, 4, 12 and Chünd. Up. 5, 5. 1 ff.) ; the 
Indian concept of sacrifice is by far more embracing than in Western re- 
ligions and thoughts. As I have several times pointed out elsewhere, the 
Indian concept of sacrifice is since Rgvedic times the offering of any substance, 
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more or less concrete and can be connected with the bio-ontological law 
of do-ul-des, of cause and effect. In the Bh. G., too, all kinds of sacrifice 
are accepted ; either concrete gifts strengthen (bhāveyanti, resp, bhāvilās : 
3, 12, used like verdhayanti in Rgvedic and Brāhmaņa-Texts) the devatās. 
The sacrificer is fully justified to expect an adequate counter-gift from his 
object of devotion : action inevitably attracts reaction. There is a striking 
saying in Bh. G. 3, 12: “He who enjoys something given to him without 
having given something beforehand, is a thief." Sacrifice is an exchange of. 
gifts and goods and only then it is a correct deal. Sacrifice has its due reaction 
also in cosmic processes in accordance with the fundamental law of macro- 
and micro-cosmic interconnection From sacrifice originates rain" (3. 14). 
If the intention of the offering is to attain in retum no material goods, but 
knowledge, this, too, inevitably is granted as response (4, 23). Indian posi 
tivism and realism takes it for granted that nothing is to be lost and each 
intention reaches its aim (just so the above-mentioned realization of the 
end of bhakti). Bh. G. enumerates indiscriminately all kinds of sacrifice. 
The biological sacrifice is breathing (4, 29). Material offerings are intermixed 
with the oblations of a psychological nature : tapas and sradhyáya are kinds 
of sacrifice : 4, 28. Samádhi resp. Samyama yoga, is accordingly called a sacri- 
ficial fire in 4, 27. /fiána is the highest form of sacrifice in 4, 33. Invocation, 
nama, just as japa is a form of sacrifice: 10, 25, if it is offered with the 
due rights : 16, 17. The yogin shall not ask for a material fruit, but for à 
higher psychological one through his devoted action ; 2, 47; 17, 12: 18, 5. 
But a countergift in one form another is duly expected for the poured-out 
energy of more or less concrete substance. 

And yet another concept of later systematics may be added in its 
embryonal stage in the Bh. G. I speak of the beginning of psychological 
TYPOLOGY in the Bh. G. Different types of sacrificers are distinguished in 
Bh. G. 7, 16. The Sàükhya theory of the three gunas is already in the 
Bh. G. developed into a typology of constitutional types according to either 
predominant sallivam, or rajas or tamas. It is here even more specialized 
than in the commentary of the Sáükhya-kürikà. A theory of bio-psychological 
constitutions for all different conditions of life is taught in Bh. G. 17, 11-13 
where three kinds of sacrifices, or in Bh. 17, 17-19 where three kinds of ascetic 
exercises are distinguished Three kinds of mental attitudes in the presenta- 
tions of offerings are enumerated in 17, 20-22 : three kinds of Sraddhas in 
17, 2-4 and, in accordance with the general magical dogma, that man is what 
he eats, three kinds of predilections for certain are demonstrated with 
regard to the predominance of one of the three gupas : 17, 18-10. Further- 
more, there is distinguished between three kinds of psychological types of 
pravyttis, tendencies in 14, 17 and, transferred into the theological sphere, 
three kinds of aims of salvation are taught in 14, 18. Sinners and saints are 
characterized by their respective prakrti, inner disposition, in 9, 12-13 or, 
according to their different aims of asceticism in 17, 5-6 or with regard to 
their eudemonological ends in 16, 3-6 Here, too, the Bh. G. has not stiffened, 
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fixed terms and concepts, but varies the theories, if necessary, from one 
moment to the other. In one place the Bh. G. distinguishes between three 
different types of purusas: the transitory of the physical man, the 
eternal within man and a third and highest type who is indifferent 
towards worldly happenings: 15, 16-18. But when Krsna shall be 
shown as near to man in His epiphany, the tripartition ts reduced 
to dipartition, Krsna himself is bhoktar in 13, 15 ff. The avyaktlam, 
too, is occasionally viewed under a double aspect; an extra-and an 
intra-mundane avyaktam is mentioned in 8, 20 ; an interesting contrast to the 
official Sànkhya-theory. 

Mow a last glance at the concepts of ATMAN in the Bh. G. Here, too, 
the Bh. G. has remarkable wideness and provides us with a transitory stage 
from orthodox Upanisadic view towards a later logical use of this term. The 
Atman is most frequently dealt with in the Upanisadic manner as the 'essential ' 
іп all beings. “ To conquer the &átman, through the atman, i.e, to dominate the 
Atman of desire by the higher meditative knowing ütman" is taught in 6, 
10. “ When the lower átman is suppressed, the para-atman develops " : 6, 7. 
Thus the purified àtman in man becomes the divine Stman in general or the 
аптап of Krsga (mahátman: 7, 19). On the other hand, mahātmānas 
in 9, 13 are men, while in 11, 12 only Krsna is worthy of that name. In 
certain passages the Stman of the unenlightened is no longer considered exist- 
ing at all (cf. 16, 9). Beside this significant incongruity of the concept while 
being in transition, there are other signs of further development of the átman- 
concept in the Bh. G. Atman as a kind of mere reflexive pronoun seems to be 
the meaning of passages like 16, 18, where “ átma-para-dehesu " i$ said. Fur- 
ther-more, in 2, 44—Zàtma-——or ülmika is used as final member of a compound 
as in later logical texts of the N yayavaisesikam. 

Ambiguous as in the Upanisads are in the Bh. G. all terms and 
concepts, not rigidly fixed as in Western systematics. A further study would 
prove that later Indian systematical texts, too, are still reluctant against 
one-sided definite fixations of terms” And even when the texts themselves 
have undertaken this last step of hardening terms, then the commentators 
think it necessary to loosen once more the fixed limit of the terms by reviving 
them in explaining them by their productive verbal root. India's reluctance 
against any isolation reveals itself also in her logical attitude of aversion 
against unchangeable definitions. In India the fundamental elements of the 
verbal root are still dynamically potent and either one or the other of 
the complex meanings implied, is accentuated according to its context and 
the momentary needs. Even proper names are not deadened to one, and 
only one, significance. They are still bearer of vivid functions and as such 
can always be replaced by a synonym of either the whole or one part of 
its compound. About this see in detail my “Indische Namenskunde,” 
Festschrift W. Geiger, 1931. 

















1. Such a study will shortly be published. 


MINISTERS IN ANCIENT INDIA 


By 
B. BHATTACHARYA, Baroda. 


Rightly or wrongly, writers on Ancient Hindu Polity did not believe as 
much in democracy as we do in modern days. They did not believe in Ab- 
solute Monarchy either, but in a Limited Monarchy, by which the power of 
the Monarch was limited or circumscribed by a Council of Ministers. Through 
this body and with the counsel of ministers regal orders could be transmitted 
for execution, It was considered a good administration where the King and 
the Council were mutually afraid of each other. Examples of conflict between 
the King and his Council are not rare, and sometimes King’s orders were 
annulled by the Council of Ministers. One famous instance is that of the 
Ksatrapa King Rudradiaman of Junagad who was obliged to repair the dam 
of the Sudaréana Lake from his privy purse at an enormous cost simply be- 
cause the Council of Ministers did not approve of the project. 

Kautilya in his Artha&istra mentions the scrupulous care with which 
worthy ministers could be secured for the State. The process involves re- 
peated examination of prospective candidates or persons already in service for 
a pretty long time by offering them various temptations to test their integrity, 
loyalty, character and ability. The test is described as fourfold and is done 
with the assistance of the Chief Minister and the High Priest. 

The method advocated by Kautilya is not only unique but also interesting, 
consists in offering temptations or allurements in four different ways, and 
they are called by Dr. SHAMA SHASTRI as: (1) religious allurement, (2) 
monetary allurement, (3) love allurement, and (4) allurement under fear. 

In the first case, a Brahmin priest should be publicly asked to teach the 
Vedas to an outcaste person. When the priest refuses to do so, he should be 
dismissed. Then the dismissed priest through the medium of spies instigates 
each minister with a view to remove the unrighteous king, and have a new 
king installed. If the minister refuses, he should be considered pure. This 
is called religious allurement. 

Secondly, a Commander in the army should be dismissed from service on 
the ground of having received bribes (“condemnable things "—SHAMA 
SHASTRI). The disaffected Commander, through the agency of spies, should 
cleverly incite each minister to murder the king and thereby acquire immense 
wealth. If the minister refuses, he should be considered pure. This is called 
. Monetary allurement. 

Thirdly, a woman spy in the guise of an ascetic highly esteemed in the 
harem of the king may allure each minister by saying that the queen is 
enamoured of him and that arrangements have been made for his entrance 
into her private chamber. She should also indicate that this will certainly 
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lead to a large acquisition of wealth. If the minister refuses, he should be 
considered pure, This is called love allurement 
A minister should induce other ministers to join him in a pleasure cruise. 
Apprehensive of danger, the king should put all of them under arrest, and 
deprive them of their rank and wealth. A spy should, thereafter, cleverly 
incite them to remove the king and place another in his stead. If the ministers 
refuse, they are considered pure. This is called the allurement under fear. 
Such tests likewise in a more or less accentuated degree could be applied 
to other grades of servants of the State. Those who did not respond to reli- 
gious allurement were considered fit for civil and criminal courts ; those who 
passed the second test were employed in revenue collection and as a Chamber- 
lain ; those passing the third test were kept in charge of pleasure grounds ; 
and finally, those who passed the fourth test were employed for personal work 
of the king. Ministers and others were required to pass through all the tests. 
But there were others who succumbed to either one or all allurements, and 
they were given appointments in mines, timber and elephant forests, and manu- 
The qualifications of a minister required by Kautilya are exacting, and 
our present day ideas do not differ much from his views. A minister should 
belong to a high family, and be influential, well trained in arts, possessed of 
foresight, wise, of strong memory, bold, eloquent, skilful, intelligent, possessed 
of enthusiasm, dignity and endurance, pure in character, affable, firm in loyal 
devotion, endowed with excellent conduct, strength, health and bravery, free 
irom procrastination and ficklemindedness, affectionate and free from such 
qualities as excite hatred and enmity. 
Kautilya asks the king to ascertain carefully these qualities through differ- 
ent sources instead of believing in them without proper scrutiny. Family and 
position are to be ascertained through reliable persons ; educational qualifica 
tions from those who are equally qualified ; knowledge, foresight, memory, etc. 
should be tested from successful application in works ; eloquence, skilfulness, 
flashing intelligence through conversation ; endurance and bravery in troubles 
purity of life, etc. by frequent association ; conduct, strength, wealth, dignity, 
etc. through intimate friends ; affection and philanthropy by personal experi 
These are in fact, the qualifications of ministers as laid down in Kautilya, 
and in later times also, there was very little to add. The Ràjanitiprak&éa of 
Mitra Misra cites an elaborate quotation from the Mahabharata describing 
the qualifications of a minister, and as far as I know, covers all the qualifica- 
tions known to the authors of Ancient Hindu Polity. The verses in question 
मन्त्रनिश्चयतत्त्वज्ञ: पाड्गुण्यगुणवेदिनः । 
शक्तान कुछोचितान्‌ भक्तान अनाक्षारितपूर्वकान्‌ ॥ 
नीतिज्ञान्‌ व्यवहारज्ञानितिदासार्थकोविदान्‌ । 
इङ्गितङ्ञानुपायज्ञान शूरान्‌ वीरान्‌ कुलोद्गतान्‌ 
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पुणानिष्वस्नविधिप । 
दुगयन्त्रविधानज्ञान. धर्मशास्रार्थपारगान ॥। 
अक्षुद्रान्‌ क्षमिणः प्राज्ञाननागतेविधायिनः । 
आपत्या प्रतिकारज्ञांस्तदात्वे इढनिश्चमान ॥ 
दषान्मज्ञादुदासानभावज्ञान झांसितत्रतान । 
स्वभावगुपानचलानचलानिव भारत ॥ 
धर्मशीलानकृपणांस्तथा सर्वोपधातिगान i 
Mal Far सम्परीक्ष्य राजा कुबात मन्त्रिणः । 
योऽस्य राजधुरं वोढुं समथी सदगचा इव ॥ 
Talia Geet (Chowkhamba edition p, 319.) 


"Oh king! Have care thy ministers be men 
Well versed in the lore of politics 

And the application of the gunas six ; 

Of noble birth, devoted, quit of faults : 

Good politicians, clever lawyers all ; 

Learned in history, to whom the signs 

Read like an open book ; knowing full well 
What should be done and when, heroic, strong, 
Well born, keen witted, that succeed in all 
They undertake ; well versed in the art 

Of warfare and the strengthening of forts, 

To make them impregnable; deeply learned 
In Dharma Sástras; broad of mind and swift 
To mercy ; wise, endowed with foresight and, 
The wit to circumvent all future ills 

And strength to face the present and subdue it ; 
Divining well the motives of their foes 

Their friends and indifferent kings alike ; 
That act not without purpose well defined, 
Can guard their secrets, and like rocks are firm, 
Strictly religious, generous and immune 

From all temptations ; in a word, are strong 
And fit, like patient cows, to bear 

The burden of the State upon their backs," 


In olden days when there were no colleges and universities conferring 
degrees, capable men had to be selected with scrupulous care, and responsible 
work could then be entrusted to them Even in modern days, degrees do 
not have much value in the selection of very high officers like Ministers and 
even heads of departments, Once a person is selected after the tests pres- 
cribed in accordance with the precepts of the Niti Sastra, they were respected 
even by the king who rarely disregarded their advice. With reference to the 
Purohita or the Chief Minister Kautilya says that the king should follow 


बाश 
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him "as a student his teacher, a son his father, and a servant his master." 
The same principle applies to others of high rank. 

I mention this fact in order to contrast this position with that obtained 
in later times, when a complete reversal of relations took place. This will be 
dent from a passage which is cited from a later work, namely, the Māna- 
sollasa of the Western Calukya King Someévara, who wrote the work in A.D. 
1131. There it is said that there are three kinds of kings, The king who is 
absolute is the best, the king whose kingdom is under the dual control of the 
king and the minister is of the second variety, and the king who is controlled 
by his ministers is the worst. 

The nature of administration can be understood from the manner in 
which the Minister talks to persons coming to him on business: The Minis- 
ter says that the Raj is entirely in his control and the Ràja follows him : 
and that there is none who can oppose him in his actions! This at once settles 
the fact that such a king belongs to the third class 

In a second class State the Minister talks in this strain : " Whatever re- 
commendations I have sent up to the King he is bound to approve"* Here 
dual authority is indicated, and, therefore, it is a second class State. 

The Minister talks in an entirely different strain in a first class State. 
"I am without power, and I cannot do anything without the express order 
of my Master." The King whose Minister talks in this manner decidedly 
belongs to the first class. 

Many more interesting references on this fascinating subject can be collect- 
ed but I hope this short article will at least indicate the vicissitudes through 
which our ancient ministers passed, and maintained their dignified existence. 
An attempt has also been made to indicate how through the ages the minister 
who was originally one of the limbs of the State and a genuine helper and 
well wisher in the earliest times, passed on to the position of a dignified 
officer even before the Muhammadans invaded this country 





1. मदधीनमिदं राज्यं राजा च वझगो अम । 
मया यत्‌ कियते कार्य तत्कार्य केन लह्यते ॥ ६८८ ॥ 


2. .विज्ञप 'यन्मया कायेमवश्यं मन्यते प्रभुः । 
इत्यारोप्य द्वयोः स्वाम्यं सचिवो यत्‌ तु भाषते ॥ ६९० ॥ 
Of. cil. p. 91. 


Op. dt, p. 91. 


3३. प्रभोराज्ञां विना नाहं समर्थ: कार्यसिद्धये । 


इति भीत्या तपे भक्त्या सचिवो यत्र वत्तवलम्‌ ॥ ६९६२ ॥ 
Ор. at. p. 91 


THE PLACE OF THE KRTYAKALPATARU IN 
DHARMASASTRA LITERATURE 


By 
BHABATOSH BHATTACHARYA, Bhatpara. 





S&ülapani and Raghunandana are the two nibandhaküras whose works are 
the guiding authorities in the social and religious life of a modern Bengali 
Hindu. These two authors have quoted many times in their treatises a work 
called Kalpataru. Srikrishna Tarkalankara, the eighteenth century commen- 
tator of Sülpàpi's Sráddhaviveka, while interpreting the word " Kalpataruh," 
occurring in the second page of the book, was at a loss to find out whether it 
meant a work or an author, in which latter case he suggested the supply of the 
word àha (has said) to make the meaning clear.? Candesvara, Váàcaspati Mi£ra 
and Vardhamüna are the three prominent writers of dharmaSistra who flour- 
ished in Mithii in the 14th and 15th centuries of the Christian era. The 
Kriyaratnüákara? of Candeévara in its 24th‘ and 25th® introductory verses 
explicitly says that this Aylyeraindkara (lit. ‘ocean of duties',) free from 
defects, holding the Aalpavrksa (lit. wish-fulfilling tree), Kamadhenu (lit. 
wish-fulfilling cow) and périj@fa (lit. celestial tree) in appropriate places, 
teeming with quotations from Visnu, Vyasa and others, and filled with nectar 
has been prepared by Candeévara, who is conversant with the Smrtis and niga- 
mas ; and that the experienced master of Polity (meaning the author Candeé- 
vara) has considered all the subjects in which nothing has been said by the 
Kamadhenu, nothing good has been conferred by the Kalpataru, and no scent 
of which has been held by the Parijdta. The body of the work Krtyaralndkara 
contains twenty-one quotations from the Aalpeteru and three from Lakemi 
dhara, who, as we shall see later on, is the author of the Kalpataru. The 

1. MM. CanpicaRANA Smptibhiigana’s ed. in Bengali characte 

2. तत्र श्राद्धलक्षणप्रसङ्गे कल्पतरुः अथैतदित्यादिव्राह्मणस्याहवनीयतुल्यतेत्यन्तः कत्पतरुनाम 
ग्रन्थः । कल्पतरुपदस्य प्रन्धकारपरत्वे आहवनीयतुः क्रियाध्याहारेणान्वय 


( Ibid p. 3) 
Edited by MM. KAMALAKRSNA Smrtitirtha, B. L, 1925 


4, विन्नाणः कल्पत्रक्षं कचन परिसरे कामघेनुं दधानः 
क्ाप्यन्तः पारिजातं क्कचिदपि च दधद्दोषयादोविमुक्तः । 
ध्रीमचण्डेञ्वरेण स्म्रतिनिगमविदा तन्यते तेन तद्वत्‌ 
विष्णुन्यासादिवाक्यस्फुरदसतमयः कृत्यरज्ञाकरो5्यम्‌ ॥ 
यंत्रेश्मल्पमपि कल्पतरुन दत्ते । 
धत्ते न गन्धमपि कञ्चन पारिजात- 
स्तत्सवेमेष विविनक्ति नयप्रबीणः ॥ 
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quotations from the Admadhenu and the Parijata are two and ten in number 
respectively. In the Grhastharatnákara, another work of Capdesvara, Kalpa- 
taru has been quoted six times, Kalpatarukára (ie. the author of the Kalpa- 
taru) twice and Laksmiüdhara eleven times. In the Vivādaratnākara a third 
work of Candesvara, Kalpeteru has been quoted eleven times, Kalpatarukara 
once and Laksmüdhara six times. Vácaspati Miéra's Tirthacintámani? a 
hfteenth century nibandha of Mithilà, in its second introductory verse, says 
that having carefully perused the Krtyakalpadruma, Pirijdta, Ratnükara and 
other words and after having bowed down to Madhusiidana (ie. the god 
Visnu), Vacaspati has prepared his work on Pilgrimages. Vicaspati further 
says in his introductory verse? to Gayévidhi on p. 268 of the Tirthacintamani 
that after having seen the Và&yavya (ie. Vàyupurüna), Gürulmata (ie. 
Garudapurana) and Kalpavrksa (ie. Kalpataru), having discussed in the light 
of the Shastric reasoning and having bowed down to the Adigadadhara (a form 
of Visnu), Vacaspati is laying down the procedure of the holy place of the 
Fathers (ie. Gaya). In this Tirthacintdmani, Kalbataru has been quoted 
four times and Kalpataruküra twice. The Dandaviveka* is the only published 
work of Vardhamana, another fifteenth century nibandhakaára of Mithilà. Its 
third concluding verse’ says that the author consulted the Kelpateru, Kama- 
dhenu, Halayudha, Dharmakosa, Smriisara, Krtyasagara, Ratnákara, Párijáta, 
the two Sarihitas of Manu and Yàjnavalkya with commentaries, V yavahara- 
lilaka, Pradipika and Pradipa. The quotations from the Kalpataru in the 
Dandaviveka are forty-one in number and those from Laksmidhara in that 
very work are two. The four published works of Govindinanda, a sixteenth 

century nibandhakira of Bengal, are the Varsakriydkaemudi Dinakriyd- 
koumudi,” SrdddhakriydGkaumud®™ and Suddhikaumudi. The first of these 
works quotes Kalpataru thrice, the second work quotes it once, the third work 
quotes it eleven times, and the fourth work only once. The Sraddhakriyd- 








1. Edited by MM. KAMALAKRSNA Smrtitirtha, B. L, 1928. 
2. Edited by the same ,B. L, 1931 
3. Edited by the same, B. I, rne 3 
4. श्रीकृत्यकल्पटट म-पारिजात-रक्लाकरादीनवलोक्य यज्ञात | 
qug qur मधुसुदनाय वाचस्पतिस्तीर्थविधिन्तनोति ॥ 
5. वायव्य-गारत्मत-कल्पद्रक्षान्‌ दृष्टा विचाय्यापि च mme | 
तनोति नत्वाऽऽदिगदाघराय वाचस्पतिः श्रोपितृतीर्थंसंस्थाम्‌ 
6 Edited by MM. KAMALAKRSNA Smrtitirtha, G.O.S., 1931. 
7. कल्पतरु-कामघेनु-हलायुधांच्च Tray 
स्मृतिसार-कृत्यसागर -रल्लाकर-यारिजातांक्च । 
टीकासहिते दै संहिते मनुयाज्ञवल्क्योक्ते 
व्यवहारे तिछकश्न प्रदीपिकान्न प्रदीपन्न ॥ 
& Edited by MM. KAMALAKRSNA Smrtitirtha, B. L, 1902. 
9, Edited by the same, B. L, 1948. 
10. Edited by the same, B. L, 1904. 
1l Edited by the same, B. L, 1905. 
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Reumudi also quotes the Kalpaterukdra five times. The quotations from the 
‘alpateru in the twenty-eight works of Raghunandana are too numerous to be 
counted here. 

A MS. of Artyakelpateru of Laksmidhara, consisting of twelve Kandas 
(or sections), has been noticed in the Udaipur Durbar Library (Peterson's 
First Report, 1883) and is the most complete MS. at present known. It 
has 1108 folios. Mr. KANE, the author of the H istory of Dharmasdstra, 
consulted some kdngdas of this MS. in Udaipur and identified? it to be 
nothing but the Kalpataru, or the Kalpavrksa or the Kriyakalpadruma, quoted 
by later nibandhaküras. The work originally consisted of fourteen kandas as 
can be gathered from the quotations in later authors, of which twelve are 
now forthcoming. The author, Laksmidhara, was the minister for peace and 
war of king Govindacandra of Kanouj, who reigned from 1114 to 1156, and 
80 the former must have flourished during that period, ie. the first half of 
the twelfth century. But copies of his work became scarce, in Bengal even 
in the 18th century as is evident from the ludicrous remark of Srikrena, 
quoted above, because of the wholesale incorporation of its contents in later 
works. The Oriental Institute of Baroda has secured the Udaipur MS. in 
1934 and entrusted Principal Rangaswami Iyengar of Benares with the editing 
of this old, rare and important Smrti work. The copious quotations of Cand- 
e5vara, Vácaspati, Vardham&na, Sülap&ni, Govindánanda and Raghunandana 
who flourished in Bengal or Mithilà between the 14th and 16th centuries of 
the Christian era, amply prove the great influence the Artyakalpataru exercised 
over the Bengal and Mithilà Schools of Hindu Religious Law. But the 
quality of its importance cannot be properly estimated and the quantity of 
indebtedness of the later authors cannot be properly verified until this monu- 
mental Smrti work is finally released from the press. 





l. Vol L, Poona, 1930. 
2. P. 315, History of Dharmagastra, 
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The traditional extent of the Bhagavadgità as reported by Sankaricirya 
is just seven hundred élokas or stanzas,1 and the orthodox Indian Commen- 
tators have attempted to make these seven hundred stanzas (neither more 
nor less) yield a self-consistent system of Ethics and Metaphysics. The late 
Professor R. GARBE and his pupil, the late Professor Rudolf Отто, essayed 
to prove the inherent imposs of such an attempt by drawing attention to 
the composite nature of the present Bhagavadgità.  GARBE postulated two 
disparate strata in the Poem : OrTo was not content with anything less than 
eight or ten of them ; but neither has, in my opinion, succeeded in proving 
that the Gi!Z in its present form is incapable of being understood as a whole 
which may allow for the original divergent thought-phrases (when established 
as such), and yet transcend them all in a higher philosophical synthesis.2 

2. Another German savant, Professor F. OTTO SCHRADER of Kiel, has 
attempted to attack the authenticity of the traditional extent of the Bhagavad- 
gild from a somewhat different point of view. SCHRADER tries to to show ® that 
the text of the Poem to which the Gitübhàsya of Sankaracirya gave currency 














Toc. Odeon Ee We CMM 1. Introduction to the Сидьћазув 
तै घर्म भगवता यथोपदिर्ट वेदव्यासः सर्वेज्ञो भगवान. गीताख्यै: सप्तमिः *रोकशगैरुपनिबबन्य | 
2 I have examined GARBE'S arguments in detail in my Basu Mallik Lectures, 
1929, Part I, pp. 91-100; and those of R. Orro in an essay entitled Miscarriage of 
Attempted Stratification of the Bhagavadgità, 1937 
3. The Kashmir Recension of the Bhagavadgité, Stuttgard, 1930, pp. 1-52. 
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(and consequently the Gil&bhasya itself) was completely unknown in Kash 
mir upto about 1,000 A.D., some two hundred years after the time of the 
great Bhasyalara ; and to the cogent objection that this would imply the im- 
probable assumption that it required two centuries and more for the fame 
of the great Ácárya to reach Kashmir, the home of Sarasvati, SCHRADER sug- 
gests a reply by questioning the authenticity of the Gitabhaüsya as a genuine 
work of Sankara. We propose to examine here in details the grounds that 
have led SCHRADER to postulate a Kashmir Recension of the Bhagavedgita. 
3. SCHRADER'S thesis is based upon just three authorities : (i) a Lon- 
don Ms. of the Bhagavadgità in Sarada characters reaching upto viii. 18 only; 
(1) Abhinavagupta's tary known as the Gifdrthasengraha printed by 
the Nimaya Sagar Press (First Edition, 1912, Second Edition, 1936) ; and 
(iii) the Ms. of a Commentary, called Servatobhadra, by RAjanaka RAmakavi 
—SCHRADER names him Ramakantha—a probable Kashmirian predecessor of 
Abhinavagupta. [I have access to Mss. of this commentary from the Mss. 
Library at the Bhandarkar Institute.) By carefully comparing the text of 
the Gité given or presupposed by these authorities with the current or the Vul- 
gate text, it has been found out by SCHRADER that in 282 places the “ Kash- 
mir Recension” gives readings different from those traditionally accepted 
Moreover it contains 14 additional stanzas and four half-stanzas unknown to 
the Vulgate, besides omitting three current stanzas (viz. ii. 66, ii. 67 and v. 19) 
and repeating one half-stanza (iii. 35 cd) after xviii. 47 ab. To persons 
brought up in the belief that the text of the Bhagavadgitd has remained, like 
the Vedas, almost immune from varietas lectionis this would come as a great 
shock, particularly if it is claimed, as SCHRADER in fact claims, that the earlier 
and hence the authentic Gita is that preserved by the Kashmir Recension, 
and not the one on which Sankara wrote his Bhásya. It is of course not 
claimed that this " Kashmirian " Bhagavadgita, from the purely philosophical 
view-point, differs vitally from the accepted text : but once SCHRADER's thesis 
is accepted as proved, it raises the possibility of other recensions of the Poem 
being current at different times in different parts of India. There is, for in- 
stance, the Gita as known to Alberuni, another as current in Java; and a 
third (published by the “Suddha Dharma Mandalam " of Madras) agreeing? 
with the extent (745 stanzas) given in the “ Gitd-pragasti™ verses read by the 
Vulgate Edition of the Bhismaparven at the beginning of Adhyaya 43, which 
various forms of the Bhagavadgita presupposed by the scores of “ imitation "' 


L Concerning Alberuni's Gitd compare Prof. V. P. LIMAYE'S Marathi booklet, 
Tilak Maharashtra Vidyapitha Publications, No. 5, Poona, 1929. 

2. Cf. Het Oudjavaanscha Bhismaparwa, uitgageven door Dr, J. GONDA, Ban- 

3. Concerning this S.D.M. version, first published in 1917, now reissued, 1937, 
compare SCHRADER: New Indian Antiquary, Vol. I, No. 1, pp. 62.68: also, S.N. 
TADPATRIKAR, Awmals, B.O.R.L, Vol. xviii, 19387, pp. 357.360. My own paper on 
the problem of the traditional extent of the Bhagavadgità appears in the B.O.R.I. 
Annals, Vol. xix, pt. iv, pp. 335-348. 
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Gités and the Synopses (Sargrahkas) of the Gitd, published and unpublished, 
which offer systems of Ethics and Metaphysics more or less divergent from the 
one generally current. All this, once admitted, would go to discountenance the 
view that the Bhagevadgita had a definite philosophical import and so had 
once constituted an important landmark in the evolution of Indian Philosophy 
SCHRADER's thesis is, it follows, of more far-reaching consequence than would 
appear at first sight, and it has therefore become necessary to submit his 
theory to a detailed and searching investigation. 

4. Being honoured by an invitation to edit the Bhismaparvan for the 
Critical Edition of the Mahabharata undertaken by the Bhandarkar Oriental 
Research Institute of Poona, I found that it naturally devolved upon me to 
consider the whole problem of the text of the Bhagavadgitd with the help of 
newer material. Collations of over 50 Mss. were available for my use, out 
of which one was a Ms. in Sérad@ characters belonging to the Royal Asiatic 
Society of Bengal, while at least three others, though written in Devanagari 
characters, showed clear traces of being derived from Kashmirian originals, 
Other Mss. utilised for the edition represented, besides the Vulgate, the Ben- 
gali, the Telugu, the Grantha, and the Malayalam versions. Except for the 
rare Nepalese version (which I am trying to secure), the Ms. material avail 
able may confidently be said to be of a truly representative character. Even 
for the Kashmir version I had at my disposal ampler Ms. material than was 
available to SCHRADER. It is therefore necessary that SCHRADER's data be 
tested by mine and the results collated together. 

5. Now in the first place it is to be noted that in the 282 places where 
SCHRADER reports Kashmirian varietas lectionis it is not always the case that 
his three Kashmirian authorities agree; and in such cases the discrepancies 
are explained as due to the influence of the Vulgate reading. One expects 
that our Kashmirian Mss. would confirm ScHRADER's findings, and in a few 
cases they no doubt do so. But is it not rather surprising that in as many 
as 122 places ( Vide Appendix 1) the Kashmirian and allied-Kashmirian Mss. 
used for the Critical Edition should not support the variant readings listed 
by SCHRADER? None of the other Mss. also, even in a single one of these 
122 cases, registers SCHRADER's readings, while in 12 other cases, shown in 
Supplements to Appendix 1, the " Kashmirian " readings find only sporadic 
support from solitary Mss. As far at any rate as these (122--12— ) 134 
variants are concerned, we would be justified in putting them down as the 
idiosyncrasies of the scribe ; and knowing as we do the ways in which scribes 
make mistakes, conscious as well as unconscious, it follows that normally we 
would not be justified in attaching any exaggerated importance to these cases 
of solitary variations, individually or cumulatively, and raise them to the 
dignity of an independent “ Recension”. We may add that our Šāradā Ms., 
for instance, records over 130 cases of such jpdividual variations unknown to 
SCHRADER'S sources or in fact practically to any other Mss. These will be found 
in Appendix 2, Intrinsically they are of the same nature as the variations in 
Appendix 1. They contain (vide Appendix 6) three extra stanzas, be it 
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noted in passing, and one additional half-stanza. Nor need it be supposed 
that such idiosyncrasies are peculiar to Kashmirian Mss. In Appendix 3 
we give a select list of some seventy-five similar solitary variations recorded 
by some of our other Mss. It is easy to see that most of these variations 
are due to quite normal causes such as the accidental writing of the same 
letter or letters twice, the accidental omission of intervening group of letters 
(or words) owing to the wandering of the scribe's eye from a similar looking 
earlier group of letters (words) to another similar looking later group, the 
conscious attempt to smooth over an original metrical or grammatical irregular- 
ity, the substitution—metre permitting—of a marginal or an interlinear ex- 
planatory word for the original word in the text, and in the case of a popular 
text like the Bhagavedgita (which many scribes might have known by heart), 
the copying from memory rather than from the original before the eye, the 
last case being facilitated by the occurrence of remembered stanza or part 
of it only a little while ago. In addition there are the longer and more deli- 
berate interpolations to motives which differ in different cases. Except 
in very exceptional circumstances, Le, where a given version is very inade 
quately represented by Mss. or where the current reading of a specific passage 
is hopelessly corrupt or impossible, it would be quite safe to ignore such 
solitary variations altogether 

6. A Provincial Recension: of the Bhagavad gita such as SCHRADER claims 
for Kashmir should imply that all or nearly all Mss. hailing from that Pro- 
vince through direct or indirect line of scribal transmission exhibit a sufficient 
number of varietas lectionis which (a) are generally common to the group 
and (b) are not to be found, except sporadically, in other groups of Mss. 
belonging to other Provinces. We have now seven " Kashmirian " sources 
to deal with: : 1. the London Siradai Ms. used by SCHRADER (Lb): 2. the 
Commentary of Abhinavagupta (Ca); 3. the Commentary of Rámakavi (Cr); 
and 4-7. our Mss. which provisionally? are designated है, हुए, Н, апай Аз. 





1, A “Version” should mainly embody modifications happening during the 
course of scribal transmission from a common codex ; and as, ordinarily, the tran- 
scripts are in the same script as the original—except in bi-scriptal border-regions— 
a "Version" tends to be Provincial. A " Recension" should connote more deli- 
berate and far-reaching alterations in the text, often changing its tone and emphasis, 
Such a“ Recension” transcends the limits of a Script or a Province, This difference 
between these two terms is often ignored. 

2. The edition of R. Jivaram KALIDAs, Gondal, 1937, is claimed to have been 
based on a very old Kashmirian Ms. of the Bhagavadgità, and it adheres to the 
" Kashmirian Recension.” I have not yet examined this Ms. I myself have recently 
chanced upon a new and valuable commentary on the Bhagavadgitd, which also 
follows the same “ Recension”. These two sources I have purposely ignored here. 

3. The symbols under which Mss. are designated in this paper are the symbols 
used by the collators. The md G denotes Mss. in Grantha characters, M, in 
Malayalam characters, B in Ben characters. In other cases the symbols denote 
the provenance of the Mss: thus A denotes Adyar Library, T, Tanjore Library, 
&c. After the Mss. are properly classified they would naturally appear under other 
symbols in the Critical Edition, 
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SCHRADER designates the consensus of his three sources by the symbol 
“К,” but that is rather misleading because his Ms. Lb breaks off after viii. 
15, and because Abhinavagupta passes over many words of the text in silence, 
so that not infrequently “K” denotes only one authority. In Appendix 1 
we consider cases where “K” is not practically supported by any of our 
Mss, and we have to conclude that all these cases, like the cases reported 
in Appendix 2, have no real right to constitute the “ Kashmirian Recension °, 
This leaves (282 — 134— ) 148 pajhabhedas to deal with. From these are to 
be further deducted a total of 41 cases, exhibited in Appendix 4, where the so- 
called Kashmirian Recension is not peculiar to Kashmirian text-tradition, but 
is more widely distributed, so much so that in a few cases I have adopted 
it for the Critical Edition without even the wavy line underneath, and in 
others with the wavy line ; while in quite a number of other cases, although 
neither of the above two procedures was adopted, the rejected Kashmirian read- 
ing received support from such diverse sources as to place it beyond "Provin- 
cialism " and in a few cases even demand a wavy line below the adopted Vul- 
gate reading. This leaves a remainder of a little over one hundred cases that 
are capable of registering their weightage on the side of SCHRADER's thesis, 
assuming that it can be proved that these “K” readings are intrinsically 
superior. These a hundred and odd cases are given in Appendix 5, arranged 
in the ascending order of Mss. support. The attention of the reader is parti- 
cularly invited to the “ Remarks” column in that Appendix, where the in- 
trinsic value of a few readi is discussed 

7. To those that take the trouble to wade through the mass of evidence 
set forth in the several Appendices to this paper, it will become clear that 
the grounds for constituting a distinct Kashmirian recension of the Bhagavad- 
gtd are not of a very compelling nature, or rather, are not more compelling 
than those for constituting a Bengali or a Malayalam recension of the Poem. 
Even in the matter of the additional stanzas and half-stanzas (as also of the 
omissions), the Kashmirian Recension is not by any means peculiar. This ad- 
ditional (and omitted) material is exhibited in Appendix 6, with indication of 
the support that it has outside SCHRADER's sources ; and at the end of the same 
Appendix are shown certain additional stanzas and half-stanzas (as well as 
omissions) unknown to SCHRADER's sources that are offered by some of our 
other Mss. including Ms. $, I did not take the trouble to make this list 
of additions and omissions exhausitive. The fact is that the phenomenon is 
nothing unusual, although it may well be that for some parts of the Epic there 
is more added and omitted matter in groups of Mss. constituting one Pro- 
vincial version than in those constituting another such version. All that thar 
can mean is that the Kashmirian archetype from which our existing 
Kashmirian codexes have been derived had certain individual variations, in- 
cluding occasional omissions and additions. This however should be no less trye 
of the pé of the other Provincial versions. In this sense we are not in- 
terested in denying the existence of a Kashmirian version any more than 
that of a Bengali or a Malayalam version. What we demur to is the great 
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antiquity and the exaggerated importance that SCHRADER claims for it by rais- 
ing it to the status of an authentic sion of the Bhagavadgità unknown to, 
because earlier than, the text underlying the Bhasya of Sankarücürya. We 
are shortly going to examine SCHRADER's proofs for his contention. In the 
meanwhile we can bring the preceding part of our paper to a head by con 
cluding that—apart from the question of its intrinsic merit—the material to 
be included under this Kashmir " Recension " is not as ample as SCHRADER 
seems to have believed. Over 62 per cent. of it has to be eliminated. 

8. Now as regards the intrinsic merits of the differentiae of the Kash- 
mirian Recension apart from their extent, let us first consider the omissions 
and additions. The added material (Vide Appendix 6)—as SCHRADER himself 
will no doubt concede—is generally weak and repetitious. Of positive reasons 
in their favour, so far as I have been able to see, SCHRADER gives only four. 
The first is expressed by the question (p. 10), “ What possible motive could 
there have been for interpolating this solitary Tystubh verse (ii. la) as the 
beginning of the Lord's speech," and of the other verses elsewhere ?— which 
could easily be met by the counter-question, " What possible motive could 
there have been for their omission from the Vulgate?" Secondly, as regards 
the specific Tystbh verse (ii, 10 a), SCHRADER seems to suggest for its re- 
tention the reasons that ta Arjuna’s questions in Trstubh (ii, 2-8) the Lord 
preferred to reply in the same metre by the added verse. This could have 
been said with some justification of the Tystubh verses xi. 32-34 following 
upon xi. 15-31, or of xi. 47-49 following upon xi. 36-46 ; but in the case be- 
fore us Arjuna's speech begins with Anustubh (ii. 4) and later breaks into 
Trstubh, and the Lord can be supposed, under an involuntary imitative im- 
pulse, to have done likewise, thus dispensing with the added Tystubh verse 
right at the opening of the Lord's reply. SCHRADER in fact admits that he 
is not in a position to explain the intrusion into the even tenor of the Anustubh 
verses of the Gilé of the occasional Tystubh verse as at viii. 9, ix. 20, xv. 2. 
or xv. 15, which would demand far more cogent reasons than what he seems to 
be in a position to give. Thirdly, as regards the added half-stanzas, SCHRADER 
contents himself by quoting with approval the remark of the commentator 
Ката (р. 49)— 

भारते च तत्र सार्घे*्डोकप्रणयित्वादपासमने: । 

which is much too general to include or to exclude a given specific case from 
its purview. Lastly, as regards five extra stanzas at iii. 37, which seem un- 
necessarily to lengthen out the Bhagavadgita tirade against Kàma and Krodha, 
strangely enough SCHRADER reads therein a deliberate attempt on the part of 
the author of the Poem to throw out a suggestion of the famous MEira-Buddha 
episode, particularly with the help of the tell-tale epithet chidrapreksi. This 
is only on a par with the identification of Duryodhana with the Buddha because 
of the red colour of the chariot-horses, or of Aévatthiman with Buddhism be- 
cause both were chased out of Bhüratavarsa, which we used to read in some 
of our early European books. I had imagined that we had outlived the era 
of that kind of scholarship ! 
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9. Turning next to the omissions, we can safely ignore v. 19, because the 
same stanza is restored after vi. 9. SCHRADER attempts a feeble justification 
for “ 1६ " omitting ii. 66-67. It is, as far as the commentators (Ca, Cr) are 
concerned, an argument ex silentio, and its weakness is not overcome by point- 
ing out that the commentators, as careful writers, would not have failed to 
explain the words bhdrand and bhdvayanti. As a matter of fact they have 
committed graver sins of omission than that, as the sequel will show. But, 
apart from that, let us place the omitted lines in their proper context to see 
if the passage can stand without the omitted lines— 


रागद्रेषवियुकैस्तु विषयानिन्द्रियेश्वरन | 
आत्मवश्थैविधेयात्मा प्रसादमधिगच्छति ॥ २-६४ ॥ 
प्रसादे सर्वदुःखानां हानिरस्योपजायते । 

प्रसन्नचेतसो द्याञ्च बुद्धिः पर्यबतिष्ठति ॥ २-६५॥ 

[ नास्ति बुद्धिरयुक्तस्य न चायुक्तस्य भावना । 

न चाभावयतः झान्तिरशान्तम्य कुतः सुखम्‌ ॥ २-६६ ॥ 
इन्द्रियाणां हि चरतां यन्मनोऽनुविधीयते | 

तदस्य दरति प्रज्ञां वायुरनावमिवाम्भसि ॥ २-६७ ॥ ] 
तस्माद्यस्य मद्दाबाददो निगृहीतानि सवेशः । 
इन्द्रियाणीन्दरियारथेभ्यस्तस्य प्रज्ञा प्रतिष्ठिता ॥ २-६८ ॥ 


It is clear that stanza 66 is a negative statement of the proposition in the 
two preceding stanzas, and conceivably we may do without it, But if stanza 
67 is also omitted, how are we to explain the word '* Tasmát " at the beginning 
of stanza 68? The argument is 

Enjoying sense-objects with controlled senses leads to mental serenity, 

which gets rid of pleasure-pain and stabilizes the intellect. ii. 64-65 
[Without sense-control there can be no stable intellect, without such in- 
tellect, no concentration, without concentration, no peace and with- 
out peace no bliss. ii, 66. 
Should the mind be enslaved while the senses are busy with sense-objects, 
that (enslaved mind) sweeps away his intellect like the wind a boat 
in the water. ii. 67] 
Therefore, he whose senses are fully restrained from sense-objects, his 
intellect may be said to be stable. ii. 68, 
It seems to me that in the absence of stanzas 66-67, the introductory " There- 
fore" does not get full significance. It amounts to a fact being adduced as 
its own reason. This is however an argument where only a reader reading 
the passage for the first time (which neither SCHRADER nor myself happen 
to be) can be trusted to form an independent opinion. 

10. There is however some objective evidence that can be brought to 
bear on the issue. A Bengali Ms. (B!) omits stanzas 59 to 68, both inclu- 
sive. Here evidently the scribe's eye has wandered from the word " pratist- 
kita” at the end of stanza 58 to the same word at the end of stanza 68. 
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The ten omitted stanzas were probably written on one side of the folio— 
the numbered side—while the ten preceding stanzas, 49 to 58, were written 
on the unnumbered side, which in sequence comes before the numbered side. 
As the ending line of both the sides of the folio was the identical line :. 
इन्दियाणीन्दरियाथेभ्यस्तस्य प्रज्ञा प्रतिष्टिता, 

having copied the unnumbered side from the exemplar, the scribe, through 
an oversight caused by a fortuitous turning over of the folio, failed to copy 
the numbered side and went on to copy the next folio. Now it so happens 
that the ten stanzas omitted by the Bengali Ms. in question are of the nature 
of a mere amplification of an earlier thought and may safely be omitted with- 
out any loss to the argument. In fact the break caused by this omission would 
be less readily felt than the break caused by the omission of the stanzas 66- 
67 in the middle.—Next, our Kashmirian Ms. K! omits the whole of stanza 
67 and the first half of stanza 68. Even SCHRADER would not tolerate the 
omission of these three lines since line 68cd cannot stand by itself. Here too the 
reason is easy to find. It is again a case of the wandering of the scribe's 
eye from the initial letters of the line 


—a phenomenon by no means uncommon. In the case of birch-bark Mss. 
an accidental pealing off in the middle of the folio often causes lacuna of 
a few lines which, in subsequent copies, is ordinarily represented by blank 
spaces, while in less careful copies there is a closing up of the lines leading 
to the ignoring of the omitted matter. It may well be that the Ms. used by 
Abhinavagupta or Rāmakavi was of this nature. It is worth noting however 
that the Mss. Lb and $ do both give the full four stanzas; only, in the 
latter Ms. the order is 68-69-66-67. This should mean that one of the an- 
cestors of our Ms. $, perceiving the lacuna caused by the closing up of the 
lines, had copied out the missing stanzas 66-67 on the margin, indicating by 
a crow's foot (kzkapada) where the added portion was to be read. A sub- 
sequent copy, from which our Ms. $ may have been derived, while restoring 
the marginal matter to the body of the text, may have failed to notice the 
kakapada or made the addition at the wrong line-number. All these are 
phenomena quite familiar to users of Mss. ; and the rule in all such cases 
is always to find a simpler mechanical reason for omissions and additions, if 
adequate, in preference to the hypothesis of conscious emendations or inter- 
polations, for which motives have to be postulated 

.. 1L We next pass on to the consideration of the intrinsic value of the 
- Kashmirian " varietas lectionis. For the reasons already given we should have 
been prepared to consider only the variants given in Appendix 5 as truly Kash. 
murian variants, and should have liked to hear what ScHRADER had to say 
on the question of their inherent superiority or claim to authenticity. As 
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a matter of fact, however, SCHRADER gives a list of 37 pafhabhedas! which, 
in his judgment, should go to prove his thesis conceming the antiquity of 
the Kashmirian Recension, and unfortunately of them only 14 belong to Ap- 
pendix 5. Beyond these 37 cases which SCHRADER specifies, the other two 
hundred and forty-five pathabhedas, (or at any rate a very large number of 
them), on SCHRADER's own admission, are cases where the Vulgate reading is 
the original reading, the " Kashmiran " reading being only its accidental cor- 
ruption or emendation. SCHRADER himself has given some twenty examples 
of these last, but it is evident that they could easily be piled up five or six 
times that number. Nevertheless, even in the face of the admitted inferiority 
of so many of the Kashmirian readings, SCHRADER ys to establish the 
priority and authenticity of the “ Kashmirian Recension.” The 37 test cases 
must therefore be very strong cases. Let us now examine them one by one 
on the basis of the arguments set forth on pages 12 to 18 of SCHRADER'S 
booklet. 


—E Te: अस्माकं तु विशिष्टा ये ताज्निबोध द्विजोत्तम । 


" ыш тч M 
ë 








नायकान्‌ मम सैन्यस्य FOR नायका मम 

SCHRADER regards n@yakak as wrong syntactically, and it would be 
so if we must make one sentence of padas cd; but pada c can well stand 
by itself: “They are the leaders of my army. I mention them to thee 
&c" What ts far more important, the variant has no support outside 
SCHRADER'S Sources. ` 

न स्वर्थकामस्तु गुरुन्निहत्य भुञ्जीय भोगान्‌ 
FOR हृत्वाथंकामांस्तु गुरूनिहेव... ... 

SCHRADER says that the Vulgate reading arthakáman requires us to supply 
an api: "the elders even though influenced by artha or self-interest.” The par- 
ticle tu marks the opposition of cd with ab and cannot be taken to mean 
арі. Now it will be readily admitted that the Gilad was not composed with 
such minute attention to every particle. Instances are many where words have 
to be supplied to complete sense. For example in i. 36 cd—Papam evásrayed 
asman hatvaitén dlatdyinah—an api has to be supplied after atatdéyinah. One 
would think that to kill an dtatéyin involved no sin (cp. Atatdyinam dydantam 
kanyüd evávicarayan : Manu vii, 350f.), but No. Atatdyins though they be, 
killing them would lead to sin alone (eva). Of our four Mss. two, SK, read 
atthakamah the others, HA", follow the Vulgate. The commentator Abhinava- 
gupta has no comment on this word. (So much for his being a careful com- 
mentator, see p. 217 above). The other commentator Rama, according to 
SCHRADER, indirectly supports the reading arthakdmah. I however fail to see 
how his words—Na punar aham dharmalipsuh tin vyüpüdya &c.—can be 
taken to support that reading. 


—ii. 6d : ते नः स्थिताः प्रमुखे धार्तराष्ट्राः 708 तेथ्वस्थिताः... ... 


1. Ог 38, by considering vi, 21a and vi. 21d as two cases, 
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SCHRADER gives no reason for his preference. The word nah is not essential 
and can be readily supplied. The letters na and ve are easily misread, the 
one for the other. Abhinavagupta gives no indication as to what his text 
was. None of our Kashmir Mss. read mah. 


= 10: सेनयोस्भयोमैध्ये सीदमानमिदं वचः 5072 विषीदन्तमिदे वचः 


SCHRADER gives no reason for his preference. Sidamanam, in view of i, 20 ü, 
is perhaps more forceful (= in a state of distress) than visidantam (= in 
a state of dejection). There is no commentary of Sahkaracirya оп the pass- 
age—the Bhasya begins only with ii. 11—and the Vulgate reading, apart from 
Sankara's support, signifies very little. What is to be noted however is that 
the variant is not restricted to Kashmir. Several South Indian and Bengali 
Mss. read sidamanam. 

—ii. llab: अजोच्याननुझोचंस्त्व प्राङ्ञवन्नाभिभाषसे । ०९ 
अशोच्यानन्वझो चंस्तवं प्रज्ञावादांश्च भाषसे । 

This is the great passage for SCHRADER and presumably the best argument 
in his armoury, So it is no doubt very unfortunate for his case that the read- 
ing finds absolutely no support outside SCHRADER's sources; and there too Abhi- 
navagupta gives him no support at all. SPEYER in 1902 (ZDMG, LVI, 123- 
29), and SCHRADER now after him, object to the Vulgate reading on the follow- 
ing grounds : (1) Arjuna's words hitherto showed no ртаїћа, по utterance of 
any profound truth. That one goes to Hell by committing sin and that the 
manes fall down if no pingas are offered to them are articles of belief familiar 
to the man on the street. (ii) The compound prajfd-vadah cannot be dissolved 
as prapiayah vadah (unless Prajüa — Goddess of Learning), but as prajra- 
Imakah vadah, words containing wisdom, or, with Катапија, prajidnimittah 
vadéh, words resulting from wisdom, and such a Madhyamapadalopi Samasa 
is always a questionable procedure. In compounds like Sdstra-vada, Sruti- 
smyli-vada, Itthasa-vdéda, Sdmkhya-Veddnta-vdda &c.. which BÓHTLINGK 
cited against SPEYER (ZDMG, LVI, 209), the first member of the compound 
is More or less a Proper Noun, and so it would be even in compounds like 
apauruseyavada, avaccheda-vada and the like, to be understood as “the so- 
called view about the Vedas having no human author," &c. (ie, apauruse- 
vatvavisayakavada). Finally (iii) Krsna really wants to say that the words 
of Arjuna are not words of wisdom, but of folly. Why should not the Lord 
have said so directly ? Why should he have this recourse to irony ? — The argu- 
ments are not very difficult to meet. Throughout his speech Arjuna, in any 
case, poses an attitude of superior wisdom, as when he says, i. 3J8f.—Y adyapy 
ele na pasyonti,..... Katham na jieyam asma@bhik &e.: The foolish Kau- 
ravas may go wrong, but how can we be pardoned if we do the same? Such 
an attitude deserves an ironical ff. SPEYER’S and ScHRADER’s prejudice 
against a Madhyamapadalopi Samisa is not shared by Indian Grammarians : 
brajidvadahk can therefore mean words indicative of, or calculated to exhibit, 
your " wisdom ", such as you understand it to be. 
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—ii. 12 न ह्येवाहं जातु नासं न त्व॑ नामी जनाधिपा: | 
न चेव न भविष्यामः सवें वयमितः qup gp o FOR 


SCHRADER gives no reasons for his preference. The last two variants, ami 
and iak for ime and atah, are supported by no authorities outside SCHRADER'S 
There is, as a matter of fact, much loose use of pronouns and particles in 
the Epic. 

—ii. 21d : कथं स पुरुषः पार्थ हन्यते हन्ति वा कथम्‌ FOR 
---पार्थं कं घातयति हन्ति कम्‌ । 


SCHRADER gives no reasons for his preference. The variant has no support 
beyond our Ms. $, and it appears to have been influenced by ii, 19 d—ndyam 
hanti na hanyate. Having established the proposition that A cannot kill 
B and B kill A, use both are the Eternal Self, it would be suffi- 
cient, during the further amplification of the argument, to limit the argument 
to one of the two alternatives. The word ghatayali of the Vulgate introduces 
the additional argument that the self cannot kill even mediately. 

—ii 35c: एषां च त्वं बहुमतो भूत्वा यास्यसि लाघवम्‌ FOR 
येषां च त्वं. ... . .... FS 


SCHRADER gives no reasons for his preference. This is nothing more, when 
Mss. are copied to dictation, but an ordinary case of defective hearing or 
defective pronunciation. The inability to differentiate ye from e is peculiar 

ame peoples’ articulation. Thus we at times hear even educated persons 
pronounce the English word " yes" as " ées " and there is actually a magazine 
entitled " Yekàntin " instead of " Eküntin". The present " Kashmirian " read- 
ing is supported only by our Mss. H, G?, G?—the last two hailing from South 
India. There is nothing intrinsically Kashmiriam about the reading. 

—. 60а: यत्‌ तस्यापि हि कौन्तेय पुरुषस्य विपश्चितः। FOR 
यततो ह्यपि . 


SCHRADER is not very positive here. He suggests that this stanza may be 
better understood as giving the reason (yal=yasmat) for the statement in 
the following stanza— 

तानि सर्वाणि संयम्य युक्त आसीत मत्परः । 
It is however obvious that the variant primarily owes its existence to an at- 
tempt to improve the bad grammar (yatalah for yatamánasya) of the original 
Under the circumstances the lectio difficilior, if adequately supported by Mss., 
—as is the case here—has to be given the preference. Further, a deficiency in 
sense is felt by the omission of the word yatatah, and Abhinavagupta takes 
it upon himself to supply it by paraphrasing fesya by seyainasydpi, mokse 
prayatamóánasyápi. Does this mean that Abhinavagupta, while giving and ex- 
plaining the " Kashmirian" reading, was aware of the existence of the Vul- 
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gate reading? It would be a curious commentary on SCHRADER's main thesis 
if this were so! 


Zii. 2a: व्यामिश्रेणैव वाक्येन बुद्धिं मोहयसीव मे । 70९ 
व्यामिभ्रेणेव वाक्येन 


The reading is not peculiar to Kashmir. It is given by 43 of our Mss. be- 
sides SCHRADER's sources, and I have unhesitatingly accepted it for the Cri- 
tical Edition. Sankara in his Bhésya argues for the need of an ive both after 
vydmisrena and after mohayasi. Rümánuja reads Vyámisrenaiva, The case 
is useless for proving SCHRADER's thesis. 


यग, 23क ८: यदि हाह न वर्तेय जातु कर्मण्यतन्दित: । 
मम वर्त्मानुवर्तेरन्‌ मनुष्याः पार्थ सवः ॥ FOR 


SCHRADER gives no grounds for his preference. The first variant is sup- 
ported by our Mss. $ and F only, the last by not even a single manuscript. 
Abhinavagupta gives no indication as to what he read. The second line of ii. 
23—Mama vartma &c.—recurs as the second line of iv. 11. The Present Tense 
anuvartante is in place at iv. 11 ; at ii. 23, following the Potential varteya (m) 
in the protasis, one expects the Potential; and the “ Kashmirian" reading 
supplies it. With the Present-Tense Vulgate reading in iii. 23, and in view 
of the fact that the anuvartana at iv. 11 has a different connotation from the 
Gnubarlana at ni. 23, GARBE,! following BOÓHTLINGK, regarded iv. 11 as the 
pattern and iii. 23 as the copy: in other words, iii. 23 as a later interpolation. 
It must be said that the change from the Present anupartantée to the Poten 
tial anuverteran as well as, in the first half, the change from the abnormal 
Parasmaipada varteya to the normal Atmanepada varleya, is an easily sug- 
gested emendation of the original defective forms. Scribes and students would 
change consciously the incorrect into the correct and not the correct into the 
incorrect, which last, accordingly, has to be presumed as the original reading. 


म. 314: मुच्यन्ते सर्वकित्बिष: 70४ मुच्यन्ते तेषपि कर्ममिः । 


SCHRADER gives no reasons for his preference. Only one of our Mss., and 
that a southern one (G'), gives this variant. Abhinavagupta also is silent. Since 
karmüni occurs in the immediately preceding stanza iii. 30a—Mayi sarváni 
karmáni &c.—it is release from the karmans that must be stated in iii, 31d, 
following the Vulgate. To me this seems to be a case of copying from memory. 
The moment the word mucyante was copied down, the scribe scems to have 
been put in mind of the words mucyante sarvakilbisaih (ii. 13d) that he 
had copied down a few moments ago, and straightway wrote the latter word 
down. Such cases are by no means rare. In any case, on the evidence of the 
Mss., this cannot be a “ Kashmirian ” Variant, 
= ee ee Ig M 

1. Bhagavadgité, 2nd edition, p. 168, 
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—iii. 38d:  यंथोल्बेणावृतो गभभस्तथा तेनायमावृतः ॥ FOR 
«««-«०००० see TATAE, | 


SCHRADER gives no reasons for his preference. Ayam can refer to the pürusa 
of stanza 36. Is it the pürusa as a whole that is overspread by kama-krodha 
or is it only the better part of him? In iti, 39e—Avytam jidnam elena—we 
are distinctly told what the Vulgate idam in stanza 38 is meant to refer to. 
The variant is not supported by any of our Mss. 

—iv. 180: स बुद्धिमान्‌ मनुध्येषु स चोक्तः कृत्त्नकर्मकृत । FOR 

SCHRADER gives no reasons for his preference. Since the upakrama of the 
Chapter is with Yoga—Iman Vivasvate Yogam........ Yogah proktah pura- 
{апай (iv. 1-3)—as also its upasarihára—Yogam àtistha Bharata (42) —there 
should be nothing unusual in the introduction of Yoga (implied by yuktah) 
in the middle. Uktah is flat : yuktal conveys richer meaning. Only $ reads 
uktah. 

—v. 215: बाह्मस्पशेष्वसक्तात्मा विन्दत्यात्माने यः सुखम्‌ । 
स ब्रह्मयोगयुक्तात्मा FOR ......यत्‌ सुखम्‌ । 


The relative yah in the variant goes with sek in the next line most natural- 
ly. With the Vulgate reading we have not only to supply yak to go with sah, 
but to supply also tet to correspond with yal and expand the sentence—( yah) 
ахта уа талі ѕиЕнат (ахй tat) vindati, sah...sukham.. .asnute. 
This is no doubt a very roundabout way. SCHRADER explains that the original 
yah was changed into ya! by case-attraction with the following word sukham. 
Now the phenomenon of case-attraction is no doubt very familiar from the 
Rgveda downwards; at the same time that peculiar, archaic—almost stylish 
—use of the relative as in Rv x. 90. 8— 

qish E वायव्यांनारण्यान प्राम्याथ ये । 

where we have to expand the last clause into ye grdmydh (senfi fan), is also 
quite wide-spread in earlier writing. Such a roundabout construction is useful 
in focussing attention. To say, " who obtains the bliss within, he obtains 
the bliss imperishable” is less forceful than, "the bliss that is within one's 
self, (who) obtains (that), he obtains the bliss imperishable.” But, apart 
from the above consideration, we have to point out that the simplification of 
syntax by reading yah is not peculiar to Kashmirian Mss. Nine other Mss. 
give it, of which at least five come from the South. Thus the case loses all 
probative value for SCHRADER'S thesis. 


—vi. 7b: जितात्मनः प्रशान्तस्य परात्मसु समा मतिः FOR 
«००००० «««« “परमात्मा समाहित: | 


Understanding peramdtmd = Highest Self leads to difficulty, because the 
context evidently demands the individual self. It is true that xiii. 22 distinctly 
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says that paramátma is used as a synonym for fivétmé, but this may amount 
to “ Sthifasya gatis cintaniya,” Another way out is to read param dima as 
two separate words: cp. xi. 3l—faramatmàyam avyayah Sarirastho hi. 
The ultimate view of the Advaitic interpreters of the Gild makes no difference 
between the individual and the supreme self, and commentators from Sankara 
downwards find little difficulty in explaining things away. (The commen- 
tators can always be trusted to do that.) The " Kashmirian " variant is sup- 
ported only by our Ms. 5. 

There is however an interesting problem connected with this variant. 
The commentator Jayatirtha tells us that the reading paratmasu samd matih 
was a deliberate emendation due to the ingenuity of one Bhaskara. He says - 

अत्र भास्करोषन्वयमप्यन्‌ “ परमात्मा समाहितः ' इति संप्रदायागतं पाठं विसज्य, 
“ परात्मस्च समा मतिः ' इति पाठान्तरं प्रकल्प्य, समा मतिः इति तु आवर्त्य, ( ज्ञीतोष्णसुख- 
दुःखेष्विति )सप्तम्याः अन्वयमुक्त्वा, पूर्वेपाठेऽन्वयाभाव इत्यवादीत्‌ । 
Guj. Press Ed., 1938, p. 539 
Now there is a Bhaskara of the Saiva school who is a Kashmirian prede- 
cessor of Abhinavagupta. There is another Bhāskara of the Bhedabheda school 
and a very early opponent of Safkaracdya. Jayatirtha is probably referring 
to the latter. In any case we have no reason to doubt such a clear and ex. 
plicit statement of his. The commentary of a Bhaskara—probably the same 
person to whom Jayatirtha refers—is mentioned in the Tatparyacandrika on 
Rámánuja's Gilübhüsya at iii. 42, xiii. 3, and xviii. 66. It is also very unlikely 
that two ingenuous persons could have chanced upon the same emendation. 
Since Abhinavagupta knows the emendation and explains it, he must, be a 
su or of Bhaskara, knowing and utilising his words. As a matter of fact, 
in the course of his commentary on xviii. 2, Abhinava says— 
अन्न चाध्याये यदवशिष्टमवलमं वक्तव्यमस्ति तत्त्राक्तनेरेव तत्रभवद्धडभास्करादिभि 
This shows that Abhinava based his commentary on that of Bhaskara, and 
he would therefore, in the normal course of things, accept the latter's textual 
emendation without demur. Now the main burden of the writings of this 
Bhaskara is a bitter criticism of Sankara’s Mayavada. It is therefore very 
unlikely that Abhinavagupta was unacquainted with the works of Safikara.! 
It is also interesting to note that ScHRADER admits that “in this one case 
(vi. 7b) Abhinavagupta too appears to have known both readings. ... There 
seems to have been early dispute on this stanza Even assuming then, 
for the sake of argument, that this Bhaskara is some earlier writer, it can 
still be maintained that (i) Sankara who cites and refutes several earlier 
and opposing interpreters of the Bhagavadgitá could have passed such 








= 





1. Abhinavagupta quotes views of earlier commentators in about a dozen 
places His references apud iii. 14, iv. 24, v. 35, vi. 25, vii. 11 and xiv. 14 may 
very possibly be to Sankara. In two or three of these passages there is even verbal 
agreement, 
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an important and disputed issue in silence ; and (ii) that the Vulgate reading 
which occasioned the controversy must be taken to be the original reading 
—vi. 16a,c: योगोऽस्ति नैवात्यशतो. . .... .नातिजागरतोऽ्ुन । "०९ 

नात्यश्नतस्तु योगोऽस्ति .... , .जाम्रतो नैव चाजुन । 

Here it is true that the " Kashmirian " variants are incorrect, or at ] 
archaic, and have in that regard a claim for being considered as original read- 
ings. Only they have no support except from our Ms. 8, which however gives 
the second variant slightly differently. A lectio difficilior, before it can receive 
full credit on that account, must have sufficient Ms. support. Else, every 
chance error of a modern copyist will have to be raised to that status. 


—мї. 214,4: सुलमात्यन्तिक यत्र.........वेत्ति यत्र...... ... .--स्थित 
ध्यवति तत्त्वतः | 708 ... .... . -यत्तत्‌. . enm... 


SCHRADER gives no reasons for his preference. I assume that he wants to 
take pádas abc as constituting one relative clause. If so, we do not want 
the word yatra twice. A special kind of sukha is here intended, and we are 
told that even that remains unperceived in samádhi. So the yat-lat clause 
would be preferable. Cp. p. 223 above. The variant in the last pada is not 
supported by even a single Ms., and Abhinavagupta too is silent. 

—vi. 28ed | सुखेन ब्रह्मसंयोगमत्यन्तमधिगच्छाति । FOR 








variant, and even Abhinavagupta gives no clear indication. The Vulgate read- 
ing is more technically worded, and it is not a new technicality either. It 
may well be doubted whether any philosopher would say—Brahmasemyogam 
adhigacchali, unless samyogam = yogam. 

— vi. 37а: aqa: श्रद्धयोपेतो... .. . .. ; ..... FOR अयतिः श्रद्धयोपेतो, . ашаше ш ват 


SCHRADER gives no reasons for his preference. The variant is not support- 
ed by a single Ms. Even SCHRADER's sources are not unanimous, and Abhi- 
navagupta is made to confirm by a conjectural emendation. The Nimaya 
Sagara Edition of 1936, which has undergone thorough revision in the light 
of SCHRADER's thesis, not bear out SCHRADER's conjecture. 

४. 185: ज्ञानी त्वात्मेव मे मतः ९0९ „ . मे मतम्‌ । 

SCHLEGEL long ago had conjectured that the original must have been malah 
to agree with jfidmi, and this conjecture was accepted by BÖHTLINGK. 
SCHRADER reports that this conjecture of the European scholars is confirmed 
by his " Kashmir Recension". I am not however sure that Abhinavagupta 
read malah. Nevertheless the emendation was so obvious that our Mss. 
SAA'B^M* record it. The fact however that several good Mss. do not do so, 
and the circumstance that the commentators prefer to explain the passage 
in a slightly roundabout construction—which in itself is not very rare—would 
go to establish the authenticity of the current reading 
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भ 176: सहस्यगपर्यन्तमहये ब्रह्मणो बिदुः । 
तेऽहोरात्रविदो जनाः ॥ FOR यत्‌ 


SCHRADER explains the Vulgate yat as a phenomenon of case-attraction: 
sec above under v. 21. Our Mss. SK! alone read ye. The others follow the Vul- 
gate. Here a particular kind of day is intended, and the periphrastic con- 





struction yat.......tat serves to direct attention to it. 
—x. 42ab बहुनोक्तेन कि ज्ञानेन तवाजुन । 70४8 


कह छा का का .बहुनेतेन T ज्ातन, ... ж шшш S xm m 

SCHRADER's sources are not here unanimous, and he gives no reasons for 
his preference. Abhinavagupta reads elena, and the text preceding the Cr 
reads jüatena. Of our Mss. only DIG (which are not connected with Kashmi- 
rian text-tradition) read uktena, while jfianena for jiidtena is given by 18 
Mss. This is to be explained as due to the usual confusion between na and fa. 
The case has no probative value for SCHRADER's thesis. 

—xi. Sa: 4 3 Hi srEIS 29 ( Vulgate ) 

On this SCHRADER observes : The original seems to have had neither 
sakyase (Vulgate), nor s¢kyasi (“K™), but Saksyase, which is the reading 
preserved in Ramánuja's school. Be the case as it may, it proves nothing 
for SCHRADER's thesis. 

—xi 40d: सर्व संब्याप्रोषि ततोंडसि Wd:| FOR 
सर्व समाप्रोषि... ... ... ... 


eg ie 


The so-called Kashmirian variant is not supported by Abhinavagupta and 
is not recorded by any of our Mss. It does disturb the metre slightly, and it 
is Strange to find SCHRADER arguing that because the Vulgate reading samap- 
nosi, in the only meaning it can have here, viz. semyag vydpmosi (so all com- 
mentators), is entirely unsupported, therefore it is almost certainly corrupted 
from semvydpmosi (“K"). If samapnosi be an unusual use, then that must 
have been the original word, while the variant SGHtyapnosi would seem to 
be of the nature of an interlinear gloss ousting the rea] text. 
य्शध: 426: पितासि लोकस्य चराचरस्य त्वमत्य विश्वस्य गुरुगरीयान्‌ । — FOR 


SCHRADER gives no reasons for his preference. None of our Mss, supports 
the variant and Abhinavagupta is also silent. No noun is really wanted to go 
with asya because there is already lokasya in the first páda. Visvasya seems 
to be an interlinear gloss for asya, which has ousted рӣјуаї са. 


іх 444:  पितेव पुत्रत्य सखेव सल्युः प्रियः प्रियस्याईसि देव सोडुम्‌ । 


T= = = 


FOR............प्रियः ग्रियायाईसि. ......... 





Of SCHRADER's sources Abhinavagupta is silent, and only our Ms. § agrees 
with the variant. It seems to me that, immediately following upon the pair 
sakheva sakhyuh, we must have a different pair, and that can only be lover 
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and lady-love. The Kashmirian variant is too facile an emendation calculated 
to obviate the double Sarndhi priyüyah + arhasi = priyéyd 4 arhasi = priyd 
yürhasi. Instances of such double Sarhdhis аге not rare in the older parts 
of the Epic. Hence we cannot accept SCHRADER's view that the Vulgate is 
a corruption of the Kashmirian reading 
~. 44: ऋषिभिर्बहुधा गीतं छन्दोभिर्‌ 
ब्रह्मसूत्रपदेथेव. . . . विनिश्चितम्‌ ॥ FOR 

„ARRA: । 

SCHRADER here endorses BOHTLINGK’S earlier objection that we cannot con- 
strue Brahmasülrapadaih with gilam because while chhendarisi could be sung, 
the Brahmasütras could not be. I was under the impression that the mean- 
ing of the root ger as the formal enunciation of a truth, apart from its prose 
or verse character, was already accepted by scholars. Cp. Mailafi- Madhava, 
Act ii, Kamandaki's speech. immediately preceding Stanza 3 
surprising also is SCHRADER's construing of stanzas 3 and 4 as one long sen- 
tence: Tal ksetram yal........ sa ca yah .. fa@t........7gibhir gilam, 
Brahmasütrapadaih........viniscitam. SCHRADER evidently has lost sight of 
the intervening fat samdsena me Sru (xiii. 3d), which leaves no tat for 
being connected with gilam and viniscitam. The commentator Abhinavagupta 
who is certified to be a careful commentator (cp. p. 217 above), has no com- 
mentary on the stanza and gives us no indication about his reading. The 
remaining sources of SCHRADER are confirmed only by our Ms. 5. In the 
Vulgate reading it is easy to see that hetumadbhih and viniscitaih contrast 
with bahudhd and prthak. 

—xvi. 3b अद्रोहो नामिमानिता ७07 नातिमानिता । 


SCHRADER gives no reasons for his preference. The word used in xvi. 3d 
and xvi. 4e should naturally be the same. Abhinavagupta has no comment 
on the word in both places. Sankara explains the word in the earlier pass- 
age as—al yartham manah &c., and in the later passage he refers to his earlier 
explanation by the word pirvokfa. Sankara thus read afimana in both 
places, and here he is supported by 18 Mss. mostly Grantha and Malayalam 
but including also Mss. A* and E which show traces of Northern (Kashmi- 
rian) influence. The reading abhimaniia (xvi. 3) is supported by Mss. 
D«P:T*H, which, except the last, are not very reliable. For the Critical 
Edition, in both places, I have accepted atimana. 

—xvi. 8: अकिंचित्कमहेतुकम्‌ 702 किमन्यत्कामहैतुकम्‌ । 

SCHRADER gives no reasons for his preference. The reading akircilkam is 
supported only by Mss. HK’, while ahetukam is given by Mss. K'DHG!G?G*. 
For the same word ahe(hai)tukum cp. xviii. 22b. Both forms be, and 
have been, explained. The variant akisicitkam is, on the face of it, an attempt 
to simplify and can be legitimately suspected of being a later emendation. 
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FF अशुभान, patina कः 





SCHRADER gives no reasons for his preference. The variant asubhasu is sup- 
ported only by Mss, HK'. Abhinavagupta is silent. The Vulgate asubhan 
is widely supported. It is in a case like this that the hypothesis of case- 
attraction can be legitimately evoked to explain how the variant asubhasu 
has cropped up. 


— xvii. 13a: 


FOR कर # Ba m omo x „HAN 


SCHRADER gives no reasons for his preference. The variant is not supported 
by even a single Ms. outside SCHRADER's sources, while Abhinavagupta in any 
case seems to go with the Vulgate. The commentator Rima explains : 

aa पाकादिविरहाद्रिरसमन्नादि यत्र, 
deriving the word from myj to clean or purify. In a " Támasa sacrifice, 
the text tells us, there is absence of vidhi, absence of mantra, absence of 
daksina and absence of Sraddha ; not imperfect vidhi, improperly uttered man 
tra, inadequate daksiya and halting sraddhé, Parity would require that the 
anne in such a sacrifice be totally absent. That is the Vulgate sense. 
—xvii. 23c: ॐ तत्सदिति निर्देशो ब्रह्मणस्‌... ... ...  ,.। 

नर्मणा तेन चेदा्च यज्ञाश्च, || FOR 

ब्राह्मणास्तेन 

Abhinavagupta does not seem to support the "Kashmirian" variant, and of 
our Mss. only K! gives a dubious support. It actually reads brahmanās lena. 
As Brahman already occurs in the immediately preceding pada, it was not 
quite necessary to repeat the word. The pronoun tena would tell indubitably 
what it stood for. What is more important, the Vedas and Yajüas cannot 
by themselves complete the round of creation unless there are the agents to 
recite and to perform them. Cp. St. 24cd — 

प्रवतन्ते विधानोक्ताः सततं ब्रह्मवादिनाम्‌ , 
where the agents are distinctly mentioned. We cannot therefore be justified 
in concluding with SCHRADER that the reading brahmandh “is obviously 
wrong.” The word need not signify the caste but can mean more or less 
the same as the Brahmavddins referred to in the very next stanza. 
куй. HM gs Ne LE 

SCHRADER gives no reasons for his preference. The variant is not sup- 
ported by a single Ms., and Abhinavagupta is silent. 

—xviii 8a: spp u: qui FOR ,........ यत्‌ कर्म 

As in v. 21 and viii, 17, SCHRADER explains the Vulgate reading as due to 
case-attraction. The Kashmirian variant is not however supported by any of 
our Mss., and Abhinavagupta is also silent. In view of the lack of Mss. support 
we cannot make too much of the phenomenon of case-attraction. The variant 
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yah, which has no Ms. backing behind it, can more legitimately be explained 
as due to case-attraction for sah in the next line. Compare also the analogous 
passage xviii. 9. The variant simplifies the syntax, and that by itself would 
normally prove its unoriginality 

—хуйі. 500: & met an Ta aA aa मे। FOR 


= T us o uae अही 


„नन्यथा ब्रह्म तथाम्रोति निबोध मे । 


SCHRADER observes : “ The position of tatka (belonging to nibodka me) in 
this éloka is simply impossible. The author of the Gita was not so bad a 
poet as to be accredited with such a monstrosity.” On the point at issue a 
reference may be suggested to Prof. V. K. RAJWADE's paper on “ The Bha- 
gavadgità from grammatical and literary points of view " in the R. G. Bhan- 
Garkar Commemoralion Vol, p. 325ff. In the Kashmirian variant the. metre 
is somewhat limping. It has no support from any of our Mss, and 
of SCHRADER'S sources Abhinavagupta is silent. Cases of difficult syntax like 
the one before us have to be regarded as original, unless there is some very 
simple and at the same time very brilliant way out, which does not seem 
to be the case here, 


—хуйш. 78d: qm rst भूतिशुंवा इति मतिर्मम FOR 
धुवा नीतिर्मतिर्मम । 


Unfortunately not a single Ms. used by us supports this variant. SCHRADER 
himself admits that the omission of iti in the Vulgate need not be regarded as 
a very serious blemish. In favour of that reading we can also say this that 
it 15 in the fitness of things that the Bhagavadgità, which essayed to teach cor- 
rect nili to Arjuna in every case of küryáüküryasamdeha, should end with that 
important word. It need not be put down as a mere attempt to find an- 
other two-syllabic feminine word to rhyme with bhüti and mali. 

12. Thus far we have considered every one of the thirty-seven cases 
ings. Unfortunately more than half the number he has left to speak for them- 
selves without offering any defence. Not one of them however, including those 
that have received the benefit of SCHRADER's defence, is entitled to that claim 
except iii. 2, where the reading is authentic and superior, but not peculiar to 
Kashmirian text-tradition. The Kashmir reading, according to the recognised 
laws of textual criticism, can unhesitatingly be pronounced later than the 
Vulgate or Sankara reading, not only in the cases admitted by SCHRADER 
himself, but in almost every one of the other cases. 

13. We may once more refer to the variant in vi. 7 where, by SCHRADER's 
own admission, Abhinavagupta seems to show knowledge of a textual emen 
dation introduced by Bhiskara, an early successor and opponent of Sahkaràá- 
carya. This materially weakens the case for SCHRADER's thesis. One addi 
tional passage may here be taken up at this stage. In v. 5— 


यत्‌ सांख्येः प्राप्यते स्थानं तद्योगेरपि गम्यते । 
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it is well known that Sankara introduces in his Bhisya a long discussion cal- 
culated to discountenance the parity between Sarhkhya and Yoga as regards 
their ultimate goal, which is so unambiguously asserted in that stanza. To 
quote the Bhasya : 


यत्सास्यश्ञाननिटेः संन्यासिभिः स्थानं मोक्षास्यं प्राप्यते, तद्योगैरपि परमार्थङ्ञान- 
सेन्यासप्रासिद्वारा गम्यते । 


It is as if one were to say : “ B.A. and Matriculation are one. B.A. can be- 
come M.A. and so too the Matriculate. Only the Matriculate must be B.A. 
first.” Sankara is here evidently unable to understand the passage in a direct 
and straightforward manner. Now Sankara in his Bhisya has mentioned a 
few variant readings : occasionally (e. g. under xi. 41, xviii. 54) even “ Kash- 
miran" variants. If therefore there had been current a variant like the 





तद्योगेरनु mqa FOR तद्योगेरपि गम्यते 


Sankara would certainly have jumped at it, because that is just what San 
kara wants the passage to say, but what it cannot honestly say, reading ai 
(= also) for anu-(= in due course or subsequently). “Does not this prove 
that the Kashmirian reading was unknown to Saükara ? "— SCHRADER may ask 
We reply : " Unknown ", Yes ; but that does not mean “ earlier". For, when 
it is claimed that the Kashmirian Gité is the authentic Сис. certainly 
cannot have been meant that the knowledge of this authentic text was limited 
to Kashmir. The Gité certainly was not unknown outside Kashmir. In 
Sankara's days—before he wrote the Gitébhdsya—there must have been cur- 
rent a form of the Poem approximating the '' authentic " Gita, which became 
fixed and standardized only after the Bhdsya. If the variant amu gamyate 
had therefore been existing before Sankara, he certainly would have adopted 
that, or at any rate mentioned it. His not having done so would go to almost 
prove that anu gamyate is a post-Sankara emendation, suggested by some par- 
tisan of the àcarya who did not like the very great four de ferce that Sankara 
was compelled to have recourse to in his Bhasya on the passage, The emen 
dator might accordingly have been a post-Sarikara predecessor of Abhinava- 
gupta. I do not however wish to stretch this point too far. 

14. At the end of this rather detailed and elaborate survey of SCHRADER's 
thesis we may briefly sum up the results arrived at as follows. If by recen 
sion is to be meant merely a version long current and recognised as authori- 
tative in a given province, then the existence of such a recension of the Bha- 
gavad-gità as being current in Kashmir we are not interested in denying ; only 
we are unable to accept the view that the Recension was current prior to 
the 8th century of the Christian era, or that it is more authentic than the 
recension known to Sankara. For this no sufficient proofs have been adduced 
by SCHRADER. In the first place the varietas lectionis supposed to be peculiar 
to Kashmir are not as many as SCHRADER has recorded. A. large number of 
his cases are merely solitary variations of individual Mss, while quite a few 
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of the others are not peculiar to Kashmir, and have no probative value in 
establishing a “ Kashmirian recension". About a little over thirty per cent 
of the cases adduced can be regarded as Kashmirian Püthabhedas of the Gilà 
but intrinsically they can almost all be proved to be secondary and posterior 
to the text of the Poem as known to Sankarücárya. In two or three cases 
particularly, positive grounds can be put forth for such a conclusion, while 
in the case of the others the conclusion rests on probability as grounded 
upon the recognised canons of textual criticism. What applies to the vari- 
ants also holds good of the " Kashmirian" additions and omissions; and 
it 18 to be particularly noted that the thirty-odd test cases on which SCHRADER 
has thrown the brunt of his proof have, upon actual investigation, refused 
to sustain SCHRADER's contention. We can accordingly conclude that, except 
for about a dozen minor variants, the form of the Bhagavadgità as preserved 
in the Bhasya of Sankaracárya is still the earliest and the most authentic form 
of the Poem that. we can reach on the basis of the available manuscript evi- 
dence. 

15. Where we had to carefully sift the evidence of some sixty Mss. on 
nearly 400 passages it is inevitable that, in spite of the care taken to avoid 
them, a few mistakes of omission or commission have crept into this paper. 
These can be readily corrected if kindly pointed out. It is hoped however that 
these will not affect the main conclusion which is an unhesitating pronounce- 
ment against the claim to authenticity of the " Kashmirian recension " of the 
Bhagavadgita, and against its priority to the Bhaésy@ of Sankara in the eighth 
century. 

От Tat sal: Brahmárpanam astu. 


Gitājayantī : 3-12-38). S. K. BELVALKAR 
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APPENDIX 1: Cases where the " Kashmirian" Variants are 
not supported by even a single Ms 
( With two Supplements ) 







































M Kashmirian variant Vulgate reading Remarks 
i, llsarvaksatrasamagame samaveta yuyutsavah Р 
i T7|náyakàn mama sainyasya |nàyaka mama........« See p. 219 
i 29|sarvagatrani = 4 
iL 6|te nah sthitah Ite 'vasthitàh See p. 220 
ii 8 yah Enkam ucchosganam yac chokam...... 
i. ll|A&ocyán anu$ocahs tvam ASocyan anvaSocas tvam |Ѕее р. 220 
|" prajliavan nábhibhásase prajiavadaié ca bhigase 
janadhi neme janadhipüh See p. 221 
atah param do 
dhruvo mrtyuh 
|na tvam Socitum arhasi 
| Nehábhikramanaso'sti 
| pratyavayo na vidyate 
ii.  Traigunyavisaya Vedah 
ile Janmabandha ša 
ш. 1 Катап Istan bhogiin hi 
ii. 23| Mama vartmánuvarteran | Mama vartmanuvartante | p. 222 
iii. 28|Gupà gunárthe vartante Gund gunesu vartante 
iii, 32|vinastan viddhy acetasab | viddhi nastan acetasah 
iii, 36) Anicchamano ‘pi balad Anicchann api Várgneya 
akramyeva niyojitah Nr 
iii, 38|tatha tenàyam avrtah tathá tenedam avrtam | 
їп. 39|duspuranànalena ca duspurenanalena ca K disturbs 
| metre 
iv, l|Evam Vivasvate yogam |Imam Vivasvate yogam 
iv. 2| Evam paramparákhyatam |Evam paramparapraptam 
iv. 10) manmaya madvyapasrayah | manmaya mam upaéritah 
iv. 14|na me kamah phalesv api | na me phale sprha 
iv. 25|yoginah samupasate yoginah paryupasate 
iv. 4Z |cchittvaivam samáayam cchittvainam saméayam 
v. ll|saüngam tyaktvátmasiddha tyaktvitmaguddha. Suddhi = 
ye ye search 
v. 22|samsargajah sammsparSajah 


28 | Vigatecchabhayadveso Vigatecchabhayakrodho 
vi. 15 nanyamanasab |yogi niyatamanasah 
vi. 20) yogasevanat уй 
vi. 28| Sukhena brahmasamyogam | Sukhena Meri का Ses p. 225 





atyantam adhigacchati atyantam sukham aSnute 
vi. 29) Pasyati yogayuktatma ]ksate yogayuktátma Metre ? 
vi 37|Ayatab Sraddhayopeto Ayatih See p. 225 
vi. 42] jayate dhimatam kul kule bhavati dhimatam 


vi 46|jhanibhyas ca jianibhyo "pi 
vii l|yogam yunjan madaáritah |yogam yuljan madasrayab 
6|pralayab prabhavas tatha | prabhavah pralayas tatha | Order ? 
vii, 11| Balam balavatüm cáham | Balam balavatam asmi 

vil. 12) Matta eveha | Matta eveti 

2| Prayanakale "pi katham Prayanakale ca katham 


5 
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| 
nr | Kashmirian variant | Vulgate reading | Remarks 
| т А 
үш. 20 | vyaktávyaktahb vyakto 'vyaktüt 
vill, 26) Amayor yaty anavrttim Ekaya yaty anavrttim 
ekayavartate "nyaya anyaydvartate punah 
ix. 11|mamAvyayam anuttamam | mama bhitamaheSvaram Influence 
à | of vii. 24 
ix. 12) Asurim raksasim caiva Raksasim ásurim caiva | 
ix. : yatamana drdhavratah yatantas ca dpdhavratáp — | To mend 
grammar 
ix. 22| Ananyaó ca viraktà mam — | Ananyas.cintayanto mim 
x. § Ayam sarvasya prabhava | Aham sarvasya prabhavo 
tah sarvam pravartate | mattah sarvam pravartat 
x. 14} yan me vadasi KeSava yan mam vadasi Keśava 
x. 14) vidur deva maharsayah vidur deva na dinavah 
x. l6, vibhutir àtmanab Subhab — |divyá hy átmavibhutayah 
x. 17|tvàm aham paricintayan суат sada paricintayan 
x. 24+ | Senanyam apy aham Sendnindm aham To mend 
grammar 


25|giram apy ekam aksaram 
39 tad bijam aham Arjuna 


-gopta 
i. 34 | tathinyan api virayodhan 


. 43 asya viśvasya gurur 
| avyaktam mam upasate 

5 sarvatrivyaktacetasim 
12|tyagac chüntir пігапмага 
16 | Sarvarambhaphalatyagi 
11 | adhyütmagiananisthatvam 
17 | hrdi sarvasya vestitum 
. 22| Upadesta 'numantà ca 

31 | Anaditvan nirmalatvat 


(vena 
. 23 | yo ' as tsthati 
t 1 ॥ 






2| prasrti yasya Sakhah 
4| Tatab param tat padam 
4|yasmin gate na nivartanti 
5| Adhyatmanisthah 
8| Grhitva tani 
15| Vedantakrd Vedakrd eva 
xv. 20) maya proktam tavinagha 
IVI: 


* "Nitya" used in the older sense: Cp. " Indriyanityarh vacanam 
| Attempt to improve grammar, Cp, Sasikar 


38 | vedyam paramarn ca dhama | vedyam ca param 


i 18 Urddhvam gacchanti sat 





giram asmy ekam aksaram| 
| bijam tad aham Arjuna 






18| Tvam avyayah Satvata-|/Tvam avyayah 4a4vata 


| 
dharma-gopta | 
ќаапуап арі E 


j7| Kasmàac ca te na nameyur | Kasmāc ca te na numeran | To. mend 


grammar ? 





[apa pujyas ca gurur See p. 226 
avyaktam paryupásate 
avyaktasaktacetasam 

Lyagac........ anamtaram 


Sarvárambhaparityagi 








yo 'vatisthatit 
Samad 


svasthah 
rtäs tasya Sakhah 

Fatah padam tat pari 
| yasmin gata na nivartanti 
Adhyatmanityah® 
Grhitvaitiini 

Vedantakrd Vedavid eva 
| idam uktam maydnagha 


Cp. xiii, 11 


2|dayà bhutesv alaulyain ca. | .............. .aloluptvam 


नागडा RR ळा 
in the Nirukta 
a-Bhásya on the passage 
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xvi jah tih 
xvi. 10) Asadgrhaéritah krurab Mohad grhitvasadgrahan 

| pracaranty aSucivratah pravartante "Sucivratah 
xvi. 12) Ihante kamalobhartham Ihante kamabhogartham 


xvi, 16) mohasyaiva vafam gatah | mohajalasamavytah 
xvii, l|vartante $raddhayanvitab | yajante.............. 
xvii Bhütapretapisacans5 ca Pretàn bhutaganans cánye | 
xvii, 6  bhitagramam acetanam bhiitagramam acetasah 
xvii. 12|ljyante viddhi tarn yajnam |Ijyate Bharataórestha 
rájasam calam adhruvam| tam yajiiam viddhi raja 
Sam 

cs amrstannam | Vidhihinam asrstannam (See p. 228 
| tad rajasam iti smrtam tad dánam rájasam smrtam 

26|sacchabdah Partha giyate |....................,... ушуаїе 588 9. 228 
L 7|Niyatasya ca ur | Niyatasya tu samnyásah 
8| Dubkhamity eva ya yat karma See p, 228 

Sariraváàhmanobhir hi ssasahanasssrrrassasal ERE VEL А 
| yat karmárabhate 'rjuna karma prarabhate narah 
xvii. 20|bhávam avyayam viksate | bhavam avyayam iksate Variants 
or aSnute admitted 
impossible 









xvii. Z1|tad rájasam iti smrtam taj janam rijasam viddhi 
xviii. Yad akrtsnavid ekasmin | Yat tu krtsnavad ekasmin 
xviii, 30| buddhib sa sattviki matà |buddhih sa Pártha sattviki 
xviii 32| manyate támasánvità Гата ое tamasávrtà 
xviiL 32|buddhib sà tàmasi mata buddhih si Partha tamasi| 
xvii, 35|dhrtib sà tàmasi matà \dhrtih sf Partha tàmasi 












xvii 36 Sukham tv idànim 5rnu | Sukhain tv iddnim trivi- | 
me trividham dham 5&rnu me 

xvii. 37| Yat tadütve visam iva Yat tad agre.............«.. | 

> 37 | tat sukham sattvikam tat sukharn E 
vidyat proktam 


xviii 38|yat taditve 'mptopamam |уаї (ай арте "mptopamam 
xvii, 38|tad rajasam iti smpytam tat sukhain га jasam smrtam 
Samo damas tatha 5&aucam бато damas tapah ancar 


xvii, 46| yena vióvam idam tatam — | yena sarvam idam tatam 

Svakarmanà tam evürcya | Svakarmaná tam abhyarcya 

50 | .........yatha Brahma teoreeseeseeeee Yatha Brahma |See р, 229 
prüpnoti tan nibodha пе! — tathápnoti nibodha me 

xviii. 50| Samásena tu Kaunteya Samasenaiva Kaunteya 


xvii 54|na Socati na hrsyati na Socati na kanksati 

xvii 55|Yo 'ham yas cásmi Yavan yas cásmi 

xvii. 57|mayi samnyasya Bháürata | mayi.........matparah 

xvii 57| Buddhiyogam samáéritya |.................... upáéritya 


xvii, 39| Mithyaivàdhyavasáyas te | Mithyaisa vyavasüyas te 

xviii, 68|sa mim esyaty asamSayam mam evaisyaty asaináayam 

xviii. 75) etad guhyataram mahat etad guhyam aham param 

хуш, 77 | prahrsye ca ! hry imi ca 

xvii 78|dhruvà iti matir mama dhruvà nitir matir mama p. 229 
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Supplement to Appendix 1, being Cases of Solitary & Sporadic Support 
to" K" Reading by a non-Kashmirian Ms. 





Adhyaya | — Kashmirian variant | pati rend Remark 
Sloka (supporting Ms.) | Vulgate reading Remarks 
ii. 56|sthiradhih (E) sthitadhih See ii. 54 
ii. 64| Ragadvesavimuktais tu (F)| Re ळर viyuktais tu 
iii, 31 | sarvakilbisaib (G te "pi karmabhih Reminiscent 
| of iii, 13 
iv. 37| Pádas b and d transposed —— 
E y identical open- 
D 
xvi. S|apratistham ca (A!) apratistham te 
xvii. 12 api caiva yah (A?) api caiva yat 
xviii. 21| prthaktvena ca (E) prthaktvena tu 
xviii, 63| yad icchasi tatha (E) yathecchasi tatha 








nd Supplement to Appendix 1, being Cases of Sporadic Support to 


"E" Reading by two Mss, not Kashmirian or allied-Kashmirian 





Aare | Kashmiri variant” | Vise ewig | Remarks Kashmirian variant 


(supporting Mss. ) Vulgate reading Remarks 


ii. 54) Sthiradhih (D'E) CURES Cp. ii. 56 
x. 42 | bahunoktena (DG) bahunaitena E 
xvi. 7 bhedam idam (G*G*) bhedam imam 


xviii. 60 avaSo "pi san (MD) [кею 'pi tat 
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APPENDIX 2: Cases where the Calcutta Ms. (5 ) gives Readings 





not found in any other Ms. 


(For Omissions and Additional Stanzas in S see App. 6) 







ART адаа маб | Vagseradng | ems reading 


Reading of Ms. $ | Remarks 


satatagah | sarvagatah 


n. 24 

ii. 30) nAnuéocitum ‘na tvam Socitum F 

п. 31| па tvam kampitum na vikampitum | 

li. 32| copanatam copapannam | 

ii. 43|gatih gatim | 

ii. 44 | tathápahrtacetasam | tayüápahrtacetasám | 

ii. 51| buddhiyuktatma ! baddhiyuktà hi 

ii, 53| ni&cità niscala | 

ii. 62| krodho 'pi jáyate krodho 'bhijàyate | 

п. 71| 5ап santim | 

ii. 72| vimuhyasi vimuhyati | 

ii. 72| rcchasi | rechati 

li. 3|karminám voginàm | 

ii. 17) ya cAtmaratir tvatmaratir | 

iii, 21| ácarate &carati k 

ni. 22|nànuvaptam nánavüptam | 

Hi. 31 vanto nasuyanto Ф | 
nanutisthanti me matam | 

iv, 3l|casi ceti | 

iv. 4|katham evam katham etat | 

iv. 23 | jàpayárabhatah yajfdyAcaratal | 

Iv, 32|etaj jatvà evam jatvà 

iv. 38| yogasamsiddham yogasamsiddhah 

v. 14| Nákartrytvain na. kartrtvam| Na kartrtvam na karmáni 

v. 23|&ariravimocanát Sariravimoksanat 

v. 25| Chinnadvaità Chinnadvaidhà 

vL 2|samnyása iti Samnyasam iti 

vi. 2|yogo bhavati dubkhahà yori bhavati kaScana Cp. vi. 17 

vi. 4) sarvakarmasu sajjate na karmasv anusajjate | 

vit 9|Sadhusv atha ca Sadhusv api ca 

vi, S9|samadrstib samabuddhih 

vi. 10) Niraéir Ekaki 

vi. 10| caikaki nisparigrahah nirasir aparigrahah 

уі. 16 | па ca jagarato 'rjuna Jagrato naiva cárjuna 

vi. 20 | tisthati tusyati 

vi. 22 | cádhikam сарагат 

уі. 22 парагат nádhikam 

vi. 27 | Abhyeti Upaiti 

vi. 42|nirmale dhimatam 

vii. 6) sarvani bhitanity bhitani sarvanity 

vil. 8 | prakaéah prabhásmi 

Vil, is гајаѕа5 са ajasa tamasas ca 


EE 


Blending of 31c4 and 3206 due to eye-wandering from one ® suyanto" to ancther. One 


balí-stanza lost in 
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A кышым | ушшш | tn of Ms. $. | Vulgate reading | Remarks 








3 taranti 
nityayuktah 
tām eva vidadhamy aham 


Mudho ‘yam nàábhijánati 
loko 


vii, 14 | atitaranti 

vii, 17 | ekabhaktab DE 

vii. 21|tasyam tasyam ny 
ham 


vi 25|Loko ‘yam naébhijaniti 
udho 





vii, 29| bhajanti yatanti Grammar 

vi. 5| Antakale ' pi Antakale ca | 

viii, Ll|yad yaitayo | yad yatayo 

viii, 13| Yah prayati sa madbhavam| Yah prayáti tyajan deham 

yati nasty atrasamSayah| sa yati paramam gatim 

viii, 20| Parat tasmat tu Faras tasmat tu 

viii, 20| vyakto ' vyaktah vyakto ' vyaktat 

viii, 21 | Avyaktah ksara ity uktab. | Avyakto 'ksara ity uktah 

viii, 21| Yat prápya Yam prápya 

Vill, 23) prayanta prayata 

vil, 26) mate 

vill, 27 | gati sti 

ix, 6) Vayur nityam nityam vayuh 
| avastabhya 
mohinim 4ritah 
Arita 
ksine punye 
vahamy aham 
yuktvaivam àtmanam Influence 
matparayanah | of xviii. 65 

damas Samah | 
tusyanti ca ramanti ca Mend gram- 


vidur devà na dánavab — : 
divya hy iitmavibhitayah 
Tavir amSuman 

vajram 

bhavápyayau 


= в ‘pi tvam 
vi$vam anantarüpa 
anantaviryAamita- 
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i ma ca vimudhabhavo 
xii dehavadbhih 
xii ni sarvāni sarvani karmani 
xi nivatsyasi tvam nivasisyasi 

























Atháve&ayitum cittam | Atha cittam samadhatum 
|asamarthah san | asamartho ‘si 
)| muktim siddhim 












ATL. 

xii. yatatmavak yatatmavan 

xii. lokan nodvijate hi sab lokan nodvijate ca yah 
xiii. veda tam vetti tam 
xiii. 2 | Кѕеігајйат арі ksetrajian capi 
xiii. 3|yatsvabhivas ca yatprabhavas ca 

xiii. bahubhir gitam bahudha gitam 

xiii. sarvatas caiva | sarvabhrc caiva 

xiii. Avibhaktam vibhaktesu Avibhaktarn ca bhütesu 

xiii. hrdi sarvasya madhyagam ........ dhisthitam 

xiii. | pasya gunasamgo 'sya 

xiii. be karta | bharta | 

xiii. caivam ajanantah tvevam ajanantah | 

xiii. 26| kimcit sambhavati samjáyate kimcit | 

XIV. karmano La. manasah karmanam aSamah | 

xiv. nirmalam sattvikam |sattvikam nirmalam 

xiv. 17 | jáyetàm tamaso tamaso bhavatah | 

# tasya | yis va 

xv. gato na nivarteta ‘gata na nivartanti Grammar 

xv. 6 yad bhasayate tad bhasayate 

xv. 10) Tisthantam E Utkrámantarn sthitam vápi 

| vā 

xv. ll|yoginas caiva yoginas cainam 

xvi 7|Ná$aucam vápi Ма баџсат парі 

xvi. I0 | prabhavanto 'éucivratab pravartante "Sucivratah 

xvi. 15| dasyami madisye dasyámi modisye 

xvi. 15| Иуајлапа- lityajitána- 

xvi. 19 | asuresveva asurisveva | 
xvii. 13) Sraddhavi Sraddhavirahitam | 
xviii. Tyajyam dosavad | 
xviii. |Y danam | 
xvii. 28  dirghasütras cz dirghasutri ca 
хуш. 40) no punah ie punah 
eS [ШЫ 49! Niskarma | Naiskarmya- 

xviii. 57 | 6uddhi | buddhiyogam 


xviii, 59| yáhamkaram upaáritya yad ahamkaram aéritya | 
xvii. 72 Kaccid | 
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APPENDIX 3: Select List of Individual Variants from 
Some of the Mss. collated at Poona 
Adhva Ms. 
ir. Variant given giving Vulgate reading 
| it 
i. 20) Sastrasamghate G ...Sampate 
i. 43 kuladharmah sanatanah E Eu ca Saévatah 
i. 2) ayaSaskaram Cf akirtikaram 
iL 22|gmhati navani A |samyati navani 
ii. 34 kirtayisyanti C  |kathayisyanti 
i. 37 | bhoksyase bhuvam Al |... mahim 
ii. 46| bhutesu H |Vedesu 
ii. 53 | піѕрһаја B' | niécala 
ii, 55) Sthiraprajiiah E | sthitaprajiiah 
iL 72| param nirvanam G | Brahmanirvanam 
m. 6|aste ca | А  |yaaste 
ii, 7 |arabhate narah | At j|arabhate 'rjuna 
iii, 14) Dharmad bhavati parjanyo | G!' | Annad bhavati............ 
i. l6|pravartitam karma | “б! cakram 
i. 26|sevayet sarvakarmani G josayet ............ 
ш. 26|vidvàn muktah Н /|vidvan yuktab 
iii, 29) Tan a-Krsnavido....Krsnavin A? | ......akrtsnavido......krtsnavin 
li. 43 | samyamya G^ |samstabhya 
iv. 4|proktavan asi proktavan iti 
iv. 20 | niràmayah nirasrayah 
v. 5/|}ianam sthanam 
v. 21 | Brahmalokayuktátma Brahmayoga......... 
vi ruruksor muner yogam Daas eb else sts 
tmani yat sukham ! karma kürapam ucyate | 
( 5 v. 215) 
Sa Dee rer i Rte Yogárudhasya tasyaiva 
= y, Zle) 
kāraņam ucyate li | šamab kārapam te Il 
vi. 28| madbhakto nanyamünasab yogi vigatakalmasah hn 
(cf. vi. 15 in App. 1) 
vii Јпапат jyieyam Jfinam te ‘hari 
vii. §| prabhasah 
wii. 20) miScayam asthaya niyamam asthaya 
vi. 29|yajanti ye | yatanti ye 
viii. 11| Brahmavido Vedavido 
vii. 22| Purusab paramah Purtsah sa parah 
ix. 1) Yac chrotva Yaj жауа 
ix, 4|avyayamurtina [en 
ix. 11 bhutamahesvaram 
ix. 17 | Vivam pavitram Vedyam pavitram 
ix. 32|te yanti paramam te 'pi yanti param 
ix, 33/ rajarsisattamah rajarsayas tatha 
x. 6| Madbhava manusa Madbhava manasa 
х. 7 50 'vikalpena yogena So 'vikampena...... 


а Purod 
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seer] ween मार vaea gate reading 


Prajanaś cåsmi 
Faram Purusottama 
6| vi&vesvara viSvamurte А уібуагира 
7 | sarvato diptimantam Te (durniriksyam samantat 
E tv aham Sakya aham 
Dhanamjaya А! |па ѕатбауађ 
3 | karuna atmavan ыз F |karuna eva ca 
6| drdhavyathah gatavyathah 
ii, 20| bhaktya te | : te 
i tad viduh | | D |tadvidah 
viniscitah viniscitaih 
7| Adanitvam | ЕЕ Amanitvam 


xviii. 42) Sintir arjavam F |ksantir arjavam 
xviii. 56| padam ütmanab ^ [|padam avyayam 
xviii, 78| Partho Dhanamjayah Bla 20 SESERENET . dhanurdharah 
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APPENDIX 4 ( ABCD): Cases where " Kashmirian" Keadings are 
Current widely Outside Kashmir 


A—Kashmirian Readings adopted for the Critical Edition 





Adhyaya | “Kashmiri МКР Mss. giving the variant 
Sloka кышип тапа ( Vulgate r if different) 
| 
i. 11 lAyanesu tu | SK'AT?HM!MIM!'MIM* B 
b» — Vulgate: Ayanesu ca 
iii 7 | Prechami tva | SK'DD"M'T'G!G'G'A! P! M'M* 


MI'M" 
—VWulgate :. Prcchami tvam 


| 
| 
ii 2 | VyamiSrenaiva K'ABE'CEP'DD'EFM'G'D"T* 
| GHMG'GP!EP'M!MPA!A* A? 
| STs BB'S MTT T/T, 
| T T/M3M* 
Mids Vyamisreneva 
xi. 2la |tvà sura- This is Sahkara's text supported 
| by several Mss. from South 
| —Vulgate: tvam sura- (7) 


xi. 32c| Rte "pi tvà ‘Sankara reads tvi, and the 
| Vulgate seems to have been the 
‚ same, though it often appears 

as tvam 


xvi. 136) idam prapsye manoratham ‘SK'ABCDED*D™ M!G' A! AT ATP! 


T'G'NÁM'M'M*T* T T? T?4T*?T/ 
Sankara reads idam, but the 


Vulgate has imam 


|o R Nila- 
| kantha explains naikrtika, and 

that may be Sankara's reading. 

The Vulgate has naiskrtiko 
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B—Kashmirian Reading hesitatingly Adopted for the Critical Edition 











Аар | Kian | Ping "ning, | Adhya а | di Kas ги reading m Mss. giving “K” reading à 
ya 
Sloka * Kashmirian reading ( Vulgate text, if different ) 
i. 28b |sidamüno 'bravid idam SK'HT*B!E'B!B'B* 
| —Vul.: visidann idam abravit 
i. 28cd | Drstvemin svajanin Krsna — | SK!EHB'!B'H'B'BÉAM 


| yuyutsun samupasthitan —Vul imam....svajanam 
yuyu 1tsum...... sar thitam 

ii. 3 Mà klaibyam gaccha Kaunteya | SAT A'A'T£T!TjB! B'B'B!B* 

—Vul Klaibyam ma sma 

gamah Partha 

4c | Drstva hi tva BE'DP'D"M'D!G'SD'"T'G'HM* 

| | NGGPP'G'M!M*A!A' A*T9T« 

T/T* T'TjM3!M* 





— Vulgate & Sankara :......tvam 





C—Vulgate Reading hesitatingly Retained in the Critical Edition 





Adhyàya | " Kashmirian reading Vulgate reading 
Sloka Mss. in support Mss. in support 
i 8 Krpah Salyo Jayadrathah Krpaé ca samitirnjayah 

All the rest 
i 8d | Saumadattis ca viryavan Saumadattir Jayadrathah 
SK'AFHA* All the rest 
ii. 1 | Sidamanam idam vakyam Visidantam idam vakyam 
SCFA?B!B'B’B' All the rest 
x. 42b|jnan p jiatena 
SK!D'ED"FD^D"G!G'P! All the rest 
А!А*Т*Т*?Т+М* P 
xi. 19c | Pas&yami 5yami tvam 
SG'T'G!G'G*M'M*T*Tf. All the rest; also Sankara 
T*T:T/M'M'M* 
xi. 22d | viksante tvam viksante tvà" 
xi. 18 | Manavamanayoh Manapamanayoh 
SD'M'G'G'G'G'M!'M*M'M*. | All the rest 
M*T*T/T*T'T3 





* Saükara reads tva and is supported by Mss, CM?T'G'M'TzTiT/M?M*, 
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D—" Kashmir Reading " Supported widely by non- Kashmir Mss 









MESA | SR x Mss. supporting "K" 

li. sidamanam idam vacah SAT*A'T/B'B’B'B* 
( visidantam vakyam ) (See p. 220 above) 

v. 21|vindaty átmani yah sukham —' |SAFG'"M*AIA!M!M'M* 
Dun cU Er. ) (See p. 223 above) 

v, 26| Kamakrodhavimuktanam SAA*A*TET?T, 
( ...viyuktanam ) 

vi. 7|Manaveamanayoh (cp. xii. 18 in| SD'G'G'G'M!M*A'T*T/T* TT? 
App. 4C ) ( Manàpa ) M'M'M* 

vi. 21 | Sukham atyantikàm yatra SK'H; B'B'B'B* read yat tu ; 
ba yat er уай see p 225 above 


vi. 44) avado pi san; ( K'ACFHM'M* 
vii 18| me matah (see p. 225 above) | |SAM!A!B'M*M* 
| | me matam ) T 
_ xi, 17 | fea durniriksyam ; (tvàm.........) | D'T'G'G*M!M* TCT/TYT:M"?M*M* 
xi. 28 |abhifo jvalanti : ( abhivijvalanti ) SA'B'H'H'B*!E* 
xi 30 tapanti Visnoh ; (...Visno) | BD'M'HNG'M'M!M?M* 
хі, 48 r м айан २/३ DD'FM'G'T'G'A*M* 


xii, *1|Prakrtim purusam caiva &c K'ABE'CEFM'D^G!D"GT'HN 
(The extra stanza); puts| G'P'A'A'SB'B'B'B*T"TeT4 
this in. Krsna's mouth, and| T/T*T'T/ 

he is alone there 

xii. 1|ksetrajfiam iti; (ksetrajia iti) |ЅАВВСМ?А 

 pánipadantam ; ( panipádam tam) |SBCDHNP*A‘T* 
münavazmaünayoh (see vi 7|SD'G'G'T'G'T/TxT' TM! M:G* 


xvi пае ( see p. 227 above ) K'DHG'G'G* 


xvi. niraye ; ) AGEA'H'B* 

xvii  6|etany api cz; ( tu) HA'P'G'T*M* 

xviii 22|aMetukam (see p. 227 above) | K'B‘SG‘HT* | 

xviii, 25  anaveksya ; (anapeksya ) ABEFKPDIPT'GWM 
T 68 | asa! (asam4ayah ) ‘ADMA!'A TST Ms: 







|FD*TM'; DHA'S read 
maharajan (|) 
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APPENDIX 5 (A-B-C-D-E): List of Variants that can be regarded as 
Peculiar to Kashmirian Version 
A—Cases where SCHRADER's " K" is supported by S alone 








ОЕ а of " K " and 5 
(Vulgate reading) | Remarks 











L 35 thikrte 
( kim nu mahikrte ) | 

n. 21 |hanyate hanti và katham | See p. 221 above 
( Кат ghatayati hanti kam ) 


li, 42 
i. 43 The use of prati (43 end) is 
peculiar : the construction is : 
BhogeSvaryagatim prati yam 
vacam vadanti taya &c. Prati 
= concerning. Gatim prati 
specifies vacam. The variant 
was due to misunderstanding 





ii. 47 | Karmany astv adhikaras te 
( Karmany evadhikaras te) | 
ii. P аруа | 
i. 54 |vrajec ca kim ; (vrajeta kim “ca” can easily be sunoli 
ii, 58 |sthita(S., sthira) prajfias tadécyate | Influence of 554 т Кн 
(tasya prajiia pratisthita) repetition of tasya prajfia ёс, 
men | four times in the Vulgat 
ii. 60 | Yat tasyápi hi ; (Yatato hy api See p. 221 above йы 
i. 61 |samyamya manasa; (sarvüni 
A 7 ѕатуатуа ) | 
ii. 63 | tatparah; ( matparah ) The variant may appear justi- 
fied because here, without any 
eee Krsna identifies 
, himself with the Divinity. 
| Cp. vi. 14d, where the ground 
| Is prepared. But Chap. ii 
already envisages the ultimate 
a Rāgad u view-point 
ii, 64 igadvesaviyuktas tu ( Cr) The repeated word has force 
= 8 ( Rügadvesaviyuktais tu ) | 
ii. 69d |sa ratrib ; (5а шёа ) 
üi. 22 |pravarte 'tha ca "varte" goes better with the 
ue (varta eva ca) NS following varteyam 
ni < |gunaib karmani bhägasah ) It is doubtful if the gunas can 
(gunaih karmani sarvasah work bhagaSah. Action re- 
| iil. 35 | paradharmodayad api ar) “ य प क मा ee 
| ( paradharmo bhayavahab ) | Udaya of paradharma, not 
| ones udaya in paradharma 
` V. 1 |vini&citam ; ( suniścitam } та 
| V. 3 | bandhac vimucyate 
| 
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Adhyaya A ees OT ооо Reading of " K" and $ Remarks 
Sloka ( Vulgate reading ) | 


v. 17 1 | 
(iananirdhütakalmasab) | 
v м ASPECT E (Yo'ntabsukhab) 
Y art paraman yogam 
| (Sa yogi Brahmanirvanam) 


vi. 7 |paratmasu sama matih 


| Cp. variant to ii. 72 in App. 3; 
| gloss ousting text in both cases 





(paramatma 
vi, l6a | Yogo 'sti naivátya&atah 
vi. 165 | nátijagarato 'rjuna 


vi. 19 


vi. 28 | 


vi. 40 
vi 43 


viL 2 
viL 9 
vii. 18 
viL 26 


vii. 28 
үш. 11 


vibhutir à 


[See pp. 223-225 above 


samahitah) 
‘See p. 225 above 


(NatyaSnatas tu yogo 'sti) 





(jagrato naiva cárjuna ) Lev) 4 
yogam atmani ( yogam atmanah) 


xt vigatakalmasah ) 
jatu ; ( táta ) 
Tato bhiyo 'pi yatate 
( Yatate ca tato bhüyah ) 
na punah kimncit 
( пећа bhüyo ‘nyat ) 
Punyah prthivyam gandho "smi 
( Punyo gandhah prthivyai ca ) 
mamaivánuttamam ; (mam evanut- |The sense intended is that he 
tamam ) reaches not my goal, but me 
who am the goal 


Obviously reminiscent of vi. 15b 
above 


bhavisyanti ; ( bhavisyàni ) | 
[ 


| antam gatam ; ( antagatam ) 





Suklakrspagati ; ( $uklakrsne gati ) 
kirtayantas ca; ( kirtayanto mam ) | The object mam is wanted 


(divya hy atmavibhitayab ) 
Samavedo "ham ; (Samavedo ‘smi ) 
japayajilo "ham ; ( japayajnio 'smi ) 
Airüvanam ; ( Airavatam ) Java version has Airavano 

vagaccheh ; Potential weaker than Impera- 

tive 


See p. 226-227 above 
Attempt to avoid awkward 
Samdhi 


su See xiv. 25 below 
vini&citam ; ( viniscitaih ) See p. 227 above 
Prakrtyaiva hi ; ( Prakrtyaiva ca ) 
‚ ( tamaso however reads jayetàm 
СИЕ СЕЕ See xii. 17 above 
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B—Cases where “K” is Supported by only One allied—Kashmirian 
Ms. ( K!' or A) 





= Reading of “K” and one 
ps allied-Kashmirian Ms. Remarks 
( Vulgate reading ) 


і. 32 EO na sukhüni ca ( КЇ) 
| (na ca rajyam sukhani ca ) 


iii, 31 Fe (A); ( anutisthanti ) 


x. l3|bravisi mam (A); (bravisi me) | 
xiv. 10| Bharata vardhate (A) | 
(bhavati Bharata ) | 


xv. 14|asthitab (A) ; ( a£ritah ) 


xvii. 2 кар ёи (A) ; ( tan &rnu) | Attempt of a grammatical purist 
EX | 24 | kle&abahulam (A); (bahulàyasam) | 


xviii. 24 iti smrtam (A); ( udahrtam ) 


| 
хуш. б1 [hrdy esa vasate 'rjuna (A) 
( brddeSe 'rjuna tisthati ) 
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C—Cases where “K” is Supported by Two Mss., at least one of them 





T 21 |ubhayoh न (senayor ubhayor) 


sam 
i. 47 |utsrjya (SK!) ; (visrjya) 
li, 56 | cartum [ ); (bhoktum 

i. Sed Na tv arthakamas tu gurün nihatya ( SK! ) See p. 219 above 





(Hatvarthakimans ihaiva 

ii. 41 | buddhir ekaiva (SE) ; (......ekeha) iha " is wanted 

ii. 23 |na varteya (SF); (na varteyam) See p. 222 

iii, #1 |prajahihy enam (SF); ( enam) 

iv. 13 |gunakarmavibhágatah ( SB. (... vibhagagah) 

tv. 23 | Yafayarabhatah (SK!) ; ( YajfayAcaratah ) |S reads übharatah 

v. 23 |sa yori sa sukhi matah (SA) SA however give 

(sa yuktas......narah ) | paramo for sa sukhi 

viii. 14 क derah (SM?) |“ dehinah " is flat 

іх. 7 |yünti mamakim (SF) ; (......mamikam) | 

ix. 31 |madbhaktah '); (me bhaktah | | 

х. 29 |samyaminam (5A); (samyamatam) V. is lectio difficilior 
хі. 4 | Yogi$vara (SG‘) ; ( Yoge4vara ) 

хи. 8 |yogam uttamam asthitah (SA) K" avoids hiatus 

T (ata urdhvarn na sam£ayab) , mayyeva -atab 

xi. 9 latháve£ayitum cittam (SA) 2 gives it on the 

3 асин ао | Mer i 

xv asamga&astrena A) " probably a g : 
xvi. 8 |akimcitkam ahetukam (HK!) See p. 227 above 
xvi. 19. | a&ubhasu (HK!); ( 





xviii. 28 dirghasutraé ca. (54); (dirghasütri ca) 
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Kashmirian or allied-Kashmirian Ms. 
| 
Adhyaya | Reading of "K", and supporting Mss. BS 
Sloka (Vulgate reading) | Remark: 
i. 24| ubhayohsenayor ; (SKH) ; (senayor ubhayor) | See i. 21 (App. 5C) 
і. = ) 
( Gandivam sramsate hastat ) | 
i. 33| Ta eva me sthit& yoddhum ( SK'H ) | 
( Ta ime 'vasthita yoddhum ) 
ii. 12 hy evAham (SAA); (na tv eviham ) | See p. 221 above 
v. 5! 1а yogair anugamyate ( 5K'H ) ‘See discussion on 
( tad yogair api gamyate ) |. pp. 229-230 above 
viii. 17| ye Brahmanah vidub (SK'H ) See p. 226 above 
( yad Brahmanah viduh ) | 
ix. 8| Bhüutagramam idam ( ADA"); (...... imam) | 
xi. 9| mahayogi$varo ( SK'T!) ; (maháyogeá$varo) | See xi. 4 ( App. 5C) 
xi. 21| Svastiti coktvaiva maharsisainghah (SK'H) | Metre slightly im- 
(Svastity uktvà maharsisiddhasamghah ) | proved by "K" 
xi, 41| mahimanam tavemam (SAB?) ; (....tavedam) |" K" regularises 
ae TOUT grammar 
хіі. Hi madyogam asthitab ( SAD2 ) Noteworthy is the va- 
( madyogam asritah ) | riant udyogam @éri- 
UN A» | tab of M* & others 
xv. 4| Tatah param tat (5DT2); (..... padaimn ..... | 
E—Cases where "K" is Supported by Four Mss, with at least one 
Kashmirian or alhed-Kashmirian Ms, 
Adhyaya Reading of “ K ", and supporting Mss. 
Sloka ( Vulgate reading ) Hemasks 


| nanayuddhavisaradah ( SK'HA*) | 
( sarve yuddhav ) | 


18| Parncala$ ca mahesváso Draupadeyás ca 
райса уе (ЅАЕН ) 
( Drupado padeyaS ca sarvagah 
prthivi ) 
26| Athavainam ( SM*M'M*) ; (Atha cainam) 











il. 

ii. 35| Esam = tvam (HG'G*M"); ( Yesarmn a See p. 221 above 
tvam 

iv. 35| bhütany aéesani ( SAEM') ; (........a&ese Case-attraction" ? 

vi 


i. 13| acalah sthitah EC) 





( acalam 
11| -màálámbara- ( SK! HG ) (-malyambara—) | 
26 en К (SG*P!M*) | 
| SAVE .... 


य जन 
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KASHMIR RECENSION OF BHAGAVAD-GITA 


APPENDIX 6 A-B-C: Additional Stanzas and Half-stanzas 


and Omissions in the Bhagavadgita 


A— Additions and Omissions in the " Kashmirian Recension " 





After 


After 


After 


After 





त्वागे यस्य हुतं सर्वे स त्यागी स च बुद्धिमान ॥ 

| ( Given also by 5) 

üi 37 ' भवत्येष कथं क्ष्ण कथं चैव विवर्धते । 
' किमात्मकः किमाचारस्तन्ममाचक्ष्व ЧЕШИТ: || 

| एष सूक्ष्मः परः झतर॒र्देहिनामिन्द्रियैः सहृ । 
सुखतन्त्र इवासीनो मोहयन्‌ पार्थ Ар 
fume anne 
अहंकारो ऽभिमानात्मा दुस्तरः पापकर्मभिः ॥ 
हर्षमस्य निवत्येंष शोकमस्य ददाति ч! 





| cmt मनुष्याणामुपद्रवः ॥ 








v. 17 स्मरन्तोऽपि हस्त्वेतत्स्पडान्तो ऽपि स्वकर्मणि 

| शक्ता अपि न सञ्न्ते प्के रविकरा इव ॥ 

| ( Not given by any other Mss. ) 
vi 9| Same as Vulgate v, 19 


vi. 37 | ferae: Wet माग प्रमूढो ब्रह्मणः पथि । 
अनेकचित्तो विश्रान्तो मोहस्यैव वशं गतः ॥ 


After vii. 23ab देवान्‌ देवयजो यान्ति [ सिद्धान्‌ यान्ति सिद्धत्रताः । 


भूतान्‌ भूतयजो यान्ति ] मङ्गक्ता यान्ति मामपि ॥ 
| (Not in any other Ms) 


BL 744 ү ү eee eee wee m ee eae ne 
= I | 
A Gt. Additions and Omissions | Remarks 

| 

After ii, 10 -5 p 216 
above 
( Given also by $) 

After i. 48 |. यस्य सर्वे समारम्भा निराक्ञीयैन्धना स्त्विह । -Seems to be a 


weak imita- 
tion of iv. 19 


N. B.—The 
variants 
given by 
SCHRADER 
or by our 
own Kash 
mirian & alli- 
ed-"K" Mss, 
are mot re- 
peated here 

| -Ün the nature 

| of this addi- 
tion se p. 
| 216 above 

| -Ihe stanzas 

| ar given 
also by our 
Mss. SA 

SCHRADER 

| (p.10) con- 

| cedes that 
this may be 
a later addi 
tion 

-Not in any 

| other Ms. 

| Given by 

| SK'E 


-Added half. 
| stanza 18 
shown with 
In Square 


П. 53 brackets 
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meum AC ei = | os Олы | acis 
Adhyáya & St. Additions and Omissions | R 
After viii, 22ab ये गराप्य न पुन्ेन्म लभन्ते योमिनोऽजुन । 
(Not in any other Ms.) 
After ix. 6 एवं हि सर्वभूतेषु चराम्यनमिलक्षितः । Given by A 
भूतप्रकृतिमास्थाय सह चेव विनेव च ॥ 





| It is a six-line 
| Tristubh 
verse 


After xi. 27 





Given by S and A also 
After xi. 39аЬ अनादिमानप्रतिमप्रभाव: -Half-Trist- 
सर्वेश्वरः सर्वमहाविभूते । | ubh verse 
| (Given by SA) | 
After xi. 40ah. न हि त्वदन्यः कञ्चिदस्तीह देव do 
(Given by $A) 
After xi. 44 दिव्यानि कर्मोणि तवाद्भुतानि Ioui nil 
qari qat(sic.) "em: enmfea | UA -— 
नान्योऽस्ति कर्ता जगतस्वमेको 
घाता विधाता च विभुरभेवश्च ॥ 
तवाद्भुतं किं नु भवेदसहां 
कतीसि सर्वस्य यतः स्वयं वै 
विभो ततः सवंमिदं त्वमेव ॥ 
28. कर्म न दुष्करं ते 
कर्मोपमानं न हि विद्यते ते। 
न ते गुणानां परिमाणमस्ति 
न तेजसो नापि बलस्य नद्ध: ॥ 
स्वधमे निधनं श्रेयः परधरमोदयादपि । 


(Vulgate iii. 35 cd with a variant) | A 










After xviii. 
47ab 


(ii) Omissions 
Stanzas i. 66 | Omitted 
and ii. 67 
Omitted in proper place, but restored after vi. 9 

as accidental omission in Cr, as Ca 
comments upon it 


vil, 24 
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B—Additions and Omissions in Ms. $ alone 





Adyiys & St| ^ AdditonsaniOmimins | Беш - & 5t. 





Additions and Omissions 


| (1) Additions 
After уі, 47 पगवन्नामसंप्राप्रिमात्रात. सर्वमवाप्यते । 
(Found in Abhinavagupta's com.) 
| After. vii. 30 स्फुटं भगवतो भक्तिर्विहिता कल्पमञ्जरी । 
पेच्छासमुचितां येनाजञां परिपूरयेत्‌ ॥ | 
A (Found in Ca) | 
After viii. 28 तत्त्वगतत्वेन विज्ञाते परमेश्वरे । | 
|  अन्तर्बहिन सावस्था न यस्यां भासते विमु:॥ | 
| (Found in Ca) | 
After xi. 27 सहखसूयात(प)संनिभानि Pee o 


| तथा जगद्भासक्ृतक्षणानि । | completesix 
| а 
| | (See p. 2: 
| (ii) Omissions | 

ш. 314 & | Omitted owing to eye-wandering from the three 





їп. 32a syllables (suyanto) at the end of iii. 31c to 
1 the same syllables at the end of iii. 32@ | č 


C— Additions and Omissions in other Mss. 
(Not an exhaustive list) 
Adhyáya and Additions and Omissions Remarks 
Stanza | (Mss. giving them) ТЕГ 


i 1 m 





(i) Additions 
After viii. 11 सरवे वेदा यत्पदमामनन्ति -It is Katha 
तपांसि सवीणि च यहटद्न्ति । Up. I. ii. 15 
तत्ते पद संग्रहेण ब्रवीमि ॥ 
se ee 
After ix. 5 सर्बंग: सर्वविश्िद्य: सर्वकृत्सवंदशनः । 
सर्वतः सर्वदर्शा च सर्वात्मा सर्वतोमुखः ॥ 
(Given by A alone) 
After х. 38 | ओपषपधीनां यवज्ञास्मि घातूनामस्मि काशनम्‌। 
सवासां तृणजातीनां दभोऽहं पाण्डुनन्दन ॥ 
( Given by the Javanese version) 
(ii) Omissions 
xi 26 | Stanza omitted by H alone 


xvil 27 » N 
xvii. 24cd | The half-stanza omitted by H 


OLD-TAMIL PARI 
By 
PIERRE MEILE, Paris. 


The Tamil word pari as a noun is no more used in the common language: 
it belongs to Old-Tamil. The verb pari-dal itself is not very common ; prac- 
tically it appears only in one expression : parindu with an adverbial meaning : 
" with partiality, with a prejudice in favour of a person ". 

For pari as a noun, the Tamil Lexicon gives the following meanings 
(1) Motion, gait; (2) Speed, rapidity, quickness; (3) Pace of a horse: 
(4) Horse; (5) The first naksatra ; (6) Wooden horse used as a contrivance 
for directing the course of water; (7) Height, elevation: (8) Greatness; 
(9) Blackness, darkness ; (10) Delusion, deception ; (11) Cotton plant. 

As it is often the case in Tamil dictionaries, we can hardly conceive how 
a single word can have so many different meanings. ‘Those various meanings 
are either derived from one fundamental notion or quoted by ancient dic- 
tionaries without being backed by proper references. 
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The verb pari-dal means " to move, to run, to run about ". Ta. ódudal : 
müve, parandorungu maleinda melavay — polambeindàr kedap-paridalin. 
Pulananulu, 97, 11-12 "the horses,—because they ran about, so that the 
beautiful and green garlands be spoiled, (the garlands) of the gallant men 
who gathered in a large number and fought. ." : 

"In Kannada, the verbs bari and hari also mean "to run ", sometimes 
“to flow” or “to move about, to creep”, speaking of a snake, of an ant (cf. 
KITTEL, ed. VV. cit.) A Sanskrit etymology of this word has been recently 
proposed by Professor Jules BLOCH. (F. W. Thomas Commamoration 
Volume, p. 34). 

Ta. peri as a noun is the corresponding name of action; it means 
* motion It can be translated by “ pace, gait, gallop”: alasguleib bari 
yivuli ( Pda, 4, 13) "the horses with the shaken mane (or plume) and the 
gallop "—or "the horses shaking their plume, as they are galloping ". 

We observe that this word, in most of the instances, is more particularly 
applied to the pace of a horse. Not only is the horse described in the above 
quotations, but it occurs also in all the instances we have been able to collect 
from the Pulamznuu and the Ten Idylls. The word barn as a noun is 
generally preceded by an epithet which describes the motion : vanbari 
nedundér bünga nin mávé ( Pula, 146, 11) : comm. "ralaviya selaveiyudeiya. ." 
“may your horse be attached to the great chariot which has a great speed." 
Also pdyparip puravi (Madureikk. 689) "the horses with leaping steps” 
Payparik kalima (Nedunalv. 179) ; kada£pariya kalimāvum ( Puta, 55, 7) 
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the proud animal with impetuous steps". Compare kaevarparip puraviyar 
(Silap. 5, 159). 

A special mention must be made of the word nimir used in connection 
with pari. " Nimirparip puravi (Pajfinap. 185, etc.), is generally understood 
as "the horses with increased speed". I would rather suggest: "the horses 
walking with a straightened head.” Still parimimirmdu (Madureikk. 387) 
does not seem to support my suggestion. 

We come to the conclusion that peri is : “the way, the manner in which 
a horse walks or runs", that is "the gait". We can sometimes translate 
by “the gallop”. 

m = * * а = 

One controversial point is: how peri has been given the meaning of 
"horse"? In some commentaries and lexicographical works, peri is con 
sidered as the equivalent of kudirei 

At first sight this meaning seems to be attested in a few ancient texts: 
but it appears more than doubtful when we examine those texts carefully. 
In tuneipari, lurakkuñ celavinar (Mulleip. 102) the commentary under- 
stands “the one who is hurrying, driving his fast running horse". We 
suggest that pari should not be isolated from tunei: it is not pari, but the 
complete word tuneipari which can be considered as an equivalent of kudirei. 

Tuneipari "with a rapid gait" is a compound similar to nimir furi, 
paypari, vanpari. This-epithet can be used as a noun, Tamil grammarians 
would say "as awmo£ilogei" In this peri retains its original meaning 
"gat" Tuneipari is " the one with a rapid gait," that is “the horse 

I have not been able to find in Puandniiu or Patluppiltu. a single 
instance of pari having by itself the meaning of “ horse." 

Still this meaning has developed later: in Südümanmi Nigandu (3, 10) 
pari heads the stanza where the equivalents of Audirei are enumerated ; we 
find a clear instance in Tiruvasagam 8, 3; bandambaliyap perimél “on a 
horse that has run away." Also vilá£i parittànei ( Pulapporul Venba, 4, 22) 
I have not been able to find many instances of this use of pari, but I think it 
is quite common in mediaeval and poetical literature. 

We can easily imagine how pari has come to mean " horse " : the inter- 
mediate stage must have been the use of anmo£iltogei-words like tuneipari. 
Only the beginning of this evolution belongs to the earliest literature, where 
pari always retains the meaning of " motion, gait." The final stage—" horse " 
—has not been reached earlier than in Middle-Tamil. 

Let us finally mention that in the ancient works the usual names of 
the horse are: kudiret, ivuli, puravi, mà. Kudirei has survived in Modem 
Tamil Mà does not mean properly "horse"; it is a common designation 
for a four-footed animal (a deer, an elephant). The names of the horse 
which belong specifically to Old-Tamil are ipuli and puravi, 


NOTES OF THE MONTH 


At a time when the discoveries about the Indus Valley civilization and the 
problems arising from these discoveries are agitating the minds of the antiquarians 
in India, Europe and America the account of the Progress of Archzology im India 
During the Last Twenty-five Years, published by Rao Bahadur K. N. DIKSHIT, M.A. 
the present Director-General of Archeology in India, makes delightful reading. Since 
its beginning a century ago Indian Archeology has gradually assumed a status and 
a stature unrivalled in its achievements but much more so in its ilities, “In 
the name Mohenjodaro is epitomized the entire progress of Indian Archeology during 
the last decade and a half” observes Rao Bahadur DIKSHIT. Though the picto- 
graphic seals discovered at Mohenjodaro have been baffling the continuous efforts of 
ingenuous scholars at their dicipherment, we have reason to believe in the views 
entertained by some scholars that the East alone was the cradle of early human 
civilization. At any rate the finds at Mohenjodaro have become the cynosure of all 
eyes in the East and West alike. If the determined energy and love of antiquity 
of Lord Curzon put the Archzological Survey of India on a sound administrative 
and financial footing the credit of making Indian Archzology what it is at present 
must go to archzologists of the type of Sir John MARSHALL, Mr. R. D. BANERJI, 
Dr, SPOONIR, Dr. D. R. BHANDARKAR, Rao Bahadur DIKSHIT and many other 
indefatigable archeologists whose work has been properly assessed and recorded 
in the brochure published by Rao Bahadur DIKSHIT. It is desirable that the 
contents of this brochure should be made more widely known to the educated 
public in India owing to their growing interest in historical and cultural matters 
which is developing side by side with increasing political consciousness engendered 
by the Congress government now shaping the destinies of the masses. 
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The Report of the Watson Museum, Rajkot, for 1938-39, which has just been 
publshed, bears testimony to its increasing popularity and usefulness as will be seen 
from the number of 79,189 persons who visited it during the year under report. 
Among interesting exhibits added to the Museum mention may be made of the 
special show case in which Coats-of-Arms of the Kathiawar States and the Royal 
Arms have been displayed with the history of their origin and significance, Numerous 
coins were also added to the coin cabinet of the Museum during the year. We are 
also happy to note the construction of a special gallery for housing antique sculp 
tures of the Museum. These are all useful features of the Museum but the expendi 
ture of Rs. 120 and odd on the purchase of books and periodicals during the year 
is rather discouraging, if the authorities desire to make their Museum really attract 
ive to scholars. Even for the Curator and his staff who are trying their best to 
keep this museum as efficient as possible this paltry amount spent on their tools is 
hardly sufficient to keep themselves in touch with what is passing on in the special 
field of their knowledge and activity, A Museum maintained by the mumerous 
States of Kathiawar ought to spend more on the library of their Museum to make 
it really worthy of their benefaction. We agree in toto with the Markham Report 
on Indian Museums when it states : " Finance is indeed the key to India's museum 
development ; it is hopeless to expect a great movement on fantastically low 
budgets. 





SULTANS OF MYSORE AND THE SRNGERI MUTT 


By 
V. R. RAMACHANDRA DIKSHITAR, Madras. 


That toleration was the keynote of the religious policy of the Sultans 
of Mysore is evident from several records which have been happily pre- 
served and handed down to us. The Sultans of Mysore with whom we 
are concerned are Hyder Ali and Tippu. It was in 1761 that Hyder 
became de facto ruler of Mysore and continued to rule until his death in 
December 1782 in camp in the Carnatic. His officers who were loyal to him 
did not make a public announcement of the death of the Nawab until his 
son Tippu Sultan who was then in Malabar was sent for and placed on the 
throne. Hyder enjoined upon his son Tippu Sultan to follow in his own 

steps and attach the affection of the people to himself as much as he 





The administration of both Hyder Ali and Tippu Sultan was marked 
by activities of a healthy kind. Though Mussalmans by faith, they res- 
pected the feelings of their Hindu subjects and their institutions. The 
inam lands, villages, and egraháras which had been granted in former times 
by previous Hindu rulers were left untouched. Hyder allowed those who had 
been enjoying them undisturbed. In the same way Tippu Sultan is said 
to have restored à grant of twenty villages given to the Dattátreya Pitha by 
the Kings of Ánegondi 

But if one examines the records now in the possession of the Srhgeri Mutt, 
and traces the relations which existed between these Nawabs and the autho- 
rities of the Mutt, one is struck by the tolerant spirit which imbued the two 
rulers, The records demonstrate that their relations were something more 
than mere toleration. They actively helped the heads of the Mutt in pur- 
suing their old traditional modes of religious worship and conduct. There 
are many records in {Һе бүйрегі Mutt which are in the form of sanads, 
sirüpas or letters addressed to the Heads of the Mutt by the Kings of Mysore 
from time to time, ranging in date from 1737 to 1878. Of these records 
which number more than 150, three are by Hyder Ali, and about 30 by 
Tippu Sultan. Taking the three records which relate to Hyder, one which 
is dated in 1769 reads thus: “You are a great and holy personage. It is 
nothing but natural for everyone to cherish a desire to pay respect to you.’ 
The letter which is a request to the Svimiji to undertake an embassy to 
Sahib Raghunatha Rao, the Peshwa, informs us that for this trip, the 
Nawab sent an elephant, one palankeen, five horses and five camels besides 
cash of Rupees ten and a half thousand for expenses. The Nawab also pre- 





1. Ат. R. Arch, Survey of Mysore 1930, p. 101 
2. Ibid. 1931, p. 21 
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sented on this occasion gold cloth for the goddess, five pieces silk cloth 
for the standard (niseni), and a pair of shawls for the use of the Svāmiji. 
In the second letter the Nawab assures the $vimiji of the continuance of 
the inams etc, due to the Mutt and this letter is accompanied by presents 
by Hyder Ali to the matka. As the letter insists on the Svamiji returning 
to $rügeri and living happily as before, it appears that due to some disturb- 
ance, the Srhgerisvamigal had to abandon his residence and live outside. 
Under what circumstances that event happened we are not in a position to 
know. But it is definite that Hyder assured him of the safety of both 
person and property. A third letter of Hyder is a nirupa of date 1780 ad- 
dressed to all his officers concerned. They were ordered to see that the con- 
tributions to the Mutt were properly realised The contributions mentioned 
are among others two Sricarana künike and dipárüdhana künike. ‘The tax- 
collectors of the Mutt were helped by the officers of the Nawab in realising 
the amounts due to the Mutt? 

An examination of Tippu's records shows how he esteemed the 
&rügeri svami, and was anxious to ensure his welfare, These records of 
which there are twenty-nine in the Mutt range in date from 1791 to 1798 
bearing the years of the Mauludi era, commencing from the birth of 
Muhammad. The letters addressed to the svàmis generally begin thus : ' To 
Sachchidananda-Bharati svami of &rhgeri, possessed of the usual titles 
Srimat-paramahamsa and so forth the salam of Tippu Sultan Badshah.’ 
The Mysore Archzologist who has taken pains to investigate these records 
tells us that of the records of Tippu at &rhzeri, 17 are dated in 1791, five in 
1792. one in 1795, one in 1796 and two in 1798. The general contents of 
these letters betray the fact that Tippu who was harassed by three enemies— 
the Mahrattas, the English and the Nizam wanted the Srhgeri svàmi to per- 
form religious ceremonies with a view to the destruction of the enemies and 
for the welfare of their country. The names of some such religious ceremo- 
nies are mentioned—Satecendi japa and Sahasracandi japa. The first was 
a rite in honour of Candi to be repeated one hundred times and the second, 
the same to be repeated one thousand times The belief was that the more a 
mantra was meditated upon and repeated, the more efficacious it was. When 
the Svàmiji wrote to the Sultan that he had decided to perform the ceremony 
known as Sahasracandi japa, Tippu was overjoyed and he offered to meet 
all the expenses incurred in that connection He seems to have been anxious 
that the ceremoney should be conducted on proper lines, according to the 
prescribed rules. One item of the ceremony was to feed a thousand Brah- 
mans every day. Adequate provision was made by the Sultan to see that 
disturbance of any sort should not attend the rite when it was being perform- 
ed, extending over a mandala or forty-eight days. The records which relate 
to the performance of the rite of Sahasracandi japa bear out the keen and 
absorbing interest of the Nawab in the matter 





l. Am. R. Arch. Survey of Mysore, 1916, pp. 71 and 73. 
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Another letter records the Nawab sending to the Mutt two palankeens, 
one for the goddess and the other for the personal use by the Svamiji, toge- 
ther with a pair of chauris with silver handles. Still more interesting is the 
letter of 1793 which says ‘you are the Jagadguru. You are always per- 
forming penance in order that the whole world may prosper and that the 
people may be happy. Please pray to God for the increase of our pros- 
perity. In whatever country holy personages like yourself may reside, that 
country will flourish with good showers and crops. Why should you live 
so long in a foreign country? Please finish your work soon and return. 
The letter speaks for itself and requires no comments. This one letter is 
enough to indicate Tippu Sultan's regard for the occupant of the pontifical 
chair at the Spigeri Matha, and his solicitous care for Hindu religion and its 
accredited institutions. The Sultan is so much all veneration when he ex- 
presses his desire that the Svamiji must as far as possible reside in his own 
country. The reference to the Svamiji outside his own place may be to the 
occasional tours taken by the Mathadhipatis for the welfare of the people 
at large. 

That Tippu Sultan believed in the blessings of a holy personage of 
the status of the Mathadhipati at Sphgeri, and wrote to him to send his 
blessings is evident from another letter dated 1791 which says: "you are 
a holy personage and an ascetic. As it is your duty to be solicitous about 
the welfare of the many, we request you to pray to God along with the 
other Brahmans of the Matha, so that all the enemies may suffer defeat and 
take to flight and all the people of our country live happily, and to send 
us your blessings.” Again, when the Svamiji wrote that consequent on the 
raid by Maratha horsemen on Sphgeri, a reconsecration of the Sàrada was 
necessary, the Nawab generously sanctioned 200 rahati in cash and 200 
rahali worth of grain for the consecration ceremony. These all point out 
to the solicitude on the part of the two Muhammadan rulers of Mysore to- 
wards the Hindu religious head of Srügeri. 


l. Am R. Arch. Survey of Mysore, pp. 73-16. 


A SHORT ACCOUNT OF AN UNPUBLISHED ROMANTIC 
MASNAVI OF AMIR HASAN DIHLAVI 


By 
M. I. BORAH, Dacca. 


Amir Najm u'd-Din Hasan Dihlavi son of Khwaja ‘Ali u'd-Din Sistáni 
was one of the most important Indo-Persian poets who flourished during the 
late seventh and early eighth centuries of the Muslim era. His works were 
read and admired even beyond the confines of India and high compliments 
were paid to his genius by the poets and biographers of Iran. He was a con- 
temporary of Amir Khusru and a disciple of Shaykh Nizam ud-Din Awlia. 
He was the author of several Düvàns and a number of Masnavis and other 
prose works. But all his writings have not come down to us. His Divan 
which is available to us consists of a little over ten thousand couplets contain- 
ing Qasidas, Ghazals, Qit'as, Ruba'is and Masnavis. These poems have not 
yet been published and are to be found only in manuscripts preserved in Euro- 
pean libraries. ‘The Bodleian Library possesses two of the earliest copies of his 
Divin yet discovered. One of these manuscripts contains a romantic Masnavi 
called Hikayat-i-Ashig-i-Nàgüri, a very interesting love poem which is not 
found in any other existing copies of his Divāns. I shall try to give an account 
of this poem in the following pages: 

This romantic Masnavi known also as the ‘Ishq-Nama deals with the love 
episode of a handsome youth and a young virgin belonging to the city of 
Nàgür of Eastern Rajputana, which now forms a part of Jodhpur State. The 
whole poem consisting of six hundred and six couplets, according to the state- 
ment of the Poet, was composed during a single night on Monday the first of 
Zül-Hijja, A.H. 700/A.D. 1301. 

The poem is modelled on the romance of Layl4 and Majnün of Nizimi 
of Ganja, which is one of the most popular love-stories in the East, and 
particularly in India. Khusraw the contemporary of our poet had also 
written on the same theme of romance, and he had composed five Masnavis 
of this type, collectively known as Panj-Ganj (Five Treasures), dealing with 
the same legends as those of Nizimi. But our poet did not follow his 
predecessors blindly. There is no doubt that he is indebted to Nizami for 
the main idea of his poem, but he has selected a theme of his own. The 
old Persian legends, which had been worn threadbare by other writers, did 
not afford sufficient scope for his imagination. He wanted to discover a 
new field for his poetic interpretation, and he found it in the Hindu tales. So 
he selected one of the love stories of his homeland and struck out a new 
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departure. The episode, he says, is not an invention of his imagination but 
a story well known in the country. 
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- This story was not weaved out of my own fancy. 
It is a story well known in that country." 


This was rather a bold step on his part to depict the ideal nature of love 
from the life-story of a young Hindu couple, which was not likely to be well 
received by the x opinion of the time. The poet anticipated this 
danger before he began the book, so he replies to this possible charge of 
heresy in the concluding verses of his poem in the following way :—2 


" The feeling of love is a theme of the soul 
It soars beyond faith and infidelity.” 


The poem opens in praise of God and the prophet and there follows a 
short eulogy addressed to Hasan's patron, Sultan 'Alá'u'd-Dín Khalji. Then 
begins the actual story, which runs thus :— 

- During the reign of a certain king there lived a governor in the city of 
Nagar. He had built a magnificent palace in the city, surrounded by beauti- 
ful gardens, springs and wells. This place was often visited by young damsels 
of exceptional beauty who used to draw water from the wells. 

One day a youth happened to pass by it and he became enraptured by 
the beauty of a damsel who was drawing water He fell so violently in 
love with her that he lost control of his senses His condition gradually 
became wretched and the whole story became known to the people. Then 
some of the learned Brahmins came to him and urged upon him to abandon 
this desire. They proved from their knowledge of astronomy that this union 
was impossible. But the youth did not pay heed to their counsel and his love 
for the damsel became more intense than before. 

At last when this affair became talked of as a social scandal, one of the 
relatives of the girl went to the Proctor of the city and complained against the 
youth, accusing him of bringing disgrace and infamy upon their family, and 
demanded justice. The Proctor then arrested the youth and sent him to 
prison. Thus he passed his days in lamentation and confinement for a 
period of one year 











1 Bodl 
2. D. H. Bod| (Ouseley) 122, f. 282. 
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The youth then obtained his release from prison on the occasion of the 
accession of Sultan Ghiyásu'd-Dín-Balban to the throne of Delhi, when he 
issued a Farman (decree) proclaiming a general amnesty to all the prisoners 
in his kingdom. The youth, as soon as he received his freedom, ran towards 
the well where he first saw his beloved. There he met her again and told her 
in a touching manner of his pitiable sufferings on her account. The damsel 
gave him a few words of consolation, and asked him to be patient for some 
time more, The youth thus patiently passed a period of fourteen years in 
great misery, always expecting to have his desire fulfilled. At last the girl 
took pity on his condition ; she came and met him and promised to be united 
with him within a short time. The youth was overjoyed and waited eagerly. 
But a few days after, the damsel became seriously ill and died. Her body 
was then taken to be cremated by the Brahmins. When the youth heard the 
news of the death of his beloved he went mad and ran to the funeral place. 
He uttered the words “If union with you is denied to me in this world, I 
shall attain it in the next." Then to the amazement of all, he jumped on to 
the funeral pyre and was burnt along with his beloved, and thus their ashes 
were mixed together. 

As examples of the manner of this poem, I give below a translation of a 
few passages, where the poet describes the youth's falling in love with the 
damsel and his soliloquy after this event :— 

I. 
There lived a youth of the caste of the scribe 
A youth of vigilant heart, praised by the wise. 
Steward-like, Saturn stands in front of him, 
Held by the Indians in great esteem. 
One day he strolled towards that spot 
Where his heart an enchanting mistress found. 
Like one circling round the spring of Hit: 
He fell a victim to the well of Hardt and Marat. 





1. D. H, Bod]. f. 270. 
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This fact of Balban's general amnesty to all the prisoners of the state has been 
curiously overlooked by the historians of this period. 

2. Chashma-i-Hüt — Chasma-i-Máhi, name of a spring coming near which 
any living thing drops dead. (Burhan-i-qati'.) 

3. Names of two angels, who having severely censured mankind before the 
throne of God, were sent down to earth in human shapes to judge of the temptations 
to which man is subject. They could not withstand them; they were seduced by 
women, and committed every kind of iniquity ; for which they were suspended by the 
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A damsel standing brisk and gay he saw 

Water from the well and blood from him did draw. 
An idol of Hindu stock, cruel as a Turk, 

Sweet with her lips but cruel with her gaze 

The rope she cast into the bottom of the well, 
Served for a ring of love round his neck. 

The pail she drew out of the well 

From the stream of his eyes brought pails full of blood. 
The youth heaved a sigh from his distressed heart 
Hard as a fire sprung from a stony bed 

The cruel beauty saw the heart-sick one 

Bewildered, with his feet stuck in the mire. 

The stranger a captive she found to be 

A prey to the noose of the strings of her locks. 

She summoned her courage and looked around 

A certain fear passed in her innocent mind, 

The risk of scandal flashed in her thought, 

she left the place and soon did depart. 

Remained at the well that wounded-heart forlom 
Trembling like a fish at the departure of that moon 
In grief for that moon for three days and nights 
Stars on earth he cast from his eyes. 

He would talk his secret to the stars at night 

And tell them the tale of his sorrowful plight.3 
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П. 

Soliloquy of the youth! 
Thou hast killed me but did not tell me thy creed 
What creed is there that sanctions the slaying of the helpless one ? 
You saw me lying senseless on the ground 
Waves of blood surging the breast around 
I was swimming in blood, thou a friend 
Passed by me quite unconcerned 
What sweetheart art thou O, moon 
That sheds the blood of people in the well ? 
Why dost thou shed the blood of the poor by the charm 
Whether you want to draw blood or water from the well ? 


feet in a well in Babylon, where they are to remain in great torment till the day of 
judgment. The well of Hárüt and Márüt is here compared to the chin-dimple of 
1 D. H, Bod] (Ouseley 122), f. 261. 
2. Ibid, f. 261 
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Why dost thou shed the blood, like this in the well 
When thou hast another bloodthirsty dimple ? 

Dig a well and call it a tomb 

Ask not whether its water be bitter or sweet, 

Throw me down into it with thy hand 

Abject dust am I ; unto the dust I return. 

Make that resting place a pilgrim's house 

Convert that brakish water to the fountain of life. 
What shall I say? What relation have I with thee? 
The pearl is dishonoured in mixing with the dust 
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SANSKRIT LITERATURE UNDER THE PALA KINGS 
OF BENGAL 


By 
S. K. DE, Dacca 


Apart from the prolific and peculiar Buddhist Tantric literature in the 
cultivation of which Bengal signalised itself in the 10th and 11th centuries, and 
which, both on account of its extent and importance, should form the subject- 
matter of a separate study!, Bengal's contribution to Sanskrit literature and 
culture in the regime of the Pala kings is neither sufficiently extensive nor out- 
standing. Nevertheless, it has an interest and importance of its own, and de- 
serves a detailed investigation in its varied aspects. In the following pages an 
attempt is made to present a systematic outline of the subject and of the main 
problems, which still await further study. 

The literary remains of the period immediately preceding are, unfortu- 
nately, extremely scanty and uncertain. We have nothing but the shadowy 
personality of GaudBcárya or Gaudapádácárya, the anonymous author of the 
well known Vedantic Karikas, and of Palakipya the mythical propounder of 
elephant-lore, whose works, however, exist and have been claimed, with some 
justification, for Bengal. There is also the Buddhist Candra-gomin?, of whom 
much that is legendary has been related but of whose approximate date, au- 
thorship and place of origin we are perhaps on firmer ground. From the 5th 
to the 7th century A.D., we have indeed the testimony of the Chinese pilgri 
Fa-hien, Yuang Chwang and Yi-tsing, regarding Sanskrit culture and learning 
in the eastern provinces, but there is no mention of any definite literary acti- 
уйу. On the other hand, the reference to the literary diction of the Gaudas 
which won for itself the distinctive designation of the Gaudi Riti, furnishes a 
good ground for the inference of a lost Gauda literature, which received re- 
cognition, as early as the 8th century A.D. from the theorists but over the 
merits of which they entertained a frank difference of opinion. But nothing 
of this literature has come down to us. Nor do the meagre inscriptional re- 
cords of the Pre-Pála period, which give us the only definite evidence of actual 
Sanskrit composition, bear out these indications of literary culture. The three 
lines of the lithic record of Candravarman, discovered on the Susunia hill in 
West Bengal, or the five short Damodarpur Copper plates, issued under the local 
government of Pundravardhanabhukti during the times of Kumüragupta I, 
Budhagupta and Bhanugupta (roughly between 443-543 A.D.) are but brief 





1. For an account of this literature by the present writer see New Indian 
Antiquary, vol i, (1938). pp. 1-23. 

2. Om this writer see S. K. Dt in IHQ. 1938, pp. 56-60. On Palakipya see S. 
K. De in Indian Culture (D. R. Bhandarkar number) 1939 

3. See a note by the present writer on this question in New Indian Antiquary, 
vol. i. (1938), pp. 74-76. 
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and matter-of-fact prose documents which have hardly any literary value. It 
is not until we come to the 7th century that we find the high-flown Kavya- 
style in prose and verse employed in epigraphic records, such, for instance, as 
is displayed in the Tipperah Copper-plate of Lokanatha or the Nidhanpur 
Copper plate of Bhaskaravarman. 

When we come to the 10th and 11th centuries, the evidence becomes more 
definite that not only Sanskrit culture but also Sanskrit literature, both Brah- 
manical and Buddhistic, flourished in Bengal, although its contribution is still 
not sufficiently extensive nor outstanding. We have a larger number of more 
elaborate inscriptional panegyrics in Sanskrit, which are indeed creditable 
compositions; but since they display the ordinary characteristics of North 
Indian Pragastis of a similar nature, they do not call for special remarks as 
literary productions. Some of these epigraphic records, however, give us in- 
teresting glimpses into the assiduous culture of Sanskrit by persons who were 
not professional scholars nor men of letters but highly placed officials and 
politicians, The Garuda pillar inscription of the time of Narayanapala’, for 
instance, gives us a vivid account of the scholarly attainments of one of the 
minister families of the Pala kings, which receives special commendation for its 
knowledge of Vedic literature. In this family Darbhapani, who was the mini- 
ster of Devapala, and his grandson Kedáramiéra, who also held the same 
position, are said to have mastered the four Vidyás ; while Kedara's son Gura 
vamiéra acquired proficiency in the Vedas, Agamas, Niti, and Jyotiga, and dis- 
tinguished himself by his exposition of the Vedic works. The Bangad Cop- 
per-plate grant? of Mahipala I mentions the study of Vajasaney!-Samhild 
Mimāmsā, Vyakarana and Tarka, while proficiency in the Sruti and Smyti, and 
in the Kauthuma recension of the Sémaveda, is respectively referred to in 
Kamauli Copper-plate? of Vaidyadeva and thé Manhali Copper-plate of Ma- 
danapála. The colophon to the Hari-carita kàvya of Caturbhuja states that 
the Varendra Brahmans of the time of Dharmapala were experts in हाणी, 
Smrti, Vyákaraga and Kavya. That even the veterinary science was not 
neglected can be inferred from the statement of the author of the Janardana 
Temple inscription? of the time of Nayapfla that he was a Vaji-vaidya. The 
most interesting record, however, of the political, literary and scholarly attain- 
ments of a striking personality of this period is to be found in the Praéasti* 
of Bhatta Bhavadeva of Balavalabhi, who flourished under Harivarma-deva 
and of whom more will be said in the following pages. 





EI, ii, p. 160: Gauda-lekka-mala, p. 71. 

JASB, lxi, p. 77 ; Gauda-lekkka," p. 91. 

EI ii, p. 350 ; Gauda-lekkha," p. 134. 

Gauda-lekkha," p. 148. 

JASB, 1900, p. 190 

In the Bhuvanesvar Inscription, EI, iv, p. 203; N. G. MAJUMDAR, Ins- 
criplion of Bengal, iii, p. 32. For other inscriptional references to Sanskrit Studies 
in Bengal, see Heraprasdda-samvardhana-lekhamald (Calcutta, B. E. 1339=1932 AD.), 
ii, pp. 207-14 
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These indications of cultural activity, however, are not fully borne out 
by the actual literary remains of this period; for, apart from Buddhistic Tan- 
tric writings, the literature which has survived is scanty and inadequate. In 
the sphere of poetical and dramatic literature, some of the well-known classic- 
al works have been claimed for Bengal, but the proofs adduced in support of 
such claims are slender and uncertain’. The assumption?, for instance, that 
the Mudrd-raksasa of ViSikhadatta is a Bengal work is purely gratuitous and 
hypothetical. A Bengal tradition of doubtful value, again, would credit 
Bhatta Narayana, author of the Veni-semhdra, to Bengal ; for he is alleged to 
be one of the five Kanauj Brahmans brought to Bengal by AdiSira! Unless 
corroborated by independent evidence these traditions of Bengal match-makers. 
and panegyrists of big families are hardly of much value for historical pur- 
particularly for events of comparatively early times. There is no 
satisfactory evidence, again, to identify Muràri, son of Vardhamününka of the 
Maudgalya-gotra and Tantumati and author of the Amargha-ragheva®, with 
the Murari who is given as one of the progenitors of the Bengal Vaidika Brah- 
mans. Equally uncertain is the similar tradition which connects Sriharga, son 
of Hira and Mamalla-devi* and author of the Naisadhiya-carita®, with Bengal: 
for Sriharsa of the Bengal genealogists is described as the son of Medhátithi 
or Tithimedhá. This last claim has been argued* at some length, but thé 


l. Those who put forward such theories, without much justification. often 
forget that the onus of proof lies on them who make these assumptions and that 
the considerations of personal bias or local patriotism should not prompt or con- 
trol the evidence 

2. JASB, 1930, pp. 241-45. 

3. Of Muriri's place of origin and activity nothing is known: but he men 
tions Mahismati as the seat of the Kalacuris. See A. B. KEITH, Sanskrit Drama, 
pp. 225-26. 

4. These are hardy Bengali names. 

5. There are numerous editions with the different commentaries: (1) with 
the Prakasa of Narayana, Nir. Sag. Press, Bombay 1928. (2) With the Jivatu of 
Mallinitha, ed. J. VIDYASAGARA, 2 vols, Calcutta 1875, 1876; also ed. in parts, pts. 
iii (Cantos i-xii), Mangalodaya Press, Trichur 1924, 1926. (3) With the com- 
mentaries of Narayana, Bharatamallika and Varp£ivadana (Cantos i-i), ed. NITYA- 
SVARUP BRAHMACHARI Calcutta, B. E. 1326 (—1920 4n.). (4) The Bibl. Ind. ed. 
(Calcutta 1835, 1855): is in two parts: the first part contains Cantos i-xi with Pre- 
macandra Tarkavigi£a's modern commentary, and the second part, edited by E. 
RÖER, contains cantos XII-XXII with Nàráyapna's commentary. The English transla- 
tion by K. K. HANDIQUI (Lahore 1934) gives notes and extracts from several unpub- 
lished commentaries. 

6. The Scrasvati Bhavan Studies, Benares 1924, iii, pp. 159-94. See also IC 
ii, pp. 576-79. Sriharsa’s Bengal origin need not follow, as Narayana in his œm- 
mentary thinks, from his use (xiv. 51) of the word ulülu as an auspicious sound made 
by women on festive occasions. Apart from the fact that the word appears to be 
as old as the Chandogya U panized (iii. 19.3), K. K. HANDIQUI (op. cit., pp. 541-42) 
has shown that it is not an exclusively Bengali custom, being found in writers who 
had no connexion with Bengal, especially in some Jaina writers of Western India. 
Murari uses the word in connexion with Sità's marriage (iii. 55), but his Maithili 
commentator, Rucipati Upadhyaya, explains it as a South Indian custom. The 
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evidence is not conclusive. Some plausibility is afforded by the reference 
(vii. 110) to a Praéasti which the poet is said to have composed for some 
unnamed king of Gauda, but we also learn that he was patronised by the 
king of kànyakubja (xxii. 26) and that his work received the approval of the 
Kashmirian scholars (xvi. 131)". The king of Kanyakubja has been identi- 
fied with Jayacandra of Kanauj, who flourished in the second half of the 12th 
century? Sriharsa claims originality for his work (viii. 109) as that of “a 
traveller on a path unseen by the race of poets” ; but as a poem his work 
displays more learning than real poetry. An elaborate and pedantic produc- 
tion of 22 cantos, it spins? out and embellishes only a part of the simple and 
attractive epic story of Nala and Damayanti out of all recognition ; but the 
concern of the undoubtedly talented master of diction and metre is not so 
much with the poetic possibilities of the theme, as with the display of his own 
Southerner Mallinátha, on the other hand, believes it to be a Northern custom! 
Similar remarks apply to the reference (xv. 45) to the custom of wearing conch 
bangle, which is also mentioned in the Makabharata (Viràta xi 1) and Kadambari. 
The argument based on the Gaudi Riti does not carry much weight, but more rele- 
vant, if not definitely conclusive, is the indiscriminate use, in alliteration and chim- 
ing, of the three sibilants, the two nasals, b and v, y and j as sounds of equivalent 
value. This, however, is sanctioned by rhetoricians and is, therefore, an evidence of 
somewhat uncertain character. 

l It is curious that this reference to the appreciation by Kashmirian scholars is 
found, not in its proper place at the end of the work but at the end of Canto xvi. 
It is also puzzling that both the poem Naisadhiya-carita and the philosophical treatise 
Khandana-khanda-khüdya appear to refer to each other, leading to the curious con- 
clusion of their simultaneous production by the same author. The genuineness of 
the brief autobiographical versea, which contain these references and which are 
placed, in a scattered way, at the end of each canto, is therefore, open to consider 
able doubt; but it is possible that they embody a tradition the value of which need 
not be entirely rejected on account of their being spurious. We learn from these 
verses that Sriharsa was also the author of a Campi called Nava-sahasinka-carita 
(xxii. 22), a Sthairya-vicára-prakarapa (iv. 123), an Armava-varpana (ix. 160), a 
Siva-dakti-siddhi (xviii. 154), a Chinda-pradasti (xvii. 222) and a Srivijayapra&asti 
(v. 138). The punning reference to the Khamdana-khanda-khádya is apparently 
justified by the express declaration (x. 137) of unrivalled labours in the science of 
logic, as well as by the philosophical digression in canto xvii. A late (and probably 
Bengal) commentator, Gopindtha Acirya, believes (Mitra, Notices, iv, p. 212) 
his Harsa-hrdaya commentary on the Neisadhiya that the Vijaya-pratasti mention 
ed above is in praise of king Vijayasena of Bengal; but Candu Pandita and other 
commentators, as well as Rajagekhara Siri in his Prabandha-cintámani (1348 A.D.) 
make Sriharsa a protege of Jayacandra of Kanauj 

2. G. BÜHLER in /BRAS, x, p. 31f, pp. 279-87. This date has been questioned, 
see R. P. CHANDA in JA, xlii, pp. 83f, 285f. 

3. The contents of cantos vi, vii, xv, xix-xxii, as well as the greater portion 
of xvii, are matters not to be found in the epic. A whole canto of 109 verses is 
devoted to a description of the heroine's entire bodily charms, beginning from the 
top of the head and ending with the toe of the feet. The panegyric of the Vaitaliya 
occupies the whole of canto xix (67 verses), while Damayanti’s Svayamvara extends 
over five cantos. The poem ends with the married bliss of Nala and Damayanti 
Poetic merits apart, the work is written for a learned audience, and its chief interest 
lies in the fact that it is in many ways a repository of traditional learning. 
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skill and learning so characteristic of later decadent poets. It is no wonder, 
therefore, that, judged by modern standards, an impatient Western critic should 
stigmatise the work as a perfect masterpiece of bad taste and bad style. The 
work, however, has been regarded as one of the five traditional Mahakavyas 
and has been favoured by a section of learned Indian opinion,’ but it would 
be an acquisition of dubious value to Bengal if its Bengal origin were finally 
proved. 

The problem is more difficult with regard to the Canda-kausika® of Ksem 


conclusion regarding its place of origin. The drama deals in five acts with 
the Markandeya-purana legend of Hartécandra and Viévamitra, but there is 
hardly anything distinctive in its style and treatment. The story lacks drama- 
tic quality and improves very little by the poor execution and mediocre poetry 
of Ksemiévara. A verse in the Prologue states that the work was composed 
and produced at the court of Mahipila. H. P. SHASTRI is inclined to identi- 
fy the dramatist’s patron with Mahipala of Bengal, chiefly on the ground that 
the king is said in the drama to have driven away the Karpatakas, who, in 
SHASTRI'S opinion, were the invading armies of Rájendra Cola I in 1023.* or 
the Karnátas who came in the train of the Cedi kings at a later time. If this 
were so, then Ksemisvara's place of activity would be Bengal; and it is note- 
worthy in this connexion that the two oldest complete palm leaf manus 
cripts of the drama, dated respectively in A.D. 1250 and 1387, are rreserv 
ed im Nepal? Om the other hand, PrsSCHEL believes* Ksemiévara's patron to 





1, Making allowance for artificiality and dubious literary taste, there are, how 
ever, forceful passages, eg., the description of the personified vices in canto xvii, 
of the moon-rise in canto xxii, of the five Nalas in canto xiii, and the treatment 
of Nalas character in its emotional conflict in canto ix. 

2. Ed. Jaganmohana, TARKALAMKARA, Calcutta 1867; also ed. J. Vipi- 
SAGARA, Calcutta 1884; ed. in Litho MS form, Krishna Shastri, Gurjara Press, 
Bombay 1860. Translated into German verse under the title Kauíike's Zorn by 
Ludwig FRITZE, Leipzig 1883. The name of the author is sometimes confused with 
the Kashmirian Ksemendra. Ksemiivara, who designates himself as Arya, does not 
mention the name of his father, but his grandfather is named Vijayaprakostha. 

3. Descriptive Cal. of Skt. Mss in Ihe ASB, vii, Calcutta 1934, no. 5315: R 
D. BANERJEE The Piles of Bengal, p. 73 and Barglar Itihasa, i, pp. 251-52; J. С. 
GHOSH in IC ii, pp. 354-56; but see K. A. NILKANTHA SHASTRI in JORM, vi, pp. 
191-88 and JC, ii, рр. 797-99. 

4. This has been contested by S. K. ArYANGAR in Str Asutosh Jubilee Volume, 
Orientalia, Pt. 2, pp. 559f, to which R. D. BANERJI replies in JBORS, xiv, p. 512f. 
Sec NILKANTHA SHASTRI in the articles cited above. 

5. Now in the collection of the Royal Asiatic Society of Bengal (H. P. SHASTRI, 
ep. cit, nos. 5315 and 5316). Other known, but atively modern, Mss are 
noticed in the same Catalogue as well as in the Descriptive Cat. of the Mss in the 
Calcutta Sanskrit College, vi, nos. 222-23, pp. 134-5 (three Mss in Devanágari) ; in 
Р. Р. 5. Ѕлѕтвгә Tanjore Catalogue, viii, Srirangam 1930, рр. 3390-93 Burnell': 
Classified Index, ii, p. 169 (three Mss): and in Deseriptive Catalogue of Gort. col- 
lections in Bhandarkar ©. R. Institute, xiv, pp. 77-82 (five Mss in Devanagari) 

6. Gitlingische gelehrie Anzeigen, 1883, pp. 12171 
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be the Gurjara-Pratihara ruler Mahipala I of Mahodaya (=Kanyakubja) un- 
der whom Rajaéekhara wrote his Bála-bhárata (i. 7) and whom FLEET! iden- 
tifies with the Mahipala of the Asni inscription, dated in 917 A.D. Ksem- 
iévara’s assertion of his patron's victory over the Karnátas is explained as the 
courtier's version of the contest with the Rastraküta Indra III, who for his 
part claims victory over Mahodaya. Ksemisvara was also the author of an- 
other drama, Naisadhananda, which deals in seven acts with the story of Nala. 

A similar uncertainty attaches to the Kicaka-vadha* of Nitivarman which 
may have been composed in Bengal or in the adjoining territory of Kalinga.* 
It is a short artificial poem in five cantos (177 verses) which deals with the 
well known episode of the Virita-parvan of the Mahàbharata; but the simple 
and vigorous story of the epic is transformed into a pedantic means for the 
display of the author's skill and learning in the manipulation of the language, 
for the ingenious use of double meanings (Slesa) and clever chimings (Yama- 
ka). The work, however, is singular in the attempt it makes to include both 
lesa (canto iii) and Yamaka (cantos i-ii, iv-v) in its scope ; and it is the only 
Kavya, so far known, which fulfils the rhetorcian's dictum about the Asih 
prelude. As an early example of this type of Sanskrit composition it shows 
considerable talent ; and it is no wonder that it is quoted by a large number of 
grammarians, rhetoricians and lexicographers. One of the earliest of such 
quotations is made by Nami-sidhu who wrote his commentary on Rudrata's 
Kávyülamküra in 1069 A.D. Nothing is known of the author, Nitivarman, 
except that he lived in the court of an obscurely mentioned prince who might 
have ruled in Bengal or in Kalinga. 

The only writer whom we can reasonably claim for Bengal from his des- 
criptive designation is Gauda Abhinanda, who is known to us from stray 





1. JA, xxvi, pp. 175-78. 

2. See Sten KoNOW, Indische Drama, p. 87; P. PETERSON, Second Report, p. 
63: R. G. BHANDARKAR, Report 1897, p. xi; A. B. KEITH, Sanskrit Drama, p- 239. 
The only Alamkàra work which cites the Canda-kausika is the Sahit ya-darpana, which 
belongs probably to Orissa in the first half of the 15th century (See S. K. DE, Sans- 
krit Poetics, i, p. 233f.). 

3. Ms. dated in 1611 A.D. noticed in PETERSON, Third Report, pp. 340-42, with 
extracts: but no personal account of the author is found in the work. 

4. Ed. 5. K. Dr, with the commentary of Janardanasena and with extracts from 
the commentary of Sarvananda-naga, Dacca University Oriental Series 1929. 

5. In two verses of doubtful interpretation (i. 21; i. 7) the author refers to 
his patron, in connexion with Kalinga, either as a ruler or as a conqueror A covert 
allusion appears to be made to this patron's name or designation in the word wigraha 
employed in the Yamaka, but considering the date of the work, an allusion to the 
Vigrahapalas of Bengal does not seem likely. For a discussion of this question see 
S. K. De's edition, pp. xii-xiv and 93-94, 98-99. The poem has been preserved in 
Bengali Mss only, and all the known commentaries are of Bengal origin and indicate 
the currency of the poem in Bengal; and there is nothing, excepting the verse i. 21 
mentioned above, which connects it with Kalinga. 

6. For other early writers who quote this work see S. K., De, introd. to the 
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quotation of his verses in the Sanskrit anthology of Sirhgadhara' ; but the 
question of his date and identity is not free from difficulty. He has been 
identified with Abhinanda, son of Jayanta and author of the Kadamberi-kathd- 
sdra? on the ground chiefly that the author of this metrical summary of 
Binas prose romance describes one of his ancestors as a Gauda ; but the 
evidence is obviously not conclusive, and none of the anthology verses ascribed 
to Abhinanda or Gauda Abhinanda is traceable in this work." There is, 
however, no chronological obstacle in the way of the proposed identification 
The author of the * Katha-sára informs us that his fifth ancestor, Saktisvamin, 
flourished under Muktapida of the Karkota dynasty of Kashmir towards the 
end of the 7th and the first half of the 8th century ; and as the poet Abhi- 
nanda, son of Jayanta, is mentioned and quoted by the Kashmirian Abhinava- 
gupta* towards the end of lOth century, his date may be fixed at about the 
first half of the 9th century. The Abhinanda of the anthologies could not 
have been of a much later date, having been quoted in the Kavindra-vacana- 
samuccaya? which cannot be assigned to a period later than the llth century? ; 
but it is not clear if this Abhinanda is identical with Gauda Abhinanda, who 
cited (along with Abhinanda without the descriptive term Gauda) in the 
Sàárngadhara-paddhati.* 

1. The Sarngadhara-paddhati (dated about 1363 AJD.) quotes twice (nos 1090, 
3485 ; the first verse assigned to Subhánga in the Sedukti-karnamyta iv. 53) Gauda 
Abhinanda, but it also quotes an Abhinanda (nos. 3763, 3917) without the des- 
criptive title, An Abhinanda, and not Gauda Abhinanda, is quoted five times (nos. 
79, 130, 313, 319, 457) in the Kavimdra-vacana^ twenty-two times in the Sadukti 
twice in the Sükti-muktàvali of Jahlana and once in the Padyüvali (no. 149) Frag 
ments of Abhinanda's verses are also quoted by Ujjvaladatta (on Unádi-sütra i. 2 
4B ; n. 103; iv. 117) who refers to. Abhinanda's description of the Vindhya hills, 
and by Rayamukta (on Amara i. 1. 7; ii. 5. 4, 10). For a resume of these passages 
see F. W. THOMAS, Kavindra-racana^, pp. 20-22 

Z Ed. Kavyamili 11, NSP, Bombay 1899. ( Also ed. in the Pandit, Old Series 
1856-68 ; ed. Acintyaráma Sarman, Lahore 1900). 

3. For a discussion of the question see S. K. DE, Padydvali, pp. 182-84 

4. In the printed text (Kavyamálà 25, Bombay 1911, p. 142) of Abhinava 
gupta's Locena, the work is ascribed to Bhatia Jayantaka, but the India Office Ms 
(no. 1008 E 1135), which we consulted, assigns it to Abhinanda, son of Bhatta 
Jayanta. The Kashmirian Ksemendra іп the llth century also quotes Abhinanda 
and his "Kathà-süra (in his Suvrtta-tilaka iii. 6 — "Kathá-sára i. 16). Ksemendra 
informs us (iii 29) that Abhinanda was fond of the Anustubh metre, in which. for 
the most part, the 'Aatha-saára is comgpxe 

5, F. W. THOMAS, lor. cit, would identify this Abhinanda with the author 
of the “Aethd-sara, as well as with Gauda Abhinanda; but no evidence is adduced. 

6. On Abhinanda see AurRECHT, ZDMG, xxvii, pp. 6, 27: G. BUHLER, JA 
ii, pp. 102-6 ; PETERSON, Fourth Report, p. vii. 

7. These Abhinandas are certainly to be distinguished from Abhinanda, author 
of Rüma-carita (ed. GOS, no. xlvi, 1990) who describes himself as the son ol 
Sat&nanda, and probably also from Abhinavapandita, also a Gauda whose Yoga- 
vásigtha-samksepa in six Prakarapas and forty-six Sargas is noticed by Weber (Berlin 

Catalogue, no. 643) and who is described in the colophon to the work as rarka- 

vddifvara-saint yacarya-gaudamandaldlamkara-irimat 
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Perhaps the only Kavya of this period, the Bengal origin of which is 
known with certainty, is the Rüma-carita* of Samdhyakara Nandin, a curious 
but important work which belongs to the class of the so-called historical 


Kavya. By means of constant play upon words (Slega), sustained through 
out in its 195 Arya verses, it gives in four chapters, after the manner of 


Kaviraja’s Raghava-pandaviya, the story of the Rémdyana, on the one hand 
and the history of Rāmapāla of the Pala dynasty, on the other. Each verse 
of the text has, therefore, a twofold application ; but while the epic applica- 
tion is not difficult to make out, the local and contemporary allusions to 
Ramapala’s exploits require elucidation. The Sanskrit tary, which 
accompanies the text and which may or may not have been composed by the 
author himself, explains the historical details, but unfortunately it ends ab- 
ruptly with ii. 35. There is a 'Kavi-prasasti in 20 verses at the end of the 
work, which informs us that the author was the son of Prajapatinandin and 
grandson of Pinàkanandin and belonged to Pundra-vardhana in Varendra. 
Prajápati was a Sámdhi-vigrahika of the royal court, and from the last verse 
of the text it is probable that the work was composed in the reign of Madana- 
pala. As a chronicle of almost contemporary events of which the author 
must have possessed a direct knowledge, the work is of considerable import- 
ance for reconstructing the lost history of this period. The author tells us 
that he is not only a poet well versed in the art of rhetoric but also a great 
linguist. The skill he shows in the manipulation of words in a difficult 
metre, which, however, is possible only in an accommodating language like 
Sanskrit, is characteristic of later Sanskrit poets; but it certainly makes his 
work a marvel of verbal jugglery, especially as the author has to crowd 
within the limits of less than two hundred verses a great deal of matter con 
cerning simultaneously Raghupati Rama and Gaudadhipa Ramapéla. The 
author claims that his Slesa is not distressing (akleSana) ; it might not have 
been so to his contemporaries to whom the events narrated were probably 
familiar: but on account of this very limited and local interest it must have fail- 
ed in its appeal to posterity and became forgotten. As an interesting example 
of the Slesa Kavya, which includes both mythical and historical themes in 
its scope, it may be accepted as a singular four de force, but the very pur- 
posive character of the work and its necessarily artificial form of expression 
make it a poetical curiosity rather than a real poem. 

In the sphere of the technical Sastras, on the other hand, we possess a 
fair amount of literature; but its total achievement cannot be rated too 
highly. The epigraphic records tell us a great deàl about Vedic* and philoso- 

l. The unique Palmleaf Ms of the text was ecquired by Haraprasad SHASTRI 
in 1897, and an edition of the text with its incomplete commentary was published 
by him in Memoirs of ASB, Calcutta 1910. A new edition is now published under 
the joint editorship of R. C. MAJUMDAR, R. G. BasaK and N. G. BANERJEE, by the 
Varendra Research Society, Rajshahi. Our references are to SHASTRIS edition 

2. On Vedic Studies in Bengal, see Haraprasdd-samvardhana-lekhamala, ii, 
pp. 202-226. From the inscriptional references it appears that all the four Vedas 
were studied, but the Vajasaneyi recension of the Yajurveda prevailed. 
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phical studies in Bengal in this period, but no early work on Vedic literature 
has survived ; and of the early philosophical speculations of Bengal we know 
nothing. The only philosophical work of this period, of which however, 
Bengal may feel justly proud, is the well known N yáya-bandali commentary: 
of S$ridhara Bhatta on Praéastapüda's Padartha-dharma-samgraha Bhásya on 
the Vaisesikasuira. From the concluding verses of this sub-commentary we ' 
learn that Sridhara was the son of Baladeva and Abboka (v. L Abhroka, 
Ambhoka, Acchoka) and belonged to Bhirisrsti in Daksina-Radha, which 
has been identified with the village of Bhursut, Dt. Burdwan. The work was 
written at the instance of one Pandud&isa, and is dated in Saka 913 (or 910): 
which is equivalent to 991 (or 988) AD. From references in the work itself 
it appears that Sridhara also wrote Advaya-siddhi (p. 5), Taliva-samvädini 
(p. 82), Tattva-brabodha (pp. 82, 146) and a Samgraha-fika* (p. 159) : but 
none of these works, which are concerned apparently with Vedanta, Vaisesika 
and Mimamsa, has come down to us. It falls outside our scope to enter into 
the philosophical views of Sridhara, but the work is important for having 
placed for the first time a theistic interpretation on the Nyüya-Vaiéesika.^ It 


1. Ed. Vindhyeévariprasida Dvivedin, Vizianagram Sanskrit Series, пов. б, 
Benares 1895. Translated into English by Ganganath JHA in the Pandit, 1903.15, 
reprinted E. J. Lazarus : Benares 1916. Large sections oí Sridhara's works have been 
translated by B. Fapnecon in his Vaisesika-system, Amsterdam 1918. 

2. The verse states that in addition to pious and learned Brahmans many 
Sresthis lived there (bhüri-sregthi [v. 1. iréi]-jamüirayah). It is probably the same 

Bhiiriéresthika in Radha tioned by Krspamiéra in his Prabodha-candrodaya 
(ii. 7) as the seat of proud Brahmans. 

3. The printed reads : tryadhika-dasottara-nava-5ata-&akübde, which is also 
the reading of BUMLER'S MS (Kashmir Report, P. 76, and appendix p. cxliv), 
but adkika-dasottare, which is perhaps a mislection, is found in some Mss noticed 
by R. G. BHANDARKAR (Report 1883-84, p. 314) and R. L. MITRA ( Notices, viii, 
p. 45, no. 2589, also x, p. 237, no. 4186). 

4. Gopinatha Kaviray (History and Bibliography of Ny&ya-Vaisesika Litera- 
ture in Sarasvati Bhavana Studies, iii, p. 115, note) believes that the Semgraha- 
fikd was not an independent work but referred to the N yüya-kandali itself, which was 
a Tiki the Padartha-dherma-samgraka of Praéastapada: but the reference in 
the text does not appear to bear out his conjecture. 

5. Sridhara’s famous contemporary Udayana, who dates his Laksamürali in 
бака 906 (= 984 A.D.) and who is the author also of a sub-commentary, entitled 
Kiramávali, on. Prasastapüda's Bhisya, as well as of two independent polemical 
works named Kusumamjoli and JArma-tattva-viveka, is sometimes connected with 
Bengal by a tradition which associates him with the Bháduri Brahmans of North 
Bengal. But the unreliability of the tradition is indicated by Udayana’s disparaging 
remarks about the Gauda Mimimsaka who lacked a true knowledge of the Vedic 
texts. The reference may be to a school or to an individual: but Varadaraja in 
his Auswmdafjol-bodkini commentary (ed. Sarasvati Bhavana Tests, no. 4, Benares 
1922, p. 123) explains this reference as a pointed allusion to the Paüjiká-küra. The 
identification of this Pafijik-küra with Salikanatha, author of Prakarana-basjikü (ed. 
Benares 1903-4) and a direct pupil of Prabhükara, is plausible but unproved. It is 
noteworthy that much later (c. 13th century) Gangeéa Upiidhyliya refers to the 
Gauda Mimimsaka in almost identical terms in his Tattva-cintámani (ed. Bibl. Ind. 
Sabda-pramápa, p. 88). 
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is curious, however, that this work found little favour in the country of its 
origin, and the two best known commentaries on it are respectively written by 
the Maithila Padmanàbha and the Jaina Rajasekhara. 

The tradition of Candra-gomin is supposed to have been maintained 
in Bengal by two well known Buddhist grammarians, Jinendrabuddhi and 
Maitreya-raksita ; but the place of activity of these two authors cannot be 
definitely determined.  Jinendrabuddhi, who styles himself as Bodhisattva- 
deSiyacirya, was the author of an extensive commentary entitled — Vivarana- 
pañjikā (commonly cited as the Nydsa)? on the Kasika, while Maitreya- 
raksita composed Tentra-pradipa commentary" on J inendrabuddhi's work, as 
well as Dhàtu-pradipa, which professes to follow Bhimasena's recension" of 
the Paniniya Dhátu-pülha. The conjecture that Vimalamati, author of the 
Bhàga-vrtti, belonged to Bengal, is too fanciful to require serious considera- 
tion.^ The fact that these grammatical treatises were popular in Bengal fur- 
nishes an argument of uncertain value ; for Bengal had admittedly been the 
ultimate place of refuge of most major and minor systems of Sanskrit gram- 
mar, including the Kátantra, the Mugdha-bodha, the Sarnksipta-sára and the 
Sarasvata. Of lexical writers, we know nothing about the date and identity 
of Subhüticandra, a part of the Tibetan version of whose commentary on the 





1. D.C. BHATTACHARYA (Paninian Studies in Bengal in Asutosh Siver Jubilee 
Volume, Orientalia, pt. i, pp. 189f) suspects the Bengal origin of these writers from 
the fact that all the commentaries of the Nyasa, for instance, are by Bengal writers. 
& C. CHAKRAVARTI in the works cited below appears to be of the same opinion. 
The extraordinary argument (D. C. BHATTACHARYA p. 201), however, that Maitreya 
was the title and Raksita the real name, and that a clan of Varendra Brahmans are 
called to-day Maitra or Maitreya requires no serious consideration ; for one might 
as well as argue that Raksita being the cognomen of some Radhiya Kayasthas at 
the present time, our author was a Bengal Kayastha! The arguments from modern 
cognomen is unwarranted and hasty. As a Buddhist writer the name Maitreya- 
raksita is quite intelligible by itself. 

о Ed. (in 3 vols.) Srish Chandra CHAKRAVARTI, Varendra Research Society 
Rajshahi 1913, 1919.24, 1925. This work is to be distinguished from the Ami- 
nyüsa, a rival commentary by Indu or Indumitra (IHQ, 1931, p. 418), who is pro- 
bably earlier than Maitreya-raksita but who need not be assumed gratuitously to have 

3. On this work see S. C. CHAKRAVARTI in the works cited, and D. C. BHATTA- 
CHARYA, op. cit. A fragmentary Ms is noticed in MITRA, Notices, vi, p. 140, 
no. 2076, and another incomplete Ms exists in Varendra Research Society, Rajshahi 
It is referred to in the author's Dhàütu-pradipa ; and the author is quoted by a series 
of grammarians and lexicographers (Ujjvaladatta, Rayamukuta, Bhattoji Diksita, 
Sarvünanda, Saragadeva etc), Sarvünanda (1160 Ap.) being the earliest known 
writer to cite Maitreya-raksita. 

4. Ed. Srish Chandra CHAKRAVARTI, Varendra Research Society, Rajshahi 1919. 
Ms. in EccELING, Catalogue of India Office Mss, ii, p. 182, no. 687/434a. 

5. Referred to in the opening verse. 

6. Assigned ta a period between 850 and 1050 A.D. 

7. QCORDIER, of. cil, iii, p. 465. Th. ZACHARIAE, Die indische Wörterbücher, 
GIPA, Strassburg 1897, p. 21. 





1939.] SANSKRIT LITERATURE UNDER PÁLA KINGS OF BENGAL 273 


Amara-koía, entitled Kümadhenu exists in Bstan-hbyur and who is some 
times assigned* to Bengal. He is quoted four times by Rayamukuta and once 

Among exponents of technical Sàstras the medical writers of Bengal de- 
serve mention. The well-known medical authority, Madhava, son of Indu- 
kara’ and author of a learned work on pathology and diagnosis, entitled 
Rug-viniscaya* (or simply Nidéna), is assigned" to this period : but whether 
Bengal can really claim him is doubtful. It is true that mediaeval Bengal 

l. Ed. Satis Chandra VipYABHÜSANA. Bibl Ind. 1912 (only one fasc. published 
of the Tibetan text). According to VIDYABHÜSANA (p. ix), Subhüticandra is also 
cited by Lifga Bhat{a, another commentator on Amara. 

2. IC, ii. p. 261. 

3. Ed. Trivandrum 1909, p. 82. 

4. In the work itself the name is given as Madhava, and not as Müdhavakara, 
which is found only in some commentators; and it is doubtful whether -kara was 
at all a cognomen ; for his father's name Indukara is intelligible in itself and need 
not lead to any supposition of Bengal origin. Cf. the name Bhánukara, author of 
Rasika-jivana who never belonged to Bengal— The evidence of Arabic sources 
(JOLLY, Medicin, p. 7) points to the 9th century as the date of Madhava. 

5. There is no evidence for presuming that Indukara was a medical writer and 
identifying him with Indu (where -bara is dropped) who is cited by Ksira-svámin 
in his comment on the Vanausadhivarga oí the Amara-kofa. He wrote as the 
quotations show, on the topic of Vanausadhi, but the supposition (fC, #, рр. 153-4) 
that his work was named Nighantu is entirely gratuitous. Indu is by no means 
an uncommon Indian name, and hazarding of guesses of identity of authors having 
similar names is hardly of any use. 

6. The work has been printed very often in India. Ed (Text only) with a 
Hindi commentary, by R. P. SITARAMA, Ganapat Krishnaji Press : Bombay 1884 : 
Ed., with the Madhukoéa-vyakhyi of Vijayaraksita and his pupil Srikanthadatta and 
with Atanka-darpana-tika of Vacaspati-vaidya, by J. Т. ACHARYA, NSP, Bombay 
1932. Vijayz-raksita commented on i-xxxii; Srikanthadatta on the rest. Eight 
commentanes on this work are listed by AUFRECHT. 

7. IC, ii pp. 153-55 ; but see S. K. De, ibid, iv, pp. 273-76. 

8. The Cikitsā (MITRA, Bikaner Catalogue, mo. 1413, pp. 647-48) of Madhava 
is not, as suggested in IC, loc. cit, a separate work, but is either identical with 
Rug-viniicaya or represents a version ol it. The two opening verses quoted by Mitra 
are nothing but verses 3 and 4 of the Rug-vinifcaya, while the only concluding 
verse cited, which is too corrupt for identification, deals apparently with Visa-roga- 
nidina, which forms the subject-matter of one of the concluding chapters of the 
Rug-vinticaya. All the available Mss of the small work on Dietics, called Küta- 
muedgara, are in Devanügari, and there is nothing to identify its author Madhava 
with our Madhava, who is probably also to be distinguished from the Madhava or 
Mádhavas, who wrote Ayurveda-rasa-&astra ( BÜHLER, Catalogue of Mss in Gujarat, 
Sindh etc., iv, p. 218), Rasa-kaumudi (MITRA, Notices, iv, no. 1616, p. 178), Bhava. 
srabhava (BUHLER, ор. cil, p. 230; see AUFRECHT. Catalogus Cata, ii. p. 93, 
iii, р. 89), апі Mugdha-bodha (EGGELING, op. cit., v, p. 943, no. 26801807). The 
only other work which can possibly be assigned to our Madhava, son of Indukara, 
is the Paryaya ratnamald, noticed by Mitra, Notices, ix, p. 234, no. 3150: but 
here, again, there is a great deal of uncertainty with regard to the work itself. In 
MITRA'S description(Nefices, i, p. 111, no. 207) of another Ms of the same work 








214 NEW INDIAN ANTIQUARY [August 


developed peculiar names, surnames and titles, but the arguments based chiefly 
on the cognomen -kara, which, however, is not found attached to Madhava's 
name in any of his known works, as well as on the extensive use of his works 
in Bengal, are hardly conclusive. It is, however, beyond doubt that Cakra- 
pánidatta, the well known commentator on Caraka and Suéruta, belonged to 
Bengal. In his compendium of therapy, entitled Cikitsa-samgraha, he informs 
us that his father Narayana was an officer (Patra) and superintendent of the 
culinary department (Rasavatyadhikarin) of the king of Gauda, that he was 
a Kulina of the Lodhravali family? and that his brother Bhanu was an 
Antaranga or learned physician of good family. The commentator Sivadása- 
sena Yaé$odhara, a Bengal writer, who belonged to the 16th century,* ex- 
plains that the king of Gauda was Nayapéla. If this is so, Cakrapinidatta 
should be placed in the second half of the llth century. Besides older autho 
rities, the work professes to draw upon the Gü&dha-bodha-samgraha of Heramba, 
as well as upon the Siddha-yoga of Vrnda,^ which last in its turn follows the 
order of diseases and treatment of Madhava's Rug-vinifcaye, Besides being 
an authoritative work on the subject, it possesses importance in the history of 
Indian medicine for marking an advance in the direction of metallic prepara- 
tions, which had been introduced from the time of Vagbhata and Vmda 






v. p. 976, no. 2740/1511c) omits the name of the author, and ends differently. Оп 
Madhava see A.F.R. HOERNLE, Medicine of Ancient India (Oxford 1907), pp. 13f: 
J. Jotty, Medicin GIPA, (Strassburg 1901), pp. 6-7, where his relation to Vida, 
author of the Siddha-yoga, is also briefly discussed. The suggestion that Vida is 
the true name of the author of the Rug-vinifcaya (HOERNLE in /RAS, 1906, р. 288 : 
1908, p. 998) is groundless and unproved. The Siddha-yoga is sometimes called 
Vrada-mddheve probably because Vida has made a very large use of Madhava's 
work in writing his own. The real names of the work and the author as given in 
most Mss are respectively Siddha-yoga and Venda (See EGGELING, op. cit p. 937: 
AUFRECHT, Bod. Cat., p. 315b; PETERSON, Fourth Report, p. 399: KIELHORN, 
Catalogue of Mss in the Central Provinces, p. 222 etc.). 

1. Ed. by J. VIDYASAGARA, Calcutta 1888 ; but it is printed very often. 

2. Explained by Sivadasa a5 the Lodhravali branch of the Datta family. Tradi- 
tion locates his birthplace in the district of Birbhum. Haraprasad SHASTRI in his 
School History of India (Calcutta 1896) gives 1060 AD. as the definite date of 
Cakrapapi, which has been repeated by most writers (JOLLY, op, cit. p. 6 and in 
ZDMG lii, p. 378; HOERNLE, op. cit, pp. 12, 16): but we have no proof 
for this exact date. 

3. Vidyd-kula-sampanno bhisag antarangah (Sivadisa). On this word see IC, 
1, рр. 684-86. 

4. The commentary is entitled Tattva-candrikz and is professedly based upon 
a previous Ratna-prabhd commentary. From the genealogy and personal details 
given in the concluding verses we learn that Sivadisa was the son of Ananta and 
grandson of Uddharana, and that he belonged to Malaficika in Gauda (Pabna Dis- 
trict). His father Ananta is said (IC, iii, p. 157) to have been a court-physician 
of Barbek Shah in the 16th century. 

5. Ed. Anandisrama Sank. Series no. 27, 1894, with the Vydkhya-kusumanjali 
commentary of Srikanthadatta. On the sources of Cakrapanidatta see JOLLY in 
ZDMG, lin, p. 3771. 

6. P. C. Rar, Hist. of Hindu Chemistry, i, introd, p. liv 
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Cakrapánidatta also wrote a commentary on Caraka, entitled Ayurveda-dipika 
or Caraka-titparya-dipika, in the introduction to which he mentions Nara- 
datta as his preceptor. His commentary on Suéruta is entitled. Bhanumati.* 
Two other useful works of his are Sabda-candrika, a vocabulary of vegetable 
as well as mineral substances and compounds, and Dravya-guna-samgraha,* a 
work on dietics. 

It would be convenient in this connexion to notice two other medical 
writers of some importance who flourished in Bengal at a somewhat later 
date. The first is Suresvara or Surapála who wrote a glossary of medical bota 
ny, entitled Sabda-pradipa,? in which he gives an account of himself. His great 
grandfather and father were respectivelv gana, who was a court- 
physician to king Govindacandra, and Bhadreévara, who served in a similar 
capacity to king Rámapála (called VangeSvara). He himself was a physician 
to king Bhimapfila, and should from these accounts be placed in the first 
half of the 12th century. He also wrote a Vrksdyurveda^ on a similar sub- 
ject, and a Loha-paddhati or Loha-servasva" on the medical use and prepara- 
tion of iron. The other writer is Vafgasena, whose very name would assign 
him to Bengal. He wrote Cikilsa-sára-samgraha,? in which he is described as 
the son of Gadadhara of Kantika or Kafijika. The lower limit of his date, 
viz. the 12th century, is supplied by Hem&dri's profuse quotations from this 
work in Aywrreda-rasüyana commentary on Vaghbhata’s Asta@iga-hrdaya.” 
Vangasena relies upon Suéruta but borrows freely and extensively from 
MaAdhava's Rug-vinifcaye. It is not certain if the later medical commentators, 











1. Ed. SmiNATHA VISARADA, Calcutta 1892-1895. Also Ed. V. K. DATAR, 
NSP, Bombay 1922; ed. N. N. SHASTRI, 2 vols. Lahore 1929. See Mitra, Notices, 
vi, p. no. 2160 (incomplete Ma.) 

2 Ed. in parts by Gangaprasad SEN, Vijayaratna SEN and Nishikanta SEN 
Calcutta 1888-93. See AUFRECHT, Cafalogus Cat. i, p. 175a 

$. Mss in AUFRECHT, Bodiaan Cal. no. 453, pp. 196-196 ; EGGELING, op. cit 
у, р. 974, по, 273819872. Also see MITRA, Notices, ii, p. 25, no. 562. 

4, Ed. J. VIDYASAGARA, Calcutta (2nd Ed.) 1897, with the commentary of 
Sivadisa. See Mitra, Notices, ix, pp. 43-44, nos, 2931-32 

5. Ms in EGGELING, of. cit, v, pp. 974-77, nos. 2739/1351«. 

6. Ms in AUFRECHT, Bod. Cai., no. 768, pp. 324-25, where an analysis of 
contents is given. 

7. Ms. in H. D. VELANKaR, Descriptive Cat. of Skt. and Pkt. Mss in the 
Bombay Branch of the RAS, i (Bombay 1926), p. 65. 

8. Ed. Nandakiéora GOSVAMIN, Calcutta 1889. For Mss see AUFRECHT, Cata- 
logus Cat. i, 186b ; ii, 38a, 199b; їй, 40b and especially EGGELING, op. cit. v, 
pp. 951-52. The work is also called Vaidya-vallabha. The Cikitsá-mahàrnava men- 
tioned by R. G. BHANDARKAR (Report 1884-1887 p. 93, no. 918) is probably 

work, The Akhydla-vydkarana mentioned by R. K. Mitra (Descriptive Cat 
of Skt. Mss in ASB, pt. i, Grammar, Calcutta 1877, no. 29) may or may not be 
by the same author 

9. Gone in IC, iii, p. 535f. The Cambridge Ms. (Add. 1707), as Ессе 
LING notes, was copied in the Mepali era 396 — 1276 AD 
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Arunadatta, Vijaya-raksita,® Niscalakara, and Srikanthadatta® really belong 
ed to Bengal. We have no proof for such a conjecture: in any case, they 
are not independent writers of importance, and also fall chronologically out- 
side our period. 

Like the speculative Nyáya-Vaisesika, the practical Dharma&istra litera- 
ture achieved a distinction of its own in mediaeval Bengal, but of the early 
history of the latter, like that of the former, we know very little. That the 
study of the Mimamsa, allied to the Dharma-sastra, was not neglected is 
apparent from the epigraphic records, as well as from the references, however 
disparaging, of Udayana and Gangeéa, already mentioned above? We also 
know that the two important Bengal writers on Dharma-istra, Bhavadeva 
and Aniruddha, were well versed in the teachings of Bhatta (Kumürila). 
Haliyudha in his Brühmana-sarvasva informs us that although Bengal paid 
little attention to the Vedas, she studied Miméimsi: and he himself 
wrote a Mimumsá-sarvasva which is now lost. But the subject 
is actually represented in this period by only one work, namely, 
the Tautdtitemate-tilaka, to be dealt with presently, of Bhavadeva 
Bhatia, which exists only in fragments. The study of the Vedic 
ritual is similarly evidenced by a single extant work composed by a 
little known scholiast, Nārāyaņa, son of Gona (or Gona)? and grandson of 
Umapati. It is a commentary, entitled Prakaía, on Kesava Miéra's Karma- 
pradipa or Chandoga-parisis(a,^ which is a compendium of Sámavedic Grhya 
ritual as described by Gobhila. The author's ancestors belonged to Uttar 
Radha. His grandfather Umépati, who excelled in his knowledge of the 
teachings of Prabhákara, is described as flourishing under Jayapála ; while 
Narayana was also a follower of the views of Prabhakara and was well versed 
In Smyti and Purana. But the work itself is not of great merit. 

Of the two earliest Bengal writers on Dharma-Sistra, Jitendriya and 
Balaka, whose works are now lost, our information is scanty, being derived 
from citations in later authors. They are quoted and criticised by the Bengal 





1. Wrote Sarvüüga-sundari on Vágbhata's Astangahrdaya (Ed. A. M. KUNTE. 
2 vols. Ganapat Krishnaji Press: Bombay 1880). His date is variously given as 
C. 1220 (HOERNLE), 13th century (CORDIER), 15th century (JOLLY). 

2. Wrote, with his pupil Srikanthadatta, the Madhu-koía on Madhava’s 
Nidüma. HOERNLE dates him at c. 1240 and Jolly at the 14th or 15th century. 

3. Wrote Prabhà on Cakrapápi's Dravya-guma^. Date not known. 

4. See note 4 above Also wrote Kusumāñjali on Vpnda's Siddha- yoga. 

5. As claimed without much justification in IC, i, pp. 157-58, 

6. The mislection migüdhàcürya for wrafécdrye in Haliyudha's Braékmana- 
servasve (§l. 20-21) kd H. P. SHAsTRi (JBORS, 1919, p. 173) to the supposition 
that there was an early author on Vedic ritualism named Nigidhacarya ; but the 
reference is undoubtedly to Uvat&cárya, the well known author of the Vajasaneyi 
Mantra-bhásya (See IHQ, 1930, p. 783). 

7. The Bibl Ind. ed. reads tasyünujah (— younger brother of Umáüpati), with 
the v. L lasyütmajah, which last is the reading also of the India Office Ma 

_ 8 .Ed. Bibl. Ind. 1909, 1923 (only two fasc. published). Ms in EGGELING, op. 
cil. i, pp. 92-98, no. 1028 (incomplete) 
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authors, Jimütavühana, Raghunandana and Silapani, and are therefore com- 
jectured to have flourished in Bengal before the 12th century A.D. In his 
Külavivekz Jimitavahana mentions J itendriya among writers who dealt 
with the subject of auspicious time (Kala) appropriate for ceremonies, and 
quotes in several passages his very words. Jitendriya's views on Vyavahüra 
and Priyascitta are also quoted in the Dayd-bhiga and the Vyavahara-mátrkà 
of Jimitavahana, as well as in the Daya-tattva of Raghunandana. It would 
seem, therefore, that Jitendriya's lost work was fairly comprehensive in its 
scope ; and as only these Bengal writers, and no other, quote him, the supposi- 
tion that he flourished in Bengal in the first half of the llth century is not 
unlikely. The other forgotten author, Balaka. is known entirely from refer- 
ences by Jimütavahana, Raghunandana and Sülap&mi, who discuss his views 
mostly on Vyavahara and Práyaécita, Jimütavahana going even to the length 
of sometimes gly ridiculing them as childish (bdla-vacana).* If the 
Valoka mentioned six times* in his Préyeicitia-nirapana by Bhavadeva 
Bhatta, also a Bengal writer, be the same as our Balaka, then his date would 
be anterior to 1100 A.D. There is also another Dharma-Sistra writer named 
Yogloka* who is known similarly from the references made by Jimütavahana 
and Raghunandana. He appears to have treated the subject of Vyavahara 
and composed a long (Brhat) and a short (Laghu) treatise on Kala. He 
is quoted mostly for the purpose of being refuted, but since Jimütavahana 
refers to old (purdtena) manuscripts of Yoglcka’s work, he might have been 
even an older author than Jitendriya and Balaka. 

If not a great writer, Bhavadeva Bhatia Was versatile and was certainly 
one of the most interesting personalities of his time. A great deal about him 
is known from an inscription’ found in the magnificent temple of Ananta- 
Vasudeva at BhuvaneSvara in Orissa, which eulogises Bhatta Bhavadeva as a 
politician, scholar and author, and as a constructor of reservoirs and builder 
of temples and images, the identity of the author Bhavadeva with the person 
eulogised being established by the unique epithet, Bálavalabhi-bhujahga, ap- 
plied to both.* This Praéasti of Bhavadeva and his family compose 1 by 





— i = 


eS ws SoS US DS 
1. Ed. Bibl. Ind. 1905, p. 380. See JASB, 1915, р. 315. 
2. For the passages see KANE, Hist. of Dharma-íüstra, i, Poona 1930, pp. 281- 
83, where they are given in full. 

3. These passages are quoted in KANE, op. cif., pp. 283-84, which also see on 
the question of Balaka's identity with Bálarüpa, pp. 284-86. 

4. JASB, 1915, p. 320. 

5. JASB, 1912, p. 336. Valoka may be a common mislection of the Bengal 
scribe for Balaka. The printed text (pp. 42, 44, 74, 81, 83, 106) apparently found 
the correct form Balaka, but it does not utilise the Mss of the text mentioned below. 

6. See KANE, op. cil., pp. 286-87 

7. EI, iw, pp. 208-07 ; N. G, MAJUMDAR, Inscriptions of Bengal, iii, pp. 25-41. 
On Bhavadeva see Monmohan CHAKRAVARTI in JASB, 1912, pp. 332-48, which 
account has been corrected and ented by N. G. MAJUMDAR, loc. cit., and 
KANE, op. cit, pp. 301-06. 

8. The epithet has been the subject of much speculation (besides the work 
cited above, see R. D. BANERJEE, Palas of Bengal, p. 99 and Bangetar Itihdsa, 
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Bhavadeva's friend Vacaspati-kavi consists of thirty-three elegantly written 
verses. Bhavadeva belonged to the Savarpa-gotra (of the Kauthuma school 
of the Samareda) and came from the Siddhala-grima in Radha? His ances- 
tors were all learned men, and one of them received the Sdsana of Hastini 
bhitta from an unnamed king of Gauda. His grandfather Adideva was like- 
wise a minister of peace and war to some king of Vanga. His father Was 
Govardhana ; and his mother Sáhgokà was the daughter of a Vandyaghatiya 
Brahman. Bhavadeva himself served for a long time in a similar capacity 
under king Harivarmadeva and probably also under his son, whose name is 
not given. Bhavadeva is described as prominent among the exponents of 
the Brahmüdvaita system of philosophy, conversant with the writings ol 
Bhatta (Kumárila), an antagonist of the Buddhist and heretic dialecticians, 
well versed in Artha-Sdstra, Ayurveda, Astra-veda etc., proficient in Siddhànta, 
Tantra and Ganita, and called the second Varáha because of his special keen 
ness for Astrology and Astronomy, having himself composed a work on the 
Hora-Sastra. He is said to have also composed a work on the Dharma-&istra, 
which superseded the already existing texts, and, following Bhatta ( bhattokta- 
nitya), to have written a guide to Mimümsá in one thousand уйуй. 
Although exaggeration is usual in such eulogistic enumeration, we have 
the means of verifying at least a part of this remarkable catalogue of accom- 
plishments. No work of Bhavadeva on the Hord-Sistra or Phala-samhit& has 
yet been discovered, but a fragment of his work on Mimümsá is available. 
This is entitled T'aulátita-mata-tilaka? and is known from а fragmentary manu- 
script in the India Office Library. It discusses the Tantra-váritika of Tautā- 
tita or Kumarila Bhatta, the fragment covering only Piirvamimémsdé-sitra ii. 
1. Bhavadeva's works on the Dharma-&istra, however, are better known. These 
are, so far known, three in number and respectively embrace the three im 








р. 288, and references cited therein). — Bálavalabhi is obviously a place-name 
which occurs as such in the commentary on Samdhyskara Nandin's Rame-carita 
(p. 35), but the exact situation of which is unknown. A place called Vrddhavalabhi, 
situated in the Gauda country, is mentioned in the colophon to a Ms of Sarra- 
deva-pratist ha-baddhati of. Trivikramasüri (SHASTRI, Descriptive Cat, of. ASB Mss. 
iii, p. 529), which makes the meaning of Bala in Bala-valabhi intelligible. The word 
Bhujanga means ‘a lover’ or a Nagaraka, and not a serpent, as M. CHAKRAVARTI 
and N. G. MAJUMDAR are inclined to interpret (JASB, 1912, pp. 341-42). 

L R. L. Mirmga's conjecture that this is the well known philosophical writer, 
Vicaspati Miéra, is unfounded. Six verses are ascribed to one Vacaspati in the 
Bengal anthology, Sadukti-karnamyta, but as one of these verses (ii, 33.2) is quoted 
anonymously in Deis-riipaka (on ii, 29), he is probably a different person. 

2. The Sávarpa-gotra, as well as Siddhala in Uttara-Rüdha, is mentioned in 
the Belava copperplate of Bhojavarman (N. G. MAJUMDAR, op. cit, p. 21). 

3. EGGELING, op. cif., по. 216611591, p. 690. Another Ms probably of the 
same work noticed in Triennial Cal. of Madras Govt. Mss Library for 1919-22, 
р. 5527. The work is mentioned by Hall in his Index to the Bibliography of Indian 
hilosophical System, p. 170. — Hemádri in his Caturvarga" (Ed. Bibl. Ind., p. 120) 
asapproves of Bhavadeva's explanation of some views of Rumérila. The Sitras 
ted Salt with in the India Office Ms are ii, 1.1, 5, 9, 10, 13, 24, 30-35, 38, 40, 
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portant branches of Acara, Vyavahüra and Priyascitta. The work on Vyava- 
hara or judicial procedure, called Vyavahéra-tilaka, is now lost; but it is 
known from citations in the Vyavahàra-tattva of Raghunandana,* the Vira- 
mitrodaya of Mitra Miéra* and Danda-viveka of. Vardhamána." The other 
Dharma-istra work is the Pràyascitta-nirüpana, which deals in six chapters 
with the modes of expiation for various sins and offences. The first chapter 
(Vadha-pariccheda) concerns itself with the murder of men and women and 
slaughter of animals; the second (Bhakgyabhaksya-p") treats of forbidden 
food and drink; the third (Steya-p*) discusses various kinds of theft ; the 
fourth ( Agamyágamana-p^) is occupied with sexual union with forbidden per- 
sons; the fifth (Samsarga-p^) is devoted to such topics as taking of im- 
proper gift from outcasts, contracting of forbidden marriages, sale of for- 
bidden food and contact of untouchable persons; while the sixth chapter 
(Krechra-p^) concludes with the discussion of expiatory rites and penances. 
It gives a fairly full treatment of the subject and cites more than sixty autho- 
rities? The reputation which the work enjoyed is indicated by the respect 
with which it is cited by such Smrti-writers as Vedacarya,® Govindánanda 
and Narayana Bhatia. Оп the Samavedic rites and ceremonies relating to 
the Samskaras, Bhavavede wrote C hdndoga-karmanusthana-paddhati," also 
variously called Daéa-karma-paddhati, DaSa-karma-dipika ог Samskara- 
paddhati. Its contents are devoted to KusandikA, Udicya-karman, Vivaha, 
Garbhadhaina, Pumsavana, Simant yana, Sogyanti-homa, Jata-karman, 
Niskramana, Paustika, Anna-prasana, Putra-mirdhabhighrana, Cada-karana, 
Upanayana, Samüvartana and 4-karman. From literary sources" Bhava- 
^ ^1. Ed. Jivünanda VIDYASAGARA, ii, p. 207, also p. 208. A Ms entitled Dattaka- 
tilaka exists in the Varendra Research Society's collection. (see the society's edition 
of Bhavadeva's Prüyaicittanirüpama, introd. p. 2). The first Maigala-éloka of this 
work is identical with the opening Mangala-sloka of his Chündoga-karmánus] hana", 
while the second verse refers to his Vyavahára-tilaka ; but it is a later fabrication 
passed off in Bhavadeva's name inasmuch as it quotes such later writers as Can- 
des$vara Thakkura (14th century). 

9 Ed. Chaukhamba Skt. Series, p. 85. 

3. MiTRA, Notices, p. 226, no. 1910. The work belongs to the latter half of 
the 15th century. It has been edited in GOS (1981) by KAMALA-KRSNA Smrti-tirtha. 

4. Also called “prakarena, Ed. Varendra Research Society, Rajshahi 1927. 
Mss in EGGELING, iv, p. 55, no. 17251561 ; MITRA, Notices, ix, pp. 214-15, no. 3138, 
where an abstract of contents is given. Also Mss in the Calcutta Sanskrit College 
Library, nos 183-84. The colophon calls the author Bálavalabhi-bhujahga and 
Simdhivigrahika. 

5. For a list see JASB, 1912, p. 336; also index of works and authors to the 
printed edition 

6. For reference see KANE, op. cit, p. 303. 

7. In his Prüyascitta-samgraha (EGGELING, op. cit, pp. 473, 555). 

8. So named in the second introductory verse. Ms in EGGELING, op. cit., p. 94, 
no. 452|5a (cf. no. 394) ; in the Calcutta Sanskrit College Library, no. 52 ; Bhandar 
kar Institute Mss no. 9 of 1895-98 and no. 263 of 1887-91. The epithet Balavalabhi 
bhujanga rs in the colophon 

9, On this question see Monmohan CHAKRAVARTI in /ASB, 1912, pp. 342-45 
KANE, op. cil., pp. 305-06 
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deva's date would be earlier than the first quarter of the 12th and even the 
last quarter of the llth century ; and this is supported by the palsography 
and internal evi of the Bhuvanesvar inscription* concerning Bhavaveda.* 

To this period probably belongs Jimütavahana, who is indeed the first 
of the three leading authorities of the Bengal school of Dharma-&stra, the 
other two being Raghunandana and Sülapàni who came later. Extremely 
divergent opinions, however, have been held on the question of his date, and 
he has been variously assigned to periods ranging from the llth to the 
16th century.2 It is clear, however, that he could not have been earlier than 
the last quarter of the llth century because he mentions Dhiresvara Bhoja 
and Govindarája ; and since he is himself quoted by Silapani, Vacaspati 
Miéra and unandana, he could not have been later than the middle of 
the 15th century. Relying on astronomical as well as literary evidence, Mon 
mohan CHAKRAVARTI would place him tentatively in the beginning of the 
12th century, while P. V. KANE would approximate the date still further to a 
period between 1090 and 1130 AD. Of Jimitavahana’s personal history not 
much is known. In the colophons of his works һе is described as Pāri- 
bhadriya Mahamahopadhyaya, while at the conclusion of his Vyarahdra- 
mülrkà and Dàya-bhüga he informs us tnat he was born of the Panbhadra 
family (Kula). It is said that this name belongs to a section of Radhiya 
Kadla-viveka (p. 290) appears to support the inference that Jimiitavahana 

Of Jimütavahana's three works all of which have been printed, the 
most well known and important is his Daéya-bhaga, which is the basis and 
paramount authority on the Hindu law of inheritance, partition and Stri- 











1. N. G. MAJUMDAR, op. cil., p. 32 

2 Our Bhavadeva should be distinguished from several other later Bhavadevas 
who also wrote on Dharma-5&àstra, viz, Bhavadeva, author of Düna-dharma-fprakriyà 
(middle of the 17th century), Bhavadeva, author of Smrti-candrika (first half of the 
18th century) and Bhavadeva, author of Sambandha-viveka (on Sapipda relation- 
ship). These works do not mention either the epithet Balavalabhi-bhujanga or the 
official designation Samdhi-vigrahika of Bhavadeva. 

3. For an examination of the various dates, see Monmohan CHAKRAVARTI in 
JASB, 1915, pp. 321-27, Panchanan GHosH in 26 Caleutia Law Journal, pp. 171 
(journal portion) and KANE, op. cil.. pp. 325-27. 

4. See Monmohan CHAKRAVARTI in JASB, 1915, pp. 320-21. H. P. SHASTRI 
(Deseriptive Catalogue of ASB Мз, їй, р. ху) thinks that since the Parhals were 
reduced in status by Ballilasena, Jimütaváhana could not have paraded his being 
a Páribhadriya unless he flourished before Ballilasena. 

5. It appears that these three treatises were meant to form a part of an 
ambitious work on Dharma-&istra called Dharma-ratna ; hence the colophons read 
ui dharma-ratne daya-bhagah (or kaüla-vivekah, as the case may be). The ignoring 
of this fact has led to inaccuracies in the description of Jimütavahana's works in 
some catalogues of manuscripts. Thus, the Dharma-ratma mentioned in MITRA, 
Notices, v, pp. 297-98 (no. 1974) and in the Descriptive Cat. oí Madras Govt. 


Oriental Library, vi, pp. 2385-B8, nos. 3172-74 respectively the Kala-riveka and 
the Dáya-bhàga. 
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dhana in Bengal, except in cases where the Mitaksara, from which it differs 
in some fundamental points; is applicable. The work is widely known 
through H. T. Colebrooke's English translation? and has been often printed 
in Bengal. Its popularity and importance are indicated by the large number 
of commentaries? which exist, incl one by Raghunandana who has uti- 
lised it also in his own authoritative works. The work defines and discusses 
the general principles of Daya or inheritance and proceeds to the exposition 
of father's power over ancestral property, partition of fathers and grand- 
father's property and division among sons after father's death. It then deals 
with the definition, classification and devolution of woman's property (Stri- 
dhana), after which it treats of persons excluded from partition and inheri- 
tance om grounds of disability, of property which is impartible, of the order 
of succession to sonless persons, of reunion, of partition of coparcenary pro- 
perty concealed but subsequently discovered, and of settlement of partition 
disputes by the court. It is a work of great learning and acuteness, and 
freely criticises a large number of authorities, ancient and modern, some of 
whom are not known otherwise 

His Vyavahara-müatrka,^ as its very name implies, deals with judicial pro- 
cedure. Its importance is evidenced by references to it by Raghunandana and 
Vácaspati Miéra.* It divides the subject into four Padas, with an introductory 
exposition (Vyavahara-mukha) dealing with the eighteen titles of law, the 
function and qualification of the judge (Pradvivaka), the different grades of 
court and the duties of the Sabhyas. Of the four stages of Vyavahára, the 
first (Bhási-püda) deals with the plaint (Pürva-paksa) of the plaintiff 
(Arthin) and with surety (Pratibhii); the second (Uttara-pada) treats of the 
four kinds of reply (Uttara) by the defendant (Pratyarthin) ; the third 
(Kriyá-pàda) is devoted to proof or burden of proof (Kriyá) and various 
kinds of evidence, human (Manusi) and divine (Daivi), the author pur- 
posely omitting the divine which consists of trial by ordeal ; and the fourth 
(Nirpaya-pàda) concludes with the topic of the decision and order of the 


1. See KANE, op. cil. p. 323 for a summary of these distinctive doctrines. 
Jimiitavahana does not. quote or mention the Mitdksard of Vijfiinesvara, but he 
appears to know the doctrines of the school. 

2. Reprinted, Calcutta 1910. Edited Golapchandra SARKAR Sastri, Calcutta 
1883, along with COLEBROOKE' translation of the Milākşarā 

3. The work was edited by Bharata Candra SIROMANI with seven commentaries, 
2 vols., Calcutta 1863-66 (an earlier edition with the commentary of Krsna Tarkilam 
kira, Calcutta 1850, in Bengali characters). In some editions, as for instance in 
that of Jivananda VIDYASAGARA, the work is divided into sections but there is no 
such division in the Mss 

4. For a discussion of these citations see M. CHAKRAVARTI, op. cit., pp. 319- 
20, KANE, op. cit. PP 323 1. 

5. Ed. Asutosh Mookerjee in Memoirs of ASB, iii, no. 5, Calcutta 1910-14. 
This name oí the work is given in the first introductory verse, and is found in 
iater citations ; but colophons name it variously as Nyáya-mátpkà or Myáya-ratna- 
тапка. 

6. For references see M. CHAKRAVARTI and KANE in the works cited. 
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court. The work abounds in quotations,’ calculated as about six hundred in 
number, and proves the learning and dialectic abilities of the author. Jimüta- 
vühana's third work, Kidla-viveka, declares in its second introductory verse 
its object of elucidating the topic of Kala or appropriate time for particular 
ceremonies, which has not been properly understood and treated by previous 
writers, seven of whom are directly mentioned in one verse? It deals accord 
ingly with the question of appropriate season, month, day and hour for the 
performance of religious duties and ceremonies, the determination of inter- 
calary months, the suitability of lunar and solar months, and the auspicious 
time for various festivals, including the Kojágara and the Durgotsava. The 
work shows the same skill and learning of the author and abounds in quota 
tions, references and criticisms of previous authors, while its reputation is 
indicated by its wide recognition by such later writers as Raghunandana, 
Sülapüni, Vácaspati Mira and Govindánanda 


1. Discussed by M. CHAKRAVARTI and KANE, as above. 

2. Ed. Bibl Ind, Calcutta 1905. 

3j. P. 380. They are Jitendriya, Sankhadhara, Andhuka, Sambhrama, Hari 
vamśa, Dhavala and Yogloka, 


A NOTE ON A UNIQUE IMAGE OF YAMA 


By 
A. 5. GADRE, Baroda 


The object of this note is to bring to the notice of scholars a sculpture of 
Yama, which is so very common in Gujarat and which at the same time has 
never before been noticed and illustrated in the standard works on Hindu Ico- 
nography. The accompanying plate shows an image of Yama which is seen 
as a dik-pala in the main niche of the southern mandovara of the famous 
temple of HatakeSvara, the Lord of Gold, the tutelary deity of the Nagara 
Brahmanas, in Vadnagar, an ancient historical town in the Mehsana District 
of the Baroda State. Such images are to be seen in many Siva temples m 
Baroda proper as well. The photo illustrates Yama in the so-called tribhanga 
pose, with a crown, Circular ear-rings, necklaces, anklets and sandals. 
He has four hands and holds a gadà in the upper right hand a pen or iekkant 
in lower right hand. A bird, possibly a cock, is perching on the rod he holds 
in his upper left hand and a book appears in his lower left hand. There are 
two female chowrie-bearers standing cross-legged on his sides. A mahisa (?) 
stands between his legs. The folds of his upper garment are visible. 

riginally not possible to identify this image as no dhyana iully 
or partially agreeing with it was traceable in most of the standard works on 
y which were published upto 1935, when I came across this image 
during my tour to enlist monuments in the Kheralu taluk of the Mehsina 
prant of Baroda. I was helped in the correct identification of the sclupture 
by the Devatamarliprakranam and tha Rüpamandanam published later on. 
Yama, except as a dik-pála, is rarely described independently. In the des- 
cription of the Kéléri aspect of Siva,’ Yama is described as paying homage to 
Siva with two hands. The Amiumad-bhedágama? lays down that Yama 
should have two hands. This and other details do not tally with our image 
as illustrated in the accompanying photograph. However, its one detail, viz. 
दौ चामरधृते fa —there should be two females with chowries—is observed in 
our sculpture. The Visnudhermottariyam® describes Yama seated on a 
mahisa, with Dhūmomā, his consort, seated in his left lap. Though he 
has four hands, he is said to hold different weapons, e.g. tri$éüla and Aksamala 
in the left hands. His secretary, Chitragupta, is said to carry a pen and a 
book—a feature noticeable in our image of Yama. The dhydnas of this 
deity given in the Devatámürti-prakaranam and Rüpamandanam* of Mandana 
- 1. T. Gopinath Rio's Elements of Hindu Iconography, Vol. II, pt. 2, prati- 
mülaksdnümi, Skt. text, p. 79 | 

2. Ibid, page 256. (Skt. text). 

3. Ibid, page 527. 

4 Devatümürtiprakaramam and  Rüpmandanam ; (Calcutta Sanskrit series 
Vol XIL). By U. M. Sankhyatirtha ; pp. 72 and 11. 
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(15th cen. A.D.) almost completely agree with the description of our sculp- 
ture given above. These dhydnas are :— 


लेखनीं पुस्तकं हस्ते कुक्कुरं दण्डमेव च । 
महामहिषमाख्डः क्ृष्णाङ्गश्च यमो भवेत्‌ ॥ 
[ देवतामूत्तिप्रकरणम्‌ अ० ४, Жо ६१ ] 
'(He should have) in his (four) hands a pen, a book, a cock and a rod. 
Dark of complexion, Yama should ride a big buffalo." 
An almost identical dhyana from the Rüpamandanam is as follows :— 
ळेखनीं पुस्तकं धत्ते कुकुटं दण्डमेव च । 
मरहामहिषमारूडो यमः कृष्णाङ्ग ईरितः ॥ 
अध्याय २, Ble 2211 


One slight variation is that the upper right hand of the deity of our sculp- 
ture holds a gadā whereas in the upper left hand we see the kukkuja perched 
on the danda or the rod. 

Yama! is described in the Rg-veda as the son of Vivasvat and Saranyu. 
He is described as the first man who died and was an object of terror. It is 
implied that Yama is a god. He is not expressly called a god but only a 
king (R. V. IX.1L8) who rules the dead. In later mythology he is reduced 
to the position of a dik-pdla and the guardian of the myfyu-loke. He is the 
acknowledged judge of the dead and metes out punishments. As the dispenser 
of justice he is called Dharmaraja and this aspect of his is fully borne out 
in our sculpture by the lekheni and patra he is shown holding in his lower 
two hands. Death is the path of Yama (R.V. 1.38.5) and in R.V. 1.165.4 he 
appears to be identical with death (mrtyu). A bird either the owl (ulüka) 
or pigeon (kapota) (R.V. X.165.4) is said to be the messenger of Yama. 
This fact may account for the presence of a bird, possibly mistaken for a 
cock in later period, perching on a rod in his hand. Thus we see that Vedic 
tradition is continued in later mythology with slight and inevitable changes. 

It will be clear from the above discussion that for correct identification 
of Hindu images in Gujarüt and Kathiiwad especially, works like the Devatd- 
mürtiprakaranam and the Rüpamandanam of the eminent architect Sūtra- 
dhára Manpdana are quite indispensible and very reliable. Sculptures difficult 
of identification can be accurately identified with the help of these works 
of Mandana, whose treatises on iconography give dhya@nas of certain rare 
images which cannot be found described in other works on Indian Iconography 
or which are peculiar to this part of India. Mandana as also his father 
Srikshetra were under the patronage of Maharani Kumbha (15th cen. A.D.) 
of Mewad, who was a famous builder of monuments. 


“= 


1. Elements oj Hindu Iconography- T. Gopinath Rao's, Vol II, pt. 1 p, 525 
2. Vedic Mythology by A. A. MACDONELL р. 172. 
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SCULPTURE ON THE OUTSIDE OF A WALL OF THE HATAKESVARA TEMPLE, VADNAGAR. 
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YOGAVASISTHA ON THE MEANS OF PROOF 


By 
P. C. DIVANJI, Ahmedabad. 
Introductory Remarks. 

The second chapter of the Yogdvasistha entitled “ Mumuksu-prakarana " 
is as it were the key-chapter of that work because although its immediate and 
declared purpose is to lay down the qualifications which an aspirant must 
acquire before he can be initiated into the teaching of Vasistha contained in 
the remaining four chapters, which it does in four Sargas,’ it also contains a 
Sarga? in which the total number of chapters in the work, the total number of 
stanzas therein, the doctrine expounded therein, the name of each chapter 
including even the previous one, the number of stanzas therein and the nature 
of the contents thereof and the inter-connection between those of each of 
them, have been stated. Over and besides that it contains 4 Sargas * intended 
to prove that Purusártha (human-effort) if well-directed and backed up by 
a strong will must succeed in spite of obstacles of all sorts being thrown in the 
way by Daiva (fate) because the latter is nothing else but an imagined result 
of actions in a previous birth and such a result can be avoided if actions are 
done in this birth resolutely and persistently, without believing that there is 
any other or higher source of power than the self itself, not only on the physi- 
cal but on other planes as well. This subject is intimately connectec 
that of the Pramfinas, the means of cognition, because after the acquisition 
of the necessary qualifications by a persistent self-effort backed up by a grim 
determination, what one has to acquire is correct knowledge, which 1s capable 
of leading an aspirant to the desired goal. In order that such knowledge may 
be acquired it is necessary to know which is or are the unfailing means of 
proof. This author has discussed that subject in two of the Sargas in this 
chapter! The accepted means of proof are (1) 'Pratyaksa' (direct percep 
tion), (2) 'Anumüna' (inference) (3) pam&üna' (analogy) and (4) 

&abda' (authoritative word). I propose to set forth the views of this author 
with regard to the nature of each of them and their relative values. 











(1). Direct Perception. 


2. He says that just as the is the principal source of all water 
so Pratyaksa amongst the means of proof is the principal source of knowledge." 
1. Yogavdsistha II. 13 to 16. 
Ibid. 17. 

Ibid. 4 to 9. 
Ibid. 18 and 19. 
Ibid. 19. 16. 


парын 
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According to him this is so not only in the matters pertaining to Vyavahara 
(our daily intercourse) but also in those relating to Paramartha (the highest 
object of man's attainment), ie. to say, not only in the matter of cognition 
of the objects of the phenomenal world but also in that of the absolute 
reality. The process of reasoning by which he demonstrates this proposition 
is indeed subtle and original. 

3. It may be summed up thus :—According to the wise that knowledge 
can be deemed to have been derived from direct perception which arises from 
the contact of an object with the eye which is the principal organ of sense- 
perception. These are however outward manifestations of an inner reality, 
which becomes both the Pramütà (knower) and the Prameya (thing to be 
known), the subject and the object. The subject is of the nature of the 
consciousness "I" and the object is of the nature of a Vrtti (modification) 
of the mind, which itself is also a product of a Vrtti which had originally 
arisen in the pure consciousness. This Vytti, whether it arises in the indivi- 
dual mind or as it had arisen in the universal mind, is known as the ' Sarhvit.' 
In the latter it had arisen without any specific reason but once having arisen 
it had given rise to numerous Sarhkalpas and Vikalpas (changing thoughts) 
and had thereby given motion to it, as the result whereof, just as water itself 
assumes the forms of bubbles, ripples, waves &c., by the action of wind, diverse 
objects of the material world had come into existence and become manifest 
These objects consist of beings in different grades of development. In their 
material forms they seem to be distinct and of variegated natures but these 
forms are like mere bubbles, having only a transient existence, which they 
owe to their substratum, the underlying reality. 

4. Thus from the standpoint of the Absolute both the sentient and 
insentient creatures are unreal, mere conventional names and forms, but since 
the absolute permeates all of them they partake of its nature in a greater or 
less degree and therefore we can avail ourselves of the knowledge about them 
in order to rise from the known to the unknown, from the manifest to the 
unmanifest. Such knowledge arises in the case of an ordinary individual from 
the contact of his sense of perception with an external object but that is only 
a physical act and knowledge as such does not arise unless it is followed by 
a psychical process, which differs in the case of different individuals according 
to their psychical development. An ordinary individual is, on seeing an object, 
reminded merely of a similar object which he had seen or heard of. He has 
an eye only on its outer form, not its inner kernel. A philosopher, on the other 
hand, has his eye on the latter, which is the same in the case of all objects, 
physical or metaphysical. Thus, whenever he sees any object even with his 
physical eye, he is reminded of the First Cause (Parama Mahat), which, as 
said above, had assumed the form of objects. This does not mean that he is 
incapable of dealing with the object as such but only means that his mind 
remains placid even on seeing it, deals with it only so far as it may be 
necessary for an immediate purpose and does not allow his mind to be coloured 
by the impression produced therein, so that it may not disturb him in his 
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repose when it is no longer necessary. As for himself too, he knows that 
the Pramata (Knower) in himself, making himself felt as self-consciousness 
in the form "I " is also an assumed form of the same First Cause. Thus 
unlike an ordinary man, a philosopher has even in objective perception an 
Anubhüti (experience) of the self by the self. In this work therefore the 
term 'Pratyaksa' has been used in the sense of ' Anubhüti' ie. an 
actual realization of the truth. And just as one sees things externally when 
the senses are turned towards the external world one can also see several things 
internally when one's senses are drawn inwards, as in the case of the dream- 
experience, which is common to all human beings. The only erence bet- 
ween such vision and a dream-vision is that the soul is in the sub-consciou 
state in the latter and in the conscious state in the former. The consciousness 
can be kept up even when the senses are drawn inwards, by the cultivation 
of a habit of deep thinking, while in such a state (Abhyāsa). But one who 
cultivates that habit does so not for the sake of seeing the abstract forms of 
objects but for realizing by intense thinking the substratum underlying them 
He therefore does not take them at their face-value and satisfy his greed in 
that manner but cultivates the habit of detachment (Vairagya) by reflecting 
over their source, mode of origin &c. By this dual means, Abhyadsa and 
Vairagya, he ultimately reaches the First Cause, which appears to him 
inwardly as having a body made up of the universe extended in space and 
time. On reaching it he finds that there is no distinction between himself 
and that object, his own individuality merging in the universality of the 
object, and the universal consciousness itself alone survives in the form 
"I myself am the cause of all that was, is and will be, there is naught else 
except my self" This kind of consciousness arises then as confidently as 
the consciousness "I exist" in the waking state. This therefore is also 
'Pratyaksa ' of the nature of ' Anubhüti. Without such direct perception or 
actual realization, all knowledge however derived, is a burden on the brain, 
a mere intellectual exercise which increases egoism instead of decreasing and 
ultimately dissolving it. Without its dissolution true knowledge cannot arise 
as shown in this work by the illustrations of Sikhidhvaja and Kaca in the 
first half of the Nirvana-prakarana.t This is the reason why this author 
says that ' Pratyaksa ' is the principal Pramáma (instrument of knowledge ).* 








2. Inference. 

5. Consistently with the above view he says that " Anumána (inference) 
and others,” by which he probably means ' Upamüna ' (analogy), are the of- 
shoots of 'Pratyaksa '.* It can also be seen from the etymology of those 
words that the first means " that which follows the Mana" i.e. the ‘ Pratyaksa’ 
and the second, “that which is subsidiary to the Māna” and that therefore 
when the terms were first coined these two means of proof must have been 

I. Yogavisistha IL. 19. 18.32, IV. 77-111. 


2. Је. П. 19. 16-17. 
3. Ibid. 33. 
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intended to be made use of as auxiliaries to the principal means of proof 
Even from the ways in which they come into operation they appear to be 
so, because we draw an inference as to a thing not before us because it 
removed from our ken either by space or time, only from some data before 
us in addition to our past experience based on direct perception at some 
other time and place and we try to give an idea of a thing which is not 
familiar by drawing a comparison between it and a thing which is familiar 
and therefore perceived several times before, on the strength of a property 
which is common to both. It thus appears that this author's view that the 
principal means of knowledge is the ' Pratyaksa' and that ' Anumüána' and 
'Upamüna' are its offshoots is in accord with the accepted notions about 
the nature of those means but that his view as to what is meant by ' Pratyaksa ' 
is peculiar to himself 

6. Although thus he does not, like the Carvakas, disapprove of taking the 
assistance of the means of knowledge other than direct perception, he has 
not discussed in his work the different problems connected with knowledge 
derived by inference. The reasons for not doing so may perhaps be that 
the Pratyaksa in his wider sense involves to some extent a consideration of 
the method of simple reasoning by inference, and that an elaborate discussion 
of that subject was fruitless and unsettled the mind instead of settling it in a 
definite which is the purpose of all philosophical thought. 


3. Analogy 

7. He has however a lot to say about the method of evaluation of an 
argument by analogy drawn on the strength of a common attribute between 
two objects, as he has made a very lavish use of illustrations drawn from a 
variety of the objects of our daily experience. This is as it should be be- 
cause in the commencement of philosophical studies abstract principles are 
not easily grasped if stated baldly but if they are supported by comparisons 
drawn between generally-known objects and the unknown object to be made 
known, the principles are quickly grasped and progress becomes easy. This 
author therefore commences his discussion as regards the utility of this means 
of proof by defining what is called a ' Dystanta ' (an illu: on). He says 
that the wise call that a ' Dyst&nta ' which yields a fruit in the form of the 
beneficial knowledge of a thing which has not been seen or experiencec 
through that of one which has been seen or experienced, because an invisible 
object cannot be known without a ' Dyetànta ' just as one cannot see house- 
hold furniture in a house at night-time without a lamp. Each of those 
illustrations which have been given in this work relates to a thing which has 
a cause but they lead to the knowledge of that which is without cause because 
there is a of cause and effect between that which is compared and 
that with which it is compared, a kind of relation which exists in the case of 
all objects but since Brahma is an exception to that rule owing to its being 














l. Vegavasis(ha, II. 18. 67. 
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without cause, any illustration used while imparting a teaching as to that 
must be understood to have a common attribute only in one part of it.! 
He then considers an objection of a rival school to the effect that Brahma 
being without form, an illustration of a thing having a form cannot lead to 
any knowledge of the former which can cause deliverance from bondage. 
In refutation thereof he says in effect that the illustrations are given not 
because we believe that the objects of this world from which they are drawn 
are eternal or real like Brahma but because the nature of Brahma is partially 
reflected therein and so they are real so long as they, seem to exist, like the 
objects appearing in a dream and have a connection with the ultimate reality 
and produce a desired result with reference thereto just as meritorious acts 
done even in a dream, in meditation &c., do produce results in the material 
world. Moreover it is not possible to get any other illustration except those 
of objects produced for the timd being in dreams, and of those produced by 
imagination, contemplation &c., in the waking state because the nature of 
the phenomena as a whole is under consideration and because there is nothing 
which can be deemed to be similar to the ultimate reality. The illustrations 
do not agree with the thing to be illustrated in all respects but that is not 
essential also even when the objects of the world are compared with one 
another, as when a jem is compared with a lamp, what is meant is that the 
gem has a lustre similar to that of a lamp, not also that it has in it things 
corresponding to oil, wick, &c. Therefore it is no use raising frivolous objec- 
tions to this method of proof. 


4. Authoritative Word. 

8. Lastly, we come to a very debatable means of proof, namely, the 
'S&abda-pramápa. The 'Sabda' (word) here meant is not that of anybody 
but that of the Aptas i.e. of those on whom we can rely for our guidance. Such 
a word may be either written or oral. Under the first category would come 
all the Vedas and Sistras and under the second the oral instructions imparted 
by teachers. The recognised writers of the Advaita Vedanta school give a 
preponderating weight to this means of knowledge. But the author of 
this work gives such weight, as we have already seen, to direct perception 
though by such perception he does not mean physical perception of a concrete 
object by the occular organ but the direct realization of the First Cause, 
which is the source of both the subject and the object, by the individual soul 
purged of all the crusts of imaginary sheaths foolishly adhered to for and 
eons* This does not however mean that this author approves of the method 





I. Yogavasistha IL 18. 50-54. 
2 Њи. П. 18. 55-65 
3. Br. si. 1. 1. 3 and II, 1. 11 and Satkrara's Bhásya thereon, V&caspati's 
gloss on the latter &c., (N. S. P. edition, pp. 95 to 100 and 448-49) ; also Ràmánuja's 
Bhisya with the gloss of Abhyankar thereon (Jitinpraka‘a Press edition, 1904) 
pp. 192-205. 

4.  Yogavasistha II. 19. 16-33. 
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of arriving at the truth by personal effort unaided by a study of any ancient 
works or by instructions from a teacher He is alive to the danger of men 
of different grades of intellect arriving thereby at different conclusions to 
which Saükara draws attention while commenting on Brahmasütra II. 1. 11. 
He therefore draws a distinction between Paurusa (human effort) which ts 
"Uechüstra" (contrary to the scripture) and that which is " Sstrita " 
(approved by the scripture) and states that the former leads to a harmful 
object and the latter to the highest object? and further on says that if an 
effort approved by the scripture leads to a harmful object it must be inferred 
that one's previous effort (luck) likely to do harm is more powerful and that 
in that case one should not give up the attempt but make a grim deter- 
mination to succeed and grinding one’s teeth overpower the harmful effort 
by the beneficial one. At another stage too while expounding the topic of 
human effort he says that the wise call that ' Paurusa" which consists of 
the movement of the limbs following upon that of the mind after a desire 
arises in the heart to attain the lasting and well-known fruit, which is conceived 
as the result of discharging such religious duties appropriate to the province 
in which one lives, as are expounded in the Sistras and as are gathered from 
the conduct of the good and that knowing the result of such human effort 
as the ‘ Purusatva,” one should attain the highest fruit as so conceived, looking 
to one's personal efforts alone for that purpose though it may be aided by 
a study of good scriptures and by association with good and learned persons.* 
As to what kinds of scriptures and good persons are to be resorted to, he 
later on says that the wise call that 'Param&rtha' (highest object) which 
consists of the ‘Ananda’ (exultation) arising from an unending complacency 
and that those scriptures and good people should be resorted to from whom 
such 'Paramürtha' can be secured. As to how the benefit derived from 
such an application and the individual intellect developed by personal effort 
aid each other in the attainment of the goal, he says that they act and react 
on each other and contribute to mutual progress with the lapse of time like 
a lake and the lotuses therein. Lest one should hug the delusion that this 
effort is required to be made for a very limited period only, he says that the 
goal is reached as the result of such effort only if continued right from 
childhood onwards and in order that the reader may not feel disheartened by 
that assertion he adds that Visnu had conquered the Daityas, established 
order out of chaos in this universe and evolved these worlds not through the 
force of Daiva but through personal efforts" Then after explaining how the 
mind can be persuaded to take to this path he lays down a time upto which 
one should regulate one's conduct according to the dictates of the S&stras and 
teachers and that limit is the stage of spiritual development in which the 


l.  Yogavàsis[ha П. 5. 4. 
2. ІЫЙ. П. 5. 8-9. 

3. Ibid. II. 6. 40-41. 

4. Ibid. IL. 7. 28. 

> Ibid. IL. 7. 29-31 
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mind acquires an equilibrium and remains unruffled by objects of sense 
and the kno of the essence is perfectly assimilated. Once that stage 
is attained one stands unmoved by the disturbance of mind likely to be 
created by the Srutis and Smrtis like the ocean without the mount Mandara 
im it.* 


9. There still remains the question which Sastras this author approves 
of and whom he calls good men. As to that although he lays special stress 
on Purusártha and claims to teach a doctrine of mixed knowledge and action 
which Vasistha having learnt from Brahma had, like Sanatkumara, Narada 
and others formerly imparted to royal sages of yore,? the goal according to 
him is to realise the purport of the Mahavakyas, “ Tattvamasi,” “ Aham 
Brahmüsmi" and others? Moreover, although it is but rarely that he cites 
authorities, he has expressly mentioned ^ all the Vedàntas (Upanisads) such 
as the Brhadaranyaka and others" * as an authority for one of his propo- 
sitions, for another he relies upon a "mti" at a third place he calls the 
instruction given by Vasistha as “the purport of the Vedantas, "^ at a fourth 
place he says :— “How can the Atma which has been proclaimed by the 
sonorous verses of the Vedas, Vedantas &c., be forgotten once its realization 
has occurred, at a fifth Vasistha says that Deéura instructed a son of a 
sylvan deity born on account of his boon with inier alia, conclusions drawn 
from the Vedas and Vedàntas,* at a sixth Bhusunda calls Vasista, " the knower 
of all the Vedantas," at a seventh Rima cites the authority of the Vedas, 
Agamas, Puranas and Smrtis in support of the proposition that the word of 
a Guru is an injunction,” at an eighth he cites the authority of the Srutis, 
dream-experience narrated by him and says that if the Cárvàka view is 
accepted the Purápas, Itihasas, Smrtis &c., together with the Vedas would be 
rendered purposeless!! and lastly the author seems to have incorporated 
certain Upanisad texts ad hoc in his work at certain places," taken pithy 
sentences from others’? and to have as it were, written a Várttika on certain 
Upanisad texts. These citations and allusions, few as they are in view of 
the vast extent of the work, are, in my opinion, sufficient to prove that 
Anandabodha Yati, who has commented on this work, was on solid ground 
in assuming that the author thereof not only accepted the Srutis, Smrtis, 
Puranas and Itihasas, as authoritative works but in addition to that believed 
that there was only one consistent doctrine underlying all of them inspite 
of some minor differences in details and that the said doctrine was the same 





1. Yogavdsistha IIL. 9. 41; 19, 11. 8 Ibid. IV. 51. 32. 

2. Ibid. II. 10. 11-44 ; 11. 1-18. 9, Ibid. VII. 24. 11. 

3. Ibid. II. 18. 67. 10, Ibid. VII. 128, 103. 

4. Ibid. V. 7L 57. 11. Ibid. VL. 2.79, 16 and 22. 
5. bid, IIL. 61. 34. 12. Ibid. IIL. 7. 10. 

6. Ibid, VIL 127, 3. 13. Ibid. III. 5. 5. 

7. Ibid. V. 35, 20. 14. bid. III 5, 7, 112 &c. 
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as had been elaborated by the orthodox Vedantins of the Aupanisad school, 
each in his own way, and in view of the requirements of his own age, namely, 
that the purport of the Upanisad teaching lay in the essential identity of the 
individual soul with the supreme, which has been summed up in the four 
Mahüvakyas, " Tattvamasi" and others. If still further proof were needed 
it is afforded by the facts that times without number this author has desig- 
nated the ultimate reality pervading the universe as Brahma and the Absolute 
as Pararn Brahma, and that he has made a very lavish use of the episodes 
contained in some of the Bráhmanas and Upanisads e.g. those of Janaka, 
Bhuéunda and Uddalaka and in some of the Itihàsas and Purinas such as 
those of Arjuna, Prahkida, Sukra, Kaca, Gadhi, Viévamitra, Nandi, Marutta 
and others. Anandbodha has also quoted some stanzas from Chapter AV 
of the Aditya Puráma in which there is a reference to a work which was in 
the form of a dialogue between Rima and Vasistha and the substance of the 
teaching embodied wherein was that knowledge was not an attribute of the 
self but was identical with it, that it was eternal, all-pervading and tranquil 
and that it was the self of all animate and inanimate beings which were 
one in essence and brought into existence as separate entities only by imagina- 
tion? I too have discovered that there are many common stanzas between 
the Yogavdsistha and the Mauklikopanisat, a decidedly very late Upansad 
and come to the conclusion that the latter must be the borrower? Lastly 
Atmasukha and Mummadideva, who have written commentaries on the Laghu 
Yogavasis{ha, have also interpreted the text thereof throughout as expounding 
the doctrine of the Aupanisadas, Vidyaranya in his works, Paiicadafi and 
fivenmuktiviveka and Madhusidana Saraswati in his Siddhantabindu, have 
accepted this work as an authoritative work of the Advaita doctrine and taken 
copious extracts therefrom. This evidence goes to establish that the ortho- 


1. Anamdabodha's Commentary on Y. V. 1. 1. 18 (N. 5. P. edition pp, 4-5). 
2 For instance vide M. U. IL. wherein after the remark " Atra slokà bhavanti 
several stanzas are quoted which on even a superficial comparison can be con- 
fidently believed to have been taken bodily from the Yogavasis(ha e.g. M.U. II. | is 
the same as YV. IL 5. 4, M.U. IL 2-4. have a close resemblance with F.V. II 
9, 25-27, M.U. I. 5. with Y.V. IL 9. 30-31, M.U. IL 7-8 are almost identical 
with Y.V. IL 9. 32-33 and 35, М.П. II. 10-15 with Y.V. V. 92. 17-23, M.U. IL 15 
with Y,V. V. 92. 15, M.U. IL 26 with Y.V. V. 91. 53-54, M.U. IL. 27 with Y.V. 
V. 91. 48, M.U. IL 29 with Y.V. V. 92. 26, M.U. II. 32-37 with Y.V. V. 90. 4, 16 
20, 23, M.U. Il. 43-47 with УУ. V. 92. 33-399, MU. IL 48 with 
Y.V. V. 91. 14, M.U. II. 57-60 with Y.V. V. 91. 29-32, M.U. IL 61 with Y.V. 
I. 3. 11-13 and son on. Besides these there are certain stanzas in the former in 
which whole distiches seem to have been taken bodily from the latter. The differences 
that appear between some of the parallel stanzas and in the order in which they 
appear in both the works are attributable to no other cause except that mentioned 
by me in my articles on the date of the Yogavdsisfha (Proceedings and Transactions 
a Seventh All-India Oriental Conference, Baroda pp. 15-30, and Poona 
Onentalist, April 1938, pp. 29-44) namely, that there must be a different and earlier 
recension of the Yogavdsisfha than that commented upon by Anadabodha, namely 
the Devadittokta Samhita, 
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dox Vedantins of earlier dates than that of Anandabodha were convinced 
that the author of the Yogavdsistha was one of their class, for otherwise they 
would not have made use of extracts and summaries made from that work, 
and that therefore apart from the above internal evidence, Anandabodha 
had a good reason for taking it for granted that the doctrine of the Yoga- 
разі Ка маз опе ої the many Ways in which the orthodox belief, that the 
purport of the Upanisads lay in teaching the essential identity of the individual 
and the supreme souls, had been interpreted upto the time of its author. 
This conclusion does not exclude the possibility of the existence of a difference 
between that doctrine and that of one branch of the Sankara school headed 
by Sure$vara as regards the interpretation of &afikara's dictum that salvatior 
can arise only through knowledge. The author of this work may therefore 
have to be classed either with those of the other branch of that school headed 
by Vaeaspati Misra, if he was at all a follower of Sankara. Judging from 
certain data mentioned in my paper on 4 The Date and Place of Origin of the 
Yogavasistha,” referred to im foot-note 2 on p. 292, my present view is that 
he was not. There are also other reliable data leading to that conclusion. 
That point however requires a more elaborate elucidation than I can make in 
this paper. Nor is it necesse to do so here as the issue at present is only 
whether the author of this work was an Advaitin of the orthodox school or 
an apostate. What has been stated above is enough for demonstrating that 
he was one of the former class 






10. Although that was 80, it is a point worthy of note that he was nol 
a blind respecter of the scriptures or of persons. Like a thorough rationalist 
he says that the guidance given by that scripture alone should be accepted 
which puts forth reasons in support of the propositions contained therein 
while one which does not do so should be shunned even though propounded 
by a Rsi and that even a word of a child, if such, should be accepted while 
that which is not such should be shunned even if it is uttered by Brahm, 
for, “ who would not overpower one, who having an extraordinary attachment 
towards old things, drinks the water of a well saying that it alone is drinkable 
by him because the well belongs to his father, disregarding the water of the 
Ganges in front of him? Reverting to the same subject in Chapter V 
wherein there is the episode of Prahlida tending to show that it is rather 
the grace of God than self-effort that leads to salvation, the author explains 
that Prahlàda was a Mahatma, that whatever he achieved he did by personal 
effort alone, that the soul of man is Nürayapa himself, being related to him 
like oil to its seed and even like whiteness to a cloth and fragrance to a flower 
that the words ' Vispu, and "Atma, are synonymous like the words ' Vitapi " 
and ‘ Padapa,’ that the soul named Prahlada was impelled by the soul himself, 








_ ——— 


1. Yogavasistha Il. 18. 2-4 
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i.e. by his Para Sakti, to become devoted to Visnu, that he himself having 
made himself an object of contemplation understood the nature of the mind, 
that even Visnu is not able to impart knowledge to one who cannot think 
about his own self even though he may have propitiated Him for a long 
time and may be extremely devoted to Him, for, in the realization of the 
self the principal factor is contemplation about one's self made self-effort, 
that this is accomplished by vigorously bringing under control one’s senses, 
which again can be done only by putting into action one’s own inherent powers 
and by no other method, that if the Lord were revealing himself to any being 
without personal effort, there seems no reason why he does not release from 
bondage the beasts and birds, that similarly if a Guru can make one cross 
the ocean of misery without one’s own effort there is no reason why he can 
not help a tame camel or bullock to cross it, that the fact is that nothing 
of importance which is achieved through one's own self on bringing the mind 
under control can be achieved through Hari or through a Guru or through 
external objects, that one's own self becomes the source of all the powers 
after the serpent of the senses is brought into control by a mind devoted to 
the goal and weaned from the objects of sense-perception and that therefore 
what one is required to do is to be devoted to one's self and to worship one's 
self, so that one can realise one's self by itself and repose in it, devotion to 
Vispgu having been prescribed only for the purpose of turning to the right 
direction the minds of those dull-headed men who are not inclined to study 
the scripture, make a personal effort and think of their own self. 
OTHER MEANS oF Proor 
ll. Besides the above four means of proof, which are the only ones 
recognised by the Vaisesikas and Naiyayikas, the Mimürsakas and Vedantins 
recognise two others namely Anupalabdhi (non-perception) and ' Arthápatti ' 
г "Anyathünupapatti" (presumption or necessary implication). None of 
them however deserves to be considered a separate means of arriving at correct 
knowledge because the first is a mere negation of perception and the second 
a particular variety of inference. That being so, it can readily be taken for 
granted that the author of this work, who considers even the ' Anumána ' and 
Upamüna ' as off-shoots of ' Pratyaksa,' could not have recognised ' Anupalab- 
dhi' and ' Arthàpatti' as separate means for arriving at correct knowledge 
As a matter of fact also he has not done so. 








CONCLUSION 
12. It is apparent from what has preceded that out of the six means 
recognised by the followers of Jaimini and Badarayana, this author 
recognises the first four only, namely ‘ Pratyaksa’ ‘Anuméina’ ‘ Upamfing 
and ' Sabda ', that his ' Pratyaksa ' is not the direct perception of an ordinary 
individual but that of a Yogi which is synonymous with ' Anubhüti (per: 
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sonal experience), which is the result of a sustained personal effort of a quali- 
fied aspirant made under the guidance derived from the written and spoken 
authoritative word of such masters of the Adhyatmavidya (science of onto- 
logy), of which all the other branches of metaphysics are auxiliaries, as treat 
him like a Dvija worthy of being guided by persuasive precepts supported by 
rational explanations involving inferences and analogies, not like a Sidra 
amenable only to an iron discipline and stern command, that therefore the 
latter three means of knowledge are according to him only auxiliaries of 
the first, which is the principal one, that all the ancient scriptures, the Vedas, 
Upanigads, Itihdsas and Puranas, are, in his view, fit to be studied subject to 
the above limitation, that none should be accepted as a teacher, however 
high his position in the world of letters, unless he satisfies the above test and 
that the guidance that such scriptures and can give should be resorted 
to only so long as the true purport of the Mab&vákyas, the identity of the 
self of the individual with that of the universe as a whole is not realized by 
* Anubhiiti.’ 
CLOSING REMARKS 

13. The author of this work can, in view of the above, be described in 
one word as an Orthodox Rationalist or a Rational Sanatentst and his 
views on the several problems of life must therefore commend themselves in 
this age of rationalism to all the educated persons who can think for them- 
selves and of their selves and desire a re-organisation of the present convulsed 
social fabric on sound lines. It might appear strange that a work on philo- 
sophy and that too, one of which the predominant doctrine is that of 
Absolute Monism, which involves a negation of aught else except the One 
Essence, should have any solutions of such problems to offer. It is neverthe- 
less true that this vast ocean of the Yogardstsfha contains several useful 
priceless jems whose lustre is likely to throw considerable light on the solution of 
several problems which agitate the minds of the thinkers in all ages. It is 
my ambition to dive deep into that ocean on some future occasion, extract 
the gems from their hidden recesses therein, polish them a little so as to 
enable them to expose their lustre and arrange them like exhibits in a sort 
of word-museum for the gaze, admiration and, I hope, enlightenment also, of 
those with a developed sense of appreciation. 


NAMES OF PRAKRIT LANGUAGES 
By 
S: M. KATRE, Poona 


The primary sources for our study of the Prakrit languages, besides the 
huge religious and secular literatures employing these Middle Indo-Aryan 
dialects, are the orthodox systems of Prakrit Grammar that have come down 
to us from the time of Vararuci, the earliest known Prakrit Grammarian of 
repute.! Tt is from these grammars that we have our present system of nomina 
propria for the different MI-A. languages. The only names that were intro- 
duced in the modern works on Prakrit Grammar are Jaina Sauraseni, Jaina 
Maharastri and Jaina Saurastri, but they are new only in the sense that the 
qualifying adjective Jaina has been added to already existing language names. 

Vararuci refers to only four MI-A. languages: Маһагаз(п, PaiSaci 
Magadhi and Sauraseni. Hemacandra adds to these Ciilikapaisici, - 
bhrarnéa and Arsa. Trivikrama, Laksmidhara and others follow the classi- 
fication of Hemacandra. Many of the subsequent works on Pk. grammar deal 
only with these six languages (leaving out Arsa or Ardhamggadhi). It is 
only when we come to Markandeya that we notice altogether sixteen languages 
as opposed to the above six 

References to the two principal religious MI-A. languages are to be found 
in the texts of these languages themselves. Thus Pàli? and Ardhamágadhi* 
are attested in their own literatures. Not so, however, with the other Prakrits, 
and we have to depend upon the above grammars for defining their names 
and characteristics. 

While most of these names of Prakrit languages refer to literary dialects, 
we find in some of the later grammatical works references to the non-literary 
dialects current in the various parts of India, many of which are now lost 
to us in that we have not sufficient literature surviving in them. 

References to names of these Prakrit languages are also sometimes found 
in exegetical literature on Sanskrit Plays which employ them for the women 
and other characters. Thus we find Prthvidhara in his commentary on Mre- 
chakalika mentioning and defining, besides the well-known Sauraseni and 
Magadhi, the less-known Avanti, Pracya, Sakari, Dhakki, etc. A third source 
for the names of Prakrit languages is to be discovered in the extensive critical 
literature on Alarikara, including Natya and Safgita works. Here also we 





1. Reference may be made here to the well-known work of PISCHEL and the 
recently published excellent work of Mme. Luigia Nitti Dorci, Les Grammatriens 
Prakrits (Adrien-Maisonneuve, Paris, 1938) for a comprehensive account of these 
grammarians and their contribution to Prakrit linguistics. 

2. See AUFRECHT'S Cal. Catal. under sad-bhágü—" 

3. GEIGER, Püli Literatur und Sprache p. 1. 

4, PriscHEL § 16. 
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find the classification of language in several divisions, their main char: 

One particular work belonging to the Sangita class was recently brought 
to my notice by Mr. Chandra Sekhara PANT while he was working on his 
history of Sangita Literature as a research scholar of the Lucknow University, 
as containing a chapter devoted to composition of songs in various languages. 
This is the Gitalamkdra attributed to Bharata. 

The fourteenth chapter, entitled Bhasdlaksana, refers to forty-two different 
languages current probably in the days of the author, either as living speech 
or known through literature, What is interesting to us primarily is the list 
of names given to these Prakritic languages and secondarily the actual stanzas 
supposed to illustrate the characteristics of these languages. There are 41 
stanzas of an illustrative nature, but the names of all the languages illustrated 
are not found there. In the introductory Sanskrit verses, however, there are 
hardly over 30 actually enumerated, but the author mentions in the next verse 
dvi-catvürimsatih prokta età bhasd prasankhyaya : There is no indication of 
any verse having been lost, and we can only conclude that this is an imper- 
fect copy of an original which may or may not have contained the exact list 
of 42 language names. 

According to the introductory verses we have the following list. 1. Maha- 
rastri, 2. Kiráti, 3. Mlecchi, 4. (lost), 5. Somaki, 6. Colaki, 7. Kanci, 8. Malavi, 
0, Ka¢i-sambhava, 10. Devika, 11. Ku&ivartà, 12. Sürasenika, 13. Vaudhi, 
14. Gürjjari, 15. Romaki, 16. Malavi (repeated, see 8 above), 17. Kanamükhi 
18. Devaki, 19. Paficapattana, 20. Saindhavi, 21. Kausika, 22. Bhadra, 23. 
Bhadra-Bhojika, 24. Kuntalà, 25. Koala, 26. Párà, 27. Yāvanī, 28. Kurkuri, 
90 Madhyadedi, 30. Karnvoji and 31. (lost). 

In the illustrative material in these individual dialects we find the follow- 
ing names enumerated (the figures within square brackets referring to the 
number of the illustrative verse): 1. Desi [1]; 2. Kirai [2]; 3. Soratthiya [3] 
4. Magana [4] Acola [6?] 26. Paficayabhisa [IL]; 7. Mecchi [13]; 8: 
Karwi [17]; 9. Malivi [18]; 10. Kàsi [19]; 11. Vedi and 12. Kuramari [20] 
13. Kusuma-uttaya-bhási [21]; 14. Sürasepa [22]; 15. Purhdi and 16. Bhoji 
[23]; 17. Gujjarabh&sà [24]; 18. Romaya-bhasa and 19. Varhga [25]; 20 
Meya-bhasi [26]; 21. Marava-bhasi [27]; 22. Lavamdi [28]; 23. Parnca- 
pattali-bhania [30]; 24. Kasiya [32]; 25. Jarana-bhasa [37]; the verses offer 
some problems of their own which I have not attempted to solve here. For 
scholars interested in MI-A. dialectology this material will be of great value 
if properly sifted, and I am reproducing this particular chapter from the work 
of which copies have not been available to me so far, in the shape of 
an appendix to this paper. 

Below is a list of the names of Prakrit languages as found in grammatical 
and other literatures : 


-— 











1. See Appendix below for this work. 
2. D am not sure if this is the name of the language illustrated. Hence the 
question caso 
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APABHRAMSA PISCHEL $$ 3-5, 28-29 ; three varieties : magara, upanagera and 
verüácada (v. -[a), $28. Markandeya mentions 27 different kinds as 
follows : 1. Vrácada, 2. Lata, 3. Vaidarbha, 4. Upamigara, 5. Nagara, 
6. ?, 7. Bárbara, &. Avantya, 9. Páficala, 10. Takka, 11. Malava, 
12. Kaikaya, 13. Gauda, 14. Audhra, 15. Pascitya, 16. Pandya, 17. 
Kauntala, 18. Saimhala, 19. Kalingya, 20. Pracya, 21. Karaja, 22. Kiif- 
cya, 23. Dravida, 24. Gaurjjara, 25. Abhira, 26. Madhyade&ya and 27. 
Vaitala. But for actual descriptive purposes he accepts only the three 
classes mentioned above. Purusottama’ also follows the same classifica- 
tion as Markandeya. 

ARDHA-MAGADHI PISCHEL §§ 16-19. Markandeya mentions this under [4 
comm. and 1.5. 

AVAHATTHA-BHASA PISCHEL §28. The word avahal{d has been used by Vidya- 
pati in his Kirttileta (edited by Dr. Baburam SAKESENA), and in the 
Samnehaya-rüsaya of Abdur Rahman? we find Avahattaya (v. 6) as the 
name of a language in which the work is composed. 

ANDHERI NITTI-DOLCIL p. 77. 

ARSA PISCHEL §§3, 16-17. 

AVANTI §26: Mk. I. 4-5; XI. Purusottama XI. 

KIRATA Gr Pr. 77. 

CANDALI § 24: Gr Pr. 75, 77, 120 

COLIKAPAISACI § 27 ; Gr. Pr. 20, 158, 170, 175 and 192, 

JAINA-MAHARASTRI §§ 16, 20. 

JAINA-SAURASENI $ 21. 

JAINA-SAURASTRI $ 20 

TAKKI Gr Pr. 97, 120-3, 203. Mk. XVI ; Pur. XVI (fakka-desi). 

DHAKKI $295. 

DAKSINATYA § 26 Gr. Pr. 75, 71, 115. 

DESI-BHASA 88 4, 5 ; Gr Pr. 73, 77, 118. 

एड़ी $8 8, 9 ; Gr Pr. 6, 70, 80, 180, 192, 193. 

DRAMILI Gr Pr. 77. 

DRAVIDA Gr. Pr. 122. 

pRAvID] Gr Pr. 120, 122. 

PAISACIKA, °-ki, °-ci : $ 3, 27 ; three kinds, $ 27, Mk. 1, 8, and XVIII-XX. 
The three are 1. kaikaya Mk. Pur. XVIII, 2. Seurasena, Mk. Pur. XTX, 
and 3. paficala-, Mk. Pur. XX. See above for cülika-paisáci. In Mk. I. 4 
com. eleven kinds are mentioned from‘ an unknown author, 1. Кайсуа, 
2. Pandya, 3. Páficila, 4. Gauda, 5. Migadha, 6. Vricada (see under 
apabhramsa above), 7. Daksindtya, 8. Saurasena, 9. Kaikaya, 10. S&ibara 
and 11. Drávida. 





l. Prükrtánuiüsana ol Purusottama, edited by Luigia Nrrri-Dornci, Paris. 1938. 

2. See my paper on " A Muslim contribution to Apabhrarháa literature " in the 
Karnatak Historical Review, Vol. IV. 

J. Les grammairiems Prakrits (— Gr Pr.) 

4. The sign $refers to paragraphs in PISCHEL's Grammatik d. Pk. Spr. 
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PRACYA $22. Mk. I. 4 com., 5; Mk. Pur. X. 
BAHLIKA, ?-i $ 24 ; Gr. Pr. 75, 77, 115, Mk. I. 4 com. 
BHUTA-BHASA § 27; °-bhdsita and ^-vacana, 827. — paisacika. 
MAGADHIKA, -°i 88 17, 18, 23 for magadha-paisacika see above under paisaci, 
§ 27. 
MAHARASTRI, $52, 12-15-18. 
VIBHRASTA $8. 
SAKKI $53, 28. 
SAURASENI (v. l. süra-^) $8 21, 22. 
APPENDIX 
The Ms. of Gitülasküra, bearing the number 977 of 1887-91, is described 
in the Descriptive Catalogue oj the Government Collection oj Mss. deposited 
at the Bhandarkar Oriental Research Institute, vol. XII, p. 374. The present 
section forms the last in the whole book. The colophons of the first four chapters 
bear the number of the chapter, but the following nine chapters do not bear 
any number. As there are no other Mss. of this work mentioned by AUFRECHT 
the text which remains unintelligible to me in most places, is reproduced here 
as it is found in the Ms., omitting only absolutely illegible or partly disappeared 
letters. The Ms. appears to be very old. 


गीतालङ्कार 
[fol. 16 ] १६ ॥ 5 ॥ 5 ॥ 


महाराष्ट्री किराती च म्ळेच्छी चैव नु--रिका ॥ 
सोमकी चोलy#ी कांची मालवी काशिसंभवा ॥ 
देविका च कुशावत्ती तथान्न्या सूरसेनिका ॥ 
वौघो च गूर्जरी चेव रोमकी मोदसंभवा ॥ 
माळवी कानमूखी च देवकी पंचपत्तना ॥ 
सेंघवी कझिका भद्रा तथान्या भद्रभोजिका ॥ 
कुंतला कोझला पारा याबनी कुर्कुरी तथा ॥ 
मध्यदेशी च कांवोजी-त्यमा स्मृता ॥ 
द्विचत्वारिंशतिः प्रोक्ता एता भाषाः प्रसंख्ल्यया ॥ 
एता аа = а ачы: и 
लक्षणानि च सर्व्वेषां कथयिष्ये यथाक्रमं ॥ 
संज्चेपेण समस्तंतु न श्यै त्रिदशैरपि ॥ 

अथ देशी 
२भ्भीभलवो सीहो कड्या तिणतदियपिणेयथा । 
तह हलिउं विहुवग्धो जाइत्यो ( च्छो ) पडम---[. 10. 17 ] भासाए॥ १ ॥ 
Bama ARa Aag daa gaet | 
तह गुच्छिडं पहट्रो सुहियं रीणं किराइण्‌ ॥ २॥ 
डुकखं अजलजुतं गाहुडिगाहो तरो मंडो। 
सोरदियाए भणिउ तं दोहथोहउ भासो ॥ ३ ॥ 
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अणकं डोअलसमउ मागहे भासाए पहदभारयली । 
साहाला कंकोलीरूवहुंतामरं भणियं ॥ ४ ॥ 
मुच्छा एसा लच्छीविरहं कुसंभजंबर्य । 

डुझांघ अणज़ुतं तुंगी खणीधवों भत्ता ॥ ५ ॥ 
जाइछो जोइडवो पल्ली वग्धो परंसुबो सद्दो । 
आलासो विसकीडो छारो विरिवो अगोलाण्‌ ॥ ६ ॥ 
कासीरीअ पट्टो मोरो केलो नराहिवो तुगो । 
विच्छेएतु विलासो तह सूरो पूरणो भणियं ॥ ७ ॥ 
प्चाए तासु पुरिसो दिठं भणियं महीसङ्ञा । 

तह पुरहिल्ने खिब्च अत्तासासूहरों हीरो ॥ < 
मेहुणिहं तह भणिए तीरोपवछो अयंज़ुलों नउलों | 
अँपचायाय मोरो रीहो. ........मंकारो ॥ ९॥ 
गिरियलिये विघोसंतु-पीवरो तदा भणिउं । 
सारंगो तह भसलो सारो सय उक्कबला ॥ १० ॥ 
पंचयभासो भणियामयण रो तीरं । 
गीयंगुद्ठावदध-उ जांजलं वच्छं { त्यं ) व ॥ ११॥ 


पिंगलं त॑ नारी कंटारइत्तेहों ॥ 1२ ॥ 

मेच्छीए पुलभणिठ तप्पिलिचहारा 

qiie ad aag і १३ ॥ 

तुरं वाराएस सद्यो सत्धारो तहिउ तह्दा कल्डो ॥ 

इतत पुष्ककाकोउ आभणिया ॥ १४ ॥ 

मायाहिउभ ए नरणाहों भक्नइवहलो सुराहिठ मसलो ॥ १५॥ 
वसुआवदि हुसुके सहूं पुण पुरी इयत्थं ( च्छ )॥ १६ ॥ 
रमिछामो असमत्यो कंबीए पददव्वमणो तुंडं 1 

सुवरवयणं आरिपट्टी भणए वग्धो ॥ १७॥ 

रच्छा ( त्था )--( ८/०5४ ) असुळहो कूलाघोणो अ--भणिउ ॥ 
उजअंतण चकुरीरं मालिण मेयलो विंगो ॥ १८ ॥ 
लंपिउचातहवोरी काखीण्‌ पिजरी चोरी । 

si wes qm नाहणी.......... [ fol. 18] wn I 
ळुद्ं मोसो भणियं चेदीण कुरमरी तहा बंदी ॥ 

eval de ЧЕ थेणो चोरो चलंपीळं ॥ २० ॥ 

पिंडवलो ...द्वम्गो 8 वाहापि ओजाला ॥ २१ ॥ 
संगाभन्रइवम्गा सापं तिकँ च सूरसरेणापः 

भाइलऊं वरउरऊं अरिया असई मुणेअत्या ( च्छा) ॥ २२ ॥ 
कूल सेणावर्च्छ ( त्यं ) पुंडीए अंवियं च विवरीरं ॥ 

भोजी काइरपुरिसो भडिलअसई करीनाजी ॥ २३॥ 
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छिचु विभलइ असई गुञ्जरभाख्राण माहरं संगं । 

वाळाकिं हुडियाजत संखलं हुसँ ॥ २४ ॥ 

रोमयभासा भणिउ पावी सघो सहारवो वडवो । 

चंग तह अकलंकं विसरे सन्नं वियाणेहि ॥ २ ॥ 

गंदी मंगर्तूरे जगरं कवचं qued |i 

परिघो परिवारो कलिवं केठं च मेयभासाप ॥ २६ ॥ 
मारवभासां भणिउ धवलो सूरो अमंगलो अग्गी । 

चंपं तहविच्छ्रुपुच्छं पुरिसो कीरो मली घुसिउं xe || 
इम्हो तहयव लद्दोहरिसो चंदो अकाचपउं । 

साहीळं सुपउत्तं मंकंदियहं तु लावंदी ॥ २८ ॥ 

हयमीए. ... . .. . Те ФЕЇ BS Tere Fe । 
उद्दासो संताउ चढेणभं लज्बिये भणियं ॥ २९ ॥ 

amps aid dle हससिअं च पंचपट्टछीभणिए । 
मंडलउ तह सुणउ ताही ठिच्छणि सामिद्दा ॥ ३० ॥ 
सिंद्धयभाखा भणिए तहा पवलो भूपियासिड हवरो । 
दोलंवउ मह्ोसहउंगवलं अवसेहि संभलियं ।! ३१ ॥ 

तहा कासिया मन्द दुहिया...... ...स्सो॥ ३२॥ 
हिणवो पिंडारो मउली थूणी पऊमधरो ॥ ३२॥ 
serae दीणं हत्यो सादह्दापवोईँवा ॥ ३ ३॥ 
कु.........व इषहीरा छन्नाख्लोकोणो । 

та аа घीउ पहरो सइसन्नी ॥ ३४॥ 

तह कोमळ यभभिउ सुखोडेरो असी विड साही । 

गोळा भणई नाईँ थेरो कसरो मन्नु न हरो ॥ ३५ ॥ 

दिघी भणइ विळउ पूसो कीलोपळे Че Яа]! 
मङ्लाणियाय जणणी पाराए siza बहिशां ।। ३६ ॥ 
जारणभासा ऊ [ ० 19 ] गोड़ खिली аш Far ॥ 
हिरि भलाई ससवो कुहुणी रच्छा ( त्या) महो जत्तां॥ ३७॥ 
सुणह वाकुरीए सेट्टो ( 1051...... ) होत घो । 
कलपन्नो सवलोणचलोफरोक 


u 3€ 











भण इंदवीरं राम॑ शिमभासाए वारिअं पीअं॥ 

लेबोसा (105 ) कुट्रिलिदोलासर ... ... ...भणइ दोरो ऊ 
कंडोव केचुजाईए ॥ ३९ ॥ 

संखोवंदीहजीहो गावो कसलो मलो भीलो । 

उद्ाए गेयं महसुकलंतुली वीणा ॥ ४० ॥ 

तोलो तहय पसारो मुच्छाणयलो भणिऊं ॥ ४१ ॥ 

इति भाषालक्षणमध्याय: ॥ १ इ ॥ 

इति भरतक्ततं गीतालंकारं वादिमत्तगजांकुरं समाप्तमिति ॥ 





HINDU PURANAS, THEIR AGE & VALUE 


By 
PANDIT BISHESHWAR NATH REU, Jodhpur. 


Every religious-minded Hindu is supposed to know something about 
Puranas. Leaving aside Upa-Purinas (minor Puranas) there are eighteen 
Mahdpuranas (main Puranas) out of which according to Skanda Purana :— 

aa ia शेतं च भविष्यं च द्विजोत्तमाः । 
मा्केण्डेयं तथा लेङ्गं वाराह स्कान्दमेव च ॥ 
मत्स्यमन्यत्तथा कौ वामनं च मुनीश्वराः । 
ब्रह्माण्डं च दझेमानि त्रीणि लक्षाणि संख्यया ॥ 


विष्णोहि वैष्णवे तञ्च तथा भागवतं तथा । 
नारदीयं पुराणं च गारुडं वैष्णवं विदुः। 
ब्राह्मं पाद्यं ब्रह्मणो द्वे अम्रेराम्ेयमेककम्‌ ॥ 
सवितुर्बेह्मवैवर्तमेवमष्ादश स्मृतम ॥ 


(ie), L. Siva, 2. Bhavisya, 3. Márkandeya, 4. Linga, 5. Varüha, 6. Skanda, 
7. Matsya, 8. Kürma 9. Vàmana, and 10. Brahmánda, are related to Siva 
(and contain 300000 couplets) ; 11. Visnu, 12. Bhagvata, 13. Narada and 
14. Garuda to Vignu; 15. Brahma and Padma to Brahm; 17. Agni to fire 
god and 18. Brahma-Vaivarta to sun 

But in the ' Kedára Khanda ' chapter of the same Purana the division of 
Puranas is given as under :— 

अष्टादशपुराणेषु दशाभिगॉयतले शिवः । 

चतुर्भिर्भगवान्‌ ब्रह्मा द्वाभ्यां देवी तथा हरि: ॥ 
(i.e.) out of eighteen Purágas ten are connected with Siva, four with Brahma. 
two with the goddess and two with Visnu. 

Further some scholars are of opinion that Padma and Varáha аге relatcd 
to Visnu; Agni to Siva and Brahmánda, Brahma-Vaivarta, Markandeya, 
Bhavigya and Vamana to Brahma. 

Moreover some persons take ‘Vayu ' and ° Siva’ while others ° Vayu’ and 
Brahminga Purina? as one book. Many of them substitute ' Devi Bhágavata ' 
m place of ' Srimad Bhāgavata' in 18 Mahapuranas. 
Еа: 


Siva Rahasya Khanda, Sambhava Kanda. 


1. Si 
2, Mr. PARGITER holds this opinion. 
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According to Hindu Sstras the description of a Purana is :— 
WTS SAAT वंशो मन्वन्तराणि च । 
वेझानुचरितं चेव पुराणं पञ्चलक्षणम्‌ ॥ 


(Le.) that which contains the stories of primary and secondary creations, 
genealogies of the Gods etc., tale of the periods of 14 Manus and the history 
of the solar and the lunar dynasties is called 8 Ригада 

But there are some Puranas like ‘Naradiya’ and ‘Vimana’' etc., to 
which this description does not apply properly. 

Let us quote here some references to find out the age of Purapas. 

Alberuni, who flourished about 1030 4.p. has mentioned 18 Puránas in 
his travels. 

Bana Bhatta, the famous Sanskrit prose-writer of the first half of the 
7th century A.D. refers ' Pavanokta Purüna' and by it he might have meant 
‘Vayu’, 'Siva' or ' Brahmanda ' Purana 
РА Milinda Pafiha' a Buddhist work of 3rd century A.D. shows that Puranas 
were in existence at that time. The ' Artha Süstra' of Kautilya, which was 
written in the 4th century B.c., includes Pur&nas in history :— 


पुराणमितिवृत्तमाख्यायिकोदाहरणं धर्मशासत्रमर्थशात्रं चेतिहासः । 
( अधि. १, अध्याय ५, प्रकरण २) 


This shows that Puranas were known to the people of that time. 
The Satapatha Brahmana states :— 


तानुपदिशाति पुराणं वेदः सो5्यमिति किंचित्‌ 





( 331112131 ) 

(ie.) The ' Adhvaryu ' informs them that the Purága is also a part of Veda 

and then recites a portion of it. 
इतिहासस्य च वै पुराणस्य च गाथानां च नाराशंसीनां च प्रियं घाम भवति य एवं वेद । 


( का. १५, अनु, १, प्र. ६, मे. १२ ) 


(ie.) that he who knows this becomes beloved of Itihass, Purana, Gāthā and 
Nārāśarhsi. 
From the above quotations one may conclude that pur&gas were in 
existence even in the pre-historic period 
Matsya Purana says :— 
पुराण मेकमेवासीत्‌ तदा कल्यान्तरे ऽनघ । 
त्रिवगेसाघनं पुण्यं झतकोरिप्रविस्तरम्‌ ॥ 
! (зет, ч: жж х) 
(ie.) previously there was only one sacred Purana. 
Though nothing definitely can be said in this connection yet the singular 
form of the word Purana used in pre-historic works and the existence of some 
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couplets of one Purana or their ideas in another Purdna shows the possibility 
of this conclusion | 
Mr. PARGITER thinks that ' Matsya ', ‘ Vayu’ and ‘ Brahmánda ' Puránas 
have taken their dynastic lists from original ‘Bhavisya Purana’ as is evident 
from the following quotations of those Purünas :— 
तान सबांन कोर्तयिष्यामि भविष्ये कथितान sar | 


(1.७.) I shall describe all those kings who have been men 





ned in ' Bhavisya 


अथवा ( or ) 
भविष्ये ते प्रहंरूपाताः धुराणङ्ञै infa: | 


(Le.) they have been described by the old sages in ‘ Bhavisgya Purina. 

But the present form of ' Bhavisya Pur&ga' has been much interpolated 
by people and has lost its authenticity. 

Anyhow it 1s a source of great pleasure that now the scholars and specially 
those of the west have recognised the value of the historical data found in 
some of them. It is a fact that from time to time interpolations were made in 
these Purfnas and to preserve their antiquity the later historical events have 
been added 3phecies 

There are many stories in them the clue of which can be found in one or 
other form in the Vedas. But the sectarianism has also muddled them to a 
great extent. A critic can separate such corrupt portions or later additions 
if he studies them critically 

For instance ‘ Vayu Purina’ states :-— 

अनुगब्ञाप्रयागं च साकेतान मगधांस्तथा। 
एताज्नपदान Aaa AeA ASST: I 





(Le.) the Guptas will rule over the places near the Ganges, Prayüga, Süket 
and Magadha. 
The ‘Bhavigya Purana" contains :— 
सूरदास इति ज्ञेयः कृष्णलीलाकरः कविः । 
тц चन्द्रभइस्य कुळे जातो हरिप्रियः ॥ 
( प्रतिस पर्व, चतुर्वखण्ड, अध्याय २२, लोक, ३० ) 
(Le.) Süradis, the famous devotee of Krsna, was an incarnation of Siva and 
was born in the family of Chanda Baradai 
One can easily detect such spurious couplets from the originals as later 
In the same manner the doctrines of Rámgnuja and T&ntrikas and the 
glory of Jagannátha found in ' Var&ha'  Kürma' and 'Skanda Puràpas' 
respectively are also later additions. 
ee 
1. Even mention of Calcutta is also found in Bhavisya Puriga — 


नगर्या कलिकातायां स्थापयामासुरुद्यता: । ७५ । 


= en i — 
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Though '$rimad Bhügavata' does not mention the name of Radi. 
yet a prominent place is given to her in ' Devi Bhágavata.' 
The well known ' Satyanüráyana-Kathá ' is declared as a part of ‘ Revi- 
Khanda ' of ' Skanda Pur&na ', but no trace Of it is found there. 
We quote here a story from the Rgveda of the fight which took place 
between Indra and Kysna :— 
эа! ітар ата: कृष्णो दशभिः सहद: । 
आवत्तमिन्द्रः शच्या घमन्तमपस्नेहितीः मणा अधत्त ॥ १३ ॥ 
RAAT विषुणे चरन्तमुपह्ृरे न्यो sie: | 
नभो न कृष्णमवतस्थिवांसमिष्यामि वो ब्रषणो युध्यताजौ ॥ ३४ ॥ 
अवद्रप्सो अंशुमत्या उपस्थे धारयततन्वं तित्विषाणः । 
विशो अदेवीरभ्याचरन्तोबहस्पतिना युजेन्द्रः ससाहे ॥ १५ ॥ 
( इग्वेदःमण्डल, ८, अध्याय १०, सू, ८५ ) 


Sayana, the well-known commentator of Vedas, describes these hymns as 
under :— 

The demon Krsna was a swift runner and lived with his ten thousand 
followers on the bank of the river AmSumati Indra went to him and killed 
him, as well as his followers, who lived under water (or who threatened the 
world with roars). 

Indra said O Deities ! I saw Krsna, the demon, who is a swift runner and 
walks in the impregnable places and who like the sun in the sky lives in the 
hidden place (water) of the river Amnsumati— Therefore O Deities! I wish 
that you should fight him. 

Afterwards Indra, with the help of Brhaspati reached near the demon 
Kra, who lived Pompously on the bank of the river Améumati, and who 
guarded his body against enemies (or who had a strongly built body due to 
rich food), and killed latter's advancing army. 

In conclusion Sáyapa? writes :— 


तमवधोदित्यर्थ: प्रसद़्ादवगस्यते । 


(ie. it is concluded that Indra also killed the demon Krsna). 

Now let us quote a story from the 24th and 25th Adhyayas of the 10th 
Skandha of 'Srimad-Bhágavata' to compare it with the above. 

According to the instructions of Si Krsna, Nanda etc. worshipped the 
Govardhana mountain in place of Indra and the food offered at that time 
was partaken of by Srikrsna by creating a second bigger form of himself. 
This enraged Indra who ordered the Sarhvartaka clouds to wash away Gokula 
by pouring torrential rain : when under this circumstance the Gopas got fright- 
ened, Krsna lifted the Govardhana mountain on his hand and sheltered them 
under it. After seven days’ continuous futile efforts Indra's pride was humbled. 
— — ERN 

i. In Sanskrit language Arpéuman is a synonym of sun 
2. Reveda Samhita (published at Ganpat Krsnaji’s Press, Bombay,) p. 515. 
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Though the results given in both the stories are quite contrary to each 
other, yet the scholars will see a surprising resemblance in them. 

Mr. PARGITER is of opinion that Puránas were first written in the ' Prá- 
krta' language and ' Kharosthi' characters. But the proofs given in support 
of this theory are not so convincing. No one can deny that some additions 
were made in the Puranas in later periods and under such circumstances if 
there are some mistakes of metres or euphonic combinations and existence 
of 'Pràkrta-Words' they deserve no special attention. If in a manuscript 
of a Purana the word ‘ Ayoda" is found in place of * Asoka’ it cannot con- 
vince us that the Puranas were originally written in ' Kharosthi characters. 
Because it is also possible in other characters that an indistinct (Sa) may be 
read as (ya sb ). Similar arguments may be applied to other objects. 

But concluding this paper we must thank Mr. PARGITER who has taken 
great pains to examine 63 manuscripts of Puranas and bring their hidden value 
to light. 


SOME PHONETIC TENDENCIES IN TAMIL 
By 
A. CHIDAMBARANATHA CHETTIAR, Annamalainagar. 


Although Kanarese and Tamil are closely related, a sound favoured by 
the former appears to have been rejected, in certain connections by the latter. 
The Kanarese Velar explosive "Kk" occurring in combination with a palatal 
front vowel “i" or “e” was abandoned in favour of the palatal explosive 
"c" (pronounced in the initial part of words as the palatal spirant $) in 
Tamil The Kanarese root "kem" meaning "red" found its parallel in 
the Tamil "cem" (pronounced as Sem). That " kem" is much more primi- 
tive is borne out by a comparison of the forms of the word for " redness ' 
in the following table :— 








Kanarese | Tulu |. Telugu Malayalam Tamil 
kempu kefija kempu cembu | cemmai 
| | 


Similarly, “k” appears to have been replaced by “c” in such phonetic con 
nections in Tamil, Malayalam and Telugu :— 














(Meaning) | Kanarese | Telugu | Malayalam. Tamil Tulu 
( To do) key or x chey chey | сеу | Кеу 
( Еаг) kivi chevi ceppi cevi keppi 
( To scatter) | kedaru cedaru | cidar — | citaru 
( Small ) kiru | chiru ciru ciru kiru 
( Small ) | kinna | chinna | Cinna ‘kinni 
| 





The corresponding forms for "to do" in the uncultivated Dravidian dialects 
Tuda, Kota and Gond are “kei,” “ke,” and “ki.” The explosive velar is 
retained in the word for "ear" also in Tuda and Gond and Brahui : kevi, 
kavi, khaf. e 

The palatalisation in these Tamil words is probably due to the relative 
difficulty found in the articulation of the explosive " k." The tendency to relax 
the completeness of contact between the back of the tongue and the palate 
seems to be the cause of palatalisation here. Greater muscular effort no 
doubt is demanded in producing “k,” for here the air-stream would be blocked 
On the contrary, there would be less effort if entire contact were not insisted 
upon and if a fissure in the oral passage were left. This happens in the 
articulation of a spirant sound such as “$” and that is the reason why the 
vocal apparatus, with or without the consciousness of the speakers, adjusted 
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“ Tay,” however, was not completely crowded out. Slowly there appeared 
a preference for the old “tay which had once been simplified. “A later 
process may end by favouring the very same acoustic types as were eliminated 
by an earlier change" says Mr. Bloomfield. In accordance with this prin- 
ciple the old “ ty" has come back with greater vigour. At one stage in the 
history of the Tamil language, easing seems to have been brought about in 
the word by the dropping of the dental plosive "t" and at another by means 
of its insertion. " T " is produced by the tip of the tongue making a complete 
closure against the teeth-ridge. ^ The semi-vowel "y" is produced some- 
where near the teeth-ridge and is the last in the series of front sounds produced 
without contract) In between these two sounds there is to be produced “а ", 
the first vowel in the back series. In anticipation of the sound " y " that was 
to follow, the articulatory organs seem to have produced the front semi- 
vowel "y" instead of the front plosive “t.” Therefore it is that “tay” 
originally changed into “ yay.” But when " yay " was in vogue for sometime, 
the vocal organs perhaps found it difficult to execute a rapid succession of 
identical movements for “y” and hence the palatal nasal “ñ” replaced the 
initial “y”. The merit of “A” was that its place of production, the hard 
palate, was nearer to the place of production of the vowel "à." This merit 
itself seems to have disserved it later, for this appears to have been the cause 
of ousting it. When “dy” came into being by the elimination of “fi” and 
was in use for sometime, it was probably in danger of being lost unless some 
kody was given to it. As Mr. VENDRYES? remarks, " very short words often 
lack expression and when phonetic changes tend to abridge words, these are 
especially prone to disappear." In order that the word might be preserved, 
lengthened forms such as "&yi" "àyà" and "a(y)cci" arose in ordinary 
conversation. When the form “dy” was mot serviceable in itself 
and when more " body " had to be given to it, the same sound "t" that was 
once before sought to be eliminated gained favour in order to supply the sub- 
stance it lacked. About the tendency to insert a letter or syllable within a 
word, namely epenthesis, nothing more is proposed to be stated in this paper. 


1. Language p. 368. 

2 Vide Tolkdppiyam Ejuttu rule 93, 

3, Cf. Tolkappiyam Eluttu rule 99; L. R. PALMER: Introduction to Modern 
Linguistics p. 24; Dr. I. J. S. TARAPOREWALA: Elements of the Science of 
Language p, 234; Dr. T. G. Tucker: Introduction to the Natural History of 
Language p. 336. 

4. Cf. Herman PAUL: Principles of the History of Language p. 46; PALMER 
P. 31 and Otto JESPERSEN : Language ils mature, development and origin (1934 
edn.) p. 280, 

9. Language, a Linguisite Introduction to History p. 213. 
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NEWLY DISCOVERED DURGA-PATHA MINIATURES 
OF THE GUJARATI SCHOOL OF PAINTING 


By 
M. R. MAJMUDAR, Baroda. 


Durga Mahatmya—a non-sectarian text. 

The Candi-Mahatmya,' though concerned with the exploits of the goddess 
Candi, curiously enough does not form a part of the Pauranic texts sacred 
to the Sàkta sect, namely the Devi-Bhagavata, and the Kélikd-Purdna, which | 
are taken as Upa-purdnas. This fact clearly testifies to the non-sectarian 
nature of the Candi-M&ahatmya, which comprises of 13 Adhyayas (Adh. 78 
to 90 іп the Markandeya Purdna). The same episode is, however, found 
expanded to 35 Adhyayas in the Fifth Skandha of the Devi-Bhagevata, 





Its popularity in Gujarat. 

It is this non-sectarian character of the contents of the Durga Mahatmya 
that has led to the prevalence and popularity of the theme, which is a pine 
gyric to the glories of Sakti—the mother, protector, and the benefactor of the 
human race. Lowe, in its various spiritual forms thus permeates the cult of 
Káali-Durgà in Gujarat, where she has lost most of her terrible phase and has ! 
become the Sweet Mother of the Universe—our Madonna. 


Subjecl-malter of Durga Màhàtmya. 

The Durgi-Devi Mahatmya describes in great details the furious fights 
in which the goddess destroyed certain demons who were threatening the 
gods. Here her limitless power and her terrific appearance find forcible, even 
ghastly expression. She devours unnumbered foes and drinks their blood 
It also deals with the exploits of the Goddess Candi, who killed the Buffalo- 
demon, emanated as she was as the spirit of light from Brahmà, Visnu and 
Siva, and the minor deities of the Olympus, who had contributed to the) 
formation of the Mahádevi's limbs, as well as her ornaments and weapons. ` 


Ihe narrative. 

The story runs that there was a king by the name of Suratha of the 
line of Caitra, who was driven away from his kingdom by powerful enemies 
and treacherous friends and who rode alone on horse-back to a dense jungle, 
knowing not what to do. There he met a Vaiáya by the name of Samüdhi 
who had been robbed by greedy sons and selfish wife. Both Suratha and 


1. The text is variously known as " Devi Bhagavati Maháatmya" or "Devi 


Mahatmya," " Durga Patha,” “ Capdi-Pátha " or shortly " Candi " and also “ Sapta- 
sati (comprising of 700 verses). 
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Samadhi sought the hermitage of the Saint Médhas for the solution of their 
troubles and the attainment of mental peace. The Saint narrates the exploits 
of the Goddess, by whose grace both of them got the desired boons. 


A mahakavya on the subject by a Gujarati poet. 

The earliest literary reference to the Devi-Mahatmya episode in Gujarat 

| is the poem " Surathotsava " ! by Someévaradeva the reputed author of the 
historical panegyric, Kirti-Koumadi, a Nāgar Brāhmin from Vadnagar, who 
was honoured as Gurjaresvar Purohita during the reigns of two Hindu 
sovereigns Bhimadeva and Visaladeva in the 13th century AD. It is a 
| Sanskrit poem of 15 cantos in the style of Mahakavya woven round the 
incident of king Suratha’s banishment, who ultimately recovered his king 
dom through the boon of the Devi, whose Mahatmya he heard, and by his 


devotion appeased her.? 


Absence of Brahkmanical illustrated mss. on palm. 
All the illustrated mss. of Devi-Mahatmya во far traced in Gujarat be- 
, long to the second period of Western Indian Painting ie. the paper-period 
from 1400 a.p. onwards.” Barring the Jaina and Buddha miniatures on palm 
of the First Period (1150-1400) no illustrated Brahmanical ms. on palm 
has yet to my knowledge, come to light. 


Prolific sources of minialure-painting in Gujarat. 

The most prolific sources of materials for the school of Early Western 
Indian Miniature painting are decidedly the numerous palm and paper mss. 
of two Svetambara Jaina works entitled the Aalapasütra and the Adlaka- 
cürya Kath&. To this, however, may be added the equally popular series of 
ihe Devimahatmya and the Bhagavata Daíama Skandha mss that we come 
across in Gujarat, lying scattered over several private collections, now in 
custody of Brahmin families of old literary tradition. 


Oldest known miniatures on paper 

The Devi-Mahatmya miniatures, introduced through this paper, are the 
oldest known Indian painting on paper bearing on the Sakti legend, represent- 
ing an almost hitherto unknown school of Indian art, based on old traditions, 
and carrying us back at least a century and a half further (ie. of the begin- 
ning of the 15th century) than the oldest available examples of Rajput and 
Mughal pictures on the same theme 

1. Published in the “ Kavya Mali” series. 

2. The popularity of this theme is found to be catching even during the 
modern times in that it has been utilized as an epilogue to a Mahākāvya in 
Gujarati. This poem is “Santi Sudha,” by the late Pandit and Poet Chhotalal 
N. BHATT of Baroda, Published in 1869. 

3. кк ше discussion of the Periods of " Western Indian Paintings" see the 
Story of K edited by Prof. W. N. Brown (1933, Washington) pp. 13-24 ; 
ch. II styled " Miniature Painting in Western India: 12th to 17th century.” 
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The discovery of the earliest series of Devi-Mahalmya miniatures. 


The earliest paper ms. dealing with the episodes of the “ Glories of the 
Goddess "—" the Devi-Mahatmya " is an incomplete ms. with about 35 folios 
which includes 12 miniatures, done in pure Gujarati style. It was first dis- 
covered by me in 1934. 

The following four illustrations will give a fairly good idea of the original. 


Condition of the miniatures. 

The condition of the miniatures is deplorable, the colours having all but 
worn out including even the brick-red back-ground. However the outline 
is in high relief and gives an adequate idea about the draughtsmanship of 
the artist. We are incidentally reminded of some of the panels from the 
Vasanta Vilása scroll, which are irreparably damaged. This s:ries is important 
as being a valuable addition to Hindu miniatures of the Paper Period in 
the pure Gujarati style ie. from 1400 A.D. to about 1650 A.D. 

The size of the folio is 73" x 43" with the miniature-penal to the right- | 
hand, which generally measures 3” x 4”, It has 14 linee in the page, and 
the writings are uniform. The fact that the scribe uses Prsfhamdird invari- 
ably in the ms. gives some antiquity as to its age. The ms. being incomplete 
we have no direct evidence as to its date. However the miniatures might 
have belonged to the 15th tury A.D. at the latest, irrespective of other 
facts like the stylistic grounds. 


Plate 1. 
Fight with Sumbha. 

When $umbha learnt the news that his commander-in-chief Dhiimra- 
locana was killed and his army totally destroyed by the furious lion—the 
carrier (Vahana) of the goddess—he himself entered the field riding on 
an elephant (Adhyaya 10) to face the goddess 

The figure of the goddess (folio 28 reverse) is depicted in full action, 
all the four hands being busy doing their might. The delineation of the 
lion, to be seen by her feet is done in a conventional manner. The style 
resembles one come across in figures given among the " fourteen dreams"! 
of Trisali in the illustrated mss. of the Kalpasiütra. 


Plate I. 
Granting of boons to King Suratha and Samadhi Vatéya. 

King Suratha and the merchant Samadhi, before whom the sage Médhas 
narrated the various episodes (caritra) and exploits of the goddess, as a 
result regained their peace of mind and they then practised penance and 
worship of the goddess, As a consequence they succeeded in appeasing the 
Goddess, who in her turn gave them what they wanted—the lost kingdom 
was given back to the banished King and highest knowledge leading to salva- , 
tion was given to the Vaiya, who was driven away from his home by un- 
kind relatives. 


m 
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In the miniature Suratha and Samádhi,—both shown with a halo,—are 
standing with folded hands before the Almighty yet kind Goddess. The con- 
ventional sky and the Devi's vchicle—lion—are also shown there. 


Plate III. 
Brahma and Visuu meeting the Mahàdevi. 

Brahma with four faces and bearded accompanied with four-handed Visnu 
is seen in front of the Goddess, obviously praising the Mahádevi, who is 
shown seated in Virásana pose, but has a quiet and majestic look. In two 
of her upper hands she holds a Vajra and a Khajvanga, the lower left 
hand holding a lotus, and the right being in the varada mudra. The conven- 
tional cloud figures, here also, on the left hand top. 


Plate IV. 

Canda and Munda being taken by Cémunda in two of her eight hands. 

The standing figure of the eight-handed goddess (folio 30) came to be 
known as ' Cámunilà, on account of her extraordinary exploit, viz. she carried 
in two of her hands both Canda and Munda, seizing them by their locks of 
hair. The celf-complacence on the face of the Goddess is remarkable in the 
miniature, The two wretches being carried in her mighty hands, held so as 
to face each other, add to the grandeur and almightiness of her figure. 


A narrative Art. 


As already noticed, the art of Westem Indian Painting, as manifest in 
Jaina and Hindu specimens, ranging from the 12th to the 17th centuries, 
essentially a narrative medium and obviously intellectual rather than aesthe- 
tic in its motives. Their chicf cecupation is to illustrate the incidents as 
related in the text. Apart from the function of story-telling, they display a 
peculiar character in their drawings, nervous yet calligraphic, facile yet rest- 
less, and they have a charm quite their own. 

This narrative art is as though it were a folk-art converted to the purpose 
of religion, used to illustrate legendary stories from the Epics and the Puranas, 
and as such it is not hieratic to the same degree as the cult image, but it is a 
dramatic presentation comparable to the stage. 


An Art of Drawing. 

It is evident from the bare outline that has survived the colours, (now 
deplorably worn out in many of the miniatures of this Devi-Mahatmya ms.) 
that it is the outline that establishes all the facts of the narrative. Though 
the colouring is strong and brilliant at places, still one feels that it is less 
essential than the drawing. The composition, though formal and traditional- 
ly fixed with abundance of details gives a valuable picture, as the presenta- 
tion is characteristically linear, 

The pictures are brilliant statements of facts and at times expressive of 
emotions from the story of the Devi Mahatmya, and every event is told in the 
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art of symbols. Theme and formula compose an inseparable unity ; text and 
pictures form a continuous relation of the same fact. 


Landscape clouds 

A typical peculiarity of Indian Painting is the kind of perspective known 
as ' vertical projection, whereby the landscape is presented as seen from the 
height, so that the horizon almost reaches the upper edge of the frame— nearly 
to the top of the page, leaving only a narrow strip of dark sky, in which 
are depicted heavy storm-clouds. This is characteristic of early Gujarati and 
Rajasthani painting alike, and may be regarded archaic; but it is anything 
but Persian or Chinese in manner 

The fondness of clouds is visible in the early series of the Devi-Mahütmya, 
(Plates II & III) where they appear in layers, curved and indented in shuffled 
surfaces, each slightly modelled, in about half dozen miniatures: and the | 
planes are differentiated in the sense that the object or figure behind or at a / 
distance is represented as above it. 


Stereotype forms. 

This is one of the reasons why these Gujarati paintings became some- 
what stereotyped, common in motif and composition—particularly in angular 
features of the human faces and types. The scenes depicted from one story 
are bound to be common, as each artist seems to have reproduced those known 
to his predecessors, and naturally the depicting of new scenes was a rarity. 
This does not mean, of course, that the art had not varied in style, nor that 
the details of costume, architecture and manners did not largely reflect the 
painter's own environment nor that there is no diversity of merit in these 
mediaeval works. However, as time went on, new ones were conceived. and 
the latter mss. contain sometimes twice as many scenes as this earlier one. 
In any case, we see here a purely Indian Art derived from old traditions. 


The miniatures of the earlier series have all the strongly marked charac- 
teristics in the peculiar angular physiognomy of the men and women, and in 
the extraordinary drawing of the big eyes, which are unduly elongated and 
often projected to the nose and even beyond. Generally there is no attempt 
at individual portraiture or definition of facial expression ; the emphasis is 
almost wholly on the movements of hands and feet. 


The study of Durga Patha. 


The episodes narrated in the Devi-Mahatmya and the occasional pane- 
gyrics to the glory of the goddess refer more to the controlling of brute-force 
by the Soul-force of the kindest yet the cruellest of women—the Mahádevi — ' 
which is the Supreme Power. The real Devi-Yuddha is the destruction of | 
egotism, pride and self-seeking with the power of God that is in us and 
acts through us. The study of the text and the paintings of the Devi-Mahat- 
mya is, therefore, believed to lead to this ideal, if properly understood. 
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Jaina Representations of the Goddess 
The Jainas in Gujarát are not averse to Sakti-worship ; however, they do 
not allow Sakti the place of principal reverence as creative energy of the world. 
And generally speaking, figures of women are in the background in the Svet- 
ambara Jaina miniatures of the Gujarati school, as they naturally play a 
restricted part in the lines of the Jinas, 5 ring mainly as their mothers 
But representations of the glorified super-woman—Sakti—are met with in Jaina 





miniatures on palm as Vidyadevis, Srutadevatis and the Yaksmis of the 
| Tirthankars, which disclose points of identity in respect of names, attributes 


vahanas, etc. with those of the Navadurgàs mentioned in the Durgépat ha. 


The Gujarüti Style of the Miniatures. 

The style of these representations of the Vidyadevis has been faithfully 
handed down, without any alteration upto the paper-period of the Hindu mi- 
niatures in the Durgapeitha Ms. illustrated above. The horizontal tilaka with 
a circular mark in the centre on the forehead, the tuft of hair artistically twist- 
‘ed in curls so as to touch the cheek, the peaked mukuja, the circular kundalas, 
the three-fourths profile of the face, with the other eye elongated shown in 
relief, the pointed nose and the roundness of the face, not to talk of the halo, 
and other minor accessories—these are facts sufficient to establish direct rela- 
tionship and continuity of the older tradition in representing female figures as 
super-women. The facial expression, the drapery, ornaments, etc. of the male 
figures playing a subordinate róle in the text describing the “ Glories of the 
Goddess " such as Visnu, Brahm, demons, and their messengers, warriors, etc, 
are of the conventional type, with no special points of distinction between one 
another. The miniatures in this Ms. in short, exhibit all the marked peculia- 
rities of style and manner going by the name of the “ Gujarati school of minia- 
ture-painting,” which is in evidence from the 12th to the 17th century, after 
which it is more or less modified by Mughals and Rajput influences.* 


== eee m 

* For a fuller treatment of these miniatures the reader is referred to my paper 
оп “ Earliest Devimahátmya miniatures with special reference to Sakti-worship in 
Gujarat " Nro the Journal of the Indian Sociely of Oriental Art, Calcutta, for 1938 
(published in April 1939), 








IDENTITY IN DIFFERENCE IN SOME VEDANTIC 
SYSTEMS 


By 
P. T. RAJU, Waltair. 


There are a number of Vedantic systems which employ the concept 
of bhedabheda (identity-difference) in order to explain the relation between 
the Brahman or the Absolute and the world. This concept is formulated 
by them not simply through logical considerations but in order to reconcile 
the Upanishadic texts which preach identity in some places and difference 
in the other. It is the result of an attempt to construct a logic that would 
agree with the different teachings of the Sruti rather than of an attempt to 
interpret the ruti according to the independent canons of logic. The original 
works on most of these bhedübheda systems are lost to us, and we know of 
them only through references and criticisms by subsequent writers. M. M. 
Lakshmipuram SRINIVASACHARYA mentions the names of Bhartrprapafica, 
Bhartrmitra, Brahmadatta and Yàadavaprakáéa,; all of whom are known 
only through the works of others. Of the teachers mentioned in the Brahma- 
sulras it is difficult to say who actually held the bhedübheda view and in 
what form he held it; for each commentator on the sifras interprets him as 
suits himself. Those whose works are handed down to us are Bhiiskara, 
Nimbiirka, and Sripati. Srikantha and Rameinuja reject bheddbhede outwardly, 
though accepting it in truth in their own way. This paper deals with the views 
of these five. 

While interpreting them it is usual to employ the concept of identity 
in difference. Mr. Joan, while reviewing Professor SRINIVASACHARI'S Philo- 
sophy of Bheddbheda writes that bhedábheda means "roughly the philo- 
sophy of 'identity in difference ' "*, Professor SRINIVASACHARI too uses the 
concept of identity in difference with reference to all the forms of bhedabheda, 
though certainly pointing out fundamental differences between them. Pro- 
fessor HIRIYANNA in the Foreward to the book writes The expression 
bhedübheda does not bear precisely the same significance in all the schools 
that make use of it, but it may generally be taken to indicate a belief that the 
bheda or 'distinction' and abheda or 'unity' can co-exist and be in inti- 
mate relation with each other". This seems to be the safest way of speak- 
ing about bhedábheda, But the concept according to some teachers of bhedd- 
bheda means identity in difference as understood in Western idealism. It 
is Necessary to decide who among the Vedantic teachers comes nearest to 
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1. Darsamodaya, p. 92. (The Asst. Suptd. Govt. Branch Press, Mysore.) 
2. Ibid, p. 192 
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In the West the concept is most clearly formulated and consistently 
applied by Hegel and his followers. It is a concept of speculative reason 
which holds both the ideas of identity and difference transparent to each 
other, That is, reason, while holding the idea of difference, sees through 
it identity, and similarly while holding the idea of identity, sees through 
it difference. Hegel tells us that only as abstract concepts identity and 
difference are opposed to each other. Concrete thought, on the other hand, 
perceives their unity. He writes: “In point of form Logical doctrine has 
three sides : (a) the Abstract side, or that of understanding ; (B) the Dia- 
lectical, or that of negative reason ; (7) the Speculative, or that of positive 
reason. ?  " Thought, as Understanding, sticks to fixity of characters and 
their distinctions from one another: every such limited abstract it treats 
as having a subsistence and being of its own ". “In the Dialectical stage 
these finite characterisations or formulae supersede themselves and pass into 
their opposites "*. “But when the dialectical principle is employed by the 
understanding separately and independently,—especially as seen in its appli- 
cation to philosophical theories, Dialectic becomes Scepticism ; in which the 
result that ensues from its action is presented as a mere negation "+. “ The 
Speculative stage or stage of Positive Reason, apprehends the unity of tems 
(propositions) in their opposition,—the affirmative which is involved in their 
disintegration and in their transition" 5. Speculative reason sees indendity 
imprinted on every element of difference, the whole in every part. An example 
of such a unity, Bosanquet tells us, is the esthetic whole, in which the pre- 
sence of the whole is felt in every part. 

Evidently this is a concept of the spectator Western philosophical 
tradition in general understands the philosopher as a spectator of all exist- 
ence and eternity. But the stand-point of Indian philosophy in genera! 
is of man's life in its process, and not merely that of the spectator of this 
process) The chief aim of philosophy is not merely a logical understanding 
of the universe; such an understanding is subservient to the realisation of 
something higher, which is beyond logic. All the Vedantic systems admit 
in one form or other an inexplicable entity which eludes logic Still some 
do not give up the attempt to press the Brahman into the moulds of logic 
Thus an inherent contradiction presents itself in their systems. Hegel identi- 
fied philosophy with contemplative life, and placed it higher than even re- 
ligion. He treated religion not from the stand-point of one who is under- 


l. W. WALLACE: The Logic of Hegel, p. 143. 
Op. cit. 
Ibid, p. 147. 
Op. cit. 
Ibid, p. 152 
See RADHAKRISHNAN ; Contemporary Indian Philosophy, p.258. (" We are 
not contemplating the world from outside but are in it") and also the author's 
Thought and Reality, pp. 248-9 | 

T. See commentaries on the Brahmasūira, Atmanicaivam, vicitréica hi (II, I, 
28 according to all but Nimbárka according to whom II, 1, 27.) ud 
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going an experience, but as a concept or category, that is, from the stand- 
point of one who looks unaffected at religion. But for Indian philosophy 
religious life is the highest, and philosophy has to stop before its portals 
and completely surrender itself to it. Because Hegel's stand-point is that 
of the unaffected contemplative life, he was able to view the Absolute as an 
identity in difference, in which the unity of the Absolute and the plurality 
of the world are held together in transparent unity. Whether the resulting 
systems is true to facts or not, his method is consistent with his aim. But 
the Indian philosopher is at a disadvantage concerning this point. His 
aim is something that transcends logic, and naturally his method is at variance 
with his aim. Some like Safkara saw this clearly and rdingly con- 
structed their systems. But others held on to thought and logic, and tried 
to bring down what is beyond. They tried to retain both identity and differ- 
ence. The aim of this paper is to investigate how far they have succeeded 
in retaining both 
а II 
Bhaskara is the earliest of the upholders of bhedábheda whose commen- 
taries on the Brahmasüiras are available. According to him the world is a 
transformation or perindma of the Brahman just as curd is the transform- 
action of milk? Yet the nature of the Brahman is not thereby affected. He 
remains the same in spite of parindma. It is therefore open for us to ques- 
tion how the world can be a partndma of the Brahman. The objection is 
anticipated by Bháskara himself. When milk is transformed into curd it 
is no longer available as milk. But Bháskara tells us that the analogy bet- 
ween the transformation of milk into curd and of the Brahman into the 
world should not be carried on all fours. The Brahman possesses infinite 
power or energy (Sakti) and makes this power undergo transformation,? 
so that he can remain what he is  Parinàma is for Bháskara the throwing 
eut of energy (Saktiviksepe). Naturally between energy and the agent who 
esesses It there can be no difference. Bháskara says that the Iévara or the 
Brahman has two-fold energy : one that takes the form of the enjoyer and 
the other that of the object of enjoyment. Thus as effect there is difference, 
but as cause all is one; just as ear-rings, bangles, etc., are as such different 
from each other, though they are one as gold. Bhaskara tells us that the 
world is also a peculiar state (avestha) of the Brahman. Yet the finite soul 
or jiva is not a vikāra of the Brahman,’ for vikēra is an actual transfor 





1. Brahmasütrabhàsya by Bhāskarācčārya, II, 24.  (Chowkhamba Sanskrit 
Series) 

2. Ibid, p. 87. 

3. Ibid, p. 85. 

4. Ibid, p. 105. 

5. Ibid, p. 18. 

6. Ibid, p. 96. Paramütmano 'vasthavitesah prapafco' yam ala eva vastulvam. 

7. Ibid, p. 134. Na cütrüfs wikdrabhave vivaksitah kintüpadhikrtabhedàbhi- 
frayd hi sd. М. M. Lakshmipuram SRINIVASACHARYA writes that the world is an 
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mation, just as the world is a vitéra of Prakrti according to the Sünkhya. 
Bhaskara does not accept the supra-rational Brahman but one who is deter- 
minate The difference between the Brahman and the jiva is due to upddis 
or limiting adjuncts, and therefore is not natural (svdbhavika) ; so that it 
lasts only until the jiva is liberated. But the non-difference or abheda bet- 
ween the two is natural? (srabhürika). As the difference is due to limi 
tations and therefore external, it can be removed by contemplating on non- 
difference. But the upüdhis are real unlike the méyd of the advaitin. They 
are not false like the horns of hare? They are forms of the Brahman's 
akti or energy; and so both difference and non-difference between the 
Brahman and the upddhis are natural.* For if this difference also is not natural 
it must be due ta some upddhi as in the case of the fiva. Then to explain 
one upadhi we have to postulate another, and to explain the second we have 
to postulate a third, and so on ad infinitum. Thus unlike Yádavaprakia, Bhàs- 
kara draws a distinction between the forms of bhedábheda relation to be found 
between the Brahman and the jiva and that between the Brahman and the 
inorganic world, If it is asked how can a relation be both difference and 
non-difference, which are contradictories, he says that they are not contra- 
dictories. One thing, of course, cannot be both cold and hot, because the 
relation between the two is not that of cause and effect. But the relation 
between the Brahman and the world is that of cause and effect; so the 
Brahman can be both different and non-different from the world.’ 

So far as regards the essentials of Bhiskara's system. Now how far 
are we justified in regarding it as a philosophy of identity in difference? 








avasthü or state of the Brahman according to Bhartpprapaüca, vikāra or actual 
transformation according to Bháskara, and energy or Sakti of the Brahman acoord- 
ing to Yádavaprakaéa ; Rámánuja accepts the last view in a refined form But 
Bháskara seems to reject the view of vikāra as regards the relation between the 
Brahman and the jiva and uses the words Sakti and avasthü, while explaining 
the relation between the Brahman and whole phenomenal world. See Dariano 
daya, p. 192. 

1. Bhaskaracirya’s Brahmasütrabhügyam, p. 238. 

2. Ibid, p. 8l. Amukterbheda eva syat fivasya ca perasya ca, muklasya ca 
na bhedo'sti bhedahelorabhavatah. 

3. Ibid, p. 170, Yasmddubhedah svd bhavikah, 

4. ІЫ, р.`141. 

5. This is certainly a misunderstanding of the Advaitin. He does not hold 
that mayd is unreal like the horns of a hare. It is neither real like the Brahman 
nor unreal like the harns of a hare. 

б. Sudarísnasüri, the commentator on Ràmünujas Vedürthasangraha, says: 
Bhüskarayádavaprakütübhyüám | svábhimatürthasádhakapramánasiddh yartham: bandha-. 
moksadipramanasiddhyattham Ртарайсаѕуа paramarthyamabhyupetam. Tatra 
muktau abhedairuteh bhedasyaupüdhikatvam  abhedasya svabhavikatvam | jivabrah- 
manorabhyupetam, Acidbrahmanostu sarvasya brahmalmakatvasruteh nirmalatvddi- 
fruteh upadhyantarabhyupagame anavasihanat ca bhedabhedaw  svabhavikau 
abhyupeagatau bhaskaramate. YadavaprakGSamate tu muktavapi bhedanirdesasruteh 
jitebrahmanoica bhedabhedau svabhavikau abhimatau iti bhida, p. 95 

7. Bháskara's Brahmasutrabhasya, p. 17. 
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The religious interest of Bhaskara is quite apparent. It is a process from 
something to something else. The finite self during its phenomenal exist- 
ence is different from the Brahman: but in the state of mukt or liberation 
it.is identical with it. There is thus a process from difference to non-differ- 
ence, Naturally this relation cannot be identity m difference, for both identity 
and difference do not exist at one and the same time, If the relation bet- 
ween the Brahman and the jiva were both identity and difference even in 
mukti, we could have said that it is identity in difference. In muktli even 
"the svarüpa of the jiva, that is, his individual form, is not left! But the 
relation between the Brahman and the world is identity and difference at one 
and the same time, and so identity in difference. The physical world is 
the Sakti or energy of the Brahman, and this energy cannot be grasped with- 
out grasping the Brahman, and hence must be said to be both identical with, 
and different from him. As a matter of fact, even the jiva is said to be 
the energy of the Brahman (bhoktrsakti). But he does not seem to be an 
effect of the Brahman. Bhaskara tells us that the Brahman exists in a three- 
fold form,—as the cause, the effect, and the jiva. The separate mention of 
the jiva here shows that he is not included in the effect: Bhsiskara further 
tells us that because the bhogyasakti transforms itself into the physical world, 
the bhoktréaki: stands as the jiva So the jiva does not seem to be the 
result of transformation, He is the Brahman stupified by the power of 
the upadhis (world). And it is not really the conception of the relation bet- 
ween energy and its possessor that led Bhüskara to postulate natural identity 
in difference (svudbhavikabheddbheda) between the Brahman and the phy- 
sical world.* It is rather, as said above, the consideration that if the differ- 
ence between the two were not natural it must be due to some upddhis, and 
thus we shall be led to postulate one upadhi to explain another and so forth. 
Thus in Bháskara we do not find a system which is through and through 
a philosophy of identity in difference ; for he tried to be faithful to the 
" general tradition of Indian philosophy, namely, that of explaining things 
from the stand-point of the experiencer himself, and not that of the spec- 
tator. 








III 
Ramanuja explicitly rejects the theory of bhedébheda in many places 
of his Sribhasyem. But his Visisfddvaita is really a reinterpretation of bhedd- 


1, Ibid, p 231. Brahmumi kalánüm avibhügah svarüpavyatirekibhüvo lavanas ya 
ira saemudrapraptau. i 

2, Ibid, p. T. Brahma Ёйтама!тап& Ейтуйїтапа jivälmanā ridhà sthilam. 

3. Ibid, p. 106. "Emu nmn vp ata URN 

4. See P. N. SRINIVASACHARI : The Philosophy of Bhedábheda, p. 243. M. M. 
Lakshmipuram SRINIVASACHARYA tells us that according to Sahkara identity bet- 
ween the Brahman and the jiva is real and difference unreal; for Bháskara differ. 
ence is due to limitation and so ends, and identity is real; and for Yadavaprakasa 
identity is due to Sakti or energy and difference due to individuality. Thus for 
all three identity is primary and difference secondary. But for Rāmānuja differ- 
ence is primary and identity secondary. See Daríanedaya, p. 194. 
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bheda. All commentators say that both identity and difference are to be 
found between the Brahman and the jiva; but some hold that one is pri- 
mary while the other is secondary or unreal. Only where both are equally 
real and primary do we find identity in difference. Riménuja accepts three 
kinds of reality, the Brahman, the jiva, and the physical world. The latter 
two form the Sakti of the former. Rāmānuja's theory therefore is a form of 
saktivdda like that of Yadavaprakasa.t But the energy and its possesso 
cannot be separated, though they are not the same merely. Hence the 
Brahman is not indeterminate but determinate, that is, particularised by 
Sakli (Sakti visista). The relation between the two is that between body 
and soul? The Brahmans body comprises both the jivas and the physical 
world. It is an instrument of his play (Rid). It has two states, the siiksma 
or the subtle and the sthila or the gross.” In the subtle state it is called 
Llamas or darkness, in which the world of forms and names is not explicit. 
The division into forms and names occurs only in the gross state. The 
Brahman with the subtle body is the cause of the world, and with his gross 
body is the effect of himself. In the gross state the Brahman becomes a 
plurality, but in the subtle state he is a unity. The world is due to his 
parindma or transformation. The parindma does not affect his nature, be- 
cause it i$ his body that undergoes change, while he as the soul of his body 
remains static. The affections of body cannot be attributed to soul, and 
the qualities of soul cannot be attributed to body.” By regarding the jiva 
as the body of the Brahman both in the subtle and the gross states we 
can retain both identity and difference. As the body the jiva is the mark or 
attribute (prakéra) of the Brahman. And as his attribute cannot be obtain- 
ed apart from the Brahman there is identity between the two; yet one is 
not the other and so difference also holds between them.” Thus the differ- 
ence between the two is not merely due to upādhis or māyā, but real, natural 
and eternal* The body of the Brahman which comprises both the jivas 
and the inorganic world is etemal and in its subtle form is unconscious ; 
so that we have to infer that, during the dissolution of the world when 
the jiva is transformed into the subtle body of the Brahman, he becomes 
unconscious.” He is not a novel creation, but etemal. Rāmānuja denies 
that the péficaratra systems advocates the birth and therefore the beginning 
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of the jiva. In the liberated state the jiva regains original purity. This 
pure state of the Jiva is not destroyed even in the mundane world, but is 
only screened by avidyd which is of the form of kerma. In mukti the 
jiva is identical with the Brahman only in the sense of inseparability Then 
he experiences that he is the Brahman, not in the sense that he actually 
becomes the Brahman, but in the sense that he becomes equal to him in 
purity. Because of this difference even in mukti the jiva cannot possess 
the power of creation.* 

Ramanuja objects to bhedábheda because the identity between the jiva 
and the Brahman, according to Bhiskara, is an identity of their form; but 
he is prepared to accept their identity if it is like that of body and soul: 
Ramánuja's theory may therefore be rightly said to be a form of identity 
in difference. The reason for his dislike of the word bhedadbheda seems to 
lie in his desire to drag down a purely logical concept to the physical level, 
and understand it in terms that are accessible to imagination. However, 
his insistence on the inseparability (aprihaksiddhatva) of the jiva and the 
Brahman reveals his inclination towards bhedabheda. But it does not seem 
that according to his conception both identity and difference can be held 
together in transparent unity as in Hegel For identity is secondary for 
him and is not primary like difference, True, the world along with the 
jivas is the result of the transformation or perindma of the fakti of the 
Brahman, and so inseparable from him. And so far as difference and 
inseparability are emphasized even in mukti between the jiva and the Brahman 
Ráümánuja is more an advocate of identity in difference than even Bháskara, 
according to whom іп mukli there is only identity. The process from the 
state of bondage to the state of liberation is a process from one form of 
identity in difference to another; but there is no process between identity 
and difference, In one passage he seems to say that creation is a process 
from identity to difference. But both in the evolved and the unevolved 
stages the world and the jivas constitute the Brahman's body and the pro- 
blem of the relation. between the two remains always and the re- 
lation is always identity in difference. We may therefore con 
clude that there are really only two entities, the Brahman and his body, 








1l. lbid, Vol II, p. 468. 

2, Not the Advaitins avidya. Cp. Ibid, p. 469. 

3. Ibid, p. 437.  Aprthakbháva, 

4. Ibi, pp. 472-3. Atosvibhagemz brahmasmit yevanubhavati sari yasad harm ya- 
vyapadeso brahmaprakarabhütasya eva pratyagütmanah svaripam tatsamamili deva- 
diprakytaripa-prahanena brahmasamana juddhim pratipadayati, 

5. Ibid, IV, 4, 17. This sütra applies to all muklas or liberated souls accord- 
ing to Ramánuja ; according to Sahkara only to those who meditate on the Saguna 
or determinate Brahman ; and according to Bhāskara only to those liberated souls 
who yet stand in separdtion from the Brahman. | 

6. Vedaürthasangraha, p. 97. livarasya svarüpema ladatmvavarnanz syüdavam 
dosah Álmasarirabhavena tu tüdátmyapratipüdam na kasciddesah, ae 
7. Sribhasyam, Vol. I, p. 402. 
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between which the relation is identity in difference as each cannot be obtain- 
ed without the other. One of the terms of this relation (as Tamas) under- 
goes parimdma ; in the evolved state it is a plurality, but in the unevolved 
an identity. And because the Brahman’s body in the unevolved state (Tamas) 
is the material cause of the evolved state, the relation between the two states 
again is identity in difference. This idea is nearer to our Imagination than 
Bhaskara’s. Riménuja’s, though he is fighting shy of the purely logical 
concept, is really more a system of identity in difference than the other's. 
The pure concepts of what Hegel calls ordinary understanding, identity and 
difference, Rámánuja opposes to each other, finds that they are incompal 
ible, makes no attempt to synthesise them, goes to the concrete example 
of body and soul, but actually sees in it identity and difference and therefore 
their synthesis, Rámánuja's eagerness to use a concrete example for solv- 
ing the problem may give rise to a difficulty. According to the general 
Indian tradition, though the physical body cannot exist without a soul it 
is not admitted that the soul cannot exist without a body. It 
may therefore be said that the body cannot exist without a soul though 
the soul can exist without a body. Hence the relation of inseparability 
or aprthaksiddkatva is not equal in both directions. With this agrees the 
general opinion that for Ramanuja difference is primary and identity se- 
condary. He himself accepts Bádarayapa's view that in Mukti the liberated 
soul may or may not have a body. So far Ramer ja's system too is not 
a thorough-going identity in difference. 

Besides, the jiva in mukti does not really feel his identity with the 
Brahman, but only that he is as pure as he; that the latter is really 
his soul, and that his thoughts and actions are controlled by him, though 
through his grace he can enjoy everything. That is, the jiva actually 
feels his difference from the Brahman. So from the stand-point of the 
jiva and his experience Rāmānuja's cannot be identity in difference, Who 
is to feel the identity between energy and its possessor? It is only the 
external spectator, Thus far RAm&nuja’s turns out to be a philosophy written 
from the stand-point of the spectator and is a deviation from the general 
Indian tradition. There is a further difficulty due to Rāmānuja's under- 
standing the relation between the jiva and the Brahman in terms of the 
relation between body and soul, one an unconscious and the other a cons- 
cious entity. It is not merely due to our carrying the analogy on all fours. 
The unconscious never thinks and therefore cannot speculate about the re- 
lation between the conscious and itself. It is only some outsider that can 
think of this relation. If the relation between the jiva and the Brahman 
were really identity and difference at the same time, the jiva should not be 
in the position in which R&mánuja places him in mukti. 











IV . 
Nimbürka's is the most thorough-going and consistent of the Indian 
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philosophies of identity in difference. His commentary on the Brahmasütras 
is too short to give us an adequate idea of his difference from the other 
philosophies of identity in difference. We can get the details of his system 
only from Srinivisa’s commentary upon it. Srinivasa tells us that he is 
Nimbürka's disciple and wrote his commentary at his teacher's command 
The world according to Nimbarka is the parwdma or transformation of the 
Brahman, The jiva too is included in the effect, and thus the Brahman is 
the cause of the jiva and the physical world. As cause he differs from the 
latter two, and this difference is primary. Yet the material cause cannot 
be separated from the effect, therefore there is identity between the two, 
and this identity too is primary. Hence the relation between the Brahman 
and the world including the jivas is both identity and difference at once. And 
both identity and difference are natural and real:  Nimbürka's view thus 
differs from thàt of Bhaskara. Srinivasa interprets Audulomi as holding the 
view later advocated by Bhaskara, and tells us that this view is mentioned 
just to benefit dull intellects. He interprets Kitsakytsna in the next siira 
as holding the view of natural difference and identity 

The Brahman has two kinds of Sakti or energy, the energy that takes 
the form of the enjoyer and that which takes the form of the objects of enjoy- 
ment. Both undergo transformation and evolve the jivas and the physical 
world. Bhiskara too speaks of two kinds of šakti, but the jiva according 
to him does not seem to be the result of the transformation of the first form, 
but is the same as the Brahman conditioned by the second form of Sakti 
becoming upadhi. This accords with his conception that the identity bet- 
ween the jiva and the Brahman is natural (svēbhāvika) and in mukli is 
identity of form also (svd@ripya), whereas the difference between the two 
is due to limitations. According to both Bháüskara and Nimbárka parimama 
is the throwing out of fakti (Saktiviksepa).* For Mimbürka the Brahman 
is both identical with, and different from the jiva and the world naturally ; 
yet he is not identical with them in form, though he is different from them 
in form." 

Though the jiva is the effect of the Brahman, he is eternal, not created. 
Besides, in mukh the jiva is said to attain his original form of purity? Не 








1. Nimbàrka's Brahmasütrabhüsyam, p. 139. — (Chowkamba Sanskrit Series). - 
Yato và imani bhütani jayante ityüdau jivopi bhütesu pravistah khalu karyamadhye — 
ganilah brahma karanam. Kar yakaranatvabh yüm tavorbhedo mukhy eva. Atra 
dvaitavakyam arthavanti bhavanti Káryasya ca tajjfüütvádinà tadananyatvüdabhedobi 
mukhyah. Evamatra advaitavükyünl arthavanti  bhavanti, Evamubhayavidhav 
ükyvdnam  sürlhe  prüámanyüt — nivabrahmanorbhedabhedasambandhah svabhavikah 

2. Ibid, 146. Sthülabuddhi janopakürüya bhagavatah Audulomerbhedabheda- 
braküra eveamabhihitah 


Ibid, p. 169. 
Ibid, p. 170 Saktiviksepalaksanah parindmo grhyate. 
Ibid, pp. 165-6. 


Ibid, П, 3, 17. 
Ibid, IV, 4, 1. 


क 
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is said to be an ama ог part of the Brahman, but arhsa means only energy." 
In mukti though the jiva is said to be identical with the Brahman, he ts not 
so in form.2 There he obtains all the perfections of the Brahman excepting 
the power of creation.? 

In Nimbarka’s philosophy, we thus see, the conception of identity in 
difference is rendered more consistent than in any other Indian system. Both 
identity and difference are given equal primacy and are declared to be natural 
and real Of course identity in form (searüpaikya) is not admitted by him ; 
for if that is admitted there will be left no room for difference of any kind, as 
in mukti according to Saükara and Bháskara. Though Mimbürka has thus 
gained in consistency, he has deviated from the general philosophical tradition 
of India. For in mukti how can the jiva know at the same time both tradition 
from, and identity with the Brahman? The difference is not only natural but 
in form also ; and the identity, though declared to be natural, tliat is, to belong 
to their nature, is nothing but inseparability.* The jiva is a jiva only because of 
his form. And so long as he knows his difference because of his form, it is diffi- 
cult to understand how he can know his identity, This identity would be just of 
the same nature as that between one jiva and another, for these also possess the 
same nature. So it can only be an outside intelligence that can bring to 
gether both identity and difference from two sides, and try to have an idea 
of their unity. Hence Nimbürka does not interpret the relation between the 
jiva and the Brahman in terms of the former's life process, but as can be under- 
stood by an external spectator. Nor can it be said that the jiva as the Sakti 
of the Brahmans feels his identity with him. For if the jiva as the bAoktr- 
éakti of the Brahman feels the identity of his consciousness with that of the 
Brahman, it is then difficult to conceive how he can feel the difference 

V 

Snikantha, who 15 Saiva commentator on the Brakmesiifras, calls his 
system by the name Viéis(ádvaita. He says that it can account for both 
bkeda or difference and abheda or non-difference. The whole world along 
with the jivas forms the body of the Brahman ; and as the body is not sepa- 
rate from the soul, and yet is not the same as the soul, both identity and 
difference hold between the two." Yet the relation is not bhedübheoda, be- 
cause identity and difference are opposed to each other. The world with the 
jivas is the manifestation of the Sakti or energy of the Brahman, and the 





1. Ibid, IL, 3, 42, Ando hi Saktiribo grdhyah. 

Ibid, p. 425. Svariipatah svabhavike vibhdgepi svaripavibhdgastu nestah. 
Ibid, IV, 4, 17. 

lbid, p. 386.  Nirapekáast hitirahitatvam 

Srkaptha's Brahmasütrabhüsyam, Vol II, p. 31 (Nirnaya Sagar Press) 
Bhedabhedakalpanam visis{advattam sadhayamah. . .Sarira$aririnoriva visistádvaitavà 
dinah....Prapavicabrahmayotananyatvam nama... .visegonavilesyatvena са vind 
bhaverahitatvam Tada brahma vind na prapaficaiaktisthitih, Saktivvatirekena 
na kadacidapi brahma wijidyate vahneriveusnyam vind. Yena vind yanna vijiáyale 
tattena visistameva. Tatvam ca tasya svabhāva eva, Atak sarvatha prapaficavind- 
bhütam brahma tasmadanayadityucyate. Bhedatca svabhdvikah 


np oo! 
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latter is always qualified or particularised by the Sakti. This qualification or 
particularisation is natural (svabharika) like the difference between the two. 
Just as this Sakti can never exist without the Brahman (avinübhüla), the 
latter also can never be seen without the Sakti. 

The world and the jivas are due to the transformation or perindma of 
the Brahman. But really this is a parindme of his Sakti; so that it is the 
material cause (upaddna k@rana) of the world and he the efficient cause 
(nimitta kürana). In the state of dissolution the world does not disappear 
altogether but remains in a subtle state. The Brahman with his subtle Sakti 
is the cause of the world, and with his gross Sakti the effect. In either case, 
he has a body either subtle or gross. This aki is called chidambaram.* 
Before creation the world was in the fom of Tamas or Darkness. But 
iüünaíakti or the energy of consciousness began to act, dispelled darkness, 
and the world appeared.* 

The jiva is eternal and had no beginning. Srikantha does not accept 
the views of Satkara and Bháskara that the jiva is nothing but the Brahman 
conditioned by wpadhis or limitations either false or real? In mukti the jiva 
attains his original state of purity. He does not completely identical 
with the Brahman, that is in form, but comes to possess qualities like his.* 
Srikantha does not allow the power of creation to the liberated souls. That 
power is a prerogative of the Brahman only. 

So far we see that the philosophical systems of Rimanuja and Srikantha 
are identical in almost every respect. Consequently the remarks we made 
on Rámánuja's system apply with equal force to Srikantha’s. But Appayya 
Diksita in his Sivérkamenidipikg, a commentary on Srikantha’s 
commentary on the Brakmasiitras, as well as in his Sivadvaitanir- 
naya, tries to prove that Srikaptha is an advaitin, in spite of the latter's ex- 
plicit declaration that his system is visistadvaita. Apart from the question of 
the interpretation of the {тї texts, there are two im- 
portant arguments of Appayya concerning doctrine. The first is that Šri- 
kantha advises the individual to meditate on the Brahman as his own self 
(dimen), whereas Ramiinuja advises that the Brahman has to be meditated 
upon as the self (@fman) of the individual who is the body of the Brahman, 
of whom therefore the Brahman is the self The second is that Srikantha 
draws a distinction. between the miranvaya or unrelated Brahman and the 
vifista or modified (related) Brahman. Taking the first argument we find 
that it is an inference from what has not been said. Just like Rāmānuja 
— 1 Ibid, Vol I, p. 135. EET NOU 

2. Ibid, p. 123 

3. Ibid, Vol. II, p. 566. 

4. Ibid, 1I, 2, 41, and II, 3, 18. 

5. Ibid, II, 3, 49. Satyamithyopadhibhydm baddhasya brahmamah eva jiva- 
bhava iti paksadvayepi yuktaya abhasá eva. 

6. Ibid, IV, 4, 1, and IV, 2, 14. 

7. Ibid, IV, 4 17. 

8. lbid, See respective commentaries on IV, 1, 3. 
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Srikantha says that one has to meditate on the Brahman as one's own diman, 
but he does not add “ because just as one is the dimen of one’s body the 
Brahman is the tman of the jiva.” But from this mere absence of mention 
in that place we should not conclude that the jiva and the Brahman are abso- 
lutely identical for Srikantha. The passages in which he refers to their diffe- 
rence are overwhelming in number. It is true that Srikantha tells us that 
the Brahman grants his own form (svaripa) to the meditator, though both 
are different from each other! But this passage is only misleading if taken 
by itself, and has to be interpreted in the light of views expressed in the 
commentary on later siifras which describe the state of mukti. In IV, 4, 1, 
and IV, 2, 14, for example, Srikantha says that the jiva in mukti does not 
leave his form (sveriipa) but becomes like the Brahman. Appayyas clinching 
upon the Upanisadic sayings faltramasi, That thou art, tvari vā aham asmi, 
Thou art myself, the one identifying the jiva with the Brahman and the 
other identifying the Brahman with the jiva, as implying complete identity, 
but not merely the sort of identity that is to be found between the body and 
the soul? is not really conclusive; for Srikantha holds that just as the Sakl: 
including both the world and the jivas cannot exist without the Brahman 
the latter too can never be found without his fakti,® so that the relation of 
inseparability holds in both directions equally. Hence, identity for Srikantha, 
has to be explained accordingly 

As regards the second argument, Professor Suryanarayana SASTRI says that 
the nirenvaya Brahman of Stikantha, need not be same as the nirguna Brahman 
of Sankara, nor necd it be higher, for Srikantha, than the saguna or visisfa- 
Brahman. He tells us that in some Saiva Agamas meditation on the miran- 
vaya Brahman is a preparatory stage for meditation on the sapuna Brahman. 
Šrīpati, a Viraśaiva commentator on the Brahmasiitras, rejects Visistddvaita 
and calls it Smhyuktdédvaita, dualism in which the terms are simply conjoined 
{like body and soul according to the general Indian belief), the two terms 
here being the Brahman and the Sakti. We may probably venture upon a 
guess that the niranvaya Brahman is the Brahman without the Sakti, while 
the related Brahman is the one with the Sakti.) And because according to 
Srikantha the true Brahman is the latter, the former is an abstraction from 
him and so his falsified form, and hence occupies a lower position. The fact 
that Srikantha does not refer to fektivifista Brahman in his commentary on 
IV, 1, 3, where he advises the individual to meditate on the Brahman as his 
own self, is perhaps due to his belief that the jiva can never such a 
Brahman, but only a pure one like the miranvaya one. For the former pos- 
sesses the power of creation which is refused by Srikantha to the liberated 

1. Ibid, p. 427. Uhüsiturarthantaratvepi tümupüsitrmanugrhnati svasvarüpataya 
param brahma.—4Ato nirantaram Sivohamiti bhavandpravdhena 5ithilitapatatayá apa- 
gatapasubhava wpüsakah Siva eva bhavati. 


2. Ibid, Vol. I, p. 427, (see Sivdrkamanidipika) 
Ibid, p. 31 


3 
4. Sivüdvaita of Srikantha, pp. 37 foll. 
5. Anvaya = relation. 
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souls. However, the arguments cannot be conclusive on either side. But 
if we are to interpret his system as a whole, Srikantha must be declared to be 
a vifisiddvaitin. As Professor Suryanarayana SASTRI says, as an expositor of 
what Srikantha ought to have said Appayya may be right, but as an inter- 
pretor of $rikaptha's meaning he may be wrong. As a matter of fact, it is 
possible by a criticism of every philosopher to point out presuppositions that 
could never have been knowingly made by him. 
VI 

Sripati is another Saiva (ViraSaiva) commentator on the Brahmasütras. 
He calls his system bheddbheda, dvaitddvaita, and vifesddvaita* He does 
not accept the mirvisesa or indeterminate but only the sevisesa or deter- 
minate Brahman.” The world along with the jivas forms the visesa or 
quality of the Brahman. It is really his Sakti or energy by which he is parti- 
cularised. The jiva is at the same time a part of the Brahman. Sripatis 
language here is misleading in that it makes the reader think that he is a 
wisistddvaitin like Ràmanuja. But as Rao Saheb HAYAVADANA Rao points 
out, it is wrong to interpret Sripati as a Seklivisisfadvaitin.® Sripati openly 
criticises Visistádvaita as sam yuktadvaita or joined-dualism ; for if the jiva 
were really an organ of the Brahman's body, the latter would be affected by 
the pains and pleasures of the former. He mentions the name of tha 
who also held the view of Visistádvaila and disagrecs with him.‘ This shows 
that Sripati is opposed to this physical conception of the relation between the 
jiva and the Brahman. The relation between the danda, the stick, and the 
dandin, the person who holds the stick, is certainly physical, though the stick 
so long as it exists in the latter's hands remains a mark or praké@ra which 
distinguishes him from those who do not hold sticks. But the relation bet- 
ween the two is not internal. This seems to be the reason why Sripati is dis- 
satisfied with Visistádvaila. Like Nimbürka he tells us that both dvaita or 
duality and advaita or non-duality are natural® (sv@bkavika). He disagrees 
with those who say that one is primary and the other is secondary ; and thus 
both Ràmünuja and Blháskara are not acceptable to him, because for the 
former identity and for the latter difference are secondary. Sripati mentions 
another view of bhedübheda which is like Bhüskara's concerning the relation 








1. Stvddvatta of Srikantha, p. 39 
2. Srikarabhüshyam, Vol II, p. 2. (Edited by Rao Saheb C. HAYAVADANA 
Rao. Bangalore Press, Bangalore 

3. Ibid, p. 15 

4. Ibid, Il, 3, 48. Vitisfaikavasiuno vifesanamanmia eva. Evam jivaparayo- 
татќйт ган. 

5. Ibid, Vol I, p. 860. 

6. Ibid, Vol I, p 20. Sadüseshieshitvav yavasthápakasam yuktadvaita- 
pancarütradival nacángangivena sávayavatvavadinah. Jivavat sukhaduhkhabhoktrytva- 
prasangát. Tasmadvayam: svabhüvikasarvasrulisamanvayabhedübhedavadina ili rād- 
dhüntah. 

7. Ibid, p. 200. 
B. Ibid, p. 6. Dvaitüdvaitasya eva svábhávikasya sarvasrulisamanva yt, 
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between the jiva and the Brahman, but unlike his as regards the relation bet- 
ween the Brahman and physical world, between which both identity and dif- 
ference are declared to be not natural (seübhürika). Of course he does not 
accept the view. For him the world is a perindma or transformation of the 
Brahman. But it is really Brahman's smayasakii or energy c: mdyd that 
is transformed into the world and so is its material cause, while he himself 
remains only its efficient cause.* 

The jiva is not born but eternal? The so-called creation of the jiva is 
nothing but the narrowing down of his consciousness ; so that the creation of 
the physical world is of a different form from that of the jiva.* In mukti 
the jiva becomes identical with the Brahman, and attains his own original 
purity.” This identity is not only natural but also of form.* Herein lits the 
difference between Nimbarka and Sripati. For both, identity and difference 
are natural. But according to Nimbürka identity is not of form unlike differ- 
ence, whereas for Sripati it is of form also like difference. If it is asked how 
can both identity and difference hold if identity is of form also, Sripati’s pos- 
sible answer is that difference holds only in bondage and identity in mukli ;* 
so that identity and difference are not to be found simultaneously but at 
different times.* Curiously enough, in spite of this identity of form also, 
Sripati tells us that the jiva in mukii cannot possess the power of creation 
and remains secondary to the Brahman.* Thus differenc: seems to be carried 
into mukti also. On the basis of this statement we have probably to interpret 
the identity of form between the Brahman and’ the jiva as similarity of 
form. Sripati does not stem to be sufficiently clear on this point. If identity 
comes to mean inseparability for Sripati, then there is no need for taking 
recourse to the idea of different times!’ in order to reconcile the conflicting 
texts of the fruti. Or probably for Sripati though Brahman is identical in 
form also with the jiva, he can be different from the latter as an individual. 
But it is difficult to understand how things which are identical both in form 
and nature can be different as individuals. 











Ll lbid, p.186.  —— 

2. Ibid, p. 180. Nimittabhütasya upüdünatvepi na vikürüdispariah. Parameš- 
rarmüyüsakterjagadrupena parimümitvam  tatparamesvarasya nimittaküranatvam ca 
pratipadandt, 

3. Ibid, p. 29. 

4. Ibid, p. 261. Viyadáderacetanasya yüdr$e amyathábhavo ma tüdiío jivasya. 
Jnünasankocavikasalaksamo jivasya anyathabhavah. — Viyadüdestu  svarüpanyathà- 
bhavalaksanah...Seyam svarüpanyat habhávalaksananot jyattih Jive nisidhyate. 

5. Ibid, p. 478. — 

6. Ibid, p. 461. Svaripaikyavibhago nirdifyate, baddhavasthdvat. 

7. Ibid, p. 174. Samséradaiayam jivabrahmanorbhedah moksadasayámabhedaica 
pratipad yate. 

8. Ibid, p. 338. Külabhedena samanvayàt 

9. Ibid, IV, 4, 17. This sütra according to Sripati applies to both mirtabrah- 
mopüsakas and miravayavabrahmopüsakas, that is to the worshippers of both the 
undifferentiated Brahman and the one with form. 

10. Ibid, p. 338. 
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So far as Sripati thinks that difference holds in bondage and identity in 
mukti, his stand-point is that of the jiva undergoing his life's experience, and 
is therefore in accord with the general Indian philosophical tradition. And 
as identity and difference hold at different times, this philosophy is not really 
identity in difference though the author wants it to be called so. He is 
anxious to give equal importance to the íruii texts declaring identity as well 
as those declaring difference? even if that procedure clashes with the de- 
mands of reason. Still there is an attempt to accommodate reason, as 
in the other commentators. Naturally inconsistencies appear in one form or 
another. Sripati does not see that by bringing in the idea of different times 
he is practically giving up bhedábheda as a logical unity. And he tries to 
go beyond Nimbarka by saying that bhed@bheda is not only of nature but 
also of form, though it is inconceivable how such a relation is possible. And 
above all, it cannot be the jiva in mukti that is to know the bheddbheda bet- 
ween himself and the Brahman. For he loses his own form in mukti. Con 
sequently this relation is for an external spectator 





VII 

This paper is concerned with only the philosophical import of the various 
systems discussed. The sectarian bias of each has not been referred to. Only 
Sankara and Bhaskara are not sectarian ; the others are either Vaisnavites or 
Saivites and identified their Brahman either with Visnu or Siva. Bhāska 
leanings too seem to be towards Vaisnavism, though he does not enter into 
elaborate discussions on the point. Each of the comme 
to retain both identity and difference in one form or another. But it is 
only Nimbarka who comes very close to the speculative conception of identity 
in difference ; but so far he has deviated from the general Indian philosophical 
stand-point, namely, of life's process.  Nimbürka is consistent also in his 
application of svabharikabhedübheda. Sripati tried to outdo him by accept- 
ing identity of form also; but thereby he ended in contradictions, which 
weaken his idea of identity in difference or even of bhedibkeda. He practically 


marks a return to Bháskara by saying that difference is found in bondage and 
identity in mukti 











l lbid, p.273. Vayam frutipramánavüdinah. Na yuktim. bahumanmahz. 


THE KALITA CASTE OF ASSAM. 
By 
B. KAKATI, Gauhati. 


$1. The Kalitás are a people of undetermined origin in Assam. They 
represent the main bulk of the fully Aryanised population. The social purity 
of a certain Assamese locality is judged by the number of Kalita households in 
the place. In social ranking they occupy a position next to the Brahmins. 
They are regarded as sat udras and observe Hindu rites in all their purity. 
Their main occupation is cultivation but as there are no functional castes in 
Assam, they figure also as goldsmiths, blacksmiths, bell-metal workers etc 

82. The Aalitds spread over the whole of the Brahmaputra valley from 
Sadiya in the east to Rangpur in north Bengal (which was a part of ancient 
Assam). But they constitute the most preponderating elements in the four 
districts of Kamrup, Nowgong, Darrang and Sibsàgar. They appear to have 
held great sway in the past and foreign observers have often divided the 
people of mediaeval Assam into the Kalitds and the rest. The author of the 
Fatiyah-i-Ibriyah who accompanied Mir Jumlah throughout his expedition 
to Assam in 1662 A.D. says that the ancient inhabitants belong to two nations, 
the Akom and the Kalitd. This statement is apparently intended to apply 
to the country named Garhgaon in eastern Assam. (Gar : History of Assam, 
Ist Edn. p. 138.) In western Assam, the people were often divided into 
Kalitás and the Koches (MARTIN : Eastern India, Vol. iii, p. 545). 

$3. It seems rather curious that no writer on castes and tribes of India 
has ever tried to connect the Kalitds with any Aryan or non-Aryan tribe. 
GAIT contents himself with the remark that the Kalitds of the Brahmaputra 
valley have often a distinctly Aryan appearance and although they certainly 
contain other elements they are possibly to some extent the descendants of the 
first Aryan immigrants by women of the country. (History of Assam. p. 6.). 
Amongst the Kalitds themselves there is a tradition that they were originally 
Kshatriyas, that they concealed their caste to avoid the wrath of Paragurima 
when he was out extirpating the Kshatriyas and that the caste name Kalitd 
is a corruption of Kula-lupta. The connection of Kalité with Kula-lupta is a 
piece of folk etymology and seems due to some accidents of history. Cf. $ 22. 

$4. Kalis are heard of also in other parts of India. There are 
Kalités (Kolitas, Koltàs) in the Sambalpur district of modern Orissa and 
they constitute a great cultivating caste there (Imperial Gazetteer of India, 
1909. Bengal, Vol. il. pp. 309, 312-13). According to their own tradition 
they immigrated from the state of Baudh and their ancestors were water- 
carriers in the household of Ramachandra (R. D. BANERJI, History of Orissa 
Vol i. p. 24). In the Tons valley and Jaumsar Bawar of Mepal there are 
two classes of people : (1) the upper classes being Rajputs or Brahmins and 
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(2) the lower classes the Kaltzs. The latter are not depressed classes, only 
generally they work as servants. (E. C. MOBss: Indian Forester, Vol. Ix 
pp. 663-799 referred to in JARS. Vol. iii. No. 3, p. 87.). The Kaltas of the 
Himalayan regions are obviously immigrants from the plains in historical 
times along with the Rajputs. In the absence of similar traditions among the 
Sambalpur Kalitds, the Kula-lupta theory would appear to be confined only 
amongst the Assamese Aalttds 

$5. Quite recently there has been some amount of discussion amongst 
Assamese writers about the origin of the Aalitds in the Journal of the Assam 
Research Society, Gauhati (Vols. i. & iii. Nos. 3, & 3, 4). Some uphold the 
Kula-lubta hypothesis, others suggest that they were Aryans migrating into 
Assam long before the Aryans in the Punjab divided themselves into the four 
varnas etc 

$6. In pursuance of the Kula-lupta theory one writer in an article call- 
ed The Kalitas of Kāmarūpa (JARS. Vol i. No. 3) has sought to connect 
Каша with Kolta, Kelatiai, Kalli of the early Greek writers about ancient 
India, and to Kulüta, Kulatthe, Kulatya etc, of the Puràpas. These are all 
names of tribes in western and north-western India and they are often grouped 
in the Puranas with rude and ferocious tribes like the Himas and the Kam- 
bojas etc. The Kolte, Kalatiai, Kalti of the Greek geographers may have 
references to Pauranic tribes like the Adletoyas of north-western India. The 
Kuliites of the Puranas survive in the place-name Aulu in the Kangra dis- 
trict in the upper valley of the Bias river, Punjab (N. L. Dey : Geographical 
Dictionary of Ancient and Mediæval India.)  Phonetically also. Kulüta can 
not happily be connected with Kalità, Kolità or Koltà. Beyond similarity 
of consonantal sounds no other archaeological evidence to support cultural 
contact between the extreme east and the extreme west has been adduced. 

$7. The caste-name Kalitá would, however, sustain a better affiliation 
with the following: tribal names of the Puranas: Kaela (Mark lvili, 32); 
Külibala (Ibid: lvii. 49) ; Külitaka (vàyu: xlv. 128); Kolavana (Ibid); 
Kariti (Mahabharata; Bhisma ix 44) : Ut-kala, Me-kala, (Mbh. Bhis. Ix, 
dl); also Kalinga ; kalada, kalava, kalkala (SORENSEN ; Index lo the Mah- 
bhérata’). These are all names of tribes living south of the Vindhyas. As 
the tribal names of the Dravidian people have been separately enumerated in 
the Pur&npas, these names may be to have references to a people or 
peoples different from the Dravidians. Further, these varied names perhaps 
refer to the branches of one central tribe with the element, -kal-, as the basic 
constituent of the main tribal name. 

$8. Amongst these analogous terms the nearest approach to the word 
Kalitá is found in the formations Kalitaka, and Kariti. The presence of 
Kalités in Sambalpur where by their own tradition they had migrated from 
Baudh still further south, raises some suspicion about the original southern 
habitat of the Kalitüs whence in some pre-historic time across Bihar they 
entered into Assam through north Bengal 

In the absence of definite records about the early history of the Kalitàs, 
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certain side-lights may perhaps be gathered from instances of cultural con- 
tact between Assam and Southern India 

$ 9. It has been pointed out by historians of the Far-East that Indian colo- 
nists seem to have proceeded to the Far-East both by land and and that 
the land route passed through Eastern Bengal, Manipur and Assam (R. C. 
MAJUMDAR : Indo-Aryan Colonies in ihe Far-East : Vol. i Champa pp. xi, 
xiii). It has also been noted that the beginning of the Indian Colonial king- 
doms is not later than the second century A.D. (Ibid. p. xvi). This trade- 
route through Assam might be one of the many causes of the migrations of 
people from other parts of India to Assam. 

$10. The Aeltkd Purdna (composed not later than the 10th cent. A.D.) 
from its mass of topographical details about ancient Assam may be presumed 
to have been composed in ancient Assam or in some contiguous tract. From 
its re-handling of the older legends about Naraküsura it appears that Naraka 
was the first Aryanised king and that prior to his time Assam was a land 
of barbarians or mlecchas. According to this Purina he was born of Earth 
by Vispgu and brought up in Videha in the court of Janaka (K.P. xxxviii 
21). Having killed Ghataka, the Kirdta king, he was installed king of Prüg- 
jyotiga by his reputed parent God Visnu. He brought over the first batch of 
twice-born people and settled them in the region between the Karatoyá river 
in the west and the Lalitakanta in the east. (Ibid. xxxix. 31, 32). He is 
said to have married a daughter of the king of Vidarbha (modern Berar) 
named Maya (Ibid. 34, 35). It is to be noted that in the accounts of 
Naraka in the Mahápurànpas, no mention of his early training in Videha or of 
his marriage in Vidarbha seems to have been made. 

By foisting these details on Naraka, the author of the Kalika Puràna 
might have hinted at the immediate and remote cultural relationship between 
Assam, north Bihar and Scuthern India (Berar). 

$11. These earliest immigrants seem to have been worshippers of 
Visnu. Naraka himself is represented as being the son of Visnu and the 
Külka Pur&na notes it that the kingdom of Prigjyotisa became known as 
Kamaripa only after the settlement of the twice-born (xxxix. 34). While the 
author reconciles the cults of Visnu and Sakti by representing Naraka as a 
devotee of Kàmükhy&, a sort of intolerance for the Saiva cult seems to be 
suggested by making the association of Bana, the king of Sonitapura and a 
devoted worshipper of Siva, mainly responsible for the subsequent debasemen 
of Naraka's character (xl. 6, 7). Folk-mythology connects various localities 
of Assam with some of the heroic exploits in the life of Kysna. Vidarbha 
is located in Sadiya, in the extreme east of Assam whence Rukmini was carried 
off by Krsna. The horses of his chariot got tired at a place called Aévak- 
lanta near Gauhati. Krsna vanquished Bana and his protecting god Siva at a 
place called Tezpur in the Darrang district. No place, however, is associated 
with the scenes of his sports in Vrndàvana or Gokula If folk-mythology may 
be looked upon as reminiscences of the local legends of the early immigrants, 
they must have come over at a time and from a place when and where these 
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legends were fondly cherished and dwelt upon. The Vidarbha legends point 
to the southern origin of the earliest colonists. 

$12. That some sort of cultural intercourse existed between Assam and 
Southern India is shewn by the presence of ancient Assamese scholars in the 
south. Kumarila Bhatta, the celebrated teacher of the Mimérnsx philosophy 
and opponent of the Buddhists, who flourished a little prior to Sankaracirya 
is supposed by some to have been a native of Kamaripa (C. N. Aryar : 
Sri Sankarücharya, His Life and Times, p. 26). There is mention of a cer- 
tain Assamese or Kümarüpa scholar named Vishnusomácarya in the copper- 
plate inscriptions of Anantavarman, the Ganga King of Kalinga, 922 AD. 
(R. D. BANERJI : History of Orissa, Vol. I, pp. 233 et seq). 

$13. Archaeological scholars like R. D. BANERJI and K. №. DIKSHIT 
have found in the architectural ruins of ancient Assam, points of resemblance. 
to the Chalukya columns of the Bombay Presidency, Chaitya window pat- 
terns so common in the temples of Central India, (esp. those in the Rewa 
state and at Khajurdaho), in the Gupta temples at Bhumra and Deogarh 
(R. D. BANERJI : Annual Reports, 1924-25 : 1925-26 - Archzxological Survey 
of India). K. N. DIKSHIT is a little more explicit about the source of the 
inspiration of ancient Assamese art. “ The affinities of Assamese art would 
seem to lie more with the schools of Bihar and Orissa than with contemporary 
Pala art of Bengal. This is not unnatural as of the streams of influence that 
have moulded the culture of Assam, the strongest current has always been 
from North-Bihar and Mid-India (Annual Report 1927-28 : Archzologicat 
Survey of India : quoted in K. L. BARUA'S Early History of Kámarüpa). 

$14. Linguistic affinities would also confirm the findings of the archaeo- 
logists. There are homely Assamese words which often with slight variations 
in meaning shew parallel equivalents in Oriya, Bihari, Hindusthani and other 
western dialects. These might have descended from common sources and in 
some cases might also have been due to migrations of people from different 
centres of Northern India in different times. 

$15. But there is a class of common Assamese words that have similar 
formations only in the southern and westernmost languages and dialects like 
the Marathi, the Bhátri, the Bhulia (the latter two being mixtures of Marathi, 
Oriya and Eastern Hindi). These formations do not seem to be shared by 
intermediate languages. In this connection the Assamese equivalents for water 
and fire seem to yield interesting results. Assamese pani for water is common 
to all the dialects of Bihari and Eastem Hindi, But Assamese zui for fire 
has parallels only in yoy and jwe of the Bhatr dialect of Oriya and in the 
Bhulii dialect of Eastern Hindi, both across the Vindhyas. Other parallel 
formations are presented in the table below. 





Assamese Marathi. 
kkük, savage hunger khankha, savage, miserly 
khaccü, knotty as a tie, khacca, hard and fast. 


khaéveni, scraper khavani 


khdp, a notch клар. 


jakarü- (bhat), surplus rice kept over — jakera, surplus articles. 
for a next meal. 





Langaraem, edition of a book ; langaran, improvement. 
barangami, subscription ; bargani. 

etc. etc. 
Beli, the sun ; Ber (Halabi); Beir (Nagpurià) 
Zon, the moon ; jm (Halabi) ; janha (Bhulià). 
Мане aay carüe (Bhulia). carai. (Nagpurii) 
Son, gold son (Halabi). 
Rup, silver Rup (Halabi). 
Kon, who Kon (Halabi). 
Кау, who (Kimrup) Кау, what. (Halabi), 
üru, and Gru (Halabi), éru (Lari). 
mai, I ma (Halabi) 
ami, we am (Halabi), 
ты | उपा мы | иц). 
gahana-gathuri, ornaments : gahana-gatha-là (Lari). 
félu, neck, іещи (Тага) 
dagalà, a kind of shirt dagala (Lari). 

etc, etc. 


Some of the above listed words are of Sanskritic origin. But they have been 
selected here with a view to their phonetic and semantic identity. These as 
well as the common words of unknown Origin in vogue both in Assamese and 
in Southern India may be looked upon as pointing to some sort of racial con- 
tact rather than as instances of borrowing on either side. 

8 16. There is another class of words in the Kámrupi dialect of the 
Assamese language Their formations can be explained on the supposition 
that they originally carried a strong initial stress which differentiates the 
Marathi language from other modern Indo-Aryan languages which carry a 
penultimate stress (TURNER : The Indo-Germanic accent in Marathi, JRAS 
1916). It should be noted that in two distinct dialectical regions of Assam, 
two different systems of accentuation prevail. In the Kàmarüpa district a 
strong initial stress prevails as in Marathi, but in the eastern districts the 
prevalent stress is on the penultimate syllable. Often therefore two distinct 
formations from the same Sanskritic source are met with. Compare the follow- 
ing formations : 

Skt. katüha-; Mar. kadha Kamrupi, Бате ( < kara). 
Easter Аз, karühi, a frying vessel. 
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Skt. jümafr- ; Mar. jévai, Kam, jawe (< jawai) 
Eastern As. jodi, son-in-law 
‘Skt. kumadra-; Mar. kiver ; Kim. and East. As. kéwar, a prince. 
Skt. nandndy-; Mar. тапай; Küm. and East. As. manad, wife's husband's 
etc. etc. 
similarities of this type cannot be pronounced to be wholly tuit They 
may strengthen the suspicion of racial contact or migration of a considerable 
batch of Aryan speakers from some regions where similar accentuation pre- 
vailed 
817. All these divagations are called for by the absence of definite re- 
cords about the early history of the Assamese Kalitas These may heighten 
the suspicion raised by the similarity of pauranic tribal names. GRIER 
SON speaks of a certain mixed dialect called Kalmiga in the feudatory state 
of Patna in the south-west of Orissa. "Whether Kalanga might have anything - 
to do with the pauranic kala- is not known. Cf. also place-name Keli-Kot in 
Southern Orissa 
318. A few words need be said about the probable origin or the Kula- 
lupla theory amongst Assamese Kalités. The author of the article the 
" Kalitàs of Kamarüpa " (JARS. L 3) speaks of a tradition " that the Kalitàs 
were a powerful people who ruled a part of the country at the foot of the 
Himalayan mountains,—even now one comes across an old Assamese very 
occasionally who believes in the existence of such a kingdom and thinks that 
some day the Kalita-raj will rule over the whole of KAmaripa.” This however 
seems to have reference to certain incidents in mediaeval Assamese history 
Cf. 8820, 21 
$19. Near about the middle of the fifteenth century a dynasty of three 
powerful kings ruled in Kámatàá in western Assam They are known as Khen 
or Khyün Kings. The dynasty was founded by a cowherd boy who on as- 
cending the throne called himself Niladhwaj. It is said that Niladhwaj in 
his early years was the cowherd of a Brahmin who foretold that he would 
become king and helped him to overthrow the last degenerate descendant of 
the Pal family. On ascending the throne Miladhwaj made his old Brahmin 
master his chief minister and imported many Brahmins from Mithii. Nila 
dhwaj was succeeded by Chakradhwaj and the latter by Nilambar who was 
overthrown by Husain Shah in 1498 A.D. Nilambar was taken prisoner, put 
into an iron-cage to be carried to Gaur, but he escaped on the way and was 
never heard of again. It is popularly believed that he has ever since remained 
concealed. Buchanan HAMILTON says that the people of Kamrup look for his 
restoration when the usurpers, western barbarians, shall be driven out of the 
land (Eastern Bengal end Assam District Gazetteers: Rangpur, 1911. 
p. 23). Nilambar has thus become the king Arthur of Assamese folk-legends. 
$20. The dynasty founded by Niladhwaj is called Khen or Клуби, 
The word khen or khydn has always remained a riddle with Assam historians. 
_ The author of the Eerly History of Ka@mariipa has in his perplexity cut 
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through the vowels and equated khen or khyan to khán, a Bengali Mahomedan 
title. Now khen is an Austric word for a child: cf. Ken (Pang); Ki-yem 
(Kerbat); Khen (Samre); C 102; Khun (Khasi). The Austric equivalent 
for an orphan is Khun-rei (Khasi); Ke-non re-ni (Sak.) O. 57. 

$21. Niladhwaj was an orphan cowherd and on ascending the throne 
he must have made himself known as something like *Ahen-rei in glorification. 
of the obscurity of his early years. In folk-ety * Khen-rei must have 
passed into something like * Khen-ray, Khen-King. 

The word khen or * khen-rei does not occur in modem Assamese, but 
from the large number of Austric words preserved in modern Assamese (cf. 
NIA. I. 265, 571), it may be presumed that it was then a living or at least, 
not an unknown formation. 

$22. Royal families in Indian history have always been dressed up 
with a divine or respectable pedigree. Niladhwaj, an orphan, concealed the 
identity of his obscure parentage. And so perhaps he was called a kula-lupta, 
a learned coinage of the priestly panegyrists with an equivocal meaning. In 
reality it referred to the obscurity of his family but the priestly panegyrists 
must have scored by suggesting that he belonged to the Khatriya caste that 
had concealed its identity for fear of Paraśurāma. Many a caste has thus 
thrown the whole blame on Parasuráma's shoulder for its comparative low 

$23. Some of the adherents of the royal clan made themselves known 
as khens, just as the koshes of western Assam made themselves known as 
Rajbass after the Koch kings had established themselves at Koch-Behar 
Even now there are khens in the Rangpur district of modem Bengal, the 
stronghold of the khen kings. They numbered 12,000 in the census of 1911. 
“ They are orthodox Hindus and are served by the same Brahmans as the 
Nabasakha group (of Bengal). Dr. Buchanan HAMILTON states that they 
are the only Kamrup tribe that the Brahmans of Bengal admit to be true 
Sudras which clearly shews the great power that their princes held. At the 
present day their chief occupations are cultivation and domestic service under 
high caste Hindus. In Assam they are known in Kolitas (District Gazetteer : 
1911; Rangpur, p. 46). 

| $24. GAIT detects a considerable infusion of Aryan blood in their phy- 
siognomy (History of Assam p. 41), as he has done in the case of the Kalitds 





SF 3). He also says that the great majority of them have been absorbed 
in the 


ranks of other communities but the few who retain the old name claim 
to be Kàyasthas (Ibid). But it has become a fashion for the Kalitas of 
Rangpur to make themselves known as Kayasthas. Kalitas are unknown irr 
Bengal and along with the transfer of Rangpur from Assam to Bengal, the 
Ralitds have mostly equated themselves to the Kayasthas not to “ abide ques- 
tions" in social intercourse. MARTIN observes that “a numerous tribe called 
Kalitá who once had great sway here (Rangpur), as they still have in Assam, 
have in the more civilized parts assumed the title of K&yostho and conceal 
their descent from the Kolités” (Eastern India. Vol. iii. p. 528). 
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$25. If the Kula-lupla theory can thus be disposed of, the early history 
of the Aalités themselves as a tribe remains largely a matter of uncertainty 
in the absence of further materials. The presence of Kalitüs in Sambalpur 
coupled with probable instances of linguistic and other archeological paral- 
lelisms between Assam and South India noticed in the foregoing sections 
would seem to make the suspicion about their migration from the south not 
wholly unfounded. More than half the inhabitants of Assam is made up of 
Tibeto-Burman people. They are indigenous to the province. Genuine Kaya- 
sthas constitute a handful and their ancestors migrated into Assam in histori- 
cal times. Other caste like Kewats, Kumürs, Suris etc. have pan-Indian deno- 
minations and might as wll belong here as come from elsewhere, It can- 
not be said that they were brought over by king Naraküsura to Aryanise the 
kingdom. The topmost position of the Kalitàs amongst the fully Aryanised 
population seems to lend itself to the interpretation that they came in with 
the earliest Brahmins. But nothing definitely can be said till more materials 
are available. But as there are Kalités also in other parts of India, it is 
hoped that better informed scholars will throw greater light upon this subject. 


NOTES OF THE MONTH 


According to an announcement (circular letter No. 2(c) dated 31st July 1939) 
issued by the Local Secretaries of the Indian History Congress, Calcutta, the Third 
Session of this Congress will be held in Calcutta on the 15th of December 1939 under 
_ the auspices of the University of Calcutta. It will be remembered that the First Ses- 
sion of this Congress was held at Poona in 1935 under the auspices of the Bharata 
Itihasa Samshodhak Mandal and was organized by its energetic Secretary Prof. D, V. 
Porpar with the help of scholars all over India. The proceedings and papers pertain- 
ing to this Session have already been published. The Second Session of this body 
was held at Allahabad under the auspices of the University of Allahabad in 1938. А 
short account of this session has already appeared in the pages of the New Indian 
Antiquary (pp. 57 f. of Vol. ID. We are glad to find that the Calcutta Univer- 
sity, which has done so much for the advancement of learning in India, should now 
come forward to organize the Third Session of this important body representative 
of the best intellect of the country and thus give a fillip to this national academic 
activity which, like the activity of the All-India Oriental Conference, has its origin 
in Poona. Though Calcutta may net claim the antiquity of either Poona or Allaha- 
bad with their historic associations it has made enviable history in the field cf 
research in various directions during the last 50 years. We trust that learned bodies 
and scholars all over India will lend their whole-hearted cooperation to the organizers 
of the Calcutta Session in making it a success The local secretaries of this session 
аге :—(1) Prof. Hemachandra RAYcHAUDHURI, M.A., Ph.D.. (2) J. C. CHAKRAVARTI,. 
MLA. and (3) Susobhanachandra Sarkar, M.A. Besides the reading and discussion 
of original papers on historical subjects, there will be a Historical Exhibition, not 
to say, excursions to interesting sites to be arranged by the Congress. The dele- 
Local Secretaries (Senate House, Calcutta). We wish the ensuing Session of the 
Indian History Congress all success. It would be in the best interests of this activity 
if the volume of the Proceedings and Papers of the Allahabad Session is published 
by the time of the ensuing Session. 


PAHLAVI VERSION OF GATHA USHTAVAITI 
By 
ERVAD M. F. KANGA, Bombay 


N. B. [ ] indicate glowes or explanations in the original text, 
( ) indicate words and phrases inserted by the present writer to round out the grammatical 
structure of the English translation or to make clear the sense. 
Introductory Remarks : 


After the conquest of Eran by the Arabs (651 А.С.) Atar Franabagh i Farrokhy- 
Zàt (761-833 A.C.), leader of the faithful, descended from Atarpat i Maraspand, pre- 
pared the last edition of the Avestan Scripture, which in his time consisted of Avesta, 
the Azainti and the Pahlavi Zand (version and commentary) prepared by Atarpat i 
Maraspand and his disciples. Owing to the calamity which befell Zartdsht i Atar 
. Farnabagh in the reign of Khalifa Mutawakkil (47-861 a.c.), the work of the resto- 
ration of the works (ned by his father, was again demolished. His fifth 
lineal descendant Atarpat i Emit (about S31 -A.c.) resuscitated the work of Atar- 
Farnabagh and prepared also the Pahlavi work, which he named “The Dénkart of 
1000 chapters" of which only 419 chapters are extant. At the time of the Dénkart 
there existed a translation or rather a commentary in Pahlavi to all the Nasks except 
Nátar and Vashtag. The Pahlavi translation must have been again and again ex- 
tended and supplemented after the time of Atarpat. | 
The character of Pahlavi translation is that of an interlinear version. It consists 
generally of the rendering of the text, word for word by means of a Pahlavi equivalent 
in the exact order of the original. The full sense of the whole passage cannot often be 
brought out in this way. This was felt by the translator or translators themselves 
and they have tried to keep out the interpretation by means of numerous interpolated 
and appended glosses, which often extended to long pedantic disquisitions. Some- 
times the Pahlavist leaves the passage unexplained if no interpretation has been hand 
ed down by saying ' am n& róshan.' Sometimes the translator is very free and several 
words of the original text are joined together and reproduced by a single word. This 
very close adherence to the original construction, together with the inflection: 
of the Pahlavi language and the use of transcriptions in the case of obscure 
words enhances the ambiguity of ‘the Pahlavi version and makes it clumsy as 
pared with the Pahlavi of independent treatises like 'Déenkart' and 'Dütistán i 
Dénik." The Pahlavist generally meets the difficulty by the use of particles which 
are the sole means of indicating the syntactical relation of a word in the sentence. At 
times they betray gross ignorance of grammar е.в. ау. MIUyE. pres. Ist pres. sg. is 
rendered by gov. pres, 2nd pres. sg. It should be borne in mind that the Pahlavi 
translations were made at a time when the language of the Avesta had become almost 
dead and the knowledge of the sacred text was on its decline. The translation of 
the minor yashts, Áfringün etc. seems to be of later origin and to be less reliable. 
There are more commentaries on the Vendidid than on the Yasna which is mainly 
liturgical. The most important is the Pahlavi version of the Vendidüd, although 
it is far from attaining to the monumental greatness of the Indian commentaries 
of a Sankara or Mallinatha or the Kadi, It is also true that the more abstract 
and obscure an avestan passage, the less has been the attempt of the commentators 
to explain it. The commentators in making their version sometimes diffe from each 
other in the matter of introducing interpretation of their own. 
The Pahlavi interpretations are valuable, no doubt, but within due limits. To 
the Pahlavist the language of the Gathiis was as foreign as it is to us, Even though 
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these commentators were faithful and devoted Zoroastrians, still the religion as 
practised in the Sassanian Era was quite different from the Religion which was taught 
by Zarathushtra. The importance of the Pahlavi version lies in its vocabulary and 
in its cursory glosses, which although often expressed in awkward manner, still con- 
tribute essentially to the true understanding of the meaning, eg. Varaharan yasht 
Karda XX where comments make clear the purpose of the quotation in its context. 
The tradition often proves to be a safeguard for the elucidation of obscure ideas and 
for the interpretation of native thought, which might otherwise be unintelligible 
Even the thorough-going linguist turns towards Pahlavi version for some light when 
the science of Philology fails to explain certain words, Cf, ánzó-bug-(Nighayishn 
5. 11.). i 
— Tn most cases it is natural to suspect that through the carelessness of the copyist 
the Avesta sentence has been left owt, and that this oversight has involved also a 
similar omission in the translation. The translator leaves out, without any reason, 
nn avestan word, which all the mss unanimously preserve, or he seems to have 
had before him an entirely different word. More than one independent version of 
the Pahlavi Khvartak Avistük existed in oral and written tradition and Neryosang 
Dhaval had access to these at time when he prepared his Sanskrit version. He must 
have flourished somewhere near 421 a.v. (1152 A.c.). He was a thorough master 
of Pahlavi. His rendering of the Pahlavi commentary is free in various places and the 
author has added much from his own knowledge. For the understanding of the 
Pahlavi version of the Avesta, Neryosang's Sanskrit version is of immense value. 
The difficulties in understanding and interpreting the Pahlavi are enhanced by 
the following factors :— 
(1) The Pahlavi translation of the Avesta contains many words which are 
scarcely noticed in the Pahlavi Books ; | 
yt He) many Pahlavi words in the translation are mere transcriptions of the 
W . 
(3) the conciseness of the st 
translator ; 
s the obscurity or ambiguity of the Pahlavi writings: 
(5) interchange of ideogram or Semitic and Iranian words ; 
(6) the usual confusion of ka, kë and ku and of hamāk and hamiiy : 
(7) the ignorance and carelessness of the copyist : dn 
& (8) the absence of a complete " Index Verborum 
© A correct хма of Avesta interpretation must aim at uniting the two tendencies 
Presented by ROTH and DARMESTETER respectively and at reconciling their oon- 
के साळ A. мны interpretation is not to be fully condemned because of 
Pahlavi is indispensable. The Pater to be arcepted on simple trust. Study of 
“vavi 19 indispensable. The Pahlavi writers were certainly not versed in modern 
comparative method of research. Hence though the support of the Pahlavi is to be 
sought as far as possible, still the Pahlavi Version by itself has to be accepted with 
P de Dr. MiLLS remarks that the traditional renderings are neither to be slavish- 
M DEL, Пет rt nir e aie Venian 
Di moe वित सो ап parii as long ago been pointed out by Dr. Husbschman. 
 JELDNER holds that the scientific criticism and philological intuition should dis- 
criminate in every single | betw the zl | मसयम 
very Single case between the pros and cons of the Pahlavi rendering, 
without any prepossession or prejudice. In eseentials, the Judgment thin teat 
SCHMANN in 1872 passed upon its value, in various ways, should remain © “Dic 
ome wird frelich eine verschiedene sein: reich für den Vendidad, bef pa. dise 
a purely objective and’ acces HOBSCHMANN, Ed. Meyer, Geschichte, p. 502, gives 





yle which requires so much to be supplied by the 
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course be various : abundant for the Vendidàd, satisfactory for the later yasna, but 
scanty for the Gathis. 


YASNA HÀ XLIII 81. 
TRANSLATION : ! 
Obetsance (be) unto you. O Holy Güthàs ! 

(1) Happy is he whose happiness is for anyone whomsoever [1.е., ћаррі 
ness of any person whatsoever is from his happiness. There is someone who 
says thus: 'his happiness is owing to religion and owing to religion every 
person (has) happiness ']. Ohrmazd grants it to according to sovereignty 
of his will [ie. according to His desire]. Durability and powerful-qualities 
[ie. strength and abilities] are my desire in their coming from Thee. The 
gift for the preservation of holiness [that which He will give as reward for the 
preservation of holiness] Spandarmat may grant me. [May she bestow upon 





me] the radiant, devoted [pupilage] with the life of the good mind [ie, immor- . 


tality of Vohuman so that there may not occasion life-extinction for me] 

(2) And thus to him out of all who is the man full of happiness shall 
the best happiness [reward] be given. Do thou declare lie. do thou say 
who the man of happ is, for the manifestation is through Thee] O 
Beneficent Spirit Ohrmazd ! [ie. thou knowest who the blissful man is], (and 
do thou declare) what you give him a right and with the moderate thought 
of Vohuman [ie. the Religion]. All the days [unto him] shall (happiness) 
be given with the delight of long life. 

(3) Thus goodness [ie. reward] may come up to him, the good man, 
who may teach [to others] our holy profitable path in this corporeal life and 
even that which is mental [ within fifty-seven years] when the existence will 
be manifest [i.e., it is clear that Tan i Pasén—the final material life shall 
take place] in which Ohrmazd dwells—(to the teacher) who is liberal, a good 
connoisseur, and one-like Thee, O Beneficent Ohrmazd ! 

(4) Thus I thought Thee valiant and beneficer when Thou Thyself 
helpest with might both-of-them [ie. Thou dost Increase the affairs of the 
spiritual and terrestrial worlds], Thou givest Justice to the wicked as wel] 
as to the righteous [ie. Thou makest manifest him who is absolved and him 
who is doomed] through this Thy warm fire since the strength of righteous- 
ness is through it [ie. its leadership is good] and since the power of Vohuman 
[Soshans= future benefactor] approaches me. 

(5) Thus, O Ohrmazd! I thought Thee beneficent when first I Saw 
Thy production in the world, and when Thou gavest the reward to the doers 
of deeds and even to those with speech : (that is) Thou gavest emiting 
to the smiter and the good devotion to him, the good. By means of Thy skill, 
the creatures will return even at the end 

(6) By means of Thy Beneficent Spirit the comes ,| from wicked- 
ness to goodness] in the kingdom of Ohrmazd in the good mind through 
whose actions there is a furtherance of the settlements of righteousness To 
those whom the spiritual leader [viz. Sóshans] teaches with perfect devotion, 
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Thy wisdom is not deceived by anything thereby. 

(7) Thus I thought Thee beneficent, O Ohrmazd! When Vohuman 
came up to me. He asked me: “who art thou and from whom art thou? 
How is the sign of the day [i.e. the day] of the conference indicated [i.e. how 
shall I produce the sign?] about Thy settlements and Thyself?” 

(8) ‘Thus I spoke unto him: “I am Zartosht firstly, an open-tormentor 
[ie. I y torment the wicked] and so long as I wish [I will take revenge 
on] him who is wicked [Gan&ik Ménok]. Thus there is the delight of him, 
the holy, from him who is powerful [i.e. I will rejoice him i.e., on account of 
his virtuousness I will lead him on to sovereignty]. When that virtuous con- 
dition takes place, [i.e, the final material-life takes place], sovereignty at will 
shall be given [ie. sovereignty shall verily be given according to desire]. Thus 
O Ohrmazd, Thou are to be praised and to be appropristed [ie. Thou art 
to be kept for one's self. There was (someone) who said : '(Thou art) to be 
made one's own `]. 

(9) Thus I thought Thee beneficent, O Ohrmazd! When Vohuman 
came up to me. He [who is Ohrmazd] asked me: ' What is thy desire for 
instruction’ [ie. for whom care will be required by thee when thou under- 
standest ?]. Thus unto Thy Fire am I bountiful with homage and I will 
think of righteousness as long as I wish. 

(10) Therefore do Thou grant sanctity unto me since I invoke Thee 
with invocations with the accompaniment of perfect devotion when that 
which is perfect [is made one’s own ; i.e. even that should be so made one’s 
own by the path of Justice as one shall perform the work-of-religious-instruc- 
tion. with-perfect-devotion. There was some one who said : ' secular-instruc- 
tion']. And ask thou of us these questions which are Thine [The Religion], 
for, (it is) thy questioning by means of which thou wilt thus have courage- 
ousness [by those questions] since the powerful [Ohrmazd] will give unto 
thee courageousness according to wish [ie, when thou shalt proclaim the Reli- 
gion, courageousness will be thine] 

(11) Thus I thought Thee beneficent, O Ohrmazd! When Vohuman ap- 
proached me, when your word [ie., Religion] is expounded with exposition. 
You spoke to me that its propagation amongst mankind was difficult [ie. you 
said this: “it is difficult to propagate the Religion ']. So, I efect its accom- 
plishment as you declared to me to be the best [Afterwards also I will do it] 

(12) And what you said to me: ‘thou wilt attain 15) 
enough. Thus thou didst not ascribe disobedience to me [it was not on account 
of refusal to hear on my part when you spoke this that it was not proper 
to grant at present.]. You should rise up before the time when Sraosha the 
Holy [Vishtisp] comes up to me, with whom is also that great Spiritual- 
leader [Zartosht], who [ie. that Vishtasp] shall give the benefit to the dis- 
Putants justly. 

(13) I thought Thee beneficent, O Ohrmazd ! when Vohuman approach 
ed me; Grant me [as a reward] that which is the desire of him who is 
the announcer of the decree [of him who announces the decree to persons] at 
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the distant advent of life [at the Tan-i-Pasin] into which none of you has 
penetrated through insight. To abide by His will is said to be Thy 
Sovereignty [Le. Just as I stood (by your wish), no person stood by] 

(14) Since benefit is given to a friend who is instructed [ie. he confers 
on him benefit], [grant me] O Ohrmazd Thy rejoicing abundantly, which 
Khshatravar directed unto Thee with the help of righteousness : set up the 
wise leader [the Dastur], the proclaimer of the Religion [i.e. give us Zartósht], 
together with all those who recite Thy ' mánthra' [ie. together with the up- 
holders of Religion]. 

(15) I thought Thee beneficent, O Ohrmazd ! When Vohuman came up 
to me, The token with intelligence shall be made to increase for a man of 
contended mind [who ought to be content with the wicked at present] [i.e. 
shall be quickly remembered that as long as I abide by the token, so long I 
will do a thing which is proper to perform]. Let no man be a great proprietor 
of any wicked one whomsoever [ie. they should not do this for rejoicing] 
who thus regard as harmful all Thy holy beings [ie. they regard your (fol- 
lowers) as imperious] 

(16) Thus I who am Zartésht love Ohrmazd's spirit [i.e. I love Vohu- 
man in reality], O Ohrmazd, to whom any bountifulness [i.e. wisdom] what- 
soever has come, whose righteousness is bodily and full-of-life [ie. I love him 
more vigorously]. The manifestation of the sun [is given as reward] to 
him whose is the dominion through perfect mind, and Vohuman will give 
[a reward] to him whose is righteousness in deed 


HA XLIV. 


(1) Tell me aright that which I ask of Thee, O Ohrmazd ! [ie. I ask 
(Thee) anght. There is (someone) who says: ‘I feel very confident.’ And 
there is (someone) who (says) : ‘Ohrmazd says aright.’ There is (someone) 
who says : ‘asking for the correct answer.’ There is (someone) who says 
"Do thou tell me at once]. (Tell me) about that obeisance which is thus 
your obeisance [ie. Religion]. O Ohrmazd! give me the contentment of a 
friend [ie. a disciple], ( who is) one-like you [ie. for one-like-me, ie. my 
contentment (will be) at that time when I shall have become Thine equal in 
efficiency as much as possible.] Thus we give Thee a friend through righteous- 
ness who is a co-worker [1e. we present Thee a disciple through righteousness] 
Thus He is approached unto us through Vohuman. 

(2) Tell me aright that which I ask of Thee, O Ohrmazd ! Which is 
the first excellence in the world [ie. first they desire this thing, for (it is) the 
best]. To whom is the giving of the advantage according to desire [i.e. when 
they verily desire the benefit, he gives it] to him who seeks for both [viz. 
Avesta and the commentary, again and again]. For it is this that he shall cause 
to increase in virtue him who is a transgressor [ie. a great sinner] when they 
hold it as righteousness. (Such a one is) for all [time] a leader in spirituality 
for both worlds through the friendship [for the Religion] [ie. the celebration 
of the Yasna] O Ohrmazd ! 
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(3) Tell me aright that which I ask of Thee, O Ohrmazd ! Whose is the 
progeny [whose is the begetting of Ashavahist ;] who is the first father of 
righteousness [i.e., who provided first nourishment for him]. Who gave the 
path to the Sun and the stars [i.€. who gave their path ?] From whom is it 
that the Moon waxes and wanes save Thee [ie. from whom is its waxing and 
waning?]. That is also my desire, O Ohrmazd and even other information 
[that I may know] 

(4) Tell me aright that which I ask of Thee, O Ohrmazd ! Who keeps 
the earth: without support [ie. there is no prop for the world] and without 
falling [i.e. I know this that it will not fall]. Who [created] water and plants ? 
From whom is it when they yoke on the wind and the clouds swiftly [for 
of vohuman—W hose 1s it ?]. а 

(5) Tell me aright that which I ask of Thee, O Ohramzd ! with 
good discrimination, created light and who, the darkness? Who with good 

scrimination produced sleep and wakefulness [i.e diligence]? Who (created) 
the dawn, noon and night [ie, who made dawn, noon and the period of 
night], which (are) the rule of him, the deliverer of Judgment through 
Judiciousness [Le., who fixed that period when Sóshans will arrive ?]. 

(6) Tell me aright that which I ask of Thee, O Ohrmazd ! Speak forth 
unto me both [the matter pertaining to the holy and the wicked], if it (is) 
thus manifest. [it is clear that Tan-i Pasén shall take place. There is (some- 
one) who says: How is it clear that. . . . . ?].* Whose is righteousness in 
action, his is the vigorous perfect mind. Vohuman assigns [a reward] to him 
who (attributes) sovereignty to Thee. For whom didst Thou create the 
labouring world, the producer of bounty ? 

(7) Tell me aright that which I ask of Thee, O Ohrmazd ! who moulded 
the sovereignty with perfect devotion desirable [ie. beseeming for duty and 
meritorious work] ? Who created love when the father gets a son [i.e. when he 
takes care of him] ? I regard these as from Thy great friendship [these crea- 
tures]. O Benificent Spirit! Thou art the creator of all [happiness]. 

(8) Tell me aright that which I ask of Thee, O Ohrmazd ! [Tell me] 
about the five gifts which, O Ohrmazd ! are Thy exposition [ie. it is possible 
to perform the Tan-i Pasén in that way] and also about the conference which 
(is conducted) by means of the word of Vohuman [i.e when will the Religion 
be progressive ?], about also the perfect intelligence (acquired) through right- 
eousness in the world [ie. about the matter pertaining to the righteous and 
the wicked], (finally tell me) how shall the good joy come to this my soul 
by means of both these [when I execute well the concerns of the spiritual and 
terrestrial worlds] ? 

(9) Tell me aright that which I ask of Thee, O Ohrmazd ! How shall 
1 purify this my sanctified [ie. pure] Religion? [ie. how shall I promulgate 
the Religion ?] which the truly wise has taught again and again with authority 
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[ie.,who teaches again and again this virtuous thing. The truthful with autho- 
rity ( will become) like Thee by means of the swift (gift) of Ohrmazd [i.e. 
by means of the Religion of Ohrmazd whose is the sovereignty and he main 
tains it justly] and he dwells in the same abode with Ashavahishta and Vohu- 
man [ie. in companionship (with them),]. 

(10) Tell me aright that which I ask of Thee, O Ohrmazd! [Tell me] 
about the Religion which is the best of the existing ones, which helps my 
settlements with the furtherance of righteousness [whose wealth this Religion 
prepares from virtue], and which produces just words and actions through 
perfect devotion [ie he utters and does a thing with perfect devotion]. Who- 
ever has the perscience of Mine [i.e, who understands the end of the matter 
with virtue] he (reaps) the fruit of Thy wealth [ie, He also gives him 
the reward which he gives unto thee]. I am content, O Ohrmazd [since he 
does not give me the less]. . 

(11) Tell me aright that which I ask of thee, O Ohrmazd ! When will 
the perfect devotion come unto them [i.e. when will my disciples be of per- 
fect devotion] who declare this Thy Religion, O Ohrmazd ? Do Thou grant 
me the first announcement from them ie, [do Thou grant me the 
first happiness from the Holy Immortals]. I shall protect all others 
from the afflictor [Le, I will be separate from the Evil Spirit and the Devs] 

(12) Tell me aright that which I ask of thee, Ohrmazd ! who is the 
righteous who held the conference and who is the wicked ? Who is the 'ganàk' 
and that* Ganak ', which wicked one opposes me in thy benefit [Le, in Thy 
Religion] ? Why is it I do not regard them as evil in their approach [ie., 
why is it if I see them, I do not recognise them as dévs] ? 

(13) Tell me aright that which I ask of Thee, O Ohrmazd! When 
shall one remove the Druj [viz., the Dmuj of Tyranny] from that by removal ? 
It is they who thus contend with obedience [in not doing the work of religious 
instruction] nor do they associate with righteousness since they do not 
expound it to them, [ie, when they talk of a righteous thing 
to them, they even do not perform it]. They have no desire 
for conference with Vohuman. [ie, a conference for the righteous cause is 
not requisite for them]. 

(14) Tell me aright that which I ask of Thee, O Ohrmazd! When 
shall the druj [of apostasy] be delivered in the hands of him who has prac- 
tised righteousness, who (ie. drujas) destroy those who teach Thy Holy- 
Spell [ie. who destroy the upholders of the Religion]. The army of the 
wicked [Evil Spirit] give strength to destruction. They are deceived. O 
Ohrmazd [afterwards they realise (and say) : we are deceived], they who 
are not coming [ie they do not come up to this Religion] and are producers 
of profainty [ie. they render the words of others useless]. 

(15) Tell me aright that which I ask of Thee, O Ohrmazd ! If at that 
time, with the help of righteousness, Thou art manifestly the ruler [re. if at 
that time Thy sovereignity becomes complete] when the imperishable 
(a-nasishn) army will arrive [ie. when they will give back the souls to the 
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bodies] and those decrees which are Thine, O Ohrmazd ! are expounded with 
exposition [ie. the propagation of the Religion will be complete at that time] 
then upon whom from amongst them [will punishment be inflicted] and upon 
whom will the goodness [ie the sovereignity] be bestowed ? 

(16) Tell me aright that which I ask Thee, O Ohrmazd! Who is the 
smiter [of the sinners] with victory which is his through Thy protec- 
tion and teaching [ie. who shall effect punishment of the Sinners for Thy 
Religion ?]. Thou shalt assign manifestly unto the chieftainship of the 
creation of the creatures in both the worlds [It is clear that I am to be re- 
garded as a 'Dastoor' here and even there]. Thus shall the good Sarosh 
[Vishtasp] come by means of Vahuman [i.e he will come over to the Religion 
by means of Vohuman]. O Ohrmazd! my wish is for him [ie. the advent 
of Soshyans is requisite] whose desire is that for everyone [ie. everyone 
ought to wish for him] . 

(17) Tell me aright that which I ask of Thee, O Ohrmazd ! When, 
O Ohrmazd ! is your appointment of the Time [i.e. when shall the time of the 
Tan i Pasēn be]? When [shall they make complete] Your work [ie. the 
duty and law of Thine] who too are the seekers of my word [i.e. when shall 
the Religion be completely promulgated ?] (When will existence 
of a chief over Khordat-Welfare and Amurdat-Immortality. 
ing to Holy-Spell [ie. they bestow the reward in such a way as is manifest 
from the Holy Spell (upon him)] whose allotment is owing to the accom- 

: аса 4 

(18) Tell me aright that which I ask Thee, O Ohrmazd! How shall 
I justly be deserving of that reward [ie. how will it be my own without 
deceit. .] of ten stallion horses and a camel. It is when, O Ohrmazd ! I com- 
prehend welfare and immortality. Thus both are bestowed by Thee. 

(19) Tell me aright that which I ask of Thee, O Ohrmazd ! ( Tell me) 
as to him who does not give [what has come] as a reward to him who is the 
deserving one [ie. Zartósht] and as to one who gives to the just man [ie. 
the virtuous man]. What shall first happen to him owing to that transgies- 
sion [i.e. what is his punishment for that sinfulness at first] ? I am cognisant 
of what it will be for him eventually [because of his wickedness] 

(20) How have the dëvs, O Ohrmazd, ever been good rulers? There- 
fore I ask this how do they who are [the Kiks and the Karafs] keep back 
[ie. how do they hinder men from the fulfilment of duty and meritorious 
deed] who speak about the beneficent animal that the Karafs] and the Usikhs 
[Le. the dévs] have given them to rapine. The Kiks too are unstupefied 
and repelling [ie, they do not become stupefied by any impious thing of 
Which they even speak that they did it], who even do not give us the reward 


for the work of righteousness (Le, when they bestow it, they will not do any 
virtuous thing]. 








HÀ XLV 
(1) Thus it is to be proclaimed [Religion]. Now hearing shall be 
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given and now it is to be listened to [ie. it is to be listened attentively, learnt 
by rote and proclaimed] by those who also from near and who also from 
afar desire [to do the work of religious instruction and they shall do in the 
wise]. For, now all this is manifest that Ohrmazd created it [ie. Ohrmazd 
created all the creatures], so that at the far off time [ie at the Tani Pasen] 
he who is the instructor of Evil [Ganak Ménók] may not destroy the 
and he [ie. Ganàk Ménók] instils belief in his worst desire and 
through the tongue. 

(2) Thus I proclaim in the world at-the-outset the Spiritual thing [the 
Gathic Lore]. He of the Bountifulness, between the two, spoke thus to the 
wicked one: ‘Not our thoughts [I do not think what thou thinkest : for I 
think that which is pious and thou thinkest that which is impious], nor our 
teachings [I teach what is pious and thou teachest what is impious], nor wisdom 
[for I wisdom with virtue and thou with vice], nor desire [for I have 
a pious desire and thou hast an impious one], nor words [I speak what is 
true and thou what is untrue], nor actions [because my actions are pious, 
thine impious], nor religion [for, my religion is the Gathic Lore and thine 
sorcery], nor souls—these are not in harmony [for he who abides by my 
religion and he who abides by thy religion are not of the same plane}. 

(3) Thus I proclaim in the world that which is His [Le. Ohrmazd's 
own] first [to regulate the disposition, i.e., every person ought to regulate his 
nature at-the-outset] which He, the Wise, Ohrmazd to me thus : 
' Whoever of you who do not practise this Mantra in such a way as it ought to 
be contemplated and uttered, unto them there will be misery in the world up to 
the end." 

(4) Thus I proclaim in the world that which is His [ie. Ohrmazd’s 
own] best (thing) [to practise "khvétódas']. With the help of righteous- 
ness, the omniscient Ohrmazd established this [ie. the practice of ' khvétok- 
das']. He also practised it in the fatherhood of Vahuman [ie, He practised 
- khvétokdas, for the proper nourishment of the creatures] ; so is his daughter 
of good deed and of perfect devotion [Spandarmat, ie. she did not refrain 
from practising ' Khvetokdas.']. She was not deceived [ ie. she did not shrink 
from the practice of ‘ khvétdkdas', because] she is an observer of everything 
as regards that which is Ohrmazd’s, [i.e., all the duty and regulation will take 
place by means of the Religion of Ohrmazd] 

(5) Thus I proclaim that which He declared to me the most bene- 
ficent [viz. to maintain the ' Dastobar'] (It is) the gift of the chanting of the 
word which is best for men [ie, for men this one thing is good when they 
abide by Religion]. Whoso dedicates [his own body] for him My Sarosh 
lie. for him my * Dastobar'] and teaches others (to do the same) will at- 
tain to Welfare and Immortality [with a view to seize the reward]. By the 
action of Vohuman [he comes on] to Ohrmazd [to seize the reward]. 

(6) Thus I announce that which is the greatest of all [viz. the perfor- 
mance of the worship of God], and the praise of holiness of Him, the very 
wise [ie. of Ohrmazd Himself] (among those) that are. O beneficent 
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Spirit, Ohrmazd, do thou listen (unto me) [Lie, listen to me what I say] 
whose obeisance is by means of the conference with Vohuman [i.e., it is neces- 
sary to understand the intercession of God] by means of righteous conference. 
Do thou teach me His Wisdom that is the best [innate wisdom]. 

(7) By means of munificence [ie. when I practise liberality] I seek 
His benefit [I will make more perfectly my own] any whatsoever of 
the living ones, those who were and those who shall be, aspiring for the im 
mortal-progress for the souls of the righteous [if at the Tan-i-Pasen it is 
not necessary to kill them again], and for the power while there is affliction 
to the wicked man. And thus (is) Ohrmazd, the Lord of His creatures. 

(8) His praise and worship should be performed by us, for now this 
is clear to the eye [that happiness is ever from Ohrmazd]. By means of the 
deed and utterance of Vohuman [he will be] aware of the justice of Ohrmazd 
[ie. of the Religion of Ohrmazd]. Thus shall I bestow his praise unto 
Him in the Abode-of-Song. 
" (9) With any help whatsoever of Vohuman we ought to propitiate Him 
[ie. (propitiation) should be done with delight] who with content made for 
us even that which is uncomfortable comíortable |ie. even the wicked has 
so much comíort from Ohrmazd]. O Ohrmazd! give us the worker for the 
Kingdom of Ohrmazd [ever working] and for cattle and men that (are) 
ours [ie, he renders protection unto cattle and men and even 
ourselves] whose (source of) furtherance am I [ie, I increase things] 
On account of the devotion of Vohuman [ie, on account of the righteous 
devotion which I possess] [grant us] courageousness through Vohuman. 

(10) We ought always to magnify His Worship with perfect devotion 
who is renowned by another name as the Wise Lord, who taught [ie. Spoke] 
unto His Ashavahisht and Vohuman (that there shall be) in His Kingdom Per- 
fection and Immortalitr. To him stands [Spandarmat in daughterhood] 
who bestows strength and power [ie. force and durability]. | 

(11) They, the dévs came and afterwards, men for practising con- 
tempt who despised this Thine [creation] ; other than these there are saviours 
of the bountiful Religion, high-priests, chiefs and the King who think highly 
[of this Religion]. Ohrmazd is (their) friend, companion and the father. 








HA XLVI 


(1) To which land shall I turn [for a disciple, O Ohrmazd !], to whom 
shall | go for homage [for the desired object], since I have been 
given up by Kinsmen and confreres [ie, I have been deserted by them]. 
Neither the workers and the companions nor even the wicked tyrant of the 
province [ie. the governor of the province] please me. How (then) shall I 
propitiate Thee, O Ohrmazd ? | 

(2) Tam aware of that whereby, O Ohrmazd ! I am ineffectual lie. I 
know why this mcapability is for me] ; since my flock is small [Le, my 
wealh is little] and since also I have few men [ie, my men and 
means e few; I know also why (this is s0)]. To Thee I lament, do 
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Thou, O Ohrmazd, look it [ie. seek for me a remedy] and grant me 
delight and desire which a friend gives to a friend, through the teaching of 
Vohuman [since I stand by the righteous teaching, give me] the wealth of 
righteousness. 

(3) When (will) that dispensation (be), O Ohrmazd [ie when will 
that time come up] when the increaser of days [the performers of the Re- 
novation] (will come) [ie. in (that) day they will cause duty and meritori- 
ous deed to increase], and advance forth ostentatiously in the world through 
righteousness towards manifestation and through the act of teaching of the 
wisdom of the benefactors [just as is manifest from the Religion]. To whom 
shall that benefit come by means of Vohuman [ie. they will give that reward 
on account of piety, (but) unto whom will they grant (it) *]. I love Thy 
teaching, O Ohrmazd. 

(4) Thus they who are the wicked hinder him who is the doer of 
righteousness [who performs duty and meritorious deeds]. They hinder the 
t animal from advancing [ie. they prevent them from being given 
to others] in the district and the province. It is he of unlawful violence 
who through his own actions has died down [ie. there will be life extinction 
for him] but owing to the sovereignty of Ohrmazd that has come, they are 
to be opposed [ie, they are to be kept back from sin] and are to be killed. 
He (the agriculturist) makes more intelligently the provision for the benefi 
cent animals [ie. he takes care of the beneficent animals more wisely |. 

(5) Whoso in your sovereignty [in this world where is your Kingdom] 
shall not give [i.e. shall not grant a thing to him], he is to be believed as an 
afflictor [who comes to inflict wounds]. With the good knowledge of the creeds 
and also of love [he who inflicts punishment to the sinners shall be regarded as 
Thine Own ie. as discreet and loving] He who is righteous in his upright living 
and also he who is wicked [ie. every one shall be maintained with lawful- 
ness]. Thus it is discerned [ie. it is clear that that man is a good man] and 
that shall be announced to him [ie. shall be considered by himself], who 
has been raised up, O Ohrmazd, from violence [ie. from wickedness]. 

(6) He who does not give what has come to him to that man who ap- 
proaches with a desire [ie. who comes for duty and meritorious deed] is the 
creature of the Druj [ie. he produces the creation of the Drujl and he (the 
good man) is frightened [ie. terror is displayed by him and he is killed]. 
For he is wicked who gives the best-thing to the wicked ; he is righteous who 
(gives) the best-thing to the righteous. [In doubt, whoso gives a thing unto 
the wicked shall be regarded as wicked and whoso grants (it) unto the 
righteous (shall be regarded) as righteous], until when they first have the 
religion, O Ohrmazd [until the time when Sdshans will appear, all shall thus 
be regarded). 

(7) Whom hast Thou appointed for me and for those belonging to me 
[ie. my disciples] as a protection, O Ohrmazd, when the wicked [Ahriman] 
holds me in hatred [ie. who will afford me protection when he holds me with 
revenge], other than by Thy fire and Vohuman [for I know that (it is) on 
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account of you that he will render protection unto me], since by their actions 
we thrive righteousness, O Ohrmazd [ie. who will render protection unto me 
when I perform duty and meritorious deeds?]. Do thou proclaim to me 
a ' Dastoor' of the Religion [pronounce this : maintain the Religion through 
a ' Dastoor '.]. 

(8) (It is the wicked one) who gives my settlements to him, the malici 
ous (Evil Spirit) [ie. who keeps wealth through the ' Dastoor ' of the heretics 
—~who will inflict punishment on him ?]. Through his deeds I am not the 
expeller of him with endless wound [i.e. he inflicts wound on body, life and 
soul, i.e. it is not possible to inflict full punishment]. In the opposing arrival 
in relation to both (the worlds) [when he does not perform well the things 
of the spiritual and terrestrial worlds] (Sarosha the Holy) comes with torment 
[for that renegade]. To his body [to (that) man] a ruler shall arrive [who 
will chastise them] who is a protection for this (saintly man) in (his) good 
living [ie. his law is this that he shall afford protection to the creatures for 
piety] and not in evil living. At any time whatsoever, Ohrmazd is a tor- 
mentor [of the wicked]. 

(9) Who is that who teaches first liberality to me [ie who will afford 
discipleship to me first] since I raise him high in Thy esteem, as a lord 
bountiful in action and holy? Just as Ashavahisht [dedicated his body in 
discipleship] to Thee [who will dedicate (it) to me] and just as Asha- 
vahisht spoke to him the Creator of the beneficent animal [ie. it is necessary 
to dedicate]. I seek both these of Thee through Vohuman [as reward]. 

(10) O Ohrmazd, those who are men and women shall give in the 
world [discipleship] to me through Thy most excellent knowledge [through 
Thy Religion], with devotion towards him the devoted [Zartóosht], by means 
of the sovereignty of Vohuman [for the virtuous sovereignty which is mine], 
whom (ie. those men and women) also shall I impel for your worship [for 
your Religion]. They all will walk forth towards the Chinvat Bridge [Le. they 
are the disciples of Zartosht and are ever worthy-of-Garothméin]. 

(11) They who are the Kiks and Karaps unite for sovereignty 
[ie, for an impious sovereignty]. By (their) worst actions they 
destroy the existence of mankind [ie. they destroy the place beyond], and 
they bring into torment their own souls and their own religion. When they 
come to that place on the Chinvat Bridge [they give (themselves) to torment 
and annihilation}. Their existence is in the abode of the Druj Secula- 
seculorum [until the Tan-i Pasén] 

(12) When Righteousness arises among the descendants and grandsons 
of the Turanian (and when) they are brought forth by the Frayanas it is 
said [that there will be acceptance (for them) there]. With perfect devotion 
they promote the settlement [with diligence]. Thus they dwell together 
with Vohuman [in piety]. They are said to be rejoicing Ohrmazd lie, they 
speak that thing, thereby will there be delight]. 

(13) That man who gives willing service towards Zartosht the Spitamén 
and seeks-to-please him mortals, is worthy for being praised [when they 
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make him renowned. Thus Ohrmazd shall give life to him [in the place beyond]. 
He shall grant progress to the settlements through Vohuman [ie. he will 
cause (them) to increase]. I always regard him [ie. Vishtüsp] as a good 
companion on account of your righteousness [ie. as a friend of piety]. 

(14) O Zartósht, who to thee is the righteous friend for this great 
magianship (or great covenant) [ie. for this pure virtue ?]. For whom is 
thy desire for the giving of praise [ie. for whom is thy religion neces- 
sary when thou dost proclaim it?]. Such is Kai Vishtasp, the hero, who 
when he praises Ohrmazd will proselytise even those of his house [ie. will 
bring over to Religion the members of his family]. Them [who 
are of the Spitamans] I call to the words of Vohuman [ie. I will in- 
cite them on to this Religion]. 

(15) O you who are Haóchatapa's and you who are the Spitama's I will 
proclaim to you that you may distinguish the offering as well as whatever is 
no offering [ie. you shall distinguish the righteous thing from the wicked] 
For those deeds of yours righteousness is given unto you [as reward], of 
which Ohrmazd gave in abundance [viz. that reward] 

(16) О Frashoshtar, thither do thou go with the offering [ie offering 
is to be made in the Abode-of-Song], who art of the Hvova and who 
wilt have satisfaction with them [ie. his is the desired reward]. His exist- 
ence is in happiness [ ie. thither is his happiness]. It is there where Best 
Righteousness is with perfect devotion, there where is the desired sovereignty 
of Vohuman, there where Ohrmazd dwells in (His) abode at will 

(17) Thus that moderation shall be proclaimed by you [ie. your reli- 
gion shall be proclaimed] ; Dastoor JámBsp of the Hvov (will not speak of) 
immoderation [i.e. he will not speak of that which is not manifest from the 
Religion]. With several offerings he proceeds to your homage with the devo- 
tion of Srosh [ie. he declares your Religion and even devotes himself to the 
code-of-religious-instruction]. He distinguishes from the offering what is no 
offering lie. he gives to him whom it is necessary to give]. Wise is his 
moderation: this is in accordance with the truth of Ohrmazd [ie. he is 


versed in the Religion of Ohrmazd] 
(18) Whoso performs by himself what is best for my Religion ie. for 


my discipleship] [ie. for him in the world this one thing is best] and who 
(gives) unto me strength [ie. gives wealth to me], him Vohuman will teach 
[Le. will give him the reward]. Hostility (I promise) to him who creates 
hostility against us. О Ohrmazd and Ashavahist, I will propitiate you acco 
ing to (your) desire. I will select it [ie. Religion] with wisdom and also 
with thought 

(19) He who acts with righteousness towards me openly on account 
of that, has shown towards Zarathushtra what is his foremost desire [i.e. his 
desire is more than the deed]. He is deserving of reward in both the worlds. 
Whoo makes an acquisition for me [i.e. gives me something], with him is for 
all time the labouring universe. That too is my satisfaction, O Ohrmazd, whenI 


am cognisant of this [Thy Religion] 





REMINISCENCES OF MAUKHARI RULE IN 
KARNATAKA 


Hy 
B. A. SALETORE, Ahmedabad 


The Maukharis have played an important part in the history of ancient 
India. Scholars who have tackled their history’ have given us the origin and 
extent of the Maukhari kingdom in northern and central India, their extinc- 
tion at the hands of the monarchs of the north, and the occasional references 
to the Maukharis in Tamil literature and records? But no definite attempt 
has been made till now to see whether the Maukharis had anything to do 
with Karnajaka. It is the object of this paper to show that a branch of the 
Maukharis ruled over a part of Karnataka in the twelfth century A.D., and 
that the Maukharis have left permanent traces of their long stay in Karna 
taka in the culture of southern India. 

The Maukhari family was called according to Bana, Maukhara and 
Maukhari? This fact is significant in our estimate of the Maukharis in 

The earlier opinion of Dr, Hemchandra Ray CHAUDHURI that there were 
only two distinct groups of the Maukharis, viz., one founded by Harivarmaé 
in the Jaunpur and Bara districts of the United Provinces, and the other 
established by Yajñavarmā in the Gaya district of Bihar, has been rectified 
by Mr. Edward Pires, who tells us that the Maukhari dynasty consisted of 
three groups—the two mentioned already, and the third which ruled in Maga- 
dha before the time of Harivarma and Yajfiavarma. One Bànü's testimony 
supported by that of inscriptions, it has been rightly concluded that the 
Maukharis were a family of the highest importance, and that their rule 
might have extended from Magadha perhaps as far as the Sutlej* Passing 
through many vicissitudes, the Maukhari royal came to an end with Yaéo- 
varma, the king of Kanouj, and the contemporary of the Kashmir king 
Lalitiditya. The latter killed the Maukhari king and uprooted his family." 


l. FLEET, Corpus Inscriptionum Indicarum, III. Inscriptions of Early Gupta 
Kings and iheir Successors, pp. 219-232; Hemachandra Ray CHAUDHURI, Political 
History of Ancient India, pp. 363, 371 (2nd ed. Calcutta): Edward Pires, The Mau: 
kharis, (Madras, 1934). 

2. ARVAMUTHAN, The Kaveri, the Maukharis, and the Sangam Age, p. 7 ff. 
(Madras, 1925) ; Kanaksabhai PrLLAL Indiam Antiquary, XIV, p. 331. 

3. Bága Harsgacarita, pp. 141, 146 (PamaB's ed). Cf. RAY CHAUDHURI, ap. 
cit., p. 371, n (1). 

4 Rav CHAUDHURI, ibid, p. 371. 

5. Pines, ibid, pp. 14-19, 

6. Pires, ibid, p. 19. 

7. Pires, ibid, pp. 146, 154-155. 
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One would suppose from the above detailed account of the Maukharis 
that there was nothing to connect them with Karnataka, A few inscriptions 
and folk-lore, however, us to assert definitely that one branch of the 
Maukharis ruled over a part of Karnataka in the middle ages. Of the inscrip- 
tions the earliest of course is the famous Candravalli stone of the Kadamba 
king Mayürasarmáà. In this important record it is mentioned that king Mayüra- 
Sarma defeated, among others, the rulers of the Maukharis called merely Mokari 
in the inscription. Dr. M. H. KRISHNA, who was the first to bring this record 
to the notice of the scholars, opined that Mokari or Maukhari was the country 
near the town of Gayà in south Behar whose territory might at this time 
have extended farther south, its western neighbour being probably Panyatra 
and the southern neighbour, the Pallava Empire. 

The late Dr. K. P. Javaswat altogether denied that the name ri 
existed in the above Candravalji record? Mr. Pires commented on this re- 
cord by asserting that the Kadamba king defeated a Maukhari ruler of 
Magadha. How Mayiirafarmé could have defeated a Maukhari king of 
Magadha cannot be made out. Had he really conquered a Magadha king, 
then, the names of at least some of the territories through which Mayüra- 
éarma passed before reaching Magadha would have been enumerated. Since 
this is not done, and since there is nothing in the record to suggest that 
Mayüraéarmá ever went to Magadha, we may dispense with the assumption 
that the name Mokari in the Candravalli record refers to a Magadha ruler 

As regards Dr. KRISHNA's assumption that the Maukhari territory might 
have extended farther south than Bihar, bordering on the Pariyatra and 
Pallava territory, we may note that this is too vague to suggest anything about 
the location of the Maukhari principality subverted by Maytrasarma. 

It is more probable that the Maukhari principality mentioned in the 
Candravalli record under the simple name Mokari refers to a Maukhari king- 
dom in Karnataka itself, perhaps in the neighbourhood of Punreita. This is in- 
ferred from the coupling of the names Punnata and Mokari together in the 
inscription. We know that the kingdom of Punnata lay to the extreme south 
of modern Mysore The Maukhari principality, therefore, could have 
been only contiguous to the Punnáta kingdom in Karnétaka itself 

Nothing about this Maukhari principality of Karnataka is known till we 
come to the twelfth century A.D. It is only in the Hoysala period that we 
have definite evidence of the existence of a Maukhari ruler of some standing 
in Karnataka proper. Our information about this branch of the Maukharis 
is based on the Sannenahalli Iévara temple stone inscription found at Channara- 
yapattana, and dated ३.0. 1174; the damaged Hulikal stone inscription found 





1. Mysore Archzological Report for 1929, p. 56. 

9 JAYASWAL, op. cii, pp. 220-221. 

3. ор. cil, pp. 17, 18. 

4. SALETORE, " The Ancient Kingdom of Punnata” in Indien Culture, III, No. 2, 
pp. 303-317. 


356 NEW INDIAN ANTIQUARY [Sept 


near the Kau]es$vara temple at Hulikal, Tiptir taluka, and dated A.D. 1179; 
the Attihalli stone inscription found near the Malleévara temple Channara- 
yapattapa tüluka, dated A.D. 1184 ; and the damaged viragal found at Malli- 

The Hulikal stone inscription is made up of two parts—one assigned 
to AD. 1173 and the other dated A.D. 1179. The latter is our record. It 
falls in the reign of the Hoysala king Ballila II, who is referred to in the 
earlier part of the record. We are informed in this inscription that Bammala 
Devi was the chief queen (mahd-devi) of that Hoysala ruler. Her praise 
is thus sung in the same record—She was the king's "other half, a mirror 
to the faces of co-wives, a rutting elephant to co-wives, the Mahamandale- 
évari."1 

The above record proves the high social status of the queen—she was 
a Maháamandaleévari. The praise bestowed on her in the Hulikal record 
15 in the Attihalli inscription in the following words :—" She was 
the wife of king Ballila Deva, a second Laksmi; well-versed in all arts ; as 
wise as Brhaspati ; Vacaspati incarnate ; the Philosopher's stone (cinldmani) 
praised by all; a crest-jewel of dancing ; a lion to the elephant haughty co- 
wives; a past mistress in singing, playing music, and dancing; a whi 
for the backs of co-wives ; and a mirror to the faces of co-wives." 

The same Attihalli record tells us that her father was Mokhari Lakkayya, 
who was the son of Vallipayya and Akabfiyi. And Lakkayyas wife was 
Somavve, the daughter of Candayya and Malli Devi.* 

No further details about Mokhari Lakkhayya are given in the Attiha]li 
inscription ; but in the Hulikal stone inscription we have the following in- 
formation about him :— 


" Possessed of all wealth and good qualities, having the confidence of 
his lord (the king Ballija II, a dweller at the lotus feet of Vira Ballála, 
Mokhari Lakkhayya was ruling Huli... in Nirgundanad." And Mokhari 
Lakkhayya's right-hand man was Kalle Nàyaka. The Hulikal record does 
not mention the relationship between Mokhari Lakhayya and Bammala 
Devi ; but from the Attihalli inscription we know that she was his daughter. 
Both these records prove that she was an extremely accomplished lady, and 
that her father was a trusted feudatory of the Hoysala Vira Ballája II 
Although we are unable to gather more details about this principality over 
which Mokhari Lakkhayya ruled, yet we know that it was in the Ho]alkeri 
taluka of the Chitaldoorg district. To identify the city which is mentioned 
Huli...in the above Hulikal record is not possible for the present for want of 
definite data. 


But that Mokhari Lakkhayya's daughter Bammala Dewi was, indeed, 








1.  Epigraphia Carnatica, XII. Tp. 35, p. 48. 
2 E. C.V. Cn. 254, p. 231 
3. E. C. XII. Tp. 35, p. 48 
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the crowned queen of king Ballila II is further proved by the Malligivulu 
viragal which has been assigned by Dr. KRISHNA to the end of twelfth cen- 
tury A.D, and which relates that king Vira Ballaja resided at Mahavaleya 
durga with the piriyeresi (senior crowned queen) Bammala Devi: The 
Sannenahalji stone inscription confirms the royal position of Bammala Devi 
by informing us that the queen Bammala Devi was ruling the kingdom in 
peace and wisdom, along with her husband the king Vira Ballila in Dora- 
samudra.* 

From the above inscriptions we gather the following dynastic account 
of the Hoysala-Maukhari alliance :— 





Maukhari House. | Hoysala House. 
Valls Akabáyi. | 
Mokhari Lakkhayya:— Somavve. Ki II. 
oils Devi. = Vira Balti II. 


Turning from royal personages to ordinary men, we find that in about 
A.D. 1250 a boundary stone marking the southern limit of the land of the 
god Sangeévara of the KedareSvara temple at Halebid (Dorasamudra), was 
set up by Mokharinkhayya, which is evidently an error for Mokhari 
Nokkayya.3 

Let us now see whether there is any trace of the Maukharis in other 
parts of Karnataka. The Maukharis have passed into folk-lore and left 
behind them a permanent mark in Hindu music. The Maukhari name is 
commemorated in one of the folk-songs of the Tulu Holeyas called the Mun 
dalas, which I published in full elsewhere. It speaks of Aitu Mukhari as 
having had a great house at Urva, one of the northern suburbs of Mangalore 
in South Kanara. He was a leader of his caste. He guarded his great house 
well, Once while at Kankanadi, another suburb of Mangalore, he saw his 
bride. He was a dutiful and industrious tenant, who served his landlord both 
as a farmer and a messenger. He used to talk standing to his landlord but 
to his caste people, he spoke sitting. When his time came, he put his back to 
the earth (i.e, died) and went to the side of God.‘ 

The name Aitu in the above song in Tulu is clearly the Dravidian form 
of the Sanskrit Aditya; but how Aitu Maukari came to live in the distant 





1. bid. V. Cn. 229, p. 223. This lady Bammala Devi is not to be confounded 
with her namesake, who was the queen of the Hoysala king Visguvardhan Deva. 

2 М. А. Е. јот 1916, р. 48. It cannot be made out whether we have to 
refer the territorial division called Mukkara-nad-sime, mentioned in record dated 
A.D. 1660 [M. A. R. for 1916, p. 67], to the Maukharis. The name may also stand 
for Muskara. B. A. 5. 

3. (Cf. SALETORE, Indian Antiquary, LVI, pp. 13-17, 74-78. 

4. Cf Anat, Daksiru- Kannada jilleye pricing itihdsa, p. 345. 
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province of Tuluva cannot be made out at present. But Tu]uva even now 
claims a Mukhari family.* р i: 
We may observe in this connection that the Karnataka music, accordin 
to Rámátyà, contains a rdga called Mukhári which had the characteristic of 
being a $uddha svara. The ancient Maukharis contributed, therefore, not 
only to our political history but also to the cultural side of our heritage. 


l. RAMCHANDRAN, " The Evolution of the Theory of Music in the Vijayanagara 
Empire" in the Dr. S. Krishnaswami Ayyangar Commemoralion Volume, p. 401. See 
also the same scholar N.S. RAMCHANDRAN's The Rügas of Karnatic music q.v (Mad- 
ras, 1928). On similar Non-Aryan ragas, read O. C. GANGULY, Non-Aryan contribu 
tion to Indian music, Annals of the Bhandarkar Oriental Research. Institute, XIX, 
pp. 263-272. I may also add here that in the Prakrit dialect called Konkani we have, 
a word called mukhari, meaning “ forward.” Has it anything to do with the enter- 
prising Mukharis, who came to the south from distant Gaya and Kanouj? 





RELATIONS BETWEEN THE ADILSHAHI KINGDOM 
OF BIJAPUR AND THE PORTUGUESE AT GOA 
DURING THE SIXTEENTH CENTURY 


By 
P. M. JOSHI, Bombay. 


Factors determining the relations :— 

Bijapir was one of the five sultanates that arose in the Deccan on 
the break up of the Bahmani Kingdom towards the close of the fifteenth 
century. It was founded by Yiisuf ‘ Adil Shah in 1490. During his reign the 
Portuguese arrived in India, having rounded for the first time the Cape of 
Good Hope ; and soon they came in contact with the kingdoms on the Malabar 

The relations between Bijipür and Goa can best be described as being 
peaceful without being friendly. No doubt attempts were made more than 
once by the ‘ Adilshahi Sultans to dislodge the Portuguese from Goa. But 
all their efforts, with one solitary exception, were futile and hostilities usually 
ended with an agreement of peace between the neighbours, negotiations for 
which were always initiated by the Muhammadans. There were sound reasons 
why the kings of Bijapir followed a policy of conciliation towards the Portu- 
guese, Bijapür was always at war with its neighbouring sultanates and the 
Hindu kingdom of Vijayanagar ; and in their warfare cavalry formed an im- 
portant unit of the army. It was, therefore, imperative for Bijapur (о таш- 
tain an efficient cavalry always ready for action. This necessitated a regular 
supply of horses which had to be imported from Arabia and Persia. And 
when the Portuguese came to India and became masters of the Arabian Sea, 
the Deccan sultanates and Vijayanagar vied with each other to obtain 
the friendship of the Portuguese and to ensure for themselves a constant 
supply of horses to keep their cavalry in efficient fighting condition. Goa 





was the most important port in the Deccan, and once its masters, the 
Portuguese were strategically in a very strong position. The Muhammadans, 


though excellent traders, were weak fighters at sea and their attempt to drive 
the Portuguese ndian waters was frustrated. The Sultans of Bijapur 
recognised this weakness and strove to maintain the friendship of the Portu 
guese. The Portuguese on their part knew the weakness of Bijipür and the 
other maritime powers of India and were ever ready to use it to the best 
advantage. Bijápür's competitor for the friendship of the Portuguese was 
the Hindu kingdom of Vijayanagar. In fact it was one of its officials that 
first instigated Albuquerque to conquer Goa from Yisuf Adil Shih, hoping 
that in return the Portuguese would send all horses arriving at Goa to Vijaya- 
nagar. But Bijipür, aware of the implications of the friendship between 





ШЙ 


360 NEW INDIAN ANTIQUARY [Sept 


the Portuguese and the Hindus, chose to give up its claim to Goa rather 
than suffer a shortage of horses for its cavalry which, as Albuquerque 
shrewdly observed, was "the principal spring of its defensive policy. ® 

Moreover, when the Portuguese became masters of the Arabian Sea they 
imposed stringent restrictions on other traders. It was impossible for the 
Muhammadan ships, Indian or Arab, to navigate the Arabian Sea without 
permits from the Portuguese authorities. In issuing these permits, they pro- 
hibited the Muhammadan traders from carrying pepper, arms and other 
ammunitions of war,* and also arrogated to themselves the power of search- 
ing any ship suspected of being engaged in ‘contraband’ trade. Albuquerque 
even went to the extent of asking the sultan of Ormuz to show preference to 
the Portuguese ships over the Muhammadan.* The trade in horses, therefore, 
could only be carried by the Portuguese or by the ships of a state which was 
friendly to them After the loss of Goa, the port of D&bhol was left to 
Bijapiir, but it could not be used to import horses into the kingdom, if Bijápür 
was at war with the Portuguese The Portuguese had thus acquired a virtual 
monopoly of this most important trade and the sultàns of Bijgipür had no 
choice at all but to seek their friendship. 

There was another factor which influenced Bijapür's policy towards the 
Portuguese. When Bijapiir was at peace with the Portuguese, the Muham- 
madans were allowed to ply their trade between the 'Adilshàhi ports and 
Persia and Arabia. Their ships brought Pardesi emigrants from overseas 
into the kingdom, to join its armies and enhance its strength, as in the days 
of the Bahmanis.* Hostility with the Portuguese meant not only complete 
stoppage in the supply of horses, but also a reduction in the number of 
Pardesi recruits in the ‘Adilshahi army. with the Portuguese, if not 
their friendship, was, therefore, absolutely essential for Bijapür." 


Description of the horse trade :— 


The Persian chronicles are completely silent about the trade in horses 
between Bijápür and Persia and Arabia, but the European travellers from 
Marco Polo onwards give us interesting information about it. Apart from 
its military importance, this trade was extremely lucrative to the Portuguese 
and in controlling it they were serving a double purpose : they could dictate 
the relations between Bijipür and Goa and could collect handsome revenue 


1. Commentaries IV., 125. 2. Barbosa IL, 227. 
3. Biker L, 5a. 4. Cf. Linschoten L, 54. 


5. Cf. Commentaries IIL, 40. 
6. The Muhammadans of the Deccan were divided into two parties, the 
Pardesis" or foreigners who came from Persia, Turkey, Arabia and the Deccanis 
who were the domiciled Muhammadans, See Cambridge History of India, III, 404 
_ 9. Ci." Cabayo desires your peace. ..because in losing Dabhol he is altogether 
lost, for by no other way can horses come in, nor white men to ref 


cb | orm his camp." 
Letters IIL, xi ‘white men" refers to the Pardesi Muhammadans coming into 
the |j DT d | a 





1939.] ADILSHAHI KINGDOM OF BIJAPUR AND THE PORTUGUESE 361 


by way of customs duty on the horses that came into Goa to be carried into 
the Deccan sultinates and Vijayanagar. 

It is difficult to determine accurately the number of horses that were 
annually brought to Goa. According to Barbosa the number varied between 
one to two thousand. It is certain, however, that almost all the horses 
required by Bijipür passed through this port. The trade was a private one 
carried by Arab, Persian and sometimes Indian merchants. The horses were 
unloaded at Goa where dealers came from Bijapur, Vijayanagar, Ahmadnagar 
and even Golconda to buy them? and carry them to their respective kingdoms 
to be sold to the various cavalries. 

The horses were carried in ships that came to India with other mer- 
chandise. A cower of hides was spread over the cargo when loaded and on 
the top of this were placed the horses. The number carried in each ship 
depended on its size. The Portuguese ships being bigger than the Muham 
madan ships could accommodate a greater number. The Portuguese ship in 
which Caesar Frederick travelled from Ormuz to Goa ( 1563) carried a cargo 
of eighty horses. However, not all the horses that embarked at Ormuz or 
Aden reached their destination. Nearly ten per cent or sometimes more of 
their number perished on the voyage. This fact no doubt influenced the 
price of horses sold at Goa 

The average price of a horse sold in Goa was in the neighbourhood of 
£150, but prices ranged from £100 to per horse according to the breed 
and Arabian horses fetched more price than Persian. Sometimes à specially 
good horse fetched even a higher price! What was of importance to the 
Portuguese, however, was the duty paid on these horses. They were allowed 
to be landed into Goa free of duty, but when they were being taken away 
by the dealers who bought them, the Portuguese authorities levied a duty 
of forty pagodas on each horse? And when, after the fall of Vijayanagar, 
this trade showed a decline, the Portuguese sought to revive it by abolishing 
customs duty on the merchandise of those ships that also imported horses. 
Portuguese beginnings in India :— 

The concentration of the horse trade at 
rest of the trade, since the ships that brought h 
This was what the Portuguese were aiming at; they had 
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Goa attracted to that port the 


orses also brought merchandise. 
come to India to 


8. Barbosa L, 94. 9. Barbosa L, 178; Pyrard IL, 67. 

10. Marco Polo I, 117, cf. Sir Bartle Frere, Governo r of Bombay : “ Till the 
b fer wax hdi ser have begun io tee all the bes hore He Smo 
horses bound for Bombay almost all came in the way Marco Polo describes.” Ibid 
note 3, 

11. All accounts are agreed on the high price of horses at Goa and give approxi 
mately the same figures Marco Polo L, 83; Varthema, 126; Barbosa I. 65, 
94, 178; Nuniz, Sewell, 307 : Caesar Frederick, Hakluyt X. 92; Linschoten L, 54; 
Pyrard IT. 67 ; Mandelslo, 8. 

12. Barbosa L, 178; Caesar Frederick, Hakluyt X., 92; Couto IV. vi. 6. 

13. William Barret, Hakluyt II., 410. 


362 NEW INDIAN ANTIQUARY [Sept. 


capture the trade of the Arabian Sea. The renaissance in Europe had equip- 
ped them to take advantage of the natural opportunities opened to them by 
the geographical position of Portugal on the Atlantic sea-board. In 1498 
Vasco da Gama arrived at Calicut, having rounded the Cape of Good Hope, 
and the discovery of a sea-route to India was accomplished. 

At first the Portuguese had merely sent out annual fleets to India in 
the hope that they would destroy the Muhammadan shipping and obtain for 
themselves the trade of the Arabian Sea. This was soon found impossible. 
The new Portuguese policy was, therefore, to build fortresses and to hold the 
etrategic centres from which they could command the seas and control the 
trade either at its source or at its destination, preferably at both. By 1505 
the Portuguese, under Almeida, had built forts at Cochin and Cannanore and 
were thus able to get a hold over the trade of the Malabar coast. But AI- 
meida's policy, conceived in caution, was not calculated to establish Portuguese 
supremacy in the Arabian Sea. He was content with holding the Malabür 
coast. As against this Albuquerque built up visions of Portuguese supremacy 
not only in the Arabian Sea but also in the Spice islands of the Far East. 
He conquered Calicut and Goa, the two ports on the Malabar coast through 
which most of the trade passed. In the Persian Gulf he occupied Ormuz 
and though he failed to fortify Aden, it did not materially affect his policy 
for he had already occupied the island of Socotra which controlled the bottle- 
neck entrance to the Red Sea. 

Almeida's activity had alarmed the Muhammadan powers surrounding 
the Arabian Sea. They combined and defeated the Fortuguese fleet off Chaul. 
But Almeida struck an effective counterblow, shattered the confederacy in 
a naval battle off Diu and rehabilitated the prestige of the Portuguese. 
They were henceforward supreme in the Arabian Sea 
Portuguese conquest of Goa :— 

The suljin of Bijapür had taken an active share in the Muhammadan 
alliance that had defeated the Portuguese fleet off Chaul.* Moreover, the 
Portuguese suspected that he was trying to reconstruct the confederacy recently 
vanquished at Diu. The Portuguese could hardly expect better justification 
to declare hostilities against Bijapir. Almeida made this clear. In 1508 on 
his way to Diu he halted at the ‘Adilsh&hi port of Dàbhol, at this time second 
in importance only to Goa as a trade centre but negligible as a naval base. 
As a reprisal against Bijipür's share in the Portuguese defeat at Chaul, 
Almeida d to attack it. The Muhammadans were driven out and the 
Portuguese occupied the harbour (December 30, 1508). Almeida himself 
slept in the principal mosque of the town that night. Next morning the 
victors set the buildings of the town on fire and returned to their ships.1 
Bijápür's utter weakness to defend its coast became evident. 
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Albuquerque succeeded Almeida as the governor of the Portuguese pos- 
sessions in the East. He at once launched the forward policy which he ad- 
vocated and prepared for an expedition to the Red Sea. He was, however, 
persuaded by Timoja, a naval officer of Vijayanagar, to abandon the project 
and to turn his attention to the nearer port of Goa. Albuquerque did not 
require much persuasion ; he had already marked Goa as a future Portuguese 
possession. Strategically the position of Goa had every possible advantage 
from the Portuguese standpoint. It offered the combination of a natural har- 
bour and a natural fortress, which would sooner or later be necessary at me 
place on the coast, if Albuquerque's policy of making India the principal 

| the commercial activity of the Portuguese in the East was to succeed. 
Goa was more rably situated than Calicut or Cochin so far as the trade 
of the Red Sea and the Persian Gulf was concerned, and it was for this 
reason that Albuquerque desired to possess it. It was, at this time, the most 
important port on the Malabür coast, both on account of its trade and its 
situation, Its proximity to the Deccan sultanates and Vijayanagar gave it 
added importance as a commercial centre Almeida's policy was to have a 
strong navy without desire to hold the ports. Perhaps that is why when 
Dabhol had nearly surrendered to him in 1508, he did not establish a factory 
there nor demand any other territorial concessions But Albuquerque's policy 
was different, he wanted not only a strong navy, but also the possession of 
the ports which commanded the trade of the East The conquest of Goa, 
therefore, was an essential factor in Albuquerque's policy. He sailed from 
Cannanore to attack Goa early in 1510. It proved an easy prey. The fort- 
ress of Panjim which guards the harbour was carried by assault and the city 
surrendered on February 17, 1510.1 

It redounds to the credit of Yüsuf ‘Adil Shah that he decided to recover 
Goa. Undaunted by the proved superiority of the Portuguese, in May of 
the same year he forced his way into the island of Goa. Fortune favoured 
him. His courage and determination won for him the admiration of the 
inhabitants of the port. Loyal to Yüsuf 'Adil Shah, they rose in an insurrec- 
tion against their new masters. Albuquerque wes advised by his officers to 
withdraw to the ships. Once in their ships the Portuguese WP safe. They 
set sail for Cannanore and Goa was recovered by Bijapiir. But this advan- 
tage was short-lived. In October 1510 Yūsuf ‘Adil Shah died and this paved 
the way for Albuquerque's final conquest of Goa | 

It will be remembered that Albuquerque's policy in the East depends 
for its success upon the holding of certain strategic posts— Ormuz to command 
the entrance to the Persian Gulf; Malacca to control the spice trade at its 
source and Goa which gave him the command of the Malabar waters. At 
the time of Yüsuf *Adil Sh&h's death Albuquerque Wa? in Cannanore reorga- 
nizing his fleet for another attack on Goa. When he heard of the death of 
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Yüsuf and also ascertained that almost all the garrison at Goa had gone to 
Bijipür to attend the coronation ceremoney of Ismü'il he decided to strike, 
and set sail for Goa early in November. On the 25th of that month he 
stormed the harbour, gained an easy entrance into the city and became master 
of the place. Thus was Goa conquered by the Portuguese and it remains 
in their possession to this day. 

Peace with the Portuguese was essential even if it meant the loss of Goa. 
Albuquerque had definitely gained the upper hand and had also discovered 
the utter weakness of Bijipür in naval warfare. He threatened to attack 
Dàbhol and Sangmeshwar, two of the 'Adilshühi ports, if attempts were made 
to recapture Goa. There was also the danger of the Portuguese interfering 
with the supply of horses if hostilities continued. In fact Albuquerque was 
in communication with Vijayanagar on this topic. Kamal Khan, the regent 
at Bijapür had, therefore, no choice but to recognise the Portuguese occupa- 
tion of Goa. On his part Albuquerque agreed to maintain peace and to allow 
horses to pass into the 'Adilshühi kingdom as before?! 


Ibrahim ‘Adil Shah I and the Portuguese :— 

For twenty-five years relations between Bijipür and Goa remained 
friendly. In 1545 prince ‘Abdullah, the brother of Ibrühim 'Adil Sháh I, 
made an unsuccessful attempt to usurp the 'Adilsh&hi throne, and had to, fly 
to Goa to escape the wrath of his brother. This ultimately brought Bijipür 
and Goa into conflict. Ibrahim offered to cede to the Portuguese the dis- . 
tricts of Salsette and Bardez, adjoining Goa, in return for the person of the 
rebel prince. Martim Affonso, the Portuguese governor, refused the request 
as it violated the standards of hospitality. He, however, suggested that in 
return for the two districts he would send the prince to Malacca. But Affonso 
was deterred by his advisers from fulfilling even this condition as they consi 
dered ‘Abdullah a useful instrument to hold Ibrahim in check and to extort 
from him further benefits. The result was that the prince was carried from 
Goa to Cannanore and back to Goa.?* At the same time the Portuguese took 
possession of Salsette and Bardez 

Too late Ibráhim discovered that he had been outwitted by the Portu- 
guese. In the meanwhile Martim Affonso had left for Portugal and his 
place was taken by Dom João de Castro. Ibrahim had to start negotiations 
over again. But the Portuguese attitude was firm and he failed to have his 
way. The utmost Dom Jodo de Castro was prepared to do was to undertake 
to keep the prince in Goa and to prevent him from communicating with the 
sultan of Ahmadnagar or other powers hostile to Bijipür. In return Ibrahim 
had to relinquish his claims to Salsette and Bardez. Ibrahim accepted these 
terms only to violate them when he found the Portuguese engaged on the 
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ee coast. He led his army into the districts in dispute and occupied 
1.57 

When the news of the ‘Adilshahi incursion reached Dom Jodo de Castro, 
he had concluded his campaign on the Gujarat coast and was returning to 
Goa. He retaliated by surprising the Bijapiri port of Dabhol, looted it and 
hastened towards Goa. He succeeded in driving the Bijapüris out of Salsette 
and Bardez in spite of their repeated attempts to hold the districts. In addi- 
tion the Portuguese governor decided “ to strike where the blow might be most 
felt" and dispatched a fleet to sack ‘Adilshahi ports, with the result that 
every port between Srivardhan and Goa was plundered and burnt. 

These incidents once again bring clearly to our notice the utter weakness 
of Bijapir—as also of the other Muhammadan powers of India—at Sea. Only 
forty years before this the combined fleets of Egypt. Gujarát and the Deccan 
had been unable to drive the Portuguese from Indian waters. On the other 
hand the newcomers had succeeded in obtaining a firm footing on the Indian 
coast by the conquest of Goa. Apart from the transient and solitary suc- 
cess of Yüsuf 'Adil Shah in recovering Goa for a time, all other efforts made 
by the kings of Bijüpür to oust these European intruders from their island 
possession had been unsuccessful. The Portuguese, too, knew their advantage 
well and made strategic use of it to retain the possession of Goa and the 
lands surrounding it. Whenever the ‘Adilshahi army threatened Goa, the 
Portuguese in their turn would retaliate by attacking the Bijapiiri possessions 
on the coast. In the present struggle when the troops of Bijapur overran 
Salsette and Bardez, not only were they driven back, but the Portuguese 
further retorted by devastating Dabhol and other ports. Thus Bijapiir could 
not dictate terms to the Portuguese at Goa, who were fully aware of their 
superiority at sea and ever ready, if need be, to blockade the ‘Adilshahi ports. 
It was this fear that always prompted the kings of Bijapur to placate the 
Portuguese. And in this campaign also we find that it was Ibrahim ‘Adil 
Shah who made the initial move for peace 

Apart from a desire to safeguard his coastline and maritime trade Ibra- 
him ‘Adil Shah had another reason for starting negotiations with the Portu- 
guese. During 1546 and 1547 Dom Jodo de Castro had concluded with 
Vijayanagar and Ahmadnagar separate treaties This forced on Ibrahim 
the necessity of concluding a similar agreement with the Portuguese. But 
Dom Jodo de Castro did not live to see the success of his policy. It was 
his successor Garcia de Sa who signed the treaty (August 22, 1548) by which 
Ibrahim finally resigned his claim to Salsette and Bardez.” 

These two districts adjoining Goa were the first and the only territorial 
acquisitions of the Portuguese on the mainland of India. Otherwise their 
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ambition was limited to the possess of ports and the command of the 
coast. They could use their unopposed freedom on sea to approach the shores 
and enter the ports of India to establish their oceanic sovereignty of trade. 
But they made little effort to extend their conquests into the interior of 
the country. The Indian states with whom the Portuguese came into con- 
tact were far too strong on land for them to entertain any hopes of large 
conquest of territory. Moreover, the Portuguese nation was too small to 
wage successful land warfare in India with a view to establishing a mili- 
tary empire For impotent though the Indian states might have been on 
water, they were much too formidable on land to go to pieces under the 
attack of a handful of Portuguese. 





Bijüpür and Ahmednagar : Alliance against the Portuguese :— 

But the Portuguese occupation of Goa was a source of perpetual humi- 
liation to the Adilshahi kings. Repeated treaties and tions of mutual 
friendship did nothing to lessen its rancour. The battle of Talikota had 
brought home a new lesson to the Deccan sult&nates, the advantage of 
concerted action. And this encouraged Bijapür and Ahmadnagar to make 
one final effort to dislodge the Portuguese from the Deccan coast. So long 
as the Hindu empire of Vijayanagar threatened Bijápür in the south, peace 
with the Portuguese was essential as they held control over the horse trade ; 
for hostilities between Bijapür and Goa meant a complete diversion of this 
trade in favour of the Hindus. But after the fall of Vijayanagar the strate- 
gic importance of Goa as the centre of this trade naturally declined. Undoubt- 
edly “Ali “Adil Sh&h had this fact in mind. In 1570 he entered into negotia 
tions with Murtaza Nizim Shah of Ahmadnagar. The Zamorin of Calicut 
also was drawn into the alliance. It was decided that the confederates were 
to attack simultaneously the Portuguese possessions in their respective king- 
doms. This plan to divide Portuguese strength was both sound and attrac- 
tive in theory, but it proved of very little effect when put into practice. The 
Portuguese successfully drove back both the sultans and the Zamorin and 
once again proved the superiority of their maritime strength. 

In January 1570 the offensive against the Portuguese began. Murtaza 
Nizam Shih advanced on Chaul and laid siege to the place2® The ‘Adil- 
shahi attack on Goa was more difficult. Chaul was a solitary Portuguese out- 
post in the Nizimshahi kingdom, access by land, whereas Goa was 
separated from the mainland by the Goa creek and Басһ river. 

The Portuguese viceroy had already sent part of his garrison and fleet 
to the relief of Chaul. Numerically the Portuguese defence was no match 
for the Bijapiris, But they held the creek and the river and made a gallant 
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stand against the ‘Adilshahi attack led by 'Ali in person.^ For the better 
part of a year he invested the island in vain. 

In the meanwhile a squadron of the Portuguese fleet had returned from 
the Malabar coast after defeating the Zamorin.™ This the viceroy sent 
against Dabhol. The Portuguese fleet sacked Dabhol and once again im- 
pressed on the ‘Adilshahi king the fact that the friendship of the Portuguese 
was essential for the safety of Bijapur ports. 

The siege of Chaul fizzled out after seven months"? The Zamorin had 
already been defeated. Fresh Portuguese ships arrived from the Persian Gulf 
and Portugal? ‘Ali ‘Adil Shah was forced to acknowledge his inability to 
reduce Goa and the hostilities were suspended. ‘Ali ‘Adil Shah even sent 
his ambassadors into Goa to renew the treaty of friendship between Bijapur 
and the Portuguese. 

This was the most serious confederacy of the Deccan powers that had 
ever taken up arms against the Portuguese. But from the outset it was 
bound to failure. The Portuguese were undoubtedly superior at sea to all 
the confederates put together. And the sack of Dabhol, on more than one 
occasion, showed that any hostilities with the Portuguese were bound to 
lead to counter attacks on Deccan ports, and on the maritime trade of the 

The union of Portugal with Spain and the subsequent decline of Portu- 
guese supremacy in the Eastern seas has little bearing on ‘Adilshahi history. 
The trade of the Arabian Sea, once lost to Muhammadan shipping was never 
recovered by it. The decline of the Portuguese saw the rise of two other 
European powers, the Dutch and the English, who competed for the supre- 
macy of the lucrative Eastern commerce Portugal held fast to her 
possessions in India, but slowly faded out of the picture of Deccan politics. 
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THE RELIGIOUS SECTS OF SOUTHERN INDIA 
MENTION BY ARAB GEOGRAPHERS 
By 
S MUHAMMAD HUSAYN NAINAR, Madras. 

Arab writers furnish a certain amount of information on the caste, reli- 
gion and custom of the people of Hind The details on these subjects are ga- 
thered principally from the works of authors who cover the period from about 
: the 9th to the 10th century A.D. and occasionally from writers of later period. 

The accounts of these writers, as it happens, refer chiefly to the coastal 
cities of the Indian a, Ceylon, and other islands of the East Indies. 
As the trade of Southern India with Arabia, Persia, Rome and Egypt on 
the west and East Indies and China on the East, was very extensive at this 
period, it may be deduced that the people with whom the Arabs came into 
contact were preponderately of south Indian origin and culture, and that the 
information refers chiefly to the people of Southern India. 

Only four writers Ibn Khurdadhbeh, Idrisi, Abul Faraj and Qazwini speak 
about the religious sects. But Abul Faraj alone has given us more original 
information on various religious sects than any other writer before or after him. 

Ibn Khurdadhbeh (844 A.D.) writes that there are forty-two sects among 
the people of Hind. Of these some believe in God and His apostles, some 
deny the apostles, while others deny everything. | 

Iprisi (1154 A.D.) bases his information in Ibn Khurdadhbeh and gives 
additional facts. Some, he says, acknowledge the intercessory powers of 
graven stones, others worship heaps of stones* on which they pour butter 
and oil. Some pay adoration to fire? and cast themselves into the flames. 
Others adore the sun and prostrate themselves to it believing it to be the 
creator, and dictator of the world. Some worship trees, others pay adoration 
to serpents which they keep in stables and feed as well as they can, consider- 
ing them as means of divine favour- Lastly, there are some who give them- 
selves no trouble about any kind of devotion and deny everything. 

ABUL FARAJ (988 A.D.) writes that the people of Hind have no unani- 
mity of opinion concerning their idols. One sect says that the idol is the re- 





1. alAhjár-al-Manhüta. 

2. al-Ahjár-al-Mukaddasa. 

Eor (Vol. I, p. 76) translates it as ‘holy stones.’ It is not correct. . Kuds, 
Mukhaddas what is collected together of wheat, etc. heaped up. 

This may refer to the erection of unhewn stones f or worship on the wayside by 
travellers and in places that are far off from regular temples by people generally of 
the working class. A deification of some soul which they have in mind, is supposed 
to take place in the stone, and it is made an object of worship. 

3. An exogamous sect of the Kurubas and Gollas, and sub-division of the 
Pallis or Vanniyans The equivalent Aggi occurs as an exogamous sect of Boya. 
The Pallis claim to belong to the Agnikula Kshatriyas, ie. to the fire race of the 
Kshatriyas. See Castes and Tribes of Southern India, THURSTON. 


370 NEW INDIAN ANTIQUARY [Sept 


presentation of the creator. Another sect says that it is the representation of 
His messenger to him. Again they differ on this last point. Some hold that 
the prophet is one of the angels ; another group says that he is a man. Yet 
another group says that he is a demon ; while another group considers that it 
is the representation of Biidasaf'—one who to them from God, Each 
sect has its own special rites for worshipping and exalting the idol. Some 
whose words may be relied upon have reported that each sect has a representa- 
tion which they worship and adore. The word budd is the generic noun and 
the idols c$nam are species. The supreme idol is represented as a man 
sitting on a throne, without any hair on the face, with a receding chin. He, 
has no garments and he has a smiling appearance. He holds his hand in a 
position which indicates number thirty-two. It is heard from reliable men 
that in each house is found its image? made of materials which vary accord- 
ing to the resources of the individual, either in gold set with precious gems, 
or in silver, or brass or stone or wood. They worship it as it faces them, 
east to west or west to east. Generally the idol is kept with its back to the 
east, and the worshippers face eastwards. It is related that this image has 
four faces and it is made with such geometrical precision and skill that in 
whichever direction they face it, they can see its full face. The front is 
clearly seen and nothing is invisible. It is said that the idol of Multan is 
of this kind 

They have an idol called Mahakal? It has four hands, its colour is 
— 1 .Büdüsaj—Is this a reference to Vasudeva cult? 

2. These refer to the family idols kept in a room apart, and worshipped morn- 
ing and evening. They are often objects of exquisite skill and beautiful to behold. 
A story is told of a Muslim princess of the royal family at Delhi who died broken 
hearted because she was not allowed to retain the idol which was presented to her 
to play with after it had been carried off by Malik Kafur from the temple at Sri- 
rangam and which the Hindus successfully reclaimed. 

See South India and her Muhammadan Invaders, by Dr. S. K. AYYANGAR. 

4. The term Mahakal may refer to Siva as Mahakala or his consort Mahakali— 
the exalted goddess Kali 

The impersonation of female energy in the form of Mother Earth appears among 
the non-Aryan tribes in the cult of the village goddesses (gramadévatd) some of 
whom are purely local or tribal, while others, like Kali or Mariyamma, though 
they still retain some local characteristics, have become national deities, Even in 
the Veda, Prithivi appears as a kindly guard eity but with her, by a process of 
syncretism, has been associated the non-Aryan Mother-cult 

In its benevolent manifestation the cult of the Earth-goddess is shown in that 
of the Rajput Gauri, "the brilliant one". In other cognate manifestations, she is 
known as Sakambhari, “ herb-nourisher,” or A@ipiiran’, “she who fulfils desire.” 
ae her malignant aspects are specially common in South India. Such is that 
of Ellamma, “ mother of all,” whose ritual includes animal sacrifice, and the brutal 
rite of hook swinging, intended as a mimetic charm to promote vegetation, the plant 
springing as the victim rises in the air; Mariyamméa, “plague mother” at whose 
shrine an officiant known as Potraz “ ox king,” tears open the throat of a living ram 
and offers a mouthful of the bleeding flesh to the goddess as in the murderous orgy 
which was a feature of the Dionysiac ritual or Pidari, the Tamil form of Skr. Уап 

polson-remover , a passionate, irascible goddess with n red-hot face and body, and 
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eky-blue, and its head is covered with hair which is not crisp. Its face has 
a grinning expression. The stomach is uncovered but the back is covered with 
the skin of an elephant from which drips blood, and the two feet of the 
elephant are tied before it. In one of its hands there is a big snake opening 
its mouth, and in the second is a stick; and in the third is the head of a 
man, while the fourth is raised. It wears two serpents as ear-rings; two 
huge serpents twisted round its body, a crown made of skulls on its head 
and a collar similarly fashioned. They believe that Mahakal is a powerful 
Spirit, deserving worship on account of its great power, and its possession of 
all the qualities, good, benevolent, bad and adverse, which enable it to give 
or refuse, or to be kind or wicked. 

Dinikitiya) These are worshippers of the sun. They have an idol placed 
upon a cart supported by four horses. There is in the hand of the idol a 
precious gem? of the colour of fire. They believe that the sun is the king of 
the angels deserving worship and adoration. They prostrate themselves be- 
fore this idol, walk round it with incense, playing the lute and other musical 
instruments. There are estates endowed for this idol, and a steady income. 
It has priests and other employees to look after its temple and estate. There 
are three services for this idol in a day with different rituals. The sick and 
lepers and those who suffer from skin disease, palsy and other grave illnesses, 
stay there spending their nights. They prostrate themselves, make humble 
supplications to it and pray for the cure of their illness. They do not eat 
or drink, but remain fasting. They continue to do so until they see a vision 
in sleep which says " You are cured ; you have attained your desire.” It 1s 








on her head a burning flame; when drought or murrain prevails, she is propitiated 
with fire-treading and the sacrifice of a bull ; lambs are slain in the route of her pro- 
cession and the blood, mixed with wine, is flung into the air to propitiate the powers 
of evil, Enc, of Ethics and Religion, Vol. 6, P- 706. 

1. al-Dinikitiya—Abul Faraj. 

Compare al-Dinikitiya Nuwayri Part I p. 49. 

Dinikitiya—Dinakyt—sun, Dina (day) (he does). Dinkrt+yya the Arabic 
termination to form the nomina relativa or relative adjective. Thus the word should 
have been Dinakritiyya, those who are devoted (associated) to the worship of the 


Gustav FLUGEL on the authority of. REINAUD derives it from Aditi-Bakti, adora- 
terus d'Aditi (der Sonne). This view is incorrect. Aditya is the Sanskrit word for 
the sun but Dinakera—is more often used in Tamil for the sun. Abul Faraj might 
have got his information from the Tamils. 

The Saurapatas are those who worship Süryapali, the sun-god only. There are 
few of them to be met with nowadays though al one time they were numerous. 
They differ but little from the rest of the Hindus in their general observances, 
although there are certain peculiar practices which they observe. The cult of this 
deity which prevails among the non-Aryan races is probably not based on imitations 

For further details, see Encyclopedia of Religion and Ethics. 

2. ‘This refers to Siryakintam—a kind of gem, crystal, lens or burning glass; 
the sunstone said to emit fire when placed in the sun's rays. WINSLOW. Tamil 
English Dictionary. 
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said that the idol speaks to the sick in sleep and that they are cured and 
restored to good health. 

Jondrihkniya2 They are the worshippers of the moon. They say that 
the moon is one of the angels deserving honour and adoration. Their custom 
is to set up an idol, to represent it, on a cart drawn by four ducks. In the 
hand of this idol is a gem called jandarkit Their cult is to prostrate them- 
selves to it and worship it and observe fasting for half the month, not break- 
ing the fast till the moon rises, when they bring food, drink, and milk to 
the idol, pray solemnly, look at the moon and ask what they desire. If it is 
the beginning of the month, and the crescent moon appears, they assemble 
on the roof, watch the crescent moon, burn incense and pray to it. Then they 
descend from the roof to eat and drink and rejoice. They do not look at 
it except with good faces. In the middle of the month, after breaking the fast, 





l. The narration as it reads, seems to be a confusion of two accounts, one of 
that of a sect devoted to sunworship and another of a well-known temple resorted 
to by the sick and ill. The latter may refer to the Suryadeul or the Sun Temple at 
Konark, “The vimana of this great temple", says R. D. BANERJEE in his History 
of Orissa, (Vol. II, p. 380), " collapsed sometime between the date of the completion 
of Ain-i-Akbari and the British conquest of Orissa. Even Fergusson saw a porti 
of it about 120 ft. in height in the second quarter of the 19th century. According 
to tradition, the great temple of Konark was built by Narasimha I, This tradition 
is corroborated by statements to the same effect in the inscriptions of his descendants, 
Narasimha the 2nd and the 4th. It is said locally that Narasimha I was cured of 
leprosy and dedicated this temple out of gratitude to the God. 

2. al-jandrihkiniya Abul Faraj. Compare Nuwayri Part I, p. 57. 

Jandrihkniya—Candra 3- künti Skr. + yya the Arabic termination to form the 
relative adjective. The original word seems to be Candrakántivya, " those who are 
devoted to the worship of the moon possessed of a bright gem." The word as it 
stands in the text is a corruption of the original Candrakintiyya. 

G. FLUuGEL again on the same authority derives it from Candrabhakti “ adora- 
teurs de Tchandra" which is incorrect. In this connection it may be noticed that 
in the description of the sect Dinikitiya we read also of a gem of the colour of fire 
placed in the hand of the idol, though they do not call that gem by any name as 
they do here, Le. jandakrit. Considering this fact the original name of the sect 
Dinikitiya should have been Dinakri-Kantiyya, “ those who are devoted to the wor- 
ship of the sun" sed of “ gem.” 

_ Worship of the moon in one or other of her aspects either alone or in conjunction 
with other rites is common in India at the present day, and such worship has in 
all probability never been interrupted. There are, however, no exclusive votaries or 

The phases of the moon are often decisive for the work of the fields: and the 
economy of the household, with its various anniversaries and important events is 
similarly determined by the moon's position and aspects. 

Among the seasonal festivals, the moon feast always held a high rank, and even 
the Buddhists preserved a memory of it in the Uposatha festival, though reduced 
in that sober organisation to a Sabbath day observance 

i oe details see Encyclopedia of Ethics and Religion. 

ra-kantam is a kind of mineral gem, the moon-stone, said to emit mois- 
Mee К the moonlight, and believed by some to be a congelation of 
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they dance and play on musical instruments before the moon and the idol. 

Anshaniyye are those who abstain from food and drink. 

_ Bakrantiniya® are those who fetter their bodies with iron, Their prac- 
tice is to shave off the hair and beard and not to cover their body except for 
the private parts. It is not their custom to teach or speak with anyone apart 
from those of their religion, They command the followers of their creed to 
give alms to humble themselves. Those who join the sect are not fettered 
with iron till they attain a rank which entitles them to do so. ‘The fettering 
of the body is from the waist as far as the chest, lest the stomach should 
split, which might happen, they believe, on account of the excessive knowledge 
they acquire and the force of their meditation. 

Kanküyatra? The members of this sect are scattered throughout the 
country of Hind. Their belief is that if a man commits a grave sin, he must 
travel to the Ganges from far or near, wash in it and thus become clean. 

Rühmarniya* They are supporters of kings. Their cult is rendering 
assistance to kings. They say “ God, exalted be He, made them kings. If 
we are slain in the service of kings, we reach paradise.” 

There is another sect whose practice is to grow long hair, which surrounds 
their face and covers the head, the hair on all sides being of the same length. 
These people do not drink wine. They have a hill known hawr'an to which 
they go on a pilgrimage. They have, on this hill, a big temple in which is an 
image. On their return journey from the pilgrimage, they will not enter 
inhabited places. 1f they see any woman they flee from her. 

Qazwimi (1203- AD.) says that there are various sects among the 
people of Hind. Some believe in the creator but not in the prophet. They 
are the Brahmans. There are some who believe in neither There are some 
who worship idols, some the moon and some others, fire. 

L Anafana Skr. Fasting. 

2. This may be a reference to Pakavarpattan, one devoted to the deity, being 


or Ganga, as she is called, is a divine being, wife of Siva. In the Ramayana, a 
story is found which explains her descent from her heavenly home. The same work 
also explains why the waters of the Ganges are so efficacious that people come from 
all parts of India once in a lifetime, at least, to wash away their sins There is a 
fulness in the promise to those who bathe in its flowing waters ; it is that all sin— 
past, present and future—is by that act at once removed. 

There are many works (Prayer to Bbágirathi : Сайа Bakyabali) which teach 
‘ot the benefits which Gafga can confer on mortals. Modern Hinduism, W. C. WILKINS, 

4 Rahmarniya—The first part of the word presents no difficulty. It is Нар, 
king. The second part is a word that has relation with Tamil Minam, honour, 
favour, price, self-respect, shame, strength, etc. This word generally takes certain 
prefixes, abi. anu, ava, uva, san, etc. and differs a little in meaning according to the 
connection. When it is joined to the word Raja it will take the form Raji-apiméni 
or Rājāpimāni, loyal and faithful to the king. Thus the word must have been 
Rajapimani ani + yya, the Arabic termination being added to form the relative adjec- 
tive. It is a long word and one not easy for a foreigner to grasp, hence the mangled 


form we find in the text. 


A NOTE ON THE BIOGRAPHIES OF HAIDAR ALI AND 
TIPU SULTAN 
By 
K. N. V. SASTRI, Mysore. 


Every student of Indian History is familiar with the following biographies 
of Haidar Ali and Tipu Sultan :— (i) 

Hyder Shah, by M.M.D.L.T., 1784 

Hyder Ali Khan and Tippu Sullan, by Ch. STEWART, 1809. 

Historical sketches, by Col. Mark WILKS, 1810 and 1816. 

Haider Naik and Tippu Sultan, by Kirmani (Tm. by MILES). 

Tipu Saib, by TORRENS, 1786. 

Tippoo Sulten, by E.L.C. Officer, 1799. 

Letters of Tipu Sultan, by Wm. KIRKPATRICK 1811. 

The couniry of Tipu Sultan, 1800 

Tippoo Sultan, by Meadows TAYLER. 

The Tiger of Mysore, by G. A. HENTY. 

Haider Ali and Tipu Sultan, by L. B. BOWRING. 

Tales of Haider Ali by C. HAYAVADANA RAO. 

Hyder Ali and Tipu Sultan, by B. L. RICE, in the Mysore Gazetteer 1877. 

Hader Ah by H. A. Rosson 1781. 

(1) in Kannada :— 

Haider Ali by H. APPANNA SETTI, 1897. 

Tipu Sullan Lavani. 

(iii) in Persian manuscripts (I. O.) :— 

Hyder Naik (2 Accounts ). 

Tipu Sultan ( 4 books ). 

There are also books in German and French—e.g. SPRENGAL's Hyder Ali 
end Tipu Sultan and MicHAUD's Hyder Ali and Tipu Sultan (now trans 
lated into English ). 

I venture to think that the following are not so well known or accessible 
to the generality of students although the specialists may own copies of them 
or borrow them in the British Museum or the India Office. I am satisfied 
that neither the Imperial Library nor the Imperial Records Office contain 
all of them :— 

C. P. BRowN's Memoirs of Hyder end Tippoo. 1849. (A Translation 

of Ramchandra Rao's original book in Marathi). 

A MOEN's Haider Ali Khan. 1781. 

Historical Account of Nawab Hyder Ali Khan, from 1763, in Dutch. 

1774? (A translation in English is with me). 
Anecdotes relative lo the rise of Heider Ally, by E. J. C. PEIXOTE (Br. 
Museum Add. Ms. 19287). 
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Haidar Nama 1784? in Kannada. 

The Records of Sringeri Mutt. 1927 in Kannada (N.P.). 

The Vamsha Катакато, and The Vamshavali of Mysore Kings. 

1887 and 1922 respectively in Kannada. 

Haider Ali and Tipu Sulten, in Urdu. (by independent authors). 

Heider Ali. (in Persian) 

Haider Ali (in Vol. 248), and Tipu Sultan (in Vol. 251), of H. Misc. 

(LO.L.). 

Haider and Tippu, in Mackenzie Collections, Volumes 41 and 42. 

Dalrymple's account of Tipoo Sultaun, in 1790. 

The Poona Residency Correspondence Records about Tipu Sultan have 
been lately published by the Bombay Government. In companionship with 
Mostyn’s Diary and MALet’s Embassy, and the Calendars of Persian 
Correspondence, this series will be of tremendous value for chronology of 

I may mention also three important publications within Mysore which 
are of indirect value for a new biography of Haidar Ali and Tipu Sultan ; 
the first is the revised edition of WiLK's History of Mysore by Sir Murray 
HAMMICK (1930 and 1932); the second is the new edition of Mysore 
Gazetleer Vol. II, part IV, (1930) by Mr. C. HAYAVADANA Rao; and the 
last is Modern Mysore by Mr. M. SHARMA RAO ( 1936 ). These three works 
throw some new light upon the subject. 

At the same time I should not forget to remind the students that there 
are a number of smaller secondary and indirect writings on the subject. 
But this is not clearly the place for mentioning them, partly because they are 
not direct biographies and partly also they are helpful more for elucidating 
the ideas, principles and policies of the father and son than for constructing 

One wonders how many more there are and can be. The Madras Re- 
cord Office should contain a number of sketches in the body of the proceedings 
of foreign, military and commercial departments. 

All these new sources like the old and familiar ones can be easily classi- 
fied under one or the other principle. But the grouping of all according to 
regions may yield interesting results :— 

(a) The Dutch records, for instance, tell us of the intricate relations 

between the Europeans and Malabar, Cochin and Travancore 
Rajas and princes on the one side and Haidar Ali on the other. 
The facts which they contain are not to be found in such 
detail in any other source. 

(b) The Mysore records which are in Kannada give us a description 
of Haidar probably as he himself wished to be known but 
certainly as his contemporaries at the capital ( Seringapatam ) 
and in important towns saw and heard of him. The narrative 
in Hyder Nama is detailed and comprehensive. Yet the 
mission of Schwartz is not mentioned at all in it. 
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(c) The Maratha accounts are objective, critical, and largely political 

(d) The Portuguese memoir is full of anecdotes. 

(е) All “English” biographies are political and military in their outlook. 

A few of the later among them are repetitions or echoes of the 
foregoing ; because the military officers who wrote history of 
India in this period were corresponding with one another and 
copying statements word by word. 

(f) an sources are highly subjective in their character. Urdu 

books, which have been written lately, are compiled from the 
Persian sources and tradition. 

(g) The one book on Tipu Sultan in Bengali is similarly a compila- 

tion from the older Persian books. 
I think the time has arrived to re-construct once again the lives of 
Haidar Ali and Tipu Sultan on the basis of fresh facts presented by the 
numerous new sources and studies, having regard particularly to the quarters 
from which the information has arrived. 
Incidentally it is worthy of note that Colonel Mark Wilk's account of 
Haidar Ali is substantially correct. When the usurper Nawab’s and his son's 
history will be re-written, it will differ from Wilk’s only in the angle of 
Perhaps this requires an explanatory illustration. The new angle of 
vision referred to will take for granted that Mysore State under 
Haidar Ali and Tipu Sultan was a power in the Dekhan. 
Because she was no longer a small state confined to the com 
fortable corner at the junction of the Eastern and the Western 
Ghats or removed far from the highways of the Mughals and 
Marathas in this part of India 

Many words are not needed to show that, owing to the discovery 
of several records and publication of original works on the sub- 
ject, the biographies will be naturally more detailed. The 
parentage of Haidar Ali, his military exploits, his administra- 
tive measures, anecdotes about his daily life and personal 
character, and his foreign policy are known in detail more 
to us than to the past historians. Equally is Tipu’s internal 
policy revealed to us with a wealth of information 

These are formidable enough, but fortunately Indian Historiography 

has helped to re-arrange, re-interpret, and emphasise the facts 
in a novel manner. Consequently questions like the following 
which remained unanswered till now appear to be capable of 
solution : 

(i) What was the ambition of Haidar Ali in his life? 

(ii) To what office did Haidar nominate his son at the moment of his 

death? What was given to Tipu Sultan by the ministers of 
Haidar at Trichinopoly ? 
(ii) What was the genius of Tipu Sultan ? 
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(iv) Why did Tipu attack Travancore ? Why did the English go to 
the help of that state ? 

In conclusion, further research is possible on the subject of this note in 

the following directions 

(i) Exploration of the Mackenzie Collections in Madras and London. 

(ii) Collection of records and documents and books in the possession 
of families and individuals within Mysore and outside ( espe- 
cially of Nawabs of the latter places ). 

(iii) Study of Persian Records at the Cairo Record Office 

(iv) Discovery of papers in the archives of the Nizam's Government, 
as well as of Cochin and Travancore states. 

(v) Investigation at the archives at Goa, Paris, Batavia and Berlin 
whose E. L Companies were conspicuous in the eighteenth 
century. 

(vi) Study of tradition, anecdotes and monuments in the parts of 
India which once belonged to Mysore. 


MUSLIM ADVENTURERS IN THE KINGDOMS OF 
TANJORE AND MADURA 
By 
C. S. SRINIVASACHARIAR, Annamalainagar 


Introduction. 

In the troubled times following the irruption of the Bijapur and Gol- 
canda forces into the Carnatic, about the middle of the 17th century, several 
Muslim adventurers rose into prominence in the kingdoms of Tanjore and 
Madura which contrived to survive the first attacks of the Deccani Muslims 
and of the Maratha general Shahji Bhonsle, who followed in their wake. The 
latter half of the 17th and the first half of the 18th centuries may well be 
deemed to be an epoch of comparative confusion and anarchy in South India 
Able and ambitious soldiers of fortune seized what prizes came to their hands 

chain of accidents placed the Maratha, in the place of the expectant Mus- 
lim, on the Nayak throne of Tanjore. Gingi fell first into the hands of 
Bijapur and then into the grip of Sivaji's house, and finally into the Mughal 
vortex. Madura survived longer under the indigenous rule of its Nayak line ; 
and Mysore ped the grip of the roving soldier of fortune till Haidar 
Ali came upon the scene. Most of these adventurers are buried in oblivion ; 
and they and their deeds are blended into a barbaric past of which scarcely 
a vestige remains now. They however created armies, turned princes 
and ruled provinces, wielding power " not within the reach of modern endeav- 
our" A humble attempt is made here to bring out three typical men of 
this group who played a prominent part in the setting stage of South Indian 
independent Hindu rule 





Rustam Khan was a typical adventurer of the latter half of the 17th 
century. He rose to power as a cavalry officer with considerable influence. 
He was at first the favourite of Chokkanatha Nayak of Madura (1659-1682), 
who had adopted him, brought him up with care and confided to him a 
position of power. The kinsmen of this person were advanced to positions 
of trust in a short space to such an extent, that the defences of the Madura 
fort itself were entirely entrusted to his Muhammadan followers ; and, in 
the sequel, Rustam confined the king himself to his palace, put a guard over 
him to prevent his leaving it and contrived to usurp all authority 

Chokkanütha had become greatly unpopular on account of the failure of 
his war against Tanjore and of the encroachments of the Mysore power on 


l Vide ' The History of the Carnataca Governors who ruled over the Pandiya 


Mapgdalam, in TAYLOR, 'Oriental Historical Manuscripts, in the Tamil Language 
translated with annotations, ; Vol. II, Madras, 1835 
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the northern frontier of the kingdom. He was deposed, after a time, on the 
plea of insanity and imprisoned ; and his brother, Muthulinga, was set up 
in his place, According to Nelson,’ the ministers headed by the crafty 
Govindapayya did this act. Muthulinga however, proved as bad a ruler as 
his brother. The curses of the people went forth against both the kartta 
ie, the Nayak and the ministers. To add to their misfortunes, there was 3 
deluge on account of a super-abundance of the monsoon rains, followed by 
a pestilence (1677-78). Father Andre Freire in his letter to Father Paul 
Oliva, dated Vadugarapatti, 1682, says that Rustam Khan who wasin 
the Nayak's service and commanded his cavalry, took advantage of a walk, 
which Muthulinga took outside the fortress, rebelled against him, closed the 
gates of the citadel and seized the government. “ То таке a show of justice, 
he took Sokkalinga out of the prison and declared him king ; but, in reality, 
he reserved to himself all authority and all the privileges of royalty. Supported 
by his cavalry, he imposed his yoke on the whole kingdom without anybody 
daring or wishing to make opposition ; the usurper, not content with seizing 
all the treasures of the palace, appropriated the wives of the two kings, two 
of whom committed suicide to avoid this dishonour. This new tyranny 
weighed heavily on the kingdom for nearly two years, and came to an end 
only through a new disaster." 

About the end of 1680, the Mysore forces under Dalavai Kumara Raya 
invested Trichinopoly ; and Rustam Khan was inveigled mto an ambuscade 
soon after the commencement of the siege when his cavalry was annihilated 
almost to a man. The Khan himself was forced to flee for his life within 
the city walls; and scarcely were the gates closed behind him and he began 
congratulating himself on his narrow escape, when Chokkanatha, Govinda- 
payya and a few others fell upon him and his escort of Muhammadans 
and cut them down almost to a man. The circumstances of the extirpation 
of this adventurer are not given in full in the Jesuit Letters; nor do we 
know the names of those who were instrumental in accomplishing the deed.* 
ES 

1 The Madura Mamual, р. 201. 

2 La Mission du Madure IIL. 300, translated by R. S. IYER. 

3. The Oriental Historical Manuscripts above referred to and the Memo- 
randum regarding the Sethupathis of Ramnad, supplied by Ponnuswam Thevan, 
which Nelson made use of in the lation of his Manual, both leave us no 
which Mel*“Govindapayya, who is called the veteran intriguer and the Setup 
Kilavan and Chinna Kattira Naiker of Kanpivadi, were mainly instrumental 
in bringing about this restoration of Chokkanütha back to power. 

From another chronicle (entitled ‘Record of the Affairs of the Carnataka 
Covent’), we learn that when Chokkandtha was shut up in Trichinopoly i 
his palace, Govindappa Aiyar, who was the principal minister of state, sent a secret 
message to the Séthupathi of Ramnad, the chief feudatory of the kingdom and to 

another u | noble, by > Chinna Kattira Nayak ol Kannivadi and 
that he was about to summon all the poligars in order to 
adjust their respective revenues. He then arranged a meeting at the revenue-office 
when the two feudatories came with their followers fully armed. There was a mélée 


in the revenue-office itself in which Rustam Khan and his followers were all 
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Father Andre Freire thus makes the following reflection upon this domes- 
Lic revolution in Trichinopoly : "Ever since the fatal policy of Tirumala 
Nayak who invited the Moghul army to help the three Nayaks in revolt 
against Bisnagar, this part of India has been incessantly delivered to all the 
disorders of anarchy and to the ravages of the most disastrous wars. Far 
from profiting by their reverses and rectifying their faults, seeking their safety 
in union and in the wise administration of their kingdoms, these princes 
have weakened themselves by their mutual treasons, and drained the source 
of the wealth by a tyranny, of which nothing can give you an idea. Already 
(the sovereign of) Bi§fiagar, the Nayak of Gingi, and that of Tanjore are 
despoiled of their dominions. The Nayak of Madura is on the verge of 
succumbing to the fate.” 

The Nayak of Madura, though delivered from his do 
was still threatened and almost literally surrounded by four armies, namely 
that of Kumara Raya, the Mysore Dalavai, who actually invested Trichi 
nopoly ; (2) that Kilavan Sethupathi, which came ostensibly to the help of 
the Nayak, but in reality, to make what plunder it could out of the disturbed 
situation ; (3) the army of Ekoji of Tanjore; and (4) another army under 
Arasumalai, general of the Satara king, Sambháji. The two Mahratta armies 
according to the evidence available were in reality anxious to repulse the army 
of Mysore and to seize all the dominions of Madura for himself. Kumara 
Raya made a wise suggestion to the Nayak offering peace to him and pro- 
musing to preserve his kingdom and even going to the extent of offering help 
for the restoration of the ancient Nayak lines on the thrones of Tanjore 
and Gingi, both of which were then in the hands of Maratha rulers. Thus 











| | हे. 








killed. The traditional story of the death of Rustam Khan is thus given in the 
following quotation :— 

“ Accordingly Chinna-Kattira-Naicker, and the Sethupathi, both came to the 
interview in the manner of marching to a battle. Seeing this array, Rustam Khan 
said to Govindapaiyer, “ Why do they come in this kind of way?" Govinda- 
paiyer replied, " They are come just in their customary manner" Om receiving 
this answer Rustam Khan said to Govindapaiyer, " Well, bid them come to-morrow, 
and the thing for which they are come being all accurately settled, they may be 
sent away.” QGovindapaiyer said, " Very Good." And looking at Chinna-Kattira 
Naicker and the Sethupathi, he winked with his eye: and then passed over on this 
side of them. On the instant a volley from two thousand muskets was discharged 
on Rustam-Khan and the rest of the Mahomedans, which killed the whole of them 
at once. — Chinna-Kattira-Naicker immediately went to the house wherein Chokka- 
natha-Naicker was confined ; and, opening it, desired Chokanatha-Naicker to come 
outside. But Chokanatha-Naicker replied, If you bring the head of Rustam-Khan, 
and place it before me, I will come but until then I will not come" Chinna 
Kattira-Naicker said, “Amongst a thousand Mahomedans, how can one of them 
be distinguished from the other?" Chokanatha-Naiker continued, “You may 
клау M M e having an карашын on his ear: that is he." He 
was sign: and his being cut off, it was brought and 
placed before Chokanatha-Naicker, who then orth prison, 

187, O. H. M. Vol. II) о Бов ви (page 
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Madura was the scene of confusion worsened by the treacherous conduct of 


II. Seiyad Khan. 

In the Tanjore kingdom, the years 1736-39 constituted a dark era of 
anarchy, domestic dissension and rebellions of pretenders. In this epoch a 
Muhammadan adventurer, by name Saiyad Khan, played a prominent and 
infamous part ; closely connected with this revolution was the rise of Chanda 
Sahib of the Navayat family of Nawab Sa'dat Ullah Khan of Arcot to 
great influence in the affairs of the country. Ф 

To make the history of this troubled period clear, the following account 
is given. Tukoji Raja died about the year 1735. He had five sons :(1) 
Büva Sahib; (2) Saiyaji; (3) Anni Sahib; (4) Nana Sahib; and (5) 
Pratap Singh. Of these the first two were legitimate and the last three illegi- 
timate. Nos. 3 and 4 died before their father; and Bava Sahib who suc- 
ceeded, died about a year after. 

The reign of Ekoji II (or Bava Sahib) of Tanjore, son of Tukoji (1728- 
36) lasted only for one year at the end of which, he succumbed to a cons- 
piracy set on foot against him, probably by Saiyad, who was the killedar 
of the Tanjore fort and who played the part of king-maker in the following 
vears. Bava Sahib's widow, Sujana Bài, was now raised to the throne by 

But soon a pretender zen 
as Kattu Raja (Forest King) came forward and, with the aid of the Muham- 
madan commander of the Tanjore Fort, succeeded in usurping the throne. 
He was soon deposed in favour of Saiyaji, the second son of Tukoji; and 
the latter had in his turn to give place to Pratap Singh. The pretender 
Savai Shahji was in reality the offspring of a slave woman named Rupi, 
to Sarabhoji, the second son of Ekoji, counterfeited as the son of one of 
his queens. A previous counterfeit prince had already been disposed of. 
This second counterfeit was set up by one Koyanji Ghangte* (Koyaji Rat- 
tigai ?) who alleged that he was the Savai Shahji and was the lawful heir 
to the throne. He was afterwards called Kattu Raja, because when he was 
nroclaimed as-Raja, he came from the Udaiyarpalaiyam jungle whither he 
had been taken by Ghangte for the purpose of securing the aid of its poli- 
gar for him. This pretender later secured the aid of the English at Fort St. 
David and of the Dutch at Negapatam. This prince was deposed by Saiyaji, 
the legitimate son of Tukoji. The Tanjore District Manual alleges that 














i. This was a relation of the ruling family. An extract from the Family 
History of the Rajshs of Tanjore (Appendix No. 1 in A Report of the Case of 
Kamachee Boye Sahiba versus the E. І. Company by J. B. NoRTON Madras, 
1858) confirms that the pretender got help from the English and the Dutch and 
persuaded the army at Tanjore and ita killedar, to admit him into the fort in 
Saka, 1660. Не deposed Sujana Bai, but reigned only for a few days. His name 
was Soobhaniya (p. 76). 
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there were two rulers between Bàva Sahib's wife and Pratap Singh, viz., 
Savai Shahji, the son of Sarabhoji, and the other Saiyaji, the son of Tukoji. 
The latter has been consistently ignored in the pedigrees kept up by Pratap 
Singh who was after all an illegitimate son. And hence there was a likeli- 
hood of the identification of the two as one. 

Mill distinctly speaks, on the authority of an authentic manuscript of 
Tanjore, of the pretended son of Sarabhoji and of Sahujee (evidently Saiyaji) 
the youngest of the sons of Tukoji and attributes all the revolutions to the 
Muhammadan commandant, Sayid, whose execution was the first act of 
Pratap Singh's reign! Wilson, in his note on Mill who declared that Orme 
was misinformed—as he considered both Shahji and Pratap Singh to have 
been sons of Sarabhoji—says that Saiyaji, as Duff calls him, was a legitimate 
son of Tukóji. Mr. Dodwell in his note? says that the attempt of the Tan- 
jore Manual was to reconcile the versions of Orme and Elias Guillot, the 
Dutch Governor of Negapatam in 1739, which was strongly in favour of 
the identification of the two persons Shahji and Saiyaji; and the Dutch 
Were exceedingly well-informed on all Tanjore affairs. He says: “I take 
it that the Shahji who reigned from 1737 to 1739 claimed to be a son of 
Sarabhoji ; whether he was or not I cannot pretend to decide, nor yet whe- 
ther the person whose uncle visited Pondicherry was the actual prince who 
reigned.....I think it probable that the man who now was approaching 
Dupleix and who, at the close of the year 1748, was to visit Fort St. David 
with more success, was the Shahji who had reigned over Tanjore.’ The 
native tradition embodied in the Tanjore District Manual distinctly says 
that the first pretended son of Sarabhoji was got rid of by the order of the 
latter himself when he came to know of the deception. The second counter- 
feit was set up many years afterwards by one Koyanji Ghangte ( Koyaji 
Kattigai of the Diarist) who was the brother of the pretenders alleged 
mother. This is corroborated by other information also. Moreover, the 
Abbé Guyon the historian of French India, says that Pratap Singh stifled 
his rival Saiyaji in a bath of milk: and if that should have been true, the 
Pretender Savai Shahji should have been a different person and not the same 
as had been killed by Pratap Singh in 1740. 

The name given to the pretender in the Fort St. David records is 
Sahajee Maha Raja. The Marathi inscription in the Big Temple at Tan- 
jore calls him Savai Shāhji and Kāttu Rāja. According to the Marathi 
inscription, he obtained help even in 1738 when he deposed Sujana Bai 
from the English at Fort St. David and the Dutch at Negapatam under 
specious promises. Another writer, Mr. K. R. Subrahmanian, is inclined 
to support the view that there was no Saiyaji at all and that the same person, 
Shahji, superseded Sujana Bai for a while at first and afterwards perma- 
жесе мес = et 

l. Book m IV, Chap. ii, p. 88 of Vol. iii. (History of India) ed. 1848. 

7. Pp. 350-351 of Vol. iv of the Diary of Ananda Ranga Pillai (Madras, 1916). 

3. The Maratha Rajas of Tanjore, (1928) : pp. 44-46. 
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nently. The Dutch Memoir of 1739, Ananda Ranga Pillai’s Diary for 1748 
and the English account of the claims of Shahji in 1749—all say that he 
was the legal heir and not Pratap Singh. But the first of these sources only 
proves that the Dutch, having supported Shahji, pretend that he was the 
legal heir. The French Dubash only wrote that he was informed of the 
claims of Shahji as the son of Sarabhoji; and the English records of 1749 
could not prove the legitimacy of their candidate. None of these sources 
mentions Saiyáji ; and a French record of 1749 accuses the sh of hav- 
ing attempted to pull down the reigning prince Pratap Singh and place a 
phantom in his stead. So the writer concludes that there was only one per- 
son, Shahji, the KAttu Raja; and there is no reason to suppose that Tukoji 
had a legitimate son, Saiyaji, who ruled for a year before Pratap's accession 
This epoch was marked by the dominance of Saiyad Khan, the killedar of 
Tanjore fort and by the emergence of the Navayat captain, Chanda Sahib. 

The accession of Sujana Bai, the queen of Ekoji, is a well established 
fact. She ruled for about two years from Saka 1658 to Saka 1660, Pingala 
to Kdlayukthi, when the pretender Kattu Raja was admitted into the fort 
as the ruler, During her reign, Saiyid Khan was the most powerful person 
in the kingdom and did as he pleased with the disposal of the entire forces. 
When the Raja, the pretended son of Sarfoji, was placed upon the 
throne Saiyad Khan imprisoned Sujana Bai and impaled her favourite 
minister Siddoji and his two brothers before the gate of the fort. The 
historian Mill, ascribes all the revolutions between the death of Bava Sahib 
and the accession of Pratap Singh as well as the latter event to the machi- 
nations of the Muhammadan captain. Tht deposition of Saiyaji who was 
placed on the throne after Sujana Bai, the pretender, Kattu Raja, having 
been expelled in a few days is ascribed by Mill to Saiyad Khan But Orme 
says that this act and Pratap Singh's enthronement were due to the general 
concurrence of the people of the kingdom. Pratap Singh’s first act was to 
put to death the Musalman commander, who was universally detested for 
his rapacity and cruelty. 

Ill. Chanda Sahib and the Fall of the Nayak line of Madura. 

Nawab Sa‘adatullah Khan was of the tribe of Navayat, who had origi 
nally settled from Arabia in the Deccan and rose to distinction in the time 
of the Bahmani branch Sultanates Sa‘adatullah Khan was first Diwan to 
Nawab Daud Khan and he was for twenty years naib to the Nazim of 
Arcot and for five years the Nazim himself. He invited his kinsmen from 
the Konkan and bestowed on them numerous jagirs and forts. Sa'adatullah 
thus made his younger brother Ghulim Ali, the Jaghirdar of Vellore. Ghu- 
— 1i The Káttu Raja, when he was driven out, approached the French for help, 

ising the session of Karikal. He is called variously Shahuji, Shahji, Savai 
Shahji and Kattu Raja. He is said to have returned in 1738 and ruled for about 
a year, About that time he prevented the French from landing at Karikal and 
it was this act of his that brought Chanda Sahib into the scene. He gave away 
Karikal to the French in order to avoid deposition by Chanda Sahib. 
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làm Ali had two sons, Bagir Ali, who resigned the Nizimat of Arcot to 

which he was raised after the death of his uncle Sa'adatullah, but soon after- 
wards gave up his throne to his younger brother Dost Ali. Dost Ali had 
one son, Safdar Ali Khan, who subsequently succeeded to the Nawabship 
and five sons-in-law, all of them being his own Navayat kinsmen. The 
third of his sons-in-law was Husayn Dost Khan, who was the diwan of the 
Nizamat and a man of great energy and contrived not merely to get posses- 
sion of Trichinopoly and to end the rule of Nayaks but also to interfere 
forcefully in the affairs of Tanjore with a view to its subsequent subversion. 

Madura was at that time ruled by Queen Min&kshi, the surviving widow 
of Vijayaranga Chokkanatha (1706-1732). She was a high-spirited and ambi 
tious, but short-sighted, ruler. She was opposed secretly by Bangaru Tiru- 
mala, whose son Vijayakumàra was adopted as her son by the queen. Ac- 
cording to the Telugu chronicle, " History of the Carnatic Lords," Vijaya- 
kumara, the boy-prince was installed as the Kartta, and Minakshi was to be 
his guardian and regent. According to another version, Gangaru Tirumala, 
refused to give his son to the queen for adoption, assumed the state of ruler 
himself and set up his state from a new palace. Still another chronicle says 
that the majority of the people were on the side of Bangaru Tirumala then 
in the actual administration of the CIngaog Thus the ing MT Was dis- 
tracted by violent party quarrels ; the palace and the treasure at Trichinopoly, 
the then capital, were in the hands of Mirnükshi ; while the court and the 
administration were in the hands of Bangüru. The queen was egged on in 
her tion to Bangaru by her brothers, Venkata Nayak and Perumal 
Nayak, while the crafty Venkataraighvacharya the Dalavai, supported 
In 1734, Dost Ali, the Nawab of the Carnatic sent his son Safdar Ali 
along with his son-in-law Chandi Sahib on a military campaign to the south. 
Dost Ali had been planning even earlier to interfere in the affairs of the 
Nayak kingdom ; but some delay occurred owing to the troubles caused by 
the measures antecedent to Dost Ali's permanent occupation of the Nizamat. 
The “ History of the Karnátaka Governors " attributes the expedition of 1734 
to the positive vance of Rani Minakshi who is said to have actually 
written to Sahib for assistance, whereupon Bangaru Tirumala wrote 
to Safdar Ali, who was jealous of his brother-in-law. 

The Telugu Chronicle however is comparatively obscure on this point. 
it says that Safdar Ali having advanced to Trichinopoly and settled the 
dispute left the place after instructing Chandi Sahib to bring thirty lakhs 
of rupees. The latter persuaded or frightened Min&kshi into giving him a 
crore of rupees whereupon he swore on the holy Quran that he would not use 
any sort of treachery towards her and would not endeavour to depose her. 
According to the testimony of Orme the army of Safdar Ali and Chandi 
Sahib moved by way of Madras and Pondicherry $ and it was during their 
passage to Madura that Chandá Sahib laid the first foundations of his con- 
nection with the French Government of Pondicherry 
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The course of events and the intrigues that led to Chanda Sahib's cap- 
ture of Trichinopoly and the death of Rani Minakshi are obscure. The 
Telugu Chronicle would say that Chanda Sahib as soon as he received the 
money, entered the fort while the Rani having sent her adopted son and 
Bangaru Tirumala for safety to Madura, camly awaited the course of events 
in Trichinopoly. Chanda Sahib now persuaded the queen to believe that 
he would make her the undisputed ruler of the kingdom and left for Arcot. 
Meanwhile, Rani Minakehi divided the kingdom into two parts, retaining 
for herself both the banks of the Cauveri as far as Karar and Dharapuram ; 
while Madura, Tinnevelly, Dindigul and the other southern districts and the 
palayams attached to them Шке Катпай, Sivaganga etc. were to be under 
the control of Bangfiru Tirumala.: Chandi Sahib came again to Trichino- 
poly in 1736 and placed his own soldiers over the palace and began to manage 
the affairs of the Trichinopoly country. He then proceeded against Bangaru 
Tirumala, took possession of the Dindigul province and fought a bloody battle 
at Ammaiyapalaiyam with Bangaru’s forces. Bangaru taking the young 
prince with him retired to Sivaganga while the invader secured Madura 
and the adjoining country. “ Minakshi-Ammal, at Trichinopoly, having re- 
ceived intelligence of all these things, observed, “Chanda Sahib, after having 
sworn that he would not act treacherously, and receiving from me a crore of 
rupees, nevertheless has, traitor-like, conquered the kingdom for himself. 
The next thing which he will do is to kill me. Better to die by my own 
hand than by his.’ In consequence of this conclusion she swallowed poison, 
and obtained divine bliss. 

The version of the Tamil Chronicle is much more clear and possibly 
more reliable as to the course of the intervention of the Muhammadans. 
It says that when Safdar Ali came down to Trichinopoly in 1734 he was 
merely anxious to settle the dispute between Bangaru and the queen and he 
was bribed to give the award in favour of Bangaru and returned after entrust- 
ing the execution of the award to Chanda Sahib. Chanda Sahib's plan was 
first to overthrow Bangaru Tirumala in the name of Minakshi so that there 
should be no rival to the queen whom he could easily set aside subsequently ; 
next to depose Minākshi and to proclaim himself as the ruler of Trichino- 
poly in the name of the Nawab and finally perhaps to make himself com- 
destruction of Bangaru Tirumala; then the Nawab's authority should be 
utilised for the destruction of Minskshi; and finally, his own independence 
should be built up on the basis of his own prowess. Therefore he returned 
to Arcot in 1735 in order to get reinforcements and to explain his plans to 
the Nawab. He seems to have acquiesced for the time being, in the plans 





1. In this way, the Chronicle says, both persons ruled the kingdom for five 
years from Virodhikrit i.e. from 1731. This however makes the arrangement opera- 
tive from the beginning of Rani Min&kshi's rule and would not admit of her having 
quarrelled with Bangaru, which is attested by other sources. 
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of the partition of the Nayak kingdom effected by the Rani Mindkshi as a 
measure of safety. The partition should show that Mingkshi was clever 
enough to perceive that the boy-prince should properly be entrusted to the 
care of Bangaru Tirumala who would be the final defender of the kingdom. 
Chandi Sahib thought it diplomatic to acquiesce in this arrangement of the 

It is maintained by Wilson that Chanda Sahib acted during all this 
time with the connivance of Minükshi and not against her and that ह 
going away to Madura was the result of his desire to escape from the clutches 
of Chanda Sahib and the Rani who was acting in collusion with him, After 
the battle of Ammaiyap&ijaiyam where the Musalmans inflicted a decisive 
defeat on his troops, Bangaru fled from Madura and lived in the interior 
of the Ramnad country under the protection of the Setupati and the Siva- 
ganga chief. Chanda Sahib no longer felt it hecessary to show any regard 
for Minakshi. He placed the Trichinopoly Fort under his own guard, re- 
moved the queen's followers from it, secured the treasury and seized the 
administration. Then came the tragic end of Minükshi 

The Tuzuk-i-Wallajahi, an 18th century historical Persian work, written 
under the patronage of the Nawabs of the Anwar'u-din family, thus speaks 
of the treachery of Chandi Sahib. “ Husayn Dost Khan, the third son-in- 
law (of the Nawab) went there in the guise of peace. Swearing on the 
word of Allah, the King, the Great Knower, he span the thread of relation 
ship of a brother to her, made it into a noose of punishment and deceived 
her. He cut the throat of the times, broke his plighted word, and tinged 
his scimitar with blood. Finally in the sarei, known as Dilwai mandap, ad- 
joining the fort of Trichinopoly, he broke (his covenant with her) yielding 
to his prolific vicious nature, took possession of the fort, and set the mischief 
afoot. The Rani became aware of the deceit, being too weak to take revenge, 
the power went from her hands. Thus wounded in heart and helpless, she 
burnt herself according to the custom of the Hindus. But a spark that would 
in time burst into flame and burn out life and punish this cheat was being 
kindled in secret in the cotton-like confidence of this faithless liar: because 
the Rani at the time of her jumping into the fire kept the holy book (Quran) 
in her bosom with faith. The cheat, in his ignorance of the right path, went 
against the practices of Islam, chose the objects of this transitory world, and 
took a false oath in the holy book simply to create more confidence in his 
assertions, while strengthening the friendship, establishing brotherly relatio 
ship, and making covenant of union and amity. The holy Quran, the praise- 
worthy book, was so miraculous in its power that the fire while it burnt 
her whole body did not reach the bosom. It produced its effect thus: The 
Khan during the days of our Hadrat-i-A'la, got his capital punishment at 
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murder by a Hindu. The knowledge of these things is only in Allah P^ 

Chandi Sahib's tragic end has been regarded as a deserved nemesis for 
his treacherous behaviour to Rani Minákshi by all historians— The Pondi 
cherry Diarist, the contemporary Ananda Ranga Pillai, gives us the day- 
to-day information of the events that hastened his end. 

Bad news from Srirangam reached the Diarist's ears on the Sth June 
in the shape of Chanda Sahib having written to the Governor M. Law had 
gone over to Muhammad Ali Khan and the English and ruined everything. 
D'Auteuil who had advanced to Valikandapuram was attacked by Birk 
Venkat Rao with the Maratha troops, the Mysore faujdar and some English 
who were encamped at Samayavaram and forced to retreat to Ranjangudi, 
being unable to reach Srirangam ; but Mutabir Khan, the faujdar of that 
place, would not admit them and, on the other hand, helped the enemy to 
get in their rear and attack them D'Auteuil surrendered without striking 
a blow. On June 15th, Ranga Pillai heard that Chanda Sahib had tried to 
escape, as a faquir, from custody, but had been seized ; and when the news 
reached Fort St. David a salute was fired and sugar was distributed to the 
people. The next day he learnt that Chanda Sahib, Shaikh Hasan, Law and 
others were surrounded in the Srirangam temple and could get no provisions ; 
and, in despair, Chandi Sahib offered to pay a certain sum of money to 
Manoji Appa of Tanjore and Murari Rao, on condition that he was to be 
escorted by Murari Rao. But Muhammad Ali's people found him out, and 
declared that they would take him to the fort of Trichinpoly ; but the people 
of Murari Rao and the Tanjore folk protested that they had given a cowle 
or safe conduct to Chandi Sahib and carried him off in haste. Later, 
he was detained at the Dalavai Mantapam and not taken to Tanjore, but 
sent on to Manoji Appa’s camp, his head was cut off; and the head and 
the body were carried on a camel to Muhammad Ali at Trichinopoly. 
Dupleix found fault with Law for giving up Chandi Sahib to Manoji Appa 
without insisting on getting a Maratha noble as hostage and being merely 
satisfied with asking the Tanjore general to take an oath, which he did by 
proxy and broke so soon afterwards. 

Wilks wrote that Law was " justified by the fairest considerations of the 
natural interests committed to his charge in recommending Chanda Sahib to 
incur any risk, rather than surrender to the English; and he unhappily 
trusted to the desperate faith of a Mahratta." According to Chanda 
Sahib knew that the Tanjore general, Manackjee, was at open variance with 
his prime minister and might be inclined to safeguard him, following only 
his personal interests, and he followed the overture with so much interest and 
seeming compliance, that both Law and Chanda Sahib thought that they had 
gained him over to their interest. When Law demanded a hostage, the Tan- 
jorean answered that a hostage would be no real check on intended treachery, 
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and that, by giving one, the secret would be divulged and the escape rendered 
impracticable, and he promised under an oath taken on his sabre and poniard, 
that he would send away Chandi Sahib with an escort of horse to Karikal. 
As soon as the victim entered his quarters, Manojee had him imprisoned in 
a tent and put in irons. The next morning (1st of June O. 5.) there was a 
conference in Major Lawrence's tent between the Major, Muhammad Ali, 
Manoji and the Mysore general, when the proposal that the English should 
have the custody of the prisoner, was violently opposed by the other three 
parties. To Manoji the Mysorean promised money, the Nawab threatened 
resentment and Murari Rao held out the fear of an attack; and he saw 
no method of saving the situation except by putting an end to the life of his 
prisoner. On the morning when Law surrende at Srirangam, he had a 
conference with Lawrence, convinced him that the English were resolved not 
to interfere any farther in the dispute. The executioner was a Pathan, one 
of the Tanjore general's retinue. 


1. ORME: History oj] Himdustan. Vol. I. Pp. 236-42. 4th ed. 

WILKS says that his death was looked upon in this light by all Mussalman 
writers: but he had a manuscript which stated that Chandi Sahib was murdered 
"at the instigation of Muhammad Ali." He however believes that the Maratha 
disgrace of open perifidy, had it not been for his fear getting involved in further 
disputes. He thinks that, in the mock conference held before Major Lawrence, the 
native chiefs were secretly agreed and that the Major was to be deterred from 
interfering by showing that he would thereby incur the resentment of all the con- 
federates. (Vol. IL, p. 177 History of Mysore) 2nd ed. 

MALLESON is of the opinion that "it is clear from Orme's version that Law- 
rence had it in his power to have saved Chandà Sahib, and did connive at the 
death of the unfortunate man." (History of the French in India: p. 328 note) 

H. H. Witson only justifies the conduct of Lawrence by maintaining that the 
English were at that time not so well assured of their power as to pretend to dictate 
to the native princes, (Note on P. 87 of Mill's History of British India. Vol. III, 
1858). 

VENKASAMI RAO says that Mankoji, the famous general of Raja Pratap Singh, 
who undertook a successful expedition against the Maravas, shortly afterwards 
made himself "infamous by faithlessly and inhumanly disposing of Chanda Sahib 
at Trichinopoly." Pratap Singh's chief minister, Sakhoji, was a great enemy of 
Mankoji. (The Tanjore Manual: pp. 733 and 789). 

The Madras Council Consultation of Monday, the 15th June, 1752, merely 
records a letter from Major Lawrence “ advising that the allies not agreeing who 
should have Chandi, to prevent disputes, his head was cut off and carried into 
Trichinopoly ; that Shaik Hussan is a prisoner in Syringham to whom he had 
Promised protection.” 

Prof. DODWELL points out (in note 3, p. 66 of his Dupleix and Clive) that, 
according to Saunders’ letter to Dupleix of Aug, 22, 1752, Lawrence seems to deny 
that any conference was held ; he adds that he does not attach much value to this 
as he expressly says the opposite in his narrative. 





THE MINAS IN TRADITION AND HISTORY 
Ay 
R. N. SALETORE, Bombay. 


The Minas have been celebrated in the tradition and history of our country 
from the earliest times down to the collapse of the Marütha power in A.D. 
1818. The meaning of the word Mina, by which they were known even in the 
beginning of the nineteenth century, deserves first to be ascertained. Ihe 
Mina means fish in Tamil (min) as well as in Kanarese (minu) while 
in Sanskrit it is understood to mean the same although it is generally repre- 
sented by the word Matsya. It is therefore evident that the word Matsya is 
the Sanskritized form of the Dravidian expression Min or Minu, meaning fish 
and probably represents the totem of a people who must have adopted the 
emblem of the fish as a symbol of their tribe. The existence of the Minas 
as a militant tribe has been traced to the times of the Mohenjo Daro* But 
it is clear from the evidence in the Rg Veda that the term Matsyas represented 
definitely a people, whose home was in the south or south-west of Indraprastha 
and to the south of Sürasena or Mathura Owing to this reference Dr. МАС- 
DONELL said : " There are possibly in the Rigveda some survivals of totemism, 
or the belief in the descent of the human race or of individual tribes or fami- 
lies from animals or plants." This remark has met with severe criticism. 
Dr. A. Berriedale KEITH, for instance in this connection observes that “ mere 
animal names prove little as to totemism, which is not demonstratec for any 
Aryan stock." He has been supported by Dr. B. C. Law who adds : “ Nor 
is there anything in the account of the Matsyas to show that the fish was an 
object of worship among them, nor was ever regarded with any special vene- 
ration. The fish incarnation of Visnu has nothing to do specifically with the 
Matsya people. There is, therefore, no valid reason for thinking that such 
Indo-Aryan names as Matsya (fish), Aja (goat), Vatsa (calf) have anything 
to do with totemism."* These conclusions arise from the assumptions that 
first, the Matsyas were either an Áryan or an Indo-Aryan tribe, secondly that 
the fish, either as an emblem or an incarnation of Visnu, was not honoured 
among them, and lastly that the name Matsya must have been adopted by 
them to preserve their belief of their descent from the fish. But there is no 
definite proof to establish that the Matsyas were of Aryan descent and little 
1 Itmay be noted that Mina is also a word in Sanskrit meaning Matsya. Of 
its etymology we are uncertain. In general the word Matsya is used for fish. R. №, 5, 

2. Cf. Heras, Minad, Indian Culture, III, pp. 708-15. 

3. Rg Veda, ҮП, 18, 6. 

4. MACDONELL, Vedic Mythology, p. 153. 

5. KEITH, Aitareya Aranyoka (Anecdota Oxoniensa), p. 200, 1. 1. 

6. Law, Ancient Mid-Indian Ksatriya Tribes, p. 65. For a discussion on the 
Matsyas see pp. 65-79. 
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indeed is known of their social life, either in early or in later times, to support 
the other conclusions. 
The Antiquity of the Matsyas 

The Matsyas, who were no other than the Minas themselves, can be traced 
to remote antiquity. They are mentioned, for example, in the Rg Veda, where 
an account is given of their spoliation. It is recorded how " Turvasa, who was 
taking precedence (at solemn rites) was desirous of performing a sacrifice 
for wealth the Matsyas were attacked (by him) "3 That they were really a 
people is borne out by Sáyara* as well as other texts. The Kausitaki Upanisad 
refers to the USinaras, Vatsas, the Matsyas, Kuru-Páficalas, Ka&i-Videhas.* The 
Gopatha Brahmana mentions the Matsyas along with the Salvas, the Kuru- 
Páfcilas, Anga-Magadhas, Kaéi-Kósalas, and Vatsa Uéinaras* The Sata- 
patha Bráhmana depicts their wealth. It relates how one of their kings Dhva- 
san Dvaitavana, “where there is the lake Dvaitavana” performed a horse 
sacrifice. “ Fourteen steeds did king Dvaitavana, victorious in battle, bind for 
Indra Vytrahan, whence the lake Dvaitavana took its name,.”" Manu points 
to them as a fighting class* while in the Mahābhārata they are said to be the 
allies of the Salvas.' 

The Matsyas were well-known in Buddhist literature as Macchas. Of 
the sixteen traditional Mahàjanapadas extant during the times of Buddha, 
the Aviguttara Nikdya mentions Maccha as one of them.® They are again 
referred to in connection with the stay of the Buddha at Nadika in the Jana- 
vasabha Suttanta? They witnessed, according to the Vidhura Pandita Jàtaka, 
the dice-play of the Kuru king with the Yakkha Pumaka™ From these refer- 
ences it is clear that in Buddhist thought they were well known as a people, 
occupying a specified territory and having a certain sure of civilization, 

The Origin of the Matsyas. 

These Matsyas according to the epics had a rather strange origin. In 
the Mahàübharata?! a king named Matsya is said to have been born from the 
womb of a fish along with Matsyagandhi Satyavati. Girikā, the wife of Vasu 
whose seed, when carried by a hawk, fell into the waters of Yamunā (Jamna) 
in which Adrikā, once an Apsaras, swallowed it and gave birth to these twins, 


l. Rg Veda, VII, 18 : 6. 

2. MACDONALD and KEITH, Vedic Inder, II, p. 121. 

3. Канаш Upantsad, IV, I, Trans. MAX MULLER, Sac Books of the East, I, 
p. 300. 

4. Gopatha Brahmana, 2, 9, p. 30. Bibliotheca Indica. 

5. Safapetha Brahmana, XIII, 5, 4, 9, SBE, XLIV, p. 398. 

6. Mahābhārata (Roy's Edn.), Virāța Parva, Sec. 30; Virüfa Parva ( RAGHU- 
VIRA), 29, 2. 130. 

7. Manusamhita, VII, 198, SBE, XXV, p. 247. 

8. Anguttara Niküya, I, p. 213, Ibid. IV, pp. 252, 256, 260 

9. Digha Nikéya, II, p. 
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one of whom was the truthful monarch Matsya. The Vayu Purdya also 
refers to this king Matsya, born of Uparicara Vasu and a fish? This expla- 
nation of the origin of the Matsyas was not intended to point to the ongin 
of the Matsyas as a people : “ The birth of Matsya here” says Dr. B. C. Law 
“jis here entirely a personal myth and has no connection with the people 
called Matsyas." Such an explanation, it may be said, of course was not at all 
meant to reveal the origin of the Matsyas but it was evidently implied to give 
a touch of sanctity to the lineage of the king called Matsya. In fact an exactly 
similar practice was adopted in the case of the birth of Satyamartanda, the 
founder of the Matsyas of Oddadi It is consequently possible that once the 
Matsyas believed that the founder of the Matsyas, or at least one of their 
most prominent kings like Matsya himself, was born of a fish, apart from its 
religious significance, it must have been evidently used by them either as a 
totem or at least as a symbol. This presumption, of course 1s only a possibility 
for it cannot be proved, but that even a modern dynasty like the Jethavas of 
Saurüstra employed the fish as a dynastic symbol can be seen from their 
shrines at Bhumlika, in western Kathiawad. 
The Characteristics of the Matsyas. 

It is no wonder that the Matsyas, being wealthy, only desired to protect 
their wealth and consequently became celebrated as a race of fighters. In the 
Mahabharata king Suéarma of the Trigarttas tells Duryodhana that they were 
defeated more than once by the Matsyas and the Sajvas, who were their allies.* 
Manu advocates that they should be placed in the front line of battle when 
he says : "(Men born in Kuruksetra, Matsyas, Райса!й and those born in 
Sürasena, let them fight in the van of the battle, as well as (others who are) 
tall and light." No wonder such was the advice suggested by Manu for- we 
find its fullest justification in their exploits which are revealed in the Mahd- 
bhárata as a race of warriors. 

The Wealth of the Matsyas. 

The Matsyas probably developed the fighting instinct out of sheer neces- 
sity which arose from their desire to protect their only wealth—cattle. The 
Mahabharata, for instance, throws some light on the nature of such wealth 
which was owned by one of their kings named Virata in his kingdom known as 
Matsya. It is related how Sah Sahadeva, clad in a cowherd’s dress, speaking the 
dialect of cowherds, came to the cow-pen of Virata’s city. Beholding him the 
king was struck with his personality and on discovering his identity, observed : 
4I have a hundred thousand kine divided into distinct herds. All those to- 
gether with their keepers I place in thy charge. Henceforth my beasts will 

^ 1 Váyu Purüma, Ch. 99. 

2 B. C. Law, Ancient Mid-Indian Ksatriya Tribes, p. 67. 

3. E. L. V, p. 106. 1. А. Н. Е. S. V, Pt. II, No. 4, p. 249. 

4. I. A, VIL, p. 151. The Kádambas of Kalinga, the P&ndays of Madura and 
the Pandyas of Ucchangi had also the matsya lüscchana or Fish Crest. R.N.5. 

5 Mahābhārata, Viráta Parva, Sec. 30; Virdla Parva (RAGHUVIRA), 29. 2. 130. 

6. Manusamhita, VIL, 198, SBE, XXV, p. 247. 
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be thy keep." From this assurance of king Virüta it may be concluded that 
the Matsyas were essentially a pastoral people, whose greatest asset lay in 
cattle, which they organised into herds, over which they appointed keepers, 
who, as will be seen presently, always kept the king informed of any mishap 
to these animals 





The Trigartta-Matsya Battle. 

Owing to their possession of such enviable wealth in the shape of cattle, 
the Matsyas were always an object of attack. In the age of Rg Vede they 
are ranged with the other foes of the great Sudás In the Mahabhàárata period 
their greatest foes appear to have been the Trigarttas with whom they once 
fought a deadly battle. The real cause of the Trigartta invasion appears to 
have been the constant depredations of the Matsyas in the kingdom of the 
former but owing to the existence of their great commander Kicaka, the in- 
cursions were never attempted. On the death of this Matsya Süta, the Trigartta 
king Susarman, saw the best opportunity of wreaking his revenge by allying 
himself with the Kauravas. So he thus addressed Duryodhana : " My king- 
dom hath, many a time, been forcibly invaded by the king of the Matsyas. 
The mighty Kicaka was that king's generalissimo. Crooked and wrathful and 
of wicked soul, that wretch, however, hath been slain by the Gandharvas. 
lose all courage. I think we ought now to invade that kingdom, if that please 
accident that hath happened is, I imagine, a favourable one for us. Let us, 
therefore, repair to Vir&ta's kingdom abounding in corn. We will appropriate 
his gems and other wealth of diverse kinds, and let us go to share with each 
other his villages and kingdom. Or invading his city by force, let us carry off 
by thousands his excellent kine of various species. Uniting, O king, the forces 
of the Kauravas and the Trigarttas, let us lift his cattle in droves. On 
Kamas supporting his proposal, king Duryodhana speedily commanded his 
brother DubSisana that SuSarma should proceed first to the city of Virata with 
his forces and coming on the cowherds, seize that wealth of his cattle. Then 
the Kauravas too in two divisions would capture the thousands of those ex- 
cellent kine.* 

Accordingly Sugarma seized the “cattle by thousands", on hearing which 
Virata, his brothers Satinika and Mahadiraéva, and his eldest son, the heroic 
Safikha, putting on strong coats of armour and corslets, yoked unto their cars 
with white steeds and rushed to meet the Trigarttas. In the terrible battle which 
followed king Sufarma “ having by energy, oppressed and defeated the whole 
army of the Matsyas, impetuously rushed towards Virita himself, endowed 








1. Mahābhārata, Virata Parva, Sec. X, p. 24: Virafa Parva (RacHuvira), 
D. 1-14. 48-49. 

2  Rgveda, VII, 18. 6. 

3. Mahàübhürata, Viráta Parva, Sec. XXX, p. 74: Virája Parva ( RAGHUVIRA), 
29. 1-13. 130-1. 

4. Ibid, p. 75; Ibid. (RAcHUVIRA), 29, 14-26. 131-123. 
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with great energy, And the two brothers, having severally slain Viráta's two 
steeds and his charioteer, as also those soldiers that protected his rear, took him 
captive alive, when deprived of his car. And afflicting him sorely... .Susarma 
placed Vir&ta on his own car and speedily rushed out of the field. And when 
the powerful Vinita, deprived of his car was taken captive, the Matsyas, 
harassed sorely by the Trigarttas, began to fly in fear in all directions.” Then 
at Yudhisthira's instance Bhima rode forth and seizing Suéarma by the hair 
and lifting him in wrath, dashed him to the ground. At this his army 
“stricken with panic broke and fled in all directions,” and the writhing 
Suéarma was set free in great contempt.' 

Soon after Duryodhana with his counsellors, in his turn fell on the king- 
dom of Vir&ta, speedily drove away his cowherds and captured his cattle. 
Viráta's son Uttara with Arjuna as charioteer, sped forth to meet these inva- 
ders, but on seeing them and their mighty host arranged in battle order, his 
heart sank. Complaining, that his father had gone away to fight the Trigart- 
tas, leaving no troops for his assistance, he suggested to his charioteer a re- 
treat, but Arjuna would not hear of it. In the mighty battle which followed, 
the Kurus were routed, the kine were recovered and the Matsyas returned in 
triumph to Viraitapura.2 Virata finally overcame the Trigarttas, regained his 
kingdom and along with the sons of Pandu came back to his capital where 
his daughter Krsna was wedded to the saviour of his realm, Arjuna.* 

This account of the Matsya-Trigartta battle shows that the Matsyas in 
the epic age had a monarchical constitution, some measure of civilisation and 
were evidently a pastoral people. 

The Home of the Matsyas. 

Where then did these Matsyas dwell from the earliest times? In the 
Rg Veda their home is laid to the south or south-west of Indraprastha and 
to the south of Sürasena* As noticed earlier the Kaugitaki Upanisad places 
them between the Vatsas and the Kuru-Páficalis but Manu, however, is more 
explicit and relates that on "the plain of the Kurus, the (country of the) 
Matsyas, Páficülis and Sürasenakas, these (form) indeed the country of the 
Brahmarsis"5 Such being the case in the Padma Purina’ and the Уни 
dharmottara Mahàpurüna, this land of the Matsyas is called one of the jna- 

The Satapatha Brühmana, however, points to the exact place where the 
Matsya king Dvaitavana performed a horse-sacrifice near the lake Dvaitavana, 
where he for Indra Vrtrahan fourteen horses, after a victorious battle, 














1. Mahabharata, Sec. XXXIII, pp. 80-84; Ibid., (RAGHUVIRA), 3082. 134-149. 

> Mahabharata, Virsta Parva, Sec. XXXVIII, pp. 93-97, Ibid, LXV, pp. 166- 
67 ; Viráta Parva ( RAGHUVIRA), 33 ff. 

3. Ibid. 4. Rg Veda, VII, 18, 6. 

s. Mamusamhita, II, vv 19-20. SBE, XXV, pp. 32-33. 

6. Padma Purüna, Ch. 3. 
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whence the lake became known as Dvaitavana' evidently after the king him- 
self. Mahābhārata reveals that the Dvaitavana lake existed in the Dvaita 
vana forest, near the river Sarasvati. Arjuna suggested to his brother 
Yudhişthira that there were some delightful and secluded spots for residence 
countries, beautiful, and abounding in corn, such as Püficüla, Cedi, Matsya, 
&ürasena, Pataccara, DaSima, Navarāştamalla, Sāļva, Yugāndhara, Surāşļra, 
Avanti and the spacious Kuntirástra": The exact location of this territory 
becomes now more precise when Yudhisthira stated that priests, chario- 
teers, and cooks should all say, when any inquiries were made about them : 
“We do not know where the Pandavas have gone leaving us at the lake of 
Dwaitavana."5 Subsequently “girding on their swords, etc. they proceeded 
" in the direction of the river Kalindi..to the southern bank of that river.” 
Then they “ passed through Yakrollama and Siirasena, leaving behind, on their 
right, the country of the Paiicilas and on their left that of the Daéimas.” 
Then they " entered Matsya's dominions leaving the forest, giving themselves 
out as hunters” and Yudhisthira observed “ just on emerging from this forest, 
we arrive at the city.’ From this information it is clear that the Matsya 
country was situated between the country of the Püricalas on the left and the 
Dama dominion on the right and that it embraced all the expanse beyond 
the Daitavana forest. The Macchiis are generally mentioned with Siirasenis® 
in Buddhist literature. 

RaPsoN has already pointed out that the Brahmarsidefe of Manu, 
according to whom the Matsya country formed a portion, included the 
eastern half of the modem Patiala State and the Delhi division of the Punjab, 
the Alwar State and the adjacent territory in Rajaputana, the region lying 
between the Ganges and the Jamna and the Muttra District in the United 
Provinces According to CUNNINGHAM “In ancient times the whole of the 
country lying between the Aravali hills of Alwar and the river Jumna was 
divided between the Matsya on the west and Sürasena on the east, with 
DaSima on the south and south-eastern border. Matsya then included the 
whole of the present Alwar territory, with portions of Jaipur and Bharatpur 
Bairat and Mach4ri were both in Matsya-dega ; while Kaman, Mathura and 
Bayana were all in Siirasena. To the east were the Paficilas, who held 
Rohilkhand and Aritarbeda, or the Gangetic Doab.”* The Dáma had its 
capital called Vidisi, identified by Cunningham with modem Bhils or rather 
Besnagar, the hoary capital so near Bhilsa, situated on the Vetravati, the 
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river now called Betwà, which rises close to Bhopal and flows into the Jumna, 
east of Ujjain? 

This region, once known as the home of the Matsyas, has precisely been 
the home of the Minas, who occupy even at present Mewat, in Rajputana, 
now comprised in the Alwar and Bharatpur States and the British district of 
Gurgaon2 Their pastoral habits, their martial nature and the identity of 
their names, leave little room for doubting that the Minas or the Mewattis or 
Méavéissis known to history were no other than the Matsyas of the Sanskrit 
texts and the Macchas of Pali literature. 

The Matsyas in History—The Hindu Period. 

But strangely enough this Sanskritised name of the Minas as the 
Matsyas survived from the times of Manu to the days of the Palas in the 
ninth century, But it was strange that Kautilya, who speaks of the Malas, 
does not refer to.the Matsyas and what exactly happened to them during 
the critical period of the accession of Candragupta Maurya. If, on Hiuen 
Tsiang's testimony, the identification of Pariyatra with Bairát, or the Matsya 
country is accepted, then we may say that the Matsya country was includ- 
ed in the empire of the Satavühanas. The Nasik períasti informs us that 
Gautamiputra conquered Parivata (ie. Pariyatra) among other countries.? 
The Candravalli record of the Küdamba Mayürasarman says that he conquet- 
ed Pariyütrika in circa A.D. 258. When the Guptas came into power, especially 
in the days of that great conqueror Samudra Gupta, if his conquest of the 
forest kingdoms* meant the absorption of the DaSima country as well," then 
probably the Matsyas were not spared in the sweep of this amazing conquest 
Such a mastery was again the boast of the Parivrajaka Maharija Hastin, 
who likewise refers to his victory over the forest people* The apparent 
erence which can be drawn from such an absence of any contemporary Te- 
ference is that, before the rise of the Mauryas, the Matsyas had evidently 
sunk into such an utter insigni that they played no prominent part in 
the history of the period and were consequently forgotten in the annals of 

But this does not mean that the Matsyas ceased to exist as a political 
force in the history of northern India Although little is heard of them dur- 
ing the Gupta period, it cannot be said that the Matsyas perished as a politi- 
cal force for Hiuen Tsiang, the famous Chinese traveller, found that in the 
aeventh century the Matysa kingdom was ruled by a king, whose dominion 
he describes at some length. “Going again” says he “from this south-west 
SE 

1. CUNNINGHAM, Stipe of Barkut, p. 132. (1879 ed.): SaveTore, Wild Tribes 
in Indian History, p. 108; See also PARGITER, Mirkandeye Purdna, p. 296, and 
p. 297, note and p. 295. 

2. (CUNNINGHAM, op. cit. p. 24. 

3. Ep. Ind. VIII, p. 60. 

4 М.А. Е. 1929, рр. 40, 58. 

5 FLEET, Corpus Inscriphionum Indicarum, III, No. 1, p. 13. 
6. Ibid, No. 25, p. 116. 
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(She-to-Tu  Satadru) we come to the kingdom of  Po-li-ye-to-lo 
(Paryatra-Virata). This country is about 3,000 li (500 miles) in circuit 
and the capital about 14 or 15 li (23 miles). Grain is abundant and late 
wheat. There is a strange kind of rice grown here, which ripens after sixty 
days. There are many oxen and sheep, few flowers and fruits. The climate 
is warm and fiery, the manners of the people are resolute and fierce. They 
do esteem learning, and are given to honour the heretics. The king is of the 
Vaiéya caste; he is of a brave and impetuous nature, and very warlike. 
There are eight sanghüramas, mostly ruined, with a very few priests, who 
study the Little Vehicle, There are the Deva temples with about a thousand 
followers of different sects. Going from this 500 li or so, we come to the 
country of Motu lo (Mathurá).": This description of Hiuen T'siang 
tells us when he visited these parts of Northern India, that the people of this 
Matsya country were, as they were before, pastrol, warlike and monarchial. 
This land was situated between Satadrü, which has been considered to be the 
name of kingdom of which Sarhind was probably the chief town? and 
Mathura, well-known as the ancient Siirasena. Its characteristics described 
by this famous traveller, have survived to the present day, for as Cunningham 
said : " This is still the case with Jaypur to the south of Bairat which fur- 
nishes most of the sheep required for the great Muhammadan cities of Delhi, 
and Agra and their English garrisons. Bairat, therefore, may have been 
included the greater part of the present State of Jaypur"* In fact, Cunn- 
ingham has even fixed the limits of this kingdom as follows : “ On the north 
from Jhunjnu to Kot 70 miles ; on the west from Jhunjnu to Ajmer, 
120 miles ; on the south from Ajmer to the junction of the Bands and Cham 
bal, 150 miles, and on the east from the junction to Kot Kasim, 150 miles, 
or in all 490 miles."* The main entrance, he adds, to the valley is on the 
north-west along the bank of a small stream which drains the basin, and forms 
one of the principal feeders of the Bina Ganga. The valley is about 24 
miles in diameter and from 7} to 8 miles in circuits It is interesting to 
note that in such a tract during the seventh century Buddhism was obviously 
on the wane, its few adherents were the followers of the Hina-Yana, while its 
rival, the Hindu religion claimed about a thousand followers and some 
temples. 








The Péla-Matsya Relations 


But in the eighth century the Matsyas once more flashed into the poli- 
tical limelight. That they were certainly existing as a people of importance 
and probably of independence, can be made out from a reference to them in 
the Khalimpur 


m 





ur plate of the Pala ruler, Dharmapüladeva. It states that “he 
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installed the king of Kanyakubja, who was readily accepted by the Bhoja, 
Matsya, Madra, Kuru, Yadu, Yavana, Avanti, Gandhara, Kira kings, bow- 
ing down respectfully with their diadems trembling and for whom his own 
golden coronation jar was lifted up by the delighted elders of Paficilas.””4 
This exploit of Dharmapala has been fortunately clarified by the Bhagalpur 
record of Nirayanapéla, which adds : "This mighty one ( Dharmapála ) 
again gave the sovereignty, which he had acquired by defeating Indrarāja 
and other enemies, to the begging Cakrüyudha, who resembled a dwarf in 
bowing,—just as formerly Bali had given the sovereignty (of the three 
worlds) which he had acquired by defeating Indra and his other enemies 
(the gods, to the begging Cakrayudha (Visnu) who had descended to 
earth as a dwarf"? From this account, however, it cannot be maintained 
Dharmapala “conquered or overran eastern Punjab and Sindh ( Kum and 
Yadu), W. Punjab and N. W. Frontier provinces ( Yavana and Gandhara ) 
Kangra ( Kira ), Malwa ( Avanti) and North-Eastern Rajputana ( Bhoja 
and Matysa )"? Nor is it in any way true that "the empire of suzerainty 
of Kanouj was acknos even in its decline over a very large extent of 
territory." * Such conclusions are not warranted by existing evidence, which 
apparently shows first, that Dharmapüladeva placed his nominee on the 
Kanyakubja throne, secondly, that he obtained the formal sanction of the 
Matsya and the neighbouring states which he intended to use as buffers be- 
tween his newly created puppet territory of Kanou) and the kingdom of the 
Gurjara Pratihfiras and thirdly, that the Matsya country was surviving be- 
tween the land of the Bhojas—the Bhojakta which was the counterpart of 
modern Berar, as can be seen from the copper-plate of Pravarasena IL5 and 
the Madrakas, who occupied the tract between the Ravi and the Chenab in 
the Punjab with its capital called S&kala, the modern Sailkot.* 
The date of this Pala Matsya agreement. 

Now when could this installation of Cakriyudha, and to safeguard it 
the Pala agreement with the Matsyas and their kindred tribes, have taken 
place? The dates assigned to Dharmapala, Nagabnate II, and Govinda III 
are circa A.D. 769-815, 815-833, and 794-814" respectively. The Bhágalpur 
plate of Narayanapéla,* which records the installation of Cakriyudha by 
Dh: ila, does not point to any date when that ceremony took place. But 
it is evident that at this period the Matsyas must have been independent, 
have been any necessity for Dharmapala to obtain the approval of the 
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Matsyas and their kindred tribes at all. According to the Harivam£a 
Indráyudha, the predecessor of Cakráyudha, was ruling in the $zka year 705, 
viz. A.D. 783-84" and in the light of extant evidence Dharmapala must have 
installed Cakrayudha between the years a.p. 783-84 and 813-14. But from 
the Khalimpur plate of Dharmapüla, however, the date of this installation 
may provisionally be determined, for the lines 60-61 of this inscription say 
that this record was engraved "in the sing reign of victory, the year 
32, the 12th day of Márga."* Dr. KIELHORN, on palzographic grounds, has 
assigned it to the ninth century. As the epigraph itself is dated in regnal 
years, a practice not unknown to Fila monarchs, and as Dharmapala s ear- 
liest ascertained date is circa A.D. 769, this installation of Cakrayudha and 
its concomitant the agreement of the Palas with the Matsyas and similar lesser 
powers, must have taken place in A.D. 801. 


Nágabhatd's conquest of the Matsyas and others. 

If this provisional date of the triumph of the diplomacy of Dharmapala 
in the politics of Kanouj and the tribal areas is tentatively accepted, then the 
later fate of the Matsyas can be followed with some confidence. It is pos- 
sible that the Matsyas and others enjoyed a spell of independence, for there 
із по evidence at present to prove that until their contact with the Gurjara- 
Pratihira ruler Nàgabhata II, they were conquered by any other ruler. This 
king evidently could not bear to see a puppet like Cakr&yudha over Kanouj 
with a number of buffer states like the Matsyas, the Kirütas and the rest in 
between. Therefore he started an expansionist policy and forcibly seized “ the 
hill forts of the kings of Anartta, Malava, Kiráta, Turuska, Vatsa, and 
Matsya” as recorded in the Gwalior prasasti of the Gurjara-Pratihüra king 
Bhoja, which is assigned to the ninth century after Christ. Then he must 
have defeated Cakriyudha, " whose lowly demeanour was manifest from his 
dependence on others", among whom were the Matsyas and his arch-sup- 
porter and patron " the lord of Vanga" Dharmapáüla.* 


This conquest of Nàgabhata II must have taken place within the first 
decade of the ninth century, owing to certain circumstances of this period. 
The Radhanpur plates of the Rastraküta monarch Govinda III, dated Saka 730 
(A.D. 808), for example, tell us that Dhora (Dhruva Nirupama his prede- 
cessor drove into the "trackless forest Vatsarāja (the predecessor Мада- 
bhata II) who boasted of having with ease арогор the fortune of 
Сашја "ғ The Wani-Dindori grant of Govinda III, dated A.p. 806-7 repeats 
this triumph of Dhruva. His successor Govinda II overran the South by 
his expedition to Káfici, before he attacked the princes of the north and from 
imi AI В Цв |a na 
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the British Museum copper-plates issued in A.D. 804 it is clear that at this 
time he was encamped at Ramesvara Tirtha,! but according to the Radhanpur 
plates, he “ again drew to himself the fortunes of the Pallavas, his enemies 
having submitted” only in AD. 808.2 Probably as this record suggests before 
this victorious campaign in the South in A.D. 808 was undertaken, Govinda 
II had already defeated his northern enemies. This can be seen from the 
record referred to above. For it says that in this year, after the rains had 
ceased, Govinda III, from his camp “ pitched on the ridges of the Vindhya,” 
hearing from his spies that the “ Gurjara” had fled ^in fear, nobody knew 
whither”, moved towards his own country, and then went with his forces " to 
the banks of the Tungabhadra" to storm the capital of the Pallavas.* If this 
unnamed Gurjara could be identified with the Gurjara-Pratihira king Nàga- 
bhata II, who along with the Kosala ruler Candragupta are said to have been 
defeated by Govinda III in the Sanjan plates of Amóghavarsa dated Saka 793 
(871), then it may be inferred that Nagabhata II must have defeated Cakra 
yudha and subjugated the Matsyas and others between A.D. 801 and 808 
But as the British Museum copper-plates of Govinda III, dated A.D. B04 re- 
veal ¢ that he was encamped at Rameévaram during his southern expedition 
in this year? whereas his Radhanpur plates state that he “again drew to 
himself the fortunes of the Pallavas” after the flight of the unnamed Gurjara 
only in A.D. 808, it is possible that Nàgabhata II defeated Cakrayudha with 
the Matsyas and the rest between the years A.D. 801 and 804, because, a5 
Govinda III did in A.D. 808, before turning his attention to the South, he must 
have seen that he had no enemies in the Vindhyan region to molest his own 
territories as he would be cut off during this expedition from his home after the 
rains. This is only a presumption, but if he actually did so and there is no 
reason why he should not have adopted such a course, then Nagabhata I 
could not have been at peace after A.D. 804 and much less would he have 
dared to attack Cakrüyudha, the Matsyas with the rest and made these ene- 
mies in addition to Govinda III. 

Whether or not in this onslaught on Nagabhata II and Candragupta 
Govinda III, who is said to have carried away in battle their “ fair and un- 
shakeable fame” fell on the Matsyas as well, cannot be decided with inty. 
Possibly there is an allusion to them in the rather vague assertion that he 
"intent on the acquisition of fame, uprooted, like ili corn, other kings, in 
their own dominions, who had become destitute of all fortitude, and after- 
wards reinstated them in their own places."^ This information may be inter- 
preted to mean that the Ràstraküta king Govinda III, defeated the allies 
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Nagabhata II and Candragupta and the chiefs of neighbouring tribes like the 
Matsyas and the others, most of whom must have been reinstated in their own 
dominions. Little is heard of the Matsyas after the defeat of gabhata II, 
but there is little doubt that they continued to survive as a comparatively 
insignificant people until the advent of the Muslim invasions of Northern India 
in the early days of the eleventh century. 
The Minas in History—The Muslim Period 

It has been noticed already that from very early times the Minas or as 
they are styled in the epics, the Matsyas, had adopted the practice of kings 
as leaders of their tribe down to the days of the Palas, the Gurjara-Pratiharas 
and possibly also of the Rastrakiitis in the ninth century. There is no evi- 
dence to prove that, after their conquest by the Gurjara-Pratihüra ruler М№ара- 








it may therefore be inferred that this raid on Nür&in must have taken place 
In AH. 400—ap. 1009. Ibnu'l-Athir, whose account has been claimed to be 
“very authentic and trustworthy"? says that this attack took place in the 
October of this year?. Utbi, however, not mention either the route fol. 


words : - At length he continued his march along the course of a stream on 
whose banks were seven strong fortifications, all of which fell in succession 
ese were also discovered to be some very ancient temples, which according 
to the Hindoos, had existed for 4000 years". Although Firishtah says that 
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the Sultan fell on this place after destroying the temples of Mathura, he is 
wrong in stating that the expedition was undertaken in A.D. 1017 (A.H. 409) 
owing to Utbi's more reliable evidence. 

This locality that was stormed by Muhammad of Ghazna has been identi 
by CUNNINGHAM to be Nür&yagapura, a town twelve miles to the north- 
east of Bair&t, the ancient Virátapura.! In the Jami-U-T Tawarikh of Rushdu- 
D-Din it is said that from Kanouj, travelling south-west to “ Narana the 
capital of Сизга", the distance was eighteen parsangs, while from 
Магада to Mahura (Mathura) it was twenty-eight parsangs.* Firishtah 
too says that after destroying the shrines of Mathuri Mahammud fell on 
the seven forts, evidently of Narayanapura 

That this expedition was an accomplished fact can be proved with the 
assistance of other contemporary accounts. Not only does Utbi refer to it 
but it is also mentioned in the Jami-U-T Tawarikh noticed above and by the 
poet Ghada'iri in a quasida as preserved in Ungri wherein he says : 

“I received two purses of gold on the victory of Narfiyan, 

I will get one hundred such purses and bags on the conquest of Rümiya."* 

The results of this invasion were fatal to the inhabitants of Narayanpura 
and the surrounding places. Rushid-ud-din declares that this city was “ des- 
troyed" and “ the inhabitants removed to a town on the frontier".* But though 
Utbi refers to no such disaster, he observes that the ruler of Narayanapura who 
was defeated and whose town was plundered "became satisfied that he could 
not contend with him (the Sultan). So he sent some of his relatives and 
chiefs to the Sultan supplicating him not to invade India again, and offering 
him money to abstain from that purpose, and their best wishes for his future 
prosperity. They were told to offer a tribute of fifty elephants, each equal 
to two ordinary ones in size and strength, laden with the products and rarities 
of his country. He promised to send this tribute every year, accompanied 
by two thousand men, for service at the court of the Sultan. The Sultan 
accepted his proposal as Islam was promoted by the humility of his submis- 
sion and the payment of tribute. He sent an envoy to see that these condi- 
tions were carried into effect. The ruler of Hind strictly fulfilled them and 
despatched one of his vassals with the elephants to see that they were duly 
presented to the Sultan. So peace was established, and tribute was paid, and 
caravans travelled in full security between Khurassan and Hind." Therefore 
the results of this defeat of the Riija of Nàr&yapapura were that his kingdom 
became a tributary state, and the peace effected gave an impetus to the trade 
between Khurassan and India. 
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Balban and the Mewattis. 

This domination of the Muslims over the Mina territory must have sap- 
ped their strength and crushed their spirit as a fighting people, for hereafter 
the Minas do not figure in history as a people fighting under militant kings. 
From this time onwards they evidently took to a life of provocation, plunder 
and pillage. The Muslim historians began to style the Minas living in Mewat, 
in Rajaputana, now comprised in the Alwar and Bharatpur states as Mewattis. 
From their hilly regions they swept on the rich cities. According to Firishtah 
in A.D. 1259, 10,000 Mewattis with 200 of their chiefs were captured and 
made prisoners, besides a great number of common soldiers " because the 
Rajas and Rajputs of Mewat had begun to create disturbances ; and having 
collected a numerous body of horse and foot plundered and burnt them."! 
But this destructive policy could not subdue them. Therefore in A.D. 1265 
Ghiyas-ud-din Balban wanted to make an end of them. He ordered an army 
specially for destroying "a plundering banditti of Mewattis who had occupied 
about eighty miles south-east of the capital (Delhi) towards the hills, from 
whence they used, in former reigns, to make incursions even on the gates of 
Dehly. It is said that in this expedition above 100,000 Mewattis were put 
to the sword ; and the army being supplied with hatchets and other imple- 

ents, cleared away the woods for the circumference of 100 miles. The tract 
thus cleared afterwards proved excellent arable land and became well culti- 
vated.” 

This version of Firishtah deserves to be verified by an lent accoun 
like that of Zia-ud-din Barni, from whose narrative Firishtan obtained his 
information. He relates how Balban, towards the end of the first year of his 
reign was busy “in harrying the jungles, and in rooting out the Mewattis 
whom no one had interfered with since the days of Shams-ud-din. The tur- 
bulence of the Mewattis had increased, and their strength had grown in the 
neighbourhood of Delhi, through the dissolute habits of the elder sons of 
Shams-ud-din and the incapacity of the youngest, Nasir-ud-din. At night 
they used to come prowling into the city. In the neighbourhood of Delhi there 
were large and dense jungles, through which many roads passed. The dis- 
affected in the Doab, and the out-laws of Hindustan grew bold and took to 
robbery on the highway, and so beset the roads, that the caravans and mer- 
chants were unable to pass. The daring of the Mewattis in the neighbour- 
hood of Delhi was carried to such an extent that the western gates of the city 
were shut at the afternoon prayers, and no one dared to go out of the city in 
that direction after that hour whether he travelled as a pilgrim or with the 
display of a sovereign. At afternoon prayer the Mewattis would often come 
to the Saur-hauz, and assaulting the water-carriers and the girls who were 
fetching water, they would strip them and carry off their clothes. These dar 
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ing acts of the Mewattis had caused a great ferment in Delhi. In the first 
vear of his accession the Sultan felt the repression of the Mewattis to be the 
first of his duties and for a whole year he was occupied in overthrowing them 
and in scouring the jungles, which he effectually accomplished. Great numbers 
of the Mewattis were put to the sword. The Sultan built a fort at Gopél-Gir 
and established several posts in the vicinity of the city, which he placed in 
the charge of the Afghans, with the assignments of lands (for their mainten- 
ance). In this campaign one hundred thousand of the royal army were slain 
by the Mewattis, and the Sultan with his sword delivered many servants of 
God from the assaults of violence of the enemy. From this time the city was 
delivered from the attacks of the Mewattis. After the Sultan had thus routed 
the Mewattis and cleared away the jungle in the neighbourhood of the city, 
he gave the towns and the country within the Doab to some distinguished 
chiefs, and ordered them to slay these marauders, imprison their women and 
children, to r away the jungle and to suppress all lawless proceedings. 
The noblemen set to work with strong forces and soon put down the risings. 1 

From this version of Barni it may be seen that Firishtah recorded a fairly 
correct account of the destruction of the Mewattis by Balban. But Firishtah 
states that 100,000 of the Mewattis were slain whereas Berni observes that 
the same number of the royal troops were killed by them. The latter account 
cannot be dispensed with as unreliable especially because Barni has been con- 
sidered more authentic than Firishtah. The policy of Balban, of parcelling 
out the lands of the Mewattis with the establishment of officers over them, 
was adopted by Sultan Mahmud III of Gujarat in the 16th century in an 
attempt to exterminate the Girassias? with almost similar results. 

The Mewattis and Firuz Shah 

The fond hopes of Barni and the expectations of Balban that these rebels 
were “brought into submission” unfortunately never materialised, for soon 
after their old risings they flared up again. In A.D. 1423 during the reign 
of Firuz Shah, when he was marching against Alap Khan near Gwalior, “ the 
Mewattis and Nasrat Khan, with their horse and foot, plundered the baggage 
of Alap Khan and brought many of his men, both horse and foot, back as 
prisoners” This fact reveals that the Mewattis by this time adopted a 
in their tactics of dealing with the Muslim rulers by simply joining hands with 
disaffected nobles and attacking whomsoever they could 
In the very next year A.D. 1424 news was brought 
that the attis Мета broken into rebellion and so the Sultan marched into 
Mewat, ravaged and laid it waste. The Mewattis sought refuge in the moun- 
tains of Jahora, their great stronghold. As this fort was considered impregn- 
In A.D. 1425 he again marched against Mewat, while Jallu and Kaddu, grand- 
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sons of Bahadur Nahir and several Mewattis, destroying their own territories, 
entrenched themselves in the mountains of Andwar. When attacked by the 
imperial forces for several days, they fled into the mountains of Alwar and 
their fort of Andwar was destroyed.1 These measures of Firuz Shah reveal 
that, during this period it became a settled policy of the perors of Delhi 
to stamp out the ravages of the Mewattis whenever and wherever they occur- 
red. Their strongholds were attacked and destroyed with the hope that the 
Mewattis, would, despoiled of their homes, and subject to a life of almost 
starvation, some day take to a peaceful and settled life. 

But these stringent measures had not the desired effect. Once more in 
A.D. 1433 as the Mewattis disturbed the peace again, the Sultan, marching 
towards the mountains of Mewat, arrived at the town of Taori. On hearing 
this Jala Khan Mewatti, one of their leaders, shut himself up with a large 
force in the fort of Andaru, which they had probably captured and fortified 
anew, and considered still their strongest citadel. But as soon as the Sultan 
prepared to storm this fort and, in fact before his forces approached it, Jala 
Khan set fire to the stronghold and ped towards Kutila. The greater part 
of the provisions, materials and grains which had been stored for the siege 
fell ta the lot of the royal forces. 
wattis, it may be seen that probably of the Mewattis had either become 
Muslim converts or had Muslim chieftains as their leaders and repeated royal 
attacks must have had a salutary effect of curbing their ravages and reducing 
them to surrender. 











The Minas in Maratha times. 


The unfortunate defeat of the Marathas in the eventful battle of Panipat 
in A.D, 1761 was the signal for mischievous tribes like the Minas, not to men- 
tion the more important kingdoms conquered by the Marathas, to rise at once 
in rebellion. The Mewattis of the Moghul historians are styled as the Mawa- 
818 in the records of the Martha rulers. The Miwisis could not have been the 
inhabitants of Mārwar, for they are clearly styled as the Mārwaris in con- 
nection their relations with the Gāikwād Sayājirao I and the Márwar Rāja 
and even in other cases they were known to the Marāthas as Mārwāris." These 
Mawasis apparently had their Thakurs who guided their destinies in matters 
political and social How they were tempted to revolt against their rulers 
1s revealed by Dàmaji in a letter dated 7-6-1761 to Raghoba in which he said 
that, owing to the news of the disaster of Panipat the Muslims, the Koli chiefs 
and the Mawasi Thakurs had grown insubordinate 4 This slight show of in- 
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subordination soon flamed into an undisguised rebellion. The Kamavisdar of 

Vadnagar, Keéav Visaji, informed the Baroda government that the Mawasis 
and the Nawab of Palanpur intended to rise against the State and they actu 
ally disturbed the peace at Visanagar. So he was directed on 16-4-1771 not 
to tolerate such risings, to restore the peace with the assistance of the two 
pages at Visipur as well as his own forces, and to keep four horsemen at 
Fattepur to maintain order) Therefore it is clear that the ever watchful and 
rapacious Mawasis not only rose against their masters on hearing of their 
defeat but they conspired with their neighbours the Muslims and their kindred 
tribes in order to resort to their old tactics of creating disturbances in and 
out of season. Even in Gujarat which was not evidently their home, they 
became a great source of irritation and concern to the administration of the 
Gaikwads down to the early days of the nineteenth century. 

The Ma@wasis in Gujarat. 

_ The Mawasis, however, proved to be no quiet people to the Maratha ad- 
ministrators, especially in Gujarat, during the reigns of Say&jirao I and Fatte- 
singh between the years A.D. 1778-1789. These Máwüsis, as though in keeping 
with their tradition, invariably joined one party or another in these troublous 
times. Kesarkhan Rathod, on 24-1-1790 informed Fattesingh Rao that the 
English had posted themselves at Dabhoi, Bhadarpur, and Vasna and were 
going to post themselves at Tilakwada At this time, though nearly all of the 
Mawisis, including the ruler of Rajpipla, were joining them he had remained 
loyal and therefore Fattesingh should give him his protection and support." 
Not only did the Mawéasis join parties fighting for power but they also took 
to brazen-faced robbery. Тһе Baroda ; | 
17-5-1792 to the K dür of Tilakwad that certain Mzwüsis had seized 
cattle and property at Sankheda and that had to be restored to the rightful 
owners. A similar order was issued to the Thékur of Vajiria on this for in his 
limits some of the Miiwisis had taken shelter. 

These raids of the Miwisis became dangerous as days went on, for they 
timed out to be more and more frequent and assumed dangerous proportions. 
From Songhad, Khandoji Baburao informed Manajirao on 30-5-1792 that 
raids by Màwásis were frequent and requested a reinforcement of footsoldiers, 
at least Sometimes the actual strength of these Mawasis can also be 
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made out. From a letter of Ganapatrao Gaikwad of Sankheda to Govindrao 
Gaikwad, dated 22-10-1797 it is clear that eight hundred men and four 
thousand Mawasis and Naikdas had plundered Tilakwada and would have 
captured Sankheda in a day or two. 

The Maratha State, however, did not permit these Mawasis to continue 
for long to do what they pleased. The triumph of a successful expedition against 
them was reported on 18-9-1801. Bābāji Appaji in command of the Mulk- 
giri expedition encountered at Gumba in Vasre pargena one Mukundrao, who 
after harassing the Baroda territory and seizing the ornaments dedicated by 
the late Govindrao Gaikwad to the shrine at Dakore, had collected a force of 
four to five hundred strong. Mukundrao was at last driven away to Kapad- 
vanj. The Thikore of Anghad being killed in this battle, the Mawasis sur- 
rendered themselves to the government forces? Once these Māwāsis were 
subdued in one place it did not at all mean that they were conquered in all 
their haunts. This can be inferred from an order of the Baroda Government 
to an official Mathavad Bhadagirkar in Kanha Padvayi prant on 7-7-1802 
that a rising had taken place in . munique adds that one 
Sagbarekar, with Hanaji and Valavi and others had committed incendiari 
and had become turbulent. For the administration of that area the govern- 
t had despatched forces and therefore he was ordered to present himself 
with his men before the government battalion." 

These facts reveal that the Mawasis evidently had turned their footsteps 
to the fertile land of Gujarat from their original home in Rajputana. Even 
here as has been shown they appear to have felt, as it were, the pulse of the 
strength of the government in power and once they saw that it showed the . 
least signs of any weakness, they at once rebelled. Not only did they rebel 
but they joined hands with the Muslims or even with the Hindus as it suited 
them, for their main object was to loot and ravage what they could lay their 
hands on wherever they went. The Maratha State adopted in their case 
more or less the same measures which they adopted when they were con- 
fronted with similar disturbances of their equally nefarious contemporaries 
the Kolis, the Bhils, the Bedars and the Girissias in various parts of the 
Maratha empire. Despite all these measures, probably unlike the Bedars, as 

acco show in the beginning of the nineteenth century, these Minas. 
proved to be extremely provocative in their own haunts. 
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The Minas of Ràjputana. 


In Rajaputana, which was the original home of the Minas, they once 
more rose into prominence in the beginning of the nineteenth century. 
According to Malleson the Minas " were tribes of Muhammudans converted 
from Hinduism in the reign of Aurangzib, and who are plunderers and thieves 
by profession. These curious races yet retain many of their old customs and 
traditions. Of nothing are they fonder than of the glories and pleasures of 
the days, when to use an old adage of that part of the country, the buffalo 
belonged to him who held the blundgeon. "* But though there is no evidence 
to prove that all the Minas in Rajputana are Muslims, they are considered 
to have been the inhabitants of the Jaipur territories and were originally the 
tillers of the soil. While they were agriculturists one half of the produce of 
the land went to the government. But they were considered to have a 
Ksatriya origin, and such a tradition appears to be in consonance with ancient 
belief as recorded in the Hindu texts quoted above. Nevertheless they were 
styled as Rajputs because they deemed it to be derogatory, except in cases of 
extreme poverty, to follow any vocation other than that of arms. Many Raj- 
puts, however, rented large estates or zamindaries where these Minas were 
employed for manual labour. 

They soon obtained a chance to organise themselves as they had done 
several times in the days of old. Many years prior to A.D. 1809 the intrepid 
Eeo Singh, the natural son of Raja Man Singh of Jaipur, assembled large 
numbers of these Minas for the sole purpose of robbery and plunder. Raja 
Jagat Singh, the Raja of Jaipur in A.D. 1809 captured this bold and reckless 
adventurer and had him trodden under the feet of elephants, in pursuance of 
a hoary yet horrible custom. Deprived of a leader, the wild Minas returned 
calmly to their old pursuit of agriculture, 

The menace of the Minas. 

But though agriculturists by profession, in the districts of Kotah and 
Bundi. the Minas who inhabited the hills and jungles were exclusively given 

n thefts. With them the Minas of Jaipur held, at least accord- 
ing to them, no kind of communication ; the former ate meat and consumed 
liquor whenever they could be procured, but the latter did neither. These 
Minas of Bundi slowly became more daring and wrought grave havoc on the 

acking the foragers, intercepting the Vunjaras and plunder 
ing everyone who was unfortunate to fall into their nefarious hands." 
Captain BROUGHTON, an eye-witness, tells us that the foragers “were con- 
stantly attacked by the Minas, or hill people, without the camp; and the 
Bazars almost every night by thieves within it." Such an incursion of the 
irrepressible Minas took place in the year A.D. 1809 and the terrible conster- 
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nation of the Maratha forces can well be imagined. As though these destruc- 
tive raids were not enough these wild mountaineers commenced to harass the 
Maratha soldiers even in their own camp and as BROUGHTON observes, they 
became a veritable menace. Commenting on this unfortunate situation, he 
says: "We are in the very midst of the Minas, who seem resolved to make 
the most of such an opportunity and revenge themselves for the treatment 
which their friends, who by the way have all gone off, met with, while they 
continued in camp. Not a day occurs without the most daring robberies 
being committed. The foraging parties are attacked wherever they appear; 
and it is absolutely unsafe for individuals to move a musket shot from the 
camp. The main army is kept in a constant state of alarm ; several attacks 
having been made on its skirts by bands of these daring mountaineers ; and 
the stream of the river running under the bank opposite the army, the women 
and others, who are obliged to go for water are perpetually stopped, and 
plundered of their clothes, brass pots and etc." The consequence of all this 
annoyance was that fodder could scarcely be procured even in the smallest 
quantities and this situation created such a discontent that a number of the 
Sardars of the army of Mahádji Sindia, taking with them all their cattle, 
proceeded in a body straight to Deoree, declaring that they would not stir 
from that place until the Maharaja consent away 

such an abominable place. 








"Measures to control the Minas 


Owing to this open exhibition of disaffection in his own ranks, Mah&dji 
Sindia at last resolved to suppress the almost unbearable ravages of the 
Minas. He first attempted conciliation and therefore employed a large 
number of these thieves in his service for especi: ragers 
Such gestures of Mahádji Sindia are reminiscent of a similar practice of the 
Peéwas who employed the ferocious Bhils or Bedars as watchmen to protect 
affected villages from the depredations of their kinsmen. Consequently the 
Sindia made a treaty with the Zamindar of Sirsa, a district about twenty 
miles from the Marathi camp, in order to entertain five hundred Minas in 
the Maratha army. This Zamindar, considered to be the most important 
of the Mina chiefs in the neighbourhood, came to the Matha camp and 
after the agreement left for his village to recruit his people. Soon after there 
was a Mina battalion in the forces of the Mahadji Sindia.? 

These wild de: es must have made a rather picturesque sight. 
BROUGHTON found that they hailed from Jaighur and were "all stout, good 
fellows," armed with a bow, a quiver, arrows and a dagger in the use of 
which they were specially expert. They wore their turbans rather very high 
and adorned them at the top with a bunch of feathers of a species of curlew 
called the Војһа 2 











1. BROUGHTON, Lelters wrillem in a Maratha Camp. pp. 165-66. 
2. BROUGHTON, op, cit. pp. 165-65. 3. Ibid, p. 158. 
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But strangely enough, the lethargic Mahadji Sindia, who had not the 
foresight that the Minas would shatter the morale of his forces, although 
virtually coerced into a treaty with their leader by the undisguised mutiny 
of his own sarddrs, was indiscreet enough not to make the best of this appar- 
ent conciliation. This indiscretion became obvious when he displayed an 
injudicious niggardliness in making the stipulated payments to these Minas. 
The result was discontent. They loudly complained of this treatment of the 
Maharaja towards them and maintained that, as he had distributed only five 
hundred rupees among them since their arrival in the camp, if the Sindia 
within a few days did not meet their demands, they would simply quit his 
camp and recover their dues at his expense." 


The nature of Mina incursions 
Despite this loud protest, the Sindia paid little attention to the discontent 
of the Minas. Disappointed at the non-fulfilment of the treaty contracted bet- 
ween their chief and Mahadji Sindia, the Minas probably left the Maratha 
camp in a body. History again repeated itself and the Minas simply reverted 
to their old Some examples of their incursions may be cited 
to reveal their modes of pillage and destruction. Riota, for example, 
was a miserable little village inhabited by the Minas and the Gijars. On the 
approach of an enemy they took refuge in the hills at the foot of which their 
village was built* In their turn the Minas pounced not only on small or 
fairly large foraging parties and on helpless women and children, but on 
equally helpless armies, by day as well as by night. The three battalions 
of Baptiste, a Portuguese commander in the Maratha army, were so much 
harassed by these fierca mountaineers, that they were at length in the most 
imminent danger of losing their guns. In fact such were the extremities to 
which they were reduced that they were finally obliged to approach Zalim 
Singh, a person of consequence in the Mina neighbourhood for assistance. 
He exerted his influence with these tormentors to procure for the army a 
safe passage through the Mina-infested country. If such atrocities were 
practicable for the Minas during the day, by night they must have wrought 
havoc in the Martha as well as other camps. This suggestion can be prov- 
ed by an example of Mina high-handedness which recalls what Manucci 
branded as " adroitness" in the case of the equally enterprising and unscru 
pulous Bedars.* Once the Minas contrived to enter a tent in which the 
English Resident's own horses were picketed, without being perceived and 
restive as to require two men to lead it, and actually conveyed it, under cover 
of an extremely dark night, beyond the reach of the sentries. This audacious 
yet skilful theft was then fortunately discovered and an alarm sounded. This 











1. BROUGHTON, pp. 158-9. 

2. BROUGHTON, op. eit. pp. 158-9. 

3. Ibid, p. 264. 

d Manuce, Storia du Mogor, IV, pp. 460-61. 
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so frightened the mischievous horse that it broke loose from its captors and 
returned of its own accord to its stables. 


Further attempts to control the Minas 


со t incursions and thefts of the Minas on the restless Maratha 
camps so exasperated the lethargic patience of Mahadji Sindia that he at 
Minas. A detachment of two thousand Marütha horse was formed a week 
or two before the actual expedition against them took place. The sole object 
of this expedition was to avenge the sufferings of the Marüthüs and to 
plunder a couple of Mina villages not very far from the Maratha camp. 
This was “a service so congenial to Maratha feelings" sarcastically observes 
BROUGHTON that the Каја Deémukh, “the heir of State” himself, marched 
at the head of this punitive expedition. It is not recorded what was actually 
accomplished by such an exploit, but it is not unreasonable to think that such 
raids, which irresistibly recall the modern British descents on the Mina-like 
Afridis of the North-Western Frontier and their similar political consequences, 
left no substantial results except the temporary submission of the incorrigible 
Minas and a fruitless display of Mar&tha militarism. The Minas subse- 
quently took to their old wild ways and preyed on the Mar&thas until they 
were exterminated by the British about the year AD. 1858. Consequently 
it cannot but be concluded that no Mariitha statesmen took any such deci 
sive measure to stamp out for ever the restless spirit of the Mina depreda- 
tions which so much affected the morale of the Maratha army during the early 
years of the nineteenth century 











some cusloms of the Jaghur Minas 

The Mina corps from Jajghur, whom BROUGHTON was so keen on seeing, 
gave some interesting information about their social customs to this inquisi- 
tive military adventurer. One of them related to him how Jajghur was 
wrested from Һе Кала of Udaipur about A.D. 1803 by Zalim Singh of Kotah 
and how ever since it had remained a portion of his territories. The district 
was comprised of eighty-four towns and villages, twenty-two of which were 
exclusively inhabited by the Minas, who paid only personal service to the 
Kotah ruler, Each village had a kofwél or a watchman of its own and he 
managed the affairs of the community according to their peculiar customs 
and laws. 
Minas, for instance intermarried with no other tribe except their own and 
among them prevailed a singular practice of the second brother taking to wife 
the widow of the eldest. For this purpose he purchased jewels and clothes 
and brought her into the midst of her relations and friends who, assembling 
together, sanctioned this union. Such a ceremony was, however, not called 








1. BROUGHTON, op. cit. pp. 159-60. 
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a marriage though it had the same privileges and could not be set aside. It 
Was styled as Nadia. Jf the second brother died, the third took her to wife 
and this system was continued until she became too old to be of use to any 
one. These Minas assured BROUGHTON that they could, in the case of an 
emergency, muster a force of twenty thousand strong, of which a third were 
sprung from one family. The rest were aliens who were incorporated at 
different times into the Mina community 

The Minas like the Bedars and other wild tribes, professed to be thieves 
and considered this profession no more harmful or degrading than their enlist- 
ment in the armies of some ruler or other for the purposes of battle or plunder. 
They were specially fond of carrying away children either from villages or 
camps, both of which they attacked. If the kidnapped children happened to 
be boys they were, of course, brought up as Minas; but if they chanced to 
be girls they were sold as slaves in the neighbouring provinces. Their adora- 
tion was especially offered to Mahadeva, whom they invoked prior to the 
undertaking of any engagement in an expedition and prayed to him to grant 
two children for every man that might be slain. 

How the unfortunate girls stolen from their parents were disposed of can 
fortunately be ascertained from the details of an actual sale which took place 
in the Marathi camp of Mahádji Sindia himself in the year A.D. 1809. 
Two of the head servants of the English Resident intimated their wish of 
purchasing four girls to some Minas who were then in the camp These 
servants added that one or two of the Minas were to accompany one of their 
men in order to make a selection, but no agreement was arrived at regarding 
the price. A few days later the Mina party returned with the four girls for 
whom they demanded three hundred rupees. As the servants disapproved of 
these girls they declared themselves both unwilling and unable to pay so large 
a sum. Wroth at this conduct, the Minas threatened to complain about this 
transaction evidently to their masters, and were with difficulty prevailed upon 
to take their charges to the bazar where they were openly exposed for sale. 
These poor children, obviously between eight and ten years of age, appeared 
to feel the indignities inflicted on them. One of BROUGHTON's servants, who 
was curious enough to see these victims, revealed to him how their eyes were 
swollen with weeping and how they presented a most distressing spectacle. 
Finally two of them were soon sold while bidders for the rest crowded to the 
quarter where the Minas remained throughout the day. 

It is not at all shocking why such a public exhibition of theft and 
slavery was tolerated without the least compunction by the Mar&thas and the 
English. Both of them connived at the survival of this practice for slavery 
was not a little rampant among the Marathas and the Europeans in the early 
days of the nineteenth century.* 

















1. BROUGHTON, op. cit. pp. 137-39. 
2. Ibid, pp. 152-153. 
3. BANAJIL Slavery im India, pp. 80-147. 


DATE OF SAGARANANDIN 
By 
M. RAMKRISHNA KAVI, Tirupati. 


It is well known that Dr. Sylvain Lévr, the great oriental scholar of 
Paris, discovered Sügaranandin's Nafakaratnakoáa in Nepal and his pupil 
and friend Dr. M. DILLON, Professor of Sanskrit, University of Dublin, has 
recently edited the text. Though based on a single manuscript the edition 
has been excellently brought out. Owing to a corrupt text in the original 
in a number of places there appear to be some lacunae. The learned editor 
has promised to issue a companion volume containing the English translation 
and an elaborate introduction. This interval has given some chance to 
the readers of the work to express their views on it. | 

There are indeed very few works on dramaturgy in Sanskrit. Besides 
the ten kinds of dramatic composition (dasa-rüpakas), there exist at least 
twice the of these of quite a distinct nature (uparüpakas). Bharata's 
Nalyasdira (chs. 18 to 20),Dasarüpa, Srmügarapraküía, Sahityasara, Bhava- 
prakáia, Nà[yadarpana, Alankürasangraha (of Amrithnanda), Rasárnavasu- 
works in dramaturgy yet available. The first six are more original in their 
treatment, extensive and replete with details. Excepting Bharata’s work the 
others date roughly from 1000 AD. Abhinavagupta the great expounder of 
Bharata s work, gives us previous ideas on the ten rüpakaes in his commentary 
on chaps. 18 to 20. He was a contemporary of Bhoja of Dhara and it is 
even surmised that the Syigdreprekdfa of the latter might have evoked his 
criticism on certain topics. Abhinava criticises the views of the older writers 
on the subject and gives his own decisions (siddhéntas) but Bhoja rearranges 
the older conceptions on a new basis and giving definitions of Bharata ad- 
duces profusely and precisely examples from ancient authors. Dasaripa (of 
Dhanafijaya) and Sdhityas@ra (of 1100 a. p.) only define categories in drama- 
turgy while Bhdvaprakdia and Natyedarpana are mere collections of masterly 
opinions on the subject with examples in the case of the latter work. 

One is curious to know what the state of dramaturgy was before 1000 A.D. 
and whether any definite stage of progress was reached by the great writers 
of the 11th century (Dhanafijaya, Bhoja and Abhinava). Néfakeratnakoga 
seems to satisfy such curiosity to some This note confines itself to 
the question of the date of Ságaranandin, its author, as could be determined 
from the evidence extemal and internal. 

. gara quotes from the works of Südraka, KAlidása, Bhása, Vi&ikhadeva 
Bhavabhüti, Sriharsha, Bhattanarayana, Brahmayaéassvimin, Rajagekhara, be- 
Sides Kritydrdvona, Réghavabhyudaya, Kundamálà, etc. Of the known writers 


in this list Rájaekhara of 920 A. p, has the lowest date. Sagara quotes 
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from Viddhasalabhenjika (1. 31. line 3072) and mentions a scene from Bala- 
rémdyana (line 324—grdhranaka is. in Balarémaytna)—where the text ap- 
pears to have lacunz. 

Arahmayasass li (quoted by Sagara, lines 3042, 3066, etc.) 18 the 
author of Puspadüsitaka, a prakaraga, where Nandayanti, the heroine, 18 
subjected to great physical and mental agomies. Brahmayaéasvi was probably ` 
of 820 A.D, a Kashmirian contemporary of Bhavabhüti and Yoévarman of 
Kashmir. Anandavardhana quotes from Puspadüsita without name. Thus 
the upper date of Sagara is limited by that of Rijasekhara, i.e., to 950 A.D. 

Now for the lower limit, Тһе examples given by Sagara for various 
Srhgüracestas are found in the Nagarasarvasva of Padmaéri, under the same 
categories ; but in Reinakoga examples are given for all categories while 
Padmaéri illustrates only a few. The date of Padmaéri is not settled de- 
finitely and it is still doubtful who is the borrower. The same illustrations are 
given by Subhüti (in his com tary on Amarakoéa Kanda I) and by 
Kumbhakama in his Rasaralnakosa (Anubhiva parikshana). Subhiiti quotes 
both the definitions (laksanas) and examples as given by Ságara. Kumbha 
gives laksanas from Bhikgu (that is, Padmaéri) and examples from Ratnakosa 
(Sàgara's work). ‘This differentiation would make us infer the priority of 
Sagara to Padmaéri.? 

The following writers have mentioned or quoted from Ratnakosa :— 
Subhiti,? багу 4 Jdtaveda,® Rayamukuta,* Kumbhakama,’ Subhankara,* 

















1. It may be doubted whether, as Padmaéri never gave any example for any 
of his definitions, his commentator, Jagajjyotirmalla, the King of Nepal, added them 
to the work borrowing from Ságara's Ratnakosa, 

2. After defining ला Kumbhakarga proceeds :— तज्ज रत्नकोझादुदाहरणावली | 
लिख्यते यचा and gives the sloka illustrated by Sagara, Padmaéri and Subhüti 

3. Subhüti quotes in his Amara's commentary Kàgda I lines of Ratnakoéa 
2233-6, 1882-3, 1885-6, 1893-4, 1987-41, 1953-54, 1917-21, 1988-9, 2825-9, 1911-2, 
1933-34, 1956-57, 1964-5, 2603, 2680-2, 2625-50, 2685-88, 2676-9, 2610-11 etc. (Page 115 
of Ms. G. O. Mss. Library). TURA 

4. Sarvananda Kanda І, (р. 147) तदुक्तं रत्नकोशे etc. cf. Ratnako§a lines 
2822-2830. 

5. Jataveda (Т-2-15 С. О. Мә Library, Madras p. 131) झङ्गारवीर «८. 
(lines 2822-2830) इति रत्नकोषः चकारात्‌ शान्तोऽपि शहीतः ॥ 

6. Rayamukuta І. 1. 7. 


4 Subhankara in Sa@igitedamodara :— 
чара सर्वे च गुणाः प्रयुक्ता मुक्तावलठीनारदशारदासु । 
शुभकरः संत्रतमादरेण सङ्गीतदामोदरमातनोति ॥ 


Here RAI is the work of झञारदातनय. नरोरगी wa3 mentioned by a Saiva writer 
of the 12th century (KesSirdja). 
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Jagaddhara’ etc. Of these scholars, the first four have referred to Ratnakoéa 
in their commentaries on. Amarakoéa, the other three in their treatises on 
Sangita and Natya. 

Of these writers, Sarvànanda (1153 A.D. ?) quotes from Nüàfakaratnakosa 
as well as from mighaenju Ratnakofa® Sarvananda’s quotation from Ratna- 
koša is in Ságara's work. Subhüti quotes amply from Ratmakoía; all the 
examples given under Smhgfira-cestas and many other definitions given by 
Sagara are found in Subhüti's commentary 

Sarvánanda seems to have freely borrowed from Subhüti and this fact 
can be established by a close examination of both the commentaries. Sarana- 
deva who gives his date as 1179 A.D. quotes from Subhüti whose lower date 
falls about 1150 AD. Subhiiti quotes also from Bhoja's Srrigdraprakaéa, Citta 
pa's (Bhoja) Bhiipdlacarita, Sarasvatikanthabharena, Anargharaghava etc? 
Cittapa and Bhoja are contemporaries (1000 to 1060 aD.) and Murari of 
the drama has to be assigned to 1050 AD. Thus Subhiiti must be placed 
between 1060 and 1150 AD. Thus the lowest date for Sagara would be 
about 1060 to 1100 

Internal examination of the work carries him to an earlier date, ie. 
before 1000 A. D, Before such evidence is adduced and examined, the nature 
of Ságara's treatment of dramaturgy deserves mention for the benefit of those 
who have not yet read the work. He treats of Nütaka (the perfection of 
the ten rüpakas) at length and relates the general conceptions of the other 
nine kinds and of the upariipakas which writers like Kohala designate geya- 

1. Jagaddhara (probably of 1450 Ар.) quotes frequently from Ratmakoía in 


his commentary on Mdlafimadhava and Mudraraksasa, He mentions among his 
authorities as— 





दृशरूपं रत्नकोझं भरतोक्तादिकं तथा । 
सङ्गीतसवस्वमिदं तनोति श्रीजगद्धरः ॥ 

2. The authorship of Nighemiu Ratnakoía is not known. Subhankara quotes a 
line from Ratnakoía which is probably a Küvya. 

The main division of Sangitamimaárisa of Kumbhakarpa are called Ratmakosas 
as Nrttaratnakoéa, Gitaratnakoía, etc, But Jagaddhara, Kumbha's contemporary 
and Subhankara referring to Natakalaksana mean SGgard’s work. Kumbha does not 
treat of Rüpakas in his Savigitemimasd. 

3. Subhiti's Ms, ?. 155 य॒था चित्तपस्य भूपालचरिते, ?. 24 सरस्वतीकण्ठाभरणे, 5. 48 
TANABE (identified in Prak : शा), 5. 31 अनधराघवे (पुरालोपामुद्रासहचरमुनेराश्रमपदे ....) 
ae Murari is assigned to a period earlier than Ratnfikara based on a verse 
in Haravijaya wherein the word Murari occurs. There in the double entendre the 
word can only mean Vispu as SHIH[ZX4INIK. Great authors like Bhoja, Abhinava, 
Kuntaka, Bhattaniyaka who are later than Ratnákara have not mentioned or quoted 
from Murari. The earliest writers who mentioned Murris drama are Subhüti, 
Sáraditanaya (1150), Bahurüpa, etc. 

LS The editor of the Tibetan translation of Subhüti's commentary places him 
insat than 800 basing on Ksirasvümin who mentions Subhüti. This Ksira is 
wrongly identified with his Kashmirian namesake who lived in 820. There was another 
dn Pupil of Bhattendurüja.  Amara's commentator who mentions Subhüti 
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Kavyas (dramatic pieces involving song and dance) | Natya is a general 
term embracing all the kinds. Sagara names his authorities thus :— 


ЕЗ5, 









таа ЕЕ АТТИН | 
एषां मतेन भरतस्य मतं विगाह्य 
чї п समनुगच्छत रत्नकोडम्‌ ॥ 
Here the use of the singular matena suggests that there is much unanimity 


among the opinions of Harsavikrama, Matrgupta Garga, Asmakut{a, Nakha- 
kutta and Badara, and Sagara professes to compare Bharata's views with 
theirs. Bharata is the oldest in the list and the others must have departed 
from his views. Sagara points out the differences.* 
Sagara summarises the categories in a nátaka thus :— 

पञ्च पञ्च चतुष्षि्चतुरटैकर्विशातिः । 

ध त्रिंशनरवतिर्यत्र तदाहुनटकं рїп: 1! ( 1850-9 ) 
S&yjradátanaya gives the same &oka but reads — aq: чӯл: апа explains— 

Arthaprakrtis 5 (Bija, bindu etc.) 





Avasthas 5 Arambha prayatna etc.) 
Angas 64 Upakshepa etc.) 
Vrttis 4 (Bharati etc.) | 
Sandhis 5 (Mukha, pratimukha etc.) 
AR | 21 (Sama etc.) 
Laksanas | | 36 Bhüsapa etc. 

90 (Lüsyahgas of Bhana 10.) 

( Vithi—13). 

Gitangas (Silpaka 27). 


(Bhanika 7). 
(Nataka 33). 





1. Harsavikrama seems to be the patron of Matrgupta if Kalhana can be 
relied on. Sriharga and Vikrama can be assumed as two different writers. Vikrama 


as a writer on dr: irey is not yet known from any reference, But Harsa's views 
are quoted in the description of Totaka by Sáradütanaya in his Bhavaprakaóa 
(तदेव तोटकं भेदो नाटकस्येति हषेवाक ) Nakhakutta is mentioned by Bahurüpa in his 
commentary on Dasarüfa in describing Totaka. Büdara appears to be Badarayaga 
(Vyása) who condensed four upavedas including Gandharvaveda all in about 10,000 
élokas. For Ayurveda section now available extends over 2,000 granthas while that 
upaveda is said to be of 20,000 slokas. Garga is the author of a Samhita encyclo- 
pediac in the subject-matter 

2 Bhoja enumerates 256 for ten ripakas, which include 4 patakasthanas, 
- four-fold division of the four vrttis, 5 Amukhangas, five-fold division of arthaprakrtis, 
but omits the afgas of dilpaka, baniki and 33 alafikdiras of Nataka, increasing the 
number of Laksanas from 36 to 64. 





416 NEW INDIAN ANTIQUARY [Sept. 


teristics of the hero and heroine with their companions and on the nature 
of the rasas and bhávas. 

A few of the peculiarities of Ságara's work are noted below to show . 
that internal evidence may place him not only prior to Subhüti but to Dhan- 
afijaya (980 a. p.), Bhoja (1030) and Abhinava (104) A.D.). 

l. Abhinava, Dhanafijaya and Bhoja use the paribhási words of Bha 
rata in the same technical sense in dealing with the various angas ; but Sagar 
uses entirely different words or forms of the same word, as pradeía for 
Sandhyantara, Ullipya for ollopya, ldsya for мапа еіс. 

2. Categories or afigas differ from those of the Dasarüpa school! In 
33 vyabhiciribhavas éauca is substituted for supti* ancintam for prapafica 
апа тапу іп &1ракайраѕ з Vaimüdhaka for Trimüdha and dvimuktaka for dvi- 
müdha in Eisyángas. 

3. Ságara permits the use of a contemporary king as hero in the plot of 
a drama. Abhinava does not commend a contemporary plot as the dramatist 
is disabled from adhering to the true trend of events and from imparting 
ethical instruction by creating a perfect ideal.* 

4. Definitions are interpreted by Sagara 














still held different views he ought to have criticised Abhinava's interpretations 
and maintained his opinions. 
5. His readings from Bharata's text are very deficient or vague. 


— 1 Though Dhanajays, Bhoja and Abhinava are grouped together as against 
Sagara 's wider departure, there are minor differences among themselves. In this 
note Da$arüpa school is used for brevity's sake to include the three writers, 

£, Sigara enumerates 33 Saficdris taken from Matrgupta, who reads = 
व्याधिरुन्मादो मरणं शौचमेव च, ३१ 15, 5०७३४१७१०३ JÌ for aff of Bharata (VI. 19 to 
22). Sagara defines शोच (1. 2090) ६॥७३ उत्तमानां श्रति्ा्रविवेकैः । तदृमशमसत्यादिभिः | 
Abhinava who reads WÍH for sj[q comments on the word only. Sarvefvara reads 
vibhrama in the same | जडता मरणं वप्रविषादासुक्‍्यविश्रम і 

3. Silpakáfgas of Sügara are taken from Mitrgupta to whom Amrtiinanda 
also owes his source, Sáradütanaya leaves off ग्रथन, बोधन, अप्रतिपत्ति, विलाप, वाम्या, 
चमत्कृति of Matrgupta and substitutes anqy атат प्रमाद, प्रमद युक्ति, 8१५ प्ररोचना 
, A CL Ségara (L 51-2) वर्तमानमपि नृपतेर्महाभूतस्य ( हाद्वुतस्य १) कविबुद्धिप्रकर्षादासा- 
दितवी जबिन्द्रादिकं यदि भवति भवत्येव नाटकविषयम्‌ . ७३४३ ४९४8 thus (XVIII-12) अत 
एव प्रतोतिविघातस्यॅ'वरस्यदायिनः संभवो यत्र यत्र तन्नाटके नोपनिवद्धन्यम्‌ । तेन वर्तमानराजचारित 
एतदर्थमेव प्रख्यातम्रहणं प्रकर्षद्योतकं पुन: पुनरुपात्तम्‌। 

5. There are numerous instances. One is shown below at random :— 











0 





न्धुजनवियोगजनित айп: (1. 3081). This is one of the айраз of Silpaka. This must 
be distinguished from उद्देंग of safcári list and from that of zxmqegr, In the 
above definition substantive for iT is not stated. 
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6. He follows Kohala in assigning rasas to vittis and not’ Bharata. 
Kohala according to Abhinava based the distribution on the ‘nature of the 
expression. Daéariipa school distributes the same on the conduct of the charac- 
ters in the scene! 

7. In Eisyátgas Sügara's definitions and interpretations differ from 
Abhinava's though both of them profess to follow Bharata. For instance 
Sagara says of Geyapada :— 

तन्त्रीभाण्डोपबु दितमासने सँनिविष्टया नायिकया गीयते । यथा गोरीगहे मलयवती-उत्सुङ्क- 
मलकेसरेत्यादि पठति । 
Abhinava condemns it as तचेदमसत्‌ , and exposes those who advocate it to 
ridicule (n&tya : Vol. III. p. 67). Ságara simply copied Gankuka’s view. 

In defining feyaqrer Sagara has qq qaqa qa Hanged चर्चरीपाठ- 
भूषितं ¦ लासिकया प्रयुज्यते स्थितपाठधं तत्‌ But Abhinava's text reads :— 


प्राकृतं यद्वियुक्ता तु पाठेदात्तरसस्थिता । 
मदनानलतप्ताज्ञी स्वितपाठं तदुच्यते ॥ 


s the older reading ॥शा5 :-- अन्ये तु बहुचारीयुतेन चच्चत्पुटेनोत्तरेण यत्‌ 


स्थितपाठ्यमिति लक्षणं कुर्वन्ति तत्पूर्वमेव निरस्तम्‌ (Vol. II. p. 69) 
The reading ne Abhinava is :— 











वपाणिकलानुगम | 
चच्चत्पुटेन वा युक्त स्थितपाठ्यं विधीयते ॥ 
This is the reading in most of our MSS. of NatyaSis 
who follows Matrgupta has :— 
भूमिचारीप्रचारेण स्थितपठयं तदुच्यते ॥ 
चारी 15 a foot-pose in motion and is €ither 3अ्यश्न 0 चतुरश्र used according to 
वीर or ygn gait to display. Abhinava rejects the reading on the ground 












1. Kohala ॥83--वीराद्ुतप्रहसनरिह भारती स्यात्‌ 
सात्त्वत्यपीह-गदिताद्वुतवीररौदे: । 
शङ्ारहास्यकरुणेरपि कैशिकी स्या- 
दिष्टा भयानकयुतारभरी सरौद्रा (1059-63 ) 


Abhinava referring to the third line ваув:— 1 शङ्ञारदहास्यकरुणेरिह कैशिकी स्यादिति 
विरोधाद्‌षेक्ष्यमेव । तस्य॒ तु यज्ञ यत्रानुल्बणा सा सा Starry 


(N8ya-&üstra, Vol. IL, p. 452) Later writers like Vidyindtha followed Kohala, 
Sarveévara agrees with Abhinava 


> Wags in Sagara’s edition is an error 107 चन्वत्मुट, The original Ms. reads 
चर्चरपुट ७७ a scribal eror. 9942 isa Igoe while पत्नपाणि org Bo त्र्यश्न 
nature. 
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Conversation. 

In many of the above cases Sügara seems to follow Harga, Matrgupta, 
Ráahula etc, while Dhanafijaya, Abhinava and Bhoja have interpreted on a 
more psychological or logical basis adhering to reality ( लोकधर्मं ) 

Bharata does not treat of Upariipakas; Kohala simply names them. 

Sagara in defining them paraphrases in prose the definitions of Mátr- 
gupta while Amrtinanda quotes them verbatim. 

Trilocana, whose date is not determined, in his Natyalocana, borrows 
from Sàgara many of his examples which are not found elsewhere. For 

हस्ते कर्णस्य का शक्तिः क्षसमध्यगतोऽस्ति कः । 
परैः किमधितिष्ठन्तो न वाच्याः शत्रिणो हृताः ॥ 


It is a puzzle on the word वासवदत्ता हरणम्‌ offered for solution probably by 
Sütradhara to Nati in a of that name. 

From the foregoing evidence it may be assumed that Sügara represents 
an earlier school than that of Dhanafijaya, Bhoja and Abhinava. Hence 
he appears to have lived prior to them; had he been later he would have 
followed or criticised their views. It may be said that he was their contem- 
Sagara the stronger grows the impression that he was prior to Daéardpa 

Even if the internal evidence is not very convincing, his date cannot 
fall later than that of Subhiti (1080 AD.). Ninyadeva whose lower date 
according to Gaya Insc. is 1080 mentions Rafnakoía twice on desi gita ( हसौ 
20 चित्रा) in his Sarasvatihrdaydlankdra. The references are probably to 
one of the other productions of Sagara. 

Sagara Was a descendant of Mukutesvaranandin, and probably a Ksapa- 
пака: Не seems to have written a drama presumably Jànakirághava and 








l. In defining Bisyátgas Ságara's school was followed by Saradatanaya, and 
Amrtünanda. Subhaükara quotes from both the schools. Great writers like Bhoja, 
ASokamalla Kumbha, and Nànyadeva follow Abhinava's school of thought. 

2. An example may be sufficient to explain the point. Sagara describes Pra- 
shüna thus:—a प्रस्थानम्‌--घट्चेट्यादिनायकं, कैशिकीवृत्तिवहुळं, बहुताललयात्मकं 
सुरापानराजितं, विटोपनायकं, दासादिनायक च; यथा शज़ारतिलकम । 

Amftinanda has :— 

युक्त तथा हीनोपनायकम्‌ । विलासोद्िष्टसंयुक्त प्रस्थानमिति कीर्तितम्‌ । निददीनमिद ज्ञेय शज्ञारतिलका- 
ETH II ( काच्यालङ्कारसंग्रह-1% ), 
ferring 3. Ságara means that Nandin and Nagna (naked) are synonymous. When re- 
wm Nandin to Ksapanakas and Bhiksus ( aeter qrdp क्षपणा भिक्षवस्तया ), Again 
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various Ratnakogas in rhetoric, safgita, nighantu, etc. The following verse is 
presumably from the prologue of one of his dramas :— 


नाटकं कैगुगैः *छाध्ये ये हरन्ति सता मनः | | 
कक तेषां दृष्टमुत्यानं रत्नकोशकृताविति ॥ (1. 1191 j? 


It has been suggested that Sagara Was a Is Ksapanaka and followed Ráhula, 
a Sakyácürya. Sügara was quoted mostly by the writers who inhabited Odhra, 
speaks of certain Eastern school of rhetoric ( divert काव्यपद्धतिः ) This school 
seems to have a tinge of Buddhist logic and philosophy about it. Later 
writers like Bhoja and Abhinava defended the Vaidika sciences (ie, those 
based on the Veda-prámágya) and quoted mostly from writers who upheld 
the Vaidika renaissance against the Buddhist, Carvaka and Ksapanaka 
developmen Kālidāsa, Bhāravi, Mayuraja, Bhavabhūti, Rajasekhara etc., 
were staunch Vaidika poets. 

There appears to be an Eastern school in various Sistras in Sanskrit 
other than rhetoric and dramaturgy. For instance the Prabhakara school is 
more rational and he is accused (by Jayanta) of importing Dharmakirti's 
views in Vedic school. Prabhákara, and his host, Sélikan&tha, Bhavanātha, 
Bhavadeva hail from the Eastern parts of India. Similarly Gaudapada in 
Vedanta, Narada in music, Viévambhara іп Silpa, and certain writers on 
Tantra offer us material for postulating an Eastern school of thought differ- 
entiated materially from the school which may be termed Paécitya including 
Kashmirian, Málava and Düksipitya endowments to Indian thought. 








अमी दोषाः सर्वे श्रुवमधिगतीत्पातकटव 
करिष्यन्ते घोरं न्यसनमश्चुना राक्षसपतेः ॥ (1. 803-806) 


and comments ths सताः सारथयः, मागधाः स्तुतिपाठकाः, वन्दिनो नम्नाचार्याः Nowhere is 
found वन्दिनो ० m९॥ नम्ञाचायाः, probably Sagara read й аз ЯЕ: іп the verse 
in which as it is often quoted some scribe would have altered it аз वन्दिमिः 

1. The same verse is repeated in lines 2916-17 where instead of Ratnakoéa, 
devalatta occurs. Trilocana in his Nafyalocama reads the same verse with Kālidāsa 
kritan in the fourth pada. Devadatta is a general name like John Bull. Ratnakoéa 
is probably the original reading Kalidisakritan would bring a new Nafaka to 
our notice, which is not very probable. KuntaleSvaradautya and Malatika (а vithi) 





MISCELLANEA 
ABHILASITARTHACINTAMANI AND SILPARATNA 


In NIA. L 744-745 G. H. KHARE and V. RAGHAVAN overlook in my 
The technique and theory of Indian painting,” in Technical Studies II. 59.89 
(October 1934) I called attention to Someévara's work as the basis of that of 
Sri Kumara, and published a new translation of the section on painting (dlekyha- 
karma) 

Boston. 


PRAKRIT CIA 


4 Pkt. cia, cea, have for so long been considered cognate with Skt, cw iva, ca eva 
(cL eg, PISCHEL, Gremmatik der Prakrit-Sprachen, 336; WEBER, Über das 
Saptacatakam des Hála, abh. d. DMG 7.548) as to almost have become part of 
the Prakrit-Sanskrit phonetic canon. Forms like vva, va, vie, miva, piva, viva 
(Hem.2.182), and yiva, jivva, jjiva, eved, yeva, jeva, jjeva, etc., all showing retention 
of the intervocalic v, a retention frequently emphasized by its being written double, 
tend to prove that the single intervocalic sonant of this particular word, however, not 
only resisted the general Prakritic drift towards being 'lenited' out of existence, 
be considered as from c(a) -- iva with loss of intervocalic v, since all other forms 
citable of Prakritized ive show the retention of the v, À more probable etymology 
of cia would be — Indic* ci-da, ie, the relative pronoun stem, plus the (usually) 
enclitic dental demonstrative, making a compound ! gui + de/o, the first member 
of which is seen in Skt. cif (cid) OP ciy, Hitt, kwis, Lat. quid, Gk. tis etc, (cf. 
for other cognates, WALDE-PoKoRNY 1.521-2 and 1507-8). For the second member 
* de/o c, Lith. ka-dà, OCS ci-to, Lat; en-do, Hitt. an-da, GK. i-dé, hó-de, oikón-dé 
etc, (and cf. WaArpE-PoKORNY 1769-770; MEILLET, Le slave commune, 442: 
Borsaco, 180-1, 314; BRUCMANN, Grd. 2811-2). The Prakrit meanings 'as, like’ 
are further supported by the local uses of Lat. abl, quo (archatic qui) “as, how, 
where, etc, and are less objectionable semantically than if derived from Sanskrit 
iva, eva, which serve generally as merely phatic particles The form céa is 
either an orthographic variation of the earlier cia, or is to be regarded as cis ana- 
logically recast on the assumption of an original identity with ca iva, eva. In amy 
because of the absence of the v, and can safely be held as secondary within Prakrit. 
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SOME ETYMOLOGICAL NOTES 


By 
SUNITI KUMAR CHATTERJI, Calcutta 


[1] Sanskrit kerenu ‘ elephant.’ 


This is a fairly common word in late Sanskrit, and it would appear to 
be of Dravidian origin. At first sight one would be tempted to look upon 
it as an instance of what I have called Polyglottism in Indo-Aryan—a case of 
a 'translation-compound ': in IA. there are words which are made up of 
elements from two different languages, each of these elements meaning the 
same or a similar thing (see 5. K. CHATTERJI, Proceedings of the Seventh 
All-India Oriental Conference, Baroda 1935, pp. 177-189) : Indo-Aryan 
(Sanskrit karin, kari) + Dravidian occurring in. Tamil as yénai, in Mala- 
yalam and Kannada as @na and in Telugu as enugu). But a purely Dravidian 
origin can be postulated for this word with greater plausibility 
‘There is the Dravidian root for ‘black’, which occurs in Tamil as karu 
' dark colour’, kari ‘ charcoal, charred wood, black pigment for the eye’. In 
the compound form, as in Tamil keriya-mán, Malayalam kari-mén ' Indian 
antelope, black buck', we have the root or word for 'black' and the word 
man = ‘deer’, Similarly keri 'black' -- yanai, enu- (as in Telugu enugu) 
‘ elephant ' could be a purely Dravidian formation on the line of kariya-mán, 
kari-màn : the adjective ‘black’ or ‘dark’ would be quite a fitting one for 
an elephant: cf. a modern Indian name for an elephant—Adla@-nag ' black 


Катени сап іп із жау be explained as a Sanskritised Dravidian word — 


which on analysis is found to be a descriptive term—a compound of a noun 
and its descriptive adjective. The Tamil initial yd- in yanei and the Telugu 
e- in enugu suggest that the original or primitive Dravidian form of the word 
had as an initial sound a front vowel, e- or z-. A parallel case would be that 
of Sanskrit Karmája — Dravidian ( Kannada ) kare-mafu ' black soil. 

anskrit elephant’, literally ‘( the animal ) possessing a hand 
may have been influenced by the Dravidian ker-, keru- * black, dark’ referring 
to the colour of the elephant. Sanskrit karabha 'the young of an elephant 
(also ‘the young of a camel '—this latter sense is possibly due to extension 
or confusion) may be a case of the Indo-Aryan affix -bha added to a Dravi- 
dian loan-word specialised to mean 'an elephant” from the general sense of 
black or dark’; and the Sanskrit words kara-kafa, ‘elephants forehead or 
temple’ also karafa ‘ elephant’s temple" (cf. Tamil karaju "running must 
ichoral fluid from the temple of an elephant'), and karafin 'elephant' are 
probably connected with keremu, Катарда through the Dravidian base ker- 
black.' 
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[2] Sanskrit gaura ‘a kind of buffalo.’ 

The word gaura has the usual adjectival sense of ‘whitish, yellowish " 
or ' pale', but the nominal meaning of ‘a kind of buffalo’ is found from the 
Vedic downwards. The other connected words gavaya ‘a kind of buffalo’, 
айша ‘wild buffalo’, дона ‘ox’ are not difficult of explanation ; gavayd, 
found in Vedic, and gavala, are easily resolvable from gas, with affixes ya 
and Ig, and gona is a Prakritic form made up on the basis of the genitive 
plural form gondm for gavém. The ra in gau-ra, with its apparent full form, 
is a puzzle. Can it be that here we have a very early instance of Polyglottism 
in Indo-Aryan? gaura ‘white, pale’ and geura ‘buffalo’ evidently, at least 
semantically, have no connexion. Can we look upon geura ‘ buffalo’ as a 
compound of an Aryan gau, go + Austrie ( Kol ) * ur- ‘cattle,’ as in Santali 
and Mundari uri ‘cattle, cows and buffaloes’ ? 

[3] Sanskrit fundi-cela *a kind of garment.’ 

This word occurs once only in the Divydvaddna. The exact meaning is 
not known—but it probably means some costly stuff such as is commonly 
found in small strips. The word appears to be a translation-compound. 

The word cele is common in Sanskrit to mean “cloth, clothes, garment’, 
and is found from the Makdbhdérata onwards. It occurs in New Indo-Aryan 
also : e.g. Bengali celi ‘a kind of coloured silk cloth.’ It is connected with a 
root cil ‘to put on clothes’ which is found only in the Dhdtu-patha, and which 
therefore would seem to be an etymologist’s creation. The form cela seems to 
be a Prakritic modification of Sanskrit cira ‘a strip, long narrow piece of 
bark or cloth, rag, tatter, clothes’, found for the first time in the Taittiriya 
Aranyaka. Cira is derived from an Unádi root ci, and this derivation merely 
expresses the uncertainty of the etymologists. With cira probably is to be 
connected Sanskrit civera ‘the dress or rags of a religious (especially Buddhist 
or Jain) monk’, which occurs in Panini and other fairly early documents. 
Civara is derived from a root civ ‘to cover’, and this root civ is equally an 
artificial back formation. , 

Cira means primarily ‘a rag’, and the disparaging sense of ‘a rag’ is 
not wholly absent from cela either. The word cela is used as a pejorative 
affix, being compounded with certain words like bhzryd and brühmana, to 
mean a bad type or a bad representative of the same (eg. bharyá-cela, neuter, 
“а wife', brahmana-cela *a bad Brahman ', bráhmani-cela *a | Wife 
of a Brahman’, occurring in Panini and others). Cela in this may be 
an extension of the word in its very likely original meaning of ‘rag’, and 
then ' useless or bad stuff' : bràhmana-cela ' clout of a Brahman, a Brahman 
ragamuífin| a wretched or bad Brahman’, We may compare the English 
word ragamuffin itself; and the Modern Hindustani expression, used at the 
foolishness or ungainliness of a person, may also be compared—ddmi hai, yd 
admi-kà pájáma? ' is he a man, or just a man's trousers, i.e. nether garments?' 

There is the other word cela — “servant, slave’, found in the Mahd- 
bharata, which occurs in New Indo-Aryan e.g. Hindustani cela; thus cela of 
Sanskrit is from cela or ceda, meaning the same thing, and all these three, 
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ceta, ceda, cela, appear to be just Middle Indo-Aryan (Prakrit) developments 
of an Old Indo-Aryan *crte from w сат, cr ' to go or wander’, Le. at somebody 
else's bidding ; a hypothetic *crte can give not only ceta, ceda, cela, but also 
cata ( further extended to cãja and cajta ), and this cafa-cata-caf[a occurs in 
late Sanskrit inscriptions, particularly in North-eastern India, in the ession 
a-cafia-bhatta- or a-cdta-bhata-pravesa meaning ' where cáfas and bhafas, i.e. 
soldiers or spies (cüfas «. catas «; "crta) and king's servants (bhatas — bhata 
< bhrta) shall have no access’, used as a qualification for villages granted by 
kings to Brahman scholars who wished to live m an atmosphere of quiet and 
repose unhampered by police or military intrusion Cela however is explained 
by Prof. Jules BotcH in his Formation de la Langue marathe, Paris, 1919, 
p. 331-332, as being a Dravidian word meaning ‘small’ or ‘little.’ This cela- 
however is a different word from cela = ‘cloth’ which evokes cire, civara: 
although from the sense of ‘smallness’, that of ‘a rag’ may easily evolve, 
and in that case cela ‘cloth’ and celd ‘slave, disciple’ would be connected ; 
but that appears to be a bit far-fetched. 

The group cira : cela is paralleled by similar pairs of words in Sanskrit 
and Prakrit which show an alteration of i: e: eg, kridü, kidda : khela; 
idra : erisa: Midpía : kerisa; piyusa: peyusa; piusa: peusa; vibhilaka : 
bahedaa ; pilha : pedha. 

Cira and cela are preserved in New Indo-Aryan also in the roots ( Hindu- 
stani) cir, (Bengali) cir, ‘to tear, to pierce’, in Bengali cel as in cela kath 
‘wood split in long pieces for fuel.’ The New Indo-Aryan root cir, cir is ex- 
plained as of denominative origin from Sanskrit (Old Indo-Aryan) cira; and 
this сіта (probably connected with civera) of Old Indo-Aryan remains un- 
explained. In any case, cira: cela originally indicated ‘a piece of cloth, “a 
piece torn off from a bigger one, and occurred fairly early in Indo-Aryan 

The first element in tund-icela is easily explained as a Dravidian word, 
found in Tamil as tunfu (or tuydu), in Kannada as tuygu and in Telugu as 
tuna, meaning ' a fragment, a piece, a bit, a small piece of cloth, a towel.’ In 
Tamil there is funtu-vilu — 'piece of cloth left over after a material has been 
cut into pieces of required length 

Tundi-cela is therefore a translation compound, Dravidian fund: + Aryan 
cela, although this Aryan word is of uncertain origin. It may be compared 
with a New Indo-Aryan (Hindustani) word like kapre-tatta ‘ clothes’ = 
karpataka-naktaka (laktaka). From “small piece of cloth ', the sense of 'costly 

The dictionary gives also Tundi-kere as the name of a people, e.g. in the 
Mahabharata : this tribal name may be compared with Hari-kela, the name 
of the people inhabiting Samatata or Deltaic Bengal The word funda, lundi 
by itself is used in Sanskrit in the sense of ' beak, snout' (which is probably 
the basis of the word fungi-kerin * а venomous insect’), and of ‘a prominent 
navel’ (whence by extension, we have the late Sanskrit word tudi-kest = ‘a 
large boil on the palate’, as well as ‘the cotton plant’, and fundibha = 
‘having a prominent navel’), These other meanings of funda, lundi appear 
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to belong to a different word, of uncertain origin, from the Dravidian tuntu, 
tundu, tunja = ‘a piece torn off, a piece of cloth Tunda = ‘ beak, snout,” 
has New Indo-Aryan representatives ; and twigs = ‘protuberance, prominent 
navel, probably a variant of Sanskrit funda =‘ belly’, of uncertain origin, 
which, too, has cognates or derivatives in New Indo-Aryan. 


[4] Muséra-galva ‘a kind of coral, a kind of precious stone’, in - 
dhist Sanskrit ; masara 'sapphire, emerald', in the Mahabhárata (masüraka 
in the Harivamsa) ; masára-galvarkamaya ‘ consisting of emerald (or sapphire) 
and crystal’, in the Mahabharata; galvarka, Prakrit gallakka also gallaka 
‘ crystal, crystalline liquor-cup'. 

In the above words, there are two elements—musüra or masüra, which 
means some kind of precious stone, sapphire or emerald or coral, and galvarka. 
gallakka, gallaka, galva, which evidently indicates crystal or some other kind 
of precious or semi-precious stone. Their occurrence in the Mahabharata, in 
Buddhist Sanskrit (e.g. in the Divryavadána) and in the Mrechakatika would 
show that these words first came into prominence round about the time of 
Christ, probably during the first couple of centuries after Christ. 

It does not seem that these words are of Indo-European ie. Indo-Aryan 
origin. Names of precious stones—with their sense frequently vague and not 
definite—are among those which can normally be expected to be foreign loans. 
Both masira-musdra and gallakka-gallaka-galva-galvarka, owing moreover 
to these variants, would from their look appear to be foreign. 

In the absence of any other affiliation of masdra-musa@ra, I suggest that 
it is of immediate Chinese origin. Berthold LAUFER in his Sino-Iranica 
(Chicago, Field Museum of Natural History, 1919, pp. 525-527) discusses 
the Chinese term pho-so, with a variant mo-so, which means some kind of 
precious stone—in the Thang period “ the term pho-so merely denotes a stone." 
The Chinese pho-so or mo-so has been identified by some scholars (Himtit 
and PELLIOT, for instance) with the bezoar (pdzehr or padzahr in Persian) : 
the bezoar is “a calculus concretion found in the stomachs of a number of 
animals," and in early and medieval times it was believed in India, Persia, 
China and elsewhere to possess some special qualities. But LAUFER shows 
that the Chinese pho-so or mo-so cannot be the bezoar,—it is not of animal 
but mineral origin, according to early Chinese accounts. 

The second character in the Chinese expressions pho-so and mo-so is 
identical : the ancient Chinese pronunciation of this so was * sa or * sé. and 
its meaning is ' to dance, to frisk, to saunter.’ The character for pho had as 
its old pronunciation * bwa (LAUFER) or * bhuá (KARLGREN), and it means 
"old woman' or 'step-mother' The character for mo was pronounced in 
Ancient Chinese as *muá ( Bernhard KARLGREN, Analytical Dictionary of 
Chinese and Sino-Japanese, Paris 1923, under character No. 593, p. 191), 
and its meaning is ' to rub, to polish, to break, to touch, to feel with the hand.’ 
It is evident that the terms pho-so — *bhuá-sá and mo-so'= *mud-sd are just 
phonetic ptions in Chinese characters of some foreign word or words : 
the meaning of the Chinese characters does not give any clue to the sense of 
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the terms as ‘ precious stone’: and mo-so = “mud-sd is a secondary or late 
form of *bhud-sd (LAUFER, op. cit., foot-note 2). 

LAUFER also gives another Chinese compound pho-sa asthe name of a kind 
of ( precious) stone, which occurs in the Chinese work the Pei-hu-lu of TWAN 
Kuf-lu composed about 875 A.D. The first element pho in this compound is 
the same character as in pAo-so ; and the second element, the character now 
pronounced sa, was in ancient times * sat (it is the character which occurs in 
the Chinese compound phu-sa — "bhuo-sat, contracted from a fuller phu-thi- 
sa-to:— * bhuo-dhici-sat-là = Sanskrit bodhisattva). Ancient Chinese * bhud- 
sat = pho-sa therefore, as noted in the Pei-hu-lu, meaning some kind of precious 
stone, and *bhud-sd = pho-so, are equally the transcriptions, in early Chinese 
of some foreign word. It seems likely that *bhud-sat, *bhuá-sá and "mud-sá 
are different forms of the same word, of which * bhud-sat would appear to be 
the oldest, because the fullest, form ; of the other two, the loss of the final con- 
sonant gave * bhud-sé, and the common change of initial bh-, b- (through a 
stage mb-) to mr, together with the loss of the final consonant, gave rise to 
* mud-sá. 

The final -£ of Ancient Chinese was dialectally pronounced as -4 (= ih 
in English then), and also as -r, before passing away finally. Thus, * sat — 
* sa3 = * sar. The Sanskrit Buddha, shortened to Buddh, gave Ancient Chinese 
* Bhyuad or * Bhyuat, and this developed quite early forms like * Bhut or 
* But (whence Persian buf = ‘idol’, ‘image’, originally ‘а Buddha image’, 
and Japanese Bufsu =‘ Buddha,’ written Bu-tu), * Bhur (whence old Bur- 
mese Bhurd = ‘Buddha’, now written Bhurd but pronounced in Modern Bur- 
mese as (Arakan) Pha-rā, (standard) Pha-yā, and * Bhwat, before it was 
reduced to Modern Chinese Fo, Fu and Fat. 

Side by side with * bhud-sat, * bhuá-sd, * muá-sá as the ancient forms of 
pho-sa, pho-so, mo-so, we may be allowed to postulate other popular forms, 
current orally, ie. in pronunciation, although the second character would be 
the same sat = sa : like, * bhud-saó, " bhuá-sar and * muá-saó, * mud-sar, all 
meaning some kind of precious stone. These different forms would belong to 
different dialectal areas of Chinese, and at different periods : we do not know 
whether * sa, "sa8, " sar were contemporar Dus, but obviously these pro- 
nunciations with a final consonant were older than * så which lost it. 

There is in Persian the word bussad or bissad (bussaó, bissa8), which 
has been borrowed by Arabic (bussad-, bussad-, bassa8-, bassad-) and Armeni- 
an (bust), meaning 'coral' or *fine pearl' The source of this word is not 
known : there are forms also with one s. It may be a genuine Iranian word ; 
and the sense of ' coral may only be a norrowed one, the original sense might 
also have been a wider and a generic one for precious stones in general. It 
seems exceedingly possible that the Chinese terms discussed above are merely 
the Chinese transcriptions of an early Iranian bused =" precious stone’, also 
coral.” The older transcription was undoubtedly the one written pho-sa = 
* bhuá-sat, * bhuá-sa8, noted in the Pei-hu-lu ; between this, and mo-so = 
* mud-s@ we have to place modifications like * bhud-sar, * mbud--sar, * mud- 
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sar on the one hand, and bhud-sé = pho-so on the other 
The Indo-Aryan masdra-musdra then be regarded as the Iranian 

word indirectly borrowed through the Chinese, from an old dialectal form 

mud-ser which is not represented in the Chinese written language by the 
corresponding characters. It is to be noted that the Iranian specialised sens 
of ‘coral’ is present in the Indian musdéra of Buddhist Sanskrit, although the 
‘generic sense of ‘precious stone’ (and then specialised into ‘ emerald sap- 
phire') is the one found in the Mahābhārata. In Chinese transcriptions 
Sanskrit, ma of Sanskrit is frequently indicated by the character * mud = mo 
dialectal variations in early times of this * mud are the reason for the alter. 
nation musdra-masdra in India 

Masüra-musára would therefore be one of the rare instances of a Chinese 
word (although of foreign origin in the Chinese itself) adopted in Middle 
Indo-Aryan. So far, only two such Sino-Indian words are known—Cina, the 
name of the country and people of China, and Aicake, ‘a kind of small 
bamboo." 

Galva-, galvarka, gallakka, gallaka may now be considered. In the absence 
of any other derivation, I suggest that the word is * galla, extended to * gallaka 
or * gallakka by adding the pleonastic -ka affix, which would change to -kka 
in Middle Indo-Aryan of a late period, and that it means stone', and is of 
Dravidian origin. There is the common Dravidian word for 'stone', occur- 
ring in South Dravidian (Tamil, Malayalam and Kannada) as kal, in Central 
Dravidian (Telugu) as kallu, and in Northern Dravidian (Brahui) as xal 
In some ancient Dravidian dialect the existence of a form with initial g- 
instead of k- can be very well assumed, and Sinhalese borrowed it with the 
initial g-, possibly from Archaic Tamil (before the employment of the present 
alphabet of Tamil to write the language) : Sinhalese galla ‘stone’, singular, 
plural gai. (Compare, Modern Tamil Jamiz =‘ Tamil’, but Sinhalese 
Demila, Greek * Damir-iké — 'the Tamil Country, Sanskrit Dramida, 
Dravida, all of which suggest an ancient form * Dramiza, with initial d-, as 
opposed to the Modern Tamil form with 1-) 

Middle Indo-Aryan * galla- with extensions gallaka, gallakka, would thus 
be a Dravidian defi word in Aryan. Originally meaning ' stone,' its modifica- 
tion to mean ' precious stone, crystal' would be quite normal : in Tamil (kal) 
as well as in Bengali and other New Indo-Aryan (patthar, pāthar) 
the word for ‘stone’ is commonly used to mean also ‘precious stone.” А 
vessel of stone, or crystal can be very well indicated by an extension of the 
word for "stone'—galla < gallaka, gallakka: in Bengali, pathar ‘stone’ is 
commonly used to mean a plate or dish carved out of black stone or marble. 
galva and galvarka, otherwise unexplained, can be very well explained as false 
Sanskritisations of the Prakrit (desi)! words * galla, * gallakka, with a plau 
sible restoration to a known arka brightness, splendour’ qualifying an obscure 
galva or galu > galla—galu galva being evolved out of the analysis? -- arka— 
galvarka. 

Viewed from the stand-point of the etymologies suggestec 




















above, musdra- 
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looked upon as another instance of Poly 
glottism in Middle Indo-Aryan, the first element of this 'translation-com- 
pound' being a foreign word from the Chinese (which itself borrowed it from 
Iranian) and the second being a native Indian word, Dravidian in origin and 
adopted in Aryan. 


galva and masüra-galvarka can be 


DHARMA-SURI_HIS DATE & WORKS 


By 
E. V. VIRA RAGHAVACHARYA, Cocanada 

I, The Poet's ancestry and personal details -— 

Dharma-süri was a Brahmana of the zotra,' and believed to have 
lived at Kathevara near Tenàli (Guptür Dt Madras Presidency). His grand 
father, Dharma-sudhi propitiated lévara by means of his severe ‘tapas’ and 
obtained as a result a boon that his family should be an uninterrupted line of 
‘ Savants ’ well-versed in the whole of the ' Sstraic lore till the seventh gene- 
ration (S. R. 1. 18 41.). Our poet's ancestors were reputed for their deep erudi 
tion. They were living at Benáres and consequently their family was being 
called "Varana&' family. His father's elder brother Nardyanivadhani was a 
literary prodigy and had the title ' Avadhàna parikramana-cakravartin 
Defeating a great ‘savant’ Rangivadhani by name, in Vedic Avadhana 
Narayana was greatly honoured at the court of Dharma-bhüpa who respect 
fully offered to him a palanquin, an umbrella and a camara ' and bestowe 
on him the title of * अवघानीश्वर-डार Т + We cannot at present 
identify this king (S. R. I. 21 SL). Nürüyapa's younger brother was 
Parvata-nátha-süri, our poet's father It is said (S. R. I. 22 23 él) that 
Parvatanütha was a great 'savant in all the ' &istras' and that before an 
assembly of scholars he had defeated in literary contest one, J 
and taken from the vanquished scholar his proud title ‘ Vadi-kesari at the 
same time making him renounce his title ‘ MAyavadi bhayankara’, We are not 
able to identify this Jangrdana either Parvatanatha’s younger brother Rima 
Pandita was a great elocutionist and a sound scholar in all the six systems of 

philosophy. The poet says about himself that he was a master in all 
the fourteen ‘ Vidyiis"? but he was particularly proficient in the ' Nyàya- 
Sistra', though he did not allow his special attraction towards 'Nyàya' to 
deflect his deep love for poetry and poetics. This he says in his Магар 


sura-Vijaya तर्ककर्कशतां गतापि etc, [Vide Appendix.] 




















Tripurári-Somayàjin—Parvati 


Nárüyapávadhàni Parvatanatha Rima Pandita 


L Vide-Appendix. 
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IL. Date—/nternal evidence :— 
harmasüri in his S.R. ( pp. 136 ; 197 ) mentions Vidyantha by name 
and criticises him. The date of Vidyanatha is according to Prof. P. V. KANE 
1300-1325 AD., Dr. S. K. DE 1290-1310, Prof. TRIVEDI and Prof. EGGELING 
1298-1317, SEWELL—1295-1323 and according to Prof. Sesagiri SASTRIN 
1295-1319. Taking the latest among these dates, we may assign our poet to 
a period later than 1328 A.D. 

Our poet mentions the author of the SaWijivini, a commentary on the 
Alahküra-sarvasva of Ruyyaka (S.R. VI. P. 115, Tel. ed. ; P. 105, Bamra 
ed). Sajivimi was the work of Vidy&cakravartin who was a protégé of king 
Vira Ballila III (1291-1342) of the Hoysila dynasty.! From this, we can 
safely assert that our author was later than 1342 A.D. 

The latest among the writers quoted by our author is Bhiipéla who is 
identical with Siügabhüpüla, the royal author of the Rasarmava-sudhükara 
( T. S. Series ). Dividing the ‘Spigira-rasa' into ' Sarhksipta ' and ' Vistrta 
Dharmasiiri says 

तत्रायो भूपालेंनोक्त :-- 
' युवानौ यत्र संक्षिप्तांत्साध्वसविडितादिमि 
उपचारान्निषेवेते स संक्षिप्त इतीरितः * इति ” 
—S.R. X. p. 341 (Tel. ed.), p. 346 (Bamra ed.) 

The above verse is found in the Rasarnava-sud hákara, II. P. 135 | Venkata 
giri ed. in Telug 1 ; ! 

Now, the dates assigned to Sihgabhüpüla by several Sanskritists are as 
follows :— 

Prof. Sesagiri SASTRIN and Dr. S. K. DE—( About 1330 A.D) Mr. A. N 
Krishna AIYANGAR:2 (1360-1400 AD.) Dr. M. KRISHNAMACHARIAR' 
( About 1400 A.D.) 

Taking the earliest date assigned to ingabhripeil: 
might say that Dharmasüri was later than 1330 A.D. 

External and Indirect evidence :— 

Mallinátha, the famous Sanskritist of ‘Andhra-ieéa" and the voluminous 
commentator on Sanskrit classics does not even once refer to Dharmasiri or 
his S.R. though both of them belonged to the same province. If Dharma lived 
- before Malli, this famous scholiast could not have ignored such a brilliant 
author as Dharma who hails from his own province. The dates assigned to 
Malli, by several scholars are—1390-1400 (Dr. R. G. BHANDARKAR,), 1400- 
1414 ap. (Prof. K. P. Trivedi and Dr. De), 1419-46. (Dr. M. KRISHNÁ- 
MACHARIAR ) Jharma might be later than or a younger coeval of Malli. If 
they were contemporaries, it might be that Dharma, being too near in time, 
might not have been taken as an authority by Mallinàtha 








(ie, 1330 A.D.) we 











' 1 Vide. Dr. M. KRISNAMACHARYA : History of Classical Sanskrit Literature, 
pp. 856-858 (1937). 
2. Summaries of Papers (pp. 28-29). Mysore Oriental Conference, 1935 
3. History of Classical Sanskrit. Literature, p. 770 
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Jagann&tha Panditaraja, the renowned Sanskrit poet of * Andhrade£a ' was 
not mentioned even once in the 5.K. Jagannütha was like a huge light-house 
in the field of Sanskrit Poetics and no later writer on Poetics, to whatever 
province he might belong, could afford to ignore Jaganr or his work, 
Rasa-gangadhere, much less Dharma who belonged to the same province. 
Dharma's silence regarding Jaganr&tha might be taken to mean that the for- 
mer was earlier than Jaganniitha or earlier than 1625 from which date Jagan 
n&tha's literary activity is believed to have begun. 

Appakavi, the famous Andhra grammarian, mentions the S.R. by name 
in the Appakaviya while enumerating works on ( Sanskrit) grammar and 
Alamkaüra. (L p. 12: II. p. 109 $ri Ràjar&jeévari-Niketanam Press ed 
1910). Appekaviya contains (I. 33) the date of its composition which cor- 
responds to 1656 AD. From this we can conclude that Dharma was 
earlier than 1656 a.D., and in all probability earlier than 1625 ( Jagann&tha's 
date). We might assign 1414 (Mallinütha's earlier limit) and 1625 A.D. 
as the two limits within which our author must have flourished 

We can yet narrow down these limits, Gaurana, the well-known Telugu 
poet, author of Hariscandra-carita in ' Dvipada' metre, had also written in 
Sarhskrit a work on Poetics Leksena Dipiké' by name, in which the S.R. was 
referred to. If this is the same work as our author's, which I think highly prob- 
able, Dharma might be said to have been a contemporary of or a little earlier 
than Gaurana. The date of Gaurana is 1440-1450 a.n2 Hence we can safely 
conclude that Dharma-süri must have lived between 1414-1430 or roughly the 
first quarter of the 15th century. 

A, STOTTRAS: 1 Krsná-stuti, 2 Sürya-sataka. 

These two 'stottras' are no longer extant but are known only through 
fragments cited in the Séhitya-ratndkara 

1. AKrgud-sluli :—This is a stotra in praise of the river Keni. In the 
Sühilya-rafnákara [Taranga VI—dealing with баьа атк 1 
(Bamra ed.), p. 143 (Telugu ed.) ] the following verse is given in illustra- 
ton of "Vrttyanu-pr&sa 

“ यथा ममैव कृष्णास्तुतौ-- 
मुष्णातु सिष्णा स्वभिजनब्रजिनान्याञचु दुर्वोरवारा 


| गाधा गाधाररोधोविवरभुवि वलद्भीवरोधा वरौघा ! 


2. Sürya-Sataka :—This too is known only through a couple of quota- 
tions. It is otherwise known as Revi-Sataka. It is in praise of the god Sürya, 














l Descriptive Catalogue oj Skt. MSS—Vol XXII (Govt. O. MSS. Library, 
Madras ). pp. 8692-'96, ; 

2 Lives of Telugu Poets—Part I it 
Vireéaliigam PANTULU pe p. 993 (Revised ed. 1916)—Mr. K. 
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after the famous Sürya-ialaka of Mayüra. Like Mayüra's poem the Ravi- 
Satake of our poet also is in Sragdhará metre. 
8. “ नागबन्धस्तु अस्मामिः सूर्यशतके बिम्बवर्णने कथितः यथा--- 
* ब्रिम्ब॑ ध्वान्तव्यघादं कनकधरशिरबारि शोणशुदाप्तम 
पदमाधिप्रेमसोमक्षतदमुरुमुदः कतृंकन्यूहहारि 
शेमुष्या दातूदैत्याधिपतुद्तुलकमां मयाधानकल्प्याम्‌ 
कस्येह क्षीणता मुत्क्षिपतु पड़ परं दैवमरचिःकदम्बम्‌ ' 
७. अष्टदलपद्मबन्धस्तु अस्माभिः सूर्यज्ञतकेऽश्ववर्णने कथितः । यथा-- 
“या दासत्राणरक्ता ततिरिनहरितां ब्ञाभिनन्यास्तमाया 
या मास्तव्यानभिज्ञानवतु मरकतम्रामसक्रीरजेया 
याऽऽजेरश्रीसम्रा यदरिततिरसक्तासरञ्चाजरा या 
या राजबारसक्ता निशमियमघमुक्ता रणत्रासदाया ' CU 
VI p. 131-2 (Bamra ed.). 148, 149. pp. (Tel ed.). 
B. Kàvyas: 3. Bülabhügavata. 4. Harmsa-sandeía (Prákrt.) 
Bala-Bhagavata :—This poem also is no longer extant. It is thus 
mentioned in our poet's minor drama, Narakdsura-vijaya in the course of the 
conversation between the ‘Nati’ and the 'Sütra-dhàra 
* सूत्रधार : :--' अंस्तिखल्वत्रापि अस्रतरसनिष्यन्दी सकलतमस्स्तोमपरिंपन्यी नरहरेनेरका- 
पुरनिबहणोदारददरणरूपो गुणशिरोमणि: इत्थमेवैतत्कविना स्वकाव्ये बालभागवतेप्युदीरितम्‌- 
* विनिन्दिताः केन च чү 
जडेन दोषोपहि ( ह? ) ता आपि स्वतः 
ममोक्तयो विष्णुपदस्प्ृशो बुधैः 
कला इव प्राह्मतमाः कलानिघे: ˆ “* 
A verse from this work is cited in the Sáhitya-ratnakara and the theme 
of the poem is the story of Sri-kpysga. 
“ क्रियाफलोस्मेक्षा यथा-- 
* निविश्य Ясир ин 
नमी समीरा स्सहसा ससंभ्रमा 
लताङ्गनालिङ्गनलालसा ndn 
VII. p. 157 (Bamra ed.). p. 176 (Tel ed.). 
4. 1iHansa-sandeía :— This is a poem in Prükyt and is now lost to us. 
The theme of this poem seems to be similar to that of the Hartsa-sandefa of 
&r Vedàánta-de&ika—i.e. the sending of a message by Rama to his beloved, 
Sita who was in Lanka, by means 


1 For an account of Sarhskrit poems with the title Hamsa-sandesa, the curious 
student is referred to our work (in Telugu )—' The History of the Samskpyt Düta- 
Kévya (1937), Prof. Chintaharan CHAKRAVARTI's paper on this subject in the 
IHQ. Vol IIL No. 2 (June 1927). and Dr. Mr. KRISHNAMACHARIAR'S History of 
Classical Sanskrit. Literature, II Revised ed. (1937) 
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A verse from this now lost Kavya is cited in the Sahitya-ratnakara in 
illustration of ' Jágara, one of the ten stages of the love of the hero :— 
“ यथा वा--ममैव प्राकृतभाषाविरचिते हंससन्देशें--- | 
छाया--जातं सीतानयनयुगलं रोहितं जागरादवा 
किं वा ताम्रं मदनदहनज्वालजालाभितापात्‌ 
तारच्पे सुरतविभवे चुम्बनानां प्रभेदे 
रक्तं किं वा रघुपतिमुखे वीटिकारागयोग़ात्‌ '.” А 
—X Rasa-tarahga, p. 246 (Tel. ed.), p. 353 (Bamra ed.). 

С. МАТАКАЅ OR PLAYS: 5. Karhsa-vadha. 6. Naraküsura-vijaya. 

5. Kahsa-vadha :—This play too is not now extant. Three stanzas 
from it are quoted in the Sahitya-rainákara. As author calls it a 
nütaka', it must be a play from five to ten acts. It is different from the 
Kerisavadha of Sesa-kpsna (Küvyamülà, No. 6.) A Karisa-vadha is ascrib- 
ed to Panini in Patafijali’s Maha-bhàsya, The theme is the slaying of Karnsa 
by Krsna. 

a. Asan illustration of ° Svabhavokti.' 

“ य॒था--मदौये कंसवधनाटके-- 
वक्षोजाङ्गगचुम्बितुम्बिरुचिरामाचिञ्रती वक्ककी 
| मीषददर्शितबाहुमूलस्‌षमा तन्ली स्पृशन्ती नखे 
मन्दस्पन्दितकुण्डलालकभरा माधुयेधुयंस्वरा 
किश्चित्कुदमलितेक्षणा स्मितमुखी केसं झनैगायति. ' ” 
VII p. 232 (Bamra ed.) ; p. 233. (Telugu ed.). 
b. In illustration of ' Adbhuta-rasa '— 
“ यथा वा ममेव नाटके कंसवधे-- 
“आरुहः कुरथं रजोऽन्धितदश्ञा सृतेन सन्चो दितै 
रथैराशुविनश्वरे रपयुगप्रकान्तचकं वढ 
चापे हीनगुणे विपत्रविद्ञिखे सन्धाय निन्येऽज्ञसा 
शूलोत्कम्पिकरोदरो विषमरक्‌ तिख्नः पुरः पञ्चताम्‌. ' ” 
—S.R. K. p. 366 (Bamra ed.), p. 355-6 (Tel. ed.). 
с. Asan example of ' Bhávasandhi '— 
“ यथा वा ममैव नाटके क॑सवधे-- 
* रोषाददक्षिणमीक्षणं विपुल्यन., वामं भयान्मील्यन. 
аач жета, ==, चाटूक्तिमप्यन्यतः 
एकेनापि पदा पुरः परिसर त्नन्येन पश्चादङ्रजन्‌ 
чеп «ңа аб दां लेभेऽघेनारीश्वरः.” ” 
X. p. 387 (Bamra ed.), p. 374 (Tel. ed.) 
6. Naraküsura-vijaya-vyüyoga :— his is an 'upa-rüpaka' or minor 
drama called 'Wyayoga.’ It was printed twice in Telugu characters and we 
propose to issue a Nagari edition of the same. It was translated into Telugu 
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long ago by the late M. M. Kokkopda Venkataratnam PANTULU of the Madras 
The play depicts the heroic story of the killing of Narakasura. It was 
written at Puri (Jagannath) as noted in the ‘Prastivana.’ It is also 
known as Naerakdsura-vadhe and Nerakadhvertsenam. Many verses from 
this work are quoted in the Sahilye-raindkara, some with the name of the 
work and some anonymously. Here are some of those verses 
a. An example for ' Khandita-nàylkà ' : 
“ गुच्चा ममैव व्यायोगे [= Verse 5 in the Vyayoga]. 
* नीतः क्षपः कर्चिदध:छृतजीवनाया 
रागान्वित स्तुहिनबाष्पसुचो नलिन्या 
पुष्णाति पादपतनेन पुनः प्रहर्षम्‌ . ` ” 
—S.R. II. p. 47 (Bamra ed.) ; p. 51 (Tel. ed.). 
b. In illustration of the figure ' Paryáya ': 
«४ अत्रागस्योदाहरणं मदव्यायोंगे वरुणभन्ननिरूपक पद्चय॑ं-- 
* तद्धाटीतीब्रघोटीखुरपुटपटलीपाटितक्ष्मातलोद्य 
डूलीपालीमि रब्घौ सपदि चुलकिते तत्प्रतापानलेन 
प्राविक्षतददयाब्धिं तदनु ( सुतनु? ) विगलितोपछ्वं स प्रचेताः. ” 
VIL p. 194 (Bamra ed.) p. 205 (Tel. ed.) 
The above verse is again cited in IX Tarahga, p. 284 (Bamra ed.) p. 275 
( Tel. ed.) as an example of ‘ Atyanta-tiraskrta-vácya ' relating to a word. 
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झस्तान्यन्नाणि झाञ्जाण्यापि तव बहुशः सन्तु Ёк 9954 
रामे संघ्रामभीमे दझसुख | न पुरा वर्धसे स्पर्धसे चेत. ” 
—S.R. ІХ. р. (Bamra ed.), p. 274 (Tel. ed.) 
This stanza which is quoted in the S.R. occurs in the Vyayoga (4. 83) 
with a change in the last two lines thus : 


FE TT 
LiT = 


बह्धिः सौदशीनोऽयं तृणमिव दहति क्षोणिपुञ्न प्रमत्तम्‌ . * 
d. 'Bharata-vákya 
“ आमत्युद्सिता, रता वितरणे, तन्त्रे निर्छाढ गताः 
सांख्यन्यायविचारचुशु मतयः प्रामाकरप्रक्रिया- 
फरणा भवन्त्ववनिषा, विप्राक्ष नित्योत्सवा 
—PNarakásura-Vijaya, 8. 89. 


: 
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आबिश्नता भ्रियमुरस्यथवा शिरोघा 
वच्जं च नामिविवरे यदि वा कपर्दे 
पाणी सुदईीनवताप्यथवा ललारे 
देवेन केनचिदिदं जगदेतु मोदम्‌ . ” —lbid. §. 90. 

D, SAHITYA : 

Т. Баһіуа-таіпаката : This is by far the most important and famous 
of the author's works. In 10 ‘ Tarangas’ it traverses almost the whole field 
of Sarhskrit poetics except Dramaturgy. He denounces author's like Vidya- 
пайа who, for mercenary motives, extolled in their works kings who are but 
mortals, himself dedicating his work to God §ri Riméicandra. Almost every 
stanza given as illustration in this work relates to some incident in the life of 
Sri Rama. The titles of the ten ‘ Tarangas’ are as follows : 

I. Gronth@rambha-Samarthena. 

IL Abhidha. III. Laksana. IV. Vyarijanà. V. Guna, VI. Sabdalarmkára. 

VII. Arthálamkara. VIII. Dosa. IX. Dhvani. X. Rasa. 

Postponing to a future occasion a critical study of the work and its place 
in the history of Sarhskrit Sahitya literature, we give here for the information 
of scholars a list of the important writers and works mentioned in the S.R. 

Important Works and Writers cited in the Sāhitya-ratnākara. 

(Reference is to the chapter and page of the Madras edition 1871) 


अभिनवगुप्त. ४. 177; ४. 327 
अलक्षरसवंस्व-सजीविनीकार. 1४. 115 
आचार्यैः, 1. 24, 26 
कवि-कल्पद्ुम-कार. \1. 155. 
कामझान्न. X. 349. 
कान्य-प्रकादा, IX. 293, 373. 
काव्य-प्रकाश-कार. 1. 21: 11. 87, 88; 1”. 117, 1253: У. 135-6; Х. 319, 
338, 339. ं 
कृष्णास्तुति. [ ताड own.]. III. 10; V. 141; VI. 143, 156. 
9, #125, Х. 338. 
10, गणस॒न्न, ४. 356. 
ll. qum. X. 318, 319. = 
12, घ्वनिकार. X. 340. 
13. नाटक-सञ्जीवन. %. 348. 
14. नारदीय-पुराण, 1. 22. 
15. बालभागवत. [ His own. ]. VIL. 176. 
16. भद्ट-नायक. ( भुक्तिवादिन्‌). ‰. 326. 
17. भरत. गा. 83; X. 319, 353. 
18. «qe. IV. 117 


19. भारतीय, %. 350, 372 
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21. भोजराज, ५४. 129, 136; X. 335, 336. 

22. मुदा-राक्षस. 1. 22. 

23. मुनि [Bharata-Muni]. X. 337, 338. 

24. मेघसन्देश, 2. 349. 

25. गति-रहत्य, 2. 321, 340, 349. 

26. रविझातक. [= His own Siiryasataka ]. IIL. 110; V. 141; VI. 156. 
27. Targa. A. 341. 

28. रामायण, 1. 22, 23. 

29. लोचनक्ार. [ = Abhinava-gupta ]. X. 340. 

30. sigz, [ = Bhatta Lollata]. X. 308, 324, 331. 

3l. वाक्यपदीय, 11. 64. 

32. वात्व्यायनीय, %. 341. 

33. विद्यानाथ. ४. 136; VIL 197. 

34. चेद्‌. 1. 22. 

व्यायोग, [His own Narakdsura-Viaya-Vydyoga]. IL. 51; VIL. 205, 227. 
zs. X. 310. 

Santen, LX. 277, 340, 349, 350, 372. 

JXTCOPEBH. [of Bhoja ]. X. 335 

HER; HP. X. 338. 

40. mise, [ 7 His own Ravi-sataka. Vide. Supra]. VI. 148, 149. 

41. स्मृति. 1. 22. 

42. हुससन्देश [ His own poem in Prakrt]. X. 346. 

43, हरिवंश. 1. 23. 

E. COMMENTARIES : 

8. Bhüsya-ratna-brabha :—(Nirpaya-sigar edition.). Dharma-süri was 
a great devotee of Sri Rama and was of opinion that Rima was the Supreme 
Being. It is said that in his later days he became a ‘Sannydsin' and assumed 
the name of Rámáünanda or Govindànanda and composed a commentary on 
Saünkara's Bhàsya on the Brahmar-sütras. But whether the author of Ratna- 
prabhà is identical with the author of the Sühitya-ratmdkara has yet to be 
investigated. 

9. Brehmdémrta-versini :—(Printed in Telugu Characters, Sarasvati- 
Nilaya Press, Nellore, 1900 ) 

This work otherwise known as Brahma-sütra-guru-vrtli was written by 
one Dharmá-bhatta, the disciple of an ascetic, $ri Mukundasrama-éricaraga by 
name, and Mahopüdhyáya Sri-Ramacandrarya and son of Tirumalicirya. 
The identity of Dharmé-bhatta with our Dharmasüri has also to be investi- 
gated. In S.R. our poet gives his fathers name as Parvale$a. If this 
term is a Sanskritised form of ' Tirumala' then we are somewhat in a position 
to equate the two authors. Like the author of the S.R. this author also dedi- 
cates his work to Sri Rima and this point is in favour of the identity. 


$5259 
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l. Naraküsura-Vijaya : Printed, Madras, 1885. (In Telugu Characters). 

2. Sdhitya-ratndkera : With the commentary Mandara by МаПаа Т акетапа- 
suri, Madras, 1871. (In Telugu characters) 

3. Sahitya-ratnákara : With the com. Nauka by Madhusüdana Miéra, Bamra, 
1901 (In Nagari characters). Sudhal Press, Bamra 

4. ‘The Naukds and the Mandata—Commentaries on the Sahitya-ratndkara : 


A paper in Telugu by the present writer. ( Journal of the Telugu 
Academy—Vol. XVII, No. 6, 1929) 


APPENDIX. 

In the traditional manner, Dharma-süri traces the origin of his family 
(Harita-gotra) to Lord Visnu, from whose naval lotus was born the four-faced 
god, Brahmi whose mind-born sons were Marici, Pulaha, Angiras and others, 
who were said to be the ancestors of the whole humanity inhabiting this earth. 
Of Brahmá's mind-born offspring, Angiras had a son Harita, the pure, after 
whom our poets family received the name—" Harita-gotrz 
descendants of Harita ). 

Select verses from the Sahitya-ratnükara. 


1. तेध्वङ्गिरोमुनिवरा दुद्यं प्रपेदे 
दोषानुषङ्गरहित्च न भोगमारीः 
शान्तो निराकततमाः झुचियोगदी प्रः, (12) 
2. गोत्रे च तस्य समभूदभिजातवंशो 
वाराणञ्षीत्युपपदेन भुवि प्रसिद्ध: 
तत्राभवन्‌ बुधवरा त्निपुरारि-सोम- 
यज्वादयः झुभतपःश्रतज्ञीलवृत्ताः, (13) 
3. देवान्‌ हविर्भि रतिथीनझनेश्च शिष्यान्‌ 
विद्योपदेशविधया परितोषय द्विः 
वाराणज्ञीविहितनित्यनिवासदीक्ष 
येः पण्डितै भरतखण्ड ममण्डि पुण्यै (14) 
4. सर्वेज्ञतः शमितकामरुषो गिरीझा 
तस्माटुधाद, बहुमुखो दूतवाग्विभूति 
धे्माइयः समुदभून्महितः कुमारः. {15) 
5, नागाम्चिकां झुभगुणां प्रतिसृह्म कन्या 
मेकां शहाश्रमनिवासकृते चिर॑ यः 
सत्सम्प्रदाय मकरो दवनावखण्डम्‌ (16) 
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10. 


11. 


13. arme 


14. 


15. 


ui तोयैडेछाटगलतापहरः कपर्द 
गङ्गात्मना परिणतै दैधिरेऽबसिक्ता 


» यः सप्तवारविहिते वेरदात्महृष्टात्‌ 


प्रासादमन्त्रसुपुरअरण मंहेशात्‌ 
आसप्तमाद. वरमगानिजवंदजनां 
विच्छेदञन्यविमलाखिलशाख्रबोधम 
विधिवदनुष्टितकमो धमोख्यसुधीः सुसंस्फुरद्धमौ 
जनयांबभूव तनयान, नारायण-पर्वते-रामाख्यान 


2 
г " = LT == шшш 
5 ЛЫ व्वा र्य hin = Е [= “a 4 





E aan aga: feat द्विजरथेन नारायण:, 
जित्वा रामावधानिप्रवर मुस्म्देगवद्वेदचर्चा 'छाष्यमानावधान 
गोएया नारायणार्य सदसि बुधशते с 








निःशेषश्नमभक्षिकां बिवकरीं कामप्रदां पता 





थैस्मिन्‌ विस्मयमावहत्यहिपतो नित्येकता वारिता 
fa qaqa: Seay ad fet saz Ма 
ुत्सन्नं सनकादिषु प्ररामितँ पञ्चत्वमिन्द्रदव॒षु 
येन स्वैर मभाणि पाणिनिमतं ग्राणादि काणादवाग्‌ 
गुम्फे स्पष्टमघड़ि भह््गुरुवा गुड़ीकते कुड़िमे 
fei api mR mare sanee А 
е न्यध्वन afte छा पाषण्डषण्डाटवी 
वादेन जनार्दैनाह्वयबुघं मध्ये विपञ्चित्सभं 
जित्वाविन्दत वादिकेसरिपदं औं तदीयं स्वयं 
प्ायावादिभयङ्राख्याबिरुव दार्जितात्‌ 








(17) 


(18) 


(19) 


( 20) 


(21) 


(22) 


(23) 


(24) 


(25) 


(26) 
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16. आटोपोदमटन 





सोऽयं वप्रतिभारपन्निकषण्रोददीपडदर्शनी- 
रत्न्रङ्मयकन्धरो यदनुजो रामाहृयः पण्डितः. (27) 
17. तस्मात्‌ पर्वंतनाथसूरिजलघेः श्रीयक्रमाम्बावियद्‌ 
тата! газтай =ч] चन्द्रवत्‌ 
सोऽहं धमंसुधी गवां विलसितैः कर्तु रसालंक्रिया- | 
संस्फूर्ते समुद॒शयेयमधुना साहित्यरत्नाकरम्‌ . (28) 
18. इदानीं स्वमरन्धचेयर्थ्यं परिहतुमाह-- 
अलेकियाः पू्वेतरेः प्रणीताः, न योजिताः काचन नायकेन 
कैश्चित्तु कुक्षिम्भरिभि निबद्धाः, क्षोदीयसा काश्चन नायकेन 
—5S.R. I. p. 16 (Bamra ed.) p. 16. (Tel. ed.) 
19. दिव्येनोत्तमनायकेन घंटिता सेयं ममालंकृति 
तत्तादग्दशकण्ठकीर्तिपयसो नेल्यावहश्रीजुषा 
Raa महेन्दनीलमणिनोदारेण 
—S.R. I, p. 16 (Bamra Ed.) p. 17 (Tel. Ed.) 
20. आस्थामन्दिर मिन्दिराप्रणयिनो देवस्य रामात्मन 
स्त्वङ्गतुङ्गतरङ्गरिङ्गणभरै रक्षीकृताडम्बर; 
ताइडूनिर्मलधर्मतृरिकवितासोद्वासकड्लोिनी- 
पूर्ण: कर्णमनोहरो विजयते साहित्यरत्नाकरः, 
21. धर्मान्तवाणिव्यं ल्िभुवनविदिते वारणाञ्यन्वये यः 
संजातः पवतेशा च्छुभगुणगणभू ये्लमाम्बासुगर्भे 
व्यास्याविस्यातकीतें दिंवरणगुरुवाक्सांख्यमुख्यागमानां 
तस्यालङ्कारञान्ने रघुपतिबिभुके चादिमोऽयं तरङ्गः. 
S.R. L §[. 36-37, p. 34 (Tel. ed.), pp. 30-31 (Bamra ed.) 
Colophon at the end of I Tarahga, p. 33 ( Tel. ed.) 
इति श्रीमत्‌ त्रिभुवनपवित्र-हरितगोत्रवातंस-वाराणक्षीवंशपदमाकरप्रभातभानुना, पद्‌-वाक्य- 
प्रमाण-पारावार -पारीण-श्रीमहोपाध्याय -पर्वतनायसूरि-पण्डितमण्डळेश्वरसूनुना, श्रीयल्लमाम्बागभरतना 
करपारिजातेन, निर्मलाचारपूतेन, चतुर्देदाविद्याविभूषणवता, श्रीधर्म-संख्याबता विरचिते भ्रीमद्रघु- 
कुलतिलक-यशोषनसारसुरभिते साहित्यरत्नाकरनाम आम гиди 
23. धमोन्तर्वाणिवये ख्रिभुवनविदिते वारणाऱ्यन्वये य 
संजातों यज्ञमाम्बाकृतसुकृतफलं, पर्वतेशस्य भाग्य 


स्तस्यालक्कारशात्रे रघुपतिचरितेऽयं तृतीयस्तरन्ग 
—S.R. III. p. 110 (Tel. ed.) 
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24. घर्मान्तवाणिवाणी-विवरणसरणो-माधुरी-साधुरीत्या 
द्राक्षा द्राकूक्षारभावं भजति समुचित यत्सुधायाः सुधात्व॑ 
si क्षौद्रप्रकारं समुचितमगमच्छकरा शर्कराभूत्‌ 
क्षीरं च क्षीरमासोत्‌ सुदगघररसे साघुता सा घुताभूत्‌ 
—S.R. VII 174 क्ष. p. 248 (Tel. ed.). 
25. प्रचीनाभिनवप्रवन्थविहितप्रन्यानुसन्थायिन 
सोऽयं साइसिकेन सम्प्रति मया नूतनः प्रबन्धः कृतः 
कस्तुष्येद्‌सुनाध्वना таа! बोद्धा च निर्मत्सरः 
सर्वज्ञो गतमत्सरोऽस्ति हि रमारामः स संतुष्यतु. 
26. भो मातः, कविते! हितं मम वचः किञ्चित्‌ समाकर्णय 
भरीमद्वामगुण-स्तवामूतवतो मत्यंस्वुतिं मा कृथाः 
कस्तूरीचनसारचन्दनरसन्यासोत्सवास्तादवित्‌ i 
को वा विल्लवसाल्षपुयपिश्चिताछेपामिलाषी भवेत्‌ 
—S.R. X 93-94 |. (9. 375.) 
27. सञ्जातो हरितान्वये महति यः भ्रीपर्वतेशः सुधी 
षृण्णां द्शेनकारिणां कृतिमता ( सुमनसा ¦ ) मैकात्म्यलीलाकृतिः 
घमाख्येन मनीषिणा विरचित स्तत्सूचुना ताइझा 
सोऽय यावदिलातळं विजयतां साहित्यरत्नाकरः. 
S.R. X 95 &, p. 376 (Tel. ed.) ; p. 390 (Bamra ed.) 
28. विश्याते5जनि पवतेथरसुधोः श्रीवारणाऱ्यन्वये 
घृण्णां द्रीनकारिणां सुमनसा मैकात्म्यलोलायित 
धर्माछ्येन मनीषिणा विरचित स्तत्सूनुना तारा 
व्यायोगो रसजुम्भितोऽस्ति नरकध्वंसाभिधो नूतन 
—Narakásura-Vijaya, 61. 13, p. 6. 
29. तके ककेशतां गतापि नितरां атай аа: 
माधुर्ये प्रकटीकरोति कविता शालेषु किं वादमुतम्‌ 
पञ्यात्यन्तकठोरता मुपगता झष्मे मयूखावलिः 
किं नाविल्कुरुते नवामूतभरं भासांनिघेः प्रात्रषि 
—Narakdsura-Vijaya, §l. 16, p. 8. 
This verse has a striking parallel in the following verses :— 
1 नट :-- तदहमिदन्द चन्द्रिकाचण्डातप्रयोरिव कवि p tf 
कोतुकितो ऽस्मि 
सुत्रधार :--' किमिह कोतुम्‌ ? 
येषां कोमलकास्यक्रोशळकलालीलावती भारती 
तेषां कर्कशतकंवकभणितो द्वारेषु किं हीयते 
युः कान्ताकुचमण्डले कररुद्वाः सानन्द मारो पिताः 
तैः किं मत्तकरीन्द्रकुम्भदलने नारोपणीयाः उराः 
—Jayadeva's Prasanna-Ràghava, I. 18. 
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The above éloka was attributed by Mrs. Malati SEN to Raghun&tha,! the 
famous Bengali ‘ Naiyayika.’ (15th & 16th centuries) 


I. तरङ्गेषु क्केदाधियो वयमेव नान्ये 


तन्त्रेषु यन्त्रितथियो वयमेव नान्ये 
काव्येषु कोमळघियो वयमेब नान्ये 
कृष्णे निवेद्चितषियो वयमेव नान्ये 


South-Indian tradition attributes the above verse to the renowned Vaisna- 
vite scholar-poet Sri Vedinta-Desika (1268-1369 A.D.) while Mrs. M. SEN 
assigns this also to Raghunátha (C. O. J. II. i. p. 24.) 


111. क्र. तर्के ककेशवक्रोक्तिनिष्ठ्रा तस्य भारती 
जाता मधुरसन्दर्भे कान्येऽस्मिन्‌ सूदुला कथम्‌ ? 
४. तर्के ककंशवकवाक्यगहने या निष्ठ्रा भारती 
सा काव्ये मरदुलळोक्तिसारसुलभा स्यादेव मे कोमला 
या प्रायः प्रियविप्रयुक्तबनिताहृत्कतेने कतरी | 
प्रेयो लालितयीवतेन सूदुला सा किं प्रसूनावलि 
—kaSipatis Mukiddnonda-bhéns 9; 11 §l. 


(Telugu ed. Vagiévari Press, Bangalore, 1896). 

The second of the above verses, strangely enough, is also attributed in 
Mrs. Malati’s paper to Raghunátha. 

IV. For a further parallelism, the curious scholar is referred to Ven- 
katadhvarin's verse in the Vifvagunddarsa, él. 299, p. 169 (Nimayasigar ed. 
1923.) 

V. A still further parallelism is found in the Vesente-Hlake-bhana and 
Yatiraja-Vijaya ( otherwise known as Vedénta-vildsa ) by Sri Vatsya Vara- 
dacairya, son of Ghatik&sata Sudaréáanacarya of Küficipura. 

a. Wasanta-tilaka-bhana ( Vavilla & Co's Telugu ed. Madras, 1915 ). 

" M e. qi— तस्य तर्केषु ककेंशह्ूदयस्य कथं एताटडं उक्तिमाधुर्य '--इति 

( स्मृतिममिनोय ) इन्त | सन्तः खळ एवमादिशन्ति-- 
саң атат: ететі Чаї 
काळें भवन्ति सृदवः कवितासुवाचः 
दैत्येन्दरोळकुठिशं दायिताकपोळे 
नाथस्य कोमलमुदाहरणं न्नं नः ” 








—8. 5, р. 14. 








oh Some Literary Anecdotes' IX. By Mrs, Malati Sen, M.A, (Calcutta 
al Journal—II Vol. No. 1 pp. 26-27 Oct. 1934). 
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b. Yatiraja-Vijaya-najakt " 
नट :--_' तस्य ahpa निकामकर्कशा वाणी सायंतनसमयसमुछसित-मालतीमकरन्द- 
परिमलमुचि सहृदय-जन-हृदयानन्दकन्दसिरावेधिनि सारस्वत-प-( च ) रमसीन्नि 
नाटकमहिन्नि कथमिव पदमाधातुमहति ? ' 
सूत्रधार :--( विहस्य )  मारिष ! मैवमाझक्कूनी यम, 
शाक्लेषु शक्षपरुषा अपि नाठ्यमागें 
कर्णामृतानि च भवन्ति कवीन्दवाच 
नाथस्य कोमलमुदाहरणं नखं नः `. 
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* Printed in Telugu characters. Edited by 5. N. Ranganathacirya. Sri 
Niketana Press, Madras. ( 1893-94.) 


THE " VAISYAVAMSASUDHAKARA" OF KOLACALA 
MALLINATHA 
By 
V. RAGHAVAN, Madras. 


Kolácala МаШпаћа, the scholiast on the Mahākāvyas, is a very well- 
known writer. Besides the commentaries on the Raghuvarisa, the Kumdra-sam- 
bhava, the Meghadüla, the Bhajtibavya, the Siupalavadha, the Kiratarjuniya 
and the Naisedhiye-cerita, he has given us a commentary on the work of 
poetics, Eka@vali of Vidyadhara, and a commentary on the Térkika-raksa of 
Varadaraja, It has been pointed out by Mr. Vidhyesvari Prasad DwIVEDI 
in his introduction (р. 33) to the Pandit Reprint of Varadarája's Tàárkika- 
raksá with Mallin&tha's gloss, that Mallinátha wrote a commentary on the 
Progastapddabhasya or the Paddrtha-dharma-samgrahe of Pragastapada and 
that this work of his, Mallingitha refers to twice in his gloss on the Tarkika- 
raksd. It has also been pointed out by Mr. K. P. TRIVEDI in the Introduction 
to his edition of the Ekavali with Mallin&itha's Taralá that Mallinütha refers 
in his Taralá to two more works of his, a commentary on the Tantra vartika 
and another on the Svera Majjari. Kumarasvamin also cites his father's 
Siddhafijona on the Гашта vértika in his gloss on the Prataparudriya. 
We knew of no other work of this Kolicala Mallinatha, though we knew of a 
number of other Mallindthas, some of them also of the Telugu country, who 
have been mistaken frequently*for our Kolácala Mallinitha. We knew that 
BHANDARKAR, TRIVEDI and others fixed his date at the end of the 14th cen- 
tury A.D, that Kumáürasvamin, commentator on the Pratüparudriya-yaso- 
bhüsana was a son of his, and that the genealogy furnished by a descendent 
of this Mallinátha, a Naráyaga, in his gloss Pedayojaná on the Campu 
rámáyana (Madras Govt. Oriental Mss. Library, D. 12281) is inaccurate. In 
the present article, some new Mallinàtha material is placed before the scholars. 

On p. 563 of the Catalogue of Sanskrit MSS. in the Government Library, 
Mysore, 1922, we find our Kolicala Mallinatha as the author of a work 
called Vaifyavamiía-sudhaükara. It is noted here that the work is in Andhra- 
bhasa. A Devanagari transcript of this work secured by Dr. N. VENKATA- 
RAMANAYYA, Reader in Indian History, University of Madras, who has 
noticed this work on pp. 181-184 of his book “ Vijayanagara, Origin of the 
City and the Empire”, was kindly placed by him at my disposal. On 
perusal, I find that there are only two passages in it, in the middle and at 
the end, in Telugu ; the work is mainly in Sanskrit. 

That our Kolicala Mallinitha is its author is clear from the colophon 
which runs thus : | 

इति पद्वाक्यप्रमाणपारावारीण कोलाचलमल्लिनाथसूरिविरचिते वैझ्यबर्‍्य ( वंश) सुधार्णवे 
( -करे ? ) [चातुर्वेणं निर्णयो नाम] स्मरति पुराणेतिद्दास नैघंटि( दु )कदि प्रसिद्धि ( द्व) 
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वैद्य वाणिज्य वणिळ aux xus Tere (a) mite 
नन्दक्रमल चातुर्वण्येनि्णयो नाम दशमोऽध्यायः । 

The work is firstly useful in that it decides the date of Mallinatha. The 
document was the result of an enquiry ordered by King Vira Prataipa 
Praudhadevaraya of Vijayanagara. We find at the beginning of the 

€x > % इति श्रीमद्राजाधिराज राजपरमेश्वरभ्रीवीरप्रताप प्रौडदेव महारायेण 
विज्ञापितम्‌ । आज्ञापनानन्तरं तच्छासनमानीय त्वष्ट (E) | तददष्टान्तेनेब विद्यानगर ' 
घर्मासन प्रकारोऽयम्‌ । ” 

This king is Devaraya II who ruled between 1422 and 1466 A.D See 
also Mysore Arch. Rep. 1927, p. 26. 

This Vaiiyavaméasudhakara is a very interesting document. It is more 
or less of the nature of a report made or decision given by commissioners ap- 
pointed on a board to enquire іпіо а саве ог problem. A social trouble evi- 
dently arose in Devariya II's time over the identity of the community of 
Vaigyas. It seems there was an inscription in Kand (K@iici sthaia sisma) 
in which a previous decision on the same question was recorded. This in- 
scription has not come to light. It is the basis of the discussion in this docu 
ment of Mallinātha and is therefore frequently mentioned by him. In that 
inscription it has been decreed that the characterisation Vaisya, Марата 
vaiiya, Nagaresvara devatopüsaka and Trtiya jütiya applied only to a certain 
section of the merchant community. And King Devaráya Il desired that 
only they and not others also should call themselves by those names Vaisya 
etc. Where was the necessity to discuss this question and what was the advantage 
that those who were permitted to call themselves so enjoyed * The advantage 
seems to be the license to trade in the 24 cities and the 108 shrines [caturvim- 
Sati purisu, asta (uttaras) Sate tirpate (14) (gu) J. The eligibility for this 
trade is frequently mentioned in the course of the discussion. Evidently sub- 
(Vaijati, as they are frequently referred to here) like the Komati claim- 
ed this right of trade. The King seems to have entrusted the case to the 
court (Dharmüsana) at his capital Vidyanagara. Kolàcala Mallinatha was 
either presiding over this court or was on the board of judges. It is natural 
that a scholar of his reputation, well-versed in literature, should have been 
called upon to decide the correct meanings of the names appying to the main 
and subsidary mercantile castes On the order of the King, the Kafcisasana 
was brought for examination and on the basis of its decision, the Vidy&nagara 
Dharmüsana presented the following report on the case. 

(pes fear वाणिज्यनैर्जात्या (१) विवदमानयोः विवादशान्त्यर्थ काथीस्थशासनोक्त 
भिवेयत्व॑ नागरवैद्य नगरेश्वर देवतोपासकत्वं तृतीयजातीयत्व काशीस्थलशासने 





= 
ooo 








1. It is to be noted that Vijayanagar continued to be called Vidyanagara at 
the time of Devaráya IL See Dr. VENEATARAMANAYYA, Vijayanagar, Origin of 
the city and Empire, p. 184. 
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यस्य प्रवर्तते तस्य भवतु नेतरस्येति श्रीमद्राजाधिराज + + + प्रौडदेवमहारायेण विज्ञापितम्‌ । 
आज्ञापनानन्तरं तच्छासनमानीय त्वष्टं ( दृष्टम्‌ ) । तद्दष्टान्तेनैव विद्यानगर धर्मासनप्रकारोञ्यम्‌ । 
Ta वैश्य: स एव AFR: etc 


The report first summarises the findings of the epigraph thus : He who is 
called Vaisya is Nagara, Oruja and Tytiya ; his occupation and privileges are 
agriculture, trade, Svadhyaya, Yajana, and Dana; he alone can тапу а 
woman of his caste ; he who is called Vanik is born to him through a woman 
of the lower caste, (Vijati). The Komatis, Vani vyapéris, Vanijya vaisyas, 
Uttaradi vaisyas are then mentioned, perhaps as coming under the Vijati 
Vaiéyas. The right to carry trade in the 20 cities and the 108 
shrines belongs only to the caste Vaiéyas and not to the Vijáti vaisyas like 
the Komati. The Komati is permitted only to buy and sell paddy and other 
grains, 


एतारशझी झासना पयालोचनाय ( -नीया )। 


The document then proceeds to examine the above verdict. The evi- 
dences sought for the clarification of the question are Veda, Smrti, Itihása, 
Purana, Kavya, and Koga. The chief of the few Sruti texts met with in the 
discussion is the passage in the Puruga-siikta on the origin of the four Vamas. 
In the Telugu resumé at the end of the document, the Vedic commentator 
Bhatta Bháskara is also mentioned as an authority used for this discussion 
Some old smrtis and later commentaries on some of them are cited. Under 
Itihisa, we find the Valmiki Ram&yana, the Aévamedhika and the Santi 
parvans of the Mahabharata, and the Itihüsa-samuccaya, the well-known 

pilat: ahibharata. The only text of Valmiki discussed is 
the Phalaéruti at the end of the Sarigraha Ramayana, ie. Bala, Canto I 
afhan dvijo etc, where in the third quarter, Vanig jana is blessed with 
Panyphala as a result of reading the Rémdyena, The passage is discussed 
with special reference to its explanation by a commentator on the Raméyana, 
whom we shall speak of in the section on writers and works quoted in this 
document. The Jtihasottama is utilised for its section dealing with the Jabali 
Tuladhara Upakhyana (taken from the Mahābhārata). A number of 
Puranas and the Padma among them frequently, is referred to. Among 
Kavyas, the only work used is the Dharmapülacarita. The synonyms of 
Vaisya in the Amerakoga (II. 9, 1, 98) and the low sub-castes (vivarana, 
II. 10, 16) mentioned in the Amarakosa and a number of commentator: 
the Amarakosa are met with during the discussion. In the light of evidential 
materials, Mallinitha submits the Kafici award to a searching examination, 
abolishes its distinction of the mercantile community into the two classes of 
Sajatiyas and Vijatiyas and declares that all the current names of the class 
refer to one and the same class of traders. - 


स्थल्शासनोक्त Te नागर वणिग्‌ वाणिज चाणि व्यापारि ऊरुज तृतीयजातीय 
स्वजातीय भेदज उत्तरापथ नगरेश्वरदेवतोपासक झाब्दानां एकार्थतेति सिद्धम्‌ । अत एव वस्यो 











gp Fie 
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वणिव्ह , qina बैझ्यः, वणिगेव नागरः, वणिगेव ऊरुजः, वणिगे्र तृतीयजातीयः, बणिगेव 
नगरेश्वरोपासकः, स एव उभयकुलप्रसिद्ध सद्वस्य इत्यर्थः । ” 
The liberal outlook of Mallingitha is evident in this decision 

The following are other points of interest in the discussion :— 

1. It is urged in an examination of the term ‘ Vaijati’ that it is a cor- 
ruption (Abhfisa) of the full word Vaisya jati, and as an analogy, it is said 

2. Mallingtha says that the Vaisyas are born of the Rg Vede and sug- 
gests that it is because of a Vedic (Naigama) origin the Vaiéyas are called 
Naigamas. The real meaning of Nigama in Naigama (=merchant) 1s how- 
ever City or Bazar 








THE AUTHORS AND WORKS CITED IN THE TEXT. 
1. Svayambhi and his Commentary on the Ramayana 
After citing the last verse of the first canto of the first Kinda of the 
Raméyana, “ Pathan dvijo” etc., Mlallinaths reproduces the comments which 
one Svayambhü, son of Visvambhara, offered on the verse. The comments of 
Swayambhü on this last verse of the canto close thus 


वाल्मीकीयाद्यसर्गस्य व्याख्यानं रचितं स्फुटम्‌ । 
वेशंभराख्यपुत्रेण स्वयंभू णो बधि मतम्‌ (१) ॥ 


Since this verse says that Svayambhü commented on the first canto of 
the epic, it is not likely that Svayambhii was only called upon on the occasion 
of this discussion and asked to give his exposition of the verse, 
Pathan dvijo" etc, only. But we cannot decide whether Svayambhü pro- 
duced a commentary on the whole of the epic, or commented only on the 
Satgraha Ramayana. Mallinatha refers to Svayambhü's interpretation of the 
line referring to the Vaiéya more than once 


i. भवतु स्वयंभू घ्यान ( sumen ) wert ( द्‌) वणिग्जनः ९८ 
म. तथा च वाल्मीकायादि ( आदिसगं ) व्याख्याने सवा (स्व) यंभूप्रोक्त वणिक्‌ 
शब्दस्य वैऱ्यार्थकत्वम्‌ । | 
ii, स्वयंभुन्याख्यानचरेन वणिम्वेस्यहान्दयो रेकार्थता । 

2. Purdnas 

The Puranas quoted are: Padma (frequently), Vardha, Vayu, NGra- 
sittha, Bhágavata, Markandeya, and. Visnu 

3. ltihüsa Samuccaya. 

This compilation based оп the Mahābhārata is referred to more than once 

and the chapter utilised for the discussion here is the dialogue between the 
Brāhmaņa Jābāli and the Vaiśya Tulādhāra 
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The Santi parvan of the Mahabharata is quoted once and so Also the 
Asvamedhika parvan on the sin of a Vaisya not observing Dharma and the 
merit of a Vaisya observing it, respectively. 

4. Smrtis. 

The Smrtis and commentaries thereon quoted here are: Parüéara and 
Médhaviya on it (frequently), Manu, Yajiavalkya and Vijfidnefvara and 
Narada. 

5. Küvya. 

The only kavya used for this discussion is the Dhermapala-Carita and it 
is frequently cited. It is a Telugu Kavya, in Dvipada metre and two long 
passages from it are cited during the discussion. It is these passages, as well 
as a final resumé in Telugu of the discussion that is responsible for the infor- 
mation in the Mysore Catalogue that the Vai£ya vam£a sudhakera is a Telugu 
work. The Dhkermepdla-Caritra is the life of a Komati and his family and, in 
the second passage extracted here, the various Vaigya-names discussed in this 
document occur. The 25 cities referred to as centres of their trade, are men- 
tioned here ; they are not confined to South India only. The charities done 
by the Komati-family are detailed. I find here two important towns of the 
Tanjore Dist. mentioned, Kumbhakonam and Tiruvarir, the latter (the pre- 
sent writers native place) having offered a bride for a member of this 
family. This Telugu küvya is a rare and hitherto unknown work. - 


6. Košas. 

The Ratnamála is twice mentioned. Besides that, the only other Koéa 
met with here is the Amarakosa. The Amara and its names for the mercantile 
class form one of the bases of discussion ánd in this connection some known 
and unknown commentators on Amara are cited. 

The following is a list of the commentators and commentaries on Amara 
cited here : 

Ksirasvamin, Nagabhatta, Vandyaghatiya (i.e. Sarvananda, author of the 
Tiküsarvasva), Subodhini, Subhüticandriya, Haridiksitiya, Balaprabodhi, Pra- 
bodhimi, Marma bhedini and Lingübhalfiya. In the final Telugu resumé, 
which lists all the authorities, two more commentaries on the Amara, Supra- 
bodhaka and Kàcirüjiva, are mentioned 

Of these, the commentaries of Ksirasvamin, Vandyaghatiya Sarvananda 
and Subhiiticandra are well-known. 

The Litiga(or à)bhaffiya or the Amarakosa-bada-vivrti by Vangala 
Liügabhatta, son of Vangala Kamyabhatta, is a commentary well-known in 
South India. It is usually presumed to be a late work. Mr. Seshagiri SASTRI 
said in his Second Report, p. 32, that it was the latest commentary on the 

E The extracts from the Lingabhattiya are given by Mr, Seshagiri SASTRI on 
р. 186 of his II Report. But the extracts given prove that the commentary is 
wee Appayacirya’s and not Lihgabhatta's, as the colophons mislead us to 
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Amarakofa. That this is not a fact and that the Lingabhattiya is earlier than 
Mallinatha i.e. earlier than 1400 A.D., is proved by its citation in the Vaifya- 
vamáa-sudhakara. 

The Subodhini is the commentary of Jàátavedadiksita, son of Yajfiks 
Devanabhattopadhyaya who wrote a Viverena on the Mimarhsdbhasya, The 
Subodhini is also called Brhadvrtti. Mss. of it are available in the Madras 
Government Oriental Library. See Triemial Catalogue, II, R. no. 1844. | 

The tary of Nagabhatta, given as Nanabhatta in the final Telugu 
resumé, is a Telugu commentary on the Amarakofa. See Madras Descriptive 
Catalogues, III, No. 1673 ; also Triennial Catalogue R. no. 4151. 

Haridiksita, mentioned as a commentator on the Amarakosa, is evidently 
not the grammarian who was NageSa’s teacher. This commentator on Amara 
must have lived earlier. No Ms. of his Amarakoga vydkyd is known. 

Balaprabhodhika or Gurubdlaprabodhika is a commentary on the Amara- 
koša in Telugu and Sanskrit available in many Mss. Its author belonged to 
the Tālappākam family of Tiruppati, one Tirüvenkatürya, son of Cinna 
Timma, son of Tirumalaguru, son of Tállapàka Annam&ácürya. See Madras 
Des. Catalogue, III. No. 1709. Evidently this is not Balaprabodhi which 
Mallinatha refers to. In the Sanskrit section, the passage where this name 
occurs is corrupt and it is from the final Telugu resumé that I have given the 
name Bàülaprabodhi. Besides this, the Sanskrit portion refers to a Prabodhini 
and the Telugu resumé, to a Suprabodhaka, of both of which nothing is known 

The Marmabhedini on the Amara cited by Mallinatha is obscure ; I have 
not been able to gather any information about it. 

The Kácirágiya mentioned in the resumé is evidently the Nactrajiya 
or Ndearajiya, of which two Mss. are noted in the Mysore Catalogue, I, 
p. 607.1 








Did Mallinatha write on Jyotisa ? 

The scion of Mallinfitha who wrote a commentary on the Campi- 
Ramayana and gave us an incorrect genealogy, says that the great Mallinatha 
wrote on Jyotisa also. See Madras Descriptive Catalogue No. 12281. In the 
final Telugu resumé at the end of the Vaisyararisa sudhakara, some Jyotiga 
authorities are mentioned like the Pavicapaksi Sakuna and the Rasinighantu 
In the Sanskrit portion itself, soon after the discussion of the Kémayana-verse, 
Mallin&tha refers to the caste-classification of the planets and in this connec 
tion quotes the Nilakanfha tajika ; the passage mentioning the name of «this 
work is corrupt. Under Madras Triennial Catalogue R. no. 2387 (b), we find 
the chapter on Naksatrapüta from a work ascribed to Kolicala Mallinatha 

इति कोछाचलमहिनाथ विरचितायां नक्षत्रपाताध्यायों द्वितीयः । 


1. At the end of his Sanskrit Introduction to the Tarkika raksd, Mr. Vindhye- 
svariprasad Dvivent says that he has not examined the Bhaffi-Tika, the Ekāvali-Tikā 
and the Amarekoia Tika of Mallinatha. It must be noted that Mallinitha who 
wrote the Amara pada jéta on the Amara is not our Kolācala Mallinatha, but 
Bollipinni Mallinitha, son of Nrsimha. See Madras Descriptive Catalogue, TII 
No. 1696. 
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It is also possible this Jyotisa work was written by some other Mallinatha, 
falsely specified as Kolicala. In the Madras Descriptive Catalogues, XX, No. 
11846 is found as Kolicala Mallinatha’s gloss on Kalidisa’'s Nalodaya and 
most probably, Kolácala Mallinátha's authorship Of this gloss is only as true 
as Kalidasa's authorship of the Nalodaya 

The last point to be noted here is the significance of the expression « Sag 
झासुधाणंये ( -सुधाकरे ) % 5 x qit: ” in the colophon to this document. 
This perhaps implies that this portion forms the tenth section of a series of 
decisions given by the court of panditas at the Vidyánagara Dharmüsana.! | 





1. Besides Kumirasvimin Kolicala МаШпаћа had a son named Girin&tha 
Siri, pupil of Nrsimha. Nrsimha wrote the Svaramanojiia тайјаті апа Girinatha 
commented upon it. See Madras Triennial Catalogues, IV, R. No. 3488. It may 
be that Girindtha was only another name of Peddibhatta, whem Kumáraswamin men 
tions as his elder brother. There is cause for some confusion regarding the author- 
ship of this work, Svaramafjari parimala, since Mallinitha dtes a work of this 
same name as written by himself in his Taralé on the Ekavali, p.59 ((TRIVEDI'S edn.). 


THE NUMERALS IN THE MOHENJO DARO SCRIPT 
| 5 

The numerals in the Mohenjo Daro script are generally represented by 
strokes. This is the most natural and simple way of writing numerals. In 
the tablets of Jemdet Nasr, in Sumer, several numerals are still represented in 
the same way, but later on, in the developed Sumerian writing they were 
shown by dots or small circles. 

Number 1. Accordingly number 1 corresponds to one stroke, thus 


| This numeral is very seldom found alone for the simple reason that any 


singular object is one. Yet at times it is used for the sake of emphasis. For 
instance, once when mentioning the city of Münür, which means " three cities," 


g Münür thus (fi 


which reads : or münür, "one Münür," just to show that this city, though 
called " three cities," is nevertheless one unit only 

On the other hand this sign is phonetically used for making the plural 
of some nouns. This is obtained in two different ways: first, by compound 
ing this sign with the sign expressing the noun thus 


DC nand, "crab" ; Ж nandor, “those of the crab” 
T а, “тап”; N बका, “ Меп" 


ў татат, Y maramor, "the men of the tree 


The second way to obtain the plural with the numeral | is by suffix- 


the numeral 1 is put before the sign meani 








1. LANGDON, Pictographic Inscriptions from Jemdet Nasr, Nos. 4l, 57, etc. 
Cf. Henas, ‘ The Origin of the Sumerian Writing,’ Journal of the University of Bom- 
bay, VII, Pp. 21-22. 
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ing this sign to the sign of the noun, thus forming a phonetic combination of 
two signs for instance : 


РР Р ari, " rare" ; IPP aroir, " noble men " 


) kal, “leg”; ) kalor, “ people who have legs 
j " Kalers" (a tribe). 


Moreover, | 








() orur, the name of a city which means “one city.” 


Number 2. Two strokes represent No. 2, thus || or ir, though 


this second form is used once or twice only when 

space is lacking This as well as all other numerals are used before the nouns 
Yet occasionally, these two strokes are found after nouns, and then though 

the phonetic value of the sign is always the same, ir, it is not a numeral any 


I 


more. For instance, 
| Ф ататататіт 


| 


This is another way of forming the plural, ir becoming the plural termi 
nation. Accordingly velir will mean “ the people of the trident,” or “ kings”; 
armaramir " the people of the pipal trees ;" tirair, “ the Tirayars” (a tribe). 
This seems to be the most primitive way of forming the plural in Dravidian 
languages. Whatever is not one, two for instance, is already plural 





l. CL HERAs, The Tirayars im Mohenjo Daro, JBBRAS (N.S.), XIV, pp. 73- 
78. 
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This way of obtaining the plural by suffixing the numeral two 1s express- 
ed in four different ways in the Mohenjo Daro script system. The first is 
The second is obtained by representing the sign twice; as in the two 


following inscriptions : 
UTI 
Tirair adu, " oí the Tirayars." 
& S5. h 
Paravir pali, "the city of the Paravas ". 


The third is by adding the sign corresponding to the substantive verb, 
which also reads tr, thus : 





! 7 tirair, “the Tirayars.” 


The fourth by qualifying the noun with the determinative of collectivity 
which is two strokes above each other on either side of the noun sign. This 


way is only used with names of persons, for instance : 
(f) kalakür, " united countries” 
(0)! kalakürir " people of the united countries 
^^ FF 
A minan, " one of the Minas” ; 
| न minanir, " the Minas." 
$ 


Elsewhere I have explained another way of forming the plural, but it has no 
connection with the subject of this paper. 
The sign for two is also found forming compound signs, for instance : 





irür, name of a city meaning " two cities " 





1. Photo, H., Neg. 3040, No. 13; H., Neg. 3054, No. 10. 

2 MARSHALL, Mohenjo Daro and the Indus Civilization, M. D. No. 338, 

3. Ci. Heras, Karnataka and Mohenjo Dato, Journal of the. Karnataka. Histo- 
rical Societ і F, ПІ, pp. 4-5. 
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Number 3. It is represented by three strokes usually in this way : 


| | and very rarely thus | The sign is always put before the noun : 


dero mai 


! 9 | mun air, “three rivers" 


Sometimes it is found after the noun, then meaning “ before.” 


|| Л kón man, " before the king 


These three strokes are often combined with other signs forming com- 
pound sign thus : 


{| ( münür, a city of this name corresponding to the 
| er Sanskrit “ Tripura,” 


H münkal, "three canals” 


munmala, name of a city meaning “three mountains,” 
responding to the Samskrta “ Tripervata.” 


Number 4. It is represented by four strokes Il , always before 


the noun. For instance : 


(| nal odi, " four flags". 


Now the word nal besides meaning “ four” means also “ several,” “ many.” 





So, on many occasions this is the meaning of Hill in the inzcriptions. 


X Ul A 


1. MARSHALL, (op. cit..) M.D., No. 449, 
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which reads : Tandavenir nal meram, “ many trees of the dancers.” 
or 

Tandavan ir nal maram, “many living trees of the Tandvan”™ (the 
dancing An, the proto-type of Siva) 

Now since many trees make a forest, this inscription might be properly 
translated : " A forest of the dancers " or " the living forest of the Tandavan." 


ingly sometimes the sign. [||] has this meaning, and then as an adjective is 


also put before the noun. Thus: 


rin [IJ] sa come “४००१ e 
Ml nal a, “good man 


Finally, this sign is found in compound signs which read phone 
like the CELLO ITE ® 








f talndliir, “ the illustrious Nalur ” 
| oer 


H nalkil, "under four”, “subject tœ four.” 
The sign representing the ordinal “ fourth " is very common in our script. 


This sign is ) . A very similar sign is found in Sumerian, meaning 





ne-sixth. but in no Dravidian language is there any simple word corres] | 
to this fraction. In point of fact our sign is one quarter of the circumference 


х) 


iginal meaning, therefore, had to be “a quarter " or “ one-fourth”. This 
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is said in Dravidian languages kal. Such is therefore the phonetic value of 
this sign. It may be seen used in the following epigraphs : 


V.) G’ 


Pali nad kal adu : "that is one quarter of the fields of the city." 


PETAN 


Parava nila minir kal Gril, “in the country one-fourth of the Minas (are) 
Moon Paravas ", 

This sign is often read phonetically both as kil and as kal, meaning 
stone, foot, leg, pillar, column, forest, measure, place, etc. Elsewhere I have 
explained the series of combinations formed with this sign and its opposite 





( lak, " to rise." * But it is also found in a number of DOTFTIDOUT. 








ings or phonetically combining with other 





) arikál, " a measure of toddy” 
A) bala], “a foot soldier” 
Я kalet, “ morning," “ dawn,” “the morning star” 


Aw | kalarorlak, " the rising of the people of the rocky river." 


The following inscription will give an idea of the phonetic use of this 
sign : . 


OY") 

Mün kavel valilire kal : "three black acacias* which make a weak sup- 
port" This seems to be a popular saying. From other inscriptions we know 
that for building their houses they used four logs as support of the roof. 





I. MARSHALL, op. cit, M.D. No. 311. 

2. Ibid. No. 36. 

3. Heras, Mohenjo Daro, the most Important Archaeological Site in India, 
LEE. XVI, pp. 2-3. 

4. MARSHALL, op. cil., M.D., Mo. 473, 
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Consequently-three logs would not make a good support. This kind of tree 
is still used in southern India for building 
Number 5. Following the ordinary way of representing these numerals 


by large strokes, number 5 would be expressed thus Ill Yet this is 


not the ordinary sign for five, and only once or twice is this sign found mean- 
ing five. Ordinarily this sign means “ cultivated fields,” nad, as Dr. HUNTER 
suggested with an extraordinary foresight* For instance in this epigraph : 


6 ^" Ill] OP ° 


Ter nad peraluyarel, " Peral, (for the modern Perumal) of the chariot and 

the cultivated fields (is) the high sun”! These five strokes represent the fur- 
rows of the fields. 

The ordinary way of rep ting number 5 is by five small strokes in 

IT 

I N 





either of these two ways: These signs read ai, "five." 


For instance 
V an ai kap, "five banners" 
il | 
п ul di ir, d five : dwellings ж " 


This numeral is also found in combination with other signs, but then the 
five strokes are parallel or semiparallel, as in the above sign which reads 
For instance : 


vy ainür, name of a city which means “ five cities” 





H aien, “to think five times" or " five thoughts." 





1. HUNTER, The Script of Harappa and Mohenjodaro, p. 204 

2. MARSHALL, op. cit, M.D., No. 37. 

3. The denomination “ Peral (or Ág or kadavul) of the chariot and of the 
cultivated fields is very common in the Mohenjo Daro epigraphs (CE. ibid., Nos. 50, 
325, etc.) The chariot and fields are the symbols of war and peace, of destruction 
and generation. Cf. HERAS ‘The Religion. of the Mohenja Daro People according to 
the Inscriptions’, Journal of the University of Bombay, V, p. 8. 


456 NEW INDIAN ANTIQUARY [ Oct. 


Number 6. This sign is never represented by six long parallel strokes 
but by six small strokes placed in two rows, thus : ш which read dr, six. 
For instance in the following inscription : 


ln n up DI 
T Il p hm 
kudu perper ire dr min kan “ see the six stars (Pleiades) that have the very 
great one of the union,” 
Six is also represented by six parallel strokes in the case of compound 
signs. For instance : 





arkopa, " six hamlets.” 





Number 7. It is represented in two rows also just as in the two pre- 


ceding signs, thus ин "opt "n for instance : 


и 


pb M ime ans | 


Only on one occasion are seven parallel strokes used with a determina- 
tive as we shall see below : 

I have not found this numeral in a compound sign as yet. 

This sign is found in two different ways with the determinative of coun- 
try, 


itl 
I 


(num) 


ар DA NEWS 
1. MARSHALL, op. cit, M.D., No. 314. 
2. To see the arumin, ad the Pleiades are called in Tamil up to the present, 


élndd, “ seven countries.” 
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Number 8. It is also but only rarely represented by eight small strokes 


in two rows, thus : un The ordinary sign for eight is ) It reads ef. 
In proto-Chinese writing these two curved lines are placed opposite each other 


JN: . This sign reads bah, " eight ". What real relation exists between 


this sign and the sign ) a, one-fourth, is difficult to say. The use of 
sign is very common. 


wy ai 


М ) et vild, “ eight Bilavas” 


Now the word ef means also “to reach,” for eight was the last number 
for the very early Dravidians. So to count up to eight, ¢ was to reach the 
end. Thus ef became “to reach.” Thus this sign is also used with the 
meaning of “reaching.” With this meaning it is also used in con 
Signs : 






y kadiret “ being reached by a ray of light.” 


) etire, " having reached " 


The compound signs having ef with the numeral meaning have always 
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Beyond eight all the numerals refer to ten, which was evidently introduced 
at a later period. In our script we have the following : 


Il 
Hi | 
111 
111 
wi 
1111 badràd, aa twelve T 
HH 
eds 
In : ы ш 
mid miinel, “ twenty-four 
There exist also in the inscriptions phonetic combina EA य 
giving high figures. tions al 
॥ ||| nün mün, " nine” 
| ar, meer 
Iii | mun él, enty-one 
yl — — ” 
ШП | Я ०८: 
MI mns 
Hc 


= Occasionally signs for numerals are found with the plural te Ne 
it happens when the numerals refer to persons. For instance, 


) elir, “eight persons 
ЛШ irre, “three persons 


U Mil münalru, " twelve persons” 


sg &lir, "seven persons." 
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It has been said above that the numeral always precedes the noun. There 
is nevertheless an exception in the case of verses. Sometimes the metric 
combination that the numeral should be postponed, as it happens in 


the following beautiful venba : 


VA'Wt22) 
iD! DS AMI 


In this case the numeral |||] nal “ four,” “many” is placed after the sign 





^. kudaga, which is qualified by nal 


Reading : Külor minan min kan Каја ёт valil adu 
Kalakiirir val kei kudaga nal 


Translation 

Many strong Kudagas of the People of the United Countries that had 
a fort which was seen with great perfection, crossed and taken over by Minan 
of the Kalors.” 





See See न 
1. MARSHALL, op. cit., M.D., No. 321. 


SHAH TAHIR OF THE DECCAN 
By 
M. HIDAYAT HOSAIN, Calcutta. 
L 
His ANCESTORS AND EARLY LIFE. 


Shah Tahir was a descendant! of Abü Mubammad 'Ubaidallàh who 
declared himself to be al-Mahdi and claimed to be the Caliph and prince of 
the faithful. In A.H. 297, A.D. 909, ‘ Ubaidallh made himself master of the 
whole of North Africa with the exception of the Idrisid kingdom of Morocco 
L. The genealogical table of Shah Tahir is as below :— 

L 'AH | Fatima. 
| е 


| SS AN UEC 
2. Hasan, d. 50 AH. 3. Husain, d. 61 АН, 


Ti ilis. 


4. ‘AR ait al-Abidin, d. 94 АН. 
| 


5. Mubammad al-Báqir, d. 113 AnH. 
| 
б. ]Ja'far as-Sádiq, d. 148 Ан. 
сес | 
| ai क च 


7. 1L 7. Mis ak-Kigim, d. 183 AH. 


The seven Imüms of the I: 
"RÁuWQSE, Bueyj[ eq] Jo ШЕШ] Әләм, ur 


аа ar-Ridà. 8. ‘АП Е d. 202 AH. 
Abmad 4 май. 9. Mavi al-Jawād, d 220 an. 
ЕГ атал 10. “АП E , d 252 AH. 

m idi It Eun Pawar a we Ан. 


Шы [ГУ 
| та Abdalláh 12. Muhammad al-Muntagar ar- 
or 'Ubaidalláàh al-Mahdi. Zaman disappeared about 260 
AH. 


(Continued on next page.) 
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His capital was the city of Al-Mahdiya (the ' Africa" of FROISSART) near 
Tunis. He is the founder of the Fatimid dynasty and claimed to be a des 
cendant of Fatima, the daughter of the Prophet. Jawhar, a general of the 
dynasty annexed Egypt and Southern Syria to the dominion m A.H 356, 

'Ali at-Tahir. 

«м Muhammad. 

NEC Mustangar Ahmad. 

a Nazar. 

al-Mawlà “Ali. 

ud Hasan al'Álam. 

Kibàr eer 

Hlusin Jal ad-Din 

Mawlà a ad-Din. 

Мата Med 

AL 


Mim 


Muhammad Zardüz called Shams Tabrizi Sháh Khür Sháh, 
| 
Mu'min Sháh. 
| 
al-Mawli Mu'min Shah. 


| | 

| Р 
See Türikh Firishta (Bombay ed.) Vol Il, p. 213. Hamdalli al-Mustawfi in 
Uyün at-Tawürikh mentions the ancestors of al-Mahdi as follows :— 


7. lemá'il 12. ar-Ridà. 
Ahmad ar-Ridà. 13. Mubammad. 
9 Qasim. ! 14. 'ALMahdi (Abü Muhammad "Ubai 
10. An-Nagi. dallàh). 
11. ‘Abdallah. 


echo ok: M. hod. ess ы лына Of Abdallah bin Maymin al Qd 
(the ocullist). At any rate there is a difference of opinion rulers 
os nants 
nal of 
For further information regarding the Genealogy of Shah Tahir see Jour 
Royal Asiatic Society of Bengal, January 1938, pp. 68 and 69 
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A.D. 969 and founded the fortified place of al-Qahira which developed into the 
city of Cairo. The Fatimid rulers were Ismii‘ilis' in their faith. The king- 
dom endured with this dynasty from А.Н. 297 to 567, A.D. 909-1171. Saladin 
supplanted the last Fatimid Caliph al-Adid Abü Muhammad ' Abdalláh in 
A.H. 567, A.D. 1171. 

In the beginning of their reign one of the forefathers of Shah Tahir had 
gained considerable fame by his piety, devotion and leaming and had re- 
nounced the Ismá'ili Faith and become Ithna? Ashari, "the follower of the 
twelve Imáms." Through his preaching the sect was much benefited and the 
spiritual leadership fell to the lot of his family. But when in A.H. 567, A.D. 1171, 
the kingdom was transferred to Ayyübids, (A.H. 564-648, A.D, 1169-1250) 
who were staunch Sunni,* the family found it difficult to live In Egypt. They 
came to Khiind, a village, in the province of Qazwin on the boundary of 
Jilin and become known as the Sayyids of Khiind. After they had settled 
with dignity and honour for more than 300 years, the spiritual leadership of 
the family passed to Shih Tahir. He was a profound scholar, well-versed in 
belles-lettres, skilful and eloquent and so well equipped with all the qualities 
of a leader that he outstripped his forefathers. The Shi'as of Qazwin and 





l. Ismáli, a Shi'a sect, so called as according to them Ismail, the eldest son 
of the sixth Imám, Ja'far as-Sádiq, was the true Imim. His father Ja'far 23-Sadiq 
had at first nominated him as his successor, but having learned of his eldest son's 
intemperance, had changed his decision and declared Misa, hia second son, as his 
successor. The Ism&'ilis or followers of Ismá'il refused to recognize this alteration, 
claiming that the Imám, once appointed, cannot be changed as the appointment of 
the Imam is by divine providence and it is not permitted by God to change His 
decree, They explain the Qur'an in allegorical exposition and consider the drunken- 
ness of the Imam as an evidence that he accepted the hidden meaning of the verses 
of the Qur'an and not its outwards meaning. They are sometimes called Sab'iya 
(the partisans of the seventh Im&m), because their doctrines restrict the number of 
visible Imáms to seven and they consider Ismá'il to be the 7th lmám. For further 
details and doctrines of the sect see Ency. of Islam Vol. II, pp. 549-552. 

2. Піта ' Ashariya a name given in contrast to the Sab'ya (the partisans of 
the seven Imáms), to that leading orthodox sect of Shi'as who receive the following 
twelve Imáms as the rightful Caliphs and successors of the Prophet. (1) “AL, 
the son-in-law of the Prophet. (2) Hasan, the son of ‘Al. (3) Husain ash- 
Shahid, the second son of ' Ali. (4) * AH surnamed Zain al-‘ Abidin, the son of Husain. 
(5) Muhammad al-Baqir, son of Zain al-'Abidin. (6) Ja'far as-Sádiq, son of Muham- 
mad alBágir (7) Müsà al-Kagim, son of Ja'far. (8) 'Ali ar-Ridá, son of Mis. 
(9) Mubammad at-Taqi, son оё ‘АБ ar-Rida. (10) 'Ali an-Naqi, son of Muhamms 


at-Taqi, (11) Al-Hasan al’ Askari, son of ‘AE an-Nagi. (12) Muhammad al- 
Mahdi al-Hujja son of al-Hasan al-‘Askari. or the Imām al-Mahdi who is supposed 
by the Shas to be still alive and hidden. Не will again appear as the Mahdi or 
a Islam will be in great danger as the Prophet prophesied about him 

५ nni is the name of the four Islamic who any 

wahing а ле Cs OF ve. four Islamic sects who follow any of the 

1. Abū Hanifa (died AH. 150, AD. 767). 

2. Malik bin Anas (died AH. 197, AD. 795). 

3. Muhammad bin Idris ash-Shafi'l died A.H. 204, (A.D, 820) 

4. Abmad bin Hanbal (died A.n. 241, А.р, 855). 
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other neighbouring places became his staunch followers and rallied round him. 
Shah Ismá*il L. (A.H. 907-930, A.p. 1502-1524) of the Safawid dynasty who 
was ruling over Persia at the time, became jealous of his power and wanted 
to exterminate him on the plea of the safety of the kingdom. But one of 
the ministers of Shah Ismáil I, Mirzi Shih Husain Isfahani, who was a 
disciple of Shah Tahir, informed him through a messenger about the intentions 
of his king and advised him to present himself immediately before the king 
and to disperse all his followers. Shih Tahir, seeing no other course open, 
acted on the advice of Mirza Shah Husain Isfahini and in A.H. 926, A.D. 1519 
presented himself before Shih Ismail I. Through the intercession of Mirza 
Shih Husain he was included among the literati attending the king and was 
subsequently appointed a Professor of a college at Kashán. At Kishin, he 
soon came to wield great influence and his followers became so numerous 
that at last the Shah's agent wrote :— 

_ “Shh Jihir is trying hard to propagate his sect and infidels are coming 
in large numbers to him. True faith is suffering disgrace and negotiations 
are being carried on between him and the neighbouring kings.” 

The Shah, infuriated at this news, ordered that Shah Tahir should forth- 
with be put to death. But before the Shah's order reached Kishin, Mirza 
Shah Husain had informed Shah Tahir of the peril that awaited him and 
Tahir fled with his family from Kāshān towards the end of the year 926 A.H., 
1519 Ар. He reached the port of Jarün to leave for India. Fortunately a 
ship was sailing for India that very day. Tahir boarded the ship on Friday 
and after a week landed at Goa. The king's men chased him upto Kashan and 
came in close pursuit upto Jarün but found, to their utter disappointment, 
that he had left for India two hours before their arrival. Landing on the 
soil of India Shah Tahir made straight for the court of Isma‘ll ‘ Adil Shah 
the reigning chief of Bijapir in the Deccan. 

П. 
SHAH TAHIR'S ADVENT IN BiJAPOR AND AHMADNAGAR. 

In those days the Deccan was split up into five important and independ- . 
ent Muhammadan kingdoms. The 'Imád Sháhs (A.H. 890-980, A.D. 1484- 
1572) ruled in Birar, Nigim Shahs (A.H. 896-1004, A.D. 1490-1595) in 
Abmadnagar, Barid Shihs, (A.H. 897-1018, A.D. 1492-1609) in Bidar, “Adil 
Shahs (A.H. 895-1097, A.D. 1489-1686) in Bijápür and Qutb Shāhs (A.H. 913- 
1098, A.D. 1512-1682) in Golconda. Of these independent dynasties, the ‘Adil 
Shahs of Bijipür only were Shi'as. Firishta (Vol. IL. p. 18, Bombay Edition), 
remarks that Yüsuf "Adil Shah (A.H. 895-916, A-D. 1489-1511) was the first 
to introduce Shi'aism in India on Friday in the month of Dhrl Hijja A.H. 
908, a.D. 1502. Consequently Shah Tahir, on his advent in India, came 
straight to Ismail ‘Adil Shah, (A-H. 916-941, Ар. 1511-1534) the son of 
Yiisuf ‘Adil Shah in the hope of gaining his favour. He, however, received 
no sympathetic treatment at the hands of Ismail ‘Adil Shih, who was a 
clever and shrewd ruler and was a Shi'a for the sake of kingdom only. Ismail 
only wanted Shi'a soldiers who could fight for him in battles and had little 
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concern with scholars and spiritual leaders. Naturally he was indifferently 
disposed towards Shah Tahir Tahir thus bereft of all hopes had no recourse 
but to return back. He resolved to go to Mecca and Madina and to visit the 
holy shrines of the Imgims and then proceed homewards if conditions in the 
country happened to have undergone a propitious change in the meantime. 
It came as a strange but happy coincidence that while passing through 
Paranda he came in contact with Khája Jahán, the Bahmani noble. Khaja 
Jahan had for sometime been in quest of a good tutor for his children. Ac- 
cordingly he received Shih Tahir as a God-send and accorded him a cordial 
and hospitable welcome. 

About this time Maukind Pir Muhammad of Shirwan, who was a 
follower of the Hanafi sect, was sent on some errand to Khaja Jahan by 
Burhan Shah Nizam-ul-Mulk (A.H. 914-961, A.D. 1508-1553), the king of 
Abmadnagar. The Maulinà was a literary man of mediocre ability but 
having been the tutor of Burhan Shah commanded great respect and honour 
and was considered to be a profound scholar. At Paradah he was much 
impressed with the vast learning and scholarship of Shah Tahir and began 
to read with him al-Majisf a difficult book on Astronomy. When on his 
return to Ahmadnagar, Burhán Shih enquired about the cause of his delay, 
he admired the erudition of Shih Tahir in the most eloquent terms and added 
that he had so long been studying Astronomy under him. A great patron 
of learning as he was, Burhan Shah requested the Mawlind to bring such a 
great scholar to his court. So in A.H. 928, A.D. 1521 the Maukinii came 
again to Paranda and took Shih Jair with him. All the nobles of the court 
travelled eight miles to welcome him (Shah Tahir) and Burhan Shah con- 
ferred upon him a dignified position among the nobles of his court. 


III. 
SHAH TAHIR AS AN AMBASSADOR TO GUJARAT. 


In the early part of A.H. 937, A.D. 1530 Burhan Shah sent Shah Tahir, 
With the presents of elephants and other valuables, to Sultin Bahadur Shih 
(А.Н, 932-943, д.р. 1526-1536) іп Gujarat. Bahadur Shah knew that Burhan 
Shah had not recited his name in the sermons excepting once. So he did not 
pay any attention to Shih Tahir, and also did not call him to court either 
Mirin Muhammad Shah I, (Aa. 926-942, A.D. 1520-1535) the ruler of 
Khandish wrote to Bahadur Shah that though Burhan Shih had not recited 
his name in the sermons for the sake of the nobles of the Deccan, yet in his 
heart of hearts he had been a well-wisher of the king. | 














1. AI-Majisti, or Tahrir al-Mayisti, is a famous compendium of the astronomics 
system of Ptolemy. It is also called Kitab al-Moajisti. It was translated from Greek 
ad-Din Muhammad bin Mubammad at-Tüsi (d. &.H. 672, Ap. 1274). The Arabic 
version of Nasir ad-Din is printed in Constantinople, 1801. For further details sce 


TA Berlin Cat. No. 5655 and BROCKELMANN. Gesch. d. Arab. Litter, Vol. I, 
p. 511, 
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On this recommendation Bahadur Shah permitted 1 
his court but did not show him any favour. Mullà Khudüáwand Khán, his 
minister, was a great patron of learning and came to appreciate the depth of 
Shih Táhir's erudition. He recommended him in the presence of the king 
whereupon Bahadur Shah held a special court and bestowed much honour 


upon Shah ‘Tahir. Shih Tahir, thus successful in his embassy, rose in the 
esteem of Burhan Shah and soon became the trusted friend and adviser of 
the king. 

IV. 


CONVERSION OF BURHAN SHAH TO SHI AISM. 


When Bahadur Shah conferred upon Burhan Shah the title of “ the Nizam 
Shah,” the latter began to realise the worth of Shih Tahir and became his 
staunch follower. He so fond of listening to the Téhirs eloquent 
speeches that he had a mosque built in the fort and appointed him a lecturer 
there, Scholars used to assemble there twice a week and hold important dis- 
cussions. Burhan Shah attended these discourses very regularly and listened 
with such great attention to the lectures of Shah Tahir that he even Checked 
the calls of nature to hear the same without interruption and did not move 
until he had finished his discourse. 

In the beginning, Burhan Shih was so deeply attached to the scholars 
of the Nir Bakhshiya' sect that he married one of his daughters to one of 





l. Nür Bakhshiya sect was founded by Sayyid Mubammad Nür Bkhsh son of Muh- 
to Qà'in in Quhistin (LE STRANGE, Lands of the Eastern Caliphate, p. 352) where Nür 
Bakhsh was born in A.H. 795, AD. 1392, He first learnt the Quran by heart and 
after that studied the different branches of Arabic learning and became a profound 
scholar of his days. He became a disciple of Khaja Ishaq Khutalarni (see RIEU 
Cat. Br. Mus. Vol. I, p. 650b) who in obedience to a dream gave his pupil the 
surname of Nür Bakhsh (the light-giver). He declared himself Mahdi and gained 
numerous adherents. In A.H. 826, Ар. 1423 he raised the standard of revolt in a 
fortress called Küh Tiri in the province of Khuftalin, west of Badakhshin. The 
governor of the province, Bayazid, acted promptly and sent him along with a band 
of his leading supporters as prisoners to Sultan Shahrukh (A.H. 807-850) at Hirat. 
All the prisoners were put to death, but Sayyid Muhammad's life was spared and 
he was imprisoned in the fort of Ikhtiyar ad-Din, situated to the North of the 
city of Hirat and thence in Shiraz where he was released by Ibrahim Sultan, After 
travelling through Basra, Hilla, Baghdad, Karbala’ and Najaf he went to Kurdistan, 
where he was again arrested under Shahrukh’s order and brought to Adharba'ljin. 
He made his escape and after much suffering reached Khal Khal wheie he was re- 
captured and sent back to Shahrukh, who made him mount the pulpit and abjure 
Mahdiship, In A.H. 848, AD. 1444 he was released on condition that he would con- 
fine his activities to teaching; but, having been a suspect, he was sent to Tabriz, 
thence to Shiraz and then to Gilān. After Shahrukh’s death he was set free, and 
took up his residence in the village of Sulfan in the neighbourhood of Ray, where 
bb Od on Тхан lo IMR RRR т Ан. Мз, ТИ Тиер TIN ME Ше Me 
73. 

The Nir Bakhshiya doctrines, according to English translation of Türikk 
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its members. But when he began to follow Shah Tahir, he became so dis- 
gusted with them that he drove them out of Abmadnagar 

During the period of Burhan's devoted attachment with Shah Tahir 
Prince ' Abd al-Qüdir, the youngest son of Burhàn Shüh, was attacked with 
high fever. The king sent for Q&sim Beg and other famous physicians 
Hindüs and Muhammadans both, and said to them, " My life depends upon 
his life. Cure him in any way possible. I am ready to sacrifice my life 
even, if it be required for his medicine, 

The physicians tried their best, but could not cure the prince. Brahmins, 
mendicants and people of t power were sent for and even offerings 
were made to deities. Alms were freely distributed and no stone was left 
unturned to save the prince, but all appeared to prove abortive. 

Shah ‘Tahir, who was always on the look-out of an opportu- 
nity for propagating his faith, took it for an opportune moment and 
went to Burhan Shah. After a lengthy prologue, he came to the point 
and said that he had thought of a good plan for the treatment of the prince 
but could not dare to disclose it. Burhsn Shih urged him to speak out on the 
he feared none except the king. At this Burhan Shah became more inquisi- 
tive and entreated him to disclose the secret adding that for nothing on earth 
he could prove ungrateful to a person who would tell him the ways and 
means of saving his beloved son. Shah ‘Tahir then asked the king to make 
a vow that he would give an enormous sum of money to the descendants of 
the “twelve Imáms" on the recovery of the prince ‘Abd al-Qadir. Burhan 
shah said; " Who are these twelve Ima@ms? Perhaps I have heard their 
names in my childhood.” (The mother of Burhan Shah was a Shi'a). Shih 
Tahir recited the names and the praises of the twelve Imams. Burhan Shih 
said that since offering had been sent to the temple, there was no harm if 








Kashidi by E. Denison Ross, (London 1895) p. 434, etc, were first introduced in 
India through Kashmir in the reign of Fath Shah who was reigning in AH. 894 
(Ham, JRAS. for 1918, p. 451) by a man named Shams (ad-Din) who came to 
Kashmir from Talish in ‘Irag. He gave himself out as a follower of Sayyid Muham- 
mad and "introduced a corrupt form of a religion giving it the name of Nir Bakhshi 
JARRET, in the translation of A'im, Vol. II, p. 389 says “ that Mir Shams-ud-Din was 
a disciple of Shah Qfisim Anwar and he promulgated the Nüiakhshi doctrines in 
the reign of Fath Shah.” From Kashmir the sect spread throughout India, Akhbar 
al-Akhydr, p. 211 says that Shah Jalal Shrirazi, a disciple of Shaikh Muhmmad 
Nir Bakhsh, came from Mecca and settled in Delhi during the reign of Sultan Sikan 
dar Lüdi (A.H. 894-923, A.D. 1488-1517). From ETHÉ, India Office Cat. Column 459 
No. 1086 it appears that the poet Fikri, who was related to the family of Nir 
Bakhsh, came to the Deccan when Shih Tahir was there. It is quite probable that 
the king gave his daughter in marriage to him. 

Bibliography :— 

Nüralláh Shushtari, Majalis al-Mw'minin (Tehran, 1299) pp. 313-315; Ethé, 
Cat, India office, Nos. 1078-86; Ency. of Islám, Vol. III, p. 961, Prof. Muhammad 
SHAFTS article on the Niirbakhshi sect, published in the Proceedings, Third Oriental 
Conference, Madras 1924 pp. 683-705 and Titut's, Indian Islám p. 106 
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alms were given in the names of the Imfims. After all they had been great 
personages in Iskim. When Shah Tahir saw that he was successful so far, 
told the king that it was not all he wanted to say. He had to say something 
more. He was willing to disclose everything if he got an assurance from the 
king that no harm would befall him, should his words incur the displeasure of 
His Majesty and if at all he was to be punished, he should be sent to Mecca 
with his family. The king.promised and swore by the Holy Quran that 
neither would he do him any harm nor would he allow any other person to 
do so. Shah Tahir praised the king much, made him puff up with prayers 
for his prosperity and for perpetuity of his kingdom and said, “ This is the 
night of Friday. Make a vow that if God cures ‘Abd al-Qadir for the sake 
of the Prophet and the twelve Imāms you would recite their names in sermons 
and opagate their faith (ie. Shr'aism)." The king despairing of his 
son's life, did not hesitate to accept Shih Tahir’s advice and made a solemn 
vow to keep his promise. Shah Tahir then proceeded homewards while the 
king went to see his son. When the king saw the prince restless, he was filled 
with despair and thought that the latter would die in a few hours. So he 
ordered the quilt to be off so that the prince might take rest and breathe 
his last with peace and comfort. Thereafter the king laid himself besides his 
ailing son and fell asleep. 

The author of Taikh-i-Firishta writes that the king saw in a dream a 
very august and pious personage with six more on each side. He approach- 
ed and accosted them, A certain person said that the central figure was the 
Prophet and the others were twelve Imims. Then the Prophet himself spoke 
and said that God had cured ‘Abd al-Q&dir for the sake of ‘AH and his des- 
cendants and enjoined upon Burhan Shih to follow the advice of his des- 
cendant Tahir. The king, thereupon, awoke from his dream and saw ‘Abd 
al-Q4dir covered up with the quilt, “ Who has covered the prince with the 
quilt?” enquired the king of the queen and the attendants. They 
said that they had not covered the prince with the quilt but 

had seen the quilt coming up by itself and covering the prince. 
- They had become so very terrified at the sight of this occurrence that 
they remained dumb-founded. The king then felt the body of the prince, and 
found that fever had left and that he was sleeping peacefully. He was now 
convinced that it was the result of his vow that the life of his son had been 
saved and ordered that Shah Tahir should be summoned immediately. 

Shah Tahir prayed the whole night for the recovery of the prince, for he 
knew that if the prince was not cured his fate was doomed. When he heard 
the rap at the door he thought the prince must have died and he was being 
called for punishment. He, therefore, wanted to make good his escape but 
found himself faced with seven or eight men coming one after another with 
the message to present himself before the king immediately. Having no other 
alternative he calmly resigned himself to his fate and bidding farewell to his 
family went to Burhan Shah escorted by the messengers. At the gate he 
saw the king who welcomed him and brought him to 'Abd al-Qadir with his 
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hand interwoven into his own. At the request of Shih Tahir, the king rc- 
lated to him the incident of the night and then expressed a desire to accept 
the creed of the Ithnd Ashariye, in order to fulfil the vow he had made. 
Shah Tahir converted him to Shi‘aism and taught him the doctrines thereof 
which consist of love for the Prophet, his family and the twelve Imams ; 
and hatred for their enemies. With Burhan Shah, his son, his wife and all 
the rest of the royal family became Shi'as! This came about in 944 A.H., 
A.D. 1537. 
V. 
SHI'AISM DECLARED AS THE STATE RELIGION. 


According to the doctrines of Shi‘aism Burin Shah wanted to exclude 
the names of the three early orthodox Caliphs from the sermon. But Shah 
Tahir advised him not to take such a hasty step. He counselled the king 
to invite the scholars of all the four sects of the Sunnis ie. the followers of 
Imam Abi Hanifa, Imam Malik, Imam Shafit and Imam Ahamad bin Hanbal 
to an assembly and to hold religious discourses in order to establish the true 
This seemed to be more expedient. So Burhān Shah convened an 
assembly in which he invited all the scholars of the four Sunni sects in 
jihammad, Afdal Khán and Mullà Dà'üd 
of Delhi and others. scussions were held in the sermon-room in the fort. 
The scholars of each sect tried their level best to prove the supremacy of their 
faith over those of the others. Burhiin Shah often attended these meetings 
but being unlettered, lacked the intellect to appreciate the different view- 
points or to ascertain the soundness or otherwise of the contending views. 

At last after six months he addressed Shih Tahir saying that none could 
convince him of the truth of his creed. Therefore Shah Tahir should take 
the trouble of naming one so that he might follow it after proper examina 
Shah Tahir, thereupon, recommended the faith of the Jihna Ashariya for 
his consideration. Burhan Shih accepted the suggestion and a Shi'a scholar 
named Shaikh Ahmad Najafi was searched out after much difficulty to argue 
with the Sunnis. At the end of the discussions Shah Tahir seconded Shaikh 
Ahmad and declared him to be right. It was now that the Sunnis came to 
know that Shah Tahir was a Shi'a. Before this they had taken him for a 
Sunni, because for all these sixteen years, he had posed himself as such. 
Shah Tahir now opened a discussion against Abi Bakr the first Caliph and 
also brought the points of “ Qirta "* and “ Garden of Fidak."* His eloquence 


1. Firishta Vol. IL. p. 225 remarks that the dream of Burhan Shih was absurd, 
and holds that the Shi'as have concocted this story in order to give currency to their 
doctrines. In ar-Rawd al-Mamfür fi Tarüpgm 'Ulama' Sharh as-Sudür by Dhül 
Fagár Abmad, printed at Akbarübüd А.н. 1307 рр. 205-210 explanations 
this dream by Shih ‘Abd al-‘Aziz ad-Dihlawi, Mawland ‘Abd al-Q&dir and Mawlānā 
Raf'ad-Din are given. 

2. Qirlüs means paper. When the prophet was on his death-bed he asked 
lor paper, pen and ink to write something. But seeing him in great trouble Abi 
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stood him on irrefutable ground and the Sunni scholars were too ill-equipped 
to be a match for him. 

When Burhan Shah saw that no one could cope with Shah Tahir he 
related the facts concerning the illness of ‘Abd al-Qadir and his dream before 
the Assembly; and declared himself publicly to be a Shi'a. Many other 
Shi'as who could not expose themselves, now declared their faith openly. A 
number of the Sunnis also followed the court-religion and about three thousand 
men adopted the doctrine of the Shi'as on that very day. The sermon of the 
faith now read excluded the names of the first three Caliphs. The white 
standard given by Sultan Bahadur Shah was rejected and henceforth the 
green flag continued to be the Royal insignia. 


VI. 
SUNNI RISE UNDER MULLA PiR MUHAMMAD. 


Mulla Pir Muhammad and others, sore at the unexpected tum that the 
assembly took walked away to their houses. A raging confusion came a-foot 
in the land. All the nobles assembled in the house of Mulla Pir Muhammad. 
They took the Mullà to task for having by his intercession introduced into 
court Shah Tahir who had ultimately misled the king and proposed for the 
assassination of Shah Tahir as an antidote against further sp of the new 
faith. But Mulla Pir Muhammad threw out the proposal as inexpedient and 
impossible of execution during the regime of Burhan Shah and suggested 
installation of Prince ‘ Abdul al-Qadir on the throne on deposition of the 
reigning ruler, adding that this in itself would bring about the change they 
all desired. This met with the approval of the assembly and accordingly with 
a troop of infantry and cavalry, twelve thousand strong, they marched upto 
the gate of the fort near Kali Chabiitara. The gates of the fort were shut 
under the order of the king, Shah Tahir had a cool mind. He knew full well 
that the rebels were not organised. They lacked unity and a good leader. He 
asked Burhin Shah to ride before the rebels and said that the rising would 
subside by itself. The king acted upon his advice and with four hundred 
horsemen, one thousand infantry and five elephants, came out of the fort 
with the royal umbrella on his head. He sent proclaimers crying, “ Those 
who are loyal to the king should come to him; and those who will disobey 
will be punished.” At this all the nobles and soldiers deserted Mulli's camp, 
Came over to Burhan Shah and were pardoned. Mulla with a few men went 
to his house. Thus the rebellion was brought completely under control with- 
out a single drop of blood being shed. МШЕ was arrested. The king 











Bakar the first orthodox Caliph forbade the bringing of paper and pen. The Shi'as 
say that the prophet wanted paper to write a will about the Caliphate of ‘AH which 

3. Er was a garden of the Prophet. After his death his daughter Fatima 
Claimed it as her inheritance. But it was denied to her by the first Caliph, Abd 
Bakr, on the strength of a tradition that the Prophets have nothing as their personal 
Property and their true inheritors are their followers. 
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sentenced him to death. But Shah Tahir, for his past kindness, interceded 
and the capital sentence was reduced to one of imprisonment. After four 
years on the recommendation of Shih Tahir, the Mulla was reli and 
restored to his former position. 





VII. 
SHl'Ás SWARM IN AHMADNAGAR. 


After embracing Shi'aism Burhan Shah began to evince much begotry as 
well as a strong bias against the Sunnis. He built a mosque where he had 
seen the dream and named it Baghdad. He stopped the pensions of the 
Sunnis and granted them to the Shi‘as. He built an alms-house before the 
fort of Ahmadnagar and called it Langar-i-Duwüzada Imüm, ie. the Alms- 
House of the twelve Imims. He endowed Jaunpur, Sanaur, Asyapiir and 
some more villages for meeting the expenditure of this alms-house where 
food used to be distributed daily to the poor. Shah Tahir began to gather 
the Shi'as from all quarters. He sent money from the royal treasury to 
“Iraq, Persia, Gujarat and Agra and invited the eminent scholars of his new 
faith. Isma'l Safavi, Khaja Mu'in Sā'idi, Shah Husain Anji, Shah Ja'far, 
the brother of Skah Tahir, Mulla Shah Muhammad of Nishapiri, MullA ‘Ali 
Gul of Astrabad, Mulla Rustam of Jurjin, Muli ‘Ali of Mizindarin, 
Ayyiib Abu'l Barakah, Mulla 'Azizulláh of Gilàn, Mulli Muhammad Imáümi 
of Astrabad and many other scholars assembled in the court of Burhàn Shah 
He married one of his daughters to Sayyid Hasan Madani who was a Shi'a 
and came from Madina. A considerable sum of money was sent to Karbala 
and Najaf. The pilgrims to the Shrines of the Imàms were granted money. 
In short, in those days Ahmadnagar was second only to Iran in the propagation 
of the Shi'a faith. The Shis began to curse and abuse the three early Caliphs 
openly in the streets. The neighbouring monarchs inflamed at this state of 
affairs at Ahmadnagar, planned to unite themselves against Burhan Shah and 
consequently Sultan Mahmid of Gujarat, Miran Mubarak Shah Fariqi of 
Khandish, [brahim “Adil Shah of Bijipür and Darya 'Imád al-Mulk of Birar 
made arrangements to attack Burhan Shih and divide his kingdom among 
themselves, When Burhàn Shah saw that the neighbouring chiefs had risen 
against him he sent Ràsti Khàn on embassy to Emperor Humüyün to ask 
for help. But, as Sher Shah, the Afghàn, had revolted against the Emperor, 
the ambe could not in getting his help that Burhan 
Shah, on the advice of Shih Tahir, sent ambassadors to Miran Mubarak 
Shah, ruler of Khandish and Mahmiid Shah of Gujarat with numerous pre- 
sents. Burhan Shah's messengers had no difficulty in winning them over to 
their side and they readily agreed to help Burhiin Shih. The four-power alli- 
ance, mentioned above, against Burhan Shah thus came to be frustrated. 
Burhan Shah now, in revenge, gathered together a large army and launched 
an attack on Bijapir against Ibrahim ‘Adil Shah I (A.H, 941-965, A.D, 1535 
1957). He inflicted a crushing defeat on him and captured a hundred ele- 
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phants, artilleries and a large booty. This victory over [brahim ‘Adil Shah 
not only consolidated his position but also made him famous but the laurels 
of the victory must go to Shah Tahir who, apart from being a great scholar, 
played an important role as a politician and statesman. His tact, skill and 
eloquence and his foresight rendered, at times, immence services to Burhan 
Nizam Shah who reposed great confidence in him and acted on his advice. 
The alliance with the neighbouring states and Shah Tahmasp of Persia, the 
consolidation and extension of his kingdom were in the main, due to the 
statesmanship of Shah Tahir. 

Though the cause of Shi‘aism was matured in the Deccan before Shah 
Tahir's arrival, as stated before, yet truly speaking the propagation of Shi'aism 
in the Deccan and in other parts of India was mainly due to his efforts. 
Besides being an eminent scholar, prose writer and politician, Shah Tahir 
was also a poet of a very high order. 

According to some Shah Tahir died in A.H. 952 (A.D. 1545) but according 
to Burhün-i-Ma'athir, p. 3. (Translated by Hatc, the Indian Antiquary, 
Vol. L, January 1921) he died in A.H. 953, A.D. 1546. Some of the learned 
men of the age composed a Qasidah on his death, one couplet of which con- 
tained four Chronograms. The couplet was as follows :— 


саир. acm qer LUFT quent १०७१" 
ell. al Si м VES ski wily ец. 3l =! Ass ple al l Syl 


"One conversant with the mysteries of learning and proficient in the 
art of government, well-versed in the ceremonials of religion and a restrainer of 
the wicked in the kingdom." Further HaIG remarks that "Firishta (Vol. II, 
p. 229) places the death of Shih Tahir in Ade 956, A.D. 1549, but he ap- 
pears to be wrong, for each of the four Chronograms here, given, gives the 
death 953.” In my opinion the date given by Firishta seems to be correct, as 
he is the author of Fath Nima which was composed іп А.Н. 955, AD. 1548 
See Journal of the Royal Asiatic Society of Bengal, Vol. IV, Letters, 1938. 
He was buried in Ahmadnagar but soon after, his dead body was 
removed to Karbalà and interned there. Four sons and three daughters 
survived him. The sons were Shah Haider, Shah Raff'ad-Din Husain, Shah 
Abu'l Hasan and Shah Abi Talib. Shah Haider was born in Persia and was 
at the time of the death of his father in the service of Shah Tahmāsp in 
Persia. His father on his death-bed declared him as his successor and when 
he came to Ahmadnagar during the reign of Husain Nizim Shāh (A.H. 951- 
972. A.D. 1553-1565) A.H. 964, A.D. 1556 he was appointed a courtier and was 
granted the jagirs of Dandarajpüri and other states which his father pos- 
sessed? | 

Shah Tahir, according to Firishta, Vol. II. pp. 230,—is the author of the 
following books :— 





1. For detailed accounts of Shah Haider, see HAIG, Translation, The Indian 
Antiquary Vol. LI, 1922, pp. 34 & 35. 
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A. ARABIC WORKS. 
(1) Sharh el-Bab al-Hédi ° Asher. 

It i$ à commentary on Hasan bin Yüsuf al-Hillis (d. A.H. 726, A.D 
1325) work on the Principles of religion. | 
(2) Sharh al-Ja'fariya. 

A commentary on “Ali bin 'Abd al-'Àli al-Karki's (d. A.H. 945, A.D. 1538) 
work on prayer according to the Imáamiya School. 

(3) Haüàshiya 'alà Anwar al-Tanzil. 

A super-commentary to al-Baidavi's famous commentary of the Qur'an. 
(4) Hashtya ‘Ala Shrh al-Isharat. 

A Super-commentary on the commentary of Nasir ad-Din at Tis (d. 
A.H. 672, A.D. 1273) upon the Isitzrat, a philosophical work by Ibn Sinà (d. 
A.H. 428, A.D. 1036). 

(5) Al-Hashiya 'Ala'l Muhdkamat 

A gloss on the Muhdkamat. The latter work is by Qutb ad-Din ash- 
shiràzi (d. A.H. 710, A.D. 1310) and deals at length with the controversies 
between at-Tüsi and ar-Rázi expressing his own opinions on the points raised 
in the two commentaries on the Isharat of Ibn Sing. . 

(6) Al-Hashiya 'Ala'l Majis[i. 

A gloss on the commentary of Nasir ad-Din at-Tiisi upon the Kitab al- 
Mafisfi, a compendium of Astronomical system of Ptolemy. 

(7) Hashiyat ash-Shifa. 

A gloss on the fourth and last part of the famous philosophical encyclo- 
paedia by Ibn Sinà (d. A.H. 428, A.p. 1036). The work, ash-Shija, is divided 
into four parts: (i) Logic, (ii) Physics, (ii) Mathematics and Astronomy 
and (iv) Metaphysics. The fourth part of the work on Metaphysics is known 
as flahiyet ash-Shifa and is treated as an independent composition on the 
subject. A number of scholars composed glosses and on it. Sadr 
ad-Din ash-Shirazi's (d. A.H. 1050, A.D. 1640) Gloss on this part is much 
appreciated and is remarkable for the critical acumen shown in it. 

(8) Hashiyat al-Mufawwal. 

À super-commentary on at-Taftázai's (d. A.H. 792, A.p. 1390) larger and 
earlier commentary called al-Mujawwal on al-Qazvinl's treatise on rhetoric 
called Talkhis al-Miftah. 





B. PERSIAN WORKS. 
(1) Sharh Gulshan-i-Ràz. 
A commentary on Mabmüd Shabistari's (d. A.H. 720, A.p. 1320) famous 
süfi poem known as Guishan-i-Ráz or " the rose-bed of Mystery." 
(2) Sharh Tuhfah-i-Sháhi. - 
A super commentary on ' Ali al-Bakhshi's Persian commentary on Nasir 


ad-Din at-Tüsi's (d. A.H. 672, A.D. 1273) book on scholastic theology called 
Tajrid al-Kalüm. र 
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(3) Risdla-i-Palki. 

A treatise written while he was travelling in a palankeen (a kind of litter). 
(4) Inshd-tShdh Tahir 

A collection of letters written by Shah Tahir, partly in the name of 
Burhin Nizüm Shah I and partly in his own. The first letter is addressed 
to Shah Tahmüsp. The second letter is from Burhan Nizam Shah to Babur 
Extract of this letter is given by Firishta, (Bombay edition, Vol. II, p. 203) 
Further on are found letters written to Humáüyün ; to Qàdi Jahan, Minister 
of Shih Tahmisp: to Shaikh Ibrahim Mujtahid ; to Qutb al-Mulk; to 
Khudawand Khan Vazir of Bahadur Shah, to Mirza Shah Husain and to 
many other nobles and friends. See for their names Bankipore Suppl. Cat. of 
the Persian Mss. Vol. I, p. 96, No. 2121. 

(5) Fath Nàma. 

An account of the conquest of Sholipür by Burhin Nigim Shah. See 

Ibid., p. 94, No. 2119. Printed in the Journal of the Royal Asiatic Sociely of 

ngal, Vol. IV, Letters, 1938. Besides the above-mentioned books the 
Majalis al-Mu'minin, p. 344 names the following works of our learned 
author :— 

(i) Sharh at-Tahdhib, a commentary in Arabic language on the second 
part (treating on scholastic theology) of Sa'd ad-Din at-Taftazani’s work 
Tahdhib al-Manjiq wal Kalám 

(n) Unmüdhaj al-Ulüm, a treatise in Arabic giving a specimen of 
different branches of Arabic learning 

(i) Risala dar Ара! Ma'üd, a treatise in Persian about the day of 
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THE PATMANAK-I KATAK-X*ATAIH 


By 
_ I. J. S. TARAPOREWALA, Andheri 


In the Pahlavi Texts contained in the Codex MA, edited by the late 
Dastur Jámüspji Minocherji JAMASP-ASANA there occurs a remarkable piece 
dealing with the marriage contract among the ancient Iranians. In that 
volume this text occurs at pp. 141-143. In the Introductory remarks by Mr. 
Behramgore Tehmurasp ANKLESARIA this text has been translated (pp. 
47-49). 

This is more or less a legal document, couched in legal phraseology and 
full of the long-winded verbosity so dear to all legal minds. It seems to be 
the actual legal marriage settlement and thus it throws a considerable light 
on the legal status of the married woman in ancient Iran. I acknowledge 
gratefully the very substantial help I have derived from ANKLESARIA'S 
translation. 1 have striven here to make the document clearer by indicating 
the various people meant. The text has the word vahdmar (Pazand falan) 
occurring so very often as to be confusing ; I have tried to make this clear. 
As far as possible I have adhered to the actual text as printed. The date 
given in the text is the year of the actual writing down of this piece in the 
manuscript. A few notes have been added where necessary. 


The Solemn-Contract of Marriage. 

In the Name of God. 

l. In the month of Vohuman of the year six hundred and twenty and 
seven, a5 reckoned from the end of the year 201 of His Majesty Yazdakart, 
King of Kings, son of Satroiyár, grandson of His Majesty Aparwéz Xüsroe,! 
King of Kings, son of Auharmazd, on the exalted and pure day of Dadu- 
pavan-Mitr, when the noblest among the good people had gathered together 
at the place of assembly, ( at that time ) a certain person named ( Ardeshir 
Bahman ),* son of ( Bahman ), who dwells in the town of ( Hormuz ) in 
the district of ( Kirman), took to wife, as a free-born person, a certain maiden 








1, This is the so-called “ Parsi” era which is often found mentioned in old 
mss. It dates from the time when the Arab rule was officially established in Irán, 
as marked by the first Khalifa coinage. The Zoroastrians, naturally, refused to 
recognise the new power and so (as there was no Sásanian King on the throne ) 
they began to reckon the “ Parsi” era. It begins, therefore, from the year aD. 631 
plus 20, i&, AD, 651. 

2. Khusrav IL surnamed Parviz (АР, 390-628), son of Hormuzd IV 
(579-500), 

3. The proper names enclosed in brackets are imaginary names. I have inserted 
these to make matters clear : the original text has all through the word vahaman 
(such-and-such) which leads to considerable confusion, 
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named ( Khurshet Kaikobüd ), a free-born maiden likewise, who dwells in the 
district of ( Yezd ). 

2. Thus she has come under the potestas? of ( Ardeshir's ) father as 
soon as she is by him admitted to wifehood and daughterhood for the con- 
tinuance of the lineage and with unanimous consent of the family {2 and she 
has not come under that of any other. 

3. Thus ( Ardeshir) of his own freewill and as a gift from 
( Khurshét's father, and to the satisfaction and with full? consent of the 
said (Khurshét) accepted as a pious-gift the said (Khurshét) as his free- 
born* wife. 

4. And ( Kaikobàd ), the father of the said ( Khurshét ), has given 
away as a pious-gift the said ( Khurshét ) to ( Ardeshir ) to be his free-born 
wife with the triple word.* 

5. And the said (Khurshét) accepted him whole-heartedly* as if she 
had likewise promised this,—" To the end of life never will I depart from my 
wifely duties and the practice of love and obedience and devotion to the said 
( Ardeshir) as laid down by the rules of Aryan’ conduct and of the Good 
Religion. 

6. And ( Ardeshir) promised likewise :—" To the end of life will I 
regard her as beloved wife and as mistress of my home, and with food and 
clothing will I provide her and clothe her to the limit of my ability and as 
circumstances permit ; I will maintain her with due respect under my protect- 
ing care as husband ; and the children who will be born of her I will regard 
as my own free-bom progeny." 


1. The original word is serdarih, lordship, and it is here used in the technical 
legal sense of potestas 

2. These phrases, “for the continuance of the lineage" and “with 
unanimous consent of the family " are also used in the Pizand Afirvdd (Marriage 
Service) of the Parsis. The words “when the noblest among the good 
people had gathered together at the place of assembly ( in para 1) are also found 
at the beginning of the Pazand Asirvdd 

3. Literally, “ mutual consent "—ham-dindih : the word is the same as the 
Avesta word dain, which in several passages (such as Yasna xxvi. 4) represents 
the seat of feelings and emotions. Hence I have translated rather freely " full con- 

implying free-fill 

4. This is the padshah-zan, ie, a maiden not born in slavery, with whom the 
marriage has to be performed in accord with strict legal and religious forms. 

5. This refers to the triple commandment—humata, hü y ѓа, hvarsta—of 
Zoroastrian faith. The father consents to the marriage "by thought, word and 
deed". It may be noted here that in the actual marriage ceremony to-day the 
marriage contract and the " responses " thereto by all parties ( the bridegroom, the 
bride, and two witnesses) have to be repeated thrice. 

6. Literally, “ consented completely ". 

7. The original word is oirih and means literally “ Aryan-dom " ; see West, 
Glossary to Ardā-Virāj, p. 68. 

8. The true faith taught by Zarathushtra. 

9. [This is a fairly long and a very complex paragraph. It refers first of all to 
the gift in cash and jewels made “as a mark of affection” at the time of the wedding 
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7. And besides, this property has been settled upon her in this 
manner :—The said ( Ardeshir ) upon winning her made over to the said 
( Khurshét ) its ownership. And after he had done that the said ( Ardeshir 
Bahman ) considered it proper and did bestow upon the said ( Khurshet 
Kaikobad )by solemn pledge? as a mark of his affection? three thousand 
ziizins of silver current in the realm.’ Also he considered it proper to endow 
her with jewels worth three thousand fzins of silver current in the realm 

[Further the said ( Ardeshir Bahman ) made the following settlement 
upon his wife the said (Khurshét Kaikobád) ]*:—" Out of the total aggregate 
property which has come into my possession and ownership, regarding which 
I have authority in me vested for giving it away, and that likewise which 
may hereafter come into my possession and ownership, regarding which also 
I may have the authority of giving away—of all this property out of two 
parts one undivided part do I give to ( Khurshét Kaikobád ), and I have 
constituted the said ( Khurshét Kaikobād ) rightful owner over the said 
property in such a manner that whenever ( Khurshét ) or any other adminis- 
trator? for ( Khurshét ) shall make a claim for it I will deliver it to that 
person without reservation, and I will practise therein neither evasion nor 
equivocation™.® 

8. And the said ( Khurshet Kaikobád ) accepted this document? about 
the property together with the jewels worth those three thousand züzins, and 
was agreeable regarding this. 

9. And the said ( Khurshét Kaikobáüd's ) father has become adminis. 








ceremony, The woman becomes absolute owner of it. This gift seems to be partly 
in cash and partly in jewellery. Besides this marriage gift (given out of the bride- 
groom's affection and goodwill) there seems to have been another marriage settle 
ment which had to be made legally. By this half the property the man possessed 
at the time of the marriage and also half of all that he might eam thereafter had 
to be settled upon the bride as hers by right of marriage. This was also to be in full 
ownership. | i 

l. This refers to the pafmün or the solemn marriage contract. 

2. The word used, défet, means literally “treats with favour”. 

. 3. The Afirvdd in Pazand mentions in this connection “two thousand dirhams 
of bright white silver and two dinars of red gold from (the Mint at) Nishapür." 
Jewellery is also mentioned there. I think personally that the sum mentioned 
( 3000 züzims) was not necessary in every case. The main idea seems to be a 
certain sum in cash and jewellery to a like amount. 

4, The words in square brackets have been inserted by me to make the 
Passage clearer. 

9. The word is ddtak, literally “ representative at law". The girl would need 
someone to look after her affairs, and para 9 mentions her father as her representative 
in this matter. 

x 6. The word is vistrih, literally “extent” or “ long-windedness", so common 
"hen one wants to get out of an agreement. Hence I have rendered it as 
ч equivoca tion и; 

7. 1 have translated the phrase here as “document about the property ", on 
the strength of a word madit (a Semitic word) mentioned їп Haus and 
HosHANGJrs Pahlavi-Pazand Glossary, p. 150, 
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trator for her; and the said ( Khurshét Kaikobüd ) has accepted this settle- 
ment and has not disputed for more, 

10. And as regards the above matter as also others usually found in 
the solemn contract of marriage, I, (Peshotan Shihpiir), have arrived here, 
as was my duty, to ask, to inquire and to investigate, 

ll. This, then, is the mutual agreement (Peshtan Shahpiir) has attest- 
ed in the presence of ( Rustam Sohrüb ) and ( Tehmurasp Vistasp ). Such 
Is this dowry? settled by the attestation and the declaration of mutual agree- 
ment between the said ( Ardeshir Bahman ) and ( Kaikobād ), who on be- 
half of the said ( Khurshét)—being the father of the said ( Khurshét Kaiko- 
bad )—has acted as surety for ( Khurshét Kaikobad ). 

In the presence of the said ( Peshtan Shahpir ) and ( Rustam Sohrab ) 
and ( Tehmurasp Vistasp’). 

Completed. 


l. This is probably the notary who made out this document. The only clue 
to this explanation is the first person singular in the words “I have arrived ". 

2, This is a difficult word. As given in the text it reads daz or diz: but a 
variant reading dez is mentioned. I have ventured to correct it to dahéz which 
means “dowry” and thus suits the context admirably. The Modem [ràni word 
for " dowry " is jahéz which may very well be a misreading of the original Pahlavi 
word. In Urdu, too, we have the word dahéz, which also means the same thing. 





THE HERO 
By 
S. 5. SURYANARAYANA SASTRI, Madras. 


Conquest of fear, unruffled calm in the presence of the greatest danger, 
these have been considered the characteristics of the hero whether in the 
East or in the West. Primarily these virtues may have been exhibited on 
the battle-field ; dhira has also been the dheanurdhara? But at no very late 
stage the victories of peace were accorded equal if not greater merit. And 
to-day except when shaken by spasms of war-mentality we esteem the intellec- 
tual or moral heroes who have the courage of their convictions, at least as 
much as the soldier or martyr who gladly lays down his life for country or 
use. The giving up of one's life still continues to appear as the ultimate 
sacrifice ; but it no longer dominates our minds as of old. The giving up 
of a cherished belief, the conquest of a devouring passion, the abandonment 
of an alluring romance, these are appreciated by us as no less heroic. We 
have come to realise that it is far harder to live than to die well. The former 
calls for wisdom ; the latter very often goes with rashness. And when we 
lightly extol the warrior and promise homes for heroes, we do not pause to 
distinguish wisdom from rashness or, what is worse, a mournful indifference. 
A. legitimate assessment of heroism will lay stress on the aspect of wisdom, 
ie. that perfection of personality which alone makes possible the distinction 
of the true from the false, of value from dis-value, and then leads to such 
action or expression as is consistent with perfection, The soldier who dies 
for his country is a hero; but the conscientious objector who goes to prison 
is perhaps a greater hero: he too has to suffer present pain, persecution 
and ignominy, for the sake of what he has deliberately concluded to be the 
higher interests of his country. While not scofüng at the simple soldier, he 
will himself follow a higher light with a courage and persistence that are 
not less praiseworthy. There can be and are grades of heroism ; and the assess- 
ment has to proceed on the degree of wisdom that impels the-would-be hero. 
The greater hero sees more, judges more accurately and respects more suit- 
ably than the lesser one 

The importance of wisdom in the constitution of the hero is evident 
from the repeated interpretation of dhira as the wise one (dhiman), who can 
discriminate the good from the pleasant, the fruitful from the unfruitful, as the 
swan is reputed to separate milk from water: Such a wise one, like Naciketas, 
has also the courage (dhrii, dhairya) to put behind him all the pleasures of the 
world as not worth while.” If the simple round of duties (like offering sacrifices 











1. Ramapirvatapinyupanisad, IV, 7. 
2. Sahkara on Katha, Il, 2, 
3, Ibid., II, 11, 
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to gods or sacrificing oneself for the country, etc.) and pleasures has failed 
to satisfy as supremely worth while, where then does the dhire seek value ? 
He turns within and reflects on the resplendent self. The lower values are 
uncertain ; they please, but they also pain. They exalt us at certain moments, 
but they also degrade us at others. Two decades of peace have not yet 
found the homes for the war-heroes. Even heavenly enjoyments achieved 
through sacrifice are short-lived ; when they are consumed, we fall back into 
lepression and despair. Hence abandoning these which are attendants on 
the self, the hero contemplates the self itself as the resplendent one incapable 
of exaltation or degradation ; through such reflection he attains that unruffled 
state where he neither grieves nor rejoices. Jf the worldly sense of heroism is 
transcended and worldly joys are abandoned, it is only to conserve better the 
central core of heroism even in the worldly sense. So long as one is an auto- 
maton, there is no question of heroism or any: other virtue. But even опе 
who attempts to judge for himself is primarily an extrovert. He allows him- 
self to be influenced by external considerations, material gain and loss or 
social praise and blame. Even where duty is stuck to in scorn of consequence, 
the conception of the duty is as of something relatively alien to oneself. 
something whose appeal may fail to-morrow or the next day, with achievemeni 
or even without it. For the extrovert there can be no fixity, no unruffled calm ; 
hence the need for introverted contemplation (adhyatmayoga). 

The dhira who is an introvert also faces death, like the extrovert hero. 
The latter hopes to attain immortal renown ; the former achieves immortality 
For, through this path of contemplating the self, one realises realisation 
is that attainment which, as knowledge ripens, culminates in ultimate results, 
as eating culminates in satiety.” By the path the wise ones (dhirdh), men 
of illumination, attain liberation “being released, even while living.” Death 
has no terrors for the hero in the battle-field ; for the hero who is a sage 
there is no death at all. Having realised himself as the sole reality, the 
supreme Brahman, death for him is not. Both face death; but while one 
defies, the other has subjugated. Thus here too we have a point of contact 
with the lower notion of heroism, a notion whose core is preserved even when 
it is transcended. 

The hero is single-minded ; he wastes neither words nor effort. He does 
not tolerate argumentation or vain repetition. To the extent that he is wise 
he conserves his energy and spends it with the greatest economy and effect 
in his one quest. In this respect too soldier and saint are alike. The intelligent 
aspirant after Brahman (dhirah, bráhmanah) should concentrate on attain- 
ing Brahman-intuition ; “he should not meditate on many words, for that 
is a weariness of speech. 

The soldier-hero is not always a dead hero. He may win through as 
often as he fails. It is the defiance of death that is his characteristic, not 


1, Katha, ЇЇ, 12; cp. Bhagavad Gitá, IL, 15: XIV. 24 
2. Sankara on Byhaddranvaka, IV, iv, 8. 
3. Brhadaranyaka, IV, iv, 21 
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succumb to death. He is immortal ; he is not to become immortal after death 
The latter possibility indeed is inconsistent with the negation of death for 
the wise ones. Hence it is they are spoken of as released " even while living." 
Some texts no doubt speak of departing from this world ;* but this departure, 
as the commentator shows, consists in nothing more than turning " away in 
disgust from this world, the creature of ignorance, consisting in the false 
notion of ‘I' and ‘mine’."* The view that the wise ones become Brahman 
itself cannot consistently be held with a requisition that they should submit 
to death. When the philosophic quest is due to the attempt to escape depri- 
vation, loss and grief, all of which are compendiously denoted by ‘ death,’ it is 
idle to promise success for that quest after death is submitted to. Both soldier 
and saint defy death, the former because he cares not if his body perishes, the 
latter because he knows that nothing real perishes." 

The essential characteristics of heroism would thus appear to be the 
same whether in the extrovert or the introvert. Their modes of expression 
are bound to differ as well as the scope of their application. The soldier- 
hero belongs to a country or a nationality while the saint belongs to all 
humanity. Achievement in either case calls for courage and steadfastness, 
the wisdom to discriminate the worth while, the firmness to eschew the worth- 
less, and above all fearlessness. The entire absence of fear can result in the 
last resort only from the realisation that there is nothing to fear, since there 
is no ‘other’ to cause fear.‘ Such realisation is possible for the saint alone, 
who is thus not a person fearfully fleeing from the world, but one who has 
joyously conquered the world, having. realised its inability to cause him joy 
or grief, The saint is the super-soldier, in sooth “a verray parfit gentil knight." 

















1. Pretydsmal lokdd amptd bhavanti—Kena, II, 13 

2. Sahkara's Commentary on the above. 

3. Cp. Bhagavad Gitü, II, 13: dhiras fatra na muh yatt, 
4, Dvitiyad vai bhayam bhaveti: Brhaddreanyaka, 1, iv, 2, 


BENGAL AND THE RAJPUTS IN THE EARLY MEDI/EVAL 
PERIOD 
By 
DINES CHANDRA SIRCAR, Calcutta. 


Maharajadhiraja Gopacandra and some other Bengal kings of the sixth 
century A.D. were very powerful monarchs ruling over extensive territories. 
Their political relations with other parts of India are however as yet un- 
known. Bengal appears to have been a prominent factor in Indian politics 
under SaSinka in the first quarter of the seventh century A.D. Sà&nka had 
his capital at Karnasuvarpa, near modern Murshidübád, and his kingdom 
comprised large portions of Bengal and Orissa. He formed an alliance with 
the later Guptas of Malwa against the Maukharis of Madhyadeéa. The 
signal success of this alliance was responsible for a counter-alliance between 
king Harsavardhana (606-647 A.D.) of Thanesar, a relative and friend of the 
Maukharis, and king Bhüskarvarman of Kàmarüpa. Whatever be the value 
of the Aryamaiijusrimilakalpa tradition regarding SaSahka's defeat by Harsa 
in a battle near Pundravardhana (modern Mahásthàn in Bogra Dist.), the 
success of the counter-alliance is proved by epigraphic evidence. The 
Midhanpur grant of Bhüskarvarman was issued from Karnasuvarpa itself. 
In the period between the death of S$a&inka about the end of the first quarter 
of the seventh century and the rise of the Palas about the middle of the 
eighth century A.D. the history of Bengal is obscure. Some scholars think 
that the country was divided into several small principalities ; that the mili- 
tary prestige of the disunited Bengalis sank low; and that powerful kings 
from other parts of India became encouraged to lead expeditions against the 
unfortunate land. This however seems to be an exaggerated account of the 
conditions of Bengal during the period of about 125 years that intervened 
of mdéisya-nydye referred to in the Khalimpur grant of Dharmapala and in 
Taranatha's work as prevailing in Bengal before the accession of Сораја, 
lasted for a few years only. According to Vákpatirája's Gatida-vaho, king 
Yasovarman of Kanauj who is known to have sent an embassy to the Chinese 
court in 731 A.D., met the of Gauda, sometimes also called the lord of 
Magadha, not far from the Vindhyan region, and defeated him. He is also 
said to have persued and killed him, and afterwards compelled the king of 
Vanga to acknowledge his suzerainty. This shows that in the early half of 
the eighth century Gauda and Magadha were under the rule of one king, ` 
and that kings of Gauda-Magadha sometimes went on digvijaya. Whatever 
be the historical value of the traditiona regarding the relation with Bengal 
of Lalitāditya and Vinayāditya of Kashmir as recorded in Kalhana’s Réja- 
ferangigi, Kalhana seems to support the above fact when he says that 
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Pundravardhana was a dependency of the Gauda kingdom. The ruler of 
Уайда at the time of YaSovarman may have been a later Khadga prince, 
dependent on the king of Gauda-Magadha. The claims of Lalitaditya and 
Vinayaditya, and of the Kamarüpa king Harsa or Hariéa (first half of eighth 
century) who is called lord of Gauda, Odra, Kalinga, Koéala and other lands 
are too vague to attach any special importance to. The Saila prince Srivardhana 
who was a Vindhyesvara, according to the Ragholi grant of his brother's grand 
son, conquered the country of Pundra after destroying its ruler. Palzography 
seems to show that he was a contemporary of YaSovarman. It із поё impos- 
sible that he was a feudatory of the Kanauj king and came to northem 
Bengal with the latter's army. The ruler of Pundra may have been a feuda- 
tory of the king of Gauda-Magadha killed by YoSovarman 

About the middle of the eighth century, Gopéla, son of a valiant warrior 
who killed many enemies and may have been a military of some king, 
was made king in order to end the mátsya-nyáya that was prevailing at that 
time. Evidently Gopala thus received only a small principality ; but thanks to 
the ability of himself and of his son Dharmapiila, the Pala kingdom soon 
swallowed many of the states of Bengal and Bihar. The principality of which 
Gopüla was first made king is difficult to identify. Verse 2 of the Badal 
prasasti seems to show that Dharmapala was originally a king of the eastern - 
direction, but afterwards became king of all the directions. Verse 3 of the 
Munghyr grant of Devapala may suggest that Gopdla’s kingdom lay not 
far from the sea. The Sagartal inscription refers to the supporter of Cakra 
yudha, who is no other than Dharmapala, as Vangapati. The Baroda grant 
of Karkaraja refers to victory over a Gaudendra and a Vangapati. The 
Chatsu record refers to the victory of a feudatory of Bhoja I over Gauda 
king named Bhata who was evidently not a Pala. These facts may possibly 
Suggest that the Palas rose to power in Varga, and soon subjugated the 
neighbouring principalities including Gauda. But they removed their 
capital to that region after the extinction of the royal line represented 
by Bhata. This seems to be the cause why after more than three centuries 
Varendri was described as janakabhü of the later Palas. Bengal became 
a prominent factor in all-India politics under Dharmapala. 

The so-called trilateral struggle amongst the Palas of Bengal, the Prati- 
haras of Rajputana and Kanauj and the Rastrakiitas of the Dekkan is gene- 
rally represented by scholars as one for the possession of Kanauj which is 
supposed to have acquired, even before the age of the Pratiharas, the political 
prestige of the capital of northern India comparable to that of Delhi in later 
times. The above hypothesis however does not appear to be an establishe 
fact. The Prathiháras and the Rastrakiitas were inveterate enemies from about 
the beginning of their political existence. They had been fighting even when 
the former did not establish themselves at Kanauj The Palas and the 
Pratiháras appear to have drawn swords for two rival claimants for the throne 
of Kanauj, Indràyudha and Cakrüyudha who might have been brothers. Some 
time before A. 783 Indriyudha occupied the throne, and Cakrüyudha 
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possibly repaired to Dharmapàla's court for help. After some time, 
Dharmapala defeated Indrarája (Indriyudha) and other es who 
must have been the Kanauj  king's allies, and thus possessed the 
$n (ie. rüjalaksmi) of Mahodaya or Kanauj, which he however handed 
over to Cakrayudha. It may be significant that Dharmapala himself did not 
transfer his capital to Kanauj. It is also interesting that in this connecti 
the ruler of Avanti, among others, is said to have readily accepted Cakri- 
yudha as the king of Kanauj. This seems to suggest that the king of Avanti 
was related to the Kanauj king either as a friend or as an enemy. If we 
believe the Jain Hariramáa tradition (supported by a verse of the Sanjan 
grant referring to the celebration of a Hiranyagarbha at Ujjayimi where 
Dhruva compelled the Gurjaresa and other kings to serve as Pratiháras) that 
in 783 A.D. Pratihara Vatsarija was ruling the eastern country as avanti- 
bhübhrt, it may be suggested that the Pratihāras of Rajputana for a time ruled 
the Malwa region. The Wani grant of the Rastrakiitas says that Vatsaraja pos- 
sessed two white umbrellas belonging to Gauda, i.e., the Gauda king who at the 
time of Gopála and Dharmapala could have been no more than a subordinate 
ally of the Palas. This grant also says that Vatsaraja was intoxicated owing 
to his easy possession of the kamald (réja-laksmi) of the Gauda kingdom. 
The Baroda grant of Karkaraja, dated A.D. 811 or 812, refers to the defeat of a 
gaudendra and a variga-pali by a gurjare£vara who may be Vatsaraja himself 
or his son Nàgabhata IL. These facts may possibly prove that Pratihárz 
Vatsarája was a friend of Indr&yudha and fought against Dharmapala as the 
Kanauj king's ally. It may further be conjectured that Indrayudha had de- 
feated his rival and occupied the throne of Kanauj with Vatsarāja's help 
Now, Vatsaraja was defeated by the Rastrakita king Dhruva Dhara- 
varga who was living in 783 A.D. and is mentioned in the Jain Herivaméa as 
Srivallabha son of Krsna. It is difficult to determine in the present state of 
our knowledge whether Dhruva, who claims to have defeated the Gauda 
king in the Ganges-Jumna Doab came to the Madhyadeéa as an ally of any 
of the rival claimants for the Kanauj throne, or as a friend of a third pretend- 
er still unknown. Dharmapāla's victory over Indr&yudha and the installation 
of Cakrayudha on the throne of Kanauj appear to have taken place after the 
discomfiture of Vatsaraija, Indrayudha’s friend, at the hands of Dhruva. The 
table was however turned at the time of Vatsaraja's son and successor Nága- 
bhata II. According to the Sagartal inscription, Nàgabhata defeated Cakràá- 
yudha whose ly demeanour was shown by his dependence on others (or 
on the enemies of Nagabhata) and also the king of Vanga, who is evidently 
Dharmapála, the supporter of Cakrüyudha According to the evidence of the 
Radhanpur and Sanjan grants, Rastrakiita Govinda III, son and Successor 
of Dhruva, defeated the Gurjara king Nagabhata and possibly also the laters 
father Vatsarája. In connection with Govinda's digvijaya, he is said to have 
advanced as far as the Himalayas where Dharma (king Dharmapala) and 
Cakrayudha surrendered to him of their own accord. It is possible that after 


the defeat of their army at the hands of Nagabhata, Dharmapála and Cakrá 
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yudha tried to win over the help of the powerful Rastrakita king of the Dec 

can. But whether Govind III helped them as an inveterate enemy of the Prati 

hàras and his activities against Nagabhata were independent of the struggle 
between the Palas and the Pratihiras is not clear. Dharmapala is - 
ever known to have married the daughter of a Rastraküta and he may have 
secured Govinda's help through his wife's relatives. Evidence of the Barah 
grant of Bhoja and of the Prabhavakacarita which refers to the death ої 
Nagavaloka (Nàgabhata I1), king of Kanyakubja, in Vikrama 890—A.p. 833 
proves the PratihSra occupation of Kanauj, which possibly occurred after the 
death of Govinda III. The line of Indráyudha, friend of the Pratihàras, may 
have been extinct by this time. The cause of this removal of capital by the 
Pratiháras appears to have been constant Ráàstraküta pressure from the 
south. 

But the struggle between the Palas and the Pratiharas continued.  Ac- 
cording to the Badal inscription, Devapala, son and successor of Dharma- 
pala, reduced the conceit of the Dravida and Gurjara kings. It is difficult 
to determine Devapála's relations with the king of Dravida, i.e, the Tamil 
country ; but the Dravidas cannot passibly be identified with the Ràstrakütas 
who were Karnáütas. According to the Sirur and Nilgund records, Rastra- 
küta Govind III fettered the Gaudas, and his son Amoghavarsa I was wor- 

shipped by the rulers of Anga, Vanga and Magadha. Some scholars think 
‘ ‘that the expression vavig-diga-magadha refers to the kingdom of the Palas ; 
but it is also possible to suggest that it signifies the Pala king and his séman 
fas in Anga and Magadha. In such cases, it is sometimes even impossible 
to determine if some of the names in the list of humiliated countries are 
brought in for the sake of metre and rhetoric. There is also the possibility 
of error and on confusion on the part of the prasastikdras. The relation of 
the Palas and the Rastrakiitas is represented as sometimes friendly and 
sometimes hostile, and the true position can hardly be determined in the 
present state of our knowledge. According to the evidence of Pratihara records 
discovered in Bihar, the Palas during possibly the later years of Devapala 
lost much of Anga and Magadha to the Pratihara king Bhoja, grandson of 
Nagabhata II, and to Mahendrapala, son of Bhoja. The discovery of the 
Paharpur inscription shows that Mahendrapéla’s dominions extended over 
large portions, if not the whole, of northem Bengal. Bhoja's success against 
Devapála is possibly suggested by verse 18 of the Sagartal inscription which 
according to Dr. R. C. MAJUMDAR says that the raja-laksmi oí Dharma's 
apalya (1€, Dharmapala's son, Devapala) was remarried to Bhoja Prati- 
hàra. Bhoja's feudatory Kakka Pratihüra claims to have fought with the 
army of his overlord against the Gaudas in a battle at Mudgagiri (Munghyr) 
which is known to have been a jaya-skandhaüvara of the Palas; Gunimbhodhi 
or Gunaságara I belonging to the Gorakhpur branch of the Kalacuri family 
was another feudatory of Bhoja. In the Kalha record, Gumimbhodhi is said 
to have stolen the fortune of the Gaudas. Another feudatory of Bhoja ap- 
pears to have been the Guhila prince Saükaragaga. According to the Chatsu 
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inscription (BHANDARKAR's List, No. 1537), Sankaragana who received some 
territories from Bhojadeva defeated Bhata king of Gauda (cf. bhatam jitvd 
gauda-ksilibam, v. 14), and his grandson Guhila vanquished the Gauda king 
These princes appear to have been feudatories of Pratihüra Bhoja, while 
Bhata was possibly a sémanta of the Pala kings,_ 

The Kalacuris of Dahala intimate relations with the Palas, King 
Kokkalla who ruled in the last quarter of the ninth and the first quarter of 
the tenth century is said to have defeated a king of Vahga. His son-in-law, 
the Rástraküta king Krsna II (c. 877-913), has been represented as gaudanayi 
vinaya-vrat-árpaua-guru and a5 worshipped by the rulers of Anga and Maga- 
dha. It is possible that the early Kalacuris of Dahala were allies of the Rastra- 
kütas and that Kokkala actually fought against a Pala king with the army of 
his son-in-law. It is interesting to note that Vigrahapála I who succeeded Deva 
pala and possibly ruled in the third quarter of the ninth century married a 


Haihaya or Kalacuri princess. The princess may have been related to Kok- | 


kalla's family. At the time of Krsna II Rastrakiita, however, Anga and 
Magadha were possibly ruled at least for some time by representatives of the 
Pratihara kings of Kanauj. It may be noted in this connection that a Calukya 
feudatory of Indra III Rástraküta (c. 913-22) claims to have defeated the 
Pratihara king Mahipala, and to have pursued him to the place where the 
Ganges meets the sea. Айда and Magadha may have recovered by the 
Palas after this discomfiture of the Pratihiras. Kalacuri Yuvaraja I 
Keyüravarsa, grandson of Kokkalla and father-in-law of Rastrakiita Amogha- 
varsa III Vaddiga (c. ), 18 said to have fulfilled the ardent desire 
of the minds of Gauda women. His son Laksmanaraja claims to have con- 
expedition is not known. Contemporary Pala kings appear to have been 


Rajyapéila (c. 911-35), Сораїа II (c. 935-92), Vigrahapála II (c; 992) and - 


Mahipála I (c. 992-1040). 1f traditions recorded by Abu'l Faz} Allamf that 
the original name of Bengal was Bang, that its former rulers raised mounds 
measuring ten yards in height and twenty in breadth throughout the pro- 
vince which were called Al, and that from this suffix the name Banga! took its 
rise and currency are to be believed, Vanga and Vangéila signified the same 
region ( JARRET's tr. of Ain-i-Akbari, IT, p. 120), The king of Vangila defeated 
by Laksmanrija may have been an early Candra king of eastern Bengal. Early 
Candras were however probably subordinate to the Palas. 

It is interesting that Candella Yagovarman also claims to have con- 
quered Gauda sometime before 954 ap, It is possible that in connection 
with the recovery of Anga and Magadha the Pala king Rajyapala or Gopüla 
II led expeditions to the west and had to fight with these western powers. It 
is also interesting that some Bengalis probably served the Candella kings, 
Jaddha who served Dhanga (c. 950-1000), and Jayapüla who was a kéyastha 
under Jayavaram (c. 1017) are called gauda, though, it must be noted, some 
times that word is found to be a Sanskritised form of Gonda. The most signi- 
ficant fact regarding the settlement of Bengalis outside Bengal during the early 
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mediaeval period however appears to be the establishment of a royal family 
from Bengal into South Kosala which was afterwards the seat of the Kalacuri 
Rajputs. According to the Jatesinga-Dungri inscription (Bhandarkar's List, 
No. 1556), king Mahásivagupta I Yayátideva was lord of Trikalihga, which 
he acquired through the power of his arms. He is also called the full-moon 
in the sky of Vahga and is said to have seized Gauda and Radha. Whatever 
be the value of these claims, the fact that his family has been called vaig- 
ünvaya has led BHANDARKAR to suggest that the family of the king came from 
Уайда or eastern Bengal. The king possibly reigned about the eighth century. 
The Tirumalai inscription of Rajendra Cola refers to Mahipala I as king 
of Uttara Radha and to some other princes such as RanaSira of Daksina 
Radha and Govindacandra of Vangaladesa who were possibly feudatories of 
Mahipala. The Baghaura inscription dated in the third year of Mahipála's 
reign proves that Samatata (modern Comilla region) to the east of Vanga 
formed a part of Mahipála's kingdom. The Siiras of South Radha are 
known to have been feudatories of the later Pálas from the commentary of 
the Rümacarita of Sandhyükara Nandi. During the reign of Mahipala, 
Tirabhukti or North Bihar was conquered by Géngeyadeva, called Gauga- 
dhvaja, before 1019 A.p. He is generally identified with the Kalacuri king 
of the same name (c. 1030-41). 
Mahipála was succeeded by Nayapüla in whose reign Kalacuri Kama 
(c. 1041-71), successor of Gángeya, attacked the Pala kingdom. The claims 
of Vigrahapála to have defeated Kama appears to prove that he was the 
leader of his father's army against the Kalacuri king. Kamas attempts were 
unsuccessful. A kapdlasandhi (peace on equal terms) followed, and Kamas 
daughter Yauvanaéri was married to Vigrahapala. The Pailkore pillar of 
Kama is witness to the Kalacuri king's relation with Bengal. Karna's other 
daughter Viraéri was married to Jatavarman king of East Bengal Játavarman's 
claim that he conquered Aüga possibly shows that he only helped his father-in- 
law against the Palas. The Nagpur record of the Paramáras says that Kama 
allied himself with the Kamétas and conquered the earth. According to 
the Vikramankadevacarita, Vikramüditya VI (1076-1126), son of Some- 
vara Ahavamalla (1042-68) defeated Gauda and Kāmarūpa. It is not 
The later Palas appear to have had other enemies amongst the Rajputs. 
Though the claims of the pregeslikaras are sometimes palpably absurd and 
sometimes appear only to be partially true, it may be unwise to pass over even 
such claims in silence. According to the Kiradu inscription, the Kiradu Para- 
müra Udayarüja, feudatory of Solanki Jayasimha Siddharaja (1094-1144) 
spread his might in Gauda. The Sukytakytikallolini refers to Solanki Kumara- 
pála's (1144-73) claims to have been attended by the lords of Vahga, Gauda 
and Afga. The earlier Solatki king Bhima I (c. 1022-64) claims to have 
received presents from the king of Pundradesa, who may have been governor 
of North Bengal under the Pála king Mahipála I. Paramàra Bhoja (c. 1010- 
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55) according to Merutuüga, ruled Daksinàpatha with Gauda.  Paramüára 
Laksadeva (c. 1090) who was a contemporary of Ramāpāla (c. 1084-1126) is 
said to have entered the city of the lord of Gauda. The historical value of these 
claims cannot be determined in the present state of our knowledge. But the re- 
lation of Bengal with the Paramára Rajputs is illustrated by the life of the 
poet and religious teacher Madana who was a Gauda Brahmana and became 
rüja-guru ie. preceptor of the Paramára king Arjunavarman (1211-15). Ac- 
cording to the Rahan grant of Gahadavala Madanpala (1100-14) prince 
Govindcandra vanquished the Gauda elephants. 

During the early medizval period when Bengal had to fight with many 
powers from different parts of India, a number of adventurers settled in Ben- 
gal. The Palas themselves were possibly outsiders. Of other dynasties settled in 
Bengal during this period the most important are the Candras of Rohitagiri, 
the Varmans of Simhapura and the Senas of Karpata. I do not mention 
the Kambojas who are supposed to have become gaudeivara for some time 
before Mahipála I, as I have elsewhere suggested that there was possibly no 
Kamboja occupation of Bengal. Local Bengali chiefs had to fight hard with 
the neo-Bengalis, and, as Prof. RAYCHAUDHURI suggests to me, the revolt of 
the Kaivarta leader Divya or Divvoka who snatched away Varendri or North 
Bengal from Mahipala II may possibly be represented as a struggle of the 
natives of Bengal with warrior clans coming from other parts of India. Divya 
and his brother's son Bhima who succeeded him are actually known to have 
fought with Jatavarman and Vijayasena and with the Pala kings Mahipila 
II and Rimapéila. The commentary of the Rdmacarila mentions no less than 
fourteen sémantas who fought for Rimapila against the Kaivarta king 
Bhima. It is not possible to determine how many of these feudatories be- 
longed to outside families settled in Bengal, Bihar and Orissa ; but the refer- 
ences to the help rendered by the king’s md@iula Mathana or Mahana, the 
latter's sons the Mahamandalikas Künhuradeva and Suvarpadeva, and 
brother's son the Mahüpratihüra Sivarájadeva, appear to show that the rebel 
lion of Divya may have been the outcome of the unpolitically excessive favour 

Jengali relatives of the king during the reim of the anitik 
ürambha-rata Mahipala II. And the case may not be quite different from 
that in England during the reign of Henry III (1210-72). Mathana was 
the governor of Anga and probably a field-marshal in the Pala army. He is 
said to have recovered the country by defeating the Pithipati or Magadha 
dhipa Devaraksita who appears like Divya to have rebelled and become in- 
dependent in Magadha. Devaraksita then married a daughter of Mahana 
and appears to have remained a friend of the Palas for the rest of his life 
which however was possibly short. It is not known if Devaraksita and Divya 
were allies at the time of their rebellion against the authority of the Palas 














SOME ASPECTS OF THE COLLECTION IN THE 
PATNA MUSEUM 


By 
S. A. SHERE, Patna. 


In 1915, the Government of Bihar and Orissa appointed a committee to 
work out a scheme for the establishment of a Provincial Museum at Patna. 
The scheme was well received by Gove mt and the public for everyone 
felt the necessity of a museum in this province. On account of the after 
effects of the Great War over the financial resources of the Government, it 
was decided to start the museum at once without having a separate building, 
for the time being, and to house the exhibits in a wing of the Patna High 
Court where a few rooms were set apart for the purpose, With the 
increasing numbers of exhibits, the Museum had to be expanded as the Patna 
High Court wing could not accommodate them. The scheme materialised 
as we had a brilliant and enthusiastic Finance Member on the Cabinet of the 
then Government ( 1921-26 ) in the person of Dr. Sachchidananda SINHA, 
the present Vice-Chancellor of the Patna University, who readily sanctioned 
the proposal for a building for the Patna Museum. Government's support, 
it would thus be seen, was essentially needed and the then Governor, Sir 
Henry WHEELER, who had always felt the necessity of having a separate 
building for the Museum, gave practical shape to the proposal. The result 
was that a beautiful building of Moghul-Rajput Architectural design was 
built at a cost of three lacs of rupees, on one of the most important roads— 
the Patna Gaya Road. It was formally opened by His Excellency Sir Hugh 
Lansdown STEPHENSON, the Governor of Bihar and Orissa, on the 7th of 
March, 1929. The Museum was fortunate in having at the time as President 
of its managing committee Mr. P. C. MANUE, Barrister-at-law, the art con- 
noisseur, a man of catholic taste who appreciated the qualities of Eastern and 
Western Art alike. Under his guidance and by his influence the museum 

mised on up-to-date scientific lines, as a cursory glance at the diffe- 
rent galleries of the Patna Museum will bear testimony. Prior to the separa 
tion of Bihar and Orissa from Bengal in 1912, the treasure trove antiquities 
sult that many important articles fell to the lot of an institution outside the 

The very idea of the existence of a museum does not carry us very far. 
It often suggests that it is no better than a lumber room where all sorts of 
Inartistic, ugly-looking, broken and defaced articles are displayed with in- 
ciation with archeologists and research students and a leisure hour spent by 
the laymen in visiting a museum might not be spent in vain. There may be 
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many who would not care to turn back the pages of history, to replace and 
substitute for the beautiful carved sculptures and works of art of the last 
three or four centuries, the seemingly crude, often unfinished, and generally 
broken or defaced figures and terracottas of the past, but even they would 
hesitate to efface from ry the splendour and grandeur of the past. The 
supplementary insight which these antique specimens give into the fashion of 
the day are remarkable in their own way. The cultural history of the ages 
before the present era is made vividly clear by a careful study of such articles. 
It will, therefore, be seen that a museum is not a "gelidus tumbo” but a 
living organ for the education and training of both research scholars and 
people of the humbler classes, 

Not only the stone sculptures, gateways, pillars, sati memorial stones etc. 
but also a considerable number of smaller images not yet published, as well 
as the Didarganj Yakshi, the unrivalled and almost completely preserved 
stone image, and perhaps the earliest Jaina images hitherto discovered of the 
same period, made of the same Chunar stone and showing the identical high 
polish of the Mauryan times will easily attract the attention of a visitor to 
the museum. 

The Didarganj Yakshi was discovered just by accident on the bank of 
the Ganges a few miles away from Patna in 1917. The figure is that of a 
female Chauri ( Fly whisk ) bearer of stately proportions, measuring 5 feet 
24 inches in height. It is cut out of a single piece of variegated Chunar 
stone having a mirror-like. polish over the entire piece. The glaze and 

Xhness which are outstanding characteristics of the sculptures of the 
, are remarkable. The true test of determining the age of a figure of 
the 3rd century B.C. is the high polish which the Mauryan sculptors bestow- 
ed on their work. The sculptor has very successfully modelled it in the 
round. The drapery is very attractive and is worn round the hips. The 
striking fashion of the dress has been shown in a remarkable degree of per- 
fection. The upper portion of the body is absolutely uncovered. The sculp- 
turing of jewellery is also very graceful and simple. The uncovered breasts 
produce a vivid picture of the robust health and beauty of the women of 
those days. Standing erect as she is, it shows that her well developed 
breasts would obstruct from her view her own feet. The model is so exqui 
sitely charming and natural to a degree that even Phidias, the great sculptor 
of ancient Greece could not have restrained his admiration. Dr. SPOONER 
said more than 20 years ago ( which still holds good ) that it was "the 
chiefest treasure of the Patna Museum ". 

It was only in early 1937, just about 20 years after the discovery of the 
Didargan) Yakshi, that a highly polished stone torso of a Jaina Tirthankara 
was recovered from the suburban village of Lohanipur, about a mile and a 
half from Patna. The mirror-like polish which the sculptor has imparted 
to this figure, definitely proves that it must belong to the Mauryan period. 
It is finely cut in the round of a single piece of speckled Chunar sand stone 
with the same polish which is assigned exclusively to the Mauryans. No 
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museum boasts a highly polished nude like this one possessed by the Patna 
Museum. It is unique in its own way as will be seen that “this is the first 
definite stone image for worship of the Mauryan period yet discovered." 

As has already been pointed out, because of the absence of a Museum: 
in Bihar all the important antiquities unearthed in the old capital of Asoka 
were exiled to the Indian Museum in Calcutta, but much however still re- 
mains hidden under ground for us to explore. 

It is only by chance that Lt. Col. WADDELL found some stone sculptures 
in Bulandibagh, the Pataliputra area, which caused him to excavate the site 
in 1908. Further exploration continued with the result that the Patna 
Museum now possesses a unique collection of terracottas and other specimens 
of Mauryan period. The sites of Kumrhar and Bulandibagh ( Pataliputra ) 
chosen for the excavations yielded unique antiquities. Hiuen Tsang has 
given a vivid picture of the place which Thomas WA has translated, an 
extract of which is given below :— 

“South of the Ganges was an old city about 70 li in circuit, the founda- 
tions of which were still visible, although the city had long been a wilderness. 
In the four past when men lived for countless years, it has been, " Kusmapur 
City" from the numerous flowers ( Kusum) in the Royal Enclosures 
(pura). Afterwards whea men's lives still extended to millennium the name 
was changed to " Pataliputra City”, 

The antiquities thus brought to light by excavations at Bulandibagh 
and Kumrhar clearly show that Bihar was at least a provincial offshoot of 
the same culture and civilisation as that of the Indus Valley. According 
to Sir John MARSHALL " The Pre-Aryan Mohenjodaro culture was largely 
destroyed in the 2nd or 3rd millennium B.C. by the invading Aryans from 
the North”. But still a close study of the antiquities of the 3rd Millennium 
B.C. and the 3rd century B.C. now scientifically arranged in the Museum 
side by side as a contrast, may enable an inquisitive visitor to examine how 
the Mauryans maintained and developed their culture from generations to 
generations on the banks of the river Ganges. Among the extensive relics 
discovered from the Pataliputra ruins is the terracotta known as the “ Bodh 
Gaya" plaque, the subject matter of which is a controversial item of the 
day. Whether the temple on the plaque is not a prototype of the Bodh Gaya 
shrine as it does not agree with Hiuen Tsang's description of that building 
or is a representation of a temple at Pataliputra, it certainly goes back to 
the Mauryan age. The importance of the find lies in the facts that the 
inscriptions on the plaque though not yet deciphered is in Kharogthi charac- 
ter, a script the Mauryans used and that the article itself, was discovered at 
Asoka's capital. The plaque appears on the cover of the Journal of the 
Bihar and Orissa Research Society 

Not only in Bulandibagh and Kumrhar which are already known to 
scholars but also in modern Patna itself equally important and varied finds 
have been made during the sewerage excavations. The Pataliputra finds are 
supplemented by a vast number of terracotta figurines and other antiquities 
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of which the Museum has got a fully representative collection. Mohenjodaro, 
Taxila, Mathura and Gwalior have all yielded terracotta figures, but none 
ssesses such a rich and varied collection of terracottas as the Patna 
Museum. <A guide towards dating of these terracottas thus discovered f 
the sewerage excavation is supplied by an inscription, " Visakha" ( Visak 
hasa ) in Mauryan character, on a round steatite object ( Toy wheel ) found 
during that excavation and found at the same level of 14 ft. as many of the 
terracottas. The discovery of these terracottas proves that the area was 
inhabited in Mauryan times and earlier. The whole site has yielded 
throughout household article of everyday use. Evidence, also of an ancient 
industry of bead making in this town is in abundance. The development 
of the lapidary industry from crude stone to the finished products of corne- 
lian, agate, glass and other semi-precious stones unearthed during these 
excavations is shown in this Museum. The most remarkable work in terra- 
cotta yet discovered is the torso of a female figure ( Patna Museum No. 
975 ) coming from a depth of 14 ft. 6 inches. It is modelled in the round 
and is a beautiful specimen of modelling. As jewellery the torso wears 
elaborate and highly decorative ornaments. It is surely a rival of the Didar 
ganj Yakshi and belongs to the early Mauryan times, Another remarkable 
acquisition is the Surya Plaque, diam. 3} inches, which was recovered from 
a depth of 14 ft. These terracottas are very artistic and unique specimens 
of Mauryan Art. They are quite free from any of the defects like shrinkage, 
bad fitting, disproportionate modelling and last but not the least they are 
never overdone. : 
The supplementary insight which these terracottas give into the fashion 
of the day, the human type and ethnic currents which must have brought 
these types to Bihar is inestimable and we have not such informative material 
for many of the later periods 
It is however not only in terracotta figurines from the site of Patna itself 
that the Museum is rich but also from other contemporary sites in Northern 
India such as Mathura, Buxar, Basarh, Kausambi etc. 
The excavations in Bihar have not only yielded important stone sculp- 
tures and terracotta figurines, but also mumerous seals which throw light on 
he history of the culture and civilisation of the ancient people of the 
Magadha Empire. are due to General CUNNINGHAM who first noticed 
the ruins at Basarh as the remains of Vaisali, thé capital of the Lichchavi 
kings. It was very surprising indeed that excavations at Vaisali, the birth 
place of the last Jaina Tirthahkara Vardhamiina Mahavira did not yield any 
Jaina relics of any consequence. It naturally follows that with the rise of 
Buddhism in Pataliputra, Jainism was soon eclipsed by the former as Hiuen 
Tsang found Vaisali a deserted place in 635 A.D. No less than 120 varieties 
of seals were discovered hidden underg d 
of unbaked clay and went back to the Imperial Gupta Kings ( 4th and 5th 
Centuries A.D.). The scripts on the seals are of the Gupta type, but the 
nblems on them have no Buddhist symbols. The most numerous of the 
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seals refer to Officials, Guilds, Corporations, temples and private individuals. 
A representative collection of these seals, exhibited in the Museum will also 
show from the grooves on their back that they were perhaps attached to 
letters or documents very much similar to the Nepalese palm-leaf deeds 
( Patna Museum Nos. 218-232 ) having clay seals on them 

The various subsequent schools of sculptures are also fairly well-repre- 
sented in the Museum ; especially important of these later images are Budd- 
hist images from Cuttack. Artistically these sculptures from Orissa may be 
placed as high as any sculpture in any other part of India after the 3rd and 
4th Century AD. The two hills Udayagiri and Ratnagiri of the Assia 
Range in Orissa have yielded remarkable sculptures. The inscriptions found 
on some of these sculptures of the Bodhisattvas and Mahayana deities show 
that they go back to the early Medieval Period of Ancient India. The 
standing Tari image ( Patna Museum No. 6502) in Tribhanga pose and 
the twelve armed Siva-Bhairava ( Patna Museum No. 6505 ) are marked off 
by definite traits. It is curious that Hiuen Tsang during his travel in those 
places where " Art is always the hand-maid of religion and the idea of the 
sculptures was to give the visual forms to the religious thoughts" does not 
mention such sculptures. It is quite possible that he may not have been 
interested in them. 

As important as the Mauryan and Gupta finds to the history of Art and 
Culture, are the metal images from Kurkihar. Not only to the history of 
Indian Art but also to the history of Buddhism they are equally important, 
They range from approximately the 7th to the 12th Century A.D. and re- 
present half a millennium of Buddhist creed in that part of India. The 
village Kurkihar in Bihar yielded quite a large number of bronzes and other 
antiquities in 1930 at a depth of 15 ft. the top of a mound. A few 
of these images are plated with gold. Smaller pieces of bronze figures were 
discovered hidden underground in earthen jars. By analysis the metal com- 
position of the images have been determined as follows :— 





(1) Copper tov .... 83051 per cent. 
(2) Lead D jae. ME Do 
(3) Tin on oss 13009 Do 


(4) Iron ie -«.. 14081 Do 

The Kurkihar collection as a whole is the most unique metal group of 
the Pala Period and no Museum in India can boast of a collection to rival 
it. Quite a large number of these images are inscribed and as such they 
considerably strengthen our knowledge of early Mediaeval work of Art in 
Central and East India. Studied in connection with the very similar images 
found at Nalanda they will give a full Insight into the development of 
Buddhism in these centuries and the connection of Indian Art at that phase 
with the Art of Greater India and specially of Java. The discovery of these 
bronze images from Kurkihar shows the importance of Bihar in the History 
of India from the Mauryan Period to the Mohammedan conquest by Sultan 
Mahmud of Ghazna. Thanks to the generosity of Mr. S. Khuda BAKHSH, 
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(Retired Indian Police) the Museum acquired by gift from him a very 
striking large wooden carved figure of “ Narasimha” ( Patna Museum Art 
No. 702) which has given an opportunity to a visitor to study Javanese 

Not only the spread of Buddhism from India to Indonesia can be 
studied with the help of bronze images of Kurkihar. A large collection of 
Tibetan temple banners acquired by gift from the Rev. Rahula SANKRITYA- 
YANA shows the share the “Eastern School of Art” as Taranatha calls it, 
had in the shaping of Art in Tibet and that it survived as an almost unbroken 
tradition to the present day. All this can be most profitably studied with 
the help of over 200 banners in the Patna Museum. 


l NOTES OF THE MONTH. 


We are glad to announce that Dr Lakshman SARUP M.A,, D.PHIL,, Professor of 
Sanskrit, Punjab University, Lahore, has projected an edition of a Pre-Sáyapa and 
hitherto unpublished Commentary on the Rgveda by Venkata Madhava. This Com- 
mentary supplies links in the chain of the literary tradition of Vedic interpretation, 
V. Madhava does not belong to any Particular school of Vedic interpretation and 
consequently his explanation is not coloured by any sacerdotalism or any other 
sectarian notions, Dr. SARUP'S edition is based оп a collection of palm-leaf Mala- 
yalam MSS and Devanügari transcripts. From the details of the proposed editi 
it appears that it is designed to be a thesaurus of Revedic interpretations", provid- 
ing to a critical student of the Rgveda all the different interpretations in one place 
at a glance without his spending labour and time in studying different commentaries 
on the Rgveda. ‘ 

In view of the national or rather the international character of the proposed 
edition which is expected to cover about eight volumes of 500 pages each, all the 
present-day scholars of repute like Dr. F. W. THOMAS and others have endorsed 
their approval of it and have promised their co-operation in making the edition a 
success. It is also gratifying to note that a few American Indologists ‘are trying to 
raise some funds for this edition in appreciation of Dr. SARUP's project of great 
importance and value to Indology, Will it be too much to hope that such a scholarly 
project, which is estimated to cost about Ra 40,000 on printing alone, will receive 
generous support from the Indian public in general and in particular from the Uni. 
versities and other learned bodies all over the world who care to preserve this rich 
heritage of the Aryan race in its proper historical and exegetical perspective? We 
o. endorse the remarks on the present edition by Dr. L, RENOU of the University 
of Paris when he states: " The commentary of Vetkata Madhava will enrich our 
knowledge of the text of the Rgveda and will help us to go further than Sayapa. 
In presence of a text as important and obscure as the Rgveda, no means which 
facilitate its study and help in its understanding should be neglected, 


REVIEWS. 


Bibliography of the Published Writings of Mr. P. K. Gode, M. A., Curator, 
В, О. К. Institute, Poona, 1939. (For private circulation ову) 


This brochure contains a chronok ally arranged list of the important publi- 
cations of the author during a period of nearly a quarter of a century extending 
from 1916 to 1939, both inclusive. No one interested in Sanskrit literature and the 
Indian history of the Moghul and Maratha periods and trying to keep himself in 
touch with the fresh contributions made thereto from time to time by the Indian 
scholars can pretend not to know Mr. P. K. Gone of Poona. Besides being the Cura- 
tor of the B. O. R. Institute in special charge of the Government Mss. Library he is 
a very ardent student and an enthusiastic research worker, the results of whose 
labours appear very frequently in the form of papers read before learned societies and 
articles written for several Commemoration Volumes presented to eminent Indologists 
and for almost all the important first-class oriental journals edited from the different 
centres of research activity throughout India, besides Poona which is of course in the 
forefront. Barring a complete volume of reprints of these contributions, it is only a 
catalogue like this which could have given in one pass a bird's-eye-view of the 
extent and nature of his entire literary activity. This Bibliegraphy, therefore, de- 
serves to be welcomed not only by the friends of Mr. Gode, whose number is great 
owing to his amiable and winning manners, but also by all the others interested in 
the subjects of his study because they can find out from it where they can get the 
latest contributions on any of those subjects made by a profound scholar who, 
though not possessing the hall-mark of a degree of a British or German University, 
has been able to build up an international reputation by his patient industry, pro- 
found study and maturity of judgment. 


It redounds much to the credit of Mr. Gone that he has been able to publish as 
many a3 166 papers during a course of 24 years while discharging the heavy duties of 
the Curator of the Government Mss. Library at the B. O. R. Institute, to which were 
recently added those of the editor of two excellent monthly journals of international 
reputation namely the OLD”, and the NIAS. The number of subjects that he has 
evokes our admiration. It is to some extent his position as the Curator of a library 
containing up-to-date books and rare mss. of works on a variety of subjects which 
has enabled him to pick them up for many of his papers and get all the literature 
required to be studied in connection therewith in order that he might have to say 
something about it which those versed in the subject did not till then know and to 
select the right vehicle for giving publicity to the results of his researches. But 
it could not have been a part of his official duty to do all this labour of love. There- 
fore instead of detracting from the value of his contributions it enhances it, in that it 
testifies to the existence in him of an inexhaustible store-house of energy, of a resolute 
will to avoid all temptations to fritter away his superfluous energy, in the enjoyment 
of pleasures or in running after profitless or selfish pusuits, and to apply it to the best 
possible use and of a burning desire to render the best service to the cause of 
literature that he is capable of rendering on developing all his potentialities by 
making the utmost use of the opportunities that lie in his official path, The pos- 
session of these virtues, although they may have failed to enable him to realize all 
his ambitions, have at least enabled him to raise his personality above those of 
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other Curators at libraries and museums in India and even above those of many a pro- 
fessor who, though believed to be expert in their respective subjects lack the neces- 
sary nerve to make the most of their leisure and opportunities and the fiery ambi- 
tion to be of service to a wider and higher circle than that of the streams of raw 
youths who sit at their feet in the college-rooms from year to year. This by itself 
should suffice to enthuse Mr. GODE to put forth a more sustained effort to leave 
behind himself a lasting monument of his capabilities in the shape of a connected 
history of Sanskrit literature of the medieval and modern periods, which this 
Bibliography shows to be his forte and since the quality of the service that he has 
till now rendered to the cause of literature has earned for him the golden opinions 
of scholars of the eminence of Dr. A. B. Kerry, Sir J. N. SARCAR, Dr. O. STEIN, 
Dr. Raghubir SINHA and others, the Bhandarkar Research Institute, which he has 
served so faithfully and zealously, would be more adequately appreciating his ser- 
vices by publishing that history in its name than by a mere mention of them in 
its reports as it has done in that of the last year. 


Ahmedabad. P. C. DIVANJI. 


The Book o] the Discipline (Vinaya-Pitaka), Vol. I (Suttavibhatga), trans- 
lated by L B. HO&NER, M.A, London, Humphrey Milford, Oxford University Press, 
Amen Corner, E. C., 1938 (8-vo, Ixiii 359), 105. ба 


To those accustomed to read the Vinaya Texis in the brilliant translation in 
parts by Rhys Davips and OLDENBERG (SBE. 13, 17 and 20) it will be a great relief 
to turn to this volume which attempts a complete translation of this interesting book ~ 
dealing with the earliest monastic system in the world. If we miss here the spark 
and the style which characterised everything which Rhys Davins wrote, we find 
here, on the other hand, a fulness of details taking cognisance of the research done 
during the 50 years since the publication of Vinaya Texts. To those unable to read 
the original Pali, the present translation will come as a timely gift and Miss 
HORNER is to be congratulated on her selfless devotion to Pali Buddhism which has 
not only given her the courage to undertake the translation but also inspired her to 
bear same part of the oost of publication as Volume X of the Sacred Books of the 
Buddhists, 

One word here about the notes given in the Introduction. The translator writes 
one paragraph on the interesting word parajika, but no reference is given to its 
cognate in Ardhamigadhi pérancily)a—a term already discussed by E. J. THOMAS 
in his short paper on pre-canonical Prakrit in the Pali canon contributed to Fest- 
schrijt Moriz Wintermitz (1933). But this is only a minor detail. 

The translation is on the whole accurate, clear and very intelligent, and will on 
its completion, prove indispensable for the history of early Buddhist monasticism 


S. M. K. 
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JAINA ICONOGRAPHY 


As illustrated by the Collection of Jaina Antiquities 
in the Museum of the Indian Historical 
Research Institute, St. Xavier's College, 
Bombay 


By 
H. D. SANKALIA, Poona 


. Jaina iconography has never been properly studied. BURGESS wrote a 
small monograph on Jaina mythology! and on the images worshipped by the 
Digambara sect? But his treatment of the subject was never intended 
to be either historical or geographical as would show. the evolution of my- 
thology, its representation and regional distribution. _ Dr. D. R. BHANDARKAR 
explained in an article’ the representation in sculpture of two scenes known as 
Sekunikavihara and Afvdvabodhe. Recently, Mr. NAWAB* has given a fairly 
good idea, more or less chronological, of the representation of Jaina stories on 
palm-leaf, paper and textile MSS. in Gujarat, 11th century onwards ; whereas 
Muni JAYANTAVIJAYA® has described the stone and metal images obtaining ` 
in the Jaina temples at Mt. Abu. Each of these works is good in its own 
Way. What is now required is a work which will trace first the evolution of 
Jaina mythology in its widest sense from the canonical and non-canonical 
works of the Svetimbaras and the Digambaras ; secondly correlate it chrono- 
logically with archzological evidence as available in the north as well 
as in the south. From this correlation will be evident the chronological and 
regional evolution of Jaina iconography, its. dependence on and departure 
from the classical texts (Sdsiras) and relation with the Hindu (and also 
Buddhist ?) iconography, Some texts are admittedly late and as in the case 
of some Hindu works on the subject, might be laying down rules for icons fol- 
The present Jaina pantheon is very extensive. Tt consists besides the 
24 Jinas or Tirtha (A) karas, of Bhavanapatis (deities of ten different 
'worlds'), Vyantaras or Vánamantras (forest deities),. Jyotiska (planets, con- 
stellations and stars), Vaimünikas (deities) who live in different heavenly 
(kalpa) and beyond hevenly (kalpátila) worlds, Yaksas, Yaksinis and (as 
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1. On the Indian Sect af the Jainas (1903), pp. 60-79, 
2. Digambara Jaina Iconography (1904), різ, i-iv. 


3. Jaina Iconography, Archeological Survey of India, Annual Report, 1906-06, 
p. 141. 


4. Jaina Citrakalpadruma (in Ghjar&ti, Ahmadabad, 1936). | 
ә. Abu (in Gujarati), Yajovijaya Jain Granthamálà (Ujjain, 2nd edition, 
1933). 


6, For names of these 4 classes of deities see BURGESS, op cil, pp. 72-74. 
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will be shown below) god Ganapati, goddess Ambika, Lakşmī and Sarasvati 
and even Vaisnava and Saiva deities. 

Roots of a part of the above pantheon are found in the Jaina Sütras, 
known as Agama or Siddhanta, which constitute the earliest Jaina literature 
(c. 300 B.c.), whereas the rest developed by the contact of Jainism with 
different branches of Hinduism. From the Jaina Sütras we can gather that 
many of the Jaina doctrines were preached before Mahávira by Püréva who 
was regarded as a Jina and worshipped by the people,’ whereas other Jinas, 
Aristanémi, Santingitha, Malli were known and their images worshipped 2 
that Mahavira was attended upon by the four orders of gods above men- 
tioned and that Indra worshipped him after having erected a pavilion and 
placing therein Mahávira on a throne ;* that a. diversity of opinion existed 





garment and the law of Vardhamüna which forbade clothes 

Gradually by the time of the Nirvanakalika? the Jaina mythology com- 
prised over and above the deities of the sütras, Yaksas and Yaksinis all having 
definite characteristics, Уюп, Siva, Mother-goddesses (Matrderis), Protec- 
tors of Directions (Dikpéles) and Fields (Asetrapaálas), Household deities 
(Grhadevatas), Planets (Grahes) and others which also find place in Hindu 

Of course, the principal cult-image was that of a Jina and though all 
the above deities formed part of the daily worship (nilyakarmavid hi) ,7 they 
were there to ensure internal and external purity of the place of worship.* 






ммм eee 


l Uttsrüdhyayama Sütra, Tr. JAcom, SBE. Vol XLV, p. 119. Parents of 
Mahavira were also his followers. Acaranga Sitra, op. cit, Vol XXII, p. 194. 

2. JRüütüdharmakathà, adhyaya 16, p. 210: Bhagavati Sutra, iataka 20, p. 170 
and p. 793 Upasakadasasütra, P. 14; Avaiyakacürmi, p. 250; Avaiyakaniryukti, 
p. 168 (pages referred to are of the editions of these works published by the 

Agamodaya Samiti Mehasana). These references were collected 
Work, Sámücüriiatakam by Samaya Sundara. It is being published in Jimadal- 
tasuri füanma Granthamálà. They are used in the Ancient History of Moorti Pooja 
(in Hindi), Muni Gran SUNDERJI, published in. Sri Ratnaprabhakar füüna Puspa 
Maa, No, 164, pp. 110-114 ( Phalodhi-Marwar, 1936). 

3. Acárahga Sūtra, op. cit., p. 196. 

4. Uttarüdhyayana Sütra, op. cit., pp. 121-23. 

5. Edited by M, B. ZHavERI, Mohanlalji Jaina Granthamala, Vol. 5, Ap, 1928. 
Mr. SHAVER! on the strength of the colophon credits it to Psdaliptasiri, and place 
the work in the lst century AD, But, from internal evidence, the work in its pre- 
sent form does not seem to be of Padalipta who, according to WINTERNITZ, History 
of ice PU डक Vol II, p. 522, lived at Jeast before 400 AD., but seems to be 
late (c. 700 an), 


б. Gopinath Rao, Elements of Hindu Iconography. 
7, ZAVERI, op. cit, pp. 1-5, B. lbid, p. 2. 
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It is admitted by Mr. Zaver that the development of the Jaina pan- 
theon and religious practices as described in the Nirvdnakalika, were due to 
the influence of Saikhya-Yoga philosophy and Tantric doctrine and practices 
The latter, about the 7th century A.D, had caused almost a revolution in 
Buddhism. But whereas the Buddhists evolved an independent pantheon of 
their own, the Jainas incorporated, as they scent to have been doing from 
the earliest times, Hindu deities for the purposes of daily ritual, but unlike 
the Buddhists, always assigned to them a place subsidiary to the Jinas. 

Three centuries later, many of the perivdra devatés stem іо have ac- 
quired a little independent existence within a Jaina temple, as Vardhaména 
süri in his Acéradinakare® gives separate description for their installation cere 
mony." 

Further contribution to the Jaina pantheon appears to have been made 
in the 11th and 12th centuries a.p., when the Bhakti cult became extremely 
popular and Hinduism was split up into numerous sects With this came 
into existence small brass icons. These essentially Hindu images also seem 
to have been adopted by Jainism, particularly by the lay devotee, as they are 
mentioned in a Jaina work on architecture and sculpture of the end of the 
14th century. This is shown by a number of images in our museum which 
besides having all the characteristics of Hindu images, possess others which 
betray Jaina influence. 

Archzology—epigraphy and monuments—confirm to a certain extent the 
evidence from literature. The inscription of Kharavela* testifies to the fact 
that images of Jina were worshipped in Magadha and Kalinga during the 4th 
century B.C. The finds in the Kankali Tiki (mound) at Mathura prove that 
in the Ku&ina and also perhaps in pre-KuSina period parivdra devatds 
Indra (?), Ambiki and others were sculptured round the images of a Jina. 
Gupta inscriptions, likewise, refer to dedication of images of Adikartr* (Jinas), 
which still decorate the pillar at Kahaum. Other Jaina sculptures of the period 
have reached the museums at Mathura, Lucknow and Allahabad," while some 








l. Ibid, Introduclion, p. 2. 

2. Cf. GLASENAPP, Der Jainismus, pp. 314-16 cited by WINTERNITZ, of. cil, 
p. 426. 

3. Published in two parts in the Aharataragaccha Granthama]à, 1922-23, 

4. Ibid. pp. 210-13. 

5. Sir-Vathwsüárapayaramam  (Vastusüraprakarama) by Thakkura 'Feru" Tr. 
into Hindi by Pandita Bhagvandas JAIN, Jaina Vividha Granthamald, 1936, p. 101, 
verse 54, and p. 127, verses 40-42 

6. Ep. Ind., X, Appendix p. 160-1. Later re-edited and discussed by JAYASWAL 
and BANERJL 

7. SMITH, The [ата Stüpa, ASI (NIS)., Vol. XX pl. xcviii 

8. FLEET, Gupia Inscriptions, CII, III, p. 67; and CUNNINGHAM, ASI. 
Vol. I, pl. xxix. The term is used in this sense in the Kalpasūtra of Bhadrabāhu, 
SBE., Vol. XXII, p. 225. 

9, Numerous Jain sculptures mostly from Kosam (?) and other sites are lying 
outside the Allahabad Municipal Museum. They do not seem to have been 
studied and published. 


500 NEW INDIAN ANTIQUART [Nov. 


might be lying unnoticed throughout the U. P. and C. L, as were those of 
Káthiiwád. Only a proper field survey will enable us to determine the state 
of Jaina iconography at this period. 

During the post-Gupta period Jainism flourished under the Gurjara-Prati- 
hāras, Gahadvalas, Candellas and the Kalaciiris in Rājputānā, the U. P., C. P., 
and C. 12 References to dated Jaina Images and temples can be had from 
their inscriptions, whereas ruins of some of them are noted by Cunningham? 
and Banerji An image of a Jina (Ayitanatha)® published by the latter 
throws some light on the Jaina iconography in the Kalaciiri period. It 
shows that Navagrahas were sculptured on the pedestal of the image 
of Jina as they were on metal images of the medimval period.* 
The Candellas in particular built magnificent Jaina temples at Khajuraho, 
and ruins of some of them are also found at Kilafjar, Ajayagarh and 
Mahoba. A first-hand study of the ruins of the J temples at Khajurāho, 
might illustrate the Jaina pantheon of Central India in the 10th century, as 
do the temples at and around Mt. Abu of the Caulukyan Gujarat-Rajputani, 

Jainism spread to Karnataka, in the south, according to tradition as early 
as the Ath century B.C. But no definite archeological evidence of the period 
has come forward to substantiate this claim. But that the country was a 
stronghold of the Digambara and to a certain extent other Jaina sects under 
the Kadambas, Calukyas and the Rastrakitas is attested not only by соп. 











temporary literature but by epigraphic references and archeological remains.’ 
It is evident from what has been said above that Jaina iconography in 


its widest sense comprises the following : 


(1) Images in stone, brass or other metals, wood, and paintings of 
Jinas or Tirtha(n)karas ; 

(2) Images of the attendant gods and 
and Yaksinis, and others men 


rr 

1. J.R AS, July 1938, p. 426, pls. iii-iv, 

2, Bihar and Bengal were predominantly Buddhist under the Palas and Senas ; 
whereas the various dynasties of Orissa, once a centre of early Jainism, according to 
epigraphic evidence, were primarily patrons of Hinduism. In spite of this nega- 
tive evidence, Jainism did exist, at least in Bihar, as it does now, as affirmed by 
tradition and proved by Jaina Pilgrimages to Rajgrha and other places in Bihar. 

3. ASI., Vols, I, III, VII, X. 

E 4. ZUM Haihayas of Tripuri amd their Monuments, MASI., No. 23, pls. xli, 
viii, 

5. Ibid. pl. xlviii (b). 

6. See below No, Ib? 21. 
dcs 7. This has been done to a certain extent by Muni JAYANTAVIJAYA in his 


goddesses of Jinas, called Yaksas 
d abowe. 





8. The school continued to flourish after the JOth century A.D., under the later 
Cálukyas and their successors. Further south Kajici and its environs had come 
within Jaina influence, perhaps before the Pallava period. Hiuen Tsiang saw 
some Jaina temples аї Кайс, Ми so far not much archeological evidence is avail- 
able except a few sculptures. Cf. Fig. Ia? 3 in the present catalogue. 
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(3) Certain symbolic representations a8 s@mosarayd onm arana), 
&akuniküvihüra and representations of scenes from the life of 

(4) Jaino-Hindu images (ie. images of Hindu gods—Siva, Visnu, 
Siirya, Ganeéa, and goddesses Ambika, Parvati, Laksmi, Saras- 
vati—betraying Jaina influence, after having been incorporated 
by the Jainas in their temples as parivara-devatüs or as family 
deities (kula or gotra devatds). 

The Museum of the Indian Historical Research Institute at the 
St. Xavier's College, Bombay, possesses a fairly representative collection of 
Jaina antiquities. The following catalogue is prepared and published with 
a view to enabling scholars to use it in their study of the subject. It 
treats of stone (Ia2), metal (Ib*) and wooden (Ic*) images. The images 
have been classified on religious bases, those of the Jinas coming first, next 
those of Ambika, Vidyadevis and Sarasvati. The former, from early times, is 
associated with the Jinas, and accepted later on as a Yaksini of the 22nd Jina 
Neminatha : the latter is regarded as one of the Vidyadevis. Following this 
group are the images of Visnu, his consort and Sürya ; then Siva, Parvati (or 
her aspects, Mahisisuramardini, etc.), GaneSa and some unidentified images 
which seem to be Jaina. 

Within each group chronological order is followed as far as possible. A 
geographico-chronological classification could not be had, though desirable, 
for want of sufficient specimens from different regions As it is, each image 
is assigned a date and provenance approximately following a known image, 
or on stylistic considerations only. 

The following terms, Parikara, Torana, Kalaga, Eka-Tri-Parica-firthi, 
Kaussaggiya (Kéyolsarga) and Samosarana (Semavasarana) used in the 
catalogue require an explanation. 

Parikara. 

Indian figure sculpture, barring a few exceptions," was rarely modelled 
completely in the round. It will be found either forming part of architecture 
or, when independent, supported by a back-piece. In some early figures this 
piece was distinct from aureole (prabha), which was made just behind the 
figure's head.* Very soon the prabha and the back-piece were combined into 
met This entire piece was called later prabha-vali or mandala, the actual 
prabhd being carved or engraved on it5 whereas figures of attendants, etc., 
were carved on either side of the central figure. Jainas call this entire piece 





1. For explanation see below p. 508. 

2 For this see next page and particularly Nos. Ib? 18, It? 31, ТЬ260, ТЬ278 
3. See BAcHHOFER, Early Indian Sculpture, Vols. I-II, pla. 9-11, 61, 62, 79. 
4. See CoDRINGTON, Ancient India, pl. 34. 

5. BACCHOFER, op. cif., Vol. II, pl. 81. 

6. Cf. Fig. Ia? 3 in the present catalogue. 
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surrounding the central figures parikara* (which in English may be called a 
stele). 

Later on this parikera was amalgamated with the lorena, an ornament 
consisting of a simple triangular, often richly decorated arch, which was 
surmounted by a kalaśa (egg-like ornament), supported by two pillars, stand- 
ing either over or in front of an image. The idea in making forana for indivi- 
dual icons was that the image should appear to the worshipper as if it were 
installed in a temple? This practice does not seem to have been popular, for 
almost invariably the pillars of the torana are found merged into the sides 
of the back-piece, where they appear as pilasters, sometimes in bold relief, 
and the lorena itself, with its kalata into the body of the back-piece. This 
is evident from a copper image of Ganefa (No. Ib? 35) where the parikara 
(or back-piece), dorama with its pillars, and kalefa are distinctly shown. 

In spite of this threefold combination, the later Jaina texts? use the 
words parikera as connoting the entire piece surrounding an image, torana 
referring to the arch-like portion of the perikara, and kelefa meaning the 
ornament surmounting the forene. The terms have been used in this sense 
in the catalogue. 

And just because the Jaina texts use these terms for describing features 
of images which have been found in definitely known Jaina images, that other 
images possessing similar characteristics, and a few others, for instance, silver 
inlay in eyes, and various parts of a sculpture—are called ' Jaino-Hindy ' 
images and described in this catalogue. It is to be noted that other Hindu 
or Buddhist metal images in the Museum do not possess the characteristics 
above referred to, nor could the present writer find them in any Image figured 
in the catalogues of various museums, except those published by CooMARA- 
SWAMY* from the Boston Museum Collection. He, too, thought that these 
Hindu images belonged to Jaina school.: 

A pertkara is called ekatirthi, when it encloses a single image of Jina; 
Irifirthi when there are three images—one central (called wrülanáyaka) and 
two others one on either side ; peficatirthi, when there is a central image, 
two (one each) on either side, and two above these. When a parikara has 
all the 24 Jinas on it, it is called a calurvisiiatipata. 

. l. The Jainas seem to have been using it from early times as the Nirvana 
kalikà, ob. cit., P. 4, cites an dgama, mentioning it, as bariyara., 

2. Cl. Feru THAKKUR, op. cil, p. 134, verse 41, describing the parts of a Jaina 
4. Catalogue of the Indian Collection in the Museum of Fine Arts Boston, 
(1823), pp. 106, 108, 142-44, pls. LVIILIX and LXXXVI. 

5 Ibid., pp. 108 and 145. His use of the word сайуа, as I have already 
painted out (Jaina Antiquary, December 1938, Vol. IV, No, III), for describing 
the ornament surmounting the forana is wrong. It is kalafa or historically conven- 
Tonalized chhatra, for in early images it is this that i, found sculptured over the 
зно А few न et ma figure both a ehhatra and a kalaía 
doubt, of the triple umbra 2 chown over Jina’s head, Preefold ; a relic, no 
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Kàyotsarga (or Káüssagga). 

This is the name of a pose of Jinas who stand erect and motionless, 
with their arms thrown down on either side of the body, and hands, very 
often, touching the ankle. It is usually explained as a standing meditation 
pose in English books on sculpture’ and in later Jaina texts? But this ex- 
planation is not quite correct. The exact rendering in English would be an 
erect, standing, motionless posture of the body practising penance. For Maha- 
vira in the Uttarüdhyayana? says that “ by Kayotsarga (literally abandoning 
the body) he (a monk) gets rid of past and present (transgressions which 
require) prüyaícitta." This rite was to be performed every evening And 
after that, "he should confess his transgress ions committed during the day. * 
Samosarama (samavasarand). 

“This word and the verb samosarai are commonly used" writes Jacobi, 
(Sütrakritànga, SBE., Vol. XLV, р. 315, n. 2.), " when Mahavira preaches to 
a meeting (meldpaka) gathered round him." It really meant perhaps 'à 
true principle" or ' creed ' (See Ibid., p. 386, n. 3). To this meeting as told 
in JRatádharma-kathà, (op. cit, Sütra 21, pp. 43-45), came kings, princes, 
officers, gods, and others. So the Jainas now explain samosarana as 8 grand 
assembly hall designed by gods for listening to the discourse of Jinas (cf. 
JAYANTAVIJAYA, Aba, p. 254). This explanation is based on the actual re- 
presentation of the scene in sculpture and painting, which evidently is an exag- 
gerated version of the facts in süfras cited above. 


[ JINAS, YAKSA, YAKSINI (STONE) 


I a? 3 
JiNA, seated in ardhapadmüsana, with hands in dhydna mudra, over a triple 
cut pillow-like seat. Right and left cut in low relief, a female (?) and male attend- 
ant standing with a fly whisk (camara) with a high head dress, and scanty costume. 
Behind the Jina's head a circular prabha, and over it an’ umbrella (chhatra) with 
triple decorations, and surmounted by a small айша. The parikara all round is 
decorated with lotuses in low relief. 
Rough, coarse, basic rock. Tirupati Kundram, à Jaina suburb of Conjeevaram 
(Kific), S. Indian (Pallava), © 600 A.D. 
Dimensions (about) breadth 2' X height 3° 11" X thickness 6.2". 
PLI 
I a* 6 
A bust of a Jina (Adinitha), originally seated figure, now broken from the 
waist, left shoulder and right hand. The Jina has curly hair, which fall down 
over his shoulders, long ear lobes, and behind his head a circular prabhá. 
Fine grained, compact, light green, basic rock. Bijapur, Karnataka. Rastra- 
Коща, с. 800 A.D. 
Hight 2° 10°. 
PL I 


1. ^ 1 CHANM, Mediaeval Indian Sculpture in the British Musuem, London 1936, 
p. 13. 

9  Ferru THAKKUR, of. cit, p. 94, verse 30, commentary 

3. SBE., Vol XLV, p. 164. 4, bid. p. 18. 
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I a? 7 
Head of Jina, defaced. Reddish sand-stone. Chandor, Goa, W. India, c. 1000 
A.D. 
Height 12". 
| I a? 8 
The head of a Jina who is-known with very long earlobes and curly hair in relief, 
surmounted by a quarterfoil flower (2) Fine grained, buff sand-stone. Khajuraho, 
C. I. Candella, c. 1000 ap. 
Height 6.2". 
РІ. П 
I a? 4 
PARSVANATHA of Digathbara school, standing in penance pose (kdissagga) over 
a high pedestal. Behind him js a cobra, forming a canopy of seven hoods over his 
head. The Jina has curly hair and long earlobes. | 
Lapis lazuli. Baindur, 5. Kanara. c. 1100 Ap, Presented by Prof. G. M. 
Height 27" (about) 
Pl. I | | 
I a? 1 
Upper portion of the triangular parikara of an image of Jina, probably Mahs- 
Vira, seated in padmdsana, once adorned with a number of seated Jinas, of which 
two on the left are intact, 3 badly defaced, and the rest broken awa To the right 
and the left of the head of the central Jina was an attendant with a fly-whisk 
(edmura), remnants of which are left. Over the head of the Jina is sculptured 
a triple umbrella (chhatra), surmounted by a kalefa, and ornamented with cait yg- 
window design on its three facets, central facing the full front and the side ones right 
Fine grained, compact, greenish grey, basic rock. Gersoppa, N. Kanara. S. 
Indian, c. 1100 an. 
Dimensions 10" X 14" x2'3*. 





I a? 2 

Pedestal of the image of a standing Jina, together with a portion of the pari- 
kara, and remains of the feet of the Jina. To the right and left of the feet a male 
(Yaka, Ajita?) with four hands carrying a noose (pdía) and fruit ( bijorakarit) 
in u. L h. and L L h., and rosary (aksemald) in the u. r. h, (now mostly broken) 
and L r. h. in varadamudra, seated in latitdsana, (tall mukuta over the head and | 
long héra touching the feet round the neck)—and a female (Yaksimi, Mahakáli), 
tated, ornamented and carrying the symbols, an axe (parašu) апа 
Sakti in the u r. and 1. hands, lower—similar to those in the hands of the male. 
The sides of the parikara are cut in facets, and each side was decorated with a 
crouching makera, having upraised face. On the front of the pedestal an inscription 
in Kannada characters in six lines. 

Fine grained compact. basic rock.  Bidi, Belgaum, S. Indian, c, 1100 A.D. 
Presented by the Patil of the Village. 

Dimensions 21" x 9*. 

The inscription is not completely read. According to Mr. Venkata Rao, a 
Postgraduate student of the Institute, it seems to record the installation of the image 
in Jaina temple (Jindlaya). 

I a? 5 

Left hand fragment of a richly decorated parikara of the image of a Jina. On 
the pedestal a standing female (Yaksini—Cakregvari) with 12 arms, holding in the 
upper eight hands a disc (cakra), in the lower right a vajra, and an indistinct 
ei emblem, perhaps a vajra : those of the left broken, but should have held a bijoraka 
ЫА and varadamud:é, (The male attendant on the other side would be Yaksa 
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Gomukha and the Jina Adinatha of the Digambara school), Above her figure a 
vertical row of seated Jinas, then an omamented makara forama. x 
Fine grained, compact, greenish grey, basic rock Gersoppa, N. Kanara. 5. 
Indian (Hoysala), c. 1200 Ap. 
Height 3' 10". 
Pi. I 
I a? 9 


Head of a Jina, together with part of the parikara. The Jina has curly hair, and 


long earlobes, and three mdld-like strokes on the chest, and round the neck. 
Smooth grey basic rock. Gersoppa, №. Капага, с. 1200 AD 
Dimensions 10" X 6" X4", 
II JINAS (Brass) 
I b? 73 


A Jina of the Digarhbara school, standing in penance (kdisagga) pose. Feet 


broken. Curly hair and long earlobes. Three semicircular mald-like strokes engraved 
Alloy of five metals (paschadhatw). Gersoppa, N. Kanara ©. Indian, c. 10th 
century A.D, 
Height 12”, 
PL II 
I b? 27 
PARÉVANATHA, seated in padmüsana, with his hands in dhyanamudra over a 


cushion, supported by a stand, under a cobra (seven-hooded). Signs of sandal paste 


on the navel (mübhi); face worn out because of the application of sandal paste. 
Brass Gujarat (?), dated Sarhvat or Saka (?) 1234 = AD. 1777 or 1312. 
The inscription reads : Sri Mülasangha iri Mu (?) da na ki (?) upadesat 1234 
In Milasafgha—because of the preaching of....(year) 1234." | 
I b* 72 | 
PARÓVANATHA (as in I b* 27). No inscription on the reverse. 
Brass Gujarat (?), North Indian, c. 1200 A.D. 
Height 2.6". 
Ib*8 


PARÓVANATHA seated in fpadmüsamg, hands in dhyünamudrà, seated on a bow- 
like pillow (?*.,.Behind his head the seven-hooded cobra has its hoods broken. 
Face of the Jina completely worn out due to use. 

Brass. North Indian, c. 1100 A.D. 

Height 1.5". 

I b? 28 


PARUVANATHA, seated in padmdsana, with hands in dhydnamudrd, seated over 
a cushion (which is resting on an inverted funnel-like stand). Over the figure ts 
a canopy of seven-hoodded cobra, surmounted by a kalaíe, The entire sculpture is 
completely worn and become blackish, due to the application of sandal paste and 
subsequent contact with calcareous substance 

Brass or copper (?) Gujarat (?). N. Indian, c. 1200 AD. 

Height 2.4". 

I b* 25 

PARÉVANATHA, with four other Jinas A paRcalirthi image (bimba). Püriva 
niitha seated in padmésana, with hands in dhydnamudrd, on a cushion. To his right 
and left a Jina standing in penance (kdyofsarga) pose. Behind him a seven-hooded 
cobra, making a canopy. To its right and left a seated Jina. Behind it the forama 
of the perikara, surmounted by a kelaíz. Reverse an inscription. 
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Brass. Gujarát (?) North Indian, Digambara school Dated Samvat 1425— 


A.D. 1368-9. 
Height 4.8", 
PL H | 
The inscription is illegible at places. It reads: Sam 1425 Vai (Vaitükha) sudi 
10 kàla (?) Saüghe a ....pranmati. “In the year 1425 Vai&ikha sudi 10 ......' 


Ib:9 
PARSVANATHA, seated in padmdsana, with hands in dhyünamudrà, over a cushion, 
resting on a square pedestal. Behind his head traces of the se dec 
An inscription round the pedestal 
Brass or alloy of 5 metals (pascadhatu ?). .Digambara school North Indian, 
Dated Samvat 1443—A.D. 1396-7 
Height 3" 
The inscription reads : Sam 1443 Vaifükha sa ($u) di 12 Sti Mülasanghe sá-lan 
putra........ "In the year 1443, Vaisakha sudi 12 in Mülasangha 
I b? 74 
A parcatir!hi image of Suparéva, 7th Jina of the Digambaras. Supársva, stand- 
ing in penance pose (küssagpa), over a rectangular pedestal, under five-hooded cobra. 
To its right and left a seated Jina. To his right and left a nude Jina standing in 
kdiissagga pose. To the right and left of these a standing Yaksa (Maütasga) and 
Yaksini (Adi or Manavi), with four arms. Symbols indistinct. Behind it a semi- 
circular ferama of the parikara, surmounted by a kirtimukha, The sculpture is in 
three pieces : (1) The standing Jinas, (2) the pedestal and (3) the parikara. 





Brass. Digarpbara school. South Indian, c. 1300 A.D, "4 
Height 105". 
PL 11 
Ib*3 


SUMATINATHA, the 5th Jina, seated in padmdsana, over a bow-like pillow, sup- 
ported by three small rectangular legs, with hands in dhydnamudré. Traces of silver 
inlay over the Srivatsa-mark on the chest, and five dorps (favike) on the pillows. 
Reverse an inscription. 

Brass. North Indian, с. 1300 Ар. 

Height 2” 

The inscription reads: Sri Swmatfinatha bimbam/Hirati .... srava raja І. 

An image of Sumatinatha ........ 
Ib? 5 

A Jina, either Adinatha or Santingtha, seated in paedmüsans, with hands in 
dhyünamudra, over a pillow resting on three small square legs. Traces of silver inlay 
remain оп the girdle and over the cognizance (cinka which looks like a bull or a deer) 
and other marks over the pillow 

Brass. North Indian, ¢. 1400 AD. 

Height 3-7". 


I b? 29 

A povicatirthi image (bimba) of Suvidhinitha, the 9th Jina seated in padmó- 
sona, hands in dhydénemudra, over a cushion, which was inlaid with five crystals, 
three of which are now missing, resting upon a simhdsena. The cognizance (cinka), 
makara ol the Jina is faintly engraved between the lions supporting the throne. To 
the right and left Yaksa (Ajita) and Yaksini (Sutarā). The parikara, and the 
position of the four other Jinas as in I b? 21, except that the worshippers on the 
pedestal in this image are seated and not standing. Silver inlay on the kalaía and 
in the eyes of the central Jina. Reverse an inscription. 

ass? North Indian, Gujarat Dated Samvat 1505 = ap. 1448. 
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The inscription reads : Samvat 1505 varse jyes[a sudi 9 ravau Sri Amcalagacche 
hi Jayakesarisurind — mupadesena jdlamrivddd bhérydmi suta Jayatüsu Srdva- 
kepa bharyahalüputra derünara dáharipala manika sahilema atmasreyase $ri Suvidhi- 
nüthabimbam kàritar pratisthitam $i songhena frih, " In the year 1505, Tyesta sudi 9, 
Sunday, an image of Suvidhinatha was caused to be made and installed by the wife of 
Matis son, son of Jayati, together with Maànika, Dahirapála, son of the wife Hàlü of 
Jhaharvida (?) for their welfare by Sri Sangha, by the preaching of Sri Jayakesisüri 
of Amcalagaccha. Jayakesisüri and Arhcalagaccha are mentioned by several inscrip- 
tions from V. 5. 1506-1530 (See Nahar, op. cif., Index, p. 1). The date is regular 
and corresponds to Sunday May 12, ap. 1448. Cf. PILLAI, Indian Ephemeris, Vol. 
V, p. 198. 

Ib:1 

À panücalirthi parikara of an image of Abhinandana, the dth Jina, whose 
figure is missing from his seat. The cognizance of the Jina, monkey (kapi) 
was engraved between the lions, which support the throne, but it is defaced now 
To the right and left of his throne are the Yaksa (lévara) and Yaksini (Kalika) 
The parikara as in I b* 26. Reverse an inscriptio 

Brass (or copper ?). Stambhatirtha (Cambay), Gujarat. 

Dated Samvat 1528 = a.n, 1471. 

Height 4-7" 

The inscription reads: Sam 1528 varse vai (Vaiidkha) sudi 5 fukre Srimilcj 
Haliya $3 (Saha) Püjalá (la) Lilusuta Rümakena bharyü Hiraisuta Harsádikutumba- 
yulena svasreyase pravd fi Abhinandana bimbam Sri Agamagacche íri Devaratna- 
sürinü—mupadeSena küritam pratistapitam ca stambhatirthe. “In the year 1528 
Vaisikha sudi 5, Friday an image of Abhinandana was caused to be made and install- 
ed by the preaching of Devaratnasiri of Agamagaccha for their own welfare by 
the family of Harga, son of Hirai, wife of Барака, of Lilu (and) Sa (Shah) 

A I b? 26 

_ A poricatirthi image of Neminitha, the 21st Jina seated in padmdsana, hands in 
dhyananudra, over a cushion with three silver and two copper (?) drops, resting 
upon a smihdsons. The cognizance (cinka), a blue lotus (sla kamala), of the 
Jina is engraved in silver between the lions supporting the throne. The parikara 
and the position of four Jinas as in I b? 21, except that there are no musician: by 
the side of the seated Jinas, and there is a figure of Cakrefvari on the pedestal. 

Silver inlay on the kaísía, on the eyes and chest, cushion and the c 
of the central Jina ; and on the chest of the seated Jinas and to their right and left 
on the frame and on the chest of standing Jinas. Reverse an inscription. 

Brass. Gujarat-Rajputina, North Indian. Dated Samvat 1597 = ap. 1540, 

Height 6-4". 

The inscription reads: S. 1597 varíe marga sudi 3 gurau Upakeía jüütau Kur- 
kuja gotre va (voenika) Ramasihabhdry@ Remade pulra va. ša (khe) tā va. 
сатра va. Cahadhü va. Cühadja tadbhüryü Kutigadi nümnmyülmaírerthamü Sii 
Neminütha bimbam karitam fratisfitam iri Upakeiagacche $i. Kukudücür yasantüna 
íri íri Sidkasüribhih. "In S. 1597 Márga sudi 3 Thursday an image oí Neminátha 
was caused to be made and installed by Sn Siddhasiri, the spiritual descendant of 
Sri Kukudicirya for the welfare of Kutigade, wife of Vanika (Baniya) Cahada 
son of Ramáde, wife of Rimasiha of Kurkuta gotra and Upakeia 

Kukudacirya belonged to the Upaketa gaccha. Nahar, op. cit., No. 1634. The 
date seems to be irregular. In PiLLA: op. cit., p. 283 Thursday fell on sudi 4, the 
whole date corresponding to Thursday, December 2, Ар. 1540. 

Pl. II 

MM The date seems to be irregular. In Pillai, op. cit. p. 142 sudi 5 falls on Friday 

in the year V. S. 1527 — Friday, April 6, ap. 1470. 
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I b* 21 

A paücalirthi image (bimba) of Sitalanütha, the 10th Jina. Jina seated in 
pedmdsana, the hands in dhydnamudrd, upon a cushion (?). inlaid with 5 rosettes, 
which rests on a lion-throne (simhüsama). The centre of the seat of Jina has a 
small horizontal piece, on which his cognizance (cimha), Srivatsa, may have been 
engraved, but is now defaced. The image is called pascatirthi because excluding the 
central Jina (called Milandyaka) there are four other Jinag in the whole parikara 
who are placed as follows: Right and left of the central Jina there is a Jina in 
standing penance-pose (kaiissagga= kayotsarge). To their right and left are attendants 
with fly-whisks (c@mara). Above these, right and left of the head of the central 
Jina are seated Jinas, and to their right and left are musicians and dancers 
(jharjharvad yakürüh purusdh). Over these is a pair of elephants holding as it were 
the umbrella (chatra) over the Jina's head. À conch-blower (5ankhadhmáà) is seated 
over the top of the umbrella. Behind is the perforated semi-circular part of the 
parikara, surmounted by a kalaía. The outer ends of the parikara has an elephant- 
crocodile face ( makara-mukkà). 

To the right and left of the simhdsana are seated a male 
(Yakse Brahmayaksa) and female (Yaksini : Aiokd) attendants, Below the throne 
is a pair of deer around dharmacakra, To their right and left are five and four 
constellations (grahas) making in all nine constellations (mavagrahes). In the centre 
of the pedestal is seated Cakreévari (a goddess), and to her right and left a male 
and a female worshipper. Signs of silver inlay of gilt on the kaleia, chatra, Jina's 
chest, and waist-band, pillow, below the simhüsana, and the perforated panel behind 
Cakreávari. Reverse an inscription. 

Brass. Devapattana (Somnath, Kathiawar ?). North Indian, dated Samvat 
1666 — A.D. 1603-4 

Height 6:3". 

The inscription reads: Sam o l666....(letters not clear).... Devapatian (е) 

(letters not clear)....Sri Sitalandtha bie. (bimbam) kd (kürapitam) Pra. 
ipratisphapitam) ca tapa. Sri Vijayesena suribhih 

“In the year 1666... ...an image of Sitalanütha was caused to be made and in- 
stalled by Sri Vijayadevasiiri at Devapattana 

A number of inscriptions from all over India mention Vijayadeva Siri and 
Tapagaccha, See Nahar, op. cit, Fart II, Index, pp. 8-9. 

PL Il 
ПІ АМВІКА (Metal) 
Ib? 7 

AMBIKA, seated on a stool-like lotus. Two armed: the right hand holds a very 
indistinct object, perhaps a mango ; the left supports a child on her left lap. Behind 
the image a parikera with a kalaia. The piece looks blackish and is too much. 
worn out with application of sandal paste ) 

Brass. North Indian, c. 1100 A.D, 

Height 42". 

I b? 30 

AMBIKA (?) four armed goddess seated in lalitdsana, upon a crude lotus resting 
on a crouching lipn, facing left. The upper two hands carry a lotus each. The Lr 
h. has a round object, mango (?), and 1. 1. h. supports a child on her lap. An 
attendant (?) standing to the right, touching the thigh of the goddess with his left 
hand. A worshipper on the left. A parikara at the back, surmounted with a 
кааба. Just over the head of the goddesss a seated Jina. The entire sculpture cast 
їп one piece. Reverse an inscri 


ption. 
Msn North Indian (probably Gujarüt-Rjputüna), Dated Samvat 1198— 
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Height 81". 
The inscription reads : Asrignand Samrat 1158. 
РІ. Ш 
I b? 42 

AMBIKA, two armed poddess standing under a mango tree with a child in her 
left hand and a twig of mango tree with mangoes in her right hand. Below on her 
right two seated figures, a man and a woman, On the left a lion, and a woman 
with a child. On the pedestal a worshipper in each comer and an attendant with 
a camara in his right hand: on his left an animal (deer ?). Behind the image a 
paficatirthi parikara with a kala$a on the apex, with three seated firthankaras on a 
cusped torana, and a nude standing firthamkara on either mde of Ambika. Reverse 


an inscription. E ‘en 
Brass. Digarhbara school. North India (?), Dated Sarhvat I21l=AD. 1154-5. 
Height 4:8". 
The inscription reads: Sam 1211 Sà bü .......... (worn out) .... saha pa 
pra. "In the year 1211 ......" 
РІ. ШІ 


I b* 75 
AMBIKA, two armed goddess, seated in lalitásama. The left knee supported 
by a lion, facing right. The r. h. holds a branch with mangoes, (ће 1. h. supports 
a child, which is seated on her lap. Behind the goddess a parikara, surmounted by 
a kalaéa, and showing in bold relief a twig of a mango tree, with mangoes. 
Brass, Gujardt-Rajputiina. North Indian, c. 1200 A.D 


Height 46". 
РІ. Ш 
I b? 76 
JAINA coppEss, four-armed, called Bàálàdevi in the inscription (see below); 
seated in lalitdsams on a lion. The upper two hands hold a creeper (?) in the 


form of a semi-circle over and behind her head; the lower two hands support a 

child on each lap. Below, on the right, a worshipper. Behind the devi a semi- 

circular parikara, surmounted by a long keleia, Drops of silver inlay on the head- 

dress, eyes, hdra, and milé of the devi and the eyes of the lion. Reverse an inscription. 
Height 5". 

i Turuma kodiya Balódeva (i) Maruma gotradevà (i) karapita pratişf (fh) ita ri 

"In Sarhvat 1505 (A.D 1448), Turnupa, of Srimal caste and an in- 

! napati caused an image of Balàdevi to be made and established by 





I b: 43 
AsBIKA (?) goddess, two-armed, seated in lalitásama, over a hollow stool, Rh 
holds a mango twig; Lh. holds a child, which is clinging on to the waist of the god- 
dess with its right hand, under the goddess's armpit ; left touching her left breast. 
Goddess has no mukufa; her hair is parted in two, and tied in a huge knot to the left. 
Bronze (7) c. 1400 AD. 
Height 37". 
IV SARASVATI 
I & 20 
SARASVATI, four-armed goddess, seated in latitdsana over an indistinct seat. In 
front of her left lap, her rühama, swan, facing right. The upper two hands carry a 
ladle and a book. The lower a rosary and a water-vessel. On her either side a 


5 3 
"үү 
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female attendant carrying a water-vessel, In front of her, just below the right knee 
a sage worshipping and facing the left. 

Behind the image an highly ornamental parikara, in the shape of a cusped 
for@ga (arch) surmounted by a kalafa. On the pillars of the toraya is seated on 
the right Ganeía the left an indistinct figure. On the outward sides of the pil- 
lars or pilasters on either side is a prancing horse or griffon (?). The images and 
the parikara are cast in one piece, and except the top of the parikara, all the figures 
are extremely worn out. 

Brass Gujarat-Rajputina, North Indian, с. 1100 Ар, 

Height 6:8", 

РІ. Ш 
I b* 67 

SARASVATI, four-armed goddess, seated on conventional hour-glass like lotus, rest- 
ing on a square pedestal on which is engraved in outline a swan ( hara), her 
cognizance (сіяла). U. r. and |. hands carry a goad (ankuia), and noose (pdia), 
but r. h. in verada mudrà carrying a rosary (aksamald) 1. L h. a round object. The 
image has no parikara but the crown (mukuja) of the goddess is surmounted by 
a kalaía, 

Brass S. Indian (?), c. 1500, 

Height 4:2", 

V VAISNAVA (METAL) 
I b* 66 

Visyu (Trivikrama), standing on a lotus, supported by a pedestal and a pari 
kara on the back. Four-armed : u. r. and 1. hands gadá and cakra : L r. and L hands 
podma and jankha, To the right and left an attendant, and two seated figures on 
the terama of the parikara, whose crest is broken, Silver inlay m the eyes, have and 
оп (ће сайта. Figure very much worn out due to use. 

Brass, Gujarat (7). North Indian, Dated Sarhvat 1205'— AD. 1148-9. 

Height 3.5” 


Samrat I205......9 nomne pandita dádà valsta (tvastà 2) trikáma mürti (?) 
karapita, 


“In the year 1205 -.. 0n the 9th, Papdita Dds .... caused to be made an 
image oí Trikama ". 
I b* 19 "d 
Visyu (Vasudeva), standing. Four-armed: the two u. r. and L hands hold a 
сайта and a íaskkha ; the L r. and L hands padma and gadā. Below on the right a 


swamy, Boston Museum Catalogue Indian Collections, 1923, pp. 105-106, pL lviii.) 
Height 8.1", 
I b 18 


VisNU (Krspa), four-armed, standing over a lotus, which is resting on a four- 
stepped, ornamented pedestal, having a broad plinth. tly is extremely 
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eyes and navel of Visnu, the forehead of attendants, and the front of the pedestal. 
The image is saparikara ; the latter has an oval perforated forana, surmounted by a 
kalaís, On the forama, just over the prabhamendala of Visnu, on its either side, 
i5 3 figure seated in lalitasana. 
Brass. North Indian, c. 1100 A.D, 
Height 5-5". 
I b? 33 
Vissu (Trivikrama), standing figure, four-amed : the ur. and l. hands hold 
а gadā and cakra: the l r. and L hands padma and $ankha; wearing a high crown. 
Below on either side two worshippers holding some objects with both hands. Garuda 
in human form with wings on the pedestal Behind Vignu, a parikara, with a 
kalaía in the centre, and on either side of it a worn out figure seated in lalitüsama 
on a lotus. (cf. Coomaraswamy, op. cita pl. lviii). 
Brass. North Indian, c. 1200 Ар. 
Height 4.7", 
I b* 46 
Visgu (Trivikrama), four armed : u.r. and l. hands gad@, сайла; L r. and L 
handa padma and íaükha. Standing as in I b? 66. Parikara has an oval lorana 
which is surmounted by a kalaga. ` 
Brass. North Indian, c. 1200 Ар. 
Height 4.4", 
2 I b? 61 
ISSU (Pradyumna), standing as in I bs 66. Four armed: u. Fr. and |. hands 
Sanikha and cakre : 1 r, and l hands padma add, Parikar i 
hie Fk ne ma and gadā. a surmounted by a 
Brass. North Indian, c. 1200 Ар 
Height 3.7", 
I b: 38 
Visgu (Trivikrama), standing as in I b? 66. Parikara and torana as i 
How Not lu a I e атіката апа forama as in I b? 46. 
S I b? 17 
ISNU (Trivikrama), four-armed, standing over a pillow-like stool, which i 
jos | ' | pillow-like stool, w 
esting on a four-legged pedestal. Right and left of Vişpu an sitendent standing 
U. r. and |, hands hold gadd and cakra ; 1. r, and 1 hands hold padma and Soh 


On it is engraved the prabha of Vi Fi worn and rusted. 
Brass (?). North Indian, c. 1200 iE | dern 
Height 3.5", 

I b* 10 
Visyu (Trivikrama), standing as in I b? 66. Torana of the bari si 

& kalaía, Figure and all the symbols carried him | Mui 
Boe Nu Ide cimi by him worn due to use. 

Height 3.5", 





I b* 11 
Visnu (Trivikrama) standing, four-armed, u. r. and L hands hold 1 
ह | . . had hold gad 
GT Lr and L hands padma and $ankha. Right and left an odat. Viu 
аи е Behind, Ше рап ита with an oval torana, surmounted by a 
Brass North Indian (?), c. 1500 Аһ. 
Height 3.5", 
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ь ТЬ 23 

LAKSMI-NARAYANA, seated in lalilásama ; Narüyana (Vispu) over a small stool, 
Laksmi over Narayápa's left lap. Below Nàr&yaga, his vühana—garuda—like a real 
bird, facing left. Figures extremely worn. Behind the figures a parikera surmounted 
by a long kalaíz All cast in one piece 

Brass Gujarüt-R&jputànà. North Indian, c. 1100 A.D. 

Height 34". { 
Ib: 77 | 
LAKSMI-NARAYANA. Similar to I b? 23, only the kalaía of the parikara smaller. 
Brass Gujarat, North Indian, ¢. 1100 A.D, 


Height 2.6", 

I b* 51 
LAKSMI-NARAYANA. Figures rusted and worn 
Cf. I b? 23, 
Brass (?). North Indian, c. 1100 AD 
Height 2". 

I b: 39 


LAKSMI-NARAYANA, seated in lalitásana, over a stool-like lotus ; four-armed : L r. 
h. with conch (akha), u. r. h. with lotua (padma); u. L h. with mace (gadà), 
L L h. supporting Laksmi seated on his left lap. She with one hand 
on his shoulder, the other holding a water-lily (milotpala), Two small attendants, 
a male and a female, on the right and left. Garuda in front of the lelt leg of 
Vignu. a parikara in one piece, with the rest of the casting, surmounted by 
a kalaía 
Brass North Indian, c. 1300 a.n. (CI. COOMARASWAMY, of. cil., P. 118, pl. lix). 
Height 5.3". 
I b? 59 
LAKSMI-NARAYANA. Narayana (Visnu) seated on Garuda in human form, Laksmi 
on Vispu's left lap. Visou four-armed : ur. and l hands hold cakra and gadā ; 
1. r. and 1, hands Padma and Satikhe, Below, to the right and left standing male 
and female attendant. Torena of the parikara broken; on its either side a seated 
figure. 
Brass North Indian, c. 1400 Ар. 
Height 4". 
I b1 52 


VeNU-GOPALA (Krsna playing on a flute), standing in cross-legged posture on an 
inverted dish-like stool. Two armed, playing on a flute (which is missing) with two 
hands to the right; nude hair tied in two knots one standing over the head, like 
A kalaía, the other falling down over the neck, 

Brass c. A. 1500, (Cf. COOMARASWAMY оф. cit., p. 108, pl. Ixy), 

Height &4". 

I b* 56 

VENU-GOPALA (Krsna playing on a fute), standing in cross-legged posture on a 
square piece. Two armed, playing on a flute (which is missing) with two hands, 
(a little more further apart than in I b* 52), to the right. Hair tied in a kalaia-like 
knot; long ear-lobes ; apparently nude. 

Brass. с, Ар, 1500. (Ci. COOMARASWAMY, of. cit, p. 108, pl. lxv). 

Height 9.1", | 

Pi. II 
ee I b* 78 

LAKESNA (Krsna crawling as a child, on its knees and left hand, with a ball 

oy utter in the right hand) Over the head of Krsna 18 an oval forage, surr 
-a ай. 








Fl IIL 





[Ib*76 Ib a2 [ b: 30 [ bi 75 102 20 — 
Р. 509 Р. 509 P, 509 P. 500 Pp. 509-10 





#31 11583 IbsBl I b! 78 I 
514 P.513 Pp518-0 P. 515 Pp. 514-5 





1७13 Ы I b! 56 Ib’ 32 I b! 37 
Р. 516 Р. 9  P.512 Р. 515 Р. 519 





1939.] PF - JAINA ICONOGRAPHY | 513 


Brass North Indian c. 1600 av. (Cf. COoOMARASWAMY, op. cil, p. 108, 
pl ixi). 
Height 1.5", 
LAKSMI 
| Ib*22 
a GAJA-LAKSMI, four-armed goddess, seated in padmüsama on an elephant facing 
the full front, and carrying a lotus stalk in its trunk. The upper two hands of the 


.— goddess carry an elephant each of which seems to form a torana over her head. The | 


lower two hands carry 2 Tosary (mild) and a water-vessel (kamandalu), Behind 
the image a perikera, surmounted by a kaleda, The elephant and the goddess all 


cast in one piece. : 
Brass. Gujarat-Rajputina. North Indian, c. 1100 A.D. 
Height 5.3". : 


i I b: 79 

Unidentified goddess (Laksmi?), four-armed, in padmdsana, a hollow stool (?) 
supported by a pedestal. Symbols carried by upper two hands look like elephants, 
(cf, I b? 80), too. worm ‘and indistinct; the 1, r: h. carried a rosary (aksamala)- 
L L h. a water vessel (kamandalu). The image is saparikara, which has a slightly 

wavy torana, surmounted by a kalaía 

‘Brass. North Indian, €. 1200 A.D. 

Height 4.8". 

^ I b* 80 

A goddess (Laksmi?), four armed, seated in padmüsana, over a conventional 
lotus supported by a pedestal of the parikara. Upper two hands carry an elephant 
each, L r. h. rosary (akgamálá), 1. 1. १. a water vessel (kamandalu). The image 
is saperikera, which has an oval forana, surmounted by a kalaía. The figure is 
Brass (?). North Indian, c. 1200 AD. 
Height 3.1". 


VI SORYA (Metal) 
Sev: E I b* 70 
xurya, two-armed god, standing, with lotuses in his hands, dressed in a tall 
muku[u (av yanga) girdle, high boots, and a long mālā touching the ankles. Behind 
his head a circular probhd, below to the right and left an attendant (that on the 
left with a very long staff held across his body). Behind the figure a parikera, with 


`+ a wavy triangular ferawa, surmounted by a kalaía. 


silver inlay in the eyes of Sürya. 
Bras&. North Indian, c. 1200 Am. 
Height 4", 


VII SAIVA (Metal) 

Unidentified, four ала 

nidentifi -armed figure, standing on a lotus-like stool, resting ата 
rectangular pedestal. Tie ef wal Ulan te kon (ud Cc СТ 
the lower r. hand is held forth and carries a begging bowl (kapála?); the 
|. 1. hand is similarly held forth and holds a staff or a mace, which is resting on the 
ground. In the front, on the pedestal are from r. (о 1. а йа in a yonipitha and 
nine ball-like objects, representing perhapa navagrahas. To the r. and 1 of the 
standing figure a small and a large animal facing the full front. The image i 
Saperikara, which has a perforated and cut border, surmounted by a with 
volutes on either side. On the parikara, immediately to the r. and 1. of the jata- 
mukufa of the figure are the crescent moon and sun. | 
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The standing pose, begging bowl and the crescent moon suggest that the figure 
may be a North Indian representation of the Bhiksüfanamürti of Siva, differing how- 
ever from the known South Indian images in a number of points Cf. Gopinath Rao 
Elemenis of Hindu Iconography, Vol. II, p. 306, pls. Ixxxvii-ix. 

Brass North Indian (?), c. 1300 AD 

Height 6". 

I b* 31 

Siva-Parvati, seated figure. Siva on a pillow-like stool, Parvati on his 
lap ; below her a small bull (mandi) facing left. Siva four-armed: u. r h. 
a skull (khafedmge), the L r. h. a round indistinct object, u. 1. h. a serpent, 
1. 1. h. supports Pārvati ; she with her right hand embraces him, and with her 
hand holds a blue lotus (milətpela). Silver inlay in the eyes and chest of Si 
The paríkara, cast in one piece with the rest, and surmounted by a kalasa 

Brass. North Indian, c. 1100 A.D. 

Height 3" 

FPL III. 


Sg 


I b* 48 , 

Siva-Parvati. Siva, four-armed, seated in lalitásama over mandi, with Pürvati on 
his left lap, she carrying a nilotpala in her left hand, with the right holding Siva, who 
carries a іта апа а serpent in u. r. and L hands ; in L r. a round object, with the 
LL hand supporting Parvati. The image is saparikara, which is surmounted by a 
long cingfoil kala£a. 

Brass. North Indian, c. 1200 A.D. 

Height 4.8”. 

I b 62 

Siva-Paficiyatana group. A linga with a high pifha sheltered by a hooded 
resting on a square stool. Right and left a seated figure, facing the front, 
forming part of the рат ата, which is semi-circular and surmounted by 
Facing these figures are Gapesa and Nandi. Between Ganeéa and the opposite fi 
a heap of five balls (?). On the parikara are sculptured to the r. and l. of the 
the moon and the sun. 

Brass. North Indian, c. 1300 A.D. 

Height 2.6". 

(Cf. Gerry, Ganefa. Oxford, 1996, pl. 15a, showing a similar sculpture with 
Ganeía as the principal god). 


ln 


gure, 
га, 


E 


I b? 55 
Siva-Paficiyatana group. In the centre of a rectangle, a liga on a pifha; to 
the right and left Ganela and a seated figure: to its north a four-armed seated 
figure, with the sun and the moon on its r. and |. and behind it a semi-circular 
perikera surmounted by a torana ; to its south outside the rectangle, mandi, facing 
north. Between the four-armed seated figure and the liviga, the river Ganga. 
Brass c. 1400 AD. 
Height 1.4", 
I b? 57 
Siva-Paficáyatana group with a li&ga in the centre. Cf. I b* 55. 
Brass. c. 1400 AD. 


Height 1". 
PARVATI 
I b* 60 
Parvati, four-armed goddess, seated in lalitásana an oval lotus. A crouch- 
ing lion or tiger, facing the front, supports the right The upper two hands 


an ornamented parikara, surmounted by a small kalaía below it an inset firthav- 
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kara, wavy lines with dots, and makara head in each corner of the base of the torana. 
The image and parikara form one entire piece. 
Brass, - Gujarát-Rajputànà. North Indian, c. 1100 Ар. 
Height 6.4", 
PL III 
I b* 34 
Parvati (?). A goddess seated on a tiger or lion facing right. Four armed 
the upper two seem to carry a trident (frifila): the Lr. h. a rosary (aksamald): 
l 1. h. a round indistinct object, perhaps a fruit. Behind the figure a parikara, sur- 
mounted by a kalafg. 
Brass. North Indian, c. 1200 AD. 
Height 3.2", 
= जड Ibs2 
Parvati (?), four-armed goddess seated in lalitásana, over a slender stool, under 
her legs is lying a man full length, his face turned to the front. The u. r. h. carries 
a frisüla, l. Lh. a damaru, at the same time embracing a child which is touching 
the goddess's breast with her left hand. The l. r. h. holds a staff-like object, while 
the |. 1 h. holds a kamandalu. The goddess has worn a long kāra which falls down 
and touches her feet. The image is saparikara, which has a wavy forana, surmounted 


by a kalaía 
Brass. North Indian, с. 1200. AD. 
Height 3.5". 


I b* 78 

Párvati (?). Unidentified, two-armed goddess, seated in ardha-padmásana over 
a conventional lotus-like stool, resting on a high pedestal The arms of the god- 
dess are stretched forward, and in the r. and L hands carry a rosary (aksamalà) 
and a linga with a yowi-pifha. The goddess wears a mukufa, but her hair are part- 
ed in the centre, and decorated by vemi (braid of hair or flowers). Other orna- 
ments are kumdals, a málà or hára with a pendant hanging between the breasts and 
a girdle which is fastened over her under garment one end of which comes out and 
falls down, leaf-like, on her legs. Behind her is a detachable poritera which has a 
semi-circular forapa with pointed teeth, surmounted by a kirtimukha. The terana of 
the parikara is perforated, in its centre is a figure (Supüráva) seated in padmüsama 
with hands in dhyünamudrà, and over its head a cobra having a canopy of five 
hoods ; similar seated figures to its right and left. | 

Brasa South Indian, c. 1300 AD. 

Height 7.5". Р 

Pi. 111. 
Ib 32 

a lotus, supported by four lions, two on each side, which stand on a high two-storied 
pedestal. The nine hands on the right hold (from below) (1) a small snake-like 
object, (2) the mouth of a serpent, (3) indistinct, (4) wajra, (5) a hammer, (6) 
frifila, (7) aikifa, (8) a pointed object whose tip is broken and (9) hand 
broken. The hands on the left (from below) (1) human head, (2) in abhayamudrà, 
(3) damaru, (4) a nail (5) ghamiá (6) a bud (?), indistinct, (7) broken, 
(8) touches the bud and (9) broken. The goddess wears a long garland of skulls, 
which falls down on the lotus seat. From her navel a serpent'a head peeps out. 
Signs of inlay of silver on the forehead and nipples. 

Behind the image there was once a parikara, which seems to have been cut off. 

Brass. North Indian, c. 1200 Ар. 

Height 4.4", 
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The inscription reads 

Stik... (then letter cut off), nah (on the other side); on the pedestal : pitrbhyo 
namah 

PL II. 
I b* 13 

A goddess, in dancing ( mpiia ) pose, her right leg raised and bent from the 
knee, the left fixed with a soldering to the top of the pedestal 18 arms. The nine 
hands on each side hold different weapons and symbols Many of them are too much 
worn, but a few can be recognised ; for instance, the hands on the right carry 
(from below) a rosary ( aksamala ), (4) a blue lotus ( milotpala ) ; left ( from 
below ), a metal-jar ( kamandalu ), (3) a skull ( mastaka ), (4) discuss ( сайта) 
Silver inlay in eyes. Án oval parikara surmounted by a kalaía. 

Brass South India (?), c. 1200 A.D, 


Height 4:5". 
PL III. 
MAHISASURAMARDINT 
I b* 45 
MAHISASURAMARDINI, a four-armed female deity, standing with her left leg 
stretched back, and the right leg bent and placed over the buffalo demon ( Mahi- 


sisura ), who is caught by the hair by L Ll h. of the gooddess while the h. 
thrusting long írifüla in the buffalo's body; u. r. and 1. hands hold a dra 
sword and a bell ( ghan{d) ; the hind part of the buffalo demon is seized by a lion. 
On either corner of the pedestal a seated worshipper. The image is cast together 
with a parikara which has a wavy triangular ferepa surmounted by a halaia, Traces of 
silver inlay on the prabhd, eyes, necklace, longer necklace, and girdle of the goddess, 

Brass North India, c. 1200 A.D. 

Height 112". 


ni 


I b 41 
MAHISASURAMARDINI, a four-armed goddess, identical in features with I b? 45, 
The head of the buffalo lies severed on the ground ( pedestal), and the lion is 
shown not at right angles, but just behind in one line with the buffalo. 
Brass. North Indian, ¢ 1200 AD 
b: 49 
MAHISASURAMARDINI, a four-armed goddess (Cf. I b* 45). Too much worn. 
Brass North Indian, c. 1200 AD 
Height 4-4*. 
I b* 44 
MAHISASURAMARDINI, a four-armed goddess, In 





many 
I b? 45, except that the u.lh. of the goddess holds a shield (khefaka ), and not a 
bell and that there are no worshippers on the pedestal. Traces of silver inlay 
Brass North Indian, c. 1200 A.D. 
Height 4-4". 


I bs 24 

z DINL Similar to I b 43 
Figure extremely worn due to use 
Brass. North Indian, c. 1200 an. 
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Ib? 6 
MAHISASURAMARDINT. As in I b3 45. 
Figure looks blackish due to contact with some calcareous substance. 
Brass (?). c. 1400 A.D. 
Height 3:2". 
I b* 50 


MAHISASURAMARDINI, a four-armed goddess, standing erect: the buffalo is 
placed on goddess's feet, while the lion seems to be attacking it from the front and 
not behind as it is usually shown. The goddess carries in ur, and |. hands the 
sword ( khadga) and a shield ( khefaka ) ; in L r. and 1. hands the demon's blood 
and some weapon which is not distinct. The image is saparikara, which has an oval 
torana, surmounted by a kalaía. 

Brass c. 1200 A. 

Height 4". 

I b* 36 

MAHISASURAMARDINI, a four-armed goddess, standing, right foot over the 
buffalo demon which is facing the right and mot left as in previous figures. U. r. 
and |. hands hold a sword and a shield, while both the lower hands carry the 
Irisüla-like weapon, which is thrust into the buffalo's head. The goddess wears a 
very long ‘beaded’ necklace. The figure is together with a parikara, which has a bead- 
ed fringe and surmounted by a kalaía. 

Brass, С, 1300 Ар. 

Height 4-6". 

I b? 64 

MAHISASURAMARDINI, a four-armed goddess, position etc, same as I b? 45, 
except that the u. L hand carries a seated figure, perhaps a Ganeéa, as some figures 
of Parvati do, Ower the ferana of the parikara, there is a long kalaég, 

Brass. North Indian, c. 1200 AD. 

Height 4:5", 

I b* 68 

MAHISASURAMARDINT, a four-armed goddess, similar in many respects to 
I b* 45, excepting that the position of symbols in the left hands is different: u L h. 
carries a drum (damaru), LLh. a shield (khefaba), whereas there is no separate 
figure of the demon, the buffalo itself is the demon here, whose head is cut off by 
a irisula. Behind the figure an oval parikara surmounted by a kalafa, 

Figure worn due to the application of sandal paste, traces of which remain. 

Brass. С, 1200 Ар. y , 

Height 44". à 
I b? 54 ; 

MAHISASURAMARDINI, an eight-armed goddess, standing in tribhumiga pose over 
the body of Mahisásura. The right hands (from above) carry a sword (khad ga! 
indistinct, arrow (bdna), and frisüla which is pierced into asura's neck - left hands 
carry a shield (khefaka), bell (ghanfa), bow (dhamuh), the head of the asura 
which is held by the hair. A thick piece of cloth in several folds is wound round 
the thighs of the goddess. Her hair seem to be tied in a jalümuku[a with an oma- 
mented crescent on it. The image is saparikara, having a semicircular torana, sur- 
mounted by a kela$a, Behind the asura a lion mauling him. 

Bronze (7) c. 1200 an. 

Height 2-8". 

GANESA 
I b? 35 

GANESA, four-armed god, seated on a high rectangular seat, resting on a four- 

legged pedestal, Figure is extremely wom. But unlike other figures, it is seated 


under a separate cingfoil torana, resting on pillars, surmounted by a kalaía, Behind 
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the figure is a perikare having a triangular p2diment. Just over the head of Ganega 
їз а semicircular ferana which was once inla/d with precious stones (?). An attend- 
ant outside the ferena with a fly-whisk ( camera ). 
Copper. North Indian, c 1100 ap, (?) 
Height 2-7", 
I b* 12 
GANESA, four-armed god, seated on a lotus, which is resting on a high pedestal. 
Symbols as in I b* 47. Behind Gapesa's head almost circular prabha and to his 
r. and L a standing female attendant with a fly-whisk (cümara).  Parikara with 
a triangular ferana having a kalasa in relief on it and not surmounting it. Figure 
Brass. North Indian, c. 1200 AD. 
Height 3:1*. 
І Ба 47 


GANESA, four-armed god, seated in зама over an hour-glass-like stool, which 
is resting on a four-legged rectangular pedestal. The ur. and |. hands carry an axe 
(parašu), and a lotus (padma), l r. and |. hands askufa (?) and pasa (?). Trunk 
to the left. Ganesa's vühana, rat, to the left of the seat. 

The image is saparikara which has a cusped torana, having straight borders, 
surmounted by a kalasa. 

Brass. North Indian, c. 1200 a». 

Height 3:5", 





I b? 16 
GANESA, four-armed god. Cf. I b3 47. 
Triangular ротійата, surmounted by a kalaía. 
Brass. North Indian, c. 1400 A.D. 
Height 3". 
I b? 40 
GANESA, four-armed god. Cf. I b* 47. 
Parikara with semi-circular terama, surmounted by a kalaía. 


I b* 58 
GANWESA, four-armed god. Cf. I b? 47. Oval forama, surmounted by a kalaía. 


Figure extremely worn. 

Brass. North Indian, c. 1200 A.D 

I b? 63 

GANESA, four-armed god, seated on a slender lotus resting on am inverted hour- 
glass like stool. Symbols, etc. as in I b? 47. His rühana, rat almost behind his 
seat to the left. Parikara with a semicircular terama, surmounted by a kalaía. 

Figure blackish due to contact with calcareous substance. 

Brass (?). North Indian, c. 1300 Ар. 

Height 2-5". 





I p 71 
GANESA, Extremely worn, 
Brass (?). c. 1200 AD. 
Height 1:5", 
I b? 81 
GANESA, 18-armed god, seated іп padmdsana, over a pillow resting on a hour- 
glass like lotus, supported in the front by a lotus stalk ( kamala-mülz ), all resting 
on a rectangular, four-pillared pedestal. Ganefa carries in his right hands begin- 
ning from the top, a dagger (śūla), axe (parašu), radish (?) pestle (musala), 
mace ( gadā), dandakasta or abhayamudrā, palm similarly stretched out holding a 
rosary (aksamdld), trident (irifils), thunderbolt (vajra?), The hands on the 
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left have the varadamudrd, bow (алани) water-vessel (kalafa), pomegranates 
(7), goed (ankuia), book (pustaka), goad again (?), broken tooth, citron 
“Ganega's trunk is turned to the right. On his lap sits his devi in lalításana, hold- 
ing a blue lotus (miletpsla) in her r. hand and a fly-whisk in her 1, hand, Just 
below Gapesa, on the left, is his vehicle { véhama), a rat, eating a small ball. 
Behind the image is a perforated parikera, with a wavy toraya, surmounted by a 
kalaía, which has a simple volute-like leaf on each side, The parikara is attached 
to the image by 10 horizontal spokes, the entire sculpture having been cast in one 
piece. 
Brass. Gujarat (?). North Indian, c. 1400 AD. 


Height 6-8". 

This image has been discussed at length in Jaina Antiguery, Vol. V. No. II, 
1939 

РІ Ш 


IX UNIDENTIFIED METAL IMAGES 
I b* 69 ; 

A goddess, four-armed, seated in Jalifdsana over a small stool-like lotus. The 
upper two hands hold a lotus each; lower right hand holds a rosary ( аата), 
the left some object which is too much worn. 

Below the left knee a small seated figure. The parikara's kalaía is broken. 
Reverse an inscription, 

Brass North-Indian, Gujarat-Rijputins, Dated Samwat 1480-— AD. 14234 

Height 3-8", 

The inscription reads : Sa(m) vat 1480 varse māgha vadi 5 Ga(u)ru забт) ела 
(?) Thàkurasi(im)ha sute Géid ( letters indistinct) ... u jaadti, “In the year 
1480, Mágha vadi 5, Thursday Gói ...., son oí Thákurasirhha, of . . . , caste ". 

I b* 37 

Unidentified goddess, four-armed, seated in lalitasang, under a canopy of seven- 
hooded cobra, on a slender lotus seat, resting on a rectangular pedestal To her 
right is her vehicle ( ráhana ) perhaps a lion. All the four hands carry a cobra, 
with its hood raised up. Behind the image is a. parikar with a semi-circular forapa 
surmounted by a 3 stepped kalaía, Reverse an inscription. 

Brass. Mewiir, Rajputana (?) North Indian, Dated Sarhvat (15)52 AD. 1495-6. 

Height 4-6". 

PL III. 

The inscription and the image have been discussed in Jaina Antiquary, Vol. IV, 
Mo, IIL December, 1938, p. 85. 

I b* 4 

Unidentified goddess, four-armed, seated in ardha-padmüsana, over a stepped 
pedestal, on which stands side-wise in either corner a horse-like animal facing each 
other. The upper two hands of the goddess carry a lotus bud; Lrh. a double 
edged dagger (?) and Llh. supports a female figure (?) with folded hands 
( anjeli hasta), seated on its left lap. The image is saparikara, which has an oval 
torana, surmounted by a kalaia. Reverse two hooks for hanging 

Brass. South Indian (?), c. 1300 Ap, 

Height 55". 

PI. III. 

I bs 82 

Uni t goddess, seated in Jolitdsana, over a ram (?), facing 
left. The figure is worn and rusty; hence the symbols carried in the hand are 
indistinct. The image is soparikara, which has a triangular torana, surmounted by 
а ќкаіаја. 
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Brass (?). North Indian, c. 1200 AD. 
Height 3-5". 
X JINAS ETC, (Wooden) 


[I cl 
PADMAPRABHA, the 6th Jina, seated in padmdsena, in dhydnamudrd, inside 
samoasarapa ( samwasarama ). Right and left a worshipper, Below in right and 


left corner a musician with vind and a tambourin (tambard). The cogni (cinka) 
lotus (kamale) shown below the seat of Jina. 
Piece of wood, painted red, yellow and green. Gujarat, c 1500 AD. 
Length 1l" ( about ). 
I c* 2 
VASUPOJYA, the 12th Jina, seated in padmüsana, handa in dhyüna; his cogni 
zance (cimha), buffalo (masa) to the right. 
Piece of wood forming part originally of a toraya. Fainted red, green, yellow. 
Cujarāt, c 1500 AD. 
Length 3:5", 
1 3 
SANTINATHA, the 16th Jina, seated in padmasana, hands in dhyüna over a pillow, 
under a forana, formed by two elephants’ trunks and head issuing from decorated 
His cinha, deer (mrga) shown below the seat. 
Piece of wood, painted red and yellow. Gujarat, c. 1500 AD. 
Length 4". 
I c 4 


Winged apsarü, carrying a horse (afve), cognizance of the 3rd Jina, Sam- 
Piece of wood, forming part originally of some sculpture (?), painted red and 
green. Gujarát, c, 1500 A.D. 
Height 7". 
16७ 5 
Winged apsaré carrying a heron ( krawHüca ), the cognizance of Sumatinatha, 
the 5th Jina. 
Piece of wood forming part originally of some sculpture (?), painted red and 
green. Gujarat, c. 1500 ap. 
Height 8:5", 
I c? 6 
An dfsard, seated in sukhdsana, over a lotus-seat, carrying a pot ( kalaía ), 
the cognizance of the 19th Jina Mallinütha. 
Piece of wooden bracket originally painted red, now weather-worn, and faded. 
Gujarat, c. 1500 A.D. 
Height 65", 
| 1 7 
An apsara, seated in lalitásana-like pose, supported by a lotus, carrying a heron 
(krausica), the cogni: of Sumatinütha, the Sth Jina. 
Height &5*, 
Ieg 


A disc representing the sun ( shown by a bust surrounded by aureole, prabhà ), 
one of the 14 dreams (svapma) of Mahávira's mother Trisali, before his birth. 
Wood, traces of red paint. Gujarát, c. 1500 AD. 








Diameter 8-4”, 
—-—-—-———Є— 





of Bombay, who supplied him with Sanskrit, Prakrit, Hindi and Goat wake Не. 
which were not available in any known library in Bombay. ја 


CAREER OF JALALUDDIN FIRUZ KHALJI 


By 
N. B. RAY, Mymensingh 


In attempting to re-construct the career of Jalaluddin Firuz Khalji the 
historian is first confronted with the knotty question of the origin of the 
Khaljis'. The Muslim historians of India, e.g., Nizamuddin Ahmad and Abdul 
Qadir Badauni found themselves utterly confounded in attempting to as- 
certain the origin of this tribe. In the opinion of the former they were either 
descended from Qalij Khan, son-in-law of Jengiz Khan or sprang from Yafis, 
son of Noah.* Badauni, on the other hand while rejecting the theory of their 
origin from Qalij Khan, doubted as well the account-of their descent from 
Yafis.3 

One of the earliest of our authorities Minhaj4-Siraj is entirely silent on 
this question, the only fact mentioned by him is that they were a people set- 
Hed in Ghur and Garmsir* The poet and historian, Amir Khusrau does not 
say anything about the origin of this tribe but he mentions that bloody wars 
were waged by Jalaluddin against the Mongols and the Afghans^ "His 
spears" says Amir Khusrau the great poet " had wounded the Afghans until 
the hills resounded with lamentations.” As the poet was a particular favourite 
of the sultan and as his works were read in his presence, Amir Khusrau 
would not have made this hard remark against the Afghans, if the sultan 
and his courtiers belonged to any of the Afghan tribes; nor can they be said 
be Mongols for the Sultan not only fought against them but detested them 
as unbelievers. Thus the account of Amir Khusrau precludes the possibility 
of the Khaljis being either Afghans or Mongols ; on the other hand, the fact 
of their Turkish origin is supported by Seljuqnama and Tarikh-i-Guzida. 

According to the author of Seljuqnama (quoted by Nizamuddin and 
Badauni) Turk, the son of Yafis had eleven sons, one of whom was Khalji. 
This statement combined with others made in Tarikh-i-Gazida may be 
taken as fairly reasonable evidence of the Turkish origin of the Khalji tribe, 





1. The origin of the Khaljis demands more than a passing notice for this tribe 
produced great military commanders. Ikhliyaruddin Mahmud Bakhtiyar, Jalaluddin 
Firuz, Alauddin Mahmud and Mahmud Khalji of Mandu were all great and capable 
leaders of men who either laid the foundation of new dynasties or carried the arma 
of Islam to distant and hitherto untraversed regions. 

2. Tabagat-i-Akbari ( Persian Text, Bib. Indica, pp. 116-7). 

3. Muntakhub-ul-tawarikh (Persian Text, Bib. Indica, p. 167). 

4. Eng. Trans. T. N. p. 548. 

5. Amir Khusrau says ELLIOT (IIL, p. 537) " From the heads of the Mughals 
[Jalaluddin] I have filled up my cups with blood & stuck their inverted skulls upon 
the top of my standard.” Zia Barani also says in (T.F. pp. 194-195) that for years 
he had fought against Mongols.” 
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though the fierce hostility of the Turkish chiefs and people of Delhi led Zia 
Barani to remark that the Khaljis belonged to a tribe different from that of 
the Turks. The fact appears to be that the Khaljis had been long settled 
in Ghur and Gharjistan and had imbibed the manners and sentiments of the 
Afghans, during their long residence in that country. So when Jalaluddin 
usurped the throne by exterminating the Balbani line of kings, the Khaljis 
were hated as barbarians. On the whole, the present facts would support the 
Turkish origin of the tribe. 


Not only is the origin of the Khaljis shrouded in obscurity but our know- 
ledge of the early career of Jalaluddin is equally scanty. He had served 
Sultan Balban and his talents earned for him the iqta of Kaithal, and the 


The star of Jalaluddin's fortune arose when Sultan Muizzuddin Kaiqu- 
bad dismissed his wazir Nizamuddin, son-in-law of Fakhruddin Malik-ul- 
umara, kotwal of Delhi and sought to impart vigour into the administration 
(by redistributing) of the chief offices.  Aitimar Kajhan and Aitimar Surkha, 
formerly slaves of Balban were appointed barbak (usher) and wakildar 
( vice-regent ) respectively"? whereas another (bandah) servant of sultan 
Balban, Firuz Khan, son of Yagrish Khalji: was promoted to the office of 
aanz-i-mamālik,™ in recognition of his services and rewarded with the iatz 
of Baran (Bulandshr)' and the title of Shayesta Khan. The triumvirate 

6. To connect the Khaljí's with the Ghilzais, is, unreasonable, for the word in 
use js pe क ‘= and its plural in use is Akhlaj eX} The Cambridge Hist. of 
ion on this point, p. 9], is unconvincing. 

7. Kaithal—a town in Sarhind, 143 miles N. W. of Delhi by N. W. Ry. 

th from Patiala. 


10. T. F, p. 195. Ja П. T.F. p. 1%. 12. T.F. p. 170. 
13. T.M. says Firuz Eghrish (p. 57), M.T. P. 163, Firuz Khan ibn Yagrish 


ee The translation of Adriz-i-Mamalik into Muster-Master general is not very 
IS. TF. t Alauddin as the iqtadar of Kara and Oudh, held thie tive also, 
15. T.F. p. 170— Baran is about 40 miles s. e. of Delhi 
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that was set up was however destined by its very nature to have a stormy 
career; for ere long distrust and suspicion undid the unity of the council. 
The Turkish chiefs became alarmed at the ascendancy of Shayesta Khan and 
his influence over the army. Apprehensive of his designs,® the Turkish 
chiefs laid out a plan for arresting Shayesta Khan by summoning the latter 
to the sultans presence, but the secret was divulged by Ahmed Chap," 
amir-i-hajib of Aitimar Kajhan to the Khalji chief who immediately made a 
call to arms: he summoned his brother Khamush and nephew Malik Ijuddin 
to his side; his uncle Haji Hsin was sent to Baran to bring over the army ; 
Malik Darpi the iqtidar of Kanouj joined his standard. To cloak his sinister 
design the rumour of the approach of the Mongols as far as 
Samana was widely circulated and under this convenient pretext, a review 
of the army was held at Bhukalpahari, otherwise known as Firuz-koh. In- 
tripue was matched by counter-intrigue ; deception by counter-deception.i® 
A serious crisis hung over the realm menacing the throne of Kaiqubad and 
the dynasty of Balban, but Sultan Muizzuddin was powerless to act. Exces- 
sive indulgence in the pleasures of youth had impaired all his physical powers 
and the fatal malady of paralysis had struck him completely down. 
Matters drifted and soon precipitated into armed hostility. In accord- 
ance with the preconcerted plan Aitimar Kajhan summoned Shayesta Khan 
twice to the sultan's presence but the messengers were as often sent back, 


16. Rauzat-ut-Tahirin (Buhar Library M, S. p. 380 says) that the Turkish 
armies wanted to murder him on account of his opposition to the Sultan.” 

F, S. p. 197—Fatuh-us-Salatin gives a very interesting story of the rise of 
Plained against him to the sultan who thereupon ordered him to be sent with 
gyves in his wrists. Out of respect for the sultan's authority, Jalaluddin put volun- 
tarily hand-cuffs and rode to the Sultan from Babal, who, pleased with his remark- 
able fidelity rewarded him with the iqta of Baran and the post of Ariz-i-mamalik. 

17. T.M., p. 56 says that Ahmad Chap was formerly a personal attendant of 
the son of Shayesta Khan. K. K. Basu's translation of the sentence (nabayed keh aj 
u khatiye bar&yed) into (T.M.P.T. p. 56) (incapable of performing any wrong) is 
not fair; it should be “it is not likely that he would commit mistake." 

18. Zia Barani says that the Turkish amirs drew up a. list proscribing a 
few Khalji amirs ( T.F. p. 172), F. S. also says the same thing. Т.М. says that the 
ship for the Khaljis on account of his father being the deputy oí Arkhali Khan, 
second son of Jalaluddin and a5 Isami manifests a tendency to make his account 
sensational, we have preferred Yahiya's version who appears to. have borrowed in 
many places his account from earlier and contemporary authorities, e.g. Amir Khusrau'a 
description of the sultan's expedition against Chaju is more in accord with Yahiya's 
than with Zia Barani's account.  Yahiya's account ol Jalaluddin Firuz, though 
very brief, is sober and candid while Zia Barani carries the eulogy of his father’ 
Patron to such an extravagant and absurd length that the fulsome encomium often 
turns into opprobrium, eg. the sultan's leniency towards the thieves who were 
set free has besmirched his reputation as a king 

19, F.S.p.197, T. F. p. 172, M. T. . 1 


F. S. p. 198, says that Jalaluddin secretly set about military preparation and 
formed a counter-plot. 
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whereupon Aitimar Kajhan rode personally to the tent of Shayesta Khan at 
Firuz-koh,** (opposite Kilughari). The latter greeted the Turkish chief 
made ample apology and indicated his desire to accompany his stirrup. Be- 
fooled by these words Kajhan dismounted when suddenly the scimitar of Sha- 
yesta Khan flashed out and in a twinkle Kajhan's head rolled on the ground2? 
The murder of the Turkish amir and the call to sword constituted a serious 
challenge to the sultan's authority?* and brought about a clash of arms bet- 
ween the contending parties. The Khalji army was arraved on the bank of 
the Jamuna opposite Kilughari, while the Turkish amirs confronted them 
on the other side of the river with a train of elephants. The crisis brought 
out the paralytic sultan for the last time to the public view. Qāzi Alam and 
Amir Ali carried the decrepit sultan on their arms to the top of the palace 
the royal canopy was unfurled over his head ; Rajini paik, one of the confi- 
dants of the sultan himself in the midst of the elephants: the war 
drums pealed forth but before the din of battle arose, the proclamation was 
sounded by Malik Chaju that Kaiqubad had been deposed and his young son 
would be made king. This unexpected declaration produced an immediate 
sensation and broke the unity of the Turkish army. Malik Nasir the 
keeper of the elephants, and other amirs withdrew the tuskers and forces and 
the battle ended before it was begun. The dissension within the Turkish camp 
and the collapse of all opposition now led to a most dramatic episode. 
Hisamuddin, second son of Shayesta Khan, rushed upon Kilughuri with a 
body of 500 picked horsemen, forced his way to the palace, and 
carried away the young son of Kaiqubad to his fathers tent. The daring 
theft of the Prince, the last prop of the Turkish amirs, roused Aitimar Surkha 
to a frenzy and spurred him on to the gallant rescue of the Princess 





20. Barani says Baharpur, p. 172. 

2l. He offered a very lame excuse saying that certain soldiers of Kanouj were 
worn out and requested Aitimar Kajhan to dismount, as after laying all the facts 
before him, he would accompany him to the Sultan's presence. K. K. Basu’s trans- 
lation of the sentence is incorrect. /- 255 hy OS € v63 aly 35 (७८ іка 
k aul sy sels Cll.) He translates it, “ Malik Saati intends presenting himself to 
the sultan and accompanying his stirrups to Delhi". The correct translation should 
be " Your highness should dismount and wait for sometime so that I may make a 
representation and accompany your stirrups to the capital." 

22. T. M. p. 57, T. F. p. 172, F. S. p. 198. According to the latter, however 
Kajhan's head was cut-off by Ali, son-in-law of Shayesta Khan's son, at a hint from 
Shayesta Khan. For the melodramatic nature of this account, the joint testimony 
of Barani and Yahiya has been preferred. | 

23, Ibn Batuta in his brief review of Jalaluddin's career remarks that Jalaluddin 
revolted against the sultan and going out of the city encamped upon a hill in the 
neighbourhood. (ELLIor. IIL. p. 597.) 

24. T. M. p. 58, M. T. p. 164. 
25. F. S. р. 202, Zia Barani p. 172. T. M. p. 58 
but ax tao, T. M. the attempt at rescuing the boy Prince was made much 
_ later on but as both Zia Barani and Isami are unanimous in stating that the event fol 
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mounting his horse he galloped fast to the Khalji camp, but he had not 
gone far when an arrow shot by Hisamuddin struck him so violently that he 
fell down from his horse and died.2® 

The startling news of Hisamuddin’s coup had spread like wild fire in 
Delhi. The city was seized with furious indignation ; crowds surged out of the 
gates but the fall of Surkha disspirited them and the uproar of the mob was 
extinguished by Malik Fakhruddin, the kotwal of the city. 

The capture of the young prince and the disappearance of the two pro- 
minent Turkish armies made Shayesta Khan master of the situation. The 
Khalji's struck up their camp at Firuz-Koh and transferred their head-quarters 
to Kilughari. A strict guard under Malik Hasin, Shayesta Khan's uncle was 
kept over the palace and the invalid protector and lord of Hindustan, sank 
into the precarious condition of a captive at the hands of his trusted servant. 
The notable amirs, eg. malik Fakhruddin kotwal and malik Chhaju came 
and offered congratulation. Then followed a scene which brought into lurid 
light the craft and hypocrisy of the principal actors. After mutual greetings 
and felicitation, Shayesta Khan turned to Malik Chhaju, offered him the 
regency of the minor Prince and then indicated his desire to retire to the 
post at Multan. Chhaju in his turn returned the compliments and begged the 
fief of Kara. This comic scene was cut short on the intervention of malik 
Fakhruddin who requested Shayesta Khan to assume the regency and send 
Chhaju to Kara." 


Shayesta Khan's regency. 

Thus with the acquiescence of the principal amirs, began the regency of 
Shayesta Khan; the boy Prince was placed on the throne at Chabutara 
Nasiri and entitled sultan Shamsuddin Kaimurs.** Meanwhile his father 
languished in the palace for want of food and water; two days after the 
coronation an assassin who nursed a private grudge against Kaiqubad entered 
the royal chamber at the instigation of Shayesta Khan, administered a few 
kicks, and then threw his corpse headlong into the waters of the Jamuna.** 





lowed the theft of the boy, we accept their version. This also seems more reasonable 
on a careful consideration of the circumstances as they developed. 

26. F. S. gives a sensational account of the death of Surkha. According to him, 
the news of Hisamuddin's coup reached him when he was washing his hair. He im- 
mediately seized the horse and rode at speed to Shayesta Khan's tent. But his 
horse struck against a strong cord near the portico of Shayesta Khan's tent: both 
the animal and the rider rolled on the ground whereupon, a Hindu who was near 


by at by the noise, sprang upon Surkha and cut his head by a sabre-stroke. 
F. S. (p. 202). 
27 Т. М.р. 59. 


28. The name of the Sultan is given in the Persian texts as Shamsuddin Kaikus, 
but numismatic evidence clearly establishes that his name was Kaimurs (not 
Kaikus). Catalogue of coins in the. Delhi Museum —WRIGHT, p. 66, 

29, Е. 5. р. 200 says that Muizuddin killed a man named Turk who had several 
dare-devil sons, one oí them entered the palace and kicked the Sultan to death 
Zia Barani says, p. 173 aia, f apl 621 р ОШ os poe 2 gf 
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On Wednesday, February 1, 1290 a.p. Sultan Muizzuddin disappeared from 
history ??, 
Sultan Shamsuddin Kaimurs. 

For only a few months Shayesta Khan veiled his ambition by maintaining 
the phantom of a boy-sultan. His Khalji descent combined with the murder 
of Kajhan, the tragic end of Kaiqubad and the virtual imprisonment of 
Shamsuddin Kaimurs, earned for him universal abhorrence of the capital. 
He had, therefore to bide some time and strengthen his precarious position. 
He reorganised the administration and gradually the people accustomed them- 
selves to the new regime. Four months after the accession of Kaimurs, he 
found himself strong enough to throw off the mask and put the crown on his 
head. The young sultan was thrown into prison and soon followed his 
father to the grave. It may be doubtful whether Shayesta Khan stained his 
hand with the blood of this innocent Prince. It is certain however, that his 
violence was the cause of the Prince’s death. 

Accession of Jalaluddin Firuz. 

Preparations were now made for the coronation of the usurper. A 
golden throne was placed and Shaysta Khan mounted it with graceful steps, 
and proclaimed himself as sultan Jalaluddin Firuz, on Tuesday, June 13, 
1290. His accession was signalized by distribution of titles and offices ; his 
eldest son received the title of Khan Khanan, second son Hisamuddin the 
title of Arkali Khan and the youngest that of Qadr Khan, his brother Shaha- 
buddin was entitled Yagrish Khan, Khwaja Khatir was appointed Wazir, 
Ahmad Chap Naib Barbak (deputy Usher), his nephew Alauddin and Ulugh 
Khan were rewarded with the offices of amir-i-Tuzuk and akhur Beg ; a body 
of new peers was created consisting of Tajuddin Kup, his brother Fakhrud- 
din, Malik Harnumar Sarjander, and others. The new Sultan's coronation 
was celebrated by a state entry into Delhi where he held a darbar in the Ruby 
Palace but the sullen discontent of the people compelled him to return to Kilu- 
ghari which became the temporary seat of government. At Kilughari, the 
palace begun by Kaiqubad was completed and beautified with paintings. A 
lovely garden was laid out in front of it on the bank of the Jamuna. A new 
fortress was built and the cluster of mansions that soon grew up in all direc- 
tions turned Kilghari into Shahr-i-nau (the new city). 











at the instigation of Shayesti Khán the malik made an end of Kaiqubad. This is 
also supported by Ibn Batutà and Badauni. 

30. T. M. gives this date which is indirectly supported by Amir Khusrau, for 
the latter places the accession of Jalaluddin on 3rd Jumad-ul-Akhir, 689, (13th 
June 1290). Badauni places his death in the middle of Muharam 689 AH. That 
Zia Barani who places the accession of Jalaluddin in 688 A.H. is faulty, is attested 
also by epigraphic evidence, E. Indo-Moslemica. 1913-14, p. 34. 

3l. Zia Barani hides all facts about his death Only T. M. says that he died 
in prison ; obviously he was murdered, 

32. F.S. p. 26. This date is given by Amir Khusrau, ELLIOT, p. 536. 

33. T.F.p. 176. 
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The quick and unexpected succession of events culminated in a revolu- 
tion by transfering the sceptre of India from the Turks to the Khaljis. For 
three generations Hindustan had obeyed the commands of the Turkish 
sultans; the awe and majesty of Balban's rule had secured a powerful hold 
on the popular imaginations; the sharp sword of the Ghiyasi chiefs was 
guarantying law and order in distant parts of Hindustan. These chiefs were 
now called upon to transfer their allegiance to Khaljis and naturally refused 
to yield without a struggle. They rallied round Malik Chhaju, the surviving 
heir of the Balbani line and Jalaluddin, within a short time after his acces- 
sion, found himself confronted by their rising. 


Campaign against Malik Chhaju. 

With the assumption of the regency by Shayesta Khan, Malik Chhaju 
had retreated to Kara. The wealth and security of this eastern province 
having inflamed his ambition™ he crowned himself and struck coins under the 
title of Sultan Mughisuddin ;?* his boundless liberality and gifts drew a mul- 
titude of followers to his side. Malik Ali Sarjandar, the iqtadar of Oudh, 
Alap Ghazi of Kark and a host of Hindu rais, ranas, rawats and chowdhuries 
joined his standard and the mighty army " as numerous as ants and locusts 
rolled towards the capital to recover the throne from the upstart usurper. 

The whole of northern India from Delhi to Kara was in a forment. Con- 
sternation seized the Khalji chieftains, Malik Tajuddin Kuji, Muhammad 
Qutlugh Khan, Nasrat Ali Beg, posted in the Doab and Rohilkhand. They 
left their district (iqtas), rallied at Kark and then proceeded to Badaun.™ 
Firuz He brought out the accumulated wealth of the treasury and distri 
buted them amongst the troops. Their arrears of salary were paid off and 
an advance of the two months’ pay was offered which roused their enthu- 
siasm. Placing the capital in charge of his eldest son Khan Khanan, he sent a 
considerable portion of his army im advance under Arkali Khan while he 
himself marched with the rest towards Badaun, in April, 1290. Crossing 





34. Kara was a very rich province. Ibn Batuta speaking about Kara remarks, 
* rice, sugarcane &c. grew up in abundance and excellent fabrics were manufactured 
there and exported to Delhi", DergREMIE & SANGUINETT'S Ibn Batuta Ш, р. 181. 

35. I. M. C. & Delhi M. C. refer to coins of Sultan Mughisuddin but the read- 
ing is very doubtful. 

36. K. K. Basu again makes a mistake in translating a few lines which have 
changed the meaning of the whole passage. It would take too much space in pointing 
out the errors, birefly stated, the translation on p. 59, line 9 would be “when the 
aforesaid Amirs marched [towards] Delhi and not [against]." Line l4th the word 
" recalcitrant " shall have to be struck off, line 15th would be being Ghiasi slaves 
we intend marching on Chhaju. (Eng. Trans Tarikh-i-mubarak-shahi Gekwad 
Oriental series.) 

37. T. M. says that Jalaluddin sent his son towards Amroha and himself went 
to Badaun but Yahiya's version cannot be accepted in preference to the contempor- 
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the Jamuna and Ganges Arkali Khan encamped on the Rahab, and was 
confronted by the enemy on the other side. Malik Chhaju seized all available 
boats to bar the transportation of the Khalji army across the river, but with 
the help of a kind of boats called zauraks, they effected their passage across 
the stream and flung themselves upon the enemy. 

The centre of the Khalji army was commanded by Arkali Khan: Mir 
Mubarak Barbak and Malik Mahmud commanded the right left wings 
respectively, whereas the right and left centres were held by Muazzam Ahmad 
and Fakhruddowla. At the vanguard stood two heroes, Alauddin and Malik 
Qutlugh Tagin, “ who could split a spear with an arrow,” supported by other 
valiants, e.g. Kiki Malik, the governor of Koi and Malik Nasrat Muazzam. 
The battle raged all day long and was fought obstinately; when night came the 
war-weary army went to repose but Bhimdeo, the chief of Kola, brought 
news to Chhaju that the Delhi Sultan was in full march to join his son. 
This adverse news threw Chhaju into utter despondency ; his hope of victory 
over an enemy to be strengthened by a fresh reinforcement faded away and 
the stricken heir to the throne of Delhi fled away during the night leaving 
his army on the field.*? 

The leaderless army, utterly distracted, broke away in confusion. The 
Hindu rawats and ranas who had taken betel leaves from their master and 
had grimly resolved to strike on the “parasol of Sultan Jalaluddin," were 
obliged to give way without fufilling their heart's desire. The camps of 
Chhaju’s army were pillaged for two days and Arkali Khan made a terrible 
carnage of the retreating enemy. Many chiefs including Bhimdeo were slain 
while many others, such as, Malik Masaud Akhurbeg, Malik Mahammad 
Balbani, Malik Tajdar, Malik Ujhan, Amir Ali Sarjandar, Malik Ulguchi 
were taken captives. 

Malik Chhaju who had betaken shelter with a loyal vassal was betrayed 
and surrendered to Arkali Khan through the hand of a muqaddam. The 
defeat and dispersion of Chhaju's army released the sultan's energies for the 
effective subjugation of the eastern provinces.  Striking up his camp at 
Badaun, he pushed on to Bhojpur;*? (Farrukhabad dt.) he exacted taxes 








38. This is probably Soti or Yarwafa-dar. Zia Barani P. T. p. 182 Kulaib 
Nagar which might be Kulaib nahar. 

39. Kola is a stone fort in the Kumaun dt., 25 miles n. e. of Kashipur. T. M. 
p. 63 writes Kotla, this is very likely Kola, as Badauni writes, М. Т. Рег text. 
р. 169, 

40. Zia Barani—181-2, T. M. p. 64., Amir Khusrau, ELLior IIT, p. 538. 

41. T. F. P. 182 Zia Barani shows here his extreme partisanship for the 
Khalji cause by abusing the chiefs of Turkish army. His words are very interesting 
and may be quoted ‘ax! | tl eg wal э гё, $ Fl a Fj Gul gaza) 
Lg ess dl Which translated into English would be “The plump, 
spiritless rice & fish eating & wine drinking Hindustanis were defeated". 

42, This is a village in the Farrukbad Dt, "as when he reached Bhojpur, his 
light illuminated the banks of the Ganges" ErLi0T III, 539. | 
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Írom the Hindu rais of the neighbourhood and then crossing the river swooped 
upon the land of Kabar. The ruler of this place was Malik Alap Ghazi, 
entitled Malik-us-Sharg, an adherent of Chhaju; he had turned down the 
proposal of adhesion to the Khalji cause and murdered the envoy Silik sent 
by the Khalji amirs on the eve of war with Chhaju. 

Alap Ghazi's zeal for Chhaju's cause and the foul murder of the envoy 
singled him out for particular punishment. But the Ghazi took a valiant stand ; 
the Hindustanis “plumpbodied, rice and fish eating” as Barani calls them, 
Offered an obstinate battle, but the Delhi army "made their sword rusty with 
the blood of the Hindus" and totally routed them. Terrible vengeance was 
wreaked upon the beaten enemy. The captive Hindus " were pounded into 
bits under the feet of elephants while Musalmans who were Hindis” were 
distributed as slaves amongst the chiefs, many of them being ordered to be 
paraded through the cities of Hindustan. Alap Ghazi, the arch-rebel was 
exempted from the general clemency shown towards the Muhammadans and 
Was executed. [Cf. ELLIOT III, 539] 

Here at Kabar, the long delayed interview between the father and son 
took place. The courage and resolution of Arkali and Alauddin in the last 
war won the approbation of the sultan who assigned the province of Kara 
to Alauddin and Multan to Arkali Khan. The defence of the western fron- 
tier and the government of a wide tract of territory from the Indus to Salt 
range devolved upon his son, while the defence of the eastern frontier against 
the Balbani sultan of Lakhnauti* was committed to the care of his nephew 
and son-in-law. Here a public durbar was held and the captives headed by 
Chhaju, the victims of a cruel fate were presented before the sultan in a 
most shameful and wretched appearance. They were placed upon camels 
with halters round their necks, gyves in their wrists; their garments were 
soiled and their body tainted with marks of dirt and filth. As this grim proces- 
sion of camel riders passed before the sultan's eyes, he was moved to deep 
compassion and ordered them to be unloosed. Tents, clothing, perfume and 
a good repast were presented to them and the sultan drank wine in their com- 
pany. But the outward marks of affection and kindness only obscured from 
public gaze the punishment inflicted upon the rebels. The disgraced and 
vanquished Chhaju was transported to Multan in a litter and was exposed 
to the vengeance of furious Arkali Khan,** with a fate that can be better 
anticipated. The other accomplices of Chhaju, the proud amirs of Hindustan 








43, This appears to be Shamsibad, Amir Khusrau says that the Sultan met 
Arkali Khan for the first time after the victory over Chhaju at Kabar. On the other 
hand, Badauni says that Arkali went towards Bahari and Kasam Kur which is called 
Shamsabad and from the next line it appears that he met his father here and pre- 
sented the captives, before him. Shamsabad іѕ іп Farrukhabad dt. 

44. Ruknuddin Kaikus, grandson of Balban was the ruler of Lakhnauti, in 
691 A. н. М. C. Page 147. 

45. That Arkali was rash and hot tempered is attested both by Zia Barani 
and Isami—T. F. P. 193 and F. S. 
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followed their master into a mysterious obscurity.** 

The reduction of the chief rebels now set the sultan free to chastise the 
petty chiefs and brigands who infested that region. He destroyed the dense 
forests which were the natural haunts of the banditti, the tall trees were first 
cut down and then the secluded fastnessess of the robbers were assailed and 
broken down. Terrible punishment was inflicted upon the robbers of Tirwa,"’ 
“when the Shah " says Amir Khusrau, " cut down this jungle, he created an 
earthquake in the walls of life, that is slaughtered many of the inhabitants.” 
His progress towards the east was marked by the extirpation of the robbers 
whom he suspended from boughs so “that they looked like the trees of 
wakwak.” +5 

The effective subjugation of the rebels and the suppression of the banditti 
restored security and peace into this region and the sultan returned to Delhi 
on Friday, Feb. 2, 12914" The triumphant and safe return of the sultan 
was made an occasion for public rejoicing and for nearly a month Siri aban- 
doned itself to merriment and festivity. 

Campaign Against Ranthambhor 

Rest was not long decreed to the Sultan, for a serious danger now 

menaced not merely his throne but the Muslim power in Hindustan. A 











46. What fate befell the other captives cannot be ascertained. Zia Barani 
praises at length Jalauddin’s leniency towards the rebels, mentioning only inci- 
dentally that Chhaju was sent to Multan with orders to be kept in surveillance, 
but to be provided with all possible comfort. The Sultans outward kindness took 
his courtiers by surprise and Ahmad Chap indulged in a long homilly on the royal 
duty of punishing rebels, but the Sultan was not a fool. He could not set the 
rebels at large, but instead of immediately handing them over to the hangman, on. 
their presentation before him, he sent at least the arch-rebel to Multan under the 
care of Arkali who was noted for violence and haughtiness. What befell his accomp- 
lices is very difficult ta say. Zia Barani's panegyric lack candour, moreover, as his 
father was naib of Adkali Khan and an eminent Jalali Amir, his account of setting 
the captives at liberty cannot be credited with. Moreover, he was then very young, 
for on page 206, Zia Barani says that he was very young during the reign of Jala- 
luddin, he had completed the reading of the Quran and learnt to write the alpha- 
bets only. Zia Barani's statement about the Khalji's should be accepted with 
great caution. 

47. There is a place of this name in the Farrukhabad dt. 25 miles & & ©. 
of Fathegarh. 

48. Ецшлот III, 539, F. S. P. 215, 218, gives a picture cf dense forests. 

de y oral 3231] in a iT ayal pe -irse 

A adari с аА о ГИ у ssl) Wiss ЁТ У 

25 आड़ m 3 33 о e ab sss ol al у= 67.4 
which translated into English would be "He saw there a dense forest 
where many strife-mongers had sought shelter. The trees raised their heads to 
the sky, the branches had become intertwined with one another. The forest was 
filled Vies such darkness (by the density of the trees), that even the animals 
found it di " 
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formidable enemy had raised his head in Rajastan, the land of the Rajputs, 
the home of chivalry and valour. This was the Chihaméina chief Hammira 
of Ranastambhapur, who ascending the throne in 1283 A.D. entered upon 
an aggressive military career and carried his victorious armies far and wide. 
Malwa was subdued, the whole of Rajastan (Rajputana) was overrun, his 
victorious standard being carried as far as Sakambhar-P* (Sambhar). The 
growth of this Rajput Power, within striking distance of Delhi which had 
twice hurled back the arms of Islam, naturally roused Jalaluddin to a lively 
sense of apprehension and without resting long on his laurels he marched forth 
with his army against the Cháhamána king on Thursday, 21st March, 1291. 
Passing through Sohrait and Chandawal and cutting Rewari on the way he 
reached Narnol. After resting and refreshing the army for sometime he struck 
In a south-easterly direction towards Bhiwana, suffering indescribable hard- 
ship on the way for want of water and fodder for the animals. The whole 
country, parched up and dry, presented an appearance of a mass of blazing 
fire. The burning April sun had scorched up the whole country ; wells had 
dried up and vegetation had withered. As Amir Khusrau says, " The earth 
was dry and in it not a blade of grass had sprung up anywhere ;" suffocating 
with thirst and heat the army reached Bhiwana™ and enlivened itself by the 
abundant water of the wells of the place. Here they loaded one hundred 
camels with water and recommenced their journey; their way lay through 
hills and valleys but the fatigues of the journey were relieved by the sight 
of the peacocks on both sides of the hills. After threading their way for two 
weeks they reached the outskirts of Jhain, which was the key to the redoubt 
able fortress of Ranastambhapur. Efforts were, therefore, directed to the 
occupation of Jhain. The reconnaisance of the hills and of the fortress was 
entrusted to Kara Bahadur whose approach near the fortress with a body 
of archers was greeted by a sortie of the garrison ;** next day, led by notable 
chiefs, such as, Malik Khurram aariz-i-mamalik, Malik Qutlugh Tigin, 
Azam Mubarak, the Amir of Narnol, Ahmad and Mahmud Sarjandars and a 
few others, a large body of men dashed forward for an assault. They were 
obstinately opposed but the Rajput army was defeated and dispersed. Many 
were taken captives while others put to the sword as they broke away from 
the field of action.“ The Rai with his men, took shelter in the fortress of 











50. Ind. Ant. VIII, 64. Ranthambhor is 75 miles & e. from Jaipur 

51. Balvan stone inscription, E. I. XIX, P. 45-52. 

52. (1) Sambhar is distant about 100 miles and Ranthambhor 195 miles from 
Delhi (2) That Sambhar acknowledged the sway of Hammir is also attested by 
a Sanskrit work, 'Saraügadkara-paddhati, Sárafügadhara's grandfather Raghava- 


53. 
54. Amir Khursau mentions that seventy Hindus were killed and forty wounded 
in the first encounter. This number seems to be exaggerated from the manner of 
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Ranthambhor. A large amount of spoils fell into the hands of the Muslim 
army and the victory was solemnly celebrated by the distribution of gold 
and robes of honour. Three days after, the sultan made a trimphant entry 
into Jhain and fixed up his residence in the private apartments of the palace. , 

The rich ornamented carvings on the pillars and the exquisite painting 
on the walls struck the sultan with utter astonishment while the excellent 
wood carvings and the smooth glossy plaster on the walls, refracting the 
image of the person beholding rt, aroused his warm reciation. 

Jalaluddin visited the temples of the place " which were omamented with 
elaborate work in gold and silver," but their beauty and grandeur only whetted 
the fury of the iconoclasts, who had acquired " from the law of the Koran an 
immortal hatred to all graven images and all relative worship." They set 
fire to the holy sanctuaries and destroyed them to their very foundations. 
Their unconquerable repugnance to idols subjected two images of Brahma 
“each weighing more than a thousand mans" to the worst vengeance. 
They were broken to pieces and their fragments distributed amongst the men 
to be thrown before the Jama Masjid at the capital in order to be trodded 
by the " Faithful". 

The reduction of Jhain opened the way to the far-famed fortress of 








passable ravines on all sides. The Aravalli ranges extend their spurs and 
encompass the rocky fortress rendering it almost impregnable. This natural 


xthened by works of human art easily bade defiance to the 





After the capture of Jhain, active preparations were set on foot for the 
siege of this fortress. Orders were issued for the construction of redoubts 
and sinking of tunnels, but a careful reconnaisance of the fort personally by 
the sultan and a vivid realisation of the dangers and difficulties of a prolonged 
siege damped his spirits and persuaded him to abandon the fortress to itself.” 

Repelled from this place the muslim army was let loose in the neighbour- 
crossed the Chambal, another under Mubarak Barbak was detached towards 
the Banas, while the third party under malik Jandarbak Ahmad carried their 
ravages “ from the hills of Lara to the borders of Mara". The column under 
Ahmad Sarjandar proceeded in the course of their raid as far as the Kuwari,™ 














55, A. K. states that the Rai frightened 
the head of 10,000 Rawats to fight. 

56. Persian maund may correspond to Indian seer in this case. 

57. T. F. P. F. S.P. Amir Khusrau, Error III, P. 540. 

58. Barani conceals the retreat of the Sultan, his father's patron by fulsome 
panegyrics (T. F. P. 214). It may be pointed out that his contemporary Afi 
similarly hides Sultan Firuz Tughlaq's retreat from Lakhnauti under the convenient 
plea of his aversion to shed the blood of the Mussalmans, Aff P. 119 (Tarikh-i- 
Firuz Shahi) 

59. An affluent of the Ganges passing through the Gwalior territory. By 
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scattered a Rajput force and then rejoined the sultan on the bank of the 
Chambal. Laden with an enormous booty the army turned towards the capital 
and passing by Bayana, reached Delhi in time to celebrate the second anni- 
versary of the Sultan on Monday, June 3, 1291. The preoccupation of the 
Delhi sultan in the east and the south now offered an excellent opportunity 
to the Mongol hordes to repeat their raids into Hindustan. 
Campaign Against the Mongols 

In 1292 a». Abdullah, grandson of Hulagu, Ilkhan of Persia swept 
into the Punjab with a countless army and pushed on as far as Sunam,™ 13 
miles east of Samana, ( Patiala State) ravaging and plundering all the way. 
Hindustan lay exposed to the barbarian invaders. To ward off the serious 
menace the sultan marched forth with a large army headed by Malik 
Khamush; and by a succession of uninterrupted marches he overtook 
the Mongols in the vicinity of Sunam. The Delhi army took its stand by a 
small stream and viewed the enemy from a distance ; encounters between the 
anxious to draw matters to a conclusion, crossed the river and reformed them- 
selves in battle array. Both sides brawled and shouted and then came to clash. 
Attired with coats of mail and steel helmet, armed with mace, spears and 
arrows the Delhi army 30,000 strong flung itself upon the “ accursed enemy 
but could not break their centre (Qalabgha) where the Mongols coiled them 
selves up. The indecisive issue of the contest* and the consequent suspense 
opened and a treaty was concluded by which the Mongols under Abdulla eva- 
cuated India while Ulghu, grandson of Jengiz Khan with many commanders 
of thousands and centurions were allowed to stay in India.” They embraced 








crossi crossing the river the Delhi army did not penetrate into Malwa but only into 
Gwalior. (Medieval India, P. 184). 

60. That Ranthambhor expedition took place in this year is attested by the 
unimpeachable testimony of Amir Khusrau, ELLIOT HI, P. 543, who completed his 
Ghurrat-ul-Kamal in the very year only seventeen days after the return of the 
Sultan to the capital June 20, 1291 The date given in Zia Barani 689 A.H and 
followed by Nizamuddin. 

61. T.F. P.T. P. 218, F5. FP. 205, give the name of the place Barram. As Zia 
Barani says that a river separated the two armies and as a small rivulet flows by 
the side oí Sunam, (RENELUS Memoir of Map of Hindustan, p. 74) we may not 
be mistaken in writing Sunam, F. S, also says that the Mongols crossed the Indus, 
V. 4005, Rauzat-ut-Tahirin P. 381. Buhra Buhar Library Ms says that they raided 
Lahore and the Punjab. | 

62. F. S. P. 208. 

63, This is testified to by T.F.. P. 218, F.S. P. 204 But Zia Barani's state- 
ment that the army of Islam became victorious in these encounters ( repeated also, 
in C.H. 1. P. 95) is very difficult to accept, for the Mongol vanguard would not 
have ventured to cross the river and asaail their enemies, in case of their defeat 

64. Isami says ( P. 208-10 ) that unable to pierce the enemy's centre, the Delhi 
army returned to their camp but after a quarter of the next night had passed, 
strangely the Mongols retreated. If the Mongols retreated, why should the Sultan, 
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Islam and the alliance concluded with them was cemented by the marriage 
of sultan's daughter to Ulghu. The Mongols came to Delhi, were settled in 
the neighbouring villages and their profession of Islam gained them the name 
of nau-mussalmans (new Muslims). This treaty with Abdullah and the 
establishment of a close relationship between Ulghu and the Delhi monarch 
stands as a striking instance of the coolness and prudence of the sultan. It is 
of a piece with his policy of clemency towards the accomplices of Chhaju. 
His true interest and necessity alike forbade a hazardous war with the Mon- 
gols. Victory would secure no lasting benefit ; defeat, on the other hand would 
be the signal for the uprising of the quiscent Ghiyasi amirs and the insubordi- 
nation of the turbulent elements. The sultan's prudence and the foresight alike 
were soon proved to the hilt. His retreat last year from the fortress of Ran- 
thambhor and his pre-occupation with the Mongols encouraged the restless 
elements, and he was once more compelled to take up arms. 
Expedition against Mandawar, 1292 a.p 

Leaving Arkali Khan in charge of the capital the sultan proceeded 
to Mandawar at the head of his army amd reached the place in 
the evening. At night the fatigued army chiefs refreshed ves 
by drinking wine. The chiefs Mughlati, Harnumar Sarjandar, Malik 
Mubarak shikar.Beg-Ghiyasi, met together in Tajuddin’s camp, in a drinking 
bout, and in the wine drinker' paradise they indulged in a vainglorious 
seditious talk. They charged the sultan with lack of stern vindictiveness, 
talked of substituting the aged monarch by either rash Tajuddin or head- 
strong Ahmad Chap. This news was conveyed by Tajuddin's brother Fakhr- 
uddin Kuji, to the sultan who kept up strict vigilance during the night. 





conclude peace with them and allow them to settle in the neighbourhood of the 
capital, constituting a perpetual menace to the city, The fact is, the Sultan find- 
ing it beyond his strength to beat them completely concluded peace with them. 

65. Zia Barani states p. 172 that the vanguard of the Delhi army became 
victorious, many Mughals were put to the sword and one or two commanders of 
thousands and several courtiers were taken captive and presented before the Sultan. 
Ultimately the messengers on both sides began negotiations. This combined with 
Isami’s version p. 205-7 leave little room for doubt that the Delhi army did not 
obtain any decisive victory, but merely held its own. ' In case of Sultan's decisive 
victory, Zia Barani would not have adopted so mild a tone in the narration of his 
patron's triumph. (Cf. the abusive epithets hurled against Chhaju’s men.) More- 
over, the Sultan would not have condescended to offer his daughter in marriage 
in case of his victory. Accordingly the statement made in C. H. L p. 85 that 
the advanced guard of the invaders suffered a severe defeat and they readily agreed 
to the King’s terms would require revision, Dr. Iswari PRASAD's statements on 
page 184 (Medieval India) require also correction. 

66. Mandawar has been mistaken for Mandu, but it was beyond Jalaluddin's 
strength to go as far as Mandu. Hammir remained unsubdued, whereas, Samar- 
Singh of Mewar, 1287-99 A.D, and Samantsingh of Jalor held sway about this time 
blocking the approaches to Mandu. (Rajputna Museum Report, 1923, p. 3.) 
This Mandawar appears to be in Bijnaur dt. 
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When the morning broke the nobles were summoned to a public darbar. As 
the aforesaid nobles took to their seats, the sultan stared at them and 
when they were presented before him, his angry | enance and blood- 
shot eyes smote the culprits. He stung them by harsh words of reproach 
and then visited his displeasure upon them by dismissal from their present 
posts and immediate transfer to distant igqtas. Mughlati was sent to Badaun, 
Malik Mubarak to Bhatinda and Malik Harnumar was punished with the de- 
privation of his office of Sarjandar." An additional decree forbidding them 
to visit the capital for one year completed their cup of humiliation.** 

Freed from anxiety, the sultan set himself to the task of subduing 
Mandawar. The Delhi army attacked the place and a single assault brought 
the rebels down to their knees. After the reduction of this place the Delhi 
army returned to the capital. 

Sayyidi Maula. 

Soon after (1293 A.D. ?) Delhi became the scene of grim tragedy which 
tarred the Sultans fair name with a lasting infamy. During the reign 
of Sultan Balban, an ascetic named Sayyidi Maula, had wandered to 
Ajudhan™ from Persia and enlisted himself as disciple of Sheikh Farid Ganj 
Shakar. Later on, he transfered himself to Delhi and took up his abode 
on the bank of the Jamuna. Here he lived in proverty and simplicity prac- 
tising austerities ; a very abstemious diet of bread made of flour appeased 
his hunger ; no servant or handmaid was needed for his services. A garment 
and a wrapper satisfied his requirements of clothing. In the seclusion of his 
cloister he repeated five daily prayers but abstained from joining the Friday 
assembly prayer. His simplicity and poverty, piety and austerity drew many 
Khanan and a number of disgraced Ghiyasi amirs became his discples. The 
wealth and offering which his followers lavished upon their master enabled 
him to build a magnificent rest house which provided shelter and food to 
travellers both by land and water Attracted by the fame of his charity, 
high and low flocked at his gate, and huge quantities of flour, meat. gar 
and sugar-candy*? were required daily to feed the multitude of hungry and 











67. T. M. P. T. p. 64-5, M. T. P. 169, says, on reaching the news of treachery 
of a few Ghiyasi amirs, he sent them off to various iqtas. 
E 68. T. F. T. p. 182, Zia Barani turns the whole episode into a story of Arabian 
night's entertainment. He only says that the sultan reprimanded them and 


eae: bn from the description it appears that the 2nd expedition was merel 
plundering raid, intended to overawe the Rajputs. M. T. also supports it, 173 ix 
к The word is wrongly written “ Sidi.” d.a ts 
| a: present known as Pak Pattan in the Montogomery Dt. Pun 
(30"-21, 73°-26") Zia Barani, p. 208 says that 2000 Mds of flour, 500 goats аа 
Ой), 300 ms of sugar, 300 ms of sugar-candy were required daily. | 
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poor and to offer morsels to the curious spectators." 

His boundless liberality and indiscriminate charity dazed all people who 
ascribed to him miraculous powers but these lavish gifts and association with 
amirs became the cause of his ruination ; a cruel destiny had dragged him 
to a course against which his master Sheikh Farid Ganj-i-Shakar had fore- 
warned him. The voice of rumour brought to the sultan's ears his extra- 
ordinary power of working miracles ; designing courtiers circulated the news 
of his fabulous wealth and nocturnal meetings with the amirs. The priests 
of other religious orders, envious of his fame and popularity, indulged in 
machinations. So, when the sultan came back from Mandawar, the news of 
an alleged conspiracy formed by Sayyid-i-Maula with a few amirs, eg. Qazi 
Jalal Kashani, Qazi Urdu, Baranjtan Kotwal, Hatia Paik kindled his wrath. 
The Maula and his principal associates were apprehended but when they 
were brought before the sultan, they made vehement protestations of their 
innocence. At length, the Sultan pronounced the judgment of ordeal by fire 
to test their guilt. A big crowd assembled at Baharpur to see the awful 
scene ; the Sultan himself pitched his tents there ; the priests and theologian: 
also crowded at the spot. A fire was kindled and the darwesh Sayyidi Maula 
was brought near the flames. The Sultan then invoked the judgment of 
the Ulemas (theologians) on the matter but with one voice they declared 
the ordeal inconsistent with the injunctions of religion and banned it: the 
fire was extinguished but the accomplices of Maula were sentenced to varying 
degrees of punishment. Jalal Kashani was transfered to Badaun with the 
office of Qazi; many of the nobles were banished to distant parts; on the 
other hand, Hatia Paik was smitten to death with the repeated blows of a 
mace, while the son of Targhi was trodden to death under the feet of an 
elephant. After the sentence was passed upon the principal associates, the 
pious Maula bound with fetters was brought before the Sultan. A parley 
ensued between him and the saint but the latter's guilt could not be proved. 
At this, the Sultan turned towards Abubakr Jusi, the chief of the Qalaudari 
sect and burst out in rage crying, “ Are there none of the darweshes here 
who can avenge me on this tyrant.” Immediately a qalandar named Bhari 
sprang up and slashed the Darwesh several times with a razor; another 
tore off his beard up to the chin and thrust the big sack-sewing needles 
into the sides of abdomen. The saint smarting under the tormenting pain re- 
mained seated. Pieces of stone lying about were then fung on his head. The 
heart-rending scene terminated when, at a signal from Arkali Khan, a furious 
elephant rode over the sacred person of the Darwesh and smashed him to 
pieces. The brutal murder of the holy man was followed by a dust storm. 
71. Our historian Zia Barani says that he went one day to the Khangah and. 
obtained grace by eating a morsel, 

72. The word used in T. M. p. 66 is (2:5), 2 5 i 3k ule) which should 
not be translated as “shaving off” as K. K. Basu does, Eng. Trans. p. 63. 

T3. The account is given in T. F. p. 208-12, T. M. p. 170, F. $. p. 225, T. M. 
p. 65-67. Dr. Iswari PRASAD says (Medieval India p. 183) that the superstition of 
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which darkened the horizon and popular prejudice and superstition saw in 
it the manifestation of God's wrath. 

A greater calmity befell Hindustan this year. Utter want of rainfall 
dried up the lands and rendered cultivation impossible. The result was the 
outbreak of a terrible famine ; corn became very dear, each seer of wheat sold 
at a jital. Scarcity extended as far as the Siwalik hills and people unable to 
endure the pangs of hunger, died in hundreds or drowned themselves in the 
waters of the Jumna. The famine raged for two successive years, rainfall 
being extremely scanty even in the second year; efforts were made by the 
sultan to alleviate the distress by the distribution of accumulated grains, but 
this was utterly inadequate to cope with the magnitude of the terrible 








Second Expedition Against Ranthambhor. 1293 A.D. 

It was not long after the execution of Sayyidi Maula that the Sultan 
undertook another expedition against Ranthambhor. Rana Hammir's auda- 
city had not been curbed. His insolence drew the Delhi army again to Rajastan. 
But this expedition, too, was a failure. The Rana remained secure in his 
to Delhi. 

Alauddin's Expedition against Bhilsa. 1293 A.D. ? and against Devagiri 1295 A.D. 

Just at this time the whole of central India was stirred by a bold march 
of Alauddin Khalji across mid-India to Bhilsa. Alauddin, whose original 
name was Garshasp, had been appointed to Kara after the victory over Malik 
Chhaju. His situation at the eastern frontier of the Khalji kingdom had en- 








sent to Delhi where they were ac- 
corded the approved seat in front of the Badaun gate. All these daring raids 
of Alauddin were soon eclipsed by a more maginficent exploit. Secluded by 
the chains of the Vindhyas and the Satpura ranges, the Maratha kingdom 
of Devagiri was carrying on its self-contained existence, heedless of the great 
changes that were at work in the north. This self-complacency was now 





age ranged itself on the king's side. This is not correct, for the Ulemas banned 
the ordeal and declared that the evidence of one man was not sufficient to establish 
the guilt.—Zia Barani. P.T. P. 211. 

74. T. M. p. 67 says that at the order of the Sultan, a pit, 10 yds long and 
3 yds broad was dug: a fire was kindled and the maining adherents of the Maula 
were ordered to be thrown into the pit, but at the intercession of Arkali Khan their 
lives were spared. This is also indirectly supported by Badauni p. 172. 

The Sultan was not after all the milk of human kindness as he is portrayed to 
be by Zia Barani, 
€ 75. Zia Barani says that the expedition was sent for the second time against 
hain which was laid waste. It is needless to point out that Ranthambhor was 
his real objective. This is correctly pointed out by much maligned Badauni who 
did not copy Zia Barani like Nizamuddin Ahmad, M. T. p. 172. 
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broken for the first time by the lances of Muslim soldiery under Alauddin. 
His last success against Bhil med for him the title of ariz-i-mamalik, and 
the augmentation of his fief by the incorporation of Oudh. Reward and 
success alike stimulated his ambition to seize the throne of his uncle and 
launched him on a most brilliant exploit and a spectacular adventure. 
The prospect of booty secured the sultan's permission for an expedition ` 
to Chanderi and the suspension of the payment of the arrears of revenue 
for Kara and Oudh. Fresh levies were recruited with the surplus money 
and Alauddin started on the expedition with a picked body of several thou- 
sand horsemen'! in 1295 Ap, leaving Ala-ul-Mulk, his duty in Kara. 
Threading his way through the deep forests of Central India, he first dashed 
on Ellichpur. Either from powerlessenss or supine indifference the Hindu 
chiefs did not impede his march. Refreshing his army at Ellichpur m 
Berar, he continued his march and with a startling suddenness flung his 
troops on Lasura. Fortune favoured Alauddin for king Ramdev's son San- 
karadeva had gone out at this time on an expedition with the bulk of his 
troops. The king was taken completely by surprise but he was determined 
not to yield ground without a struggle, The appearance of a strange 
enemy, the interpidity and suddenness of their attack and the absence of 
an effective army threw Rai Kanhan, (probably) the king's minister into 
despair But the reproachful words of the Raja lashed Kanhan to fury; 
with a hastily improvised army, stimulated to vigorious action by two 
Amazons™ who put on cuiras and armour Kanhan rode forth and took his 














76. Ferishta (N. К. Press p. 97) does not give the exact number. He says 
t it consisted of 7000 to 8000 men. 

TT, Following Ferishta all the historians including C. H. I. p. 96 of India have 
repeated that  Alauddin was allowed to pass through the intervening territory bet- 
ween Kara and Devagiri, as he gave out that he was a discontented nobleman going 
to seek service at Rajamahendri. In the words ol Ferishta himself Alauddin carried 
with him an army of 7 to & thousand men. Does any discontented nobleman ever 
seek service with a well-equipped force of eight thousand men? Taking for granted 
that all the decadent kings of the once powerful kingdoms, e.g., the Chandellas of 
Jejakabhukti, the Chahamanas of Javalipur were fools, could they allow any foreign 
army to pass through their territory? Then again, why should he seek service 
with the king of Rajamahendri ?  Ferishta, of course, saya that he drew his in- 
formation from a contemporary work Tabagat-i-Nasiri, but that work is no longer 
extant and his reference to a contemporary work merely cannot allow us to accept 
cock and bull stories, e.g, the story of sacks of salt which were taken to be sacks 
of corn and brought inside the fortress ; As the siege continued, foodstuffs became 
and not corn. Were not the soldiers supplied with food by a department or at 
least by a body appointed for the purpose? Taking it for granted that all was 
in confusion, had the men lost their head to such an extent that they would not 
perceive them to be sacks of corn, even at the time when they were stored up? 
But strangely enough, even this gossip has found place in a work like the Cambridge 
History of India, p. 96. 
au. F. «I. 224-25, 228 is eloquent in praising the valour of the two heroines 

ous charges on the Muslim army, verses 4374-98, (a few lines are 
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stand at Lasura twelve miles off from the capital Devagiri, to resist the 
progress of the Muslim army. The battle was fought obstinately ; under 
the terrible charge of the Marathas, Alauddin's army reeled and fell back 
but they held their ground, and when the wave of Maratha onset subsided, 
düm s mern imed the offensive and scattered the Marathas. 

The defeat of the army compelled Ramdeva to shut himself up in the 
citadel and the Muslim army ranged at large. The land of the Marathas 
abounded with all good things ; peaceful cultivation and trade had accumu- 
lated riches in every house. As the historian Isami says, in his Fatuh-us-sala- 
tin, “Houses were filled with gold, silver and perfume, fine clothing was 
abundant; the women possessed unequalled charm and delicacy ; their body 
from head to feet was wrapped up with omaments."™ The hapless people 
were now exposed to the cruelties of the Muslim soldiery while their king 
remained besieged in the fort and the heir-apparent engaged in a distant 
theatre of war. In this extremity Ramdeva opened negotiations for peace and 
offered to purchase cessation of hostilities on promise of a huge quantity of 





quoted here as they are very interesting.) 
31336 22 diy ceg T. 45 333 ölj- Sj зо рас - trVt 
2да 92 в di duj „Б ~= zaik eiu 2b aclL.ivVa 
P ож OS ga aay $ Jo) paw yo ole tray 
25.584 Sy 9 J32 q- 3087 rl y 2.8. - घाता 
Ook гек эх» уз 4 ($e gy M 2 ао РАР 
very capable in warfare ; when the Turks crossed the frontier, both of them offered 
help to Rai Kanhan; these brave women were like tigresses in ferocity. Simul- 


taneously they made an assault on the Turks: discharged many arrows ; the soldiers 
(of Alauddin) became surprised at their valour. 


79. We give here only the substance, divested of rhetoric F. S. p. 227-28. 
-— J'y ja x. | ta „+ eu. ob 5b T 
g Ob Hpi 3 зу) PIV yA air d sapi 
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fy Жо IT АР Г уу) GF <А 
5 25 del gU te V olus e gli 31 ५ | 
Gy 0.29 3 qe gd. EN A xd o Ay 
Jj 9 pow 31 <४ | a 333) „> nd FIT PI" Jr 
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AS 3} BEST 2८2 » gu м 
METRO d a da eet tA dà 
Sir Jadunath SARKAR points out in his Life of Siva p. 4 (3rd edition) the 
causes of Maharastra's wonderful prosperity, though of a later age. “ Across this 


rugged tract lay all the routes from the ocean port of our western coast to the 
rich capitals and marts of central Deccan etc." 
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wealth the valuables; meanwhile the war in which prince Shankar 
had been engaged was over and the proud prince of Maharastra 
turned towards his country, determined to avenge the disgrace. 
He flung aside the treaty and challenged Alauddin to a fresh 
trial of strength. Тһе brave Muslim chieftain who had led his 
army from the northern plains to the rugged Deccan plateau was not 
the man to shrink from war and buy a hasty retreat. A long, almost inter- 
minable distance separated him from his base at Kara echoes of his perilous. 

n had reached his uncle, the sultan of Delhi and excited 
his anger But the extremity of the situation, particularly their experience of 
first encounter with the Maratha army called forth all the energies of the 
muslims ; they determined to conquer or die™ in a foreign land. Directing. 
Nasrat Khan to the siege of the fortress where Ramdev lay confined Alauddin 
hastened to fight at the head of a tiny force against the countless army under 
Shankardev. With an overwhelming superiority in numbers,** the Marathas 
fought with the confidence of victory and assailed the Muslim army from all 
sides. ‘The repeated assaults distracted the small body of men who were com 
pelled to fall back and the battle was about to end in a stampede when the 
Muslim army was unexpectedly reinforced by the reserve of one thousand 
men left under Nasrat Khan. This small relieving band was mistaken by the 
Marathas for a large reinforcement and victory which was in their was 
soon turned into a rout; Alauddin shrank from the pursuit of the enemy and 
strengthened the siege. The renewed defeat and the scarcity of provision in 
the fort of Devagiri made the Marathas again eager for peace; and they 


80. F. S. P. 228 says that Raja Ramdeva also consented to offer his daughter 
but as Amir Khusrau does not make any reference to this episode in the narra 
tion of his patron's campaign in Deogir in his Khazinat-ul-fatuh, we hesitate to 
accept this account, unsupported by any other authority. 

Bl, The valour of the two unnamed Amazons of Maharastra particularly struck 
the enemy. F. S. says “when the women overpower the men, it is not known 
how powerful the men would be; let us swear anew that when we strike the 
enemy. 











We shall not turn our head, though we might die, 
We tum the shield to our face this time; 
The skin we shall take off from every Hindu 
The country of Maratha we shall lay waste 
And when the force of the Hindus will be overpowered 
The entire country of Maratha we shall hold 

The Persian, text is given here which is very interesting. 
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82, Е, 5, Р. 228 says that Shankar had a vast army of 5 lacs cavalry and 10 


infantry and eight elephants This figure is not credible but is a testi 
mony to the immense superiority of the Marathas in numbers. 


1989. ] CAREER OF JALALUDDIN FIRUZ KHALJI 541 


bought it by the surrender of immense wealth to the Muslim general. Making 

exaggeration of Muslim historians, it may be said that tens 
of maunds of gold, silver, emeralds, diamonds and saphires, a considerable 
quantity of silken fabric and a crowned umbrella inset with jewels came into 
the possession of Alauddin.*? 

The news of this brilliant triumph and the capture of abundant wealth 
floated across the bazars to Delhi and caused a flutter in the court. The 
sultan was now on the wrong side of seventy and thoughts of succession to 
his throne naturally crossed his mind; his eldest son Khan Khanan was 
dead, his second son Arkali Khan was rash and impetuous, He had quarrelled 
with him and gone back to Multan without his permission his youngest 
son Qadr Khan, married to a daughter of Kaiqubad was the favourite of 
his mother Queen Maliki Jehan who exercised great influence over the 
sultan's mind. The prospect of a disputed succession, of a rupture between 
Arkali and Qadr Khan supported by his mother, agitated his mind. 

neasiness of the Sultan was aggravated to a climax by his nephew's 
ambitious movements and designs. He was a valiant warrior and a great 
commander of men. His generalship, campaigns against Bihar and Lakh 
nauti had carried his name far and wide. But his success and exploits had 
set his aunt and mother-in-law, queen Malika Jehan against him. She tor- 
mented Alauddin with many insults and injuries. But the latter was abso- 
lutely helpless against her machinations; for his uncle sultan Jalaluddin was 
completely under the influence of his queen. The hostility of his aunt and 
the sultan's subservience to her wishes naturally alienated his feelings from 
them and drove him to counteract his aunt's schemes by military preparations. 
Alauddin raised and trained a large body of troops at Kara and his distant 
campaigns at their head bade fair to make him a formidable rival for the 
throne of Delhi. 

The prospect of the succession of Jalaluddin’s sons to the throne was 
thus clouded by Alauddin's At the news of his nephew's bold march 














R3. Ferishta says p. 96 (N K. Presa, lith. copy) that 600 mds. of gold (not 
pearls as Briggs translates p. 320), seven maunds of pearls, two maunds of jewels 
gems, saphires, diamond, emerald, 1000 maunds of silver and 4000 pieces of silken 
cloth, and other kinds of valuables which are beyond description, Isami also says 
that countless gold, diamonds etc. came into Alauddin's possession. 
wealth of Devagiri is also attested by Zia Barani for he says “ Alauddin 
th him such enormous quantities of gold, silver, jewels and pearls that 
more than two generations have passed since then and much has been spent 
after the changes of the crown a large part of these elephants, jewels, pearls and 
other articles still remains in the treasury of Delhi. 
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Barani, on page 193 Addressing the Amirs Jalaluddin said "If he (Arkali) 
all tha you say and think, he will not leave you alive and will do you 
ef in a hundred ways.” If I forbid him hundred times he will not pay 
heed to it. 

Г. 


F. P. 185, P. 221-23, Zubdat-ut-tawarikh (I, O.) folio 20, M, T. P. 174 
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to Devagiri, the sultan became seriously concerned and about May 1326 he 
moved to Gwalior with his court to watch his nephew's movements who had 
carried his army to the Deccan. There a meeting of the privy council -,,1z 16 
was summoned and the course of action to be adopted against the bold, adven- 
turous nephew was hotly discussed, but opinions were sharply divided 

His nephew (sister's son) Ahmad Chap advocated stern measures and the 
capture of the entire spoils of the Deccan campaign on the latter's way 
to Kara. “Elephants and wealth when held in great abundance” said 
Ahmad Chap “ are the causes of much strife ; whoever acquires them becomes 
intoxicated and inflated so that he can not distinguish his hands from feet."5* 

Malik Fakhruddin, on the other hand, recommended moderation. Armed 
opposition to Alauddin at this stage would, in his opinion, drive him either 
into the arms of the sultan's enemies or into unknown quarters. Matters 
could be more effectively settled with him on his safe return to Kara ; " If any 
symptom of rebellion becomes visible,” said the boastful malik, “a single 
assault of His Majesty's forces would tum him completely upside down." 
The counsel of moderation commended itself to the sultan and after stay- 
ing for some time at Gwalior, he returned to the capital." 

Soon after Alauddin came back to Kara laden with a vast quantity of 
spoils, elephants and horses. He realised that his bold expedition and resound 
ing victory had caused great sensation in Delhi court and excited suspicion 
in the mind of his uncle, the sultan of Delhi. He, therefore, did not present 
himself at the court of the latter but addressed letters couched in mild and 
apologetic terms. 

Meanwhile other events occurred which deepened mutual suspicion. One 
of Alauddin's amirs Malik Khitab had rebelled and sought protection with 
the sultan's youngest son Qadr Khan. Alauddin was already conscious of 
his own guilt. His expedition to the Deccan in transgression of the sultan’s 
order coupled with the delay in the presentation of spoils verged on rebellion. 
Moreover, when he found that the Delhi court, particularly Qadr Khan, the 
protégé of his dire enemy Malika Jehan, was harbouring his enemy, he became 





856. Rauzat-ut-Tahirin—(Buhar Library) says also that Ahmad Chap suggest- 
ed that all his elephants and paraphernalia should be taken away from him so that 
he may not have the power to resist. (Rauzat ut Tahirin, Ms p. 381). Zia Barani 
says that Ahmad Chap administered a long lecture. T. F. 224. The substance 
is only given here “Riches and sedition go together: It would be wise in my 
opinion that your majesty should march with all speed and proceed to Chanderi to 
intercept and block his way." This unmistakeably shows that the Sultan and his 
courtiers were apprehending the rebellion of Alauddin, 

87. Zia Barain says T. F. p. 227 that the Sultan discussed with his courtiers 
the steps to be adopted against Alauddin. But from p. 229 onwards, the chief theme 
of his narrative is the uncle's blind infatuation for his nephew. This is a glaring 
consistency and brings out the want of candour in his narrative, particularly of 
Jalaluddin's reign. 

83. Rauzat-uwt-Tahirin (Buhar Library Ms) tells us that Alauddin sent his 
brother the sultan entreating the latter to go back to Delhi whereupon he 

offer the elephants and valuables to him, 
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apprehensive of his own diplomatic safety. He therefore fastened two strings 
to his bow. On the one hand he sought to placate the sultan by frequent 
dispatch of messages. On the other hand, he offered endless solicitations to 
the sultan to come and bless him by a personal interivew, otherwise he would 
march out into some remote corner of Lakhnauti where he would be safe 
from the attacks of the Delhi army. Jalaluddin in his turn too sought to 
entice his nephew to Delhi by soft and smooth words. He wrote a letter with 
his own hand as a mark of deep affection and forwarded it to Kara through 
the hands of two courtiers Malik Imad-ul-mulk-and Ziauddin Mushrif. The 
return of the ambassadors was delayed*® and as time bided and no sign ap- 
peared of Alauddin's movement, it became increasingly clear to the sultan that 
Alauddin would not be deluded by kind words and would neither wait on him 
nor present the spoils of the Devagiri campaign. The sultan was thrown 
on the horns of a dilemma; he would either extend the hand of good-will 
and friendship and convince his nephew of the sincerity of his intentions by 
a personal talk or he would take up the sword and smash the rebel of Kara. 
Both the courses were open to grave risks, the first alternative would impair 
the royal majesty and throw him into a grave personal risk. The second one 
on the other hand, would plunge the Khalji into a civil war, imperilling the 
succession not merely of his sons but the very existence of their rule. States- 
manlike considerations therefore, dictated that he should take the risk of a 
visit to his nephew, win his heart by a personal talk and then bring him back 
to Delhi 

Jalaluddin accordingly sent his nephew and son-in-law, Almas Beg, 
Alauddin's brother with the happy tidings of his immediate state visit to Kara. 





B9. K. K. Basu in his Eng. trans. of T. M. mistranslates a passage. The 
Persian extract is e 35 C ys 15 GILT cp alle या, 
col Sri op alittle ай, $35 Jil D а» aja ы с.) AL 
Oe pAb le 33 3 гу GF yl elL 514 15 olaz af ,. anja S elica yat 


2:354 lates cese elis E alega aa fas alil 

It should be translated thus “ Alauddin delayed them,’ Again Malik Rihan 
sent a memorial to the sultan saying that Malik Alauddin has been seized with 
panic, he should be comforted and Muhammad Khitab who had rebelled against 
‘Alauddin and had found protection with Qadr Khan, should be sent in chains to 
him so that Malik Alauddin’s deceitfulness might be revealed. К. К. Basu's trans- 
lation on p. 66 does not yield any meaning. 
5 Е Е p. 229 indirectly supports it, T. M. p. 68, Rauzat-ut-Tahirin, p. 38. 
У р. ў 

A contemporary work Tazjiyat-ul-amsür (Buhar Library Ms) by Abdullah 
of Shiraz though written at a great distance from the scene of these events makes 
very significant remarks "when Malik Firuz heard of this victory he sent an 
envoy to communicate the expression of his pleasure and congratulation of the 
victory and invited him. These invitations were Írequently repeated and as often 
declined till a suspicion of his rebellion arose and induced Malik Firuz to advance 
against him with an army." 
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land at the head of an army while he himself embarked on a barge attended 
by personal following and one thousand brave horsemen (T. F. 231). 

The royal barge attended by a well-accountred military escort fast glided 
down the river and reached Kara. The long-deferred interview between the 
uncle and the nephew was now to take place. As the barge slowly approached, 
the royal standard became visible from a distance whereupon Alauddin sent 
his brother Almas Beg with a large amount of jewels captured during the last 
war but he did not personally appear before the sultan. The latter was sur- 
rounded by a large body of mounted escort and accompanied by a large army. 
А visit to the sultan’s camp, even well-attended, was fraught with grave risk 
to his life ; it was not, a cordial meeting between the old uncle and the young 
nephew after a long period of separation but an interview to heal up a deep 
misunderstanding between the lordly ruler of Hindustan and the offending 
amir of Kara. Almas Beg presented the jewels before the sultan who 
became pleased with them but he became disappointed at the absence of 
Alauddin and enquired of Almas Beg saying "how is it that Malik 
Alauddin is not coming 2” Almas Beg replied “ Alauddin has become 
panicy at the sight of the royal army." He therefore entreated that His 
Majesty should proceed personally leaving the army and comfort him. 
Jalaluddin’s courtiers vehemently urged against this proposal but their protests 
were of no avail. The sultan had already reckoned the pros and cons and 
made up his mind ; surrounded by a number of trusted men eg. Khurram 
Wakildar, Malik Fakhruddin ; Kuji, Malik Jamaluddin Abul-Maali, Nasirud- 
din Kuhrami, Ikhtiyaruddin, naib-i-wakildar, the sultan ventured on the 
hazardous journey." It was the auspicious month of Ramzan As the July sun 
reclined to the west, the royal barge weighed anchor and slowly moved to- 
wards the opposite bank of the river. A place had been selected for the inter- 
view where Alauddin was to appear and present the courtiers an offering 
Ploughing the swelling waters of the Ganges which was in full flood, on 
account of the rains, the state boat soon reached the other bank 
and cast its anchor. Attended by a well-armed retinue, the sul- 
tan got down on the bank and Alauddin advanced with his 
courtiers to greet his master and uncle. The sultan proceeded 
to the seat at the appointed place, when Alauddin came and threw 
himself at his feet The uncle melted away in kindness and affection at 














91, Wassaf makes very pertinent remarks “Malik Firuz abandoning the 
course which prudence dictated and relying upon the terror which his frontier and 
power inspired as well as the natural affection which he supposed his. nephew to 
entertain towards him crossed the river with only five attendants" ELLIOT III, 40. 

92. Taziat-ul-Amsar by Wassaf writes " Alauddin went barefooted and kissed 
the earth in the presence of his uncle assuming a deportment of humility instead 
of his previous opposition and behaving towards him as a son does towards his 
father. They then sat down and held a conversation together and after a time 
Malik Firuz took Sultan Alauddin's hand and invited him to come to his camp. 
When they reached the bank of the river Malik Firuz wished to enter the boat 
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eyes and then engaged in a hearty, loving talk.” “My son” said the sultan 
“I have reared you up. The smell of the water you made in childhood has 
not yet left my lap; why are you afraid of me? Why do you entertain 
the fear that I would do you wrong?” The endearing talk went on. Finally 
the conversation concluded with the words, “the world may perish but I shall 
not lose my love and affection for you”. Jalaluddin then rose, grasped the 
hand of Alauddin and turned towards the boat lying at anchor. The friendly 
meeting was over; clutching the hand of Alauddin the sultan proceeded to- 
wards the royal barge. The most critical moment had now arrived. Alauddin’s 
fate was hanging by a slender thread ; the sultan had, no doubt, showered 
affection upon him but would he extend equal kindness and protection in 
future against the machinations of his dominating wife and courtiers? 

To save himself Alauddin had already concerted a plan with his atten- 
dants. As the sultan proceeded towards to the barge with the arm of his 
nephew in his hand, Alauddin gave the signal and in a twinkling Muhammad 
Salim of Samana struck him with the sword, the stroke failed and Jalaluddin 
sped towards the boat. Muhammad Salim dealt another blow and wounded the 
sultan who screamed out saying “Oh villain Ala! what hast thou done?’ 
but in an instant Ikhtiyaruddin Hud knocked him down on the ground and 
cut, aff his head. The ghastly deed was over; on Wednesday, 16th day of 
Ramzan, 18th July 1326, the old sultan was murdered by the dagger of a 
couple of assassins. It was a foul and atrocious deed but the inevitable 
emesis Of Jalaluddin’s misdeeds and violence. By shedding innocent blood 
did he mount the throne and by blood was he swept off the throne. 

The old sultan's death in the holy month of Ramzan in a hostile camp 
earned for him great merit. It served to blot out from the memory of men 
the black deeds of cruelty by which he raised himself to the throne and popu 

nagination turned a stern, crafty warrior into a pious, high-souled ruler 

jeca pathetic victim of a blind love for his nephew 




















Jalaluddin's Court 

Jalaluddin surrounded himself with a number of courtiers. The chief 
amongst them were Ahmad Chap, Fakhruddin Kuji, Nasrat Sabah dawatdar, 
Qutbuddin Uluwi, Amir Khusrau, Saaduddin Muntaqui, Muhammad 





Sanah Chang, Taj Khatib. They accomplishments 
93, Both Zia Barani and foll T ddin 
was murdered on the 17th Ramzan but Amir Khursau in Khazinat-ul-Fatuh, Eng. 

trans. by M. Hasta, p. 6 states that he was murdered on the 16th Ramzan. 

94, Taziyal-ul-Amsar writes. “Two of Alauddin's servants, Ikhtiyaruddin and 
Mahmud Salim went behind him and waited their opportunity. As Malik Firuz had 
placed one foot on the boat and was about to lift the other upon it, Ikhtiyaruddin 
struck at him with a sword and wounded his hand. Malik Firuz in alarm, tried to 
throw himself into the boat, but Muhammad Salim came up and dealt him such a 
blow that his head fell into the water and his trunk into the boat. This happened on 
the 18th Ramzan 696." Exot, III, p. 41. 
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and were held in the highest esteem by the Sultan. Ahamad Chap 
was unequalled in archery and combined a wide knowledge of the 
past monarchs with that of statecraft. He was expert in playing dice 
and his expenditure on the occasion of fetes and entertainments that 
of a prince, On a particular night the musicians and cup-bearers of the 
Sultan were invited to his house and he made a present to them of a sum of 
one lac tanks, five hundred head-gears and the same number of saddled horses. 

Malik Nasrat Sabah dawatdar was the igtadar of Kanouj and Jubala. 
He maintained a retinue of 700 horsemen. and was without a peer amongst 
his contemporaries in respect of charity. High and low crowded at his house 
and none turned away from his door in disappointment. - Qutbuddin Uluwi 
a distinguished amir who endeared himself to all by his suavity of speech 
and open manners expended money on a magnificent scale. The marriage of 
his eldest son was celebrated by an expenditure of two lac tankas and on 
the day of marriage alone, 1000 garments, caps and the same number of 
horses were given away in presents. Malik Fakhruddin Kuji, the iqtadar of 
Oudh and chief justice of the realm (dad beg) was the boon companion of 
the sultan. 

Amir Khusrau, the parrot of Hindustan ( 4s lb) the great poet 
of medieval India adorned his court. At the time when Jalaluddin Firuz was 
aariz-i-mamalik, he fell under the spell of Amir Khusrau, granted him an 
allowance of twelve hundred rupees which was enjoyed by Amir Khusrau's 
father, He was also presented with special robes, horses and other rewards. 
On Jalaluddin's accession, he appointed him as the Quran keeper, enrolled him 
as a courtier and presented him with a robe of honour with a white belt 
which was reserved for the highest grandees.** Saaduddin Muntaqi who earned 
the favour of the king by his knowledge of logic was admitted into the circle 
of his courtiers and honoured with the office of naib-i-qaribeg and a 
kettledrum. 

Attended by these courtiers and a few other boon companions e.g. Nasir- 
uddin Kuhrami, Malik Ijuddin Ghuri, Muyyid Jajremi, Malik Saaduddin 
Amir-i-Bahar (superintendent of navy), Maulana Jalaluddin Bhakari 
Maustafi-i-mamlik (auditor general of the finances), the Sultan indulged in 
merry-making and festivities. Convivial parties were held in which drinking 
odes and poems composed by Amir Khusrau. Muhammad Sanah Chang was 
the flute-player while the famous singers of the time were Fatuah, daughter 
of Faqaai and Nasrat Khatun, the dancers being the daughter of Nasrat bibi 
and Meherafruj. Amongst the cup-bearing lads who were much prized at the 














95. Nurul Haque says that Jalaluddin's beneficence to. Amir Khusrau was not 
befitting his position. This is hardly correct, as an allowance of 1200 rupees was 
settled on Amir Khusrau before Jalaluddin became king. We are not told, how- 
ever, the amount of allowance granted him after he became king : We can however 
infer from the stipend reward and iqta fixed on Saaduddin Muntagi that the 
rewards to Amir Khusrau were on a lavish scale. 
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court were the sons of Haibat Khan, Nizam Kharitadar and Yardaj. These 
musicians, singers and dancers regaled the king and his companions with 
sweet music and song. The king and his courtiers were thrown into an ecstasy 
of delight when the melodious voice of the songstresses became blended with 
the tune of lyre and the dancing girls circled round the assembly moving 
their hands and feet rhythmically and casting amorous glances etc. at the 
onlooking seated courtiers. Lavish gifts and presents made to the singers, 
musicians and others brought these carnivals to a close."* 

Character and estimate of Sullan Jaloluddin Firuz. 

The good qualities of heart possessed by sultan Jalaluddin have received 
unbounded praise from the Muslim historian, Zia Barani who wrote his work 
Tarikh-i-Firuz Shahi, six decades after the demiise of the sultan. The his- 
torian Zia Barani was the son of Muyyid-ul-mulk, who was the deputy of 
Arkali Khan and an eminent grandee of the court. The early years of his 
life were spent under the roof of his father's magnificent house at Kilughari 
amidst semi-regal splendour. Later on, however, fortune frowned upon him 
and the evéning of his life was made poignant by the encircling gloom of 
poverty and the increasing infirmities of old age." The happy recollecti 
of the prosperity of his boyhood so rudely contrasted with the adversity of 
his declining years, made him necessa aglow with enthusiasm in recount 
ing the virtues of the patron and benefactor of his early years but his 
of applause for the sultan has bedimmed his reputation as a king, instead of 
magnifying it, Thus one eminent historian remarks “ Jalaluddin Alauddin, 
although he did not deserve his cruel fate was unfit to rule.” 

A similar sentiment is expressed by" another historian ; " such culpable 
weakness " says Sir W. HaicG " would have thrown the kingdom into comple 

That Jalaluddin was a strong and masterful personality is amply attested 
by the facts of his regin sketched above. He made his way to the throne by 














96. T. F. p. 200 Zia Barani heaves forth deep sighs, recollecting in his old age 
the memory of these carnivals and says “when I write an account of this court, 
I wish I blacken my face, paint my accursed forehead with the ‘ tika’ mark of Brah- 
mans, in calling to mind the images of those lovely persons having. moon-like appear 
ance, their | итик and amorous glances, their songs and dancing which I 
witnessed ; I wish also that I move among the lanes and bazars in lamenting for 
them." Wild and frenzied grief, no doubt in old age 

97. Barani's words are very pathetic and may be quoted. 

On p. 205 he says “I have been afflicted by infirmity and poverty at this time 
and the suitors turn away disappointed ; So, I being the son of a noble man, prefer 
death a thousand times to this (miserable) day. I possess nothing nor can I bor- 
row from others, 


(36 ७ 22 SM oS anle 3 6 rat ele y „дв уз аш (М op ye oy 
- lat Hy ok WA 53). dla Gaye ALY le yo F 2215 GT 51 43S 5h 
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sweeping aside Kaiqubad and Kaimurs. He extirpated Chhaju, reduced many 
of the Ghiyasi amirs to such destitution as compelled them to live on the 
doles of Sayyid-i-Maula's Khanga. Even the sultan's confidants like Mughlati 
to paint his fathers patron in glowing colours would say that Jalaluddin's 
soft and tender disposition did not allow him to punish thieves and crimi- 
nals. But Zia's assertion is contradicted by the acts and words attributed to 
sultan Jalaluddin. According to his own words,’ Jalaluddin had no aversion 
to shedding the blood of the apostate, murderer and adulterer. Moreover 
in course of his campaign in the east, he destroyed the nest of the robbers, 
and hanged them by batches. The transplantation of the thousand thugs 
to Lakhnauti stated by Zia Barani, though dubious was not an 
entirely impolitic step, for Ruknuddin Kaikas, grandson of Ghiyasuddin Bal- 
ban was still holding sway in Lakhnauti and Bihar"? and this enemy of the 
Khaljis could be kept better occupied at home by letting loose in his territory 
a band of dangerous criminals.  Jalaluddin's policy towards the rebels and 
criminals was dictated by political and certainly not by humanitarian consider- 
ations. He kept the mailed fist concealed within tlie velvet glove. Jalaluddin's 
claim to the throne rested not on right but on might. An upstart Usurper 
he came to the throne by shedding blood ; he had to win over hostile elements 
and broad-base the rule of the Khaljis on popular support and goodwill which 
had been strongly wedded to the Balbani cause. A policy of terror and vio- 
lence ill-suited this task; it was necessity that drove the Sultan to a mild 
policy but mildness should not ounded with weakness. Jalaluddin 
Firuz ruled for a very short period during which he gave ample 
proof of his capacity as a ruler, He led two campaigns against 
Rana Hammira, subdued the rebles of Kara and Oudh, and fought against the 
Mughals. In this aspect of his policy and in the extermination of marau- 
ders he pursued the footsteps of Sultans Altamash and Balban. He supplant 
ed the Balbani ruling dynasty and laid on their ruins the rule of the Khaljis. 
He infused a new vigour into the Muslim administration by i Icing 

hardy element of the Khaljis into the Muslim army and it was under their 
auspices that the banner of Islam was carried to the remotest corners of India 
His rule was characterised by mildness, sharply contrasting with the sternness 
and severity of the preceding and succeeding epochs. The rigours of punish 

















98. Zia Barani, p. 198 says: 

How shall I kill those who repeat the kalima af MY UY oS 
33 L | 3 lp Fi yp hy ead pu pia om 2 99 F Ah 6 Se Ly Hh ye) 
cof onal GS 1) 6 So 5b 5 So ahh o3 because in the religion of the 
prophet the murder of none else except the murderer, apostate and adulterer is 


The Sultan had therefore, no scruple to shedding the blood of the murderers, 
apostates and those who commit adultery 


JASB. LXI 1872, pt, I, p. 108 
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ment were relaxed, though he had no scruple to shedding the blood 

murderer, apostate and the adulterer. The security of highways was main 
tained; the repressive measures against the brigands turned dangerous wilds 
into peaceful pasture land ; heretic and irreligious practices were discountenanc- 





Thus Jalaluddin bequeathed to his murderous nephew a peaceful kingdom 
which extended from the Saltrage and Multan to at least Allahabad in the 
east, from Almora and the Siwalik hills in the north to Narnol and Gwalior 
in the southwest and south. 

Of his temper and character we do not know much. He appears to have 
been a man of calm disposition ( 545,4 e ) but wasliable to sudden 
fits of passion, as his treatment of Sayyidi Maula shows. He possessed 
extraordinary physical strength and courage. He was unequalled among his 
contemporaries in wielding the sword. Singly he could scatter knots of men.1” 
It is a singular fact about him that the hand that could wield the sword could 
also use the pen?” for he was gifted with the rare power of compos 
and poems. 

He appreciated learning and merit. He excused the guilt of Maulana 
Sirajuddin Sawai who had cast satire upon him in his Khalji-nama, honoured 

ppreciated the bravery of the Mundahir who had 
struck him a fatal blow during his period of iqtadaraship of Kaithal. He not 
only forgave him but appointed him to office and fixed a high salary. In 
ligious belief he was an orthodox sunni mussalman. He observed fast, 
offered five daily prayers and perused daily one Chapter ( 4jL. ) of the 
holy Quran. 

Endowed with many good qualities of heart, a skilled warrior, a cunning 
diplomat, a keen appreciator of talents and himself a poet Jalaluddin was a 
crowned heads of medieval India.* 

















100. Zia Barani p. 192 says that the sultan addressing his courtiers remark 
ed "let me take my stand on an open yard and you assail me four and forty times 
and then you would know what I can do. 

101. Zia Barani, p. 195, T. M., p. 68. 

102. Barani's statement of paying one lac Chital seems to be an exaggeration, 
p. 195, 

* I acknowledge gratefully the deep debt I owe to Sir Jadunath SARKAR, Kt 
CLE., D. Litt. for the kind loan of his own copies of Tarikh-i-Firuz Shahi, Fatwh-us 
salatim, Kharinat-ul-Fatuh and other works. 

(a) to Dr. R. C. MAJUMDAR M.A., Ph. D. Vice-Chancellor, Dacca Univer 
sity for borrowing for my use the copy of Zubadat-ut-Tawarikh from the India Office 
London and Wassafs Tazsjilyat-ul-Amsar from the Buhar Library, Calcutta 

(ii) to Shams-ukulema Dr. Hidayet HossaiN for affording me all facilities 
in consulting the work of Amir Khursraru. 
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.  Ghurrat-ul-Kamal—Amir Khusrau. 
Eng. trans of extracts in ELLIOT JIT p. 535-542. 
Eng. trans. of Khazinat-ul-Fatuh (Amir Khusrau) by H. HABIB. 
Futuh-us-Salatin by Maulana Isami, edited by Dr. Mahdi Husain of Agra. 
(Е. 5.) 

. Tarikh-i-Firuz Shahi by Zia Barani (Bib. Ind) [T. F.] 

Tarikh-i-Mubarak Shahi (T. M.) extremely valuable for this reign (Bib. 
Indica.) 

6. Muntakhab-ut-tawarikh by Abdul Quadir Badauni drew copiously from Amir 
Khursrau and his statements corroborate those of Yahiya Sirhindi (Bib. 
Indica). (M. T.). 

7, Tabagat-i-Akbari by Nizamuddin Ahmad Baqshi. He has blindly copied 
the whole extract from Zia substituting only his own composition for 
that of Zia's (Bib. Indica). This work has no independent value for 
this reign. [Т. А.) 

8. Tarikh-i-Ferishta. Muhammad Qasim Ferishta is equally useless, on account 
of the wholesale copying from Zia Barani 

9. Tazjiyat-ul-Amsar-wa-Tajiyat-ul-Asar (Buhar Library ms Calcutta) by 
Abdullah Wassaf. This work gives a short charpter on the rulers of 
Hind, Jalaluddi Firuz's reign covering less than a page; but its nar- 
rative, though extremely brief (less than one page) and faulty in places 
is distinguished by freshness. Being a contemporary work it has a 
great value, though he reproduces from Shiraj (Shiraj) the distant 
echo of events happening in India. The information contained in it 
about the murder of Jalaluddin is extremely valuable, 

10. Zubdat-ut-tawarikh (India Office, MS) by Nurul Haque devotes only three 
pages to the description of the reign of Jalaluddin. It contains a nar 
Tation of the main events, divested of the hysterical panegyrics of 
Barani 

1l. Rauzat-ut-Tahirin by Tahir Muhammad (Buhar Library MS) devotes, like 
Zubdat-ut-tawarikh a few pages to the description of Jalaluddin's 
reign. It does not give much new information but corroborates some 
details given by Yahiya. 

12, Eng. trans. of Tarikh-i-Mubarak Shahi by K. K. Basu ; Gekwad Oriental 
Series. 
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13. Eng. trans. of Tarikh-i-Firuz Shahi by Ешлот Ш. His translation, though 
not literal is marked by a rare accuracy but he has left out very useful 
extracts eg., the description of Jalaluddin's court and many details from 


places, 

14. Eng. trans of Muntakhab-ut-tawarikh by RANKING I (Bib, Indica). The 

Рз translation is very literal & also accurate, though exc 
taken to one or two words here and there. 

15. Eng. trans. of Tabaqat-i-Nasiri by Major RavERTY (Bib Ind.) Besides 
these, I have consulted several volumes of Epigraphia Indica, Epi- 
graphia Indo-Moslemica, JASB., Gazetteers ої India, Catalogue of coins 
in the Indian and Delhi Museums 





A NOTE ON TELEOLOGY AND LINGUISTICS 


By 
С. R. SANKARAN, Poona 


In Volume IX, Part IV (p. 309) and Volume X, Part IV (p. 318) of the 
Journal of Oriental Research, Madras, | made brief mention of the exact 
bearings of teleology to linguistics? I intend further to point out here in this 
short note how thoroughly teleology is discarded from the domain of modern 
linguistics, just as it is banished from all the exact physical sciences? I pro- 
pose incidentally, just to indicate also, the leading fundamental concepts which 
are gaining currency among students of linguistic science to-day. | 

The peculiar factor in living organisms which the actions of plants and 
animals involve and which is not present in the actions of inanimate matter 
is a highly specialised, chemical combination called the protoplasn Even 
so, to one of the ablest exponents of modern linguistics, Professor Leonard 
BLOOMFIELD, language which appears as a highly specialised and biological 
complex is the peculiar factor in man which forbids our explaining his actions 
upon the ordinary plane of biology. By his own admission, this hypothesis 
was originally worked out by Professor Albert Paul Wetss.* In his illuminat- 
ing article “The Mind and Man Within" (in the Psychological Review, 
Volume 26, 1919, pages 327-34), Weiss points out how the primitive savage 
explained the actions of animals and plants by postulating the existence of an 
impalpable and invisible being lurking inside the palpable and visible animal 

In the medieval times, teleology was the ruling principle even in science. 
It was thought that a favoured event, the ‘cause’ pulled a kind of invisible 
string which, in some metaphyscial sense, forced the occurrence of a later 
event, the ‘effect’ Both these animistic notions, causality and teleology, are 
pre-scientific. In fact, teleology not stand in contrast with °‘ causality 
but represents merely a more age-old popular notion [WUNDT, Volker psy- 
chologie, Die Sprache, 1. pp. 352-3 also p. 15. LESKIEN, JENAER, Li. Zeit 
1875, p. 98. Hanns OtRTEL, Lectures on the study of Language, p. 205, 1915.] 








Ll See my paper, JORM. XL. 1937 p. 291. 

2 Willis D. ELLIs, A Source Book of Gestalt Psychology. London. Kegan 
Paul. Section 1. 1938. Pages 7-8. 

3. Vide L. BLOOMFIELD, Linguistics as a Science—Studies im philology, 
Volume XXVII, No. 4, October 1930, p. 555. 

4. Theoretical Foundations of Human Behaviour, Second Edition, Columbus 
Adams, 1929. 
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In modern science, "the displacement of any particle is expressed by 
dx = брака а + है का 0 FR 
with practically endless number of terms on the right hand side ; those of the 
right hand terms which are nearest to dx in size are sometimes, loosely but 
conveniently, spoken of as ‘causes’ of dx." As Prof, BLOOMFIELD Says, _ 
Karl PEARSON's classical treatise—Grammar of Science (2nd edition, London, 
1900 ; 3rd edn. Vol. I, 1911)—contains the clearest discussion of this matter 

Martin Joos? has rightly expressed a doubt whether any causal relation 
can ever be perfectly established for the familiar reason that the ‘chain of 
causality" between any two events consists of an infinity of nexus points all 
of which cannot be conceivably disclosed to empirical analysis (See also ZIPF, 
Statistical Methods and Dynamic Philosophy—Lenguage, Volume 13, No. 1, 
January—March 1937, page 60). 

Some linguists hope that language is the very activity of man which will 
account for the super-biological features of man's conduct and in the study 
of language now, the pre-scientific approach has once for all been abandoned. 

The universe of science is a physical universe and any scientifically mean- 
ingful statement reports a mow t m space and time. The 
of mentalism and animism is now discarded and replaced in minor part by 
physiological terms and in major part by terms of linguistics. It is recognised 
that the statement about 'ideas' are to be translated into statements about 
speech forms?  CARNAP's most interesting doctrine is Radical Physicialism. 
According to this all s es (excluding those of pure syntax and pure 
logic) may be translated into a universal language which is similar in form to 
the language of contemporary physics, “ The assertions about unobserved 
objects and events as well as the records of personal experiences may, on 
the basis of certain known laws and experimental findings, be translated into 
this inter-subjective language of physics" [Julius Rudolph WEINBERG, An 
also pp. 262 ff. CARNAP, ' Die physikaliche sprache als Universalsprache der 
Wissenschaft,’ Erkenninis, Band II. Heft 5.6 рр. 437-462. L. Susan STEB- 
LING, Logical Positivism and analysis Proceedings of the British Academy 
Volume XIX, pp. 19-21] . On the other hand, Mcpoucart's theory of pur- 


l. See L. BLOOMFIELD's review of Havers’ Handbuch der erklárendem Syntax 
in Language Volume X. 19834, pages 34-5 and footnote on page 34. L, BLOOMFIELD'S 
contention is that Karl PEARSON'S work loses much by ignoring linguistic values 
and leaves otherwise simple things in a fog by saying conceptual where the linguistic 
would say °“ verbal." 

2. Review of George Kingsley Zirr’s Psyche-Biology of Language. LANGUAGE 
сан (1936). Pages 196-210. 

3. See L. BLOOMFIELD. “ Linguistics as a Science “Stuides in Philology. Volume 
27, 1930, page 553. Cf. also L. BLOOMFIELD “ Language or Ideas?” Language 
Volume NS oe 89-95. For full criticism, see Karl Britton, Communication 
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positive striving doubtless implies teleology. [c. Wm. MCDOUGALL. The Kor- 
mic psychology. In C. Murchison (ed). Psychologies of 1830. Worcester 
Mass. Clark Univ. Press, 1930. pp. 9-10. Vide also Edna HEIDBREDER 
The journal of Abnormal and social psychology, 34, 1939 pp. 154-5]. It is 
increasingly felt to-day that “an understanding of language mechanism 18 
necessary for the study of both historical problems and problems of human 
behaviour." | 

MEAD supposes animal-gesture to be the basis of the language- 
symbol and demonstrates the biological function of the former. He believes 
that what are called— attitudes '"—organisations of different parts of the ner- 
vous system which are instrumental in producing acts and therefore are cap- 
able of representing both what has taken place immediately and what is going 
to take place, gives distinctive character to genuinely social behaviour, when 
communicated. The act as a whole can exist in such an attitude, determining 
the later stages of the nervous system. This attitude can represent also alter 
native courses of action and responses to classes and kinds of objects, e.g. the 
characters we assign to ‘horse’ as idea or ‘concept.’ [Cf С. H. MEAD, 
Man, self and Society. 1934, 11. See also H. W. WRIGHT, The Psychology 
of Social Culture. The American Journal of Psychology Vol. 52. 1939. pp. 
211, 214 and 216.] In passing, the following interesting view of SULLIVAN 
may be referred to here. " SOMMERFELD suggests that the laws of the new . 
quantum mechanics may be teleological, and that the old scientific notion 
of causality cannot be applied to them.” [J. W. N. SULLIVAN, The Bases of 
Modem Science. Pelican Books. p. 201.] 
, Finally, it must be remembered that certain arguments of L. BLOOMFIELD 
in his recent work—Language—based on mechanistic theory (which itself is 
not wrong at bottom) seem to be misleading [Vide W. EMPSON—" The need 
for "translation" theory in Linguistics." Psyche. 1935. XV. pp. 188-197.] 


Ll Vide SAPIR, Language 5, (1929), page 213. In speaking about problems 
of human behaviour; it is good to remember that Arthur G. BILLS shows how the 
concept of mechanism in science can be interpreted in many ways |" Changing Views 
of Psychology as science "Psychol. Review. Vol. 45. 1958 pp 385-6]. The term 
mechanism " does have definitive value, in sharply excluding any theory which im 
plies teleology” [Arthur G. Bils, of. cil. p. 386.] | 


THE DIRECTION OF THE MOHENJO-DARO SCRIPT* 
By 
ALAN S. C. ROSS, Rugby 


I adopt the same typographical device as in my Numeral-Signs. On 
the Plate a list of all the signs here referred to is given, each sign being ac- 
companied by a number ; in the present article the signs are always indicated 
by these numbers printed in italic. Below each sign-number on the Plate 
stands another number, enclosed in brackets ; this is the number of the inscrip- 
tion from which a drawing of the sign in question has been made.  (Dotted 
lines are added as some indication of the position of the sign in the line). 
In the Table subjoined the correspondences between the numbers of my signs 
and the numbers of the signs in the Sign Manual in MARSHALL in, Plates 


CXIX-CXXIX are given. 


No. on Plate Мо. їп MARSHALL'S Sign Manual 
Bee АЛОЕ ITS Ce eee ЫТ ЕТТТ ЛЕ: 1 
2 CCXXXVIII 
3 CCXLII 
4 CCXXVIII 
5 CCCXLVI 
7 CCIVI 
8,9 CCLXIII 
10 CCCIV 
11 CXIV 
12 CCXCIIIL, CCXCIV* 
13 LXV 
14 CCCLXXXIII 
15 CCCXCV, COCXCVI* 
16 XCIX 


* Abbreviations :— HUNTER=G. R. HUNTER, The seript of Harappa and 
Mohenjo-daro and its connection with other scripts; MARSHALL = J, MARSHALL, 
Mohenjo-daro and the Indus civilisation; Nwmeral-Signs =A. S. C. Ross, The 
" Numeral-Signs " of the Mohenjo-daro script (Memoirs of the Archzological Survey 
of India, No. 57). The inscriptions are quoted by the numbers given in MARSHALL 
Plates CIII-CXV. 

l. A separate entry is not made for 1 in MARSHALL's Sign Manual but combi- 
nations containing J as their first element are entered as separate signs; thus 13 is 
entered as LXV, and 1 followed by 13 as LXVI. 

2. The detail inside the square is not clear 

3. The middle part of the sign is not clear; Marshall gives no other example 
showing a sinister projecting "arm," but HuNTER, in Table LXIII, quotes one 


further example—from his inscription H. 162 (of which the Museum Number, ac- 
cording to his reference on p. 198, is Harappa 1500) 
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No. on Piate No, in MARSHALL'S Sign Manual 
17 CLVII* 
17а CLVII, CXXXV 
18 CLVIII 
19 XCVII 
20 | | CXXXVI 


Both the problem afforded by the direction of the Mohenjo-daro Script 
and its probable solution lend themse rigid 
such a treatment is attemped here. 

I take it as axiomatic that: the direction of all single-line inscriptions 
is the same as the direction of that line of multilinear inscriptions which is to 
be read first.* 

Consider the two-line inscription 








(where a, b etc. are signs, not necessarily all different, and where the a's stand 
above the b's). There are, in all, 2" possible ways of reading the whole ins- 
cription, for each line can be read either —or «— and the top line can be read 
either first or last. Arranging the eight possible readings in one line, we 





get :— 

L > b b...an हब a Wil... йт 
i.e. >, bottom line first. 

2. = д а...... бы By 5h...... 5. 
ie. —, top line first. 

d. € dm ein ee» QUUD oea b. 
i.e. bottom line ( « ) first, top line . 

4. > d, d, jest on Pa Па ба... а by 
Le. top line ( — ) first, bottom line © 

E lds, dnb... 
Le, ©, bottom line first. 

б. = һҺ \М...... Ön 0] 68 . > йт 
i.e. «=, top line first 


MARSHALL, CLVIII, agrees in making a separate entry for 18 with its pro- 
jecting spikes—though he gives the sign in No. 555 as without projecting spikes 
(CLVII) whereas in the photograph these are clear (the entry should thus have 
been under CLVIII). It seems probable that the signs given by me as 17 and 
17а and by MARSHALL as CLVII and CXXXV are actually one and the same; 
the position of the sign is sometimes horizontal, as in Nos. 20, 160, 420, 459 (MAR- 
SHALL CLVII), sometimes vertical, as in No. 253 (MARSHALL CXXXV), and 
sometimes inclined, as in Nos. 130, 186 (MARSHALL CXXXV). In No. 139 the sign 
is almost vertical (MARSHALL CXXXV); in No. 247 the inclination to the hori- 
zontal is slight (in the sketch under CLVII, MARSHALL makes the inclination far 
too great and in fact the same as in his CXXXV}. 

5. Cf, Numeral-Signs p. 10 and note 1 
6. P ised that the assumption that the top line of multilinear 
inscriptions is to be read first is not justifiable in the case of an unknown script, 
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rs 8 TTE Da Om... f 
ie. bottom line ( — ) first, top line «- 

8, «- ы... DS b di da... Um 
i.e. top line ( «- ) first, bottom line > 


Consider No. 247 which reads 
{ 17(a)—8—3—4—1 
{ 16—2 
The eight possible ways of reading this inscription are :— 
1, > 16—2—17(a)—8—3—4—1 i.e. >, bottom line first. 
2, —> 17(a)—8—3—4— 1—16— ie. >, top line first. 
3. «- 1—4—3——8—17(a)—16—3 i.e. bottom line ( € ) 
first, top line > 
4. + 17(a)—8—3—4—1—2—16 ie. top line ( » ) 
first, bottom line «- 
5. «- I7(a)—8—3—41—1—16—2 i.e. *-, bottom line first. 
6. < 16—2—17(a)—8—3—4—1 ie. <, top line first. 
7. > 16—2—1]—4—3—8—7 (a) i.e. bottom line (= ) 
first, top line €=. 
8. «- 2—16—17(a)—8—3—4— 1 i.e. top line ( <) 
first, bottom line > 


If we now compare these eight possible readings with other inscriptions, 
we find only the following similarities :— 


(A) Reading 1: >  16—2—17—la)—8—3—4—1 compared with 
No. 420: 2—20—6—16—3—17—9. 
(B) Reading 8 : «- 2—16—17(a)—8—3—4—1 compared with 
(i) No. 555: 2—16—18—— 8—6—2—85—15 
(ii) No. 139: { 2—16—17a——8—1—19—10 
| 11—-2—12 


(ui) No. 322:  2—14—7—16—18——8—1—13 

Despite the differences in detail (which may or may not be significant), 
we can hardly dismiss the similarities between Nos. 555, 139 and 322 ( [2]— 
16—172/18—8—1|1] )as due to pure chance; the odds would be too great. 
The similarity between Reading 1 and No. 420 (16—2/3—17(a)—8/9) is 
much less striking than that between Reading 8 and Nos. 555, 139 and 327. 
In the case of Reading 1, the first sign (16) of the series corresponds exactly, 
the third sign also corresponds well ( 17(a)/17), but the other two similar 
signs are sharply divergent (2/3 and 8/9); further the combination 16— 
3—17—9 is recorded with certainty only in No. 420. In the case of Reading 
8, there is absolute identity with the four signs of No. 139, if we neglect the 
difference in the position of 17, and a strong similarity with Nos. 555 and 
322. It can hardly be due to chance that Reading 8 presents us with a 
combination of four signs occurring, with slight variations, three times else 
where, though it may well be fortuitous that Reading 1 presents us with some 
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thing that might be considered as a divergent variation of a combination 
occurring once elsewhere. 

None of the other Readings of No. 247 present any similarities with 
other inscriptions and it is therefore probable that Reading 8 is correct. 
The top line of No. 247 is therefore to be read first and it is to be read from 
right to left. It therefore follows from the axiom that the direction of all 
single-line inscriptions is from right to left. 

The solution reached—that the direction of reading for all single-line 
inscriptions is from right to left—is not, of course, certain; it is however 
highly probable. If p denote the probability that the similarity between 
Reading 8 of No. 247 and the other inscriptions is fortuitous, then the proba- 
bility that it is not fortuitous is (1—p); hence the probability of the solution 
reached is also (1—p). Naturally we cannot evaluate p (since some permu- 
tations of signs are presumably not possible), but it may reasonably be re: 
garded as very small and, consequently, the probable truth of the solution 
reached (1—p) as very large. 

Examination of the other multilinear inscriptions has not produced any 
similar proof for the direction of the script. But, on the probabilities of the 
case, we should hardly expect this, and we should be grateful for the chance 
which has preserved one inscription sufficient by itself to indicate the direc- 
tion of reading 

In conclusion I may mention one other piece of evidence for the direction 
of the Mohenjo-daro Script. Alone it would not be conclusive but as support- 
ing evidence it is of interest. There is in the British Museum? an Indus Valley 
seal found, without context, at Ur, which is unique in that it bears a cunei 
form inscription. This cuneiform inscription reads, of course, from left 
to right. Below it a bull is depicted and it is significant that this bull faces 
to the left. For on the Mohenjo-daro seals the bull almost always faces to 
the right. It seems therefore that this Ur seal, with its bull facing to the left 
and its left-to-right inscription, is the “ reverse" of the typical Mohenjo-daro 
seal, with its bull facing to the right and its right-to-left inscription. 


7. lam not further concerned here with the direction of reading in the second 
line, nor with the order of the lines. 

8. Just as, if we were dealing with an English text, tions such as 
barst would not be possible. 

9, Egyptian and Assyrian Department No. 120573. 

10. For a full account of this seal see C. J. GADD, Proceedings of the British 
Academy 1932 pp. 193-4. 





THE FORMATION OF MY CHILD'S LANGUAGE 


By 
SIDDHESHWAR VARMA, Jammu 


My son Anand Vardhan was born on the 19th August 1929. In March 
1930 I began to keep a record of his sounds, and continued to do so up to 
the 22nd August, 1932. He evolved a dialect of Panjabi, with a few traces 

The figures given below signify the age of the boy in months. 

This linguistic r may be divided into five distinct stages :— 

(1) Articulate but meaningless sounds, reaching up to-9, though a few 

significant sounds appeared even in this stage. | 

(2) Significant sounds coined by the boy himself but not occurring in 

the actual dialect : period 14-16. 
(3) Words from the dialect, pronounced significantly, but with varying 
degree of accuracy : period 17-23. 

(4) Evolution of Vocabulary : period 24-37. 

(5) Evolution of Grammar : 30-37. 

As regards the articulate sounds, I shall first describe his simple 
vowels. . 

The earliest vowels recorded, appearing mostly in meaningless sounds, 

OM were the long vowels (either alone or at the end of con- 
Sepe Vost: sonants) [u:], [i:], [e: ]1. [a:] and [a:]. 
[u:], e.g. in 
8: pu: bu: a: 
14: и: и: 
[i:] 8: ki: 
9: gi: gi: ki: 
[e] 7: ge: 8; ke: 
8: Jé: " give", later dé: dé: dé: ( emphatic ). 

[4:] 8: mà: [à] being somewhat like French [i&] in an unaccented 

syllable. 
[s:] 9: в: 
lå: më: më: bebe: ds: 
15: Je: 

[a] 13: pa: pa 
14: baba, caca 

The short vowels [^], [U], [I] and [e] emerged somewhat late: 
with the appearance of significant sounds and words :— 

[A] 16: 'Acche "a term of salutation, being a mispronunciation of 
namaste.” 

17: JAB ° 6 exclamation while “ playing." 
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[U] 19: cup cup “ exclamation while playing.” 
[I] 19: a pí'cja * Come! "—calls somebody whose name he could not 
pronounce correctly. 
24 : pite " father, or sisters”. 
[e] 25: 'ennei " No! "—literally, " it not," 
7000-७७ A few diphthongs also appeared in the early period, but 
' on the whole somewhat later :— 
[Ai] 8: h^i ( Meaningless ) 
[30] 14: mào " cat" 
[ei] 16 ' this 
[ea] 24: "this very thing 
[ia] 24 (later): ia " this very thing 
Times The tones appeared quite early, e.g. the low rising 
tone in :— 
8: py: ( Meaningless ) 
13: pa pa ( Meaningless ) 
16: ig “cat,” while peeping about. 
The high-falling tone also appeared about the same time :— 


8: Jè: give 
9: dé: " give" 


9: s (Meaningless ) 
24: pha “exclamation of dislike.” 
In the earlier period plosives were preferred to other consonants. 
S a similar phenomenon in the speech of a Swiss German 
| child, cf. "Die sprachliche entwicklung eines kindes 
by Hans Cornioley, p. 40. Of the plosives, [g], [k], [p] and [b] (through 
a fricative [b] ) were the earliest to appear. (cf. a similar phenomenon 
in the same work by Cornioley, pp. 6, 7, 40). The plosives appeared in 
sounds like the following :— 
[g] 7: ge: ( Meaningless) 
[7 8: ke:hi:( ,, ) 
[p,[b] 7: $wbw:( , ) 
9: dé: "give 
15: dw: “exclamation while turning over the pages of a book" 
15: da: da: “exclamation while turning over the pages of a book 
н do " м 
,  de:de ड P 
The palatals [c], [ch] appeared in 14: caca ca (Meaningless ) 
16: 'Acche "a term of salutation, being a mispronuncia 
ee tion of the word namaste.” 
Before the voiced palatal J appeare 
Palatalised Slavonic dj (as in Russian djélo "business") "was pro- 
Consonants = nounced in 
13: dé "give 
15: dja (Ja) “exclamation in search of acat: "where is it' ?" 
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The breathed dental plosive appeared a little later :— 

[t] 16: ta “cat”, while peeping about. 

[tth] 17: "atthe “here” 

The retroflex plosive also appeared about the same time as the dental:— 

[b] 16: Ge “exclamation while pointing to an object like a picture, 

ball etc.” 

[d] (alveolar palatalized) 16: do “exclamation while calling 

two cats.” 

The aspirated labial [ph] appeared much later in 

24: pha “exclamation of dislike.” 

The only non-plosive consonants which appeared early were 

[h] 8: hAi (Meaningless) 

[m] 8: ma (Meaningless) 

[n] 14: nja,nja ( m ) These three consonants occurred 
rarely in this period 
Nasal Consonants Of the nasal consonants, [m] appeared earlier :— 

8: ma (Meaningless ) 

14: mio А 

ळ २ me me ( Meaningless ) 

Then appeared [n]:— 

25: snm nsi “Nol, Hit. “it not” 

31: mAnd "the boy's own name. 

[T] emerged somewhat later :— 

33: ‘nATju “Sacred thread” from 'JA77w (Lahndà dialect ) 

But even a little subsequently, the child found [n] followed by [kk] in 
the succeeding syllable diíficult to p i nIkka 
“small,” he said ‘gikka. Similarly for medial [n] he substituted [k] in 

35: hekal “glasses” later 35: skkal for ‘snak in the dialect. — 

Liquids Of the liquids, [I] appeared much earlier and was often 

E substituted for [r] 

27: 'lala "father" 

28: hol "more" for hor in the dialect 

» bal “outside” for tar in the dialect correct - 10131] 
these two words, for, bar, appeared three months later, 31. cf. a similar 
phenomenon in the Swiss German child's speech, in which [r] was still 
indistinct in the 22nd month, but [I] was clear: [г] became clear in the 
24th month ( Cornioley, Ib., pp. 31, 35), 

[I] for [r] also appeared in the medial position :— 

34: Uppala “from above" for Uppro in the dialec 

Besides [I], [5] was also substituted for [r] :— 

33: Lic "a bear" for rich, later 37: lich 

33: ‘Gobi bread’ for 'robi but three days later, he pronounced ‘robi 
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Throughout the period under investigation, he was unable to pronounce 
[r], for which he substituted [I] or [Il] :— 

31: ivi “coarse sugar” for gUr in the dialect. 

34: Cfille “sweepers” for citre in the dialect. 

55: ‘puli “wasp” бог Сәтті in the dialect, 

The child showed the greatest inability to pronounce the spirants. Only 
one instance, 34: ‘fermi “lion's face" could be recorded; 
otherwise for [f] he substituted [b] or [c] :— 

33: ‘tate “ Shanti, his sister's name,” later. 

37: ‘Gergi for the same. 

33: ‘roti or Geel for 'fof/i “a girl's name.” 

While an instance of [/] was obtained, no instance of [s] could be 
secured. Initially, an instance was recorded in which he substituted [b] 
for [s] :— | 

37: bape “soap” for sabor in the dialect: otherwise [ch] or [c] were 
the frequent substitutes :— 

16: ‘Acche for n?mAste “a term of salutation”. 

31: bAch "that will do" for bAs. 

34: biccoG " bis-cut" for ‘biskwb. 

34: 'bacical " bicycle" for batsikkal 

37: 'mAlchà " I will rub" for "mAlsa. 

37: 'ichi " an iron" for "Istri. 

For similar phenomenon in Awadhi, cf. Baburam SAKSENA: Evolution 
of Awadhi, p. 103, "It has been observed that when the child begins to 
pronounce [s], he does so in the case of initial [s] first, the medial continues 
to be pronounced [ch] a little longer." 

The glottal fricative first appeared early, soon after the 8th month, 
The um fri but it was not noticed again for 19 months, till it 
сайре [h] reappeared :— 

8: hAi (Meaningless). 

28: hol тоге". 

31: 'hAbbi " shop ". | 
Even then it was not pronounced in the beginning of some words, as 

26: ‘ati “elephant” for 'hathi 

34: 'Ali " Hari, name of a boy ". 

The labio-dental [v] also appeared late: 

31: एक " foolball" lit. " big”. 

Cami poc Of the consonant-groups those with the semi-vowel [i] 
ant. Er?" or with liquids were the earliest to appear :— 

[cj] 19: pi'eja "" An obscure name of a person ". 

[tr] 27: trs " three". 

[ml] 31: mlai " cream ". 

[pf]. 33: 'nAP Ju " sacred thread". 

[mb] 33: 'bImbi " name of a girl. 


Spirants. 
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An interesting [b] in bat (34) “inkstand” for daval} appeared, reminding 
us of Peikrit [b] for Skr. [dv]. In the trisyllabic word 

37: mhna: " O Sumitra! his sister's name" the child- substituted 

[n] with the Svarabhakti [ə] for the [r] of [tr] in su'mitrā, 
commonly pronounced miira by her parents and friends. 
Haplology * ан with АЕТ Of sounds in 
2 words, occasionally appeared—: 

27: mdn “almonds” for badam 

35: 'puli " wasp" for tsmtyri 

37: 'pama" pyjama" for pajama 

Onomatoposa The tendency to Onomatopoea and music appeared for 
and music the first time after the 14th month : 

14: mado: “cat™ ( onomatopoeic ) 

14: bababa (Musical sounds ) 

14: mnmjü njà (Musical sounds) 

After the 24th month the child became very responsive to music. He 
danced shaking the head, arms and legs on hearing a song. Cf. CORNIOLEY 
ib. p. 44, in which the Swiss child is said to have expressed delight in music 
after the 22nd month. 


Order of sounds Chronologically, the order of sounds in words may 
e — а be thus represented :— 
Vowels only 8: i, si ( both meaningless ) 
Consonant + vowel 8: Re: ( meaningless ) 
4, de give 
Vowel + Consonant 16: ‘sthe: “ here 
a Acche “namAste, a term of salutation 

Disyllabic words begin after the 15th month, as 15: pa 'di “ exclamation 
while turning over the pages of a book ", 16: ‘ethe “here. 

Trisyllabic words to begin appear later :— 

34: 'bacicsl: "bicycle". 

38: 'upposló: "from above ", 

37: mülsnü: "O Sumitra! his sister's name” 

While the first significant sound appeared as the Imperative 8 Jë 
Significant sounds टी 9: dé: “ give, emphatic dédé: the boy in this early 
comed by the period used many significant sounds not available in his 
child, dialect :— 

14. su: "that thing " when wanting something. 

15: dja(Ja): "exclamation in search of a cat, where is it?” 

»: du: “exclamation when turning over the pages of a book. 
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16: tw: “exclamation when pointing to a picture, ball etc." 

» do: “exclamation when calling two cats". 

„: fa “cat” peeping about. 

19: jab Jab, cup cup “ Exclamation while playing". 

.: a fica "Come Oh!" (some person whose name is obscure ). 

After the 17th month, the child came to know the meanings of many 

words, but could not pronounce them, e.g. when asked to pomt out a 

‘abu? “electric bulb?", he pointed out correctly, though he could not 

Before the 24th month, the vocabulary was rather poor. The earliest 

Vocabulary words picked up from the dialect related to greeting or 
persons often called :— 

16: 'Acche "greetings". 

17. 'bebe "mother and other persons as well" though in the dialect 
this word means only “ mother”. 

24: ‘tite “father, and even sisters”. This word was used for only 
one or two weeks and was then replaced by be " mother" for 
everybody. 

After the 24th month, a large number of substantives appeared :— 

26: ‘ati “ elephant” 

»,: WG" camel” 

27: ma“ water” for ‘pari in the dialect 

„: man “almonds” for badam in the dialect. 

31: mand "the child's own name”, 

37: RAI" tomorrow". 


Before the 30th month, only the germs of Grammar appeared. The first 
Dri grammatical form appeared as Imperative mood after the 

| Я 8th month : é: "give" 9: dé:"give". The Demonstrative 
Pronouns then appear, 16: ei "this", 24: ёа oria this very thing". 
Adverbs from Demonstrative Pronouns also appear early: 16: ‘athe “here”. 
The word for negation appears somewhat late: 25: gnngi “is not": lit "jt 
not”. The numerals emerge after the 27th month: Ik "one", do "two", 
tre “three”. 

After the 30th month, grammatical forms become rapidly rich. The 
personal pronoun mt “ I" appears after the 31st month. The verb and the 
adjective appear simultaneously during the next few months :— 

Verb: Past: 32: ‘bspu'maria “grandfather will beat”: past used in 

the sense of the future. 

Present Perfect: 33: ‘roGi ai e “meal has come". 

Subjunctive 37: 'roti pe Jà "may I send bread? 

Future: 37: mii'appe'mAlchà " I will rub by myself, “mAlcha from 

Lahndà 'mAIsàá " I will rub ". 
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Participles (from Dogri) 35: pAJJa da "broken" 
36: 


'baba da "torn" 
»  pArada "filled" 


Adjectives 31: ‘mela “dirty” 
34: 'glkka "small" for 
nikka 


The Genitive, after the 34th month, was indicated by a compound 
word :— 

34: RAI 'bibi "yesterday's sweets" 

„ Jer mù "lion's face”. But after the 35th month appears the post 
position da in сасе да ki, "uncle's card”. 

The conception of Gender appears after the 33rd month, when we have 
'robi ais " meal has come", but its use does not yet seem to be quite correct 
for after the 34th month the child calls a girl " bImbi oe" "" O Bimbi " ( being 
the name of a girl), though oe is used only for males. 

How far the linguistic features described above are general, and how 

Cee far peculiar to the individual, only later research, after 

careful comparison of the speech of many children 

speaking Indo-Aryan, will show, but the early appearance of plosives, the late 

mergence of [/] (asin Swiss German mentioned above, vide p. 561), and 

the substitute of [ch] for [s] as in Awadhi (Vide p. 562 above), may not be 
a mere coincidence. 





NOTES ON AN OLD PASHTO MANUSCRIPT, 
CONTAINING THE KHAIR-UL-BAYAN 
OF BAYAZID ANSARI 
By 
G. MORGENSTIERNE, Oslo 


We learn from Raverty' that ‘Shaykh Mali Yisufzi, in A. D. 1417, wrote 
the “ History of his tribe and their conquests in the Peshawer Valley, etc. "... 
This is the earliest work I have been able to discover; but of course it must 
not fora moment be inferred that previous to this there was no Pushto 
literature. On the contrary Akhiind Darwezah mentions. .that in his time 
(about A. D. 1600) there was a celebrated book entitled " The Pure" which 
had been in the possession of the Yisufzis for some centuries past ? —KAVERTY 
also mentions another history in Pashto, written by Khàn Kajü, Ràrrnzi 
1494 A.D., and informs us that he has in his possession Pashto works 
which were composed many years before and during Akbar's reign (A. D. 
1555-1604). 

Unfortunately none of these pre-Akbarian Pashto works known to 
KAVERTY have been quoted in his grammar or included in his Chrestomahy or 
among his Translations, nor have I been able to find out what has become of 
these very interesting ancient Pashto manuscripts in his possess The 
most ancient Pashto work made accessible is still Akhund Darweza's 
Makhzan-i-Pashto*, published in Peshawar, by DORN in his Chrestomathy, and, 
in extracts, by RAVERTY in the Gulshan-i-Roh. According to DORN his mscr 
"was arranged in (A. H.) 1614 (read 1014! ) » (4. D.) 1605 by Abdulkarim, 
another son of Akhünd Darwézah. " 

Akhind Darwéza wrote in defence of orthodoxy against the arch-heretic 
Bayazid Ansari, the Pir Rishan or “ Saint of Light" of his own adherents, 
the Réshanians, and the Pir Tarik or " Saint of Darkness", of his oppo- 
nents. According to the Dabistàn! " it was in the year of the Hijira 949 (A. D. 
1542/3 ), that Miyàm Róshen gained strength and established his sect," and he 
died in A. D. 1585*. 

The tenets of his sect are known mainly from the Dabistán, and from the 
malicious quotations* and gross invectives of Akhünd Darwézah. Dr. LEYDEN' 











1. A Dictionary of the Pukhto, etc., LI ed , p. XV. 

2. Also called Makhzan-iIslam, or Makhzan-ul-Asrár, V. DARMESTETER, Chunis 
pobulaires, CLXXXVII, and the preface to RAvERTY'S Gulshan-i-Roh, 

3. Tr. Shea and Troyer, III,41. 

4. DARMESTETER, Chanis populaires CLXXXV. 
v 5. E. g. the frequently repeated sentence: dü 'awrale di gula, gul ham har 
 bnyawina " women are flowers and everyone may enjoy the fragrance of a flower,” 

6. Asiatic Researches, Vol. XI, 363 sqq. 
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has given an interesting account of this heresy, which has played a great róle 
among the Pathans, and which may still have its secret adherents on the 
North-West Frontier. But no part of his original work has been known. 

In 1926, however, Sir E. Denison Ross kindly drew my attention to, 
and put at my disposal a manuscript of Bayazid Ansári's Khair-ul-Bayàn, 
belonging to him. He thought it might be of interest as well on account 
of its subject as on account of its age. According to the Persian co 
the manuscript was written by Faqir Bahàr Tüsi a disciple of Pir 
Roshan, and was finished on Wednesday the 20th of Ramazan, A. H. 
1061 (А. р. 1650). It is older than any of the Pashto manuscripts belonging 
to the India Office or the British Museum ( of which the most ancient is the 
Diwàán-i-Mirzà, B. M. Or. 4228, from A. H. 1101), though it yields in age to 
DoRN's mscr. of Akhünd Darwéza, On the other hand Khair-ul-Bayan is the 
most ancient work hitherto known in Pashto, and it is of interest as well for 
the history of this language, as on account of its being an original work of the 
famous heretic. Unfortunately the time at my disposal for examining the 
manuscript was very limited, as I was leaving London. Besides, my 
unacquaintedness with Muhammedan Theology and its terminology, as well as 
my inexperience in reading Pashto and Persian manuscripts rendered the task 
of copying and interpreting the text rather difficult. I did, however, copy a 
number of passages at random, and I venture to hope that a few remarks on 
the work and some extracts from it may not be without interest, and that 
they may induce a competent scholar to take up the work of editing and 

The mscr. contains 167 leaves and is written in the Nastalliq character. 

According to tradition’ Khair-ul-Bayan was composed in four languages, 
And we actually find several Persian and Hindustani passages in the introduc- 
tion, while Arabic quotations are frequently inserted into the Pashto text. 
Persian notes, in a different hand, are written in the margin. 
_ The orthography is remarkable in several ways. With the works of 
Akhiind Darwezah, our mscr. shows a tendency to omit final 35७ and ,, 
even the háizáhir. Thus, e. g, 5, > harfgna, and harfüno; ;, wata; 
~, nista; url basi; =I aspe 3), £55 209 (h), but usually * 3l oboh, 
.4J lewah, etc. Characteristic of Khair-ul.Bayán is the frequent writing of 
several words in one, e.g. y = lg, XP hawi dai; 
Sif 53.2. ba spe dirgar; „С pa ksi mi. 

For the sounds peculiar to Pashto the ordinary symbols are used in the 
case of y with three dots above for e, 15%; sand s with a ring below for r 
and d; ,- with dot above and below for s. We also find e) with a ring 








7 V. Leyden, op. cit, p. 415. 

8 The same symbol is used in Khorasmian. There may be a direct ccnnection 
between the usage in the two Eastern In. languages. 

9 Cf. the Alphabet fol. 4 r, 
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whose very name—rightly or wrongly—has been explained as corresponding 
to Persian Chirágh-Push " fire-extinguishers" with allusion to the peculiar 
and disreputable ceremonies attributed to them 

In the vocalized transcriptions underlined a, i, u, stand for vowels written 
in the original, æ, i, w, etc. for those supplied by me. 4, é represent 9,8 
of the text, while o, e have been added. Initial #- stands for (1) but 4 for | 
g represents a e) which ought to be read g, and underlined ¢ an original ; 

For typographical reasons I have given some specimens of exact transli 
terations of the consonants, instead of the original texts in Arabic script, which 
would have entailed the use of special letters. 

The translations are in several cases conjectural and provisory. 

Au Bayazid wu-kas hagha harfüna & pa hara žiba Süzéri da faide da 
para da àdmiano. T9 dàánà-é la hara ciza mà na-zda bérün harfiina da Quran 

And Bayazid wrote those letters which are suitable for every language 
for the benefit of men. Thou art wise above everything (?), by me nothing 
is learnt ( ? ) but the letters of the Koran. 

Fol, ll r 

Gunahgàr au badgár ganam la-waro рипаћрагапо 1а-Байкагапо Моћат 
mad pa ummat kse ' alaihi as-salàm walé umédwari mé sta wa néki u rahmat 
(11b) u baxš wata da;rā wu baxsa wa mā wata au jmā wa yārāno u 
Ѓаттпап bardárüno wa mijasti wata gunühán bal-m& zra qarár i au pasta wa 
kalam wata wuzgār 5 

I reckon as (the worst) sinner and evil-doer of all sinners and evil-doers 
Mohammed—in the religion peace be upon him (?)—; but I am hoping for 
Thy goodness and compassion and forgiveness; forgive me and my friends 
and servants (and?) for the mijasti (?) our sins; besides may my heart 
become quiet and leisured for (= to hear) Thy word. 

Fol. 16 r 

Nabi wa ( ya) Ii-di rahmati ' alaihi na*-doh al-kalàm : 

(Ma) rg ba-war ái wa sari wata nangahin, niSta da sari pa-dunyá kse 
tal-da-tal maqam. Gora da daghé zamané admin ghwári dunyà au har Ci 
paksédi, pé mas$ghül di dér àdmiàn. Jiné pa-karselo yà pa-bázargüni уа 
pa-pwndkly ya pa-tarka’-bandi jiné pa-nor nor баг masghili kah admin 

The Prophet has said—compassion upon him--about this is the word : 
Death comes to man suddenly, there is no place for ever for man in the world. 
Look, the men of this time seek the world and all that is in it, many men are 





occupied with it. Some with ploughing or trading or........., or with wearing 
of quivers, some men make busy with some other work. 
Fol 43 v. 
Mé káni kori-di (or: kágai korai-dai) pa-ks&-mé süri (sürai?) kori-di 


pa-krandar da pré war da àdmiüno. Pachar siiri ksé-mé a-Zab karai-dei dai pa 
atkal da gunahano. Zs ba wa Gr wata krom farmàn Ci-har уай агаһЬ wi, pa 





Read pa-dah ? 
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atkal ghwári pa-har yau. Ka laor wu-wuzam hé&c kala ba-na-wu-básam* yau 
la-gunahgarano 4dmiano. 

Dà kalàm ba-mümi pa-ksé hagha marg ( 44a) &i la-azáb xilàs $i au nah 
hagh £wandün Gi-la-rabat wi da dizaxiind gor Som. 

Ihave made stones (or: a stone ?), and in them I have made holes for 
the making of a door in them for men (?). In every hole I have made a 
torment according to the judgment of (their) sins. I shall give a command 
to the fire, that every torment that may be, it shall seek it accordmg to the 
judgment on each one. IfI emerge from the fire, 1 shall take out one 
of the sinning men. This word he will find in it (?): That death which is 
from torment and not that life which......(?) 

Fol. 61r 

Pa-hagha sari farz dai-Ci Obah war-jaxa na-wi, yau króh lar wi da doh 
au da dbo pa-miyan (dari krdh yau farsang dai, au kroh dai calor zara 
gámüna!.—(ARAnBIC) qad ja'ala "lláhu li-kulli-ay'yan (sic! ) qadran. (PERSIAN) 
Pashto:) Ya Gboh wi, da-ranj pa-bahanah yà da dunbamand yà da lé 
wah dar wi; yà da kühi ódoh wi, gàli war-jaxa na-wi Ci obah & kàzi, pa-dah 
farz dai-&i tamim di kah. Tamam. 

For this man it is obligatory, if there is no water present, [if] there is 
one kos road between him and the water, (three kis make one farsang, and 
one kis consists of 4000 paces ).—( Arabic) God has made for every thing 
its power (?)......(PasHTo). Or if there is water, there is through the pretext 
of suffering, fear either of the sailed one (n. of some animal?) or of the 
wolf; or [if] there is well-water, it is not near to him, that he may draw the 
water,—for him it is obligatory to make a substitute (for water). Finished 

Pa-dah dà kalám : Da sari ( Fol. 101 r. or: sario? ) boya Ci pa-nawistama 
Spah har yau la-'ágilo wa myàst wata di gori pa Sa'bán. Kah cók (as).é 
wu-wini, roza di wu lari; kas-é na-wiui, rota di na-lari da hégha pire cd 
muddat tamām §i da Sa‘bin. Ka-yau kas wu-wini myast da Ramazan, 
guwai di ē qabüla-ki da ' adl da-para imam kah ‘illat wi pa-Asman kee 

About this there is this word: It behoves a man (or: men) that on 
the twenty-ninth night of Sha bin every one of those who have sense should 
look out for the new moon. If anybody sees it, they shall keep the fast ; if 
nobody sees it, they shall not keep the fast until the period of the Sha'bàn 
is fini If one person sees the moon of the Ramazan the Imma shall 
accept his testimony on account of his competence if there is a reason for it 


in the sky. 





: Fol. 101 v. 

a Kam ' Id myást yau kas wu-wini, ró£ah di na-gusái ka 'illat wi pa 
asmán. 'Ayàán: Guwáhi di na-qabulawi imám bérün ka dwa méroh уй уап 
mërəh dwe ‘aurate wi. Pata di wi. ‘lim ka ' illat na-wi pa-àsmáàn, guwáhi 
di na-qabulawi imam bérün да аёго ádmiáno. 

If one person sees the moon of Shawal, he shall not break the fast if 
there is a reason (for fasting) in the sky. Demonstration: the imàm shall 








* Bana uncertain reading 
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not accept the testimony, unless there be two men or one man and two 
women. May it be a sign for thee. If there is no sign in the sky as a 
reason, the imam shall not accept it, unless it be of many men 

Fol. 105 v. 

Zakat da 430 da 4spo dai. Bayan: Ka-cok as aspé lari, kàl tér 3i tamám, 
tastan é ixtiyar lari ci yau dinar д1 war-ki da her Xaryan (?) ya di baha ki 
la-dwo sawo diramo di pinjh war-ki tamam. Pata di wi..........Nistah 
zakat da áso na-da qajaro na-da xro bérün ka-da bazargani wi. 

There is tithe (to be payed) of horses and mares. Explanation: If 
anybody has horses or mares, and a whole year passes, their owner is at liberty 
to give one dinner for each ass (?); or he shall value them, then he shall give 
five fuel dirhams out of two-hundred. May it bea proof for thee........ No 
tithe is to be given on horses or mules or asses, unless they are for sale. 


Fol. 102 n. 

Da dah la-dwo-sawo diramo la-xarca ziyát wi yà calwést carandah psuna 
ya dérs carandah ghwaà yà pinjoh carandah wi üsàn yà às yà aspé yà küli yà 
da büzargàni wi Ci-dwa-sawa diram € bahà wi au kal pa-dili sēr si tamam, 
hagha tuwingar dai. 

His expenses exceed 260 dirhams, or he has 40 grazing sheep, or 30 
grazing cows, or 5 grazing camels or horses or mares, or household articles 
for trading, the value of which is 200 dirhams, and a whole year has passed 
for them ( in his possession ), he is powerful. 

Fol. 114 r. 

Tro ba-kamzori-wata wáyi Saitan ma prézda (114 b) mayah wa zor war 
wata nah wa ghal u kasir wata. Sarm $mári Ci-wa-dui wata prézdi 

Then Satan says to the feeble: Do not give up thy wealth to the power 
ful, nor to the thief or adulterer. He reckons it a shame to give (anything) 
up to these. 

147 b. 

Da àwáz ráhat bé da ghwaz, da didan ràhat be da storgo au da xusbüi 
rahat bé da poze wi, da aghustan rihat bé da tan au da xulé rāhat bë da 
сз? au da xwajd da alam (?). Arwi au wini dghundi mimi pa-hégha<i 
pa-dunyà & árwédoli lidali aghusti mundli na-wi ghwaz stargé 3 tan piza xulé 
da da, ‘ivan. 

The repose of the voice is without the ear, the repose of seeing without 
the eyes, and the repose of fragrance without the nose, the repose of dressing 
is without the body, and the repose of the mouth without drink or food. 
He hears and sees, dresses and finds in that which he has not heard, seen 
dressed or found in the world.......(?) 


Fol. 145 r. 


d' km kwr dlywh nxs hghh d Cy pipdyr krzy d nws phws ptlb d mrd'ri 
y'd jn'wr'n y' d nwr yz dp'r Gd dwy xwrdndy ' y'n hsy Gph дуг krzy frm'n- 
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brd'r d $yt'n 'y'n d nws phws d ghl' d k'syry dp'r y' d nwr hr'm p'z'b wm 
" dmy'n pnghí(m ?)t d nws d Sytn p'z'b d'w cdy. 

Dà kalàm fora: Da léwah naxsa haghah da Gi pa-Spa-dér Barzi da nds 
pa-hawwas pa-talab da murdàüre yà-da janawaràno yà da пог Giz da-pára 
cida dii xwardan-di. “Ayan: Hase GiSpah dér Barzi farmanbardar da 
Ѕайап. “Ayan. Da nis pa-hawwas da ghl4 da kasiri da para уа ба пог 
harám pa-azáb wum. Admian pa-nagh(m) at da nds da Saitan pa-‘azb da 
"we (?) di 

Consider this word: The proof of a wolf (or: beast of prey) is that it 
wanders much about at night in the lust of its desires, in search of carrion or 
of animals (i.e. prey), or of other things which are their food. Demonstra 
tion: I was in torment on account of the lust of desire, of theft, of adultery, 
or of other forbidden things. Men are in the torment of w’t (?) on account of 
the voice (?) of the lust of Satan. 

Fol. 145 v. 

nxs d jn'wr'n hghh d Cy prwj bldyr krzydh w nws ptlb dw'sh d 'wbw 'w 
hr Cxwrdndy d jn'wr'n páph pghíflt dk cml'st nyy rs'wh w nwr é' wt zy'n hsy 
Су рау Е агг ww d nws phws bprwj dyr krzydyr by xw'j cs 'ghstn wyl 
psph bpghflt dk cml'st Ik jn'wr'n énh by rs wh nwr C'(r) wt zy'n. 

Naxsa da janàwaráno haghah da Gi pa-rwaj ba-lér garzédah u nos 

talab da wash da obo au har Gi-xwurdan-di da janawarano. Pa-spah 
pa-ghaflat dak camlast (a) na-yé rasiwah wa nor ca-wata ziyan. Hasé ले 
paSari’at ksa qarür wü da nos pxhawwas ba-pa-crwaj dér garzi-der b-é 
хмар (ә), cas, aghastan, wayol. Pa-spah ba-pa-ghaflat dak camlast, laka 
јапатагап ci-nah b-& rasawah nor Caí(r)-wata ziyan. 

The proof (: sign) of the (grazing) animals is that they used to wander 
about in day time, and (their) lust (is) in the search for grass and water and 
everything which can be eaten by animals. At night they carelessly lay down 
replete. They did not bring harm upon anybody else. Thus they who were 
firm in the law, wander much about in day time in the lust of desire. They 
have much food, drink, dress, (talk?). At night thy carelessly lay down 
replete, like the animals, who did not bring harm to anybody else. 

Admian jmà pa-hasti kse-di, jmā hasti da pa-admiano. Laka kabdna 
pa-Obah au Gbah pa-kabi kze, laka kabiina pa-Oboh 2wandi-di, hasé pa-ma 
zwandi-di fdmian. Pata di wi. J'/am: Mina-l-ma’i kulli Sayyun hayyun. 
Pa-Quran ksé-di. (Arabic) Bayān: Anā fi kulli sayy'in kā 1. 
bijami'un (?) mà kàna fi ‘-ma’i. (Pashto) Wayali-di Subhan. Kab 
pa-dbo ksé garzi max é wa óbo wata si, hasé har lór wata ci wu Jürwuzi, max 
é wa ma-wata si da-àdmiáno. 


Men are in my existence, and my existence is in men. Just as fishes 
are in the water and the water in the fishes, just as the fishes are alive in 
the water, thus men are alive in me. May it be a sign for thee. (ARABIC) 








E Or read: wy = wi? 


^ 
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The teaching: From the water is every thing alive. (Pasuro) It is in the 
Koran. (Ar.) Explanation: lam in every thing, just as the water. All 
that exists is in the water (?). (PsHT.). The gracious one has said it. 
When the fish moves about in the water, its face is turned towards the water 
Likewise in whatever direction they turn round, the faces of men are turned 
towards me. 
153 

Zo yam pa-wéstoh papost kse da Admiano, pa-wino pa-ghwasa da 
ādmiāno, parag papala da ádmiàno, pa-haddo pamáüghzoh da àdmiáno, 
pahar cəh ks&-yom Gi ca Sta da sari (or: sario?) paján. Tahgiq da ўта 
hasti la-hara ciz bar, laka da la-àdmiüno......Zo yam pa-àdmi ksé-jmà hasti 
pa-carsuno da àdmiàno, za ni£de yom wa-adminàno wata la-jàna 

I am in the hairs and in the skin of men, in the blood and in the flesh of 
men, in the veins and in the sinews of men, in the bones and in the marrow 
of men. I amin everything which exists in the soul of a man (or: men) 
The truth of my existence (is) above everything, just as it is ( above) men 
[ or: Forsooth, my existerice is... ?.] I am in man, my existence is in the 
crossroads of men, | am near unto men in their soul. — 





THE REINTERPRETATION OF BUDDHISM ! 


By 
ANANDA K. COOMARASWAMY 


The Buddhist scholar nowadays sees Buddhism in its setting, and no 
Indian Weltanschauung ; it is largely as the result of Mrs. RHYs Davirs' 
work that Buddhism is now seen to have been far less heterodox than was 
once thought. And this is a great service. At the same time it provokes 
the curious reflection, that the suspicious popularity of “ Buddhism 
in Europe has rested upon a very thorough misundersta ud 
dhism really was. The actual teaching was no more than that of Jesus “ meek 
or mild ", and like his was in radical opposition to our modern individualism, 
and to our interest in “the survival of ‘ personality’". If there is anything 
that the Buddha is not, it is a" humanist 

It is above all in her interpretation of anat that the change has taken 
place. I am heartily in agreement with her view recently expressed in / RAS 
1937, p. 259, that the Buddha took the &tman for granted and here more 
fully stated in the original gospel, p. 39, " May be it is regrettable, tliat in 
our rendering of the word dtman, atid, we have not consistently and persist- 
ently used, not soul or self, but spirit. "There is, in both spirit and the Indian 
term the association with ‘breath It must be said, however, that the 











) of the person, and thus his true or real self as distinguished 
from the empirical ego ( Proprium, aharh ca mama ca; mamayita in Sn 367) 
se 
Rr 1 With special reference to Mrs. Rays Davis’ recent works, What 
riginal Gospel in Buddhism ? London, 1938 Ta: Bienia ar mto Dooni. DAA 
1937; and A Manual of Buddhism, London and New York, 1932. 
2. It would have been as superfluous for the Buddha to say There is an 
DON EMG Me Du to ey There are Devas” or There id a Brahmi. 
130- he is asked “ Are there Devas?” Is there a. Brahmà 
replies in each case. “What a question ask!" The grat point to Ье inm 
E: ME ап айа їп what was not-attü ", should 
| ш СО. ҮШ В (&!тая = 
Indra in VIII. 10 (dimen = soul). It is only by elimination ma the यारी 
be in y sense defined when all else has perished, what remains over 
uisisyala), that is the Atman" (CU. VIIL 1 4-5, cf. BU. IV. 3. 6) 
the use of the via negative alike in the Upanisads and Buddhism, and it may 


a (^, Significant enough that one and the same root underlies Latin pre. 
prium ("property") and Skr. priya (" ‘)« The empirical ego (the " 

possessions of the rich man who tumed away sorrowful, the.“ felly of BU. 
I. 5. 15) is “ naturally dear tà us so long as we think of it as "our own" but 
when we realise that the Inner Man alone is really our own ( but what 
(or ше 0404 really “ ours") then he only is dear to us, and all else dear only 
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and it is for this reason and because of the validity of our consciousness 
of being (regardless of the invalidity of our conviction of being so-and-so) 
that dtman in reflexive usage (rare in RV and also, in the nominative, in 
Pali) acquires the general meaning of "oneself". In other than reflexive 
usage, the fatal objections to the use of "Self" (even with the capital) are 
two, 

(1) that the basic concept of "spiration " is igno and (2) that it is 
almost impossible in English to make any use of the word " self " without the 
implication of an ego or of “selfishness”, the “ reader-at-secondhanc " os 
Mrs. RHYs DAVIDS says, thinking only of “ his actual present self” (the only 
self that the natthike can believe in!) 

The full meaning of étman is therefore "spiritual self". If only one 
word is to be used, it is far better to say " spirit " than " self ", for the reasons 
given above and because this rendering brings out the equivalence of the 
Indian étmen doctrine and Christian doctrine of the Holy Ghost (Sanctus 
Spiritus), Greek doctrine of pneuma, Arabic ruh, etc., and thus would prob- 
ably do more than any other single change in our habits of translations to 
rectify current misconceptions of Indian teachings. In any case a rendering 
of átman by "soul" is most undesirable (translators from Pali have rightly 
rendered suma or vilüana in namarüpa and savinüana-küya by " soul"), 
since it is at least as much from all that is meant by the “ psyche” in our 
" psychology " as it is from the physical body that the Indian mukta is deli- 
vered. Still less can dimen be rendered by " body " (unless in very exceptions 
contexts!) merely because in reflexive usage the whole of the person, constituted 
of “body, soul and spirit” is intended. 

Mrs. Ruvs Davips, then, renders (as I have also done) the Buddha's 
last words by “ Ве уе such as have the Spirit for their lamp, (atta-dipa, 
echoed in Sn. 501,) the Spirit for their refuge", cf. MU. VI. 30 “Who as 
its lamps indwells the heart ".* The Buddhist denial of afà is always exclu- 

















1. D. IL 34 aio atid corresponds to D. IL amAüam küydm: but just as 
kayam in the latter context is not the “ flesh” specifically, but “body” as the 
word is used in “ somebody" or “'gin a body meet a body" so atid in the former 
context is " soul" in the sense in which one can say “not a soul to be seen”. 

2 As alo Dh. 146 and 232, Andhakürena onaddha padipam na gavessatha ? 
So karohi dipam attamo ("Make a lamp of the spirit", not “for” the spirit) 
Karohi dipam attano is exactly the at aftünam gaveyyasütha (" Search for your 
spiritual-self, or spirit". Mrs RHvs DAvIps' version of gaveyyasütha, " hunted for" 
(Mahàvagga, L. 23, Original gospel, p. 35) is wholly admirable ; but "hunting for 
lost cattle", which as she says “is a feature in Buddhist Suttas" is indeed a 
"feature" throughout the Vedic tradition (e. g. RV. X. 46 2; it is represented 
in Christianity by the doctrine of the vestigium pedis, — Eckhart speaks of the soul 
as “following the spoor of her quarry, Christ") and at this point it might well 
have been pointed out that the very word for “ Мау", magga (Dhtp. 298 has 
govesati = maggana), derives from mrg, to hunt, cf. IAL,, NS. XI. p. 78. 

. . To " make a lamp of the spirit” is the same as to have the Buddha for one's 
light. The Buddha not merely never denied the ülman, but is himself the giman 
The only explicit statement to the effect that the Buddha is the dfman that I know 
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sive and never inclusive: the error of the puthujana (oi poll) con- 
sists indeed in the delusion that there is “ айй іп what-is-not-attà " (anattani 
.. atta, A. Il. 52), Le. in body or soul (S. III. 130),* but it is equally 
an error to think of the arkal as annihilated (D. II. 68, etc.). It is at the 
close of passages analysing "soul-and-body " (mamarüpa, savinHnána-kaáya) 
that the expression occurs repeatedly, na me so atta. “This is not my very- 
self", ie. "not my true and spiritual being, but only a temporary vehicle 
thereof" (in the well known parable of the chariot, it is never said that 
there is no rider, but only that the so-called " chariot" is an unstable com 
posite, devoid of any real entity). And by this na me so айа (Пе stress is 
upon the so) it could scarcely have been more definitely indicated that there 
is an о 12 ; бу тйрат ..vifiiidnam.. .n' eso’ ham asmi n' etam me (S.I. 112) 
Body and soul, that's not me, they're none of mine", the Buddha is cer- 
tainly not denying a “real me”, but only defining it by the exclusion of 
its accidents, just as he who denies that “I am this" (ahem ayam asmi, 


of occurs in the Commentary to Udana 67, where Tathagata is paraphrased by 
atta (from the point of view of a supposed perversion of the gospel by “ monkish” 
interpreters, this is a curiously “ late” adherence to the "older" doctrine : lor my 
part, I should like to know of even eme unmistakeable denial of the dimen to be 
found in a Pali text, and in any case, is it not time to abandon the anti-monastic pre- 
judices by which our reading of history is so often coloured?) : it is, however 
clearly implied by the Brahmabhütà Buddha о 5. "ПІ. 83 апі Brahmakiya 

Dhammakáya of D. IIL 84 (where Brahma, not Brahma may be noted). It is 
also implied in our "lamp" and "refuge" (attadipa, attasarand) : for the Spirit 
(ü man) is precisely the light by which one sees, etc, " when all other lights have 
gone out" (BU. IV. 3. 6, " gone out", as predicated of the "fires", is Santáydm 
quenched ", it is also precisely when the “Eye in the World" has gone out, 
that the injunction attadipd viharatha applies) : other lights are three, the fourth 
and best is the Buddha himself (S. L 14), and so it is that at Worlds’ End (“ with- 
in you’, and to be known by an " quenching " samitári, A. II. 49 and 5. 1. 62) 
where no sun shines, nor moon, nor stars (Udàna 9, answer to D. I. 223, cf. S. I. 15 
KU. V. 15 and BG. XV. 6; Rev. XXL 3) "there is no darkness” (“for the 
glory of God did lighten it", Rev. XXI. 23) ; this " Divine Darkness blinding by 
excess of light", as Dionysius words it, speaking of another “ darkness” than that 
of the world, where the Hidden Light must be tracked “ like some lost animal 

1. It is a less dangerous error to think of body as "self" than to think of 
the soul or " personality " as self, because it can be more easily realised that the 
body is after all a mortal and transient composite, and rather more thought is re- 





quired if we are also to be convinced that the " soul" is an inconstant compound 
(S. IL. 94). 
2. The Buddha, like Agni, is often referred to as sarathi, " provided with a 


chariot". In S. L 33 dhammüham sdrathim brümi, "I say the dhamma is the 
rider" is as much as to say that he is himself the rider, since “He who sees the 
dhamma, sees me" (S. IIT. 120). Cf. J. VI. 252 attá và sárathi (—KU. IIL 3 
üimáünam ralhmam viddhi): from Mrs. Rays Davins’ point of view remarkable 
left in"! Even the famous Milinda passage on the chariot only asserts that 
Nagasena " and "chariot" are both conventional designations of evanescent come 

tes, without in any way excluding the possibility of an essence that may be 
in but not of Nügasena From the Upanisad point of view it is always the 
regal spirit (üfman) that is the rider in the chariot, and the “inner controller” of 
the steeds. 
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S. IIL 130) nevertheless "is" (atthi, Mil. 73). The perfected being, 
all in аб (йшй keraniyam -—  kplakplyah) is insusceptible of any but 
a negative definition, the erhat being for example innominate (Sn. 1176) 
discoverable (S.I. 23), inconnumerable (na upeli sanikhem, Sn. 1074),* there 
is no more "thusness" for him (méparam ilthataya) 
Man has two " selves ", which may be at war with one another (BG. VI. 
5-7 and S. L. 91-92), of which we speak when we say that "'I' acted in 
spite of ‘myself’ or “ against my better nature”, and which are the anima 
to be rejected and the anima to be saved of Luke XVII. 33, Math. XVI. 25 
and John XII. 25, the former being also that which a man must “hate”, 
"if he would be My disciple”, Luke XIV. 26. The Brahmanas and Upani- 
sads abound in references to these two selves. Mrs. Rhys Davips says (p. 40) 
"Only once have I found the distinction patently drawn where in the same 
Sutta (A. I. 249) we have ' Great Self ' (mahattá)? and ' little self ' (ap'atumo) 





1, The opposite of sankham: gacchati, to " get a number" (S. IIL 35)), ie. 
to be born. This use of " number" implies the old and universal realisation that 
the cosmos, from which the Buddhist wished to break out, is precisely the realm 
of the quantitative, or in other words, finite Number distinguishes species and 
individuality ; the arhat is not of any kind, not any " what ". 

2. Mahatiam, as WOODWARD has seen, was probably intended by the makan- 
tam of A. Il. 21, where it is said (by Brahma Sahampati, indeed, but mil obstat) 
that inasmuch as all the Buddhas lay stress on Dhamma, “so surely he who loveth 
Self (aftakdmo), he in whom there is mighty longing for the Great-Self (mahan- 
tam, for mahallam, or with aitdnam understood) should stress the Dhamma, and 
the Buddhas’ doctrine as refuge". The PTS Pali Dictionary ignores mahetia and 
has only mahatte (n), “ greatness" ; a confusion of the words would not necessarily 
involve a confusion of meaning, since the " Great " (mahat) or " Great Self " (atmà 
mahün) is in fact that Sun that in RV. L 115. 1 is the " Self" or " Spirit " of all 
things and with whom all things are linked in a common " conspiracy " in accordance 
with the sutrütmanm doctrine of AV. X. 8. 38, SB. VIIL 7. 3 10, etc. 

Mahattü is the same as the better known but much abused “ Mahatma”, of 
which we are now in a position to realise the true values. The epithet can be applied 
to one who is “altogether ‘in the spirit’ and corresponds to the third category 
in the Gnostic classification of man as either hylic, psychic, or pmeumati. 
To call a man " Mahatma" is also as much as to call him “Great Light”, or 
"Sun", as in BU. IV. 4.22 mahan aja dima and KU. IIL. 10 atma mahan, A. L 249 
cited above defines makali as follow “The man in whom body, will and in: 
tellect (küya, citta, parra, ' body, soul and spirit" (praj&a, literally ' pro-gnosis ' im- 
plying always a knowledge not derived from any source outside itself, and in this 
sense being ‘infellectus vel spiritus') have been made-to-become (bhavita, ' develop- 
ed: the whole expression, like katint kerapiyam, kytakytyah, etc, implies ' geworden 
was er ist"), he is not'empty, but a ‘Great Spirit' (mahatta), whose habit has no 

" (appamanavihüri). For the rendering “ habit", cf. vihdra, “ habit-action 
"Not empty" (aparitto — aprarikta) is “ not emptied out” as is Prajapati when 
these worlds have been expressed, but made whole (krisna) or holy again as is 
Prajāpati by omprehensor's (¢vamei) sacrifice. Such expressions as aricyata, 
riricano “manyata, and atyaricyata in PB. IV. 10. 1, 21. 2, and XV. & 2. with 
reference to Prajüpati as having " emitted his offspring " (fprajà srs[vd) echo RV. X. 
к 4 where the Person atyaricyata bhitmim atho purah “was emptied out upon 
the Earth and therewith of a manifold (progeny) It will be noted that both 
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but the fundamental question of the Upanisads, "Which is most the self” 
(katama átmà, BU. IV. 3. 7), " Which one is it?" (kalama, MU. II. 1), is 
certainly reflected in Sn. 508 "By which self (ken'attama) does one attain 
the Brahma-world ?" (Buddhism does not disdain to speak of the summum 
bonum thus, nor even to treat as synonymous Brahmahood and Buddhahood ) 
Again, two different “selves are certainly implied by the Buddha's approval 
of the " self-lover " (aflakamo, of which the real meaning is wholly betray- 
endering " self-lover ") in S. I 75! (a variant of BU. II 4 and 
IV. 5), and the disapproval of those who are “overfond of self" (alta hi 
paramo piyo) in A. IV. 97, where the affé in question is assuredly the psycho- 
physical self or ego that "is not myself" (na me so attà, S. IT. 94, ITI. 224, etc.) 
and to which an arhat can refer in terms of " I" and " my” only when speak- 





sr and ric involve a sexual symbolism. It is in the same way that in JU. I. 57. 5 
where the Saman "is verbally outpoured, or emptied out, upon the RE." (idm 

vücalyaricyata) ; and analogically ati fisro. braáhmanayünis sadz5i ricyate ya evam 
veda. Rie describes the divine incontinence by which the "creation" is brought 
into being, " genitum non factum " : Eckhart's " act of fecundation latent in eternity". 
The point of aperitte is then that the Buddha has come into his own, he is no 
longer forspent and divided but continent or self-contained. 

1. Attakümo here like ajjhatarato...tam ühu bhikkhum, “He whose delight 
is in the Inner Man, him I call a monk indeed" (Dh 362), cf. Mund. III. 1, 4 
He whose fond delight is in the Spirit (ütmaratih), he is the best of Brahmo- 
knowers", and Bg. III. 17 ütmaratih...küryam ma vidyate (because krplakrtyah 
kata: karamiyam). The knowledge of the (spiritual) Self is commended in the 
expressions affa-sasHüato (5. Y. 103) and afttaeüüs (D. III. 252), where this “ self- 

ledge is an essential part of the soppwrisa-dhammd, and A. IV. 114, ranked 
with dhammanfi, atthaifa, etc. There is actually no part of the Indian pneumato- 
logy, not even excepting the doctrine of the "thread-spirit", which could not be 
illustrated from Pali sources alone. 

A further remarkable illustration of Buddhist “ orthodoxy" occurs in connection 
with the doctrine of the “elements” or “ subsistents It is generally held that 
the Hindus reckon five elements, the Buddhists only four. We find, for example, 
that the body is cafwmmahdbhiitika, literally " four-great-elementish (5. IL 94) 
But in a fuller text, S. IL. 206-247, the four great elements, designated as such, are 
earth, water, fire, air, listed in their proper order, and it is said that each of these 
is reduced to its homonymous principle at death. In the same breath the text 
goes on to say that the " sense-powers " (indriyami) all together resort to the ether 
(akasa). It is, then, a matter of terminology ; the ether is essential to the being 
of a man, but as being of a higher order than the four, it is not spoken of as a fifth 
"element" though it occurs in the fifth place. This "ether", indeed, is not a 
space", but a " void ", and for that reason in the Upanisads, dkafa is often re- 
placed by kha; it is a first determination of the Gtman, proceeding to manifestation 
as prima (° breath"). The indriyani, sense-powers, are in fact alternatively spoken 
of in the Upanisads as “breaths” (prandh), which are so to speak the antennae 
of the spirit extended from within us to the objects of cognition, and are as a 

of course reduced ("led back to") their principle at death. The Buddhist 
doctrine is then so orthodox that, apart from the restriction of the name of " element 
to the four more evidently physical factors of our constitution, the text might have 
been borrowed directly from an Upanigad. It may be that it was just in the 
same way that most of the Greeks reckoned only four elements, not always reckon- 
ing aithér a fifth. 
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ing conventionally and as a matter of convenience (S. I. 14). The two 
selves are just as clearly distinguished in Dh. 160, where "Self (spirit) is 
the Lord of self (ego) " (aftà hiattano nàtho), the " Great self”, that 1s, ot 
the "little self", the inner of the outer man, the "vera sentenzia" of the 
" sesthetic surfaces". (cf. l. 75) : even more explicitly A. I. 149 contrasts 
the ** Fair Self " (Kalyánam attánam) with the "foul self" (papam attanam),' 
terms that are certainly equivalent to those of A. T. 249 cited above; the 
"little self" or "foul self" being precisely that which is enatia, na me 50 
atta, “not my-Self", but the “ego” of St. Paul's vivo autem jam non ego. 

The two" selves " may be in accord or in conflict, as in S. I. 71-72. “ For 
whom now is the atté beloved (piyo), and for whom unloved (appiyo) ? In 
the case of those whose conduct is evil, the spiritual self (attd) is unloved. 
How so? Inasmuch as that which the unloved would do to one unloved 
even that they of themselves (аана) are doing to the spiritual self 
(alteno) " : and conversely. In 5..1. 57 those whose behaviour is childish 
have “self as foe to Self” (amitten-eva-attand).2 In Dh. 103, the man who 
conquers self (jeyya attümnah) is the greatest of conquerors (echoed 
by Asoka in Rock Edict XIII). All of these three passages cor- 
respond to BG. VI. 5-6 where the Spirit (imam) is friend (bandhu) 
of one in whom the flesh (Ztman) has been conquered (jitah) by the Spirit 
(ditmend) but the enemy (£atru) of what-is-not-the-Spirit. ( anatmanah — 
Pali anationo). Nor can we fail to observe that S. I. 169, ajjhatam 
( = adhyatmikam) eva jalayámi.. .hadayam, joti{thanam, jolt alta sudanto, 
"I kindle a flame within, the heart the actor, the flame the adopted self” is 
just the " intemal Agnihotra" of SB. X. 5. 3. 3 and S Ar. X, reflecting, too, 
the fact that even in the actual ritual it is constantly emphasized that (as in 
the analogous case of the Christian Mass), it is really himself that the Sacri- 
ficer, as d'ma-yajsii, is offering up upon the altar. 

Itis nota confusion of "selves" that makes Mrs. Ruvs Davips (in her 
Manual of Buddhism, p. 114, Note 2) shrink from the expression “le moi 
haissable" ? There is one "self" that we must hate "if we would be His 
disciple" (Luke XIV. 26) ; the author of the Cloud of Unknowing is perfectly 
true his Master when he says that the greatest sorrow that a man can feel is 
to reflect that he is; and in this sense, as Eckhart says with perfect truth 





1, Mrs Rays Davips cites Svet. Up. VI. 11 but cf. also RV. IV. 1. 17 à sürye 
..figthat...rju martesu vrjind ca palyan (where Sürya is assuredly dimen as in 
RV. I. 115.1) and many parallel passages. 

2, Conversely, “ For those who have attained, there is naught dearer than 
the spirit" (ma...fpiyatamam attaná kvaci), S. 1. 57 = Udine 47; just as in BU. 
I. 4.8, where the dtman is dearer than all else, for. the afman is innermost. If one 
would speak of anything else but the afman as dear, it should be said of him that 
"He is like to lose what is verily dear', for this would be true. One should approach 
the ütmam alone as dear. Не who regards the diman only as dear, is ‘dear’ 
indeed, is incorruptible”. There can be no greater love than “ self "—love,—if we 
know " who e MR комны Ше и |) л ТО 
kem atianü. if by "sel" we understand and mean the sarvabhütünlarüt man. 
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“ All scripture cries aloud for freedom from self". If scripture likewise re- 
peats through the ages the injunction “ Know thyself", it is because there is 
another self that can be known in another way than that of the psychologist, 
and the purpose of the doctrine is to enable man to shift his consciou 
of being from the former to the latter self from the changeable and perishable 
ego of the man who thinks of himself as So-and-so to an immortal self that 
can no more than God himself (who as Erivgena expresses it, is "not any 
what ", a literal equivalent of ckinicana in the Buddhist texts) be named or 
defined, “no speechway (vddapatha, Sn. 1076) remaining 

That the arhat, having already cast off the notion that "I am such and 

* (D. IIL. 249), can make use of such expressions as "I" and "my 
only as a matter of practical convenience (S. I. 14) leads us to a consideration - 
of the question of "reincarnation" and karma. By "reincarnation" (as 
distinguished from " transmigration " we mean always the belief in rebirth on 
this earth, whether in a human or lower form. It must be remarked in the 
first place that the doctrine of kerma (essentially, that everything done haa 
an effect, and that nothing happens without a cause) does not differ in any 
way from the Christian doctrine of the government of the world by “ mediate 
causes apart from which, as St. Thomas Aquinas says; "the world have 
been deprived of the perfection of causality": and that this doctrine of 
karma and a belief in “ reincamation” are by no means interdependent or 
inseparable As I understand, no doctrine of “ reincarnation” was ever offi 
cially taught in India, whether by Brahman or Buddhist, whatever the puthu- 
jana may have believed ; so far as I know, however, the only scholars who 
have pointed this out are on the one hand B. C. Law? and on the other 
René GUÉNON. As there is no essence in component things (the dfman is 
not, of course, a composite) there is evidently none that can pass over from 














जन्मों 

l St Augustine, who certainly did not believe in reincarnation, no less cer- 
tainly enunciates a doctrine of karma, saying that "the human body preexisted in 
the previous works in their causal virtues" (Gen. ad lit. VII 24 cited by St Thomas 
Aquinas, Summa, I. 91. 2), cf. 5. II " This body, brethren, is neither yours nor 
that of anyone else. It should be regarded as the the product of past works” (pura- 
nam kammam...abhisankhitam) 

2. KEITH reviewing Concepts of Buddhism in THQ. XIV. 182 remarks: “Dr 
Law insists (p. 45 that the Buddhists deny the transmigration of a soul, Cf, St 
SCHAYER reviewing PAPESSO, "Chündogya Up", in Polish Bulletin of Oriental Studies 
1,1937, р. 98 : “ (ће punarmptyw idea is only a Brahmanistic variant of the Wieder. 
Tod conception, well-known to ethnologists, and has nothing to do with rebirth 
T. W. Ruys Davins recognized that “reincarnation” is excluded when he wrote, 
with reference to M. I. 256 that there is “a repudiation of the belief in any 
ermanent, transmigrating intelligent principle (ris&aümrm) in man, and the affirma 
tion of the contrary view—that visWüdmam is a contingent principle". In S. IL. 13, 
for example, we cannot ask “ whose" consciousness is reconstituted in a new exist 
ence, but only what " onsciousness : and thus what is usually meant by TeImmcar 
nation” is excluded. The reconstituted consciousness (pafisamdhi virnfümam) is 
not a reconstituted being a reconstituted phenomenon; no "thing" passes 
over from one body to another. This is the Buddhist form of the Brahmanical 
doctrine that there is no individual sarisdrin, 








582 NEW INDIAN ANTIQUARY [Dec. 


one habitation to another (Mil.71-73) ; nor does the often repeated simile 
of the lighting of one lamp from another allow us to read into the doctrine 
the transmission of an essence, but only of a tendency (just as when one 
billiard ball strikes another, no thing, but only a directed motion, is trans- 
ferred). | 

But, it will be objected, what about the “ Jatakas”, and the Buddha's 
claim to an absolute memory of all past births (“ habitations”) and assertion 
that the recollection of former habitations can be acquired? The answer 1s 
that the Buddha knows that in so speaking parabolically, the puthujana may 
understand (as the modern scholar has understood) that he means that their 
“ individuality " has passed over from one body to another (as if one could — 
say, " When I was Plato ",—the modern reincarnationist in fact is very apt 
to take pleasure in thus connecting himself with some great name or romantic 
type); but also knows that the instructed disciple will understand that the 
statement “I was So-and-so” made at the end of a Jataka tale really means 
that So-and-so was a link in the beginningless chain or sequence of lives, 
becomings or "habitations" (of the Spirit), of which habitations " he" now 
speaking is the last term: last, because my consciousness of being is not of 
being So-and-so, I am literally no one (akircana. . .carüámi loke, Sn. 455), I 
can no more ask " Where am ‘I’ going" ? than I can “ Whence came '1'?" 
(S. II. 26). In this connection, a dramatic illustration of the fact that to 
have shaken one’s individuality by no means implies an annihilation (a 
metaphysical impossibility in any case) can be cited in the Parosahassa Jataka 
(No. 99), where the dying Bodhisattva is asked by his disciples “ What good 
have you gotten?" He answers “ There is none" (matthi kimci) The 
disciples understand that this means that he has gained nothing. But when 
the conversation is reported to the chief disciple, who had not been present, 
he says " You did not understand the meaning (attha) of the Master's words. 
What the Master said was that he had attained to the “ Station of Not-being- 
anyone " (adkwhcafifidyataena). The Master reappears from the Brahma worlds 
to confirm this explanation, a convincing proof that even in “late” monastic 
Buddhism it was well understood that to have ceased to be anyone does not 
mean the same as to have been annihilated at death.1 The continued essence 





1. It may be noted that Parosahassa (jwrosakaíra) is "beyond a thousand" 
and that in common Brahmana usage “a thousand means everything”; the name 
is a designation of one who has broken out of this cosmic total. At the same time, 
who ever being joined unto the Lord “is one spirit" (in the words of St Paul) 
cannot be anyone, for as in KU. II. 18, “the Spirit hath not become anything" 
(na babhüra कळल), 

: Parallel texts recur in Sn. 1070 and 1115 " Discerning a ' not-any-what-ness ' 
(Gkivheawiia), assured that ‘There is not’ (n‘atthi), so cross the flood “and” To 
have realised ' There is no birth as any-what-ness' (ükirwcasRüa-sambhava), that is 
verily * gnosis N'atthi in these contexts is of particular interest because it stands 
for the SO of the denial voiced by the natthika in the sense of “nothing-morist” 
or MMs whom the Buddha so often condemns. The veritably gnostic natthika 
ia a realist " for whom "things" are only names, and amongst 

ese things "himself" as known by name and aspect: the maithika as " nothing- 


"n 
=. 
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of one who has realised here and now that he is “not any what" and is still 
in the flesh is even more obvious : he can still say "I" in the conventional 
sense, as in Sn. 455-456 "'I' wander in the world, a learned naught 
(akiricano manta),....uncontaminate (alippamdno, ci. KU. V. 11) here 
and now by human-ties (idha münavehi): futility to ask whose kin am 
'I'" ("Who is my mother? and who are my brethren ? ", Math. XII. 48). 

In other words, "we" now reap the consequences, we are the conse- 
quence truly of what-has-been-done (the world, as St Augustine says: “is 
pregnant with the causes of unborn things"), ie. of " karma" : but not as 
a consequence of what " we" have done, since there has never been any "I" 
to do anything. This is the answer to the question (p. 89) "If deeds are 
done without a doer, that is, a self, who is that experiences the results of 
them?” (S. II. 75, III. 103). If the “ founder” is made to reply “to this ques- 
tion in terms of code, of formula, this only means that he is bringing for- 
ward the old and orthodox teaching that the Sun? is the Spirit in all things 


morist" is philosophically a " nominalist", for whom only things are real and 
universals or eternals only names. We feel that Mgs. Ruvs Davips is at heart a 
nominalist interpreting a realist doctrine. . _ 

l. That ia to say, in the proper sense of the word, “ dogmatically It is 
highly symptomatic of the anti-traditional character of our culture, that this word 
has acquired a bad meaning. Lord CHALMERS, who renders diffhi in Sn. 55 rightly 
by "hypotheses" goes so far as to render the same word in Sn. 789 by " dogma " ! 
He ought to have known that anywhere outside controversial slang, dogma means 
orthodox doctrine", or "science" as distinguished from " opinion" or " private 
view (dilfhi) ; the veritable dogmatist (such as the Buddha) has no such opinions 
of his own, his purpose is not to destroy but to fulfil the law, as sattar he lays down 
the law infallibly. Our democratic attachment to opinionative licence has made us 
overlook that there can be only one true philosophy 

The answer to the question “ Who reaps the fruit of acts” (John IX.2 " Who 
did sin, this man or his parents?") is given in terms of the Middle Way in S. II. 
75 (in agreement with BG. XIIL 12 na sat tan masad weyate) : neither of the 
extremes is true in itself, viz. that one sows and himself reaps, or that one sows 
another reaps. "I" as "little self" am reaping the consequences of what has 
been done by " other little selves" (in this sense the sins of the fathers are “ visited 
upon the sons") ; but I the very Self and spiritual Man (“not as I am in myself 
but as I am in God", in my nature apart from time) am not reaping any conse- 
quences at all, I only perceive them yathübhütam (as happenings or " accidents "'), 
as the author dramatist views the action of a play, not being himself one of the 
actors, nor slain when the hero is slain. 

2. Le 'Uncreated Light", primcipium motus et vitz. The scholar who 
sees the " worship of nature" in Vedic texts comes under the lash of Plutarch 
(Moralia, 400) who reproaches the Greeks who cannot distinguish between Apollo 
and the sun, so much are they blinded by their powers of observation, “ diverting 
the faculty of thought” (dienoia = vifiidnma) through the faculty of sensation 
aisthesis — vedana) from what is to what appears to be". If the Buddhist polemic 
also misrepresents Vedic " religion ", it is not from the same point of view, but as 
a manoeuvre and for reasons of convenience. A Roman Catholic of Maritain’s type 
may also have his “reasons” for saying that “ primitive imagery...has no philo- 
sophical value whatsoever" (St. Thomed Aquinas, p. 165, note), but what are we 
to think of a presumably disinterested scholar who says that "the values of ritual 
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(RV. I. 115..1) and the doer of all things (JUB. L 3. 3), other than whom 
there is no seer, etc (BU. III. 7. 23) so that " By no means ought a harnessed 
man, a knower of the principle, to consider that ‘“ I" am the doer of any 
thing" (BG. V. 8); or to take it from Christian sources, “If ye through 
the Spirit do mortify (mortificatis, thenatonte = put to death) the deeds 
(facta, tasirakseis — karma) of the body, ye shall live" (Rom. VIII. 13), 
for as St. Thomas Acquinas expands this and the following verse and Gal. V. 
18, “ The works of a man who is led by the Holy Ghost, are the works of 
the Holy Ghost rather than his own” (Summa, II-I. 93. 6 ad 1), so that 
“If any man is to come to God, he must be emply of all works and let God 
work alone” (TAULER, Following XVII, italics mine). It had been consis- 
tently taught before and after Buddhism, from RV. X. 90. 4 where it is a 
part of the Person that “ here becomes again" (iha-abhavat punar, i.e. "is 
continually born ") to Satkara on Br. Sütra I. 1. 5, where "the Lord is the 
only round-about-goer " (nesvarad anyah sarisári), that all action is the work, 
not of the individual but of the Spirit (ülmà...ato hi sarváni karmüny utti- 
s{hanti, BU. I. 6.3). The question “ Who reaps?” is asked again in connec- 
tion with the blind man, in John IX. 2, “ Who did sin, this man or his 
parents, that he was born blind?" The remarkable answer attributed to the 
Christ, " Neither hath this man sinned, nor his parents : but that the works 
of God should be made manifest in him ", is in full accord with JUB. L 5. 2, 
tram. (dditye) kartāsi, and all traditional teaching. It is precisely the 
Buddha's answer in S. II. 75, where it is neither true that one sows and him 
self reaps nor that one sows and another reaps! How is it possible to ascribe 
to a "late monastic editing" in Buddhism a doctrine that was already pre- 
Buddhist in India and is also universal ? 

The teaching is that " The experiencer, the actor, is nowwhere " (Mrs. 
RHYvs Davips, Manual...., p. 157 Nowhere, indeed ! for That One "has 
not come from anywhere nor become anyone” (KU. II. 18) : we cannot say 
that the Buddha is here, or there, but only that he is (Mil. T3). To make 
use of Eckhart's expression, the vimutta is “ free as the Godhead in its non- 





as practised today by the Christian Church are different from those possessed by 
ceremonial among primitive peoples Christian ritual is largely symbolic" (SHORTER, 
An Introduction to Egyptian Religion, p. 36) ? Let us not imitate what is the 
worst and weakest and least attractive part of the Buddhist texts, their apparently 
deliberate misunderstanding of Brahmanical “imagery, which is not an " imagery ' 
at all in this sense, but what is called an " adequate symbolism " and is "le symbo- 
lisme qui sait" and not "le symbolisme qui cherche ". 

l. I have, of course, read Mrs. RHYS Davis’ words, not as she wrote them 
to show the absurdity of this doctrine, but as an essential part of the Buddhist 
“gospel, and I may add, as a simple statement of truth. In any case, there is 
no “ monkish " perversion here, nor anything unique, but only the universal doctrine 
of the philosophia perennis, And however strange my approach may seem to be to 
eds scholars, it has at least this advantage, that it avoids emendations of texts, 
and an Ts Teo considered "late" (on the basis of their contents), 
(Pali айры) on the part of those who ioe ee “к ee 
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existence”. Those of us who are attached to the “survival of personality” 
may recoil from this; but it is just this “ personality” of which it is said 
that "He that loseth his life psukhén as in Luke XIV. 26 miset psukhén) 
for my sake, shall find it". That which is anywhere, having local position, 
can. 3t at the same time be elsewhere, and is certainly not like the Buddha 
ananlagocara? (Dh. 179) ; how could that which is “less than infinitesimal 
and greater than great" (KU. II. 20 and passim), i.e. without quantity, have 
a position ? When it is said that the Kingdom of heaven (Luke, XVII. 21) 
or * World's End (S. I. 62 and A. II. 49) is " within you” this is said of all 
men ; and that which is everywhere is certainly nowhere, no private property. 
If the Spirit is my veritable essence, then this very Self of mine, the only 
actor, is "nowhere" : and its vehicle, the Psycho-physical ego, is on automaton* 


l. Buddham anantagocaram apadami; kena padena nessatha, “ Buddha mo 
range is infinite, natheless he hath na foot,—by what track can you trace him ? 
(ni, to trace, track, find out, as in Manu) describes the unmoved mover, denying 
loco motion ; the Buddha is, in fact the “Eye in the World” (cakkhurh loke, passim), 
and as such both moves(caksusü carati, MU VI. 6) and operates (maya cakjusa 
karmani kriyante, JUB. IV. 12. 2). By "Eye in the World ", any contemporary 
Brahman would have understood the Sun, the Truth, Spirit, Fire: the Buddhist 
argument ad hominem is so largely addressed ta Brahmans qua Brahmans that we 
must evidently listen as Brahmans listened if we want to understand. This means 
too that we must be vitally interested in the truth of the doctrine themselves, for 
as MALLINOWSKI has so well said in another context, “ Technical language acquires 
its meaning only through personal participation. Scholars in general are so much 
afraid of “personal participation”, or as natthikas so incapable of it, that Mrs. 
RHws Davins, however we may disagree with her in some matters, commands our 
respect for confessing it. | 

“ Footless" (“ ophidian”, like the apera brahman, apüdam in Mund. I. 2. 6, 
cf. AV. X. & 21 apád agre abhavat) requires a longer commentary; cf. Shams-i- 
Tabrizi (NICHOLSON, p. 295) “In me is no ' I' and no ' we', I am naught, without 
head, without feet" and “The last to fare without feet” (NICHOLSON, p. 137) 

2 If one does not like this, the way out is provided : " find thyself ", attánari 
gaveyyesütha, or as Avencebrol expresses it, Quid est ergo quod debet homo inquirere 
ён hac vita ?...Hoc est ut sciat. seipsum (Fons Vite, I. 2). It may be remarked 
here that when we attribute free will to the empirical ego, “ actual present self", we 
do so only in space but not in time, saying "I do or go where I like” but 
never "I am when I like", or even "how I like,” and here there is evidently a 
lesion in logic, for there is no space apart from time or time apart from space (more 
obvious than ever, in the light of “ relativity”) : on the other hand, and with 
perfect logic, the spirit is independent alike of time and space. Thus, "that which 
goes farther from the primary intelligence, is bound the more by the ties of Fate, 
and the nearer it approaches the axis of all the more it is free from Fate" (Barthius, 
Consolation, prose VI). "Fate lies in the created causes themselves" (St. Thomas 
Aquinas), but “My service is perfect freedom”. 

When in reply to Saccaka the Buddha asks " Have you, as body, as mind, the 
power to make either do what you will” (Mrs Rays Davins’ words, summarising 
the Lesser Saccaka Sutta, in JRAS. 1937, p. 262), and says “I understand Sacchaka, 
you say that ‘you’ are no other than body and mind” (Original Gospel, p. 35), 
this is identical with Boethius, Consolation, prose VI ; Boethius knows and confesses 
himself to be “an animal, reasoning and mortal", to whom “ Philosophy ” replies, 
" Know you aught else that you аге?" ^" Naught", he says; Philosophy answers, 
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of which the behaviour and are determined wholly by mediate 
causes, i.e. karma as helu., It is only inasmuch as our consciousness of being 
(far more authentic than our awareness of being So-and-so)! can be shifted 
from the lesser to the greater “ self” (this is St, Paul's “ dividing asunder of 
soul from spirit", Heb. IV. 12 ; it is as true for Buddhism as for Christianity 
that "all scripture cries aloud for freedom from self", nor does this, any 
more than “ anatid oe mean only a freedom from "selfishness d but from 
"Selfhood") that there can be any liberation or immortalit lity, inconceivable 
of anything originated (S. I. 108 matthi jat amaranam : BG. 11. 27). 
That the shift can be made is not a demonstrable one: "Work out your 
salvation (fumhehi kiccan dteppan, more literally ‘Yours to swelter at the 
task"), the Buddhas do but tell the tale” (Dh. 276). The modem 











“Now I know the cause or the chief cause of your sickness — You have forgotten 
what you are", “Freewill” is the free will of the Spirit: but “our” will is a 
nécéssilas coacliomis, an affect, not an act but a passion. “Thy will, not mine, 
be done, O Lord" : it is in this sense, and not at all in a “ fatalistic " sense, that 
religion is "resignation " ("IsEim"). For the "little self" (ego, moi) there can 
be no freedom except in obedience to the “ Great Self" (essence, soi). The “ little 
self” has indeed a kind of will, but this is only an instinctive wishing determined 
by desires, not a free will. The distinction of bondage from freedom is made in this 
way in CU. ҮШ. 1. 5-6, and in almost the same terms by Augustine, De spiritu 
el littera, 52 “ Why then should miserable men venture to pride themselves on their 
freewill before they are set free ...For by whom a man is overcome, to him he 
is assigned in slavery”, 

l. Cf. S. IIL. 130 "I see that in the five grasping khandhas I have got the 
notion ‘I am', yet I do not recognize that * I am this" ". lf the concept "I am" 
is subsequently " removed ", observe that it is not spoken as replaced by the con- 
cept "I am not"; the nature of being in itself cannot be grasped by any such 
dialectic ; “inasmuch as even here and now the Tathagata cannot be grasped in 
truth or reality as existing’ (thiteto, S. IIL 118), it cannot be asked what he 
will be (S. IIL. 118); the problem is " undeclared ” (ar yákatam, S. IV. 385), 
ecause the answer is inexpressible : here, as the Upanisads express it, words turn 
back" (Taitt. Up. IL 4), " You ask too far regarding this Godhood " (BU. VI. 6), 
- You could not think out the thinker of thinking " (BU. VI. 4), 40 ' alta fantasia 
qui manco possa (Paradise, XXXIII. 142). As in Buddhism, the Upanisads do 
not tell us what the dimen is, but rather what is not. 

The unreality of the empirical self is plainly recognized in SB. L 9. 3. 23 
(following VS. IL 28 and with reference to VS. L 5) where at the close of the 
rite the sacrificer desecrates himself, and not liking to say in so many words " Now 
I return from the truth (satyam) to the lie (anta )" (converse of VS, L 5 " Now 
I enter from the lie to the truth ") says instead “Now am I such as І ат" (айат 
Jo eväsmi s 'smi, alo in AB, VI. 24), ie. Soand-so by and lineage; the 
initiated sacrificer having been “as it were no man ", " nameless”, and “as if emptied 
of self" (SB. ib, KB. VII. 2 and SB. IIT. 8. 1. 2 riricána ivütmà). Sylvain Lévi 
rigħtly thought of the Brahmanism of the Brahmanas as bien père du bouddhisme, 





2. Akkhatüro, " narrators", in the sense of AB. VIL 18, where the * narrator " 
of the Sunabéepa legend is akhydty. From this point of view the actually spoken 
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scholar, malihika by temperament and training, and rarely concerned with 
the truth but only with the fact of what was taught, may be 
unable to believe that the shift can be madet, that a man may be here and 
now an arhat, jivan-mukla or mahālmā, but not having “ sweltered at the 
task" he is equally unable to deny that it can be accomplished. To go be- 
yond this agnostic position, to assert that the basic assumption is a false one, 

texts caking in der Luft herein, would deprive them 
of any but a philological and literary value. 

Let me conclude a notice already overlong with a few words on bhu and 
jhàna. I entirely agree that bhi has far too often, and not only in Buddhist 
but also in Vedic contexts been rendered by " be" where " become " was need- 
ed. I also entirely agree with Mrs. RHYs Davips' view that it is the whole 
business of man werden wes er ist, which implies of course a ceasing to be 
was er nur scheint sein, Excellent examples of bhai as werden in this sense 
might have been cited in AB. VIL. 15 bhüsmur-ülmá and bhüyah in AA. II. 
3. 2 (also with reference to aima). But remark the words werden and 
ist : werden is process and is! like asi in " That art thou " is timeless reality, 
apparently a future goal only so long as it has not been reached. It can no 
more be supposed that a further progress is possible when the " end of the 
road" has been reached than that the infinite could be traversed. For the 
Traveller there is nothing to do but to " keep on going, just keep on going " 
(caraiva, caraiva, AB. VII. 15) ; as the end of the road, where “every where 
and every when are focussed " there is no longer any meaning in a locomotion 
One might as well prefer "learning" to "knowing" as "beco ' to "being 
the Buddhist asekha, a designation of the Expert as one for whom there is 
nothing more to be learnt, corresponds, indeed, to the formulation of Plotinus, 
for whom the highest beings " never learn, nothing being absent at any time 
from their knowledge” (Enneads, IV. 4. 6). The advocate of a “perpetual 
motion" is such only as a disbeliever in the possibility of the attainment of 
perfection : but it is of the essence of Brahminical and Buddhist doctrine 
that the order to be " perfect even as your Father in heaven is perfect " cam 
be obeyed. As Eckhart also says, " Not till she knows all that there is to be 
known does she pass over to the unknown good ". I have shown elsewhere that 

thesis ! ained, that the Buddha did not claim sabafifiü. 

It is quite easy, however, to overdo the rendering of bhü by “ become 
especially where the future (which is also the future of asmi) is concerned. 
I refer especially to A. IL 35 f. where the Brahman Dona sees the Buddha 
footprints, and following these vesligia pedis reaches their author. In the 
following dialogue he asks whether the Buddha "is" (or "will become ", 
this alternative being the matter of the present discussion) a Deva, Gan 

















gospel is an ákhyüna, of which, however, the true meaning is anything but anecdotal. 
The Buddha legend is a "myth", though not in this term's acquired sense of 


istian doctrine, Cf. Augustine De spiritu et littera, " We cannot 
deny the possibility of perfection in the present life." 
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dharva, Man, or Yakkha, the Buddha replying that he "is not" or " will 
not become" (ma bhavissümi) either of these, because the conditions pro- 
ductive of such states of being have been destroyed. If these conditions 
have been destroyed, how can it be supposed that he is speaking even now as 
a man? He concludes, moreover by saying "I am (asmi) the Buddha" 
and this is tantamount to proof that the previous bhavissdmi has a present 
value, for he evidently , I am awake, I cannot be classified or included 
іп any category”. It may be noted too that Dona uses the future even 
with respect to the footprints which are present before his eyes, saying “These 
will not be! ie. are surely not, the footprints of a man". Similar uses of the 
future can be cited in M. I. 387, " Who can refrain from praise?" (ma 
vannam karissali), meaning " Who is willing to refrain?" or "able to re- 
frain,” with present value ; and ]. I. 71 idam sambodhim püpunana na 
bhavissati, where [hanam is the subject of na bhevissali, by which only “ can- 
not be" can be meant, since the place is just as unsuitable now as it ever 
will be. The conjectural future has in fact a timeless value very much like 
the timeless value of the gnomic aorist. And as regards the supposedly late 
late origin of this gnomic future (if we may so call it), what about RV. I. 
164. 39 kim rca karisyati, which is much rather " What use can he make of 
Rks.?" than " What use will he make? ", the idea being that the Rks are 
of no use to him 

We also agree that bhavand is a “ making become”, in the sense that we 
use “grow” transitively, meaning to cultivate or propagate. It is, indeed, 
аз the “Giver of Being” that the Lord is called Prabha, “He who makes 
to come forth”; in Mand Up. 6 and 11, the equivalence of prabhava 
(" Schópfung" in DEUSSEN's version) with miti is a noteworthy illustration 
of this creative value in bhū; in BG. XIII. 16 prabhavisnu, " giving life to," 
and grasismu, devouring, are the contrasting acts of the Deity, who as in Dent. 
AXXII. 9 both "kills and makes alive." But it is just here that the equival- 
ence of bhavanaá with jh&na, which Mrs. Ruvs Davips ridicules in her trans- 
lation of the Dhammapada, p. xx, emerges. Parenthetically, it may be observ- 
ed that this equivalence is familiar at a later period, for as we have said else- 
where “The Sadhanas constantly employ the roots cit., to think, be known, 
etc., and dhyai, to contemplate, visualise, in the same sense as the causative 
of bhü" (IAL. 1935, p. note 5). The difficulty is largely caused by a mis- 
of the nature of jhana (dhyana), a term that is radically mis- 
rendered by “ meditation” and altogether betrayed by “ musing”, or worse 
“quiet musing”, or stil worse, “clairvoyance”, Almost the only proper 
English words by which the values of Indian dharana, dhyana (Vedic dhi) 
and samadhi can be conveyed are the consideration”, “ contemplation", and 

l. A future sense could only be forcibly introduced by saying “ will prove not 
to be", but even this does not change the fact that in Dona’s thought the foot: 
prints are not those of a man; he is not thinking that they are now the footprints 
of a man and will later on " become" those of an elephant, ie. Buddha. And if 
bhavissati क us present and actual value here, it might be expected a priori that 
bhavissémi would have a present and actual value throughout the same Sutta. 
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"rapture" or "excess" (the two last in their literal etymological values of 
a“ being taken out of" or a" going out of oneself", for which St. Paul's expres- 
sion is " being in the spirit") corresponding to the consideralio, contemplatio, 
and aplus or excessus of Victor of St. Hugo and other contemplatives (Skr 
dhirah). Samàüdhi is also of course a " unification ", an adaequatio rei el in- 
Lellectus, whereas in d/tyéna there is still a destruction of knower and known. 
samadhi is etymologically and semantically “ synthesis” 

Now “contemplation”, from an Indian traditional point of view, is not a 
passive " mystic experience ", but an act, and moreover a creative or gener- 
ative act. It is in this sense that the divine manner of knowing is at the 
same time “ speculative" and creative, a self-intention by which “ He thinks 
things, and behold they are”. ‘The case of the human artist is analogous 
to this extent at least that if he did not think things they would never come 
to be. We said that contemplation is an act ; this is stated in so many words 
in GB. I. 3. 2 “ dhiyah means karmami", in connection with the Gayatri: 
The world itself is a contemplative creation (MU. VI. 17, idam dhydyale). 
In RV. there is hardly anything that is not described as made or done 
"by a contemplation” (dhiyē), or what amounts to the same thing, “ in- 
tellectually " (manasá), and that is as things are made by the craftsman 
(abhi tasteva didhaya, III 38. 1). The Fire-altar for example is made by 
a contemplation (IX. 71. 6) and it is quite in accordance with this that when- 
ever the builders are at a loss, they are told by the Gods to “ contemplate” 
( cetayadhavam, SB. passim). In numerous gloeses dhyayat — acintayat, dhiya— 
manasa. Sometimes manasd is used with dhyai, e.g. TS. I. 5.11.5 yodi manasa 
dhydyali ted vacd vadati, and there is nothing different in principle here 
from the later practice enjoined upon the painter, ted dhyatam bhitieu mive- 
sayet, or that of the wainwright whose constructive work is contemplative 
(purist samdadhau rathasyeva pbhur dhivé, AV. X. 1. 8). It is by con- 
templation that one knows how things ought to be done or made, and it is 
noteworthy that the one word kusala (kau$alya), "skill", stands both for 
prudence and for art. /Jhana is essentially a raising of one's level of reference 
from that of the activity of observation of that of perception of the eternal 

ona, and consummated in samddhi is an identification with these reasons 
returning then from contemplation to a practical activity, one is possessed of 
the required pramaya, the "ascerlained means of operation". There can 
be no question as to the fundamental coincidence of jhana as “ visualisation’ 
with bhüvanüá as " making become". 





lL. HUMES (p. 427) hesitation between "obtain" and “meditate upon” for 
dhimahi in the Gayatri is perfectly intelligible : to contemplate is to possess, and in 
the last analysis to become the object of contemplation and it is this sense that yoga 
(“ conjunction) as technique, is directed towards an edaequatio rei et intellectus, 
and in its consummation is “ Union” achieved by the affanuyogin (Dh, 209) 

2. This is recognized by Mrs. Ruys Davos herself in Kindred Sayings, 1. 
p. 48, note 2, interpreting bhavand as" constructive work (in contemplation, of 
course) ...contemplation means both elimination...and...creatiom" (italics mine) 
Here she knows well enough that jhàma is more than “ musing 
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We might have discussed innumerable other questions raised by Mrs. 
RHYS DAVIDS' recent books, but have, preferred to stress the great importance 
of the éman problem, and to support by additional evidence her view that 
of Brahmanic teaching" (Minor Anthologies, I, p. xv; I should rather have 
said " seeking to adapt "), and that of the two étmans which may or may not 
be at war with one another,—may not be, but should be reconciled—one is the 
immanent Spiritus Sanctus. For whoever has fully understood the 
answer to the fundamental question ken'attand will not shrink from the 
concept of a " self-naughting " and will have gone far towards understanding 
in what various senses the term “ rebirth” can be used. 


INSCRIPTIONS OF KATHIAWAD* 


By 
D. B. DISKALRK AR 


GOREJA 
No. 53] v.s. 1450 [24-8-1393. 

This inscribed pdlio was found in the village Goreja, about six miles 
north of Mangrol. The inscribed portion measures 15j" X 8j". 

It records the death of Bhimáka, son of Patel Punà in Goreja while try- 
ing to rescue the village cattle, on Monday, the second day of the dark half 
of Bhádrapada in v.s. 1450 or Saka 1315 during the victorious reign of king 

Text 


॥ ५० ॥ स्वत्ति श्रीनृपविकमसँवत्‌ १४५० वर्षे शाके 
१३१५ प्रवतेमाने दक्षिणायने शरदक्ततौ भादरप 
दमासे कृष्णपञ्ने द्वितीयाया! तिथौ झोमः अधि- 
नीनक्षत्रे व्याघातनाम्नि योगे मेषस्थे चद्गः राज- 
भरीमोकलसिह विजयराज्ये* पटल पूना सु- 
त प० भीमाकेन गोरिजप्रामे गोग्रहे देहत्यागो 
विहितः ॥ बाजा दृदइ (१ ) विडणिसा पुरवस्थित (? ) 
MANGROL 
No. 54] DATE MISSING. fr 
This pálio is lying at the gate of the Darbargadh at Mangrol. It mea- 
sures 1’ 8” X 1’-1”. A portion of the inscription at the beginning and at the 


It records the death of a warrior of the Cidasama family in a battle in 


the victorious reign of Maharani Mejiga, son of Maharajakula Bhima at 
Mahgalapur (ie. Mangrol), on Sunday, the IOth of the dark half of 
Vaisikha. 

The portion of the inscription containing the year is worn out. As the 
Mangrol inscription of v.s. 1452 states that the place was governed by a 
Muhammedan officer this inscription must have belonged to an earlier date. 

Maharana Mejiga whose father's name was Bhima cannot be identified 
with the Cüdásama king Meliga whose father was Mokalasirhha and whose 
inscriptions are dated from v.s. 1469 to 1472. See No. 64 (1) below. It 
is tempting to identify the prince Bhima of this inscription with the Yada- 
va chief Bhima mentioned in the Somanatha P&tana inscription No. 44 
above. 

Continued from p. 41 of April 1939 issue, 


1. द्वितीयायां 2. सोमे 3.चंद्रे « सिंइ 5. विहितः 
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Text 
छ श्रीविक- 
मसं.........वर्षे वै- 
शाख वदि १० रवावद्ये 
ह श्रीमंगलपुरे मह्दारा 
ज़कल irr. gA H- 
हाराण श्री मेजिग पा- 
दानां विजयराज्ये महं 
वी...सुत्त ८० वेगडप्रति- 
पत्तौ....आमीय चू- 
Zle ago छुत चूड़ा० देव- 
12 संप्रामे. . .. . .मृत 
13 gp भवतु श्री: || 





Q о о мыт шл. Ww b e 


No. 55] V.5. 1452. [7-5-1396. 

This inscription is engraved on a white marble, It was first discovered in 
Mangrol but was afterwards removed to the Junagadh Museum where it is 
now lying. Above this inscription, which is in Sanskrit, is another inscription 
in Persian characters. Our inscription measures 18" in length and 6" in 
and is in a good condition. 

This inscription was formerly published on p. 246 of the Revised List 
o] Antiquarian Remains in the Bombay Presidency. 

It records that in v.s. 1452 while the emperor NASARATKHAN was ruling 
in YOGINIPURA (ie. Delhi) and Dapharakhàn was governing on his behalf 
the province of Gujarat Malik Yakub was in charge of Mingrol (Mangala- 
pur). His brother Malik Müsá, who was the Kotvàl caused to be made the 
iron gate of the town. 

The emperor Nasaratkhan mentioned above is no doubt the emperor 
viceroy over Gujarat (Bom. Gaz. Vol. I Pt. I. p. 232). Some time after 
the date of this inscription Zafarkhén gave up allegiance to the Dehli em 
peror and founded an independent line which became in after times Known 
as the Gujarat Sultans. 








Text 
1 संवत्‌ १४५२ वर्षे वैशाख वादि १५ रवी श्रीयोगिनीपुरे! पातसाहि श्रीनस रथतिज- 
2 राज्ये तन्नियुक्त श्री गूर्जरधारित्र्या श्रीदफरषाने राज्य gat इह खुराष्ट्राया 


1. ie Dehi ‘ 2. ie. Nasaratkhan 
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3 ल॑ुरे [ रायमूडतालीयजवयसीसुत घनीम (१) ] मल्कि श्री आकूबे [मुद्रा ] 
व्यापारं कु 
न्वेति बांधव कोटवाळ मलिक श्रीमूस्रानाम्ना प्रतोली द्वयेपि निविडलोहजटिता 
कपाटयुगली प्रत्येके कारिता ॥ लोकरक्षार्थं ॥ तोरकरी लिपिः कादी बद्रदीन 
पोजा! जहीरसुतेन लिखिता ॥ सूत्र राणिगसुत सूत्रवीरघवळेन उइंकिता । 

PARNALA 
No. 56] v.s. 1453. [22-4-1397 

This inscription is engraved on the pedestal of a Jain image of 
Caturbhuja in the Jain Derasar at Раг. | 

It records that the image containing the inscription was consecrated on 
Sunday, the tenth of the dark half of Vai&kha in v.s. 1453 by a lady named 
Bhávaladevi wife of the Guhila king Pratàpamalla. 

Text 
] सं० १४५३ वरषे वैशाख बदि १० रवौ प्रतिष्ठा का 
2 रापिता ग्रहिलराज प्रतापमलभायां भावलदेन्या 
3 सुत राजगददला ? भातृ धरण्यग भायां जसमादि 
SOMANATHA PATANA 
No. 57] үз. 1454. [21-4-1398. 

This inscribed slab is fixed in a wall of the Siradà Matha to the north of 
the Triveni in Somanátha Pátana. It measures 144" X 44". 

The inscription records that two brothers Hàjà and Varajá caused the 
Matha of the goddess Kiiliki to be built on Sunday, the Sth of the bright 
half of VaiSikha in v.s. 1454. The record further states that because the poet 
Kalidasa had obtained a boon from the goddess Kali his various poems are 
admired by the people 





C tn -h 





Text 
] संवत. १४५४ वैशाख a c xb me m 
2 हमाया re रूपी सुत ठकर हाजावरजाभ्यां पितृमा- 
3 s श्रेयोष्थ देवी श्रीकालिकाया मठः कारा 
4 पितः ॥ कालिदासकृतैः काव्यैविविधैरितरे 
5 जनाः। दक्षा भवंति किं चित्रं कालीलच्धवरो हि सः ॥ १ 


No. 58] v.s. 1456 [13-2-1399, 

This inscription is engraved on two yellow stone slabs which had been 
removed from the well called Paniyari vav in Kankisi in the Mangrol state 
and now built up in a wall of the Daftar khānā at Mangrol. The first slab 
measures 1’-10” by, 1-4” and the second 1’ by 1’-7”. A portion of the 
Inscription is worn out. 


1l ie si 
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The record opens with an invocation to god Siva and gives a description 
of a province whose name is missing but which must be Saurastra and of the 
town Mangalapura (modem Mangrol). Then it is stated that a Brahman: 
named Kheli, of the Vatsa gotra, dug up a well. His son was Cáciga who 
also dug up a well In this family was bom one Nagadeva, who had 
built a well His son was Naradeva, who caused a Brahmapuri to be 
formed for the use of Brihmanas. His son was Silhika who built a well 
His son was Purusottama. His son was Kanha, who was appointed governor 
оЁ Капка by king Rámadeva. 's son was Dümodara. 

The record further states that there was a Brüáhmaga named Krea, 
of Kausika gotra. His son was Vatsa, whose son was Vasistha. Vasistha’s 
daughter Gomati was married to the Brahmana Damodara named above. 

modara caused a well to be built апКаза on Thursday, the seventh 
of the bright half of Pausa in v.s. 1456 

The praíasti was composed by a Somapara Brahmana named Kafu resi- 
dent of Devapattana. 

It is not known to which family king Raàmadeva belonged. It is difficult 
to identify him with the Vājā king Ramadeva mentioned in the Lodhva 
inscription of v.s. 1499, which is of very late date. 

Text 
नमः श्रीगणेशाय'; ॥ यस्यां विश्राम 
[...... प्रवहति श्षिरसा यां ] ... [1] 
करकळशे यां विधाता बिभर्ति । झंभोराभास 
शम्मीणि मूर्तिः ॥ १ पृथ्वी पीठं मम मतमिदं सर्वलोक, . .. . .॥... ... 
रसि निदधे झुद्धगंघानुतंघात्‌ धन्यो देशः सुक्तवसति Free 
तस्मिन्‌ रम्यं जयति नगरं पूर्वतो मंगलाख्यं ॥ २ यत्र तांबूलसद्वल्यो 
नास्थिताः ॥ तत्पुरं मंगलषुरं' कथ न स्यादिलातळे ॥ ३ ज्येष्ठश्रातुः सर्वस 
ज्ञामर्थकामाववाप्य ॥ तत्सँयुक्तो राजधानीं विधाय । मोक्षप्रीता ( १) 
नित्यमेतां ॥ ४ वत्सः स्तरच्छमना बभूव तपसो दारोपकारो मुनिस्तस्यानाकु 
10 लसत्कुळेऽतिविमले लब्ध्वावतारो ऽभवत्‌ । श्रीमान्‌ *घेल्लाख्यविप्रः सकल 
11 गुणगणागार एष प्रसिद्धो वाप्यां षेलामिधायां विलसति सुकृतं येन नि- 
12 मोपितायां ॥ ५ तस्याभवत्युतनयो विनयोपपन्नः क्षीरांबुधेरिव विधुः स 
13 ततं प्रसन्नः ॥ श्रीचाचिगेशमथ चाचिगवापिकां च सोऽचीकरचतुरचाचिगनामपे 
14 यः ॥ ६ अस्मिन्वंशे विश्रुतो नागदेवः ख्यात्ैवे योऽपरो नागदेवः भूमेभीरं 
15 सोतिवोड़े समर्थं आसीद्रापीं कारयित्वा कृतार्थः ॥ ७ तत्मूनुनरदेचो विप्रोप्यौदार्यगु 











cos =, tra & to BS = 
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atre m [। +] सद्वापीं विमलजलां विधाप्य 


योऽभृक्तिमु नरदेवजोत्र मर्त । ९ भवत्या यत्पुरुषोत्तमं परिचरन्‌ निच्छद्म 
ना सन्मना मन्येह पुरुषोत्तमः समभवत्‌ विख्यातकीर्तिः क्षितौ । नाम्ना 
ऽयं पुरुषोत्तमः सक्तघीः सीन्हासुतो विश्रुतो न क्रूरे परुषो जने 
मयो दानेन मानेन च । १० श्रीमानवनागानां कारागाराइ्ञाब्द साहश्षीमो 
चयन भानुताकष्योत्‌ लेमे जीमूतवाइनतां ॥ ११ तत्युत्रोऽभूत्‌ कान्हनामा सुभा 
[ म्यो - - मुष्मिन्‌ ] रामदेवेन राज्ञा । भग्ने योऽसौ स्वीयवारप्रविष्टान्‌ दुःखे 
ятя, सर्वमर्त्यानरक्षत्‌ । १२ गोत्रे चास्मिन्‌ सकलगुणयुते [ स्वो ] दये कान्ह 
पुत्र: | शश्वत्‌ शुद्ध: कुलकमलिनीबोधकृत विप्रवरः [ पूर्णार्थेः] न 
इलाभास्करों भासुरोले धन्यों मान्यों द्विजपतिकलापोषकोप्योदयाय 
॥ १३ संत्यज्य हेममरीचिश्रममाज्यद्रात्‌ यन्निर्मितं सदनमाप्य हि नित्रृताय 
सोऽलं... ...दकवापिकायां कैलासरंगसदरं सुखमष्युवास ॥ 
.--.„ स्यांबा देवकीमता ॥ नोचेद्दामोदरं पुत्रं सुवते का (१) 
.-.--- दामोदरो नाम्ना सत्यं दामोदरो मतः । सुवर्ण रेषाञुद्धा 
। १६ प्रत्येकाः सुरामिसुता निपीय नीरं तृप्ये 
„ап विमलजलाञये घु [ , .. दकं सपदि... ] 
.. „यः पुण्यो्तं ज्ञात्वा चान्यत्‌ स्वेसँसारसारं । नीरं 
.-. „वापीं चक्रे सोत्र कॅकासकाख्ये । १८ वसुधाभेदाजाः 
Second Stone 
п ә ॥ वसुधाभेदाज्याता र [ म्या ] रामाश्रया सलदमणा च १ जनका[त्मजे १ ӘӘ 
वनाल]या भाति ॥ १९ मे 
पवृषमिथुनकन्यामकरकुंभ'लीनपीनमीनैक्च। धत्ते बापी। तुळनां झुद्धोदका गगन- 
सद्वीथ्या ॥ २० 
नामा* कृष्णः कर्मणा शुक्ल एष ख्यातो रक्तो यः शिवे माधवे च। देहे गौरो वर्णवि 
श्राम । आस्तीत्‌ गो 
्रेऽमुष्मिन्‌ Xi? quA qi २१ द्विजोत्तमस्तस्य सुतोमिदोत्री चस्तोपि भारः 


भ्रतकर्मणां 
यः । वोडुं क्षमोभूत. कलिजांगलेस्मिन्‌ पुछेन* सा? केसरिणा विजुऐे ॥ २२ यस्तत्सूनु 
दीक्षितोऽयं fer: ख्यातो भूम्यां सद्गुणैः किं वसिष्टः । नोचेत्‌ पुत्री गोमती सा कथं 
स्यात्‌ य 
स्याः प्रीतिः स्वाम्न दामोदरे च। २३ स्यात्सौभाम्यैक्लता पतिभक्ता वनितादिगुणै- 
युक्ता । दामोदरस्य दयिता सरस्वतीसुता गोमतीति [॥] २४ या शक्तिः समयातया तत- 
मिदं विम्बक्रियारूपया या तारा त्रिपुरा परांबरचुरी ? प्रत्यंगिरा प्रोचाते। माता स्नेह 








1. चान्यत, 
2. These words are useless here as they are repeated on the second stone. 


3, The word after $a ३९९०३ ६० ७९ कुलीर meaning FF 4. Tal, 


5. कृष्णः 6. कोशिके 7. सचरित्रे 5 qu 





9, सः 10, प्रोच्यते 
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10 रता गुणत्रयमयी भक्त्या नतानां स्मृता । प्रीता सा कुलदेवता गणवृतानेतावतादरचि 

11 र॥ २५ चित्रमस्ति भुवि भारती शशं वाडवोपि वहते दिवानिशं । भूषणं स विदुषां यु 
12 णधामा सत्प्रशस्तिमतनोत्‌ कुनामा [॥# ] २६ सविज्ञानेन कान्हेन वा 

13 स्तुझान्नविदा मुदा । अमिता निर्मिता कांता वापी तापीच पावना । २७ सँ 

14 वत्‌ १४५६ वर्षे पौष ञुदि सप्तम्यां तिथौ गुरुदिने श्री देवपत्तने वास्त 

15 व्या सोमपराज्ञातीय याज्ञिक छाद्रिगसुत याज्ञिक «used "aT 

16 स्ति(:) कृता ॥ सून्रधार(:) पाल्हासुतकाहाकेन वापी क्तं! । सवंग्रर्सिः 


PATADI 

No. 59] vs. 14[5]6 [19-1-1400 

This inscription is engraved on a slab of black stone built up in a wall 

the Darbargadh at Patdi. The record was carefully finely engraved 
but a considerable portion to its right hand is too much weather worn. The 
inscribed portion measures 144” in length and 94” in breadth. | 

The inscription gives the following names of kings, the name of whose 
family is not preserved : They are Varasithha, one intermediate ruler, Satru- 
íalya, and Jayatkarga. The record, dated eighth day of the dark half of 
Mágha of v.s. 14[5]6, refers to the reign of this last king. By the names 
of kings, by the find spot of the inscription, and by the date we can safely 
say that the royal family described here was the Zàlà family that ruled over 
Zakivad. In the second verse the fort, evidently of Patdi, is said to have 
been built by the king, who immediately preceded Varasirhha, but whose 
name is missing. This king as we know from the Zàlà genealogy was 
Ramasimha. After him Virasirhha (or Varasirnha as our record states) 
ruled. Ranmalji’s name, who succeeded him is not preserved. He is said 
to have made gegly. His son was Satrusalya. SatruSalya was succeeded 
by his eldest son Jetsimha or Jayatkama as our inscription names him. 
From the words Zi व्यरचय[ त्‌ ] preserved in the eleventh line it seems 
that he built a well on the eighth day of the dark half of Маша in 
v.s. 14[5]6. 








Text 


: वासवः। मूर्तो धर्म इव श्रीमान दाचुदाल्यो नरेशवरः । ६ 
, . निरुपम...हि सदा हरिः। ७ श्री 
£C श्रीमान, , ,नरेधरः। ८ चंच 


1 कुलदेवि[भ्यां] जये जैत्रजेतुः 
2 दुरितनाशं तद्विघेये विघेयाः । १ अ 
3 i पतिः । प्राकारः कारितो येन घान्रीमुकुटभासुरः। ३ त 
4 . क्षीरोदविरिवा[त]लः । चरस्तिहृस्ततो जज्ञे वेदविज्ञक्रतादरः । 
5 . . अतिमदा,..। लक्षह्दोममसौ चक्रे बंदिमोचनविश्च 
б [ कोटिदो धर्म्ममागां]णां झात्ुझाल्यस्तदंगजः। 
8 
9 





|, कता 2. 99 प्रशस्तिः कृता १ 
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BHUVATIMBI 
No. 60] v.s. 1457. [2-5-1401. 

This inscription is engraved on a stone slab standing on the bank of 
the Bhivada tank in Bhuvátimbi т Sütrüpádà in the Junagadh statė 
It measures 14" X 11". 

It records that Nagubai daughter of Bharama and his wife Megati of 
the Barada community caused a tank to be dug up in the village Palásalà in 
Saurüstra on Monday, the Sth of the bright half of Vai&ikha in v.s. 1457 
in the victorious reign of the king Savagana and during the regime of the 
Panchakula headed by Jhajha (?). 

It may be noted that the king Savagana is also mentioned in the Phulks 
inscription of v.s. 1448. 

Text 
॥ ५० ॥ संवत्‌ १४५५ वर्षे वैशाष वदि 
५ माँ तथौ सोमदने उतराषाढ नक्षत्रे। ब 
करणे चेद्रे उत्तराने प्रीष्मरतौ । राजश्री 
घगणविजयराजे महं श्री [ झाझा १ ] पंचकुल | 
प्रतिपत्तौ सुराष्ट्रदेशे । पलाझलाग्रामे । बारडज्ञाती रा 
ज भरमभायी बाई मगती तस्य झता बाई नागू तराक 
घर्मस्थानं कारापयत्वा। कर्ता दोघवही माझ 
देव श्रीभूउडधमि तडागं पण्या शुभं भवतु 


99 ^] C CA + (७ ४७ #+ 


JAMALA | 

No. 61] | v.s. 1461. (0 [31-8-1404. 

This inscription is engraved on a palio standing near the kotho in the 
village Jamala. The inscribed portion measures 13” by 12". 

It records the death of Jadeja Mili son of Vahadasi on Sunday, the 
eleventh day of the dark half of Bhadrapada in v.s. 1461. 

Text 

संवत १४६१ वर्षे भाद 
पदमासे कृष्णपक्षे एका 
द्सीदिने रिवौ बहडसी 
घुत माळातवि जमला 
विढणि जाडेजा मिरतु । 


iim jw b3 а 
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SOMANATHA PATANA 
No. 62] v.s. 1462. [23-7-1400. 

This inscription is found on the Pedathar of Mithasha Bhang in Soma- 
natha Patana. It measures 10” in height and 11” in length. 

It opens with the Islamic formula ' Bhismillah etc. ', followed by the date 
Friday the 8th of the bright half of Srávapa in v.s. 1462 and mentions that 
when BRAHMADASA, son of SIGANATHA, was governing PATANA HEBATKHAN 
son of Dafarkhan, Malik Sal son of Malik Badruddin, and Malik Shera son 
of Malik Shekha attacked the town with a large army. Then Vora FARID son 
of Vora Mahamad fell in a battle while fighting on behalf of Brahmadasa 

The reading Siganütha of the word is quite clear in the second and the 
last line. But it is tempting to propose that the proper spelling is Sivanátha, 
and that the king is identical with the king Sivardaja and Sivagana of the 
Khorisi and Chorvad inscriptions and of the PhulkA and Bhuvatimbi inscrip- 
tions respectively. It is therefore in the fitness of things that Brahmadisa, 
son of Siga(va)n&tha should be ruling at Somanütha Pátapna in v.s. 1462 

Text 
मिस्मिड्ाह रहमान रहीम ॥ संवत्‌ १४६२ व 
वे श्रावण शुदि ८ शुके । श्रीपत्तने रिगनाथपु. 
तर राजभीब्रह्मदासविजयराज्ये । तस्योपरि 
समायात घान श्री दफरसुत धानश्री देवत म 
लिक बद्रदीन सत मठिक साळ मलिक दोष० 
सुत मलिक से [र] समस्तचतुरंगसन्यवेशिते 
वहुरा महमद सुत वहुरा फरीद राजधी ब्रह्म 
दास [ चद्रायां!] तुरष्कैः समं युद्धं कृत्वा संप्रामे सू 
तः पितामह वहुरा सीदी ॥ प्रपितामह महमद व्यव 

10 माता बाई दोलत яти ат. काशिम प्रमा 

11 amg ao आली मातुलक नाषू० जंगी ॥ 

12 पितृव्यक व्य० हाजी ॥ भातृ व्यवृ० सीदी श्रात्‌ 

13 व्यव« आदम ॥ कदमी श्रीशिगनाथपतनेत्या: ॥ 

VERAVAL 
No. 63] v.s. 1464. [14-3-1408. 
_ A stone slab bearing a bilingual inscription in Persian and Sanskrit is 
lying in the police Thang in the Mandavi chauk in Verával under Junagadha 
State. The Sanskrit inscription engraved below the Persian one measures 
22 inches in length and only 3 inches in breadth. 

It opens with the date, the second day of the dark half of Caitra of 
V5. 1464 and refers to the reign of the Sultan Dafarkhan Muzfar and further 
mentions that Mahamalik Fazaral Ahmed caused the city wall to be built 
Which was completed on the 13th day of Srávana. 





COT Ch tn - C93 b = 


D 
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Dafarkhan originally the Gujarat viceroy of the Delhi emperor assumed 
independence under the name of Muzfar in about v.s. 1463 (See Bom. Gaz 
History of Gujarat p. 234) 





Text 
1 संवत्‌ १४६४ वर्षे चैत्र वदि २ पूर्व श्रीप्राकारमुहूत करी श्रीदफरषान [भ्रीसाहि ] 


पातसाह 
2 मुदाफर सुल्तानविजयराज्ये महामलिक श्री फजरछ अहमद... ...कारा 
3 पिता श्रावण वद्‌॒ १३ निष्पन्न सुभं भवतु कल्याणमस्तु ॥ 


VANTHALI 
No. 64] v.s. 1469. [7-5-1413. 
The following five inscriptions engraved on five memorial stones were 
discovered in Vanthali at a distance of six miles from Junagadh. The first 
three of these memorial stones are now preserved in the Junagadh Museum. 
The remaining two cannot be traced anywhere. But fortunately their rub- 
bings have been preserved in the Rajkot Museum. The first three stones 
asure 164” by 9; 154” by 114”; and 17)” by 63" respectively. They are 
all in a fairly good condition 
All the inscriptions are of the same date, viz. Sunday, the seventh day 
of the bright half of Jyestha of v.s. 1469 and refer to the reign of the king 
Meligadeva, son of Mokalasimha who belonged no doubt to the Cüdga- 
sami family that ruled at Junagadh and Vanthali. On the above-mentioned 
date a number of soldiers of king Meliga fell in a battle while fighting with 
fu xlans. The following five Pálias are of five soldiers of them. 
The first inscription mentions that Pütaka, son of Venu, son of Cina 
belonging to the Yadava family and having the surname Bübà died on the 
battle field while fighting against the Bádashaha's army. But children, elderly 
persons etc. as well as eighteen princes managed to reach safely to Junagadh. 
The second inscription records the death of Nibha, son of Noghana of 
the Barada community. In the third the death of Veliyulu, son of Dasa 
Саса is recorded. In the fourth the death of Mecha, son of JAdhava Mera 
is recorded and in the last inscription the death of Rauta Campā, son of - 
Padhiyárià Jhátà is recorded. This inscription is half in verse, and half 
In prose. 
This fight took place at Vanthali between the Gujarat Sultan Ahmad 
and the Cidasama king Meliga, in which the latter was defeated and driven 
towards Junagadh. This statement of Mirat-i-Sikandari is supported by the 








(3) 
1 [संवत्‌ १४६९ ] वर्षे जयेष्ठ शुदि ७ रवौ श्रोवा [म*] नपुरे 
2 वैरिवग्गवन [दा] वानल महाराण श्रीमोकल 
3 सिंहस॒त भ्रीमेलिगदेव विजयिराज्ये बूवावर्ट 
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कयादव राज च्‌ [णा] स॒त राज [वे] णु तत्सुत राज पा 
ताकः समायातश्रीपातसाहसेन्येः समं युद्ध कुर्व 
न्‌ संग्राम X: SETUP: Wer Cua 


सबालस्थवि [रा]: पौराः श्री जीर्ण प्रा]कारं [क्षेमे]न गाताः] 


(२) 
संवत्‌ १४६६ वर्षे ав! яб о 
रवौ श्रीबामनपुरे महारा 
ण श्री मेळगदे विजयराज 
प्रशस्ति साते तुरष्कैः सं 
ग्रामे बा [र] ड नु [घ] ण सुत न्‌ 
भा रिणसंग्रामे зај зї 


(३) 
संवत १४६६ [व] पे जेष्ट शुदि ७ रवौ भ्रीचाम 
agè महारा [ण] श्री मेलगदेविज [य] 
राज्यं प्रशस्ति सजाते तुरष्क्ैः संग्र 
मे दासा चाचा सुत वेलायुऴ संप्रा [मे] मत्यः 


(४) 
संवत्‌ १४६% वर्षे ज्येष्ठ शुदि ७ रवौ । 
धरीचामनपुरे महाराण श्रीमेळ । 
गदे विजयराज्यं प्रशस्ति संजाते । 
तुरण्कैः संमामे जादव मेरा सुत । 
मेघारिण संग्रामे मृत्यः श्री 





(५) 
॥ ०० स्वस्त श्रीमन्नप | T 
आषाढादि* संवत्‌ १४६९ वष ज्येष्ठ मासे शुक्ल 
पक्षे सप्तम्यां तिथे रविदिने राणश्रीमेलिग [ राज्ये ] 
पडीआरीया झाटासुत राउत चांपा वामनस्थ 
Grit Fe त्वा स्वर्ग ore spt waa [ x ] 
शरः सत्यपरो रणे परबळं भेत्ता गुणानां नि 
घिः संग्रामे यवने » - ५ ~ ~ ऽ दातादितां 
यो गतः [।] आनोर्मडलमाश बामनषुर भित्वा ध 
नाइचो गतो भग्नो झाउसुतो इतः सुभरतालं 
कारचंपाहृयः ॥ १ ॥ 


o spelling mistakes which can be easily seen are corrected in the inscriptions. 
the special importance of this expression for the ancient astronomy 
above, 


1 
2 
of the provinœ, Seg No. 33 published 
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MESAVANA 
No. 65] v.s. 1470. 19-7-1414. 


This inscription is engraved on a yellowish palio standing іп the eastern 
quarter of the village Mesavana 

It records the death of Ahira Vita of the Ghanainia community in a 
fight at Mesavana&, on Monday, the seventh day of the dark half of Asa- 
dha in v.s. 1470 during the reign of king Meliga, evidently of the Cida- 


sama family 
T ext 
1 ॥ स्वस्ति श्री संबत्‌ १४५० वर्षं आषा 
2 ड वदि ७ सोमे उत्तरा नक्षत्रे मीनस्ये 9 
3 मेखूआण प्रामेः महाराज्य श्रीः मेलगरा 
4 ज्येः घणाणीआ म-जल्सुत घणीआ 
5 ना आहीर बीता संग्रामे गाम आंगता सत्यः 
VAGHELANA 
No. 66.] vs. 1471. [24-8-1415. 
Vàghelápá is a very small village at a distance of three miles to the west 


of Libudà in the Kutiyáàpà Mahal of the Junagadh State. The subjoined 
inscriptions are from two memorial stones standing near a well there. The 
first inscription measures 16" in length and 12" in breadth, while the second 
measures 16" in length and 16" in breadth. 

Both the inscriptions are of the same date, viz. Saturday, the fourth of 
the dark half of Bhàdrapada in v.s. 1471 and refer to the reign of king 
Meliga.* Both the inscriptions record the death at Vaghelina& of two men 


(3) 
॥ ०० ॥ संवत्‌ १४७१ वर्षे भादपद 
मासें किण्णपक्के ४ चतुध्या तिथ्यौ 
तिथो शनि (?) दिने अदेह वाघेला 
णाप्रामे महाराणा श्रीमेलिगवि 
जयराज्ये घामलीया सां 
डा सुत घामलया.... . 


тєш = Шш ШЕШ Е Е 


(3) 
] uie ॥ संवत. १४७१ वर्षे ЕЧ 
2 दमासे कष्णपक्षे ४ चतु हि 
ын А ррепїме раш о Meliga of v.s. 1471 Вһайгараба Krsna 
tami is said to have been found. I could not, however, get any trace of that, 


Text 
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3 र्थ्या तिथो शनि (!) दिने अ 
4 є аттата 
5 महाराणा श्रीमेलिगवि 
6 जयराज्यें घामलीया 
7. सांडा सुत घामली.. . 
B कळ केके के. ताना, क. ळक क कक वा; का 
9 धारातीर्थे रह्म ॥ 
VANTHALI 
No. 67] v.s. 1472. [1416. 





a miles distance from the town Vanthali , in Junagadh State. It is very 
much worn out, but fortunately the important portion is preserved. It 
measures 17" by 134”. ae 
The record gives the name of the Cüdasamü king Meliga and the date 
V.S. 1472 for him. 
Texl 
स्वस्ति श्री. . .साय नम 
श्रीविक्रम सँ १४७३ वर्ष 


परा 


JUNAGADH 
No. 68.] Ү.5. 1473, [21-5-1417. 
The following important inscription is engraved on a slab of stone fixed 
in the wall of what is popularly called Mah&prabhu's Baithaka on the east 


a good state of preservation measures 1’, 9”. in length and 10” in breadth. 

The was published in the Revised List of Antiquarian 
Remains in the Hombay Presidency on p. 243, and again on p. 361. 

The record opens with an invocation to god Vinüyaka. Then Damo 
dara is praised in good poetry. Then is given the genealog of the Cūdā- 
sama kings of Junagadh thus—In the Yadu family there was a king named 

analika, who conquered the Muhammedans (Mudgalas as the record 
states). His son was Mahipála, whose son was Khangüra. He was a patron 
of the art of singing. He is said to have conquered eighteen islands and 
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set up the image of Somanatha. His son was Jayasimiha, whose son again 
was Muktasihha. The latter's son was Mamalika. Mandalika's younger 
brother was Meliga, whose son was Jayasimha. The commander of the 
army of this Jayasirmha was Damodar, son of Pati? Narasimha. In a 
battle fought at Zinjharakota (ie. Jhanjhmer in the Bhavanagar State, 
twelve miles to the south of Takija) he completely defeated the Muham 
medans. He caused a Matha to be built on Thursday, the fifth of the bright 
half of Jyestha in v.s. 1473 for the use of pilgrims. The record was com- 
by Syamala, son of Mantrisirnha, and grandson of Dhandhala, of the 
Nagara community. It was engraved by Karana, son of Jhali. 

It may be mentioned that the Matha is now-a-days called Maháprabhu's 





Text 

1 иле и नमो विनायकाय ॥ योगाँदरमुनिपुंगवेरनिमिषैयो भक्तवञ्यः परं न ध्यानेन न 
चेज्यया न तपसा 

2 र्तुं हृदाप्याप्यते ॥ गोप्यासौ नर्व नीततस्करप]रो बद्धो गवां दामभिः स्थाशुत्ं निर- 

| aet वरयो]दामो 

3 ॥ दरोव्यात्गत्‌ ॥ १ मंडलीकतृपतिर्यदुवंसे यो बभूव युषि मुद्कलजेता । श्रीकरी- 
पहितभूपतिसेञ्य 

4 ॥ स्तस्य सूनुरभवन्महिपालः॥ २ तत्तनयोवनिभतां खंगारो नादवेदमुद्धत्ता। द्वीपनव 
gai atraen- 

5 ॥ पनाकत्तो ॥ ३ भूरक्मदानपरितोषितभूमिदेवस्तन्नदनः aaaea: । वणां 





8 मनुजन्मा मेलिग [:+ ] स्वूललक्षः ॥ ५ भीताभयदब्रतवरतृपमेलिगनंदन्च जयसिंहः । 
अस्ति च 
9 तस्य तु राज्ये यदुसामंत सै[न्यपे] समये ॥६ अभिषेणयितुमुपेतं झिंझरकोटस्य परिसरे स 
10 ॥ [म] रे। यो हत्वा यचनबळं मुमोच धमोध्वनाशेषं ॥ ७ संवद्रामतुरंगसागरमही 
संख्येथ 
11 ज्येष्ठे सिते पंचम्यां भृगुवासरे न्यरचयतषर्‌कृष्णषर्‌कर्मकृत. । पाटिश्रीनरतिंहदेवतनयो दा 
12 ॥ मोद्रः पूर्वेजानुद्धतुं यतियात्रिकोपक्तये तिष्ठत्वखंडं मठं ॥ ८ नागराभ्यंतराज्ञातिद्विज 











13 मंत्रिसँहस्तस्य सुतः प्रशस्तेः वयामलः कविः ॥ ९ इति सं. १४७३ वर्षे सूत्र जाल्हासुर 
CHORWAD 

No. 69] v.s. 1485. [9-5-1429 

This inscription is found engraved on a stone pillar now fallen down to 


the south of the Nagangitha temple in Chorwad. It measures 1’-4}” in length 
and 11” in breadth 
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It records the death of a warrior named Nànà son of Koha in a fight 
during the victorious reign of Mabár&nà Jayasirhha, who was evidently the 
Cüdásamà king of Junagadh, on the sixth day of the bright half of Jyestha 
in V.s. 1485. 


Teri 
1 संवत्‌ १४८५ वर्षे जे 
2 सुद ६ महाराण जे 
3 सिंगराज्ये...कोह 
श॑ सुत नान मृत्य: 
MESVANA 
No. 70] ४.५. 1488. [1432. 


This inscription is on a pálio standing in the eastern pddar of the village 
Mesavàpa. It measures 1^5" X 9". 

It records the death of an Ahira named Khava while protecting cows 
on Wednesday, the Sth of the bright half of Mágasara in v.s. 1488 during the 


reign of king Mahipdladeva. 
Text 

1 ॥ ० संवत. १४८८ वर्षेः मागसर 

2 ॥ यदि 4 ga! अद्येह मेसूआण 

3 ॥ ग्रामात्‌ मद्दाराज्य श्रीः महपालदे 

4 ॥ राज्ये पूर्वानक्षन्ने धनस्थे चंद्रे घणा 

5 ॥ णीआ आहीर...सुत षे 

6 ॥ वा गोग्रहे з: Ветан ате: ॥ 

MESVANA 
No. 71] v.s. 149[5] [18-1-1439. 
This inscription is engraved on a palio standing in the eastern padar of 


the village Mesvüna. 

It records that Ghanápiya Punjà fell in Mesavana in a fight while pro- 
tecting the cows on Sunday, the 3rd of the bright half of Mágha 1495 
during the reign of the king Mahipála, evidently of the Cüd&samà family of 
Junagadh. 


: Text 
1 ॥ 0० ॥ स्वस्ति श्री संवत्‌ १४९५] वरिषे माघमासे सुक्लपक्षे ३ रवौ 
2 पू्वांनक्षत्रे कुंभस्ये चंद्रे राण श्री महिपालविजयराजे 
3  षणाणीया मंदीउत्र १ घटीया खुत घणाणीया पूंजा 
4 _ मेसूयाणम्रामे गौम्रहे सत्यः । विष्णुचरणे वासः ॥ 
1. The date does not agree. 
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LODHAVA 
No. 72] v.s. 1499. [1442-43. 
This inscribed palio was found in the village of Lodhava in the Junagadh 
It records the death of a Vājā warrior in the village Lodhu& in v.s. 1499 





समयातीत सं १४९% वर्षे शके १२६५ 
प्रवर्तेमाने अथेह श्री . .. मङ्गल 

करणे लोडुआम्रामे वाजा श्रीराम्रदेच 
आस्थाने--महाज्ञातीय बाजा राम 

प्राप्त. ..श्री ॥ उघास भायां 

सागमन । झुभं भवतु ॥ स्वर्गलोकोस्तु । 


MOL-MADHAVPUR 





ginally found in the temple of Madhavarai in Miil-Madhavpur at a miles 
distance to the east of the modern town of Madhavpur in the Porbandar State. 
It cannot now be traced but its rubbing is preserved in the Barton museum, 
Bhavanagar. The inscribed portion which, as the rubbing shows, was in 
an excellent state of preservation, measures 174":«13". The poet who com- 
posed it was no doubt a learned man. 

Krsna is said to have married Rukmmi at Midhavapura after she was 

The first three verses of the inscription record the praise of Madhava and 
the fourth that of Rukmini who gave up her parents, brothers and kinsmen 
to marry Madhava. A poetic description is given in the next verse of Madha 
vapur, the capital town of Madhava. It is said to have been worshipped by 
the sea by the offerings of the waves as if they are white flowers. From the 
sixth verse an account is given of a ksatriya family bom of the sage Kaé- 
yapa. A king named Molhana was bor in it. His son was Ayapala. The 
latter's son was Kiirapala (or Kumarapala) who was a brave, pious and 
virtuous king. He caused to be made (but strictly speaking he must have 
repaired) the Revatikunda revered as Gaya and a temple of Balarama and 
Revati. From the 15th verse Siva is praised when the engraving of the 
inscription is abruptly stopped. 








Text 
1 ॥०० ॥ ७ नमः श्रीसरस्वत्ये ॥ श्रीगणेशाय नमः ॥ पायात्कुमारपालस्य रुकिमण्या सह॒ 
माधवः 


16 
17 
18 
19 


20 
21 
22 
23 


24 
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दत्ताधी दुंडिभा येन मूर्ततिस्थापनहेतवे ॥ १ यः सर्वज्ञो गोपवेषोऽतिवृद्धः कामी योऽसौ ब्रह्म 
चारी प्रसिद्धः । amem cu यो विमुष्तोऽपि बद्धः । सर्वव्यापी माघवः साघु 
ata ३ श्रतीर्य 


ममुं प्रपंचन्यात्रत्या कथयति कथंचिञ्च चकिता | यतो वाच- 








यनमपवृत्तं मधुरिपोस्त देतड़्ह्यात्र प्रकरटमभवन्मूर्तिमिषतः ॥ ३ यातेयं हरिपादपंकञ 
जो भक्त्यै जगदुर्भं । त्यकत्वाम्वाजनकौ सहोदरमहो संवंधिबंधूनपि । व्याजाद्यादिशतीव 


मनुजान्सेन्यो हि सवात्मना विश्वात्मेत्यसतो विहाय सुहृदः सा रुक्मिणी पातु वः॥ ४ 


Ее 
डपरिपांडरपुष्पगुच्छैः स्वच्छैमदोम्मिनिकरैः स्वकरैः प्रपूज्य । रत्नाकरोऽपि नगरीं धन 
घोषणेन नौतीव नित्यमिह माधवराजधानीं ॥ ५ जयति क्षत्रियवंशो...लो नृपतिमोल्ह 
णास्येह । अवलंब्य यं कराभ्यां विचरति Te: कली धर्म्मः ॥ ६ कुल [म]...[ न ]प्य 
яек 
पस्य नरपतिरयपालत्तत्र वीयोद्धुतो5भूत्‌ । करयुगलूघरो यः संयुगि]...यैईशशतकरती 
कषगोइण्ड एतन्न चित्रं ॥ ७ तस्माजज्ले कूरपालो वदान्य कविद्भूयात्तत्सरक्षो वदान्यः । 
यस्य द्वारं सवंदा भूपमुख्याः शे ( से )वते ये स्थूललक्षा मनुष्याः ॥ ८ आस्यैक्ेन प ( पि) 


त्ये (त्य) चतुवेक्त्रवत्‌ । न्यायात्प्यति लोचनद्वयरुचा साक्षात्सह्नाक्षवत्‌ः। युद्धे बाहु- 
सहन्नखन्तृपः 

तिवत्‌ द्वाभ्यां कराभ्यां रणे दाने कल्पतर्यनस्य बहुधा स्यात्कृरपालप्रभोः (भुः ) ॥ ९ 
सत्यं भुक्तिविमृ 

क्तिमूरिकलिता श्रीविष्णुमक्तिलेता प्रह्वादधुबनारदप्रशृतिभिरयत्नेन संवर्धिता । या दग्धा क 

लिवह्विनाऽतितरसा सद्ृटिसद्वासनायोगादद्य बलायथा स्थितिरमूत्सा कूंरपाठाद्विभोः । 

१० असारं संसारं विदळकूदलीकांडसदर मनस्याधायासौ सुकृतमकृतन्याप्रृतकरः । रि 

зеза; सुमहत, जयी सवंत्र स्याद्ववि कुमरपाळो नरपातिः ॥ ११ 
दाता रैबत 

т च संकर्षणो देयं द्रव्यपर्ति चरा* त्रिजगतीरत्न॑ परं रेवती । 
हाता चा 

я पितामहोऽब्रतमहो तीर्थं गयाख्यं वरं किं किं वर्णनगोचरेऽस्ति जगति" विदुषामेकैकम 

त्यद्वत॑ ॥ १२ गयाख्यं रेवतीकुंडमषंड मंडपान्वितं रेवतीबळ्योमूतां कारयामास धर्मवित्‌ 

॥ १३ वैरास्यं योगयुक्तं च ब्रह्मज्ञानं विनापि नयत्यानंदं? महामुक्तिं श्रीमोक्षस्वामिदं 
नात. ॥ १४ 


यस्यद्धांगे हिमगिरिसुता मूर्डि गंगातिसीता सौ-- 





Further portion is not engraved. 


(To be continued.) 





l. ie Indra — 2. ie Sahasrrjuna. 3. वरतमोऽमत्र (१) 4. वरा, 
5. This word is engraved here through mistake. 6. qus ए, चा. 


THE ORIGIN OF PALI MIDDHA 
By 
FRANKLIN EDGERTON 


One of the five hindrances (niveranani) to arhatship, in Buddhism, is 
(to use the Pali form) thinamiddha, y understood by both oriental 
commentators and western interpreters as something like “sloth and torpor.” 
The word is always analyzed as a dvandva, in which the two parts are {hina 
and middha; but the usual assumption is that they are synonyms, or near- 
synonyms. See Professor P. V. BAPAT in the F. W. Thomas Volume 
( NIA 1939 ), pp. 4-18, for a collection of Pali and Sanskrit passages showing 
how these terms were interpreted by the Buddhists themselves ( chiefly in 
to read in differences of meaning between thina and middhe, which they felt 
must be somehow different. The hopeless confusion and inconsistency of 
these efforts suggests to my mind that they are of no real importance for the 
original meaning of the term or terms. The commentators, and probably (as 
I shall suggest ) even some authors of canonical texts, had lost any exact 
understanding of what thimamiddha originally meant. Professor BAPAT does 
not discuss its origin. 

The compound is very much commoner than either of its parts, especially 
in early Pali literature. The second part, middhe, in particular, seems to be 
very infrequent there. The Majjhima Nikaya, for instance, contains no occur- 
rence of muiddha, according to Mrs. Rhys Davips's word-list, though it con- 
tains fhinamiddha, If we may judge from the paucity of references under 
thina (alone ) in the PTS. dictionary, it too seems to have been much less 
common than the compound. Buddhist Hybrid Sanskrit has the compound 
styanamiddha ( LV 139. 9, 262, 16, Mhv. i. 79. 16), as well as both parts 
alone ( middka e.g. LV 179. 6, 202, 2, Divy. 555. 22 ). 

The etymology of thina is clear and certain. It equals Skt. stydna, 
which occurs as a noun for instance in Yogasütra i. 30 ( comm. akarmanyatà 
ciltasya, "lack of activity of the mind-stuff, Woops). It is therefore not 
limited to Buddhist Sanskrit. And since its derivation from the ( not com- 
mon but well attested) root styé (styai), " become stiff" or the like, is un- 
exceptionable, there is no reason to suspect the writers of Buddhist Sanskrit of 
a historically " false " back-formation. Their siyna may be accepted as the 
true Skt. form from which Pali thina was derived. 

But what is middha? The PTS. dictionary thinks of methi " pillar ", 
Pali medhi, Pkt. medhi, preferring this to with medha " broth " 
(originally " fat"?). Neither of the suggestions, nor FAUSBOLL's ( Suttani 
pata, Glossary ) from mrdh, nor any that I have seen, inspires any confidence. 
Of course no reliance can be placed on the Hybrid Sanskrit form middha, 
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which is likely to be merely a taking-over of the Middle Indic form. This is 
what writers in that curious dialect did regularly ( often with attempts to 

sanskritize " a form which looked too glaringly dialectic ; but in this case no 
such process will have been felt necessary, since middha looks like a harmles 
Sanskrit participle, cf. siddha), when they did not know any Sanskrit original 
for the " protocanonical Prakrit " word. 

The frequent occurrence of forms in Jain religious literature parallel to 
those of the Buddhists makes it always desirable to look there, especially when 
we find Buddhist terms that-raise difficulties. Now it seems never to have 
been noticed that the Jains have a word occurring in a double form in both 
their canonical Prakrit and later Sanskrit works, which looks as if it might be 
related to the Pali fhinamiddha. This is, in AMg, either thinaddhi or 
thinagiddhi (SuET's Pkt. Dict, Páiasaddamahannavo, s. tv. : RATNACHAN- 
DRAJI, Árdhamágadhi Dict, s. vs.). The Sanskrit form of the former is 
styanarddhi ( JoHNsoN, Trisastis., GOS 51, p. 403); of the latter 
styanagrddki (Varaügacarita, ed. UPADHYE, Bombay, 1938 ; iv. 24), The two 
words are synonyms, and variants of one another. Miss JOHNSON renders 
styanarddhi by " somnambulism" RATNACHANDRAJI gives a somewhat fuller 
explanation, from which it appears that under its influence a man may not 
only walk, but perform extremely violent and sinful acts, such as killing people, 
in his sleep. It is a form of karma, more especially one of those which 
“obscure” or hinder “ belief" ( dar$anüvaraniya ) ; it belongs to one group 
( consisting of five ) of that category, the others of which are various degrees 
of “sleep” and “ drowsiness”. As it is named last in the set of five, the 
first being simple “ sleep” ( nidrd ), it is evidently an extreme form (extreme, 
that is, in its regrettable effects, at any rate}. 

This is very neatly consistent with what would seem to be the natural 
etymology of sly@narddhi: stydna+rddhi, “ increase, high development, of 
stupefaction,” or the like. From this, Pkt thineddhi could be a direct 
derivative. About the synonym styanagrddhi ( thincgiddhi ) there is more 
dubiety. The Prakrit might be understood as for Skt styana-vrddhi, which 
would have been virtually a synonym of styánarddhi ; v of Skt. is occasionally 
replaced by g in Pkt, PISCHEL §§231, 254. The Skt. would then be a 
secondary reflex of the Pkt. Another possibility will be suggested presently 

it is particularly to be noted that, while thina = slydna occurs in Prakrit (as 

a separate word, apart from these compounds), there is no occurrence of the 
second member, in whatever form; no *addhi or *iddhi or *giddhi (in a 
meaning that of Pali middka). The like is true of Jainistic 














I hold that we must accept the original identity of the Pali thinamiddha 
(BSkt. stydnemiddha) with the original of the Jain Skt. and Pkt. com 
pound quoted. The variations in meaning are of the sort which we should 
expect to arise in the course of development of different dogmatic systems 
( Buddhist on the one side, Jain on the other ) They are not sufficiently 
serious to validate any doubt about the original oneness of the two terms. 


p 
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On the formal side, I can see no other way of explaining them than the 

mption that they started from a Prakritic form representing Skt. 
styana + rddhi or rddhe. The difference between a fa-formation, originally a 
participle but used-as a substantive exactly as the original participle styana is 
used, and a ti-formation, is negligible ; both may have been once used side by 
side. In normal Middle Indic, several sandhi treatments are possible in such 
a case. First, thina (thine) + iddhi may yield thinaddhi (ihin?^), with loss 
of the second vowel, and no resultant lengthening since a consonant cluster 
follows. This is the AMg. form. It would naturally be Sanskritized as 
sLyanarddhi, which would at the same time be the normal resultant of fusion 
of the two stems in their Sanskrit forms. Secondly, hiatus may remain, giving 
* thinaiddhi (thin?), which is not actually recorded. Third, the “ hiatus- 
bridging" (analogical) sandhiconsonant m may be inserted. See GEIGER, 
Pali, $ 73. 2 ("haüfig") ; PrscHEL $353, where are particularly to be noted 
the numerous examples of such anorganic m in the seam of compounds, when 
as in the present case the second member begins with a vowel Hence Pali 
thina-m-iddha. 

It may be objected that middha is used alone, even in the Pali canonical 
texts. But I cannot feel this as anything but a historically secondary reinter- 
pretation, a “ false” interpretation if you like, introduced at a time when the 
derivation and original force of the compound had been forgotten. In the 
overwhelming majority of instances, in the canon, it is only the compound 
that we find. Evidently it is an ancient, inherited word ( or “ concept,” if 
* you prefer the mentalist phraseology). It is probably older than Buddhism 
certainly older than the oldest Buddhist canonical texts, as is shown by its 
frequence and confirmed by the Jain parallels. Since thina (=slyana) by 
itself was known, and since the meaning of the compound was not very diffe- 
rent from that of thina, it is not hard to understand how in the course of time 
the Buddhist monks came to feel that this mysterious middha ( of no com- 
prehensible etymology ) must be a word meaning about the same thing. So, 
in relatively late times but before the end of the Pali canonical period, middha 
was born. The mentioning in pairs, whether compounded or not, of near- 
synonyms is such a familiar thing in all stages of Indic that it furnished a 
ready-made pattern for this reanalysis of the word. 

All the desperate struggles of late Buddhist commentators and rm 
scholars to find an etymology for middha were therefore, of course, doomed to 
failure. And the evidence collected by Mr. Barat has also no bearing on 
the original meaning, though of course it is significant of the way later 
Buddhists understood it (and interesting in the light it throws on the 
scholastic mind, which must split hairs even if it has to create imaginary pro- 
blems to operate on ). 

It remains to say a word of the Jain variant thinagiddhi (styanagrddhi ). 
I suggested above one possible origin, but I do not really think that as likely 
as another, now to be presented. My analysis of the Pali form requires the 
assumption that a form with hiatus, say thina ( thina ) —iddha (iddhi ), must 
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once have existed, at least fleetingly. Now the Jains have a word AMg. 
giddhi, Jain Skt. grddki, “ greed, passionate attachment.” Since in AMg 
and most other Prakrits intervocalic Eg may disappear, and since as we saw 
these dialects also show a tendency to avoid hiatus between words or parts of 
a compound word, even by inserting unhistorical consonants, it is not hard to 
see how in time the Jain monks came to interpret their word for “ somnambu- 
listic vicious activity” (as an “obscuring” of “ belief ") as if. “grasping 
through, or in a state of, stupefaction,” or something resembling that. To 
them, thine-iddhi could easily stand for thina-giddhi; both might be 
“regular” developments of an imagined Skt. *stydma-grddhi. That this con- 
struction is “wrong,” that is historically fanciful, is proved by the alternative 
thinaddhi, which persists by its side. But once the Pkt. thinagiddhi had been 
established, it would inevitably be represented in Sanskrit (when the Jains 
began to use that language ) by styanagrddhi, from which the preceding 
asterisk must then be removed. 

The suggested origin of Pali middha, by historically false word-division, 
is not without parallels. Cf. the English newt and nickname, from older ewte 
and eke-name. In both these words the initial m was originally the final of 
the indefinite article a(n); en ewte and an ekename were secondarily analyzed 
as d-newt and a-mickname. See Leonard BLOOMFIELD, Language (New York 
1933), p. 419. " 


A SANSKRIT INDEX TO THE CHANDOGYA UPANISAD* 
(With References to other Sanskrit. Texts) 





By 
E. G. CARPANI 


IL &ü. 

260. A (1), adv.-prep.: unto, until, as far as, hither. Lat. ad. 1,6.6; 
IL 14; IIL136; 194; V,21; VII21; 7.1; &1; 101; VIILS.1. 

261. A (2), first syllable of ad:  IL,8.1. 

262. AKASA, m.: ether; sky; atmosphere —" Aka is the subtle and 
ethereal fluid, supposed to fill and pervade the universe and to be the pecu- 
liar vehicle of life and of sound — (MONIER-WILLIAMS). -$zs (nom. sg.) : 
19.1: IILIL7; 12.7; 135; 18.1; IV,131; V6.1; 232; VIIA2; 121; 
26.1; VIILLL3; 141. -éam (acc. sg) : 19.1; IV,105 ; V,10.4,5; 15.1; 
VIL2.1; 7.1; 11.1; 12.1-2; VIIL12.4  -$ema (instr. sg): VILIZ21. -$at 
(abl. sg.) : I, 9.1; V, 104-5 ; 122 ; VII, 13.1 ; VIII, 12.2. -$asya (gen. sg.) : 
VIL122. -íe (locsg) : V,23.3; VII,12.1. 

263. AKASAVANT, a.: spacious ; extensive. -vates (acc. pl.) : VII,12.2. 

264. AKASATMAN, a.: with ether as self. -mé (nom. sg.) : JII,14.2. 

265. AKITAPATAMGAPIPILAKAM, adv. : together with worms, flies, and 
ants. See No. 502 

266. AKHANA, a.: hard. -mas (nom. sg. m): L2.8. -nam (acc. sg. 
m.) :-L2.7-8. f 

267. AGATR, m.: effective singer. “qui obtient en chantant la réalisa- 
tion de" (RENOU). -ià (nom. sg.) : 1,2.14. 

268. AGNIDHRIYA, a. : being with the Agnidhra ; m. : the fireplace with- 
in the Agnidhra. -yasya (gen. sg.) : П,24.7. 

269. ANGIRASA, a. : descended from Angirasas. -ses (nom. sg.) : III, 
17.6. 

270. ACARANA, n.: approaching, conduct. -ne (loc. sg.) : VIII, 12.3. 

271. ACARYA, mL : teacher. -yas (nom. sg.) : IV,9.1; VII,15.1. -yom 
(acc. sg.) : VII, 15.2 ; -y&t (abl. sg.) : IV,9.3. 

272. ACAÁRYAKULA, n.: teacher's family. -lem (acc. sg) : IV,5.1; 9.1. 
-lat (abl sg.) : WIII,15.1. 

273. ACARYAKULAVASIN, a.: dwelling with a teacher's family. -si 
(nom. sg. m.) : IT, 23.2. . 


* Continued from NIA I, 10. 

l mano-mayah früna-Sariro bhü-rüpah satyasartkalba akaía-atmàá sarva-karmàü 
sarva-kamah sarva-gandhah sarva-rasah sarvam йат abhyatto-vàky an-adarah/Cf. 
MLU. VI, 17; Kzus U. II, 14. See also M. U. II, 6: RB.AU. V, 6; Mund U. III, 
17; Svet. U. III, 20; IV, 14. manomayah prümasariro c Мшуў. О. 1127. 
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274. ACARYAJAYA, f: teacher's wife. -(пот. sg.) : IV, 103. 

279. ACARYAVANT, a. : one who has a teacher; having a teacher 
(nom. sg. m.) : VI, 14.2. 

276. ACARYAHAN, m.: slayer of a teacher. -hà (nom. sg): VII, 
15.2-3. 

277. Ayi, f.: combat, race. -jes (gen. sg.): I, 3.5. (campus planus 
[BOFP].). 

278. AJYA, n.: clarified butter. -yasya (gen. sg.) : V,24-5. 

279. ATIkI, proper name (f.). Name of the wife of Usasti. -kyà 
(Instr. 8g.) : I, 10.1. अ 

280. ANDA, n: egg. -dam (nom. sg.) : ग्या, 19.1, Cf. M.U. VI, 36; 
Mahái-Bh. XII, 311. 3-4 (C. 1157 1-2) ; Baskalamantra U. IX. 

281. ANDAKAPALA, n.: egg-shell. -le (nom. du.) : III, 19.1. 

282. ANDAJA, a.: egg-bom. -jam (nom. sg. m): VI, 3.1 :— 

tesa khalv esa bhülànüm irimy eva bijani bhevanti, 
Gnda-jam jiva-jam udbhij-jam iti |* 

283. AT, adv.: afterwards ; then; from this. III, 17.7. 

284. ATMAKRIDA, a.: delighting in self. -das (nom. sg. m): VII, 
25.2. See No. 4. | 

285. ATMATAS, adv.: from the Soul. VII, 26.1. 

286. ATMAN, m.: breath, soul, spirit; principle of life and sensation ; 
the abstract individual; the individual soul; the self; the soul of the uni- 
verse, -md (nom. eg.) : I, 7.2; 13.1; ITI, 143-4 ; IV, 37; 15.1; V, 11.1; 
12.1; 13.1; 14.1; 151; 161; 17.1; VI, 87; 94; 103; 113; 123; 133; 
143; 153; 163; VII, 3.1; 52; 252 ; VIII, 15; 334; 41; 53; 71, 3-4; 
83-4; 101; 111; 124-5; 14.1. -mdénem (acc. sg.) : I, 312; II, 94; 
225; ү, 11246: 121-2: 131-2: 141-2: 151-2: 161-2: 171-2: 181: 
VI, 16.1-2; VIII, 16; 51-2; 7.1-3; 81,4; 11..1-2; 12.6. -manà (instr. sg.) ; 
VI, 3.2-3; 11.1. -mane (dat. sg.) : II, 22.2. -manas (gen. sg.) : V, 122; 
132; 142; 152; 162; 172; 182; VIII, 52; 81. -mani (loc. sg.) : V, 
24.4; VIII, 15.1. -miénas (nom. pl.) : II, 22.3. -masu (loc. pl.) : V, 18.1; 
24.2.3 











l. "Cette remarque n'a rien A faire ici, où elle trouble la suite des idées 
C'est sans doute une interpolation amenée par le chiffre 3, et qui donne à penser 
que eu classifications ont pu souvent être réunies par voie des chiffres.” (SENART, 
op. cta р. 79.) " Questo capoverso si collega con la sezione precedente per via del 
numero tre che qui e li occorre; ha peró osservato il FogMICHI, II pensiero reli- 
Eioso neil India, 199, che non si tratta di una semplice intrusione, perchè vi è un 
nesso logico : la nascita degli esseri è dovuta o al calore (uovo incubato), o all'acqua 
(sperma) o a un seme vegetale"  (PAPESSO, op. cit., p. 191.) 

2. átman: Old Gérm. àtum (cf. Goth. ahma) ; Angl. Sax. zdhm; Mod. Germ. 
Athem ; Irish adhm. Ci. Gr. autmz, atmós, atmis. 

For the development of the conception of diman and its union with Brahma, 
see R. E. HUME, op. cit., pp. 23-32; V. PAPESSO, op. cit., pp. 16-64; B. G. TILAK 
QM Md E CE. Otto Strauss, Die àltesten Upanisaden, in Indische Phi- 


1939.] A SANSKRIT INDEX TO THE CHANDOGYA UPANISAD 613 


987. ATMAMITHUNA, a.: coupled with self. -mas (nom. sg. m.) : VII, 
25.2. 

988. ATMARATI, a.: finding satisfaction in self. -tis (nom. sg. m.) : 
VII, 252. See No. 4. 

280. ATMAVID, a : knowing the supreme spirit or self. -vit (nom. sg.) : 
VII, 1.3.1 | 

200. ATMAVIDYA, f.: knowledge of the supreme spirit or of the self ; 
spiritual knowledge. -(nom. sg.) : IV, 14.1. 

901. ATMASAMMITA, a.: measured in itself (Hume). -fam (acc. 
sg. n.) : П, 101,61 | 

292. ATMADESA, m.: instruction with regard to the soul (HUME) ; 
doctrine of the soul. -Sas (nom. sg.) : VIL, 25.2. 

203. ATMANANDA, a. : finding bliss in soul (self). -das (nom. sg. m.) : 
VII, 25.2 

204. ATHARVANA, a : relating to Atharvan. -#es (nom. Sg. m.) : VII, 
14. -pam (acc. sg. m.) : VII, 12; 21; 7.1. Cf. BAU. II, 410; IV, 
5.11: M.U. VI, 32-33; Mund. U. I, 15. 

905. ADARSA, m.: mirror. -fe (loc. sg.) : VIII, 7.4. 

906. Арт, п. : beginning, commencement. -dis (nom. sg.) : II, &1; 
9.4 : 10.2. 

207. ADITYA, a. : belonging or devoted to Aditi; pl. : the Adityas. -yas 
(nom. sg.) : I, 3.7; 5.1; 63; 11.7; 132; II, 21-2; 105; 201: 21.1; IIT, 
11; 64; 74; 84; 94 ; 104 ; 131: 182; 19.1, 3; IV, 11.1 ; V, 41; 192 ; 
VIII, &.1. -yam (acc. sg.) : I, 11.7; 11, 9.1, 8; 105; 2411-12(n.) ; III, 14; 
23:33; 43; 53; 156; 194 ; IV, 155; 17.1; V, 102; 13.1; VIII, 65. 
-yena (instr. sg.) : III, 18.5. -yàt (abl. sg.) : II, 105; IV, 155; 172; 
V, 102; VI, 42; VIII, 6.2. -yasya (gen. sg.) : I, 65-6 ; II, 106 ; III, 1.4; 
23:33:43: 53; VI, 42; VIII, 62. -ye (loc. sg.) : І, 66; П, 141-2; 
IV, 11.1; V, 19.2; VIII, 62. -yás (nompl) : II, 24.16 ; III, 8&1; 16.5-6. 
-yebhyas (dat. pl.) : II, 24.14. -yaném (gen. pl.) : IT, 24.1 : ITI, 83-4; 16.6. 

208. ADITYAJAYA, m.: victory over the sun. -yàt (abl. sg.) : П, 10.6. 

299. ADITYATVA, n.; sunhood. -vzm (nom. sg.): VI, 4.2. 

300. ADIBHAJIN, a.: connected with àdi. -fimi (nom. pL n.) : II, 9.4. 





l arat; fokam ülma-vid... 

स यो ह वै तत्परमं ят वेद ब्रह्षैव भवति नास्याब्रह्मवित्कुळे भवति । 
तरति शोकं तरति पाप्मानं गुहाम्रन्थिभ्यो विमुक्तोऽमृतो भवति ॥ 
Mund.U. IIL229. See M.U. L2 for the ignorance of iman. 

2 'atha khalv ütma-sammilam ali-mylyu saplavidham sdma updsifa...... 
Atmasammitam enferme un double sens, d'une part: 'qui se mesure par Ou Sur 
lui-méme ' et de l'autre: 'égal à l'átman, à l'àme’, et Cest sans doute le sens 
primitif du terme, celui qui explique ou qu'explique l'autre épithéte afimrtyw, puis- 
que l'átmam dépasse la mort..."  (SENART, of. cit, p. 2L)" üilmasammita, non 
ha qui anche il significato di 'commieurato con, uguale all'atmam universale’, che 
gli dà Sankara.”  (PAPESSO, op. cit., p. 118.) 
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301. ADISTA, n.: rule of conduct; instruction. -fam (nom. sig.): III, 
18.1-2. 

302. ADESA, m. : instruction, precept, rule, account. -as (nom. sg.) : 
III, 19.1—(adityo brahmety=M.U. VI, 16); VI, 1.4.6. -šem (acc. sg.) : 
VI, 1.3. -£zs (nom. pl.) : IIT, 5.1-2. 

303, ADHIPATYA, n. : lordship. -yam (acc. sg.) : Ш, 64: 74; 84; 
94: 104; У, 26, 

304. ANANDIN, a.: happy, joyful  -mes (nom.pl.) : VII, 10.1 

305. APAYITR, m.: procuring; obtainer. -tā (nom. sz.): I, 17. 

306. APÜRYAMANAPAKSA, m.: the half-month of the waxing moon. 
इक (acc sg.) : IV, 15.5; V, 10.1. -süt (abl. sz.) : IV, 155; V, 10.1. 

307. APOMAYA, a.: consisting of water. -yds (nom. sg. m.) : VI, 54; 
6.5: 7.1, 6. 

308. AMALAKA, m.: Emblic myrobalan ; n.: the fruit of e. myr. -ke 
(acc. du. n.) : VII, 3.1. 

309. AMIKSA, f. : curd of two-milk whey. -saya (instr. sg.) : УШ, 8.52 

310. AYATANA, n.: support; resting-place; seat: abode. -nam (nom. 
-ace. sg.) : V, 15; 1.14; VI, 82. -ndya (dat. sg) : V, 2.5. -máni (acc 
pl.) : VI, 242. 

311. АҮАТАМАУАМТ, а. : having a support. -vdn (nom. sg. m.) : IV, 
8.3-4. -vatzs (acc. pL) : IV, 8.4, 

312. AYAMANA, n.: stretching. -mam (nom. sg.) : I, 3.5. 

313. Avus, n.: life; vital power; duration of life, -(acc. 8g.) : II, 
11.2 ; 12.2 ; 132; 142; 152 : 162: 17.2; 18.2 ; 19.2 ; 202 ; III, 16.6 ; IV, 
112; 122; 13.2. -usas (abl. sg.) : IT, 246, 10,15. 

314. ARANYA, a.: relating to a forest; m.: wild (в). -yds 
(nom. pl. m.) : IT, 97. 

315. ARUNT, a.: descended from Arupa; proper name. -mis (nom. sg. 
m.) : V, 112; VI, 8.1. -pim (acc. sg. m.) : V, 17.1. -paye (dat. sg. m.) : 
III, 11.4. 

316. ARUNEYA, a.: descended from Aruni ; proper name. -yas (nom. 
sg. m.) : V, 31; VI, 1.1. 

317. ARJAVA, n.; propriety of act or observance. -vem (nom. sg.) : 
111, 17.4. 

318. ARTVIJYA, n. : the office of a sacrificing priest. -ydis (instr. pl.) : 
I, 10.6 : 112.3, ; 

319. ARSEYA, a. : derived from a Rsi -yam (nom. sg. n.) : I, 39. 

320. AWA-, prn. stem of first person. See No. 254 

S2l. AVARTA, m.: turning; turning round ; activity. -tem (acc. sg.) : 
IV, 15.6. 

322. AVARTIN, a.: returning. -fimi (nom. pl. n.) : V, 10.8. 

323. AVASATHA, m.: dwelling-place. -thám (acc. pL) : IV, 1.1. 

Lol ss pretasya агат [БМ гуй] vasanena alankürema iti sat-kurvanti, etena 
hy amur lokari jesyanto manyante. I prefer the BOHTLINGK's emendation dmik- 
fayd, See the Sahkara’s gloss of bhiksd by gandha-màl ya-anna-üdi-laksana. 
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324. AVIRBHAVATIROBHAVA, m.: appearance and disappearance. -Vau 
(nom. du.) : VII, 26.1. 

395, ASA, f.: hope. -(nom. sg.) : VII, 14.1-2; 26.1. -$üm (acc. 8g.) : 
II, 22.2; VII, 14.1-2. -Saya (instr. sg.) : УП, 142. -éayas (abl. -gen. sg.) : 
VII, 142 ; 15.1. 

996. дёїѕ, f.: prayer. -isas (nom. pl.) : VII, 14.2. 

327. ASIHSAMRDDHI, f.: fulfilment of wishes (HUME). -dhis (nom. 
sg.) : I, 3.8. 

328. ASEDDHA, a.: kindled by hope. -dhas (nom. sg. m.) : VII, 141. 

. AéVATARASVI, proper name (m.). -vis (nom. eg.) : V, 11.1. -vim 
(acc. sg.) : V, 16.1. 

330. ASURA, a.: belonging to or devoted to evil spirits. -ras (nom. sg. 
m.) : VIII, 8.5. 

331. ASTAVA, m.: the place of reciting a particular hymn. -ve (loc 
sg.) : I, 10.8. 

332. AsYA, n.: mouth. -yem (nom. sg): V. 182. -yüt (abl sg.) : 
I, 2.12. 

333. AHAVANIYA, m.: em fire; oblation-fire. -yas (nom. sg.) : 
IV, 131; V, 182. -yasya (gen. sg.) : IL 24.11. -ye (loc. sg.) : IV, 17.6. 

434. AHARASUDDHI, f. : pure nourishment. -dhau (loc. sg.) : VII, 26.2 
Cf. Mund. U. TIT, 1.8. 

335. AHUTI, f: offering oblations with fire. -lim (ace. sg.) : V, 19.1. 
-tes (abl. -gen. sg) : V, 42.; 52; 62; 72; 82. -tau (loc. sg.): V, 33; 
9.1. 

336. AHRADA, m.: sound of thunder. -dés (nom. pl.) : VII, 11.1. 


I 


337. T-, pm. stem of third person. [Lat. id ; Gothic ita ; Old Germ. iz ; 
Mod. Germ. es] See No. 344. 

338. ITARA, prn. a. : other ; another ; different from (with abl.). [Ci 
Lat. ilerum ; Irish iter ; Gr. éti] -rān (acc. pl. m.): 1, 29. V, 1.12. 

330. I1TAS, adv.: hence, from this; from this point; from this world ; 

340, 171, adv.: so; thus. Occurs 695 times. 

341, ITIHASAPURANA, n.: ancient history (legend). -yam (nom. acc. 
eg.) : III, 4122; VII, 12, 4; 21; 7.1. 

342. ITTHAM, adv.: thus; in this manner. VII, 5.2. 

543, тр, ра. : just, quite, even; exactly. IIT, 17.7. 

344, IDAM, dem. pm.: this, this here. [Cf. Lat. id.] ayam (nom. 
sg. m.) : occurs 35 times. idam (nom. -acc. sg. n.) : 72 times. iyam (nom. 
sg. f.) : 13 times. imam (acc. sg. m.) : 12 times. imam (acc. sg. f.) : III, 
11.6. amena (instr. sg) : 7 times. asmai (dat. sg.) : 19 times. asmat (abl. 
sg.) : 4 times. asya (gen. sg.) : 104 times. asyas (gen. sg. f.) : IV, 17.8. 
asmin (loc. sg.) : 35 times. asyüm (loc. sg. f): IIL 122. imou (nom. 
du. m.) : VIII, 8.3. ime (nom. pl m.) : 12 times. imani (nom. -acc. pl. 


616 NEW INDIAN ANTIQUARY [Dec. 


п.) : 10 times. imüs (nom. -acc. pl f): 16 times. ima (acc. pL m.) : 
2 times. ebhis (instr. pL) : 2 times. ebhyas (dat. -abl pL) : 6 times, &bh- 
yas (abl. pl. f.) : VIII, 6.2. esám (gen. pl.) : 6 times. dsam (gen. pl. £.) : 
2 times. esu (loc. pl): VIII, 7.4. āsu (loc. pl. f.) : VIII, 6.2. 

249. INDRA, m* : proper name (Indra). -ras (nom. sg.) : VIII, 73. ; 
9.1. -ram (acc. sg.) : П, 223, -rena (instr, sg.) : III, 7.1, 3. -Tasya (gen. 
8g.) : II, 22.1 3. -re (loc. sg.) : II, 22.5. 

246. INDRADYUMNA, Proper name (m.). -nas (nom. sg.) : V, 11.1. 
“nam (acc. sg.) : V, 14]. 

347. INDRIYA, a. : belonging to Indra ; n. : might. yam (nom. sg. n.) : 
IIT, 13; 22; 32: 42 : 52. 

348. IBHYA, a.: rich -Yam (acc. sg. m.) : 1, 10.2. 

349, IBHYAGRAMA, m. : village of a rich man. -me (loc. sg.) : I, 10.1. 

350. IMA—, pm. stem of third person. See No. 344 

351. IYAM—, see No. 344 

352. IVA, encl pel: like; as it were; just. Occurs 37 times. 

353. ISIKATÜLA, n.: the point or upper part of a reed ( MONIER- 
WILLIAMS). -lem (nom. sg.) : V, 243. 

354. ISTAPÜRTA, n. : sacrifice and merit. -te (acc. du.) : V, 103. 

355. IHA, ad. : in this place ; here; hither. [СЇ Сг. ithai ; Goth. ith.] 
Occurs 23 times. 

356. IHAKARA, m. : the sound tha. -ras ( sg.) : 1, 13.1. 


I 
397. ЇКАВА, m. : the sound i. -ras (nom. sg.) : I, 13.1. See No. 41. 
358. IDRÓA, a. : of this appearance. -#2= (пот. рі.) : IV, 142. 
U 
359, 0, encl. pel. : and; now; also. Occurs 33 times. 
360. UKTHA, n. : praise ; recitation. -tham (nom. sg.) : I, 7.5. 
361. VOCAIS, ady.: high ; above ; upwards. I, 11.7. 
362. UCCHISTA, a.: left; rejected ; n.: leavings; fragments. Чат 
(nom. -acc. sg. n.) : І, 103; V, 244. पँक (nom. pL m.) : 1, 104. 
363. UTA, conj: and; also: even. Occurs 7 times. 
364. ` UTKRAMANA, a. : a going forth : depart -He (loc. sg.) : VIII, 
6.6. ...vigvaii anyà utkramame bhavanti. =Kat.U. VI, 16; cf. MU. 
VI, 30. 
365. UTKRANTAPRANA, à.: departed. -na (acc. pl.) :- VII, 153. 
366. UTTAMA, a.: highest. -mam (acc. sg. n.) : III, 17.7. -mesu (loc. 
pl.) : III, 13.7. | 
а UTTAMAPURUSA, m. : the supreme spirit. -sas (nom. sg): VIII, 





368. UTTARA, a.: upper, higher, superior. -ram (nom. -acc. sg. n.) : 
ПІ, 15.1 : 17.7, 


369. UTTARATAS, ady. - above, from the north : northward. Occurs 7 
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370. UTTAHATR, m.: one who rises. -IF (nom. sg.) : VII, 8.124 

371. up (1), adv. : up, out. Occurs 5 times. 

972. up (2), used in word-analysis. I, 3.6-7; 6.7 ; II, 83. 

373. UDAKA, n.: water. -kam (nom. -acc. sg.) : III, 192; IV, 15.1. 
-ke (loc. sg.) : 1, 43.; VI, 13.1.—Cf. B.AU. II, 412; MU. VI, 35 ; VII, 
11. 

374. UDANMUKHA, a.: facing the north. -khes (nom. sg. m.) : II, 
243, 7, 11. 

375. upaÑc, a : directed northward. udar (nom. sg. m.) : Ш, 134; 
IV, 155; V, 10.1; VL 141. udak (acc. sg. n. as adv.): IV, 17.9. upici 
(nom. sg. f.) : III, 152 ; IV, 52. udaficas (nom. pl. m.) : Ш, 4.1. udicyas 
(nom. pl. f.) : HI, 4.1. 

376. UDANYA, f.: thirst. -(nom. sg.): VI, 85. | 

377. UDAPANA, n.: the drinking of water. -nem (nom. sg.): I. 104 

378. UDAYA, m.: rising. -yam (acc. sg.) : III, 19.3. -yat (abl ag.) : 
II, 9.2. 

270. UDARASANDILYA, proper name (m.). -ydya (dat. sg): 1, 93. 

380. UDAGARAWA, m.: pan of water. -vé (loc. sg.) : VIII, 8, 1-2. 

381. UDANA, m.: breathing upward. -mas (nom. sg.) : Ш, 13.5; У, 
231. -màya (dat.sg.): V, 23.1. -ne (loc. sg.) : V, 23.2. 

382. UDGATR, m.: Udgatar priest; chanter of the Sàma-Veda. -tā 
(nom. sg.) : I, 2.13; 6.8; 7.8; 11.6; IV, 16.2. -tdram (acc. sg.) : I, 10.10. 
-tar (voc. sg.) : I, 10.10; 11.6. -tm (acc. pl.) : I, 10.87 

383. UDGĪTHA, m. : chanting of the Sima-Veda. -fhas (nom. sg.) : I, 
1.1-5 ; 3.4, 6-7; 5.1, 5; 6.8; 9.2; 12.1; II, 212; 331; 41; 51; 6.1; 7.1; 
82:95; 103; 111; 121; 13.1; 141; 151; 161; 17.1; 18.1; 19.1; 
201: 21.1; 22.1. -tham (acc. sg.) : 1, 17.8; 2.1-7, 10-12, 14; 3.135 ; 
53:923; 10.10; 116-7. -the (loc. sg.) : I, 8.17 

384. UDGÍITHABHAJIN, a.: sharing in the udgithe. -jines (nom. pl. 
m.) : II, 95:3 

385. UDGITHAKSARA, n.: a syllable of udgitha, -rümi (acc. pl): I, 
3.6-7. 


— 1 .... sa yadü bali bhavati, atha utthātā bhavati, uttisthan paricarità bha- 
vali, paricarann upasallü bhavati.... "ll semble que les mots utthütü, paricaritá 


et upasatid aient ici comme un double aspect, l'un dans leur sens étymologique, 
l'autre avec la valeur spéciale dans laquelle ils ont été fixés par l'usage. Paricarità 
est 'serviteur', mais étymologiquement 'celui qui va et vient, qui s'active”; mpa- 
satia est ‘celui qui est assis', mais en méme temps 'l'habitant, le domicilié". Рош 
uithdld jignore quelle est la signification dénominative mais elle aoit exister; car 
autrement ce tour par le nom d'agent serait bien gauche," (SENART, op.cit., pp. 96-7.) 

9 See A. HILLEBRANDT, Ritualliteratur, vedische Opfer u. Zauber., Grundriss 
der indc-arischen Philologie, IIL2 ; J. M. Van der Hoocr, The Vedic Chant stu- 
died im ils textual amd melodic form, Wageningen, 1929, pp. 58ff.; Das Sama- 
vidhünabrühmana, eingeleitet u, aibersetzten von S. Konow, Halle, 1893; J. EGGE- 
LING, The Satapatha-Brühmana translated, S.B.E., XXVI, Part II, p. 310; CALAND- 
HeN2Y, L'Agnistoma, description compléte de la forme normale du sacrifice de Soma 
dans le culte védique, Paris, 1906-7 5 
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386, UDDALAKA, proper name (m.). -kas (nom. sg.) : V, 112; VI, 
8.1. -kam (acc. sg.) : V, 17.1. -kaya (dat. sg.) : III, 11.4. 

387. "UDBHIJJA, a.: born by a sprout. -jes (nom. sg. m): VI, 3.1. 
See No. 282. 

388. uPA (1), adw.-prep. : to, near to; unto. Occurs 6 times. 

2389. UPA (2), used in word-analysis. II, 8.2. 

390. -UPAKOSALA, proper name (m.). -las (nom. sg.) : IV, 10.1. -la 
(voc. sg.) : IV, 14.1. 

J9l. UPAJANA, m. : additional production ; increase. -mam. (acc. gg.) : 
VIII, 123. 

392. UPATAPIN, a: sick : -pi (nom. sg.) :VIIT, 42. -pinam (acc. 
sg.) : VI, 15.1. 

393. UPADRAVA, m.: accident. -pas (nom. sg.) : II, 82; 9,7; 103. 

304. UPADRAVABHAJIN, a. : sharing in accident. -jinas (nom. pl. m.) : 
II, 9.7. 

395. UPANISAD, f.: secret doctrine ; sitting near. -sat (nom. 
sg.) : ҮШ, 85. - йат (асс. 5g.) : I, 13.4; VIII, 8.4. -şadā (instr. sg.) : 
I, 1.10.1 

396. UPARI, adv.-prep. : above, upon, over, further (upari upari : conti 
nuously), [Cf. Gr. hupér ; Lat. super; Zend upara ; Goth. ufar; Old Germ. 
obar ; Mod. Germ. über.] VIII, 3.2. 

397. UPARISTAT, adv.-prep.: from above ; behind, after Occurs 4 
times, 

398. UPAVADIN, а. : censuring, blaming. -dinas (nom. pl. м): үп, 
6.1. 

399. UPAVYAKHYANA, n.: further explanation. nam (nom. sg.) : I, 
1.1,10 ; 4.1; III, 19.1. 

.. 400. UPASATTR, m.: worshipper. -td (nom. sg.) VII, 81. See 
No. 370. i 

401. UPASADA, name of a ceremony. “The ceremonies which consti- 
бше a part of the Jyotistoma (Praise of Light) form of the Soma sacrifice 
and during which the sacrificer is allowed a certain amount of food." 
(HUME) -dais (instr. pl) : IMI, 17.2. 

402. UPASARANA, n. : flowing towards. nani (nom. pl.) : І, 3.8, 

В 403. UPASTHA, m. : lap; the organs of generation. -thas (nom. sg.) : 
» 8.1. 

404. UPAKARANA, n.: bringing near, com 
П, 24, 3, 7, 11. 

405. UPASANA, m.: seat; being intent on; attendance. -nam (nom. 
Sg.) : II, L1. See No. 395. 

——— EEN 

1. See S. SCHAYER іп Rocznik Orjentalistyezny, Ueber die Bedeutung des 

Wortes Upanisad, Mh 97-67. SCHAYER renders upa-as ' urmwerben Cf. H. 
OLDEN BER: ы i basana A Dis de panishaden und di Münze des 
है , Og Ie oe Lehre der Up nd die Anjünge des 





. ml (abl. sg.) : 
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^" *A06. UBHA, prm. : both. [Cf. Gr. ámphko ; Lat. ambo ; Lith. abbu ; Slav. 
oba.] -bheu (nom.-acc. du. m.) : I, 110; 7.7; VII, 12.1; VIII, 13; 62; 
84. -bhe (nom.-acc. du. n.-f.) : IV, 164 ; VIII, 1.3: 3.5. -bhabhyam (instr. 
du.) : IV, 16.5. 

407. UBHAYA, a.: both. -yam (nom. -acc. sg, n.) : I, 22-6 ‘TIT, 18.1-2. 
-ye (nom. pl.) : I, 2.1; VIII, 7.2. 

308. UBHAYAPAD, a. : with both feet. -pat (nom. sg. m.) : IV, 16.5. 

409. uras, n : the breast. -(nom. sg.) : V, 18.2. | 

410. URUGAYAVANT, a.: unconfined. -bates (acc. pl.) : VII, 12.2. 

All. ULOLU, m. : ululation. [Cf. Lat. ululafus.] -lavas (nom. pl.) : 
III, 193. 

412. ULBA, n.: the bag which surrounds the embryo. -bam (nom. sg.) : 
III, 19.2. 

413. ULBAVRTA, a.: covered with ulba. -ias (nom. sg m): V, 9.1. 

414. USASTI, proper name (m.). -tis (nom. sg.) : I, 10.1 ; 11.1. 

415. USNA, a: hot, warm; pungent. -pas (nom. sg. m.) : I, 3.2. 

416. USNIMAN, m. : heat, -ménam (acc. sg.) : Ш, 13.8. 

0 

417. ÜKARA, m.: the sound й. I, 13.2. 

418. ÜRDHVA, à.: rising upwards; erected, raised. -vas (nom. sg. m.) : 
III, 10.4 ; 11.1; 135 ; VI, 6&.1-4; VIII, 65; vam (acc. sg. n. es adv. -prep. 
aloft, above, later): IL, 9.6-7; ҮП, 11; VIII, 6.6. -vdés (nom. pl): 
I, 43; 11, 23 ; III, 5.1. -vdbhis (instr. pl. f.) : VII, 11.1. -vesu (loc. pl.) : 
П, 2.1. 

419. 05МАМ, т. : һеаї; vapour, exhalation ; ardour, passion. -mágas 
(nom. pl.) : II, 223, 5. -masu (loc. pL) : II, 224 


(To be continued.) 


ABHILASITARTHACINTAMANI AND MATSYA PURANA 


By 
G. H. KHARE 


In Vol. I, No. 8 of the New Indian Antiquery, I have shown in my article 
on Abhilasitarthacintémani and Silparatna, that out of the 148 verses from 
Abhilasitérthacint@mani devoted to iconography as many as 94 occur in 
Superaina ad verbum and as Silperatna is definitely later than Abhilasitartha- 
ciniümani in date, the latter must have borrowed from the former. Here I 
wish to lay before the readers of this journal my results of the comparison 
between the iconographic descriptions from Matsya Puràma (MP)* and 
Abhilasitarthacintàmani (AC)? 

First of all I give here a comparative table of the icons described in the 
two works with their serial numbers in the respective works so that the readers 
may know the icons that have been dealt with in the two works as well as 
their order. 


ren T ш е 








(1) Visgu (24 varieties) 

(2) Hari (with 8 hands) | (1) Viggu (with 2, 4 & 8 hands) 
(3) Vimana | 

(4) Sriráma | 

(5) Nrvarüha | (12) Mahdvarahs 
(6) Narasimha (13) Narasimha 

(7) Trivikrama (14) Trivikrama 

(8) Matsya (15) Matsya 

(9) Kürma (16) Kürma 

(10) Caturmukha (17) Brahman 

(11) Mahadeva (2) Rudra 

(12) (When) killing Gajasura (4) Gajacarmadhara 
(13) (In) пуа (3) Nrtyat 


(14) (When) burning Puratraya (5) (In) Tripuradaha 











(15) Svacchanda Bhairava (8) Bhairava 
(16, 17) Mahesa (with 4 & 8 hands) (6, 7) Jüanayogeívara (with 4 & 8 
"m hands) 
हद P 
(10) Umáamaheávara 
(20) Harihara (11) Sivanáráyaga 
(21) Sanmukhz (18) Karttikeya 
(22) Vinayaka (19) Vinayaka 











l. Anandashrama Sanskrit series No. 54 chapters 258-261 
z Mysore Oriental Library edition; part I, chapter 3, verses 726-874. 
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(23) Katyayani | (20) Katyayani 
(24) Surarája (21) Suraraja 

(25) Vahni (23) Vahni 

(26) Pitrrája (24) Yama 

(27) Rakgasendre (25) Raksasendra 
(28) Jalesa (26) Varuga 

(29) Samirana (27) Vayu 

(30) Haramitra (28) Kubera 

(31) [sana (29) Téa 

(32) Seven Mothers (General) (30-38) Nine Mothers 
(33) Vireévara (39) VireSvara 
(34) Sri (40) Sri 

(35) Naga (41) Naga 

(36) Daitya-Danava (43) Riksasa 

(37) Pisáca (42) Pisàca 

(38) Vetala (44) Vetala d 
(39) Ksetrapála | (45) Ksetrapa 
(40) Manasija (Madana) (46) Kusumayudha 
(41-49) Sun & 8 planets (22) Prabhikara 


From the table given above it will be clear that in AC 49 and in MP 46 
icons have been described in all. In AC we have Vispu (24 varieties), Va- 
mana, $riráma and the 8 planets beginning with the Moon, which we do not 
find in MP: while the nine mothers, Siva (JiinayogeSvara) and Vignu (2& 
4 hands) described in MP are not to be traced in AC, where we get only a 
general description of the mothers. In case of Visnu (with 8 hands), the Sun 
points of similarity. Regarding a large number of the remaining icons, we 
can say that not only the descriptions, but the names and the order! even 
are either completely or nearly identical. To be more particular the names 
of icons no. 6-13, 7-14, 8-15, 9-16, 18-9, 19-10, 22-19, 23-20, 24-21, 25-23, 
27-25, 31-29, 33-39, 34-40, 35-41, 37-42, 38-44, 39-45, are the same in the 
two works; while numbers 5-12, 11-2, 12-4, 13-3, 14-5, 20-11, 21-18, 26-24, 
28-26, 29-27, 30-28, 36-43, 40-46, though different from each other in name, 
have the same descriptions 

When I say the descriptions are identical, I do not mean that the texts 
are identical They are indeed different. But if one compares the two des- 
criptions of any single image, one will find that they are the same in essence. 
But this is not all. Even the comparison from the textual point of view 
will show that many phrases from the two ptions are identical either 
nearly or ad verbum? To substantiate my point I give here all such phrases 
from the descriptions of 23 different images. 





1. There is some irregularity in the order of icons from MP as compared 
with that from AC. But on the whole my statement is not far from truth. 

2. One will easily find some difference even in identical. passages. But it 
is only apparent ; it is due to the difference in syntax of the descriptions from the 
two works, 
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AC MP 


(1) game AC 3/1/738; maru МР 260/28 











दृष्टाग्रेण समुद्ताम्‌ | gni 
विस्मयोत्फुडलोचनाम मशीन्फलचदनाम 

दक्षिणं कटिसंस्थे च बाहुं तस्य प्रकल्पयेत्‌ | दक्षिणं कटिसंस्थं तु करं तस्याः प्रकल्पयेत 
कूर्मपृष्ठे पदँ चैकमन्यन्नागेन्द्रमूेनि कूरमोपरि तथा पादमेकं नागेन्द्रमूधनि 

Чї ЧЇ тй तीक्षगदंष्राम्रघोणास्यं 


(2) नरसिंह AC 3/1/742; नारसिंह MP 260/31 














8 | खडूगखेटकधारिणीम्‌ खडूगखेटकधारिणम्‌ 
(3) त्रिविक्रम &( 3/1/751; MP 260/36 
9 | तथा त्रिविक्रमं वक्ष्ये | तथा त्रिविक्रम वक्ष्ये 
(4) चतुभुख AC 3/1/754; ब्रह्मा MP 260/40 
10 | चतुबोहुं शुभेक्षणम्‌ | चतुर्बाहुः Ядат: 
11 | वामपार्श्वं तु सावित्रीं दक्षिणे तु सरस्वतीम्‌ | वामपार्शेऽस्य सावित्रीं दक्षिणे च सरस्वतीम 
12 | हंसारूढं लिखेत्क्वापि क्वचिच्च कमलासनम्‌ | हंसारूढः क्वचित्कार्यः क्वचिच्च कमलासनः 
(5) mma AC 3/1/759; रुद्र MP 259/3 
13 тетет: शुक्को करश्मिसंघातः 
14 | कमलायतलोचन दीघोयतविलोचनः 
15 | द्वीपिचर्मपरीधान व्यांत्रचर्मपरीघान 
16 | केयूरहारसम्पन्नः हारकेयूरसम्पन्नः 
18 | द्रघट्वत्सरदेज्ीय दघश्वर्षा कृति: 
(6) अर्धनारीश्वर AC 3/1/772; МР 260/1 
19 | केयूरवलयान्वितम्‌ रवल्यान्वितः 
(7) उमामहेश्वर AC 3/1/779 MP 260/11 


| इरवक्त्रावलोकिनी 


[mt dos fois वामांसं देवदेवस्य स्वृशन्ती लीळया ततः 
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(8) हरिहर AC 3/1/785; शिवनारायण प? 260/21 


23 | हरिहरं वक्ष्ये सरवेपातकनाशनम्‌ | षिवनारायणं वक्ष्ये सर्वपापप्रणाशनम्‌ 
(9) षण्मुख AC 3/1/792; कार्तिकेय ॥? 260/45 

25 भुजान्‌ द्वादश कुर्वीत भुजान. द्वादश कारयेत्‌ 

26 | ग्रमे द्विबाहुः बने ग्रामे द्विबाहुक 





27 | уте зане करे शक्ति | द्विभुजस्य करे शक्त 


(10) विनायक AC 3/1/799; МР 260/52 
विनायके प्रवदामि 


28 | विनायकस्य वक्ष्यामि 
29 । पोनस्कन्थाडिप्रपाणिकाम 
30 | सिद्धिकबुद्धिभ्यां अधस्तादाखुना5न्बिताम, 


(11 ) कात्यायनी AC 3/1/803; MP 260/55 














लोचनत्रयसंयुक्ताम्‌ | लोचनत्रयसंयुक्ताम्‌ 
таар । अर्वेन्दुकृतलक्षणाम्‌ 
| अतसीपुष्पसच्छायां | अतसीपुष्पवणांभां YN 
निभङ्गिस्थानसंस्यानां महिषासुरमर्दिनीम्‌ | त्रिभङ्गिस्थानसंस्थाना igncm 
त्रिशूलं दक्षिणे | Bas qii 
घण्टां वा परझुं वार्झपे घण्टां वा परशु वाऽपि 
अधस्तान्माहिषम्‌ अघस्तान्माहिषम्‌ 
| ब्वकुटीभीषणेक्षणम्‌ पांघ H gpa | 
(12) gura AC 3/1/811; MP 260/66 
40 | किरीटकुण्डरुघरे | fef : 
41 отет ей чй en छत्रचामरधारिण्यः ख़्ियः पार्शे प्रदरीयेत्‌ 
42 | सिंहासनस्वमथवा लिखेटून्यवेसंयुतम 





| ЕБЕР | सिंहासनगते चापि गन्थवंगणसंयुतम्‌ 
43 | इन्द्राणीं वामतस्तस्य लिखेदुत्पलघारिणीम्‌ | इन्द्राणीं वामतथास्य कुयादुत्पलधारिणीम 


(13) पितृराज AC 3/1/820; यम MP 261/12 





44 | दण्डपाशधरम्‌ दण्डपाशघरम 
45 | ग्रदीस्तामिविहोचनम्‌ दीप्तामिसमलोचनम्‌ 
47 | कराळैः किङृरेवेव 





| (14) राक्षसेन्द्र AC 3/1/823.; MP 261/15 
48. | रक्षोमिबंहुभियुतम्‌ | їй їйї 


NEW INDIAN ANTIQUARY [Dec. 1935.] 


(15) समीरण 4 3/1/827; वायु MP 261/18 





49 | समीरणं प्रवक्ष्यामि घून्नं हरिगवाइनम्‌ वायुङपं प्रवक्ष्यामि धूननं तु सगवाहनम्‌ 
50 | चित्राम्बरघरम्‌ _ चित्राम्बरघरम्‌ 

(16) हरमिन्र AC 3/1/829; कुबेर MP 261/20 
51 | द्रविणन्यग्मपाणिभिः | धनव्यग्रकरे 

(17) gana AC 3/1/832; tar MP 261/23 
52 | तिश्वुलपाणिम्‌ | त्रिशुकृपाणिनम्‌ 

(18) Mothers AC 3/1/835; 9 Mothers MP 261/24 

53 | मातृणां लक्षणं वक्ष्ये | मातृणां लक्षणं वक्ये 

(19) चीरेबर AC: 3/1/837; MP 261/39 
54 | वृषारूदो जटाधरः | वृषारूढो जटाधरः 

(20 ) sf AC : 3/1/838: MP 261/40 
55 | faa देवी प्रवक्ष्यामि Ма देवीं प्रवक्ष्यामि 
56 | मणिकुण्डलघारिणीम्‌ मणिकुण्डलघारिणीम्‌ 
(21) नाग AC: 3/1/842; MP 261/48 
57 | amm | sme 
( 22) मनसिज AC 3/1/852; samaa MP 261/53 
58 | पार्थ 915499: = मकरध्वजधारकः | पार्धे चाश्वमुखं तस्य मकरध्वजसंयुतम्‌ 
39 | भाजनोपस्करान्विता भोजनोपस्करान्विता 
( 23 ) रव्यादि aama 40 3/1/858; प्रभाकर MP 261/1 
60 | तेजसा वृतौ | Жетт? 


Now we know that there is no consensus among Sanskrit scholars about 
the date of Puranas. But it is generally believed that the earlier Puranas 
have come into being before the seventh century of the Christian era?. MP can- 
not sor later than 1030 А.р., the date of Albirini, who directly refers to that 
Purana by name. But the accepted date of AC is 1129 AD. I must, there- 
fore, naturally conclude that MP is the only chief source of AC for icono- 
graphic descriptions. 


es 


l. WiINTERNITZ: NTERNITZ : History of In of Indian Literature, Vol. I, 
2. Ibid, p. 598. | को 





CANDRAGUPTA MAURYA AND THE MEHARAULI 
IRON PILLAR INSCRIPTION 


By 
H. C. SETH 


In a recent issue of the New Indiam Antiquary', Dr. О. STEIN has at 
length discussed my views, that Candra of the Meharauli iron pillar inscription 
is identical with Candragupta Maurya, put forward in a paper “ Inscription- 
al Evidence of Candragupta Maurya’s Achievements". Dr. O. STEIN 
seems to be convinced of my views that the Emperor Candra of the Meharauli 
inscription is neither identical with Candragupta I or Candragupta II of the 
Gupta dynasty, nor with Candravarman. But he does not agree with me in 
the other part of my suggestion that Candra is identical with Candragupta 
Maurya. He himself does not suggest that the inscription refers to any other 
ruler in Indian history, whose existence may otherwise be known through 
literary and other records. This negative attitude inevitably drives him to 
the conclusion that "the panegyric tenor of the ‘ pragasti’ must not mislead 
to the assumption of a ruler of great power " This is not a correct view to 
take. The very fact that the Emperor Candra put up an iron column, so 
unique in the annals of early history, testifies to his power and greatness. 
There is also nothing in the inscription on the iron column to make us think 
that it is an exaggerated and false eulogy of some petty local chieftain. 

In this paper, in trying to meet the difficulties raised by Dr. O. STEIN 
as regards the identification of Candra with Candragupta Maurya I shall 
confine myself to the main issues. It cannot be denied that there is a 
certain identity of names between Candra and Candragupta, and 
that like Candra, Candragupta Maurya also created a vast empire by 
his own efforts and held undisputed sway over it for a fairly long period 
Dr. O. STEIN does not see eye to eye with us that the conquests of Candra 
described in the inscription could well be des as that of Candragupta 
Maurya. It seems that his ideas on the history of India during this period 
are not very clear. One fails to understand the logic of the following state- 
ment of his, “ But neither can the people of the North-West who are men- 
tioned in ASoka’s inscriptions, prove anything for the time of Candragupta, 
as they do not rank with the subjects of his dominion." In the first 
place it is wrong to say that the Gandháras, Kambojas, Yonas and Nabhakas 
were outside the dominion of Asoka. These people are clearly distinguished 
from Antiochus of Syria in the north-west, and Colas and Pandyas, Satya- 
putras and Keralaputras in the south, who appear to be the independent 

1. “Round the Meharauli Inscription”. NIA. No. 3. June 1938. pp. 188 f. 

2 ПН. ХУІ. 1937. 117 ff. 3. NIA. 1. 192. 
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neighbours of Asoka. Secondly the mention of these north-western people in 
the Asokan inscriptions proves a great deal even as regards the extension of 
the empire of Candragupta over these people. It gives an absolutely reliable 
inscriptional evidence of the statement of the European classical writers that 
Candragupta conquered a great part of Arian&. As Strabo informs us " the 
Indus formed the boundary between India and Ariane, which lay immediately 
to the west, and was subject to the Persians for in later times the Indians 
occupied a great part of the Ariane which they received from the Macedo- 
nians": How this area was acquired by the Indians is also described by 
Strabo : "^ The order in which the nations of Ariané are placed is as follows 
Along the Indus are the Paropamisadai at the base of the Paropamisos range ; 
then towards the south are the Archotoi; to the south of whom succeed 
Gedrosenoi with the other nations who occupy the coast. The Indus runs 
in a parallel course along the breadth of these regions. The Indians possessed 
some of the countries lying along the Indus, but these belonged formerly 
the exander took them away from the Arionoi and established 
in them colonies of his own. Seleukos Nikator gave them to Sandrakottos 
in concluding a marriage alliance, and received in exchange 500 elephants ut 


Pliny also says that “ most writers do not fix the Indus as the western 
boundary (of India), but add to it four satrapies of the Gedrosi, Are ae, 
Arii, and Paropamisadai". Vincent SMITH acutely remarks, "the obser 
vation of Pliny that numerous authors include in India the four satrapies of 
Gedrosia, Arachosia, Aria, and the Paropanisadae must have been based on 
the fact that at some period previous to A.D. 77, when his book was published 
these four provinces were actually reckoned as part of India. At what time 
other than the period of the Maurya dynasty is it possible that those provin 
ces should have formed part of India? Pliny's information about the 
country was mainly drawn from the writings of Megasthenes and the other 
contemporaries of Alexander, Candragupta and Seleukos; and the natural 
interpretation of his observation requires us to believe that the four satrapies 
in question were ‘the large part of Ariane ceded by Seleukos’. Kabul and 
Kandahar frequently have been held by the sovereigns of India, and form 
part of the natural frontier of the country. Herat (Aria) is undoubted 
more remote, but can be held with ease by the power in possession of Kabul 
and Kandhar. The information left to us by some of these classical writers 
of Candragupta's occupation of the north western India and the high 
lands of the Hindukush is in a very remarkable degree corroborated by the 

riksasa, which states that Candragupta conquered Magadha 

with the help of the people of this area. Among others we cannot fail to 
^cognise Kambojas, Parasikas and Vahlikas, who formed part of 
Candragupta's army of occupation of Magadha. In the light of this incon 




















1. M'CRINDLE, Ancient India (1901 ed.). p. 15. 
2. Ibid, p. 89. 


3. Hist. Nat., VI. 23. d. Early History of India, p. 151. 


1939.]  CANDRAGUPTA MAURYA AND THE MEHARAULI INSCRIPTION 627 


trovertible evidence both Indian and Greek, supported by the inscriptional 
evidence provided by A&okan Edicts, that the highlands of Hindukush formed 
part of the empire of Candragupta, we fail to understand why Dr О. STEIN 
feels so surprised at our suggestion that the highlands of Bactria were in- 
cluded in Candragupta’s empire. It is likely that these highlands this side 
formed the boundary line between the empire of Candragupta and Seleucus. 
It does not preclude the possibility of some parts of old Bactria being included 
in the empire of Seleucus, which later on became independent under Diodotos. 
On very strong grounds Bahlika has been identified with modem 
Balkh (old Bactria) which lay across the seven tributaries of the Indus, and 
which had played such an important part from the earliest time in Indian, 
Persian, and Central Asian history. The general terms in which the con- 
quest by Candra of the different parts of his empire are described also indi- 
cate that Bahlika must refer to a country and people across the Indus who 
were well-known in the early centuries of the Christian era. Even if it be dis- 
puted that Bahlika is identical with Bactria and that Candragupta conquered 
any part of Bactria, we have yet the clear evidence of Mudràüráksasa that 
according to the Indian traditions Candragupta held sway over the Vahlikas. 
The main issue involved here is that the Indian traditions regarding Candra- 
gupta, like the Meharauli inscription for Candra, inform us that he con- 
quered Bahlikas. It will not be relevant to discuss here whether Chinese 
Turkestan and other parts of Central Asia also were included in the Mauryan 
empire, Dr. O. STEIN has not yet carefully gone into the whole case. 

The reference to the conquest of the enemies in the Vanga country 
in the Meharauli inscription evidently again in general terms suggests that 
the emperor Candra a successful campaign in eastern India. There 
cannot be any doubt that Candragupta also conquered the vast kingdom 
of Nandas in the cast. Mudrürüksasa hints at a bloody encounter with 
Nandas before Candragupta's occupation of Pataliputra. Milindapanho also 
records a terrific battle between Candragupta and Nandas. Curiously enough 
Dr. O. STEIN suggests, the sources say nothing of a war between confede- 
rated peoples and Nanda on one side, and Candragupta on the other side ; 
rather, the stories about the beginning of Candragupta's career point to his 
gaining slowly more and more followers till he could get so much power to 
ascend the throne, appearing as a liberator too.” 

The Meharauli inscription also refers in general terms to the conquest of 
southern India by the Emperor Candra. In controverting our suggestion 
that Candragupta also conquered considerable parts of India beyond the 
Vindhyas, Dr. O. STEIN again makes a statement which ignores the well 
ascertained historical facts. He remarks the " argument which declares that 
a considerable part of the country beyond the Vindhya was included in the 


Ee — 





1. We have discussed afresh the question in a paper " Kingdom of Khotan 
under the Mauryas”, read before the VIII International History Congress, Zürich, 
It is being shortly published in the Indian Historical Quarterly, 

2, NIA, 1. 193-194, 


628 NEW INDIAN ANTIQUARY [Dec. 





Maurya empire and that it is certain that Asoka did not conquer it, lacks 
any proof". Two facts are absolutely clear from the Aéokan inscriptions. 
Ond, that the edicts were inscribed in the various parts of the dominions 
governed by him. They fairly well mark the boundary of his empire and 
show that a considerable part of the country south of the Vindhyas was in- 
cluded in his empire. Internal evidence in the inscriptions also shows that the 
Colis, Pándyas, Satiyaputras and Keralaputra in the extreme south were the 
independent border states. Secondly, that Asoka only conquered Kalinga. Evi- 
dently we conclude that the part of the country between the Vindhyas and 
the independent kingdoms of the south mentioned above was conquered 
either by Candragupta himself or by his son, Bindusira. The evidence that 
we have put together in the paper under discussion weighs more in favour of 
Candragupta himself conquering considerable parts of the country beyond 
the Vindhyas. Some parts may have also been conquered by Bindusara. 
The fact that some of the classical writers following Megasthenes mentioned 
the military forces of certain of the Indian races of the time of Candragupta 
does not necessarily show that they were outside Candragupta’s empire. It 
is well-known that in India very often a conquering monarch allowed the 
vanquished kings to rule the conquered territory under his suzerainty, the sub- 
ordinate maintaining considerable armed forces. Dr. O. STEIN is also not 
correct in saying that “the military forces only of southern peoples are 
mentioned in the list of the peoples and kingdom, going back apparently 
to Magasthenes". Pliny along with the forces maintained by Candragupta 
himself, as well as the Andhras, Kalingas and other tribes, also mentions 
the military strength of certain hill tribes living between the Indus and the 
Jumna. “ The hill-tribes between the Indus and the lomanes are the Cesi ; 
the Cetriboni, who live in the woods; then the Mega llae, whose 
king is master of five hundred elephants and an army of horse and foot of 
unknown strength ; the Chrysei, the Parsagae, and the Asangae, 
where tigers abound, noted for their ferocity. The force under arms consists 
of 30,000 foot, 300 elephants, and 800 horse. These are shut in by the Indus, 
and are surrounded by a circle of mountains and deserts over a space of 
£25 miles"? Moreover the fragments of Megasthenes that have been reported 
to us by the classical writers do not inform us as to when and for what period 
he was at the court of Candragupta. May be that he was with Candragupta 
in the early part of his reign and left India before Candragupta undertook the 
expedition towards the South, which he would have done towards the later 
part of his reign after his power was fully consolidated in the North. ` 

The references in South Indian literature of the southern invasion of the 
Mauryas is of an early date. As these references to the Mauryas occur along 
= ЕДЕН AONE 


2, M’CRINDLE’S Ancient India as described by Megasthenes and Arrian. p. 145 
(1926 ed.). 


3. The date of the Tamil poet Mámulanür who refers to the southern invasion 
of Mauryas is not definitely ascertained. Prof. DIKSHITAR assigns him to the 
period 230 mc. and 300 Ap. (The Mauwryan Polity p. 64.) 
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with the Nandas, in all probability they refer to the invasion of Candragupta. 
These indicate that he invaded Southern India via Kohkana. Saurastra, we 
know from Rudradàman's inscription, was within his empire. Konkaga was 
also within Mauryan empire as is evidenced by the existence of the fragments 
of Aéoka’s Major Rock Edicts found in Sopara near Bombay. This part too 
was not conquered by Asoka, but he inherited it from his father and grand- 
father. Thus, the fact that Kalinga in the east was not included in Candra 
gupta’s empire will not militate against his conquest of Southern India from 
westward as indicated in the Tamil literature. 

The following passages from Mudrdéraksase, which indicate the exten- 
sion of the empire of Candragupta to southern parts of India, are regarded 
by Dr. O. STEIN as expressing Im a conventional form the wishes and the 
extent of the dominions. 


(1 ) चाणक्य :- 
आ शैलेन्द्राच्छिलान्तःस्खलितिस 








सा मयैव स्खलन्ती प्रथयति विनयालेकृतं ते प्रभुत्वम्‌ ॥ ( Act. III. 
It is to be noted that if we put these passages in their proper context, they 
seem to indicate that the extension of Candragupta's empire upto the southern 
oceans was taken by the author of the drama not as a mere conventional 
expression but as a fact. True, by themselves these passages could not be 
of much value in establishing the fact that Candragupta conquered consider- 
able parts of the country beyond the Vindhyas. But they have their value 
as evidence when taken along with other independent evidence pointing to 
the same fact. In any case they point to a tradition prevailing in the time 
of the author of Mudrürüksasa that Candragupta's empire extended to 
southern oceans. It is at par with the similar statement ( यस्याद्याप्यधिवास्यते 
जलनिधिवार्यानिळैरदैक्षिण: ) recorded for the Emperor Candra in the Meharauli in- 
scription. Scholars of Indian literature will not find it possible to accept the 
strange suggestion of Dr. O. STEIN that the Southern Ocean “ does not point 
to the Deccan, but rather to the coast of the Indus delta 
Thus, we find that Dr. O. STEIN has not advanced any convincing reason 
which may make us revise the statement that we made in the other paper 
that "if we assume, as there is every reason to do, that the iron pillar ins- 
er DEN YEE CUB MES 


1. NIA, 1, 198. 
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cription is an honest and unexaggerated statement of the conquest of a really 
powerful monarch, the inscription can apply to none so well and correctly 
as to the great founder of the illustrious Maurya dynasty." 

The main question in identifying Candra with Candragupta Maurya is 
the palzographic nature of the Mehrauli inscription. Scholars, with a great 
deal of certainty, palaeographically place the inscription in the early Gupta 
period. Fleet drew the attention to the significant fact that "allowing for 
the stiffness resulting from engraving so hard a substance as the iron of this 
column, they approximate in many respects very closely to those of the 
Allahabad Pillar inscription of Samudragupta."? Now one of the significant 
questions regarding the Mehrauli inscription is whether it is posthumous or 
not. If it is not posthumous, and the record was put in the life time of 
Candra himself, who according to the inscription also set up the iron pillar, 
then epigraphic evidence will lend a very great support to Candragupta I 
or Candragupta II being identical with Candra. If it is posthumous, then, as 
we shall discuss below, it becomes extremely doubtful if the inscription refers 
to any of the Gupta kings at all. 

Until recently it was generally believed that the Meharauli inscription was 
a posthumous record, but of late Dr. BHANDARKAR? and Mr. Dasaratha 
SHARMA * have raised doubts regarding its being so. But no convincing argu- 
ment has been advanced by these scholars to show that it is not posthumous. 
We give below the reasons for which we regard it to be definitely a posthu- 
mous record. 

(1) The expression in the first stanza that by the breezes of his valour 
the southern ocean is even still perfumed’ could not be used for a monarch. 
who was alive. 

(2) The expression in the second stanza* that his glory and fame, 
which recall his great prowess which destroyed his enemies, do not even now 
leave the earth could hardly be a suitable eulogy of a king who is alive. 
There is hardly any to think that the fame of a monarch yet alive 
in the fulness of his glory should leave this earth before the king himself has 
left it. 

(3) In the same stanza the simile that his fame does not even now 
. leave the earth like (the remnant of the great glowing heat) of a burned 
out fire in a great forest would be a fit description of the achievement only 


1. JIH. Vol. XVI. p. 127 
2. CII. Vol. III. p. 140. 





3. Indian Culture 3, 511 4 
4. JIH. XVI. Part I, and Vol. XVII. Part I 
5. यस्थाद्याप्यधिवास्यते जलनिधिवॉर्यानिलैदक्षिण 
6. खिन्नस्येव विसज्य गां नरपतेगामाधितस्येतरां 
मूत्या कर्मजितावनीं गतवतः कीत्यां स्थितस्य क्षितौ । 
शान्तस्येव महावने हुतभुजो यस्य प्रतापो महा- 


न्नादयप्युत्सजति प्रणावितरिपोत्नस्य सेषः क्षितिम्‌ ॥ 
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of a monarch who is dead. It will be ridiculous to compare the fame of a 
living monarch with the heat of a burned out fire. 

(4) The way in which the conquests of Candra are described in a 
general way, without specifying in detail as to the kings, conquered by 
also indicates that the inscription was put on the iron column much after the 
death of the Emperor eulogised in it. We may contrast it, in this respect, with 
Samudragupta’s Allahabad pillar inscription, where details of the conquests 
of different kings, peoples and territories are given 

(5) We have a more direct evidence that the monarch was not alive 
at the time of the engraving of the inscription in the following lines. 


खिन्ञस्येव विसज्य गां नरपतेगांमाशितस्येतरां 

मूर्त्या कर्मजितावनीं गतवतः कीर्त्या स्थितस्य क्षितौ ॥ | 
The inscription, thus, indicates that the monarch was not killed in the battle- 
field or otherwise murdered, he, in fullness of years wearied of the world, had 
gone to heaven won by his actions. It is this generally accepted interpretation 
of these lines that has been called in question recently by Mr. Dasharatha 
SHARMA. He argues that in the above stanza “ the word ‘ pratapa ‘is syntacti- 


cally as much connected with faaea ama: and प्ररणशितरिपोर्यन्नस्य 88 with 
झान्तस्येव кт: and, therefore the correct reading of the verse should be as 
fi 





“He whose ‘pratāpa', the remnant of that energy, which destroyed 
his enemies, does not even now leave the earth like the heat (pratapa) of an 
ash-covered fire or like the glory (pratápa) of a monarch who though bodily 
gone to another world, won by his actions, still remains on the earth by his 
fame." Mr. Dasharatha SHARMA, then concludes “ Thus translated the verse 
gives no ground for the statement that the inscription is posthumous. All 
that it asserts,and that of course in a very poetical and beautiful way, is that 
his supremacy and unequalled prestige at the time of incising the record were 
the result of a number of successful battles in the past in which he uprooted 
and destroyed his enemies." 

Mr. Sharma's interpretation of the above passage, even if grammatically 

table, will be senseless and highly unpoetic. It will be absurd to com- 
pare the glory of a living monarch with the glory of an un-named dead king 
or with the heat of a burned out fire. Equally absurd is it to say that it was 
not Candra, but the un-named dead king, who wearied of this world, had 
bodily gone to heaven won by his actions. It will look more like the eulogy 
of the un-named dead king than that of king Candra. The remark, that the 
kin@™wearied of this world, had gone to heaven won by his actions, will have 
sense and force only if it applies to Candra himself. It will, then, be in 
line with other ideas expressed in the poem ; and we get a coherent account 
that, though at the time when the inscription was put on the pillar king 
Candra after fully enjoying the earth had gone to heaven, merited by his 





1. ЛН. Vol XVL Part. I, p. 13. ff. 
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actions, yet even at that time his fame perfumed the breezes of the southern 
ocean, and the memory of his valour and prowess, which destroyed his ene- 
mies, yet persisted in the world, like the heat of a great burned out forest 
fire. 

Thus, if we examine carefully we find that the whole force and the beauty 
of the Meharauli inscription lies in the fact that it describes the achievements 
of some monarch who was dead, and dead long before it was written. Not 
only the inscription would be a most unsuitable monument of a king's achieve- 
ments in his own life time, but it is unlikely that it was a record put up 
even by his son, or grandson. It will ill fit a son, even if he partially inherits 
his farther's great achievements, to say that the glory of his father persists 
even in his own time, and that his fame is like the heat of a burned out 
fire, and then round of by saying that the pillar was put by a king called 
Candra ( चन्द्रह्वेन ) without giving either his own name or that of any of his 
anscestors prior to Candra. 

If we regard it as a posthumous record of Candragupta I, it is improbable 
that Samudragupta would have commemorated the achievements of his father 
in the form of the Meharauli pillar inscription. Similarly it is also very un- 
likely that the son of Candragupta II would have commemorated his father's 
achievement in this form. Besides this, the early character of the epigraphy 
of the iption will preclude the second possibility. Moreover the absence . 
in the Meharauli inscription of the general setting, characteristic of the Gupta 
inscriptions, makes it highly improbable that it refers to any of the Gupta kings. 
Mr. Allan correctly observes, " Not only is there no real ground for identi- 
fying Candra with Candragupta II, but it is improbable that the inscription 
belongs to this dynasty at all'"*. We have elsewhere given other reasons 
also which make it improbable that Candra is identical with Candragupta 
I or Candragupta 11.1. 

The following points emerge from the above discussion :— 

(1) Candra, who himself had put up the iron pillar, was not alive at 
the time the inscription was incised on the pillar. He was, perhaps, dead 
long before. It will be idle to discuss whether Candra himself put an ins- 
cription on the iron pillar. If, as is likely, the Dhar iron pillar was also put 
up by him, it seems that Candra left no record on these pillars. We have 
also the stone pillar at Kausambi, which undoubtedly belongs to the Mauryan 
period, but there is no record on it of that time. Since we never suggested 
that the inscription under consideration belongs to the time of Candragupta 
Maurya, or is the restoration of the old one, Dr. O. SrEIN's difficulty " that 
A&oka never used Sanskrit, all his inscriptions are not only in different Pra- 
krit dialects, but also entirely in prose, while here Sanskrit and the Sardil- 
vikridita metre are used ",? is entirely irrelevant. 





l. Catalogue of the Coins of the Gupta Dynasty. p. XXXVIII. 
2. JIH. Vol. XVI p. 117 ff 
4 NIA. 1. 194. 
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(2) Epigraphically the inscription with a great deal of certainty has 
been assigned to the early Gupta period. As Fleet suggested, its characters 
very closely resemble that of Allahabad pillar inscription of Samudragupta 
This makes it unnecessary to seek a post Gupta king who could be identical 
with Candra. 

(3) It is highly improbable that the inscription refers to any of the 
Gupta kings themselves. : eed 

(4) We are forced to the conclusion that the inscription Is an eu 
of some great pre-Gupta king, who himself had erected the iron column, dos 
the inscription under consideration was incised on it in the Gupta period, 
perhaps, in the reign of Samudragupta. 

The question, therefore, is who this pre-Gupta king could be, who was 
so much idolised in the time of the Guptas. Jayaswal correctly observes, 
“There is a revival of the tradition of Candragupta Maurya in Gupta times. 
Royal parents name their sons after him.  Vi&akhadatta compares him with 
Vispu in his play..... ..Candragupta's laws in the Kaufilya are closely 
reproduced in the Narada Smyti. Candragupta's Artha-Sastra is versified 
and adapted in the Kdmandakiya Nitisara. There is an ambition, partly 
realized, of founding a large empire from Pataliputra like that of Candragupta 
Maurya". 

When we couple the fact that Candragupta Maurya was so greatly ido- 
lised in the Gupta times, during which period the inscription on the iron 
column was also put, along with the facts discussed sbove that the career 
and the conquests of Candra so closely resemble that of Candragupta Maurya. 
we-are left with a conviction that Candra of the Meharauli inscription 1s 
the first Great Maurya. All the Indian traditions Brahmanical, Jain and 
Buddhist, as well as the Greek do not throw any light on the parent- 
age of this great man. It seems that, perhaps, even at the time when the 
inscription was put on the iron column the parentage of Candragupta was 
forgotten. This may account why it has not been referred to in the Mehrauli 
inscription. But the traditions of his great conquests as well as of the fact 
that he had put up the iron column had persisted during the Gupta 
period, when the panegyric was inscribed, like what we do to-day when we 
put fitting memorials to old historical monuments after lapse of centuries. 
"The suggestion that it was, perhaps, put at the command of the Great 
Emperor Samudragupta is a surmise based on the facts that the characters 
of the iron pillar inscription resemble so closely the character of his own 
inscription in the Allahabad pillar, a great conqueror more easily ap- 
preciates the greatness of another conqueror. 


l Hindu Polity Pt. I. p. 215. 


CORRESPONDENCE 
MY RESEARCH IN EUROPE-—III 


Mo evidence is so decisive and illustrative of the true conditions of our 
historic past a3 that of contemporary records. Moreover, the fact that each writer 
presents his own point of view not only adds to the interest but illustrates more 
clearly the angle of vision through which those events were looked upon by that 
particular part of the society. It shows at least one aspect of contemporary life. 
The Factory and General Records at the India Office possess a great treasure trove 
of this kind of first rate evidence for the history of India. The extraction and 
classification of selected material under different subj would doubtless afford an 
extensive and valuable data for the history of the last three and a half centuries. 

The Factory Records have 1850 volumes and the General Records over 3000 
volumes. In addition to these, there are separate sections under “Proceedings in 
India (1854-58) and (1859-1898)", “Proceedings in Bengal (1704-1858) and 
(1859-1897) ", " Proceedings in Bombay (1702-1900) " Proceedings in Madras 
(1702-1900)", “Minor Administrations (1834-1899)", and “Marine Records (1600 
onward)." These may contain more than 5000 volumes. But my remarks are 
limited to the “Factory and General Records and such portions of the other 
Records as pertain to the period upto 1800 A.D." The sizes of these volumes 
vary Írom 9" X 13" to 18" X 24" with between 200 to 1200 pages each. The 
mode of writing differs not only with the course of time but with individual copy- 
ist. Apart from a few exceptions in the seventeenth century, a large hand with suffi 
cient space between the lines is used, and is a welcome relief to the eye which is 
strained while running across the faint essions on the soiled and age-worn paper 
A number of abbreviations and words with a peculiar meaning sometimes differing 
Irom the current usage have been employed. 

E: The manner of correspondence adopted by the East India Company will in- 
icate how this large volume of the records has been built up. Each factory had 
to maintain its Registers of Diaries, Consultations and Accounts in addition to its 
daily correspondence. Copies of all these were made out and submitted to London 
periodically, either directly or through the official Superiors in India, All letters, 
with their accompaniments, addressed to the Company were prepared in triplicate, 
and the first copy was sent on by the sea or overland route, and the duplicates 
and triplicates by subsequent ships. Thus the Company in London would ordinari- 
ly receive three copies of the correspondence and one copy of each of the Registers 
Rarely of course, seventh or eighth copy is seen in the records. Copies of the local ~. 
correspondence in the Inward and Outward Registers of the respective Factories Were. 
also sent to the Company Directors for persual; but these were multiplied by the 
inclusion of such letters in Diaries or Consultations and sometimes as accompani 
ments, 

In addition to this Factory corre dence, Commoodores of ships were 
required to maintain and submit their Journals to the Company and the ambassa- 
dors or negotiators their narratives to their Superiors in India. Not all these 
copies exist in the present records, The majority of the correspondence is in dup- 
licate. Only a few are single and the rest are in more than two copies. Thus a 
research worker often comes across the same material more than twice. This 
multiplies his work no doubt, but the corresponding advantage derived by way of 
corrections of inaccurate dates and names in one or the other amply compensates 
the labour, This system was, however, revised just after the middle of the eighteenth 
century. Consultations and Accounts wied to reach London as before, but 
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the degree of safety ensured in the conveyance proportionately discouraged the neces- 
sity of confirmatory copies. 

Besides the deficiencies and omissions in the correspondence, the original 
letters, treaties and other documents of vital importance received from the Native 
Power and submitted to the Court of Directors for perusal, as also the news 
sheets frequently referred to during the course of correspondence between 1690 and 
1720 are untraceable in these Records, 

ЕЕ The correspondence was primarily a business correspondence, but it often con- 





restricted their correspo the 

they witnessed the grandeur of the Mogul Court, they were naturally inclined to 
describe what they saw there. Their trade grew and spread; developments in 
the political a re of the surrounding country began to influence their out 
put; and this necessitated explanations to their masters. Still there was not much 
occasion to note the current political news of the country as such, but Shivajis loot 
of the Rajapore Factory (1660) in order to punish the English Factors for their 
interference in the local affairs, made them more conscious of the need to be well- 
informed of what was happening in the neighbourhood. The territorial interests 
began to develop well after the sack of Surat (1664) and the Factors became more 
Inquisitive about affairs in neighbouring kingdoms. Consequently, the news has 
been a reliable source of contemporary evidence of the events up to Sambhaji's. 
death (1689). Thereafter, some uncertainty prevailed on the Western Coast and 
the Great Mogul's progress imposed severe restrictions on their activities. The 
unsettled state of the Deccan appears to be another cause for the sudden absence 
of news in the Bombay and Surat Records till about 1720. Madras, however, re- 
mained for sometime eventful and Bengal embroiled in contest with the Nabob 








complete. recorded of such events as directly affected their 
safety and of Angre's rise on the sea, With the expansion of the Maratha 
Empire, Bengal, Bombay and Madras became once more full of life and the news 





of the penmanship. This defect is visible even in the Superior or 
Head Factories at times whenever their heads possessed lesa ambition and vision 
for their achievements. 

By the middle of the eighteenth century, the English Power was sufficiently 
established in India to be able to treat with and to maintain Resident Ambassa 
dors at the different capitals of kings and chiefs. These Factories henceforward 


activities in India made the conduct and behaviour of the Factors more regulated, 
and administration more systematized and perhaps very rigidly controlled. Every 
aspect of political life was being examined with | 





Especially, the Bengal Secret Committee, as the supreme authority in India, con- 
sidered and discussed every proposal or move from all its bearings on the political 
life of the country and safety of their own people before any advice as to the 
procedure was issued to its subordinate Governments, As a natural outcome of 
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these deliberations, particularly well-sifted material has become available for the 
history of that period. 

The extracts and selections by Danvers from the Dutch, Portuguese and 
French records at the various depositaries in their kingdoms, which have been secur 
ed at the India Office enhance the value of the Factory Records considerably. 
Some extracts of importance from the original English and Dutch Records have 
been available in the Orme and Mackenzie Collections and some in the Home 
Miscellaneous Series. These greatly help students to secure a groundwork and 
afford a clearer insight into what should be gleaned from the original records. 

The bias, which this evidence exhibits, divides these Records, in a broader 
sense, into three parts. In the first or earlier part, news has more or less a blunt 
appearance. It is often incomplete and somewhat distorted. It displays 
little of the true understanding of the people and the country. In the second period, 
after the awakening of territorial interests, it improved in information and facts; 
but still no signs of fair-mindedness of the wider vision of the situation are in evi 
dence. The tendency was more to dazzle the Court of Directors at Home and 
their Superiors in India with the possibilities of their achievements and the scope 
for valuable services to their masters Not unnaturally, advantage was taken of 
the remoteness of the country to avoid making statements that might injure the 
prestige of the party or to try to explain away awkward situations arisen out of 
their failures. Orders laid down from London from time to time were often 
nsgressed, and any losses sustained in such actions had to be minimised or at 
tributed to some kind of real or unreal violation, or atrocities on the part of the 
natives. The duplicity, which their ambition dictated them to exercise, was, if 
possible, kept secret from their masters. The third period commences from the 
à hment of the English Power. It is full of discourses guided by logic and 
caution and has as its aim an effectual organised mass action for a permanent 
power than any ideal of encouraging the zeal and ardour of any individual servant. 
It is full of politics with a very little tendency for distortion of facts, except per- 
haps in the Memoirs, which were ed by the necessity for self-defence or 
directed to justify the writer's conduct against the charges imputed to him direct 
ly or indirectly 

This short review of the Records is made simply to show their bearing on 
Indian History in general and Maratha History in particular down to 1800. Of 
course, much light on the commercial, economic and social spheres can be shed 
by the matenal. This will be more evident from the various but published memo- 
randa and catalogues showing the contents of these Records. 

Many attempts to study these Records have been made. Results in some 
cases have been made public, but space here will not permit a detailed biblio- 
graphy commen may be possible. The “English Factory Re 
cords", "Court Minutes" etc, by Foster and Sainsbury are complete upto 1655, 
but their continuationa in different series upto 1677 have a particular end in view 
" Forrest's Collections" and "Selections" relative to particular events have the 
same object which marks Sir William Foster's later publications. The Madras 
Government have published their Records, but they have not attempted to com- 
plete it by supplementing the omissions and filling the gaps from the records 
available in a more perfect condition at the India Office. A considerable treasure 
of great importance has thus been left behind. The “Selections from the Gover- 
nor General's Correspondences" are neither complete nor general but have 
made with some specific purpose. The Press Lists of the Records at the Bengal 
Secretariat Record Room, especially of the Revenue and Judicial matters, are 
not much help to political history. The Press Lists or 'Catalogues of the Secre- 
tariat Records— Bombay' are also inadequate in their details The “ Charters, 
- Treaties, Engagements, etc., with the British Rule in India" have been published 
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in more than one series ; but they need supplementing by those which have not been 
hled separately but incorporated in the ordinary factory correspondence dating before 
1750. The Bombay Government have produced selections from the Residency Records, 
but they date from 1783 onwards Messrs. Gense and Bannaji's publications on 
Mostyn's Embassy to Poona and activities of the Guicowars of Baroda do afford 
much information of the period, but they are incomplete even for the purpose they 
are intended for. Some extracts do appear in Travels, Journals, Biographies and 
history books, but they are necessarily limited to the purpose for which they are 
attempted, and are not of great help to scholars working on other subjects or from 
a different angle of vision. Only a few memoirs have been published and a few 
incorporated in history books. All these publications are, of course, not the result 
of the study of the India Office Records only but also of the various Presidency Re- 
cords in India, 

A great help will be rendered to history if the correspondence and consulta- 
lions of the Select or Secret Departments are published. These are different 
from the General and Revenue matters and now possess no special or particular 


and engagements with the Native Powers have been made available in extenso, 
Such a publication will certainly create a larger, clearer true vision of our 
historic past in the minda of both Indians and Englishmen and will remove the 
misunderstanding fostered by. the sporadic . publications of certain memoirs and 
histories by those who had neither the material nor a true understanding of the ° 
people and conditions of the historic 

Since my second report of Ist October 1938, I exclusively devoted myself to 
these records. The portion of the records I could go through during the period 
of seven months is as follows 














Number of Volumes 
To be seen | Perused | Remaining to be seen 
| 
Bombay ... zal 30 | 30 Э 
Broach виа ee 5 | 1 4 
Surat soe | 119 45 74 
О. С. or original letters from India 69 69 m 
do. Duplicates & Triplicates 11 11 ә 
Mi amm 25 25 
Letters to India 28 28 
Drafts of Despatches 10 | 10 
General Records | à 
Danvers Collections soa 
(b) French Recc = 13 13 
(c) Portuguese Records 7 3 4 
Home Series 1 3 538 
Bengal Letters received 40 22 18 
India Office 
Orme Collection T | 180 21 | 159 
English eee TT one | 23 2 | 21 
Total ... | 101 | 283 | Nr T up TS 
—————————————— ————— aÁÓ— » —— eS п " 4 
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This brings the total of 872 manuscripts examined during the period of one 
and quarter years of my stay 

For ¢ ion and other purposes, more than 103 publications have to be 
gone through, and four or five publications now rare have been copied down 
during: the seven months. 

About 100 more photographs of old historical paintings have been added to 
this collection. 

In view of the short period remaining at my disposal I am aiming at com- 
. pleting the work at the India Office up to 1794, but of course this will necessitate 
my obtaining some paid assistance in copying. It will not be possible to visit. 
Dutch, French and Portuguese depositaries The only satisfaction I can have 
will be that I was able to secure the cream of the material through the Danvers 








V. 5. BENDREY 


London, 1st May 1939. 





NEW TRACES OF THE GREEKS IN INDIA 


i By 
STEN KONOW, Oslo 


In the autumn of 1937 the Director General of Archaeology in India. Г 
issued a press communiqué about the discovery of a relic casket, with ^i 


mportant Kharosthi inscription, in Bajaur. We were told that 'it records 
the enshrinement of the relic of Buddha by one Vijayamitra ( who may [^ 
have been a petty dignitary ) in the time of the Maharaja Menander. The 
date is given as the 25th day of the month of Vaigikha in the fifth year of 
the King, who must have lived about 150 B. C. ... The name of the writer 
of the record has been scribled at the bottom of the casket as one Vikila’ 

I wrote at once to the Director General and asked if it would be possible 
to get photographs. He kindly replied that the inscription would soon be 
published, and that the only correction he would make in the communiqué 
was that the name of the scribe is not Vikila, but Vispila. 

It was at once clear that this new record might prove to be of outstand- 
ing importance, because we have so few traces of the Greeks in India, This 
state of things has now, after the appearance of the communique, been well 
ducidated in W. W. TARN's fascinating book, "The Greeks in Bactria and - 

If we abstract from the Milindopafika and the assumed mentioning of 
Dattamitra (Demetrius) in a passage of the Mahabharata, and from fre- 
quent allusions to Yavanas in literature and some loan-words we are chiefly 
restricted to some inscri iptions with Greek names or with reference to Yavanas 
( Yonas), and even TARN's short list is too full, for O. SrEIN has shown, 
Indian Culture, p. 345, that my reading Denipor on a Taxila seal is wrong, 
what I ought to have seen myself. ! 

These records are more important as showing how the Greeks were in- 
fuenced by Indian nations than as sources containing traces of Greek insti- 
tutions and Greek civilization. An important exception is the Kharosthi 
inscription mentioning the meridarkh Theiidora. For, as F. W. THOMAS 
has shown, Festschrift Ernst Windich, Leipzig 1914, pp. 362 ff., it contains 
a trace of the Greek administrative system in India, which is also of interest 
to classical scholars, because the charge of meridarkh is not well known 
from Greek sources. 

When I edited the Theüdora inscription in the Corpus I did not venture: `; 
to say more than that it is one of the oldest, perhaps the oldest, of all post- 
Asokan Kharogthi inscriptions and cannot be later than the middle of the ` 
first century B. C. Now after the Menander epigraph has been published, we 
can confidently assign it to the middle of the second century B.C, so that 
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Theüdor was probably an official under Menander, and the charge of 
meridarkh was introduced already then. 

It was not, however, an ephemeral institution, for the title occurs 
again in a Taxila record, where the name of the officer has been lost. In 
the Corpus I tentatively assigned this record to the second half of the first 
century B.C, but it now came to me to be a little younger, and it certainly 
belongs to a period when Greek rule in Taxila had come to an end. It thus 
confirms the impression we have formed from other indications that the 
Sakas, and still more the Parthians, in India continued the Greek adminis- 
trative system, and here we have a real trace of the Greeks in the country. 

TARN has tried to show that we have several traces of the Greek poleis 
which we know existed in India, in the Yavanas mentioned in several re- 
cords from Western India, He thinks that these Yavanas were Indians, who 
Were citizens of some Greek polis His argument is | argi ment is mainly based < mainly based on two 
records. =  — Cur; 

In the Nasik inscription No. 18, Indragnidatta, whose name shows him 
to have been an Indian, is described as olardha, Datàmiliyaka, and Yonaka, 
There can be no doubt that otaráfta means a " northerner ", and Dàtamitiyika 
Le. certainly the same as Dattàmilriya, which is mentioned in the Казіка 
on Panini IV ii 123 as example of a derivative of a local name outside the 
eastern country. Nor can there be any doubt that this local name might be 
a popular rendering of Greek Demetrias. On the other hand, the designa- 
Bon otaráha (euttaráha) makes it, so far as I can see, impossible to follow 
TARN in thinking of a Demetrias in Patalene. We must accept the expla- 
nation of SENART and others that we have to do with Demetrias in Ara- 
chosia. This is also borne out by the form Yonaka, which is mainly res- 
tricted to the North-West, if we abstract from the Aéoka inscriptions and 
an uncertain case from Sanchi. TARN pp. 416 ff, maintains that Yomaka 
must have come to India from Hellenistic Greek. From the view-point of 
Indology it can of course be a regular formation from Yona, but TARN may 
be right about the origin, though it is hardly justified to say that the word 
even came into actual use in India proper. Also the Milindepafiha, where 
it occurs, points to the North-West: 

The other record utilized by TARN is the Karle inscription No. 10. This 
inscription consists of two short lines, one above the other : Dhenukdkaja 

1. TARN has also, p. 257, tried to settle the question about the date of this 
record. He says about Indragnidatta: “He knew enough current Greek to call 
himself Yonaka, and Demetrias in Patalene still kept its Greek name. As Yonak 
was still in use c 50 BC, while Demetrias had gone out of use in the Roman 
period, the date ought to be somewhere between ca. 50 and ca. 30 вс” This 

Tt t falls with the proper location of Demetrias, the remark about Yonaka 
oeng in use c50 BC. being based on the assumption that the Yung-k'd of the 
Older Han Annals is Yonaki, which may or may not be right, but does not prove 
anything for other districts than the North-West. P. 376 Tarn has been 
misled by SENART’s translation of mülüpitaro as "[ather and mother" io the 
conclusion that Indrágnidatta 'had been slightly affected by Greek custom,’ 





| 
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and dhammayevanasa, respectively, Different planations have been sug- 
gested, and TARN thinks that ‘the Indian who called himself Dhammayavana 
thereby claimed that he carried out the duties of a Greek citizen; that is, 
he was a citizen of a Greek polis. In other words a Dharmayavana would 
be a person who adopted the Yavanadharma. 1 cannot find this explana- 
tion more likely than the old ones. I do not know whether we can be sure 
that the word is complete. It is à pori tempting to assume that we have 
only a fragment: Dhenukdkata |... .deya] dhamma Yavanasa....Else it 
seems possible either to assume that dhamma stands for deyadhamma, the 
space being too limited for the whole word, or that dhammayavana was a 
3avana in charge of the dharma-department. In that case yavana would 
be the designation of an official. STEIN has, l c. p. 347, stressed the fact 
that a singular Yarana in these words frequently occurs in connection with 
a genitive plural, so that we would naturally translate “the Yavana of” such 
and such corporation or group. 

l am not able to give a satisfactory explanation of the word Yavana 
in these inscriptions. But I do not see how it can, in any way, prove the 
existence of Indian citizens of Greek poleis. And then one of the few traces 
of the Greeks in India disappears. 

In such circumstances it is intelligible that we looked forward to the 
publication of the Menandar record with great expectations 271 

Now the inscription has appeared, in P. I. of Vol. XXIV of the Epi- | 
graphia Indica, edited by the late N. 5. MAJUMDAR, whose untimely death 
means the loss of a very promising scholar. The dition is accompanied | 

RR E ह M Mtn Weis calet, ted e a 
small portion of it, on the remaining part of the lid, can referred to 
Menander. On the top we read Minedrasa Maharajasa Kafiyasa divas 
44411 prana [sa] meda .. .. (thavi) tr ‘of the Maharaja Menander, 
12th day of Ka&rttika, endowed with life... .was established,” and on the 
inner face of the lid pranasameda.... Sakemunisa “endowed with life... . 
of Sükyamuni' It is evident that the establishment of relics of the Buddha 
is meant, but I do not ‘What pranasameda really implies. — ^ 

There is not, in the remaining part of this record, any mention of the 
year, and it is of no use to make guesses, The chief importance of this 
portion rests with the fact that we here get a starting point for judging 
about the palzography of the oldest post-Asokan Kharosthi inscriptions, 
which I have already utilized above 

;, There is another, later, record on the lid: Vijaya [mit] ra. pate 

( pradithavide ‘the receptacle was put up by Vijayamitra’. MAJUMDAR 
rightly assumes that it is contemporaneous with the larger Inscription, inside 
the and refers it to sometime іп the Ist century B.C. The rather | 
close agreement with the palaeography of the Mathura Lion Capital certainly 
leads us to think of the middle of the first century B.C, perhaps shortly 
after the death of Moga, in the very beginning of the Parthian period 





| 
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According to MAJUMDAR, a short passage between ll 1 and 2 of the 
inside inscription belongs to the same time as the Menander portion : Viyaka- 
milrasa apracerajesa ‘of Viyamitra, the king with no rival’. MAJUMDAR 
assumes that Viyakamitra was the real donor, and was a ruling prince under 
Menander. 

So far as I can see this assumption is absolutely impossible. Palæo- 
graphical reasons are already decisive. The sa is just of the same kind 
as in the inside record, and there is a bottom stroke under the ja of -rajasa, 
which recurs in the larger inscription in the same word. Finally the - 
ence of a ruler with the rather itious title apracaraja under Menander 
is very unlikely. 

We are told that the passage in question, just as the Menander portion, 
is written with bold and deeply incised strokes, while the letters elsewhere 
are comparatively small and the strokes in many cases no better than super- 
ficial scratches. I shall have something to say about this below 


In the great inscription inside we read that the relic was established by \ 


Vijayamitra apracaraja, and since the pasasge just dealt with has been added 
above the date, I have no doubt that it should be referred to the date, the 
year mentioned being the regnal year of Viyakamitra, who must conse- 
quently be identical with Vijayamitra, for it would be absurd to assume 
the existence of two contemporaneous kings, Viyakamitra and Vijayamitra, 
both using the epithet apraceraja, The only likely explanation of this state 
of affairs is that the Viyakamitra passage was added by a different person, 
who controlled the execution of the engraving and found either that some- 
thing had been omitted or that there was room enough for an addition, 
making the date more explicit. Hence the bolder writing. 

Phonetically there is not, as every Kharosthi epigraphist will know, 
the slightest objection to identifying the two names. The change of inter- 
vocatic -j- to y is too well known to need any references, and as to -k- for 
-y- it will be sufficient to mention udaka for udaya, dhorcka for dhorcya in 
the Dutreuil de Rhins manuscript. 

There is not, accordingly, any reason for assuming the existence of a 
vassal chief Viyakamitra apracaraja in Bajaur under Menandar. On the 
other hand the palwography of the Swat inscription of the Meridarkh 
Theüdora makes it probable that ke owed allegiance to Menander, as re- 
marked Our information points to a Hellenistic system of - 
tration, but there may of course have been local rajas left in power. 

~ The larger inscription, in the casket itself, was probably drawn in ink, 
, And subsequently engraved. We therefore easily underrated how pimdo has 
| been misread as pidom and that the leg of sa in sa [m]; budhana has been 
split up, the lower portion being joined on to the ensuing b. The engraver 
was probably a mason who could not read, and therefore also the engraving 
had to be checked 

As already stated, the palxography of this record is of the same kind 





as on the Mathur Lion Capital, MAJUMDAR has drawn attention to the 
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frequent use of an apparent r-stroke under some conson: ts, which might, 
he says, have a phonetic significance. Tt certainly has, and its use is sub- 
jected to quite definite rules. 

A close observation shows that it is distinctly different from the ordinary 
subscript r, being added at a sharp angle, while the usual r is joined to the 
latter in a curve. In the Corpus I transliterated this ‘superfluous’ Tr as (Fr); 
in the Kharosthi inscriptions from Chinese Turkestan it has been indicated 
by means of a dash above the consonant : Za, 'ja,&c. It is perhaps better to 
follow this latter method, in order to avoid the impression of an r-compound 

This bottom stroke is only used with single intervocalic consonants, 
and it is accordingly of importance for the interpretation. Therefore afiat 
cannot be ddría, because ,' must be an intervocalic -i-, and la must begin a 

An examination of the inscription shows that the stroke is added below 
Intervocalic kh, g, j, 1, d and §, and once even under ya, in bey; The ex- 
ceptions to this rule are only apparent. Vijayamitra is a regnal name, 
where an older official orthography has been retained. The doublet Viyaka- 
miira shows that the actual pronunciation was not the old one. The form 
apracaraja perhaps points to a voiced palatal £, and the y in kepi, i e 
kašcid, may point in the same direction. In the writer's remark on the 
base we havejakhite without the bottom stroke under Eh, but the absence of 
the i-mátrà with 1 points to carelessness in this passage. With regard to 
intervocalic -t- the only exception to the rule is the word Bhágavatu, which 
belongs to a traditional formula. Else the orthography is remarkably con 
sistent, and the parallelism with the Mathur& Lion Capital points to the 
conclusion that we have to do with a well-developed system. We must 
therefore be careful in our interpretation of the letters, and we have, eg. 
no right to assume that -d- represents an old -t-. On the whole it cannot 
be too strongly urged that we must always, in dealing with such records, 
start from the assumption that the writing is not arbitrary and weigh the 
evidence with great care before thinking of mistakes. Mistakes there cer- 
tainly are, but they are less common than is usually assumed 

The great importance of this new record is my excuse for entering 
into a short discussion of some details where | am convinced that MAJUM- 
DAR'S results cannot be accepted. The inscription is not quite easy, and 
everybody who has had anything to do with Kharosthi records will know 
that the first edition of a new epigraph is rarely absolutely right When I 
asked the Director General to send me photographs in advance, I had hoped 
to be able to communicate with MAJUMDAR about the interpretation and 
offer my suggestions to him. Now I shall have to criticize his reading and 
interpretation, which is Somewhat repugnant to my feelings. On the other 
hand, I shall be happy to see other scholars criticize my own suggestions. 
I do not pretend to have solved all difficulties 

With regard to the oldest inscription, there cannot be much doubt about 
the reading, MAJUMDAR himself states that the name of the Mahàaraja looks 
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like Minedrasa, and so there is nothing to show that the e-stroke of me is 
due to a flow in the stone, as MAJUMDAR suggests. If we compare the Pali 
from Milinda, Minedra (Minendra) is exactly what we should expect. The 
inscription was set up in an Indian country, and the writer was hardly a 
Greek, but an Indian, to whom it was natural to connect the final part of 
the name with indra. 

This old record is too short to justify the inference that, linguistically, 
it cannot be differentiated from the later inscription, inside the casket, The 
form Kafiya, Skt. Kérttika, is not in agreement with the common treatment 
of -rt- in later records, and the -t- of [pratitha] vita or [pratista] tita would 
have been written—with the bottom line mentioned above, і.е. .f-, in the 
great inscription 

Many more objections must be made to MAJUMDAR'S reading of the 
long record inside the casket. I have already stated that the passage Viya- 
hamitrasa apracarajasa in the second line cannot, for palzeographical reasons, 
belong to the time of Menander, the middle of the second century B.C., but 
must be about a century later. Moreover, MAJUMDAR's explanation of the 
name as viryaka or vijjaka-miira is rather unlikely. It is true that -ту- 
occasionally, though very rarely, is written -y- im Kharosthi records, but in 
the royal name we would certainly expect Viryakamitra, and Vijjakamitra 
is absolutely excluded, because -jj- could not become -y-. 

According to MAJUMDAR, the beginning of the main epigraph runs: 
ime farina palugabhud(r)ao. I accept his reading and explana of 
paluga as corresponding to Pali palugga, because the absence of the bottom 
stroke under -g- shows that we have to do with a double -gg-. The initial 
pa- for pra- and the | for r, however, point to borrowing from another dialect. 
The reading bkud(r)eo, on the other hand, cannot be accepted. What 
MAJUMDAR reads as d(r)a@ is not quite distinct, but a comparison with the 
d(r)e, ie. in my transliteration d'e further on in the same line shows that 
his reading is not right. So far as I can see we must read f'g, and paluga- 
bhufa, with -l- for -t-, is in accordance with the common treatment of 
intervocalic -t- in this record, as we have already seen. The ensuing aksarz 
cannot be o, but is an unmistakable fhe, and the form bhud(r)ao, with o 
in the nominative against the dialect, must be discarded. But then it is 
necessary to take the following sa to the preceding aksaras and to read 
palugabhuf athana ° its place having become damaged.” 

Sakare atrila cannot, in any way, be taken to represent  satkzre adrtia. 
The text has atia and not atrila, and even the latter could not possibly re- 
present dria, because dr does not become ir and intervocalic f must become 
£. It is necessary to read Sokareat 85 one word and to take fa, which clearly 
shows the initial form of the consonant, to the following sa as tasa Skt 
sakareli, 

, The first sentence accordingly runs : ime sarira palugabhut athana sakar- 
ate ` this relic, its place having become broken, is caused to be repaired’, or, 
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what is of course possible : 'this relic has become damaged ; its place is 
caused to be repaired.’ 

Then follows, in MAJUMDAR's transcript, only taking the final -fa of his 
aia together with the ensuing s¢: ळव $ariat(r)i kalad(r)ena, It will 
be seen from the plate that the last aksara, na, has a distinct о-тпйїга, апа 
no can hardly be anything else than the negative particle. We must accord- 
ingly read tasaiariati kalade, and kalad'e cannot, by any means, stand for 
Skt. Adlateh, which would, in the language of this record, give kalafe. The 
акѕага ' must represent an intervocalic -d-. Now there are several examples 
in inscriptions of de representing deya, and I have no doubt that kalad'e 
stands for káladeya, so that we must translate : ' The seasonal offering con- 
nected with it is discontinued', and this statement is, as we shall see, further 
explained in what follows. 

MAJUMDAR reads: na íadhro na pimdoyakeyi pitri grinayat(r)i. He 
takes fadkro to be Sraddhah ‘venerated’ and pimdoyäkeyi to correspon 
to Skt. pindodakeih. I do not know how he has arrived at his translation 
of $raddha. He is certainly right in assuming that £adhro stands for 
$raddho, with the well-known transposition of r, but the termination o shows 
that we have to do with an accusative, and there can be little doubt that 
$adhro represents Skt. §rdddham. That the final eyi could possibly be the 
termination ehi of the instrumental plural, cannot be seriously maintained. 
Moreover, MAJUMDAR has not observed that we have the same bottom line 
in the y of -keyi as in f', d', r. We have, accordingly, to do with a modified 
intervocalic -y-, and I think that we can safely assume that Rei is derived 
from keci, Skt. kascid. We must therefore translate : ‘not does anybdoy let 
the pitras get raddha, not pindoda’. 

The next sentence has been correctly read as: tasa ye baolre apomua, 
but I fail to understand how MAJUMDAR could take apomua to represent 
apamahatah, which would have been apamuta. Apomua is the most diffi- 
cult word in the whole inscription. The context points to the m aning 
defective, damaged,’ and it is possible to explain it in that sense. It can 
stand for appomuka, Consisting of appa. Skt. alpa-, and omuka, DOITesDOnc 
ing to Pali and Prakrit oma, and to opa£a in the Niya inscriptions. Oma, 
which has been equated with Skt. avama, frequently has the meaning ' de- 
ficient ', and as to the compound, we may compare Skt. alpona ‘Slightly 
defective, not quite complete’. I would therefore translate : ‘what is its 
receptacle, is a little defective [damaged]. 

Then follows the date where we need only note the locatives in -aye 
(—-ake)and the bottom strokes marking a modified pronunciation under 
Intervocalic kh, ! and £.. MAJUMDAR's text and interpretation are excellent, 
But I am, as already indicated, convinced that the words Viyakamitrasa 
apracarajasa, which are in reality inserted between the first and second lines, 
are meant to be taken with the date : ‘in the fifth, 5., year, on the twenty- 
fifth day of the month Vai&kha, (during the regin) of Viyakamitra (ie. 
Vijayamitra), the king without a rival.’ 
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The final portion of the inscription is quite simple, and I have nothing 
to add to MAJUMDAR's discussion 

The case is different with the writers remark on the bottom of the 
casket. MAJUMDAR reads: Vispilama anamkatena likhita and explains 
Gnamkatena as uakrlena, ie. Gjfidkrtena “who was ordered’. In order to 
explain the anusvüra of his amamkata he refers us to writings such as 
vimHavayammi for viffidpayémi in Central Asian documents, evidently un- 
aware of the fact that this ' superfluous' anusvüra is used before nasals. 

I doubt that ajHakria can possibly mean ' who has been ordered’ But 
it is unnecessary to discuss this point, because an inspectio of the plate 
clearly shows that the reading is anamkayena and not anamkatena, cf. the 
ve of vasaye bamcamaye &c. 

It is of little importance that the plate does not show any trace of an 
i- mātā in lakkife 

We must accordingly translate : ' written by Vispila anamkaya.’ 

-We do not know who this Vipila was. He was to judge from his name, 
a Saka or Parthian, but what does the designation anaemkaya imply ? 

I am unable to find any Indian word which can be equated with 
anamkaya. Nor does it seem possible to compare any Dravidian term, even 
if we were to abstract from the difficulty in assuming the use of Iranian 
titles at the early time of our record. Historically it would be easier to 
think of Greek in the case of a record engraved on a casket originally put 
up during the rule of a Greek king. And we have already knowledge of the 
use of a Greek administrative term in North-Western India in early times, 
viz. meridarkh, as mentioned above. And if we think of Greek, the word 
anatikaios immediately presents itself 

This word, it is true, is not known to have formed part of the normal 
official terminology in Hellenistic times, but such was also. the case with 
the title meridarkh. Moreover, the well-known papyrologist Dr. Leiv 
AMUNTDSEN, tells me that aravikaios was employed in Hellenistic Greek about 
the king's ‘advisors’, ‘ court’, his philoi ‘friends’, and became something of 
an honorific title? I do not think that it can, in such circumstances, be 
seriously doubted that our inscription shows that this Greek term, anarikaios, 
was used im the same country when we have found the title meridarkh. In 
other words, we find a new trace of Greek influence in North-Western India, 
but this time we cannot definitely state, as in the case of meridarkh, that it 
was introduced during the Greek period. It may be due to the Parthians, 
whose importance as propagators of Greek civilisation has been so well des- 
cribed by Sir John MARSHALL with regard to the Greco-Buddhist art of 
Gandhüra.* 

. 2. Cl. my short note JRAS 1939, p. 265. 

3. Annual Report, ASI, 1930-34, p. 151. I think that the second Kharosthi 
inscription published by MAJUMDAR, L c, enables us to add considerably to the 
strength of MARSHALL'S arguments. But I cannot here discuss that record, because 
I should have to make use of confidential information about a paper written by 
a friend, which has not yet been published, 
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The preceding remarks will have shown that the official communiqué 
about the discovery of our records will have to be still more modified than 
has been done in MAJUMDAR'S able edition. It does not give us any date 
during the reign of King Menander, and we do not know how he dated his 
writs, in regnal years, or in some era. It does not mention a feudatory, 
or 'petty dignitary' as the nigé says, in the time of Menander. There 
are two inscriptions, one belonging to the time of Menander, the other 
dated in the fifth year of a King Vijayamitra, who must have lived about 
a century later. The chief importance of the older record rests with the fact 
that it gives us a paleographical starting point for the dating of the oldest 

Soka: | 5. 1 othing new that Menander ruled 
in Bajaur and that he was favourable to Buddhism. The later inscription 
is chiefly of interest because it contains the name of a ruler who was for- 
merly only known from some coins, which I have not seen in reproduction, 
and because it bears witness to the influence exercised by the Hellenistic 
rulers on the administrative system in North-Western India, which was 
further applied by their successors, especially Parthians. 

These results are, in my opinion, important enough to justify a dis- 
cussion of the record now after it has been made accessible through the 

It may perhaps be of use to add a new transcript and translation of 









The old inscription 


Minedrasa mabarajasa Katiasa divasa,*, 1 1 prapasameda 
[prati] [tha (or rta) ] vida 





life-endowed . ..... was established’. 





П 


The younger inscriplions : 


a. Or the lid 
Vijayam[it] ra| pacara] pate pradithavide 
' Vijayamitra. ..... the receptacle was established' 


b. Inside the casket : 

(1) ime 4arira palugabhut'athana sakareat'i Tara 
sariat'i kalad'e no $adhro na pidomya (pimdoya) 
keyi piti grinayat'i (2) Tasa ye patre apomua 
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Vasaye pamcamaya 4 1 Vaé'akhasa masasa divasa 
pamcavisaye (imferlinear : Viyakamitrasa apracaraj'asap) 
iyo (3-4) prat'ithavit'e Vijayamitrena apracaraj'ena bhagavatu Sakimunisa 
samsa [m] [bhu] dhasa éarira ! 
This relic, its place having become damaged, is caused to be repaired. 
Its periodical offering is discontinued : not does anybody let the pitaras 
get ériddha, not pindoda. Its receptacle is a little defective. In the fifth, 
| 5, year, on the twenty-fifth day of month VaiSikha (during the reign) of 
| Viyakamitra, King without a rival, this relic of the Holy Sikyamuni, the 
| thoroughly enlightened, was established by Vijayamitra, King without a 
| rival.’ 


= 


ON SOME GENITIVAL CONSTRUCTIONS IN 
VEDIC PROSE 
By 
HANNS OERTEL, München 


I. THE GENITIVE THE RELATION IN WHICH ONE THING 
STANDS TO ANOTHER. 


B 13. 2. 2. 18 Yathà vai rájüo 'rüjüáno rajakriah sülagrümamya evan 
va ele '"íÉvasya yat paryangyü evam u và elad dhiranyasa yal loham, ‘In 
the same relation in which the king-makers who are no kings, viz., the Sütras 

and Gramanis stand to the king, in the same relation the Paryafigya-animals 
stand to the horse, and in the same relation copper stands to gold.' For the 
origin of this genitive cf. S'B 14.4. 3. 33 (BAUp. 1. 5. 3. Мадһу = 22 Капуа) 
sa yathaisimh  prümündi madhyamah préna evam eldsdm devatanam 
rüyuh, ‘In the same relation in which the middlemost prama stands to these 
(other) prdnas in the same relation Vayu stands to these (other divinities ' ; 
literally : As is the middlemost prána among these (other) pranas, so is Viyu 
among these (other) divinities’. And cf. further $'B 7. 4. 2. 30; 31 yad 
evdsyaile imanak, "what these two are in relation to the body (of the 
fire-altar ).' 





Il. THe GENITIVE WITH THE ROOT bhid + ud 


(a) The root bhid + ud in the sense of 'to be on top' is used intransi- 
tively without dependent case RV 10. 45. 10 uj jatena bhinadad uj janitvaih 
'may he be pre-eminent as compared with him who is born and with those 
who are to be born' ( for the Instrumental 'in comparison with' cf. Sitzungs- 
ber. Bayer. AK. Wiss 1937, Heft 3, p. 38, 16-21; CALAND оп РВ. 15. 1. 2, 
note 2): AV. 9. 2. 2 Ёёйт@тй siuivod ahem bhideyam (the AV Paipp. 
parallel 16. 72. 2, American Oriental Series ix. 77 corrupt kam jusfahan 
uda [BARRET emenda to kdmam pustvd | hàm ud ahem| blideyam) ; 
AV. 4. 38. 1; Kaus. 41 13 udbhindatfim samjayantim apsarám saádhudevtnim 

..tdm iha huve ; TB. 2. 4. 7. 3. ятийт aha pranir asat, agra udbhindatam 

(b) The neuter past participle udbkinnam has a genitivus personz in 
the Mantras AV. 10.5.36 = 16. 9. 9; 16. 18. 1-27; AV Paipp 18. 29. 1 
( JAOS 58, p. 609 ) jitam asmákam udbhinnam asmákam ; and MS. 4. 4. 6 
(57, 12) udbhinnam rájfüah which is also proposed as emendation of APSS 
18. 19. 5 audbhidyam réjfiah by CALAND. With a genitivus rei it is found 
PB. 16. 16.3 krtastomo vd esa udbkinnam hy eva krlasya (the commentary : 
tathd ca krtasya trtiydrthe sasthi kriena hi lena sarvam phalam udbhinnam 
nispannam eva bhavati ), cf. PB. 16. 9. 4 krtaslomo và esa, sarvam evaitená- 
bnoli sarvari jayali, sarvam hi krtena јауай. 
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As regards the genitivi personze AV asmakam and MS. rajüah it is easy 
to construe them as genitivi agentis which are frequent enough as substitutes 
for the Instrumental with the past participle (DELBRÜCK, Ai. Symlax $ 106, 
p. 153, 10-19). Thus CALAND : 'Der Künig ist obenaufgekommen ' with the 
note: 'udbhinnam ist beinahe mit jitam gleichwertig (it stands parallel to 
jitem in the AV. passages, quoted above and if. AV. 4. 38. 1 udbhindentim 
by the side of sartjayaniim ; RV. 8. 79. 1 — TB. 2. 4. 7. 6, visvajid udbhil 
also PB. 16. 16. 3 udbhinnam krtasya parallel to PB. 16. 9. 4 krtena jayati). 
The commentary (frliya@rthe sasthi) and CALAND ' for the kria has got a-top 
(of the other grahas ) assume the same construction for genitivus rei 
krtasya at PB. 16. 16. 3. It should however be noted that this is the only 
instance of a non-personal noun taking the genitival construction with a past 
participle. 

(c) PB. 16. 16. 2 (Lupwic, RV. Translation, vol. V, p. 252 on 
КУ. 5. 59. 6; CALAND, PB. Translation, Introduction iii $ 8, b, p. xxviii, 5) 
Glhaisa ekatrikah prajapater udbhit | etema vai prajüpatir esdm lokandm 
udabhinat (the commentary ; elena khalu yajüena prajüpatih srasta esa 
prihivyadilokanas  samibandhini vastüny udabhinat udbhinnavén nirmita- 
van), CALAND: ‘Now the Ekatrika, Prajapati's getting a-top. Hy this 
( rite) Prajapati got a-top of these worlds’ ( with the note: ‘Or: broke 
through them, got the supremacy over them cp. ApSS 18. 19. 5 udbhinnai 
rüjüah with my note on the German translation. The genitive is note- 
worthy’). The commentator's assumption of an ellipsis and his interpreta- 
tion of wudabhinat as ' he fashioned, created’ seem clearly out of the question. 
CALAND'S translation is supported by the examples given above under (a) and 
(b). The genitival construction of the root bhid + ud ‘to prevail over’ 
would be analogous to the same construction with 1€ (DELBRÜCK, Ai. Synt. 
p. 159, 7-12) and ràj -- vi K. 20. 11 (31, 5) — Kap 31. 13 ( 161, 8) 
lasmad esá (scil daksina dik ) ditam virajati, 


III THE GENITIVE OF INTEREST AND CONCERN 


There are instances in which the genitivus personz refers to a person 
which, either to its advantage or disadvantage, is involved in, or affected by, 
the action or the state expressed by the finite verb 

(a) TS 7. 1. 3. 1-2 we have parallel to yesya trivriam  antaryanti 
prauans tasyantaryanti ; yasya baticadasam antaryanti viryam tasyantaryantt 
ydsya sapladasam antaryanti prajas lasyünlaryanti ; yasyaikavintam anlar- 
yanli pratislhürs tasyanlaryanti ; yasya lrayastritíam antaryanti devalds 
tasyantaryanli the sentence yasya trimavam antaryanty Tlüní ca tasya 
naksatriydrh ca viréjam antaryanti. The relation in which the sacrificer 
stands to the seasons is logically different from that in which he stands to his 





1. Сі. also the adjective wdbhid 'prevailing, overpowering' the sequence of 
adjectives AV. 5. 20, 11; AV Paipp. 9. 24. 11 (JAOS, 42, p. 143). éatrusüm nigdd 
2 sahamana udbhit (the AV Paipp. udbhyt; add this to 
BLOOMFIELD—EncERTON’s Vedic Variants ii § 636, p. 298). : FA 
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pránas, to his virya, to his progeny etc.; consequently the last sentence should 
be translated Whose Trinava-stoma they (the priests) omit, for him 
(= to his disadvantage) they omit the seasons’ (not with KEITH: ‘his 
season ... are omitted’). A similar genitivus personae with ylavah is found 
at TS. 6. 5. 5. 1 ( Syntax of Cases i $ 3, c. p. 55, 18-24 ; $ 55, Ex. 4. p. 143 
and 144, 20-29) indro marudbhih sümvidyena maüdhyandine апе vriram 


ahan tasya vriram jaghnusa plavo 'muhyan ‘For him ( Indra ), when 
he had slain Vitra, the seasons became confused' (not with KEITH : ‘Of 
him the seasons were confused'). In the very similar SB. 8. 7. 1. 11 


yo vai mriyata rlavo ha Lasmai vyühyante we find, in fact, the dative tasmal 
parallel to the TS. tasya jaghnusah 

A further example of such a genitive of concern is the resumptive legam 
K. 20. 11 (31, 2) = Kap. 31. 13 (161, 5) devánam vai svargam lokam 
yatam tesdr disas samavliyanta, 'For the gods, when they went to the 
heavenly world—for them the quarters collapsed. In the parallel 
passages TS. 5. 2. 3. 4; 5. 3. 2; PB. 8. 8. 13 devanam vai ( TS 5. 2. 3. 4 
tesdrh ) suvargam (PB. svargam) loka yalàm: disah samuliyanta (PB. 
difo 'vliyanta) the tary to PB. interprets devandém ... yalam as 
genitive absolute ( saptamyarthe saslhi, devesu stargai yatsu ) and CALAND 
and KEITH follow him: ‘When the Gods went to the world of heaven, the 
quarters collapsed’; ‘As they went to the world of heaven the quarters were 
confused’; but here also a genitive of concern is possible ( Syntax of cases 
i 8 3, 1, c, p. 5 апа & 55, Ех. 3-4А, р. 143-144 ).3 

An interesting juxtaposition of the genitive of concem (elasya ) and a 
possessive genitive ( yasya ) is found at TB. 1. 4. 3. 1. which discusses the 
expiatory rite to be performed when the Agnihotri-cow lies down (cf. ApSS. 
9. 5. 2-3) : ud asthad devy aditir visvariipi ... milrdya ca verunaya га 
iyah vd agniholri, ‘yom vd elasya nisidati yasydgnilrofti misidati, tam 
utthapayed ( read 80) : ud asthad devy aditir iti, ' "Risen up is the goddess 
Aditi, the many-coloured one, . . . for Mitra and Varuna." This ( goddess 
Aditi) is ( identical with ) the Agnihotri-cow. Whose Agnihotri-cow lies 
down, for him ( — to his disadvantage ) this (goddess Aditi ) lies down 
( German : ‘Wessen Agnihotri-Kuh sich niederlegt, dem legt sich diese 
Göttin Aditi nieder'). He should make her rise up ( with the Mantra ) 
" Risen up is the goddess Aditi 

Of the slain Vrtra we read K. 27. 3 ( 142, 3-4); Kap. 42. 3 (250, 9 ); 








2. In all the passages quoted above an idiomatic German rendering requires 
a dative: TS. rfums lasyüntaryanti, "sie lassen ihm die Jahreszeiten aus'; tasya 
vrtram jaghnusa flavo 'muhyan, "ihm, als er den V. erschlagen hatte, kamen die 
Jaherszeiten in Verwirrung'; K.; Kap. £esár: digas samavliyanta, ' Ihnen stürzten 
die Himmelsgegenden zusammen 

3. In the parallels JB. 2. 254 etena vai trliyena tryahena devd ürdhvüs svar 
Ears lokam дуан, sa egüri samigrhito vivüvliyata and JB 3. 252 trirüfrema vai devà 
urdhvás spvargam lokam dyan, sa esart sanigrhito vivdvliyata the esdm is best con- 
strued as Genitivus agentis with the past participle (DELBRÜCK, Aí. Symtax, p. 153 
10-19): "This (heavenly world), seized by them, collapsed as it were 
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MS. 4. 5. 8 (75, 5) sa halo "püyat ; TS. 6. 4. 7 1 so 'püyat, but SB. 4. 1. 3. 6 
sa esdm (scil. devànzm) üpüyat. EGGELING translates : ' He stank in their 
nostrils’ and DELBRUCK, Ai. Syntex, p. 10, 27-28, following him, assumes an 
ellipsis of a word for ‘nose’; EGGELING's rendering is good idiomatic English, 
but there is no Vedic passage in which a word for ‘nose’ is joined with the 
root piiy, nor does the English idiom admit a literal translation into Greek, 
Latin, German or French. Here again the German ‘Ег stank ihnen (den 
Góttern)' closely renders the Sanskrit idiom : "they (the gods) were affected 
by his (Vrtra's) stench.’ 

Note. More doubtful are the following two passages with the root han 
+ apa: JB. 3. 98 atho àhus : Là evasya (scil. manok) prajás श्व raksansy 
ajighansann iti, so (scil. manuh) 'kamayala ‘pa raksünsi haniyeli, sa elat 
sámü (ie. SV. Jaim. 1. 5. 10; 4. 8. 5; SV. 1. 54; RV. 1. 36. 19) 'pasyat 
tendstuta: ni tvdm арте... атны! dahety evdsém — (scil. prajanam ) 
raksdisy apihann iti and PB. 17. 5. 1 tam (scl indram) aglila vag abhya- 
vadat, so 'gnim upüdhaval, sa (scil agnih) etad agnistotram apasyal, 
tenainam (scil. indram) aydjayat, tendsyaslilam vacam apahan. It is clear 
that neither asd raksünsy apa@hen (JB.) nor esyashilam гасат аралап 
РВ.) сап be translated ‘he drove away their demons", “he drove away 
his evil voice (report)' As there are numerous instances im which a genitive 
goes parallel to an ablative with verbs of separation, üsüm and asya may be 
such ablatival genitives : ‘He drove the demons away from them’, ‘he drove 
the evil voice (report) away from him’ (cf. Sitzungsber. Bayer. AR d. Wiss., 
Jahrgang 1935, Heft 12, 818, p. 32-36). But it is equally possible to regard 
üsüám and asya as genitives of interest and concer: ‘For them he drove 
away the demons, 'for him he drove away the evil voice (report), 
German : ‘ Ihnen trieb er die Damonen weg,’ ‘ihm trieb er die bose Nachrede 
weg’, cf. MS. 4. 1. 13 (18, 3) udyann evdsmd (scil. yajamanaya, Dative) 
dityo raksansy apahanti? against K. 31. 10 (13, 1)=Kap. 47. 10 (294, 8) 
asd (Kap, asdv) evāsmād (scil. yajamdndt, Ablative) aditya udyan puras- 
tüd raksansy apahanti. 

(b) The impersonal verbs dmayati, upatepati ‘feel Ш samtajryale 
‘feel hot’, and sohsucyati ‘feel pain’ take the genitive of the person who 
experiences these feelings. 

1 ámayati with genitivus personz is confined to the texts of the Black 
Yajur Veda and of the Sama Veda: TS, 2. 1. 1.3; 2. 1. 2. 7; 2. 2. 10. 4; 
2. 3. 11. 1: 3. 4. 9. 3 (bis) ; MS. 2. 4, 1 (38, 21) ; PB. 6. 10. 5; 7. 6. 


4... Contrast with this the root grk + api 'to close ( one's nose )' which is used 
with (SB. L 4 L 2; 2. 2. 10 apigrhya nasike) and without SB. 4. 1. B fas 
mat kunapapandhün müpigrhmita; K. 27. 3, p. 142, 6 = Kap. 42. 3, p. 250, 12 
tasmaf fasman (scil. gandhat) nàüpigrhyam the word ‘nostrils’. 

Б. This is the only instance in Vedic prose where the root Лам + ара % 
accompanied by a dative of advantage, and it is noteworthy that immediately 
afterwards, p. 18, 4, the ablative is used : uparigfüd asmat ( scil. Yajamanat ) tena 
тайанзу apahanti. 
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12; 8. 1. 12 Yasya jyog admayati; TS. 2. 1. 6. 5 yaspandiidtam (‘from a 
cause unknown’) iva jyog @mayel and àmayati TS. 7. 2 4. 3: MS. 2. 5. 6 
(95, 3) ; 4. 3. 7 (46, 19) athaitasya jyog àámayati; TS. 7. 2. 7. 1; 5; K. 
30. 3 (184, 1 and 185, 1) —Kap. 46. 6 (280, 12 and 281, 8) yasyámayati ; K. 
12. 8 (170, 20) ; MS. 2. 5. 1 (48, 4) ; 4. 3. 6 (45, 2) athaitasyamayati ; MS, 
1. 8. 9 (129, 6; DELBRÜCK, Ai. Syntax p. 5, 13 from bottom) yad vai puru- 
sasyümayati. Also in the Mantra TA. 4. 35. 1—Hg 1. 7. 2 meka kasya 
canümamat (the commentary to TA. tha tasmin dege kasya cana kasyüpi 
purusasya mámamal rogo ma bhavatu). 

upalapati .with genitivus personz : SB. 12. 3. 5. 2 (DELBRÜCK, Ai. 
Syntax, p. 5, 10 from bottom) yadi diksitasyopatapet ; K. 22. 13 (69, 5) 
yathd manyete : 'lhass me mopatapsyatiti tathà vratayet, ‘ (when he fasts) 
he should eat only that much as, in his opinion, will prevent his falling ill’; 
JB. 1. 151 (CatNap $44, p. 50, 15 from bottom) putrasya vai tyasyd 
(-mama, the mother speaks, cf. WACKERNAGEL iii $256, c, B, p. 547, 1 
from bottom—548, 20; CALAND, Bullelin of the School of Oriental Studies 
vi, part 2, p. 302) upatapati, * My son is ill.' 

samlapyale with genitivus persone SB 3. 5. 3. 16 (DELBRÜCK, Ai. 
Syntax, p. 5, 7 from bottom) yadà vai striyai ca pursas ca samitapyate "tha 
retah sicyate. 

samsucyali with genitivus persone : SB, 6. 44. 20 (DELBRÜCK, Ai. 
Syntax, p. 5, 6 from bottom) yad upanadhasya sarisucyati. 

2. DELBRÜCK, Ai Syntax, p. 5, 37-38 is inclined to explain these geni- 
tives by the assumption of an ellipsis : ‘ Dieser Genitive scheint auf ein einst 

weggebliebenes N zu deuten. But the basis for 

the assumption of such an ellipsis is rather small : 

amayali with the ailing part of the body as subject and genitivus persons 
occurs once RV. 10. 86. 23 = AV. 20. 126. 23 yasyd uddaram dmayat (of a 
pregnant woman); with the indefinite Kin cana in the Mantras AV. 
6. 57. 3; 10. 5. 23; AV Paipp. 16. 130. 3 ( American Oriental Series ix. 124 ) 
та са nah kii conámamat ; K. 17. 16 (258, 17); Kap. 27. 6 (118, 2); 
MS. 2. 9. 9 (127, 7-8) ma nah kim candmamat (where the parallel ASS. 
3. 14. 3 and ApSS 9. 16. 11 read. . . cana ririsah); RV. 9. 114.4 ma cana 
kir: canámamat ; VS. 16 47 : VSK. 17. 5. 1; TS. 4, 5. 10. 1; 88. 9. 1. 1. 24 
mo ca nah ( TS. mo रुळा) धिण canámamat ; RV. 10. 59. 8.10 mo su le kir 
candmamat. In the Vedic prose there are three instances, all three with 
payah as subject : K. 11. 5 ( 150, 17 ) payasi bhavati, payo vai payah, payah 
purusch, paya elasyümayali yasyümayali, payasaivsya payas sprnoti (cf. 
K. 12. 1, p. 162, 20 payasyd bhavati, payo vai payasyd, payas sajétah, pa- 
yasaiva payo 'varunddhe ); MS. 2. 3. 1 (27, 2) varunagrhito và esa уа 
amayavi, varundd evainam tena musicali, payo vai purusak, paya estasyd- 
mayati, payasaivasya payo niskrináti; and MS. 2. 1. 6. ( 7, 21; DELBRÜcK, 
Ai. Syntax, p. 5, 2 from bottom ) saumáraudrim émiksdm nirvaped, @mayd 
vinar yüjayed, àgneyo vai pramitah, saumyo jivann, ubheyata evainari 
niskrindti, payo vai purusah, paya elasydmayati, payasaivasya payo niş- 
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Aringli, All three passages deal with a rite in which milk is used in order 
to cure the bayah ie. the rasah of a sick person: for payah —rasah cf. TS. 
2. 2. 10. 4 somaraudrari carum mirvapej jyogamayavi, somam và eslaya raso 
gachaty agnis: Sariramo yasyümayali, somád evüsya rasdm niskrindly agneh 
Sariram ; similarly payah ‘= indriyem TS. 2. 3. 13. 1-2 (again with an 
offering of milk) indro và etasya! indriyenaüpakrüámati varuna enam varuna- 
pasena grhnáli yak pàpmana grhito bhavati, yah papmand grhitah sydd etàm 
andréverunim payasyant nirvaped, indra evasminn indriyors dadhali varuna 
ena varunapdian mudicali, payasya bhavali, paya evdsmin taya dadhali; cf. 
also MS. 4. 5. 8 (75, 19) yan mailrdéverunan payasa Srinati dvidevatyatvaya, 
уай Silah tena mailram, yet taptam Lena vürunam, brakma vet mitrah 
ksatrari varuno, brahmani ca và elat ksatre ca payo dadhati, tasmád brahma 
ca ksatrai ca payasvitame, ( 76, 3) yan maitrávarunam payasá írimti Ldsu 
(scil. devatasu) eva payo dadhati; TB. 1. 4. 3. 3 (cf. Ap$S. 9. 5. 6) paya 
evdlman grhesu pasusu dhatte which refers to the expiatory Mantra for 
spilled milk : yed adya dughdam prthivim asakta | yad osadhir apyasarad 
yad äpah | payo grheşu payo agħhniyãsu | payo vatsesu payo astu tan mayi, 
' Die Milch, die heute an der Erde haften geblieben ist, die zu den kráutern 
zu den Wassern hinfloss, die soll in meiner Wohnung, in meinen Kühen, in 
meinen Kalbern, in mir zum Safte werden’ ( CALAND): PB. 18. 9. 12 
dhenuh pratihariuh, paya evüsmin dadhàáti, ' The fee) for the Pratihartr- 
priest is a cow, thus he places peyab (in the double sense of ‘milk’ and ‘sap, 
vigour") in him." 

Note. The root fep + upa occurs once, Ch. Up. 3. 16. 7. where the 
illness is addressed, with the genitivus personz : kih ma elad upalapasi yo 
ham anena na presyámi, "Why dost thou befall me ( with personal construc- 
tion of the verb ) who am not going to die of it?'* But immediately before, 


"^ Ch Up. 3. 16. 2; 4; 6 upatepali with kim cid as subject is construed with the 


accusativus persons : tari: ced etasmin vayasi kit cid upatapet, ‘if at vhis 
age, anything (= any illness) should befall him.’ 

| 3. In view of the surprisingly small number of passages in which the 
ailing part of the body forms the subject of the verb ( above b, 2) it seems 
© {о me impossible to assume that where a subject noun is wanting and 
dmayati, upatapati etc., are used impersonally this impersonal use should be 
explained by an ellipsis of a noun ( DELBRÜCK, Ai Syntax, p. 5, 37-38). It 





6. BOEHTINGK emends to kim maitad wpatapasi, without sufficient reason, it 
seems to me. 

7. An accusativus personz occurs with atapati at APSS. 3. 16. 4 atha yari na 
kuta$ canüfüpet which CALAND renders: * Wer aber an Keinerlei Krankheit leidet' 
with the note: &tapati. Ist dieser Ausdruck mit upalapati gleichwertig? Rudra- 
datta scheint zu verstehen: "Wer von Krankheit betroffen sich in keiner Weise 
erwarmen kann". Rudradatta's gloss is: Yar rojopahatakdyendriyan kutas 
cid api prakürüd, изра vastu nátapet, ' whom, because his bodily sense has been 
attacked by an illness, a warm object is not able to warm’, A specific kind of illness 
(some kind of chill?) seems to be meant analogous to the defect of articulation 
and hearing in Apés 3. 16. 2. 
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is more probable that the impersonal and the personal construction developed 
side by side* There must have been many occasions when the speaker was 
unable to specify the ailing part of the body, but had to be content with giv- 
ing a general statement of ill-health, as we often say: ‘I do not feel well.’ 
But the peculiar architecture of the Indo-European languages lacks a specific 
form for such a general statement, because every Indo-European verb-form 
links the tense and person insolubly with the meaning of the verb (cf. Adolf 
STOHR, Algebra der grammatik, 1898, p. 104 D. For example, the content 
of a sentence like ‘manus manum lavat' requires a verb-form which expresses 
the action without reference to a tense; nevertheless our language family is 
here forced to use a present tense and we have here ( WACKERNAGEL, Vorle- 
sungem über Syntax i, p. 157) ' nicht einen eigentlich praesentischen gebrauch 
der Praesens formen, sondern, das können wir ruhig sagen, einen zeéitlosen' ; 
the term ‘timeless present’ itself, being a contradictio in adiecto, indicates the 
linguistic dilemma. The same, mutatis mutandis, is true not only for the 
meteorological impersonals ( varsali ‘it rains’) but also for the impersonals 
treated in this paragraph. The Indo-European verb system does not furnish 
any finite verb-form to express an action or a state without reference to a sub- 
ject which either acts or suffers. As the speaker has to make the best of the 
inherited speech material, he is compelled to use a personal form impersonal- 
ly, by eliminating the disturbing personal element (cf. Archiv f. slavische 
Philologic, 1928, p. 315). 

The genitivus personz ( above, b, 1) may be grouped with the genitives 
of Interest and Concern : the person denoted by it is affected by and partici- 
pates in the state expressed by the verb (ie. the state of ill health ). 

(c) The genitivus personz with the root Aen + mi + pra, and + prati 
( DELBRÜCK, Ai Syntax, p. 161. 9-15 ). 

han + ni: AV. 12. 3. 44 (Derrick, lc, 161, 11-12)=AV Paipp. . 
17, 40. 4 ( American Oriental Series ix, p. 196) brahmanas yánihat ya ; 
JB. 2. 135 (CALAND § 140, p. 168, 29) esa ha vai bahubhyam papam karol 
yo 'nighütasya nihanti, ‘wer einen schlägt, der nicht geschlagen darf 
(CALAND ). 

hen + pra; TB. 3. 8. 4. 1 ( DELBRÜCK, Lc., 161, 9-10) Suna’ caturak- 
fasya pra henti; SB Kanva 1. 1. 2. 10. ( CALAND, SBK., Introduction iii 
$ 25, а, р. 67) मुळा (एल ms. M. elán) prajaghana. 

han + prati : PB. 13. 11. 10 vidanyān vai bhürgava indrasya pratyahan, 
' Vidanvat, the son of Bhrgu, struck at Indra’: JB. 3. 159 ( HOPKINS, JAOS. 
26, p. 63 ) tasya ( scil. indrasya ) vidanvün bhargavah pratyahan.'* 


8. This is the view taken by DELBRÜCK, Ai. Syntax, P. 4, 1, 21 as regards the 
meteorological impersonals (vergati : : devo versati) and by WACKERNAGEL, Vorle- 
sungen über Syntax, i, pp. 115-116. — (éseisen : éseisem ho theds) 

9. Very doubtful is AV 8. 23. (DELBRÜCK, Lc. 161, 13-14) visema bhan- 
Eurüvatah prati sma raksaso jahi for which the parallel RV. 10. 87. 23 reads. . . prati 
sma raksase daha and AV. Paipp. 16. 8. 7 (! American Oriental Series. IX, p. 10) 
-.. sm (the ms. mam ) indra raksaso daha. | 
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NOTE. han + ni takes the accusative object pasum at AB. 2. 11. 6 tan 
(scil. pasum ) yatra nihanisyanto bhavanli, and han + prati takes the same 
accusative object at MS. 3. 9. 2 ( 115, 2) vajro bhütvd yajaménasya paiün 
pratihanyat. Elsewhere these two roots take inanimate object accusatives 
only : hen + ni AB. 1. 29. 22; 5. 15, 9; T5. 6. 2. 9. 4; 7. 5. 10. 1; MS. 
3. 8.7 (105, 1 апа 4); К.:13. 10 (192, 2); &В. 3. 5. 1. 1-6; 14. 7. 2. 5 
( BAUp Máàdhy. 4. 4. 5 — Kànva 4); han +! pra SB. 1. 1. 4. 21. 

At TS. 2. 6. 10. 2 lasmád brühmanaya nápagureta ma nihanyat. ‘he 
should not revile or strike at a Brihmana’, the root han + ni is construed 
with a dativus personz ; this is the only instance of the dative with the roots 
Eur apa and hen + mi sT 

(d) The genitivus persone with the root ruj. TS. 6. 4, 11. 1 rugnavat- 
yarca bhratrvyavato grhniydd, bhratyoyasyaiva rukivdgram samandnam paryeli 
"With a verse containing the word rugya™ he should draw the cup for one 
who has a rival; having crushed his rival, he (for whom the cup is so 
drawn) attains preéminence among his own people.’ Contrast the accusa- 
tivus personz with ruj -- pra PB. 2. 9. 2. eva papmanam bhratreyarit 
prarujati. The PW. col. 366, 3 from bottom refers to Pan. 2. 3. 54 for the 
impersonal rujati with genitive. 

The genetivi persone with han + ni, + pra, + prati and with ruj may 
well be classed as genitives of Interest and Concern of the person affected by 
the verbal action. 


IV THE GENITIVUS REI WITH THE CAUSATIVE OF THE ROOT Tup. 


A peculiar genitivus rei (yajüasya) depends on the causative of the 
TOOL rup 1n a Mantra and in a prose passage connected with it. 

The Mantra (wanting in BLOOMFIELD’s Concordance ॥ is TB. 
3. 7. 5. 6 — ApSS. 3. 1. 2 na jyáyo (read thus in TB.) yavamatrad | avyadhát 
krtyatàm idam | mà rürupüáma yajfasya | Suddharh svistam ida havih. | 
The prose passage is TS. 2. 6. 8. 4: Rudra, excluded from the sacrifice, 
pierced it with his arrow ; the gods, thinking: ‘This (i.e. the pierced part of 
the sacrifice) shall be in order for us (Falpald na idam iti), cut out the 
pierced part of this sacrifice which had the size of a barley-com ( tasyávid- 
dhath nir айттап yavena sarmmitam); therefore the Adhvaryu-priest should 
cut out of the sacrifice ( i.e. the sacrificial cake ) a piece of the size of a barley- 
com ( tasmad yavamáatram avadyel ; if he were to cut out a larger piece ( yaj 
jyüyo 'vadyed) ropayet tad! yajfiasya. 

CALAND translates the Mantra mà rürupáma yajüasya by " wir wollen 








10. Refers to the Mantra RV. 3. 31. 6; VS. 33. 39; MS. 4. 6. 4. ( 83, 10); 
К. 27. 9 (148, 21) ; TB. 2. 5, 8. 10; ApSS. 12. 15, 6 vidad yadi (MS. yadi: T.B., 
ApSS yati, cf. Vedic Variants ii. § 63, p. 39) saramá rugnam (MS. saramarunam) 
adrek Cí. CALAND, note 1, to Apis. 12. 15. 6. 

ll. KEITH translates: ‘he would confuse that pert of the sacrifice, but the 
wording of the Mantra clearly shows that yajfasya does not depend on tad which 
is the adverb = ‘thereby, thus’. 
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das Opfer in Ordnung bringen' [literally it should be : *mir wollen das Opfer 
nicht in Verwirrung bringen'] with the note: ‘ Dir Übersetzung der Wörter 
та тйтирата yajñesya ist unsicher'; his translation of the TS. passage is : 
‘wenn er ein grésseres ausschnitte, so wiirde er das Opfer’ ( opfer kuchen) 
in Verwirrung bringen (?)'. 

As it stands in clear contrast to TB., ApSS Suddha svisfam ida havik 
'Sacrificially pure and well offered (be) this offering’ and to TS. kalpatd na 
idam the causation of the root rup must refer to some disturbance of the 
sacrifice (KEITH ‘confuse’: CALAND ‘in Verwirrung bringen? The PW. s. 
l rup, caus. 2 (col. 387, 25) 5 И Бу ‘abbrechen’, ‘to break off (from 
the sacrifice )'; but this assumes for these two passages a meaning different 
from the usual one. 


Note. JB. 2. 424 ( CALAND 8 168, p. 221, 5 from bottom ) the ms. 
and (CALAND's text read ned devan lopay&maha iti which CALAND renders : 
damit wir die Gótter nicht verwirren тореп.’ But the parallel 3. 17 has the 
correct reading ned devan lapeyamahd iti ‘lest we deceive the gods’. Cf. KZ 
61 (1930), p. 139 f. 


rr ee Se Si 

12, CL SB 3. 2. 3. 3; 5 уајйат 
cakara; AB. 3, 11. 6 mohayed vajam, 

13. To the passages quoted in PW. add: Kap. 39. 1, (213, 1) so 'rupyat 
[= К. 25. 4 (107, 2)] ; instead of AV. 4. 6. 3 námimado mürürupah the 
AV Paipp 5. 2. 8 (JAO0S. 37. 268) has máropayo mümadayah the fPsipp parallels 
to AV, 4. 7. 3; 5; 6 are AV Paipp. 2. 1. 2: 4: 6 (JAOS. 30, 191). AV Paipp. 
4. 21. 2 (ЈА05 35, 74) has prasür asy afrisdte (read abhrikhate, ma nürupah (the 
m& mG rG TürTupah.). 


ümümuhat: 3. 2. 3. ] yajüam mohaydarir 


THE TRUTH ABOUT VIJAYINDRA TIRTHA AND 
TARANGINI-RAMACARYA * 
By 
B. N. KRISHNAMURTI SARMA 


In the Introduction to his edition of the Nyayamrta, Advaitasiddhi and 

has made certain remarks about the famous Mádhva t Vijayindra 
Tirtha, his date, his works and his relation to Appayya Diksita and about 

Ramacarya the author of the Nydydmyta-Terangini. These are mostly pre- 
judiced and inaccurate. In the interests of historical truth I wish to repu- 
diate these remarks of Syt. SASTRI lest his scholarship in matters textual 
should lend anything like an air of indirect authoritativeness to his remarks 
on matters of history and chronology and predispose his readers, in a way 
that it should not do. It has pained me much to note how grossly he has 
distorted facts and made illogical deductions from them in the most un- 
dignified language. 

Rebutting the claim of Dr. R. Nagaraja SARMA (in the Hindu Madras, 
dated Sth. July, 34) that the famous Madhva Teacher Vijayindra Tirtha 
Was a close contemporary of the Advaitin scholar Appayya Diksita whom! 
he criticised in several of his works, Mm. SASTRI opines (1) that he cannot 
“find any reason to hold that Vij. criticised A. during the latter's lifetime " ; 
(2) that “A was already old when Vij. began to flourish”: so that he 
would (3) "like to contend that Vij. criticised A only after the latter's 
demise", [Italics mine]. 








ii 

Appayya was a redoubtable champion of the Advaitic and Saivite Revi 
vals of XVI century in S. India. In his paper on the Age and Life 
of Appayya Diksita2 Mr. Y. Mahālinga SASTRI, a scion of the family of 
A. writes :— 

"Many of the Diüksita's works unmistakably prove that he lived in an 
age of sectarian philosophical controversy and that all his genius and energy 
were called upon to avert the grave crisis the Advaitic and Saiva-Visista- 
dvaita were subjected thro' the intrumentality of systematic proselytisation (?) 


This paper was originally sent for publication in the Mm. Kuppusvami 
Sastri Commemoration Volume II, Madras, over two years ago. As there seems 
to be no near prospect of the publication of this volume, the paper has been with- 
drawn. for publication here. 

1. The following abbreviations have been used in the pages that follow. Vij. 
for Vijayindra Tirtha; A. for Appayya Diksita and R. for Tarangini-Ramacarya 

2. Journal of Oriental Research, Madras, 1929 
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carried on under state auspices.” (p. 150). The same writer adds that “ tardi- 
tion declares that Tátacarya, the S$rivaisgava Guru of the Karnataka monarchs 
of Vijayanagar, was the chief persecutor of A. and that the Diksita had a 
tough fight with both Tatácárya and Mahacarya of Sholinghur at the time 
of the reinstallation of God Govindarāja at Chidambaram, during the time 
of Aliya Rāmarāya (1542-65) of Vijayanagar.” (p. 152-3) 

Madhva tradition has likewise been persisten maintaining that 
Vij. was a close contemporary and critic of A. and that during his life- 
time he had on many occasions tried conclusions with A. and written many 
works repelling A's attacks on the system of Madhva then and there. 

The criticisms of A. were obviously the reactions from the monistic side 
to the challenges thrown out by the great Vyásarüya (1478-1539) in such 
classics as the Nydydmria, Candrika etc. A's Madhvamatamukhabhanga was 
a pointed attack on Madhva's sütra interpretation (वञ्चाधिकरणी). His Upakrama 
parükrama was a plea for the superiority of the Upakrama (initial 
statement in a textual totality) over the concluding part thereof, in 
the settlement of the import of the passage as a whole in case of any inter- 
pretational difficulty. This was explicitly directed against the views of Madhva 
and his commentators who in their works had adopted the contrary thesis, 
on other authorities. The issue has also been argued at some length by 
Vyasatirtha in his Terkaténdava A's Sivatativeviveka seeks again, to es- 
tablish the superiority of Siva in the sphere of religion. This is directed 
against the beliefs and teaching of the Vaispava schools of Rámünuja and 
Madhva. The Diksita also complains in his works that the canons of 
the Piirva-Mimarhs have been flagrantly disobeyed and violated by Madhva 
and his foll s in their attempts at attuning the Sütras of Bádar&yapa 
with their philosophical views. To these and many other criticisms of A. 
Vij. has given suitable replies in such works as (1) the Madhvádhva-kantakod 
dhára also called Madhvatantramukhabhüsana ; (2) the Upasamhéra-Vijaya ; 
(3) Paratattvaprakasika and (4) Mi mamsanayakaumudi. 

iti 

Tradition affirms that Vij. was one of the favourite disciples of Vyasa 
tirtha and that he was gifted to Surendra Tirtha of the Vibudhendra Tirtha 
Mutt,* at the request of Surendra Tirtha himself, who was an intimate 
friend and contemporary of Vyasar&ya. This is attested by one of the 
sufidis of Purandara Disa 


Tata पुत्रभिक्षव बेडे । विजयीन्दरन्नु करुणिसि मठबन्नद्धरिसिः 
गुरुन्यासरायरे परमगुरुगळु पुरन्दरविठलने परंदैव काणिरो ॥ 


L qq मीमांसकेरुपक्रमस्य प्राबल्यमुक्तं ५% तत्तु तर्कताण्डवे निपुणं निराकृतमिति 
नेहास्मामिः ध्रपञ्च्यते ॥ Raghavendra, 7. P. Bhavodipa, Bby. 1902 p. 246b. 
2. कचित्कचिदाभ्रिता पूर्वमीमांसकमयोदाप्यसामजस्येनेब नीता ॥ (Appayya) 


was nof therefore a Svimi of the Vyasar&ya Mutt at any time, as 
Syt. SASTRI appears to assume on p. 6 para 2, line 9, of his Sanskrit 
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and by the Sripadarajüstaka Vij. himself acknow 
Guru in several of his works : 


ki गुरुपादो क्तिभिन्यायैरुपक्रमपराक्रमम्‌ पत्र l म्‌ | 
नि पहारविजयो यं गप्रकाइ्यते ॥ ”” 
(Upasamhaára-Vijaya, introd.) 


" यद्यप्यानन्दतीथॉयं भाष्यमेवोपपत्तिमत । 

नतु भाष्यान्तराणीति दितं? मम देशिकैः ॥ 8 ॥ 
तथाप्याधुनिक्ोक्तदूषणानामलग्नताम्‌ । 

ava गुह्ष्पादोक्तिमहिमात्र प्रकास्यते ॥ 9 1 

(Madhvàdhvakantakoddhàra, introd.) 


Vyasatirtha is known to have enjoyed the patronage of the Kings of 
the second and third dynasties of Vijayanagar. There are inscriptions re- 
lating to him in 1511, 1513, 1514, 1515, 1527* and 1532. A. We have 
the authority of the great Madhva Psalmist Purandara Dasa, himself a dis- 
ciple of Vyasaraya, that the latter died in Vilambi* 1539 AD. : 


Raia वत्सरदल्लि विजयनगरदल्ि tamaga qafa erangi 


Vij. must have remained for some years with Vyāsarāya to have studied 
the advanced texts which he seems to have done and to have become his 
teacher's favourite. At the time of Vyasatirtha's demise then, he must have 
been at least twenty-five years old. This gives us 1514 or thereabout as the 
probable date of his birth. The Raghavendravijaya of Nàráyana* mentions 
that Rámaráya of Vijayanagar (1542-65) honoured Vij. with a агага. Тһе 
event may be placed about 1550 when Vij. was about thirty-five. We also know 
for certain that Vij. was alive in 1577 A.D. when he received the grant of the 
village of Arivilimangalam from Sevappa Nayaka of Tanjore and Ranga I 
of Vijayanagar.” It is clear from the te Of the grant that by 1577 Vij's 





xiges Vyàasatirtha as his 












1. in Ef. Ind. Vol. XII, p. 344 

2. The reference is to the Tatparya-Candriká of Vyüsaráya. 

3. See Vyüsayogicarita (Campü) of Somanátha Kavi, and Eng. introd. by 
B. VENKOBA RAU, Bangalore Press, Bangalore, 1926. 

4. There cannot possibly be any grant to Vyásatirtha by Krsnadevardya in 
1449 A. as claimed by Mm. SASTRI. He must know that the Raya ( 
SASTRI calls " Krsnarajadeva !") came to the throne only in 1509. The fact is 
that Mr. D. SRINIVASACHAR, in the Skt. introd. to his edn. of Tarkatündava 
(Mysore O. L.) has given the year of the grant of Gauripura to Vydsardiya, аз 
Saxa 149 aE aR दाकाब्दे गौरपुराभिधो ग्रामः व्यास- 
राजेभ्यो दत्त इति शासने पठन्ति ॥ ” р. 3 Муз. О. 1. Р. series 74 Vol. I. 1982. (which 
corresponds to 1527 A.D.), and which the Mm. has mistaken for the AD. 

3. The line is quoted by KITTEL, in his Nügavarmana Chandassu. 

6. Quoted in the Sources of Vijayanagar History, p. 253. 


7. The Arivilimangalam Plates of Sevappa Nayaka, ed. by T. A. Gopin&tha 
RAO, Ep. Ind. XIL p. 353-4 
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reputation as a scholar and as a Defender of the Faith of Madhva against 
the attacks of the M&yavadins was already made 





This must indeed have been so, seeing that Vij. had been a student under 
Vyasariya who died in 1539 

The Mysore Archzological Report for 1917, mentions another grant of 
four villages by Sevappa Nayaka, of Tanjore in 1580 Ар. to Vij. disciple 
of (titles) Surendra Tirtha. In the course of this grant it is stated that 
"Sevappa Nüyaka was a great patron of learning. He bestowed several 
gifts on scholars, érotriyas and men versed in the Vedas. Like the three 
sacred fires, (1) the Lord of the Ascetics : Vijayimdra Tirtha, (2) the leader 
of the Vaisnavas, proficient in all the Sastras : Tàátacarya and (3) the sole 
emperor of Sivaádvaita : Appayya Diksita, used to meet together at his courl 
and establish the doctrines of their respective schools of philosophy” 
[Italics mine]. 


“ चताग्नय इव स्पष्टं विज्ञयीन्द्रयतीश्वरः । 
ताताचार्यो वैष्णवाम्र्‍्यो सर्वजञा्रविशारदः ॥ 


शेवाद्वैतैकसान्नाज्यः श्रौमानप्पय्यदी क्षितः | 
यत्सभायां मतं स्वं स्तं स्यापयन्तः fear: ॥ 
(Text by the kind permission of the Asst. Director of Archeology, Mysore) 

Here is indisputable evidence that Vijayindra, Tatacirya and Appayya 
Diksita were all three of them close contemporaries and that the first- 
tioned was alive in 1580 A.D. tho’ already very old. 

IV. 

At this stage of our investigation, attention may be drawn to a stone- 
inscription on one of the walls of the temple of KAlakantheévara at Adayap- 
palayam, the birth-place and ancestral abode of Appayya Diksita. The 
temple was built by A. himself and the inscription is dated Saka 1504 (Chitra- 
bhanu) corresponding to 1582 A.D. Mr. Mahilinga SASTRI after quoting the 
text of the inscription in extenso! in his paper on the date of A., (J.O.R. 
Madras, 1929), observes :— 

"It is clear from this that the life-work of A. had already been achieved 
in 1582 and the greatest of his Saivite and Advaitic treatises had been writ- 








1. "स्वस्ति ओ शङ्रान्दं 1304 कु मेळ spart चित्रभानुवरुषं, शरीकण्ठभाष्ये ऐनूर बिद्वांसरु- 
Veg, agg झिवाकेमणिदीपिङै व्याख्य़ानमुं पण्मि, कल्पतरुपरिमळं मुदलान नूर प्रबन्धं 
पण्णिन अप्पय्य दोक्षितरड कृति इन्द्र शिवालूयम n” ( Tamil ) 
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ten and published.! He had written his one hundred works? taught hundreds 
of disciples, revived the Saiva cult and reinforced Advaitism, achieved fame 
far and wide, lent light and glory to the ruler who patronised him—in short, 
done before 1582 A.D., all that we to-day understand to have been his life's 
great mission." (p. 150). 

The remarks apply mutatis mutandis to Vijayindra Tirtha also, and the 
two could not have been but close contemporaries. It will be seen from the 
above that by 1582 A.D. A. had retired from strenuous activity, to his native 
village. His patron Cinna Bomma, was evidently dead by that time, as 
conjectured by Mahalinga SASTRI. Venkatapati who ruled between "1585-1614, 
was another patron of A. who refers to him both in his Vidhirasaáyana and 
Auvalayanende. We have seen that A. must have been fairly old in 1582. 
Mr. Mahalinga SASTRI says that he lived for some years after Venkatapati's 
accession and died about 1593 A.D. 

As for Vij. we have clear indications that he flourished between 1514-80 
and presumably lived for a few years more as is shown by the Mutt lists 
which place his demise in the cyclic year of Manmatha : 1595 A.D. The facts 
of his life such as that (1) he was a disciple of Vyasatirtha who died in 
1539 A.D. (2) that he was honoured by Alaya Rimardya (1542-65) ; (3) that 
he received a grant in 1577 from Sevappa Nayaka in which the great and 
timely services rendered by him to the Dvaita-Vedanta are significantly men- 
tioned and (4) that he is again referred to in a subsequent grant of Sevappa 
Nayaka, as an eminent contemporry of Appayya іп 1580 A.D, must and 
will speak for themselves. We may therefore accept Manmatha 1595 as 
the year of his demise, as stated in the Mutt list. 

The earliest verifiable date in the life of Vij. is 1539 ap. But this 
cannot certainly have been the date of his birth? as it was the year of demise 
of his teacher Vyasatirtha. The latest date in his life that is attested by 
epigraphic evidence is as we have seen, 1580. His literary and philosophical 
labours must have been brought to a close practically by about 1577-80. 
Even at the most modest calculation, he must at least have been sixty-eight 
years of age, at the time of Appayya’s retirement from the polemical arena in or 
about 1582. In these circumstances, he could not really have been “a 
younger contemporary" merely, of A, as Mm. Anantakpsna and 
Y. Mahalinga SasrRI would have us believe, As a matter of fact, Vij. seems 
to have died just two years after A. Considering the dates of their birth, it 
is the latter that seems to have been the younger of the two. We are thus 
forced to admit that Vij. (1514-95) was a very close contemporary indeed 
of A. (1520-93), 





Se a ae tpi 

l. The epigraph refers by name to the Sivürkamemidipika, Nyüyaraksamami 
and Kalpataru-Parimala of A, 

2. The epigraph refers to the number as one hundred. 

3. As has been mistaken by V. A. Ramaswami SASTRI in the intro. to his 
edition of the Tativabindu, А. 0.85 5 3. p. 103. 
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The contemporaneity, of the two would appear to follow even as a result 
of certain of Mm. SASTRIS own admissions : (1) that Appayya was a contemporary 
of Madhusiidana Sarasvatit “who may be placed about the middle of the 16th. 
century " (p. 85) and (2) that Vyasariya (the Guru of Vij.) may be assigned 
between the first quarter oí the XV century? and the beginning of the XVI" 
(p. 83) ie. to C. 1425-1500. As the avowed disciple of Vyasaràya who flourished 
according to Mm. SASTRI between C. 1425-1500, Vij. must naturally have lived 
in the middle of the XVI century which is also the date claimed by him for Appa 
yya. How then could he escape the conclusion of the close emporan of the 
two ? 

It must be admitted therefore that Vij's replies to Appayya were all 
written well within the lifetime of the Diksita. There is thus nothing more 
to be said in refutation of the other wild remarks of Mm. SASTRI which 
to have been conceived in the worst of tastes. 

The evidence of inscriptions shows clearly that Vij. criticised A, during 
the latter's lifetime. The inscription of 1577 makes a distinct reference to. 
कोलाहलमभरोक्तये ॥ It is an established fact that Vij. was in flesh blood 
between 1539-80. And no date that has hitherto been suggested 
for A. is capable of pushing him earlier thafl and beyond the reach 
of Vijayindra Tirtha! If A. was already old in 1580, so was Vij! No 
doubt Mm. SASTRI “would like to contend” that Vij. criticised A’s Madhva- 
mukhavidhvamsana and Upakramaparékrama, after the latter's demise. But 

It is a fact that A. has not in turn replied to the criticisms of Vij. The 
indulged in such as that “the arguments contained in Vij's work?! are in 
most places self-contradictory and can easily be refuted even by an ordinary 
scholar of average intellect ", suffice it to say that it is a game at which two 
can play. The critic is again conveniently forgetful of history when he 
writes that “according to current* tradition nobody would dare to raise а 
voice of protest against the theories of A. during his lifetime.” [Italics 
mine]. Reference has already been made to A's protracted controversies with 
' Tátácürya and Mahácárya, not to speak of those with Vij. Mm. Sastrt ought 














1. I do not of course agree to this. I consider Madhusüdana to be somewhat 
later than both Appayya and Vij. 

2. This is evidently based upon a misunderstanding of the data furnished 
by D. SRINIVASACHAR in the introd. to the Mysore O, L. edition of Vyasar&va's 
Tarkatandava. Had he read the Skt. introd. carefully Mm. Sastr1 would have 
found that Mr. SRINIVASACHAR gives the age of Vydsaraya correctly, as the XVI 
८९17) : “ तिस्तञकषोडशशतमाने भारतभूमीमलमकुवन्निति झासनसम्पादितो निर्णयः ॥ ” (7. ४) 

3. Which particular work, the critic has in view, it is not clear. It 
that the translator and other collaborators to whom Mm. SASTRI says he en 


the task of putting his ideas into English, have severely let him down in 
places in the course of the Introd. 


4. What this is, I am unable to make out, 
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to know that Vij. was a Sannydsin and had as such no “ house” of his own, 
wherein to “carefully preserve” his criticisms of A. even if he wished to. 
We need not also trouble ourselves about his pious belief that 
" Vij. never dared to publish his criticisms of A. during the latter's lifetime ". 
Thanks to the inscription of 1580 we have at least the consolation left that 
Vij. was not afraid to argue with A. in open assembly at the court of Sevappa. 
If the works of Vij. have not so far been published by his followers and made 
available in print, let not Mm. Sastri flatter himself that it is because of 
any fear of him! That indifference is the main reason would be clear from 
the fact that these followers have allowed even the non-controversial works 
of Vij. to perish! I entirely agree with the critic that it is a shame that 
the followers of Madhva have been so long and so palpably failing in their 
duty to the memory of Vij. 

Meanwhile, if Mm. Sastri himself is inwardly expecting any thanks 
from the followers of Vij. for his kindness in having published the Tirtha's 
com. on the Nydydmyta, as he imagines he has done, he is sure to be dis- 
appointed. For, the truth is that the com. published by him is not by Vij. 
as will soon be clear. . It may also interest him to learn that Vij's rejoinder 
to A's Madhvamatavidhvamsana has been published from Dharvar ; that his 
Upasamharavijaya is to be taken up shortly, for publication from the same 
place and that Mss. of his Paratattvaprakdiika are still available. 





v. 
Mm. Sastri has raised an interesting point of the manufacture of “ Re- 
search Bubbles", of which he has himself turned out a good number within 
the short compass of his Introduction. I have already pricked some of 
these and shall prick a few more in the pages that follow. 
Commenting on the information supplied to him by the Editor of the 
T. P. L. that " Surendra Tirtha was Vij's predecessor and that his successor 
was Sudhindra” Syt. SASTRI opines that ‘this does not conflict with the 
tradition of his (Vij.) having been a pupil of Vydsatirtha’ “as Vydsatirtha 
might have had another name: Sudhindra” (p. 85)! This is confusion 
worse confounded. He has evidently misunderstood Prof. P. P. S. SASTRI ; 
to convey that Vij’s predecessor's successor (not Vij's successor as true his- 
tory would prove and as anyone with a working knowledge of English would 
have seen) was Sudhindra Tirtha. Seeing then that tradition gave the 
name of Vijs teacher as Vyásatirtha, Mm. SasrRI persuaded himself with- 
out further ado that this Vyásatirtha, and Sudhindra were evidently one and 
the same person! Let me therefore enlighten him with the true facts 
that (1) Vij's Vidyaguru was Vydsatirtha and that Surendra Tirtha was the 
name of his ASramaguru. Sudhindra was the disciple and Pontifical suc- 


प्रवृत्तेयमनुग्नाद्या मूर्धालक्लारमज्ञरी Ui" 


(Introd. verse in Sudhindra's Alortkaramaajari, T. P. L mo. X. 5129-30) 
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Stotra) and that at no time is Vyasatirtha known to have had the alias 
of Sudhindra. SASTRI's conjectures in this respect are a tragicomedy of errors. 


vi. 


Vijayindra not the Author of the Nydydmrta-kanfakoddhdre 


Mm. SASTRI has for all practical purposes assumed in his Introduction 
that the commentary on the Nydydmrta called Kenfekoddhara, published 
by him, is by Vij; debated the question of the date of Vij. on that assump- 
tion and has finally pushed him long after Appayya (Madhusüdana Saras- 
vati, Rāmācārya Balabhadra and Srinivasa Tirtha—all of whom he is said 
to quote and criticise). But the assumption is entirely baseless and the 
‘conclusion is therefore a veritable Research Bubble (No. 2). 

He also speaks (p. 84 line 2.) of an "important" work of Vij—a 
"Güdàárthadipika-Yuktimallikaà which he says is a critical study of Madhu- 
südana's Gügdarthadipika : com. on the Gita. This is indeed news to us. Of 
course, Mádhva tradition knows no such work by Vij. Nor has SASTRI dis- 
Closed the source of his information.’ It is strange that the absurdity of Vij.'s 
giving so complimentary a title (as Gidhdrthadipika-Yuktimallika) to an ad- 
verse criticism of a rival's work, should have escaped his wits! Yukti- 
mallika is a metrical work of the great Madhva scholar Vadiraja Tirtha ; 
and Güdhabhavaprakasika is the name of Vij's gloss on the Tattvodyota (1607, 
Mm. SASTRI should have either confounded the two as one work or misconstrued 
the passage in the Sanskrit introd. of D. SRINIVASACHAR to his edn. of the 
Tarkatdndava (iii) :— एतेषामन्तेबासिनः अनेकेऽवर्तन्त । तेषु विजयीन्द्रसंयमीन्द्राः', गुवर्थदीपि- 

घन्यकतीरो वादिराजस्वामिनश्च सुप्रसिद्धाः t0 identify the Gurverthadipika 
and the Yukiimallika of Vadirija as a single work and have mis- 
read the name Gurvarthadipikd as Güdharthadipika" and ended by 
attributing it to Vij.! Mm. SASTRI has himself made no attempt 
to fix the date of Madhusüdana* and until this is done we cannot 
pronounce Vij. to be later than him solely on the authority of the Nym- 
Kanfakoddhara which for aught we know, may not be the work of Vij. at 
all. 

He proceeds : “Jf Vij. is to be really regarded as the direct disciple 
of Vyasatirtha himself (whose date has been given by SASTRI as 1457-1539 
in one place and as c. 1425-1500 in another!), A. Nrsimháérama, Madhu- 
südana, Balabhadra, Taraügini-Ramácürya and Vij. must necessarily have 








l. There is no mention of any such com. in the catalogues of the Mysore and 
Tanjore Oriental Mss. Libraries, nor in Aur&RECHT's Catalogus Catal 

2. Муз О. 1. С-1888 

3. The editorial comma here would also be seen to be decisive as to the sense 
intended to be conveyed. 

4. Cinna Svami SasrmI (Three Essays) fixes the date of Madhusüdana, if I re- 
member aright, between 1575-1640; and Mm. Prof. Kuppusvami SasrRi (Introd. 
to Brahmasiddhi) as 1625-1700. I place him between c. 1555-1615 
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to be regarded as mutually contemporary " (p. 84.) As regards the first part of 
the sentence, there is no 'if' in the case. Evidence of this has already been 
cited and the correct date of Vyásaráya also has been shown to be 1478-1539 
As for the latter part, there is no valid reason to suppose that Vij. used 
any of the works of Rāmacčrya, Balabhadra or Madhusiidana. As for 
Nrsimhisrama who wrote one of his works in 1547 and another in 1558, he 
must certainly have been a contemporary (elder) of both Vij. and A. But 
that by itself has nothing to do with the question of Vijs authorship of the 
Nym-Aanfakoddhara now published by Mm. Sastri. He himeelf mentions 

that according to the information supplied by H. H. Sri Satyadhyana Tirtha 
the present Svami of the Uttaradi Mutt, the Nym-Kanfakoddhara is the 
work of Ánandabhattüraka of the Pápdurangi-family. I see no reason why 
the suggestion could not be accepted. One thing at least is certain that the 
work cannot be one of Vijs. The reasons are :— 

(1) The Nym-K. criticises the Tarangini in several places. The author 
of the Tarangini was a disciple of Raghiittama Tirtha another famous Mādh- 
va Teacher ( and a Pontiff of the Uttaradi Mutt) who was a close contem 
porary of Vij. and whose Pontifical date is 1557-96. The Tarangimi might 
then have been written sometime after Raghüttama—about 1610 A.D. or s, 
if not later : We have seen that Vij was not alive till that date and after, 
to have criticised the work of a disciple of his own co-religionist contempo- 
rary. 

(2) The genuine works of Vij. have normally certain introductory 
verses paying respects to his Gurus Surendra Tirtha and Vyasaraya. The 


Verse : 











शरोसुरेन्दरमुनेः पादपद्मे रागस्य पीडनात्‌ । 
रक्ते नखदलोपेते सेने दिष्याळिशोभिते ॥ 


which is characteristic of Vij's works, is absent in the Nym-K. And it is 
difficult to believe that Vij. would have ignored his teachers Surendra and 
Vyasaraya, in so important a work of his as the Nym-K. is claimed to be. 

(3) Vij. was an Ascetic. No ascetic would refer to a householder- 
predecessor of his, however eminent a scholar the latter might have been, 
as a "CARANA" (sic. Padah). There is a reference on p. 62, of Sastri's 
edn. of the Nym-K. to Gaeügeéa Upadhyüya (author of the Mani) as 
"CARANA" : which shows that the author could not be an Ascetic like Vij. 
but some householder (like Anandabhattaraka) 

(4) There is no Pandit-tradition among the Madhvas of Vij. having 
criticised the Advaitasiddhi and the Tarangini. 

(5) We have quite a different commentary on the Nym. by Vij. en- 
titled “ Amoda ", of which a Ms is preserved at the T. P. L. It is thus un- 
likely that Vij. would have thought it fit to write another one on the Nym. 

(6) Lastly, this Amoda itself has been quoted and criticised on two 
occasions—as will be shown anon,—in the course of the Nym-K. This one 
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fact is by itself sufficient to discredit the theory of Vij's authorship of the 
Nym-K. upheld by Mm. SASTRI. Of this we shall see more. 

(7) Syt. SASTRI considers that there are refutations also of the com. 
of Srinivasa Tirtha, in the Nym-K. now published. As a matter of historical 
fact however, this is impossible, as Srinivasa Tirtha is later than both Vij 

and idabhattaraka, being a grand-disciple (प्रशिष्य) of Vedesa Bhiksu who 
in his turn (1) was the grand-disciple of Vijs contemporary, | am 
Tirtha and (2) has expressly criticised some of Vijs interpretations. 
AÁnandabhattüraka's son Vidyádhiéa was a “सतीर्धं” (fellow-disciple) of 
Srinivàsa Tirtha's grand-preceptor (qqqqq) VedeSa under Vedavyasa 
Tirtha (of the Uttarādi Mutt). And like VedeSa, VidyadhiSa also has 
criticised certain of the views of Vij. It would follow from these that Vij. 
and Anandabhattairaka were both very much anterior to Srinivasa Tirtha and 
even his Paramaguru-VedeSa. Srinivasa is fourth in the succession of dis- 
ciples from Vij's contemporary Raghiittama and second from Vij's critic 
Vedesa. The reference therefore on p. 62, of the Nym-K. to an earlier com 
оп the Nym does not seem to be to that of Srinivasa Tirtha ; but to one an- 
terior to him and which he himself had followed rather closely. The agree- 
ment between the two sets of passages is also only partial. The latter (Sri- 
nivasa Tirtha’s) seems in places to be a condensation of the remarks of the 
work cited in the N ym-K :— 


“ समूहाल्म्बनसंशयविषयत्वरूपविमतेविंप्रतिपतती धर्मितावच्छेदकत्वे नेत्यर्थ:॥ अनुगतावच्छे- 
दकमन्तरेणेव अनुगतानियतविषया विप्रतिपत्ती घर्मितावच्छेदिकोच्यते : आहोस्वित. अनुगतावच्छेदके 
नाननुगता नियतविषया सा तथोच्यते ? आद्येऽसंभवः। अनुगतावच्छेदकमन्तरेण तस्याः नियतविषय- 
त्वासंभवात्‌ । द्वितीयेऽपि, किमनुगतो धमो ब्रह्मप्रमान्येनेत्याद्युक्तरूपं वा १ विमतिरेव वा 2 ята: 
तदनादरणात्‌। तदादरे बा, स एव विप्रतिपत्तौ घर्मिताबच्छेदिकोस्तु । कृते तदम्रहाधीनग्रह्ाया विमतेः 
र्मितावच्छेद्कत्वकल्पनया | न द्वितोयः आत्माश्रयादित्याह--° आत्माश्रयादिति ? इति व्याख्यानं, 
तदनाद्रणीयम्‌  (Nym-K., p. 62.) 

















: वादनुगतावच्छेदकेनानुगता नियतविषय 
धर्मितावच्छेदिकेति वक्तव्यम्‌ । तत्रानुगमको धर्मः किं प्रमान्येनेत्याययुक्तूपो वा 
बिमतिरेव वा? नाद्यः । उक्तकुस्ियुक्तत्वेन तदनादरणात्‌ ॥ आदरे वा, स एव विप्रतिपत्तौ 
धार्मितावछेदकोऽस्तु । कृतं तदञ्महाघीनग्रहया विमत्या धार्मितावछेदकत्वेन कल्पितया । न द्वितीयः । 
बिमत्यनुगतीक्कता विमतिः धर्मितावच्छेदिकेत्युक्तौ स्वेनानुगतीक्कतस्य सत्रस्यैव धर्मितावळेदकत्वप्राघ्या आ 
त्माश्नयस्य, स्पष्टत्वादिति भावेनाह--आत्मान्नयादिति॥ (Srinivasa Tirtha, p. 12-13 Bombay.) 
This would make it clear that the author of the Nym-K. was not quoting 
directly from the com. of Srinivasa Tirtha, but from one to which the latter 
was himself presumably very much indebted 
SASTRI'S assumption of Vij's authorship of the Nym-K. makes it yet 
more impossible for Srinivasa Tirtha to be the author cited by him since 


the latter is separated from Vij. by a greater interval of time than from 
Anandabhattaraka. 
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The following table would make the relationship of the parties 
ed, very clear :— 


A1 A. A! А? 
Raghüttama Nrsimhasrama Appayya Vijayindra 
(1557-96) * (w. 1547-58) (1520-93) (1539-95) * 

і 

В! B 

Vedavyasa Tirtha Madhusüdana Sarasvati 
(1597-1619) * (c, 1555-1615) i 
| В: 
| Tarangini-Ramacarya 
i (c. 1566-1616) 
C 
Anandabhattaraka 
(disciple) (c. 1567-1625) 
| (son) 
SE | di. 
| я! 
= C Са 
& | Vedeía Bhiksu (c. 1570-1620) Vidyadhisa Tirtha (1619-1631) 
Я | С 


Yadupati (c. 1575-1630) 


pa 
Srinivasa Tirtha (c. 1600-60) 
Note 
C criticises A?: B and B: 
C1” criticises A1: 
C? criticises А2: 
Dates thus make it impossible for Vij. to have been the author of the 
Nym-K. now published by Mm. SASTRI. 
Quite apart from these chronological difficulties, there are, as already 
alluded to, two convincing pieces of intemal evidence from the Nym-K. itself 





लो्यं श्रमो मम) given by one of his predecessors. These comments T repu- 
diated) are identical with those found in the Amoda of Vij. :— 
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(1) “ ननु, ' अनुक्तकथनात्‌ ' इति कथम्‌ 1ххххххх ज्ञानिनामप्युक्तिवेमुख्य 
दशनात्‌ । ज्ञातस्य सवंस्योक्तिनियमाभावत. । अस्मदादिष्वपि ज्ञातसुवानुक्तेरन | 
* अनुक्तकथना * दिति यथाश्रतमेव साधु, इत्येके ॥ तन्न मनोरमम्‌ ॥ » > > ९ % तस्मादनुक्तत्वेन 
Erase qo — (Nyüyamrta-Kantakoddhara, p. 5) 


“न च “* अनुक्तकथनान ' इत्ययुक्तम्‌ । पूर्वाचार्य: प्राचीनप्रबन्येषु कथनीयस्य सवेस्याप्य- 
र्थस्य कथनात. | अन्यथा तत्र तेषामज्ञानप्रतिपादनं पर्यवसितं स्यात्‌, इति वाच्यम्‌ ॥ ज्ञानिनामप्युक्ति 
वैमुख्यदरीनात । तदभावे5पि, ज्ञातस्य सर्वस्योक्तिनियमाभावाच । अस्मदादिष्वपि ज्ञातसर्वाथानुकृतेर 
नुभवसिद्धत्वाच । अन्यथा तस्य तदज्ञानप्रदिपादनपरत्वे, ' अज्ञातकथनात्‌ क्कापि ' इत्येव ब्रयात्‌ ॥ तस्मा- 
ग़त्किचिदेवेतत ॥ (Nyayámrta-Amoda :. Vijayindra) 


(2) विप्रतिपत्तो न विमतिधेर्मितावच्छेदिका; आत्माश्रयात्‌ ॥ यच--“ विमति 
शब्देन विः TAS आत्माश्रयः । तव्बन्यस्य संशयस्य ग्रहणे त्वन्योन्याश्रयः ' इति व्याख्यानं 
quu (Nym-Kantakoddhára p. 63) 


विप्रतिपत्ती न विमतिर्धरमितावच्छेदिका; आत्माक्रयात्‌ ॥ “ अन्न विमतिशब्देन 
विपतिपतिवाक्यस्य ग्रहणे आत्माश्नयः तज्जन्यसंदयग्रहणे त्वन्योन्याश्नय इति बोध्यम्‌॥ (. ym-Amoda) 

These extracts speak for themselves and comment is needless. Surely, 
Vij. cannot be the author of a commentary (like the Kantakoddhara) that 
repudiates some of his own explanations in the Amoda! The Mm. has there- 
fore been utterly misguided in seeking to father the Nym-K. on Vij. with 
the ulterior object of escaping and overthrowing the well-established fact of 
his close contemporaneity with Appayya Diksita. But the attempt has 
been foredoomed to failure. 

IL  Tarangimi-Rümácaárya * 

In the same Introduction (p. 88) Syt. SAsTRI has invented other " Re- 
search Bubbles "—to use his own phrase, and spread them round Vydsa- 
Ramacirya, the author of the Terarigini which is one of the commentaries 

There is a tradition that Ramücarya went to Bengal and studied the 
Advailasiddhi under its author, in the guise of an Advaitin. On the day 
of the termination of his studies, he presented to his Guru a complete refu- 
tation of his work as his Gurudaksinà. This refutation was the Tarmigini 
The Guru was naturally very much put out by this unforeseen attack and 
hastily added a verse protesting against his critic 


इह कुमतिरतत्त्वे तत्त्ववादी वराकः प्रलपति यदकाण्डे खण्डनाभासमुच्चैः ॥ 
प्रतिवचनममुष्मे तस्य को वक्तु बिद्वान्नहि स्तमनुरौति ग्रामसिंहस्य सिंहः ॥ 


which was readily sent. The result was indeed as I had anticipated. The com- 
ments on " Ánuktakathanát.." quoted and criticised in the Nym-K. are the same 
as those found in the Amoda of Vij 

"R will hereafter denote Rimacarya. Mm. SASTRI is wrong in stating that he 
is also called " Ramatirtha" (P. 13, line 12. Skt. introd.) He is not. Not all 
writers ( श्रीमध्वसम्प्रदाये प्रायेणाचार्या: सर्वे ५पि तोर्थपदेन. .. 7. 13. fn. Sastri) but only 


designated by term " Tirtha" by the followers of Madhva. 
And R was not one. 
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The story is repeated also by R&jendranath Ghose in his introd. to his edi- 
tion of the Advaitasiddhi and is quoted by SASTRI 

R. himself gives a few details about his personal history. From these 
the Mm. could have drawn perfectly valid conclusions if only he had had his 
prejudices against the Madhvas in proper check. The facts are that R. was 
a native of the village of Ambé-(Afici)-puri on the Godaveri. His family 
name was "VYASA" and Gotra that of Upamanyu. His descent was as 
under : 

Mudgala Vyasa 


ша. Vyasa 


| 

Visvanatha Vyasa 
T sp RA. 

Narayana Vyasa “ Vyasa "-Кашасагуа 

As already pointed out R. was a disciple of Raghüttama Tirtha of the 
Uttaradi Mutt. This is clear from introductory verse 4, of the Tarangini :— 

मनोजजित्यां मनसां हि पत्या रघूतमाख्यं स्वगुूं नमामि ॥ 

But mysteriously enough we are told on p. 88 of SasTRI's introd. that “ his 
(R's) preceptors name is givem as Raghunütha Tirtha"! Had he made 
proper inquiries, Syt. SASTRI would have found that Raghundtha was the 
name of Raghiittama’s grand-preceptor (qzqqq) on the Pitha, who died 
in 1502 and that the two are different personages, 

It is difficult to follow the discovery that R's father could not have 
been a “born Madhva.” His name Viśvanātha-Vyāsa, gives SASTRI “ ample 
scope to imagine" so, [Italics mine]. He explains (i) that no orthodox 
Madhva would ever dream of christening his son by an epithet of Siva.— (ii) 
So great is his sectarian bias against the Great God. “If this be the case” 
continues the Mm., “of which there is every chance”, it does not sound 
impossible at all that R. took his lessons from Madhusüdana! Here again, 
he is banking upon his morbid sectarian imagination. It is clear from these 
remarks of his that SASTRI knows next to nothing about the theory and 
practice of Madhva's faith. It is no doubt true that the followers of Madhva 
prefer Vaisnavite names as a matter of faith and асга. Виш then, there is 
no religious ban on Saivite names as such. I can assure SASTRI from my 
‘own personal knowledge that there are even to-day many Madhvas bearing the 
name of “Subrahmanya” which is obviosuly Saivite. One of the direct 
disciples of Madhvicirya himeelf, was named “Sarhkaricirva.” This 
Samkarücárya was the brother of Trivikrama Panditicirya who is well- 
known to students of Dvaita Literature. And this Samkaricirya himself 
is the author of a commentary on one of Madhva's works and retained his 











“1. He cannot therefore have belonged to the Ad ya family as claimed by the 
e x fore d ya family as cla by 

Editor of the Madhvamitran, Kumbakonam (Vol. IV. 1931-2, p. 266) the gotra of 
the latter being Jamadagnya. 
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name. Among the Svamis of the Udipi Mutts, there have been in the past, 
three “ Vigveda” Tirthas, one " Sureóvara," one " Viévanátha " (Kanir, 7), 
two Viévadhigvaras and one “ Viéveávara" (a well-known commentator on 
the Aitareya-Bhàsya). 

The name “ Mudgala” is quite common among orthodox Madhvas in 
the North Kanara districts. Mudgala and Murari may as well suggest that 
R.'s grandfather and great-grandfather were both Vaisnavas by faith. As 
for Vigvanatha Vyasa, I have just shown that such a name—even supposing 
that it is obdurately Saivite—is not at all incompatible in a Madhva. Here 
again, Syt. SASTRI has, in his anxiety to damn the Madhvas, somehow, over 
looked one important fact recorded by R. himself that his father Viévanatha 
Vyasa was the author of a comnientary on the Sadacara Smrti of Madhva- 
сагуа ;— 

ठे समंधाद्यो विश्वनाथा भिधाम्‌ । 
घम व्याकृत पूणंधीकृतसदाचारस्परृति «umi 
व्याजेन प्रणमामि तं पितरमुद्रोधाय शन्दार्थयोः ॥ (४/९1७९ 5, Taravigizi) 
This is probably because he does not know that Purna-dhi is an epithet 
synonymous with Pirnaprajfia which is another name of Sri Madhvacirya, 
and that the Saddedra Smrti is the name of one of the thirty-seven works 






If no orthodox Madhva would dream of christening his son by a name 
of Siva, is he at all likely to tolerate it and continue to bear it? Why has 
not this simple idea occurred to Syt. SASTRI? If the name " Vi$vanatha " 
was bound to be such an anathema to Midhva ears and sentiment, why 
did not R.’s father discard it for a more agreeable one? That he did not 
choose to oblige Syt. SASTRI that way is clear indication that the latter is 
much mistaken in his opinion of the Madhvas ! : 

Аз for the alleged sectarian bias of Madhvas against the “Great God" 
(Mahadeva?) it is time some body told the world the truth of the matter. 
It is no doubt true that Madhva believed in the supremacy of Vignu as the 
highest God of the Hindu Pantheon, and as being identical with the Bahman 
of the Vi In this he was at one with other Vaisnava Theists like 
Riminuja, Vallabha, and Caitanya. A section of the Advaitins also have 
leaned to Visnu as the highest approximation to the Saguna Brahma of 
their creed. In any kind of Theism or Monotheism which insists upon a 
Personal God, a tinge of so-called ‘ sectarianism’ is bound to arise, in an at- 
tempt at defining the Supreme and fixing His identity. But there is really 
no room for hatred of Siva or of any other Hindu God, in the system of 
Madhva. Siva has a place in this system, in the hierarchy of gods ; only he 
is not at the head of it. This is certainly not the place to go into the logical 
satisfyingness of this doctrine and I am sure Syt. Sastri also will not expect 
it. It is however one thing to say that Madhva does not give the highest 
place to Siva and quite another to assert that he was a bigot and an inciter 
of hatred against Siva and approved of sectarian bias against him. Far 
from it. 
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Every tree must be judged by its fruits. The history of Madhva's | 
faith gives no support to the curious charge made by Syt. Sastri.1 Narayana , 
Panditacarya, the biographer of Madhva has left us a Siuti in praise of 
Siva. Wyasa Tirtha has left another. Even today a special service is held 
in the Matha of Vyasaraja Svamin on the Mahasivaratri might, when a 
Linga is worshipped. The practice of boycotting Siva temples obtains only 
among the followers of Raminuja. As the Tamil saying goes, they are 
advised not even to enter a Siva temple and take refuge in it, even when an 
elephant 1s after them. Madhva himself, in his own days, paid visits to 
the shrines of Ramesvaram and Benares. To the last day of his life he 
used to hold his classes in the Temple of Апапіеќуага at Udipi. Vadiraja 
Svamin, undertook a grand tour in India and has in his Tirtha-prabandha, left 
us an account and praises of the various centres of worship in the north and 
south of India. These include many Saivite temples and places of pilgrimage. 
While the followers of Rāmānuja would on no account make pilgrimages 
to Rámesvaram or Benares, or worship in Siva temples, the followers of 
Madhva have always kept up an attitude of healthy toleration and catholocity 
of conduct. 

They do willingly worship in Siva temples, observe many Saivite 
feasts as the Vindyake Caturthi. I have even known a few taking service 
in a Siva temple which would simply be unthinkable in a Sri-vaignava. The 
famous tomb of Raghüttam Tirtha at Tirukoilnür (S. Arcot) is even today 
visited by hundreds of devout Smártas which unmistakably proves that the 
ancient Madhva teachers had set a very high example of good-will and 
toleration. It may interest Syt. SAsTRI to learn that the famous Vijayindra 
Tirtha, (in spite of his theological and philosophical differences with Appayya 
Diksita) was a very good personal friend of the latter. The gift of Arivi- 
limanglam which he received from Sevappa was divided by Vijayindra into 
60 shares and distributed among twenty-three Brahmins of different gotras. 
Among them there undoubtedly were a good many Smgirtas, Advaitins. The 
names of the following few are indeed noteworthy :— 

Soma Bhatta son of Appalabhatta 

Samkara-narayanendra son of Varanasi (Kasi-? ) bhatta 
Bhagavatam Venkayya son of Süryanüràyana Makhi 
Rama Diksita. etc. 

I earnestly hope that Syt. SASTRI would at the earliest opportunity make 
a statement withdrawing his unfounded and offensive remarks against the 
Madhvas and revise his opinion on the date of Vijayindra Tirtha and other 
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THE STORY OF SANTA IN SANSKRIT LITERATURE 


By 
M. P. L. SASTRY 


The story of Santa, wife of the great sage Rsyasrnga, appears for the first 
time in the Ramgiyana. Sumantra tells the story of Santa to King Daéaratha 
in connection with the sacrifice that was about to be performed by Daéaratha 
for begetting children. Sumantra says that he heard the story from Sanat- 
kumára who predicted that Dasaratha would beget children by performing 
a sacrifice with the help of Rsyasmhga. It is in this connection that the 
story of Santi is mentioned in detail 

Romapada king of the Angas was the father! of Sintà and a great friend? 
of Dasaratha. King Dasaratha goes to Rómapüda with his queens and 
ministers ( सांतःपुरः सहामात्यः प्रययौ ) апа requests him to send his daughter 
Sántà with Rsyaérhga to Ayodhy& to attend the sacrifice. The following is 
the request made by Dasaratha 

शांता तव सुता राजन्‌ सहभर्त्रा विशांपते । 

मदीयं नगरं यातु कार्यं हि महदद्भुतम्‌ ॥ 1L Sarga. Balakinda 
This Romapada, king of the Angas was said to be a friend and a relative 
of Dasaratha. This we see in the passage. 

सख्यं संबंधकं da qupd sensui  (Bála 11-18) 
S The da, however is not indicated, still the story is clear. r. We have no 
doubt that Santé is the daughter of Ramapada who married her to Hsyasrhga 
and king Dasaratha who was a great friend and a relative of Rómapáda 
brought them to Ayodhya to be present at the sacrifice he was about to 


perform. 
The story is mentioned in the Harivaméa where the author in giving 





1. एतस्मिन्नेव काळे तु रोमपादः प्रतापबान्‌। 

अंगेषु प्रथितो राजा भविष्यति न संशयः ॥ 

आनाय्य च महीपालः ऋइयशंगं सुसंस्कृतम्‌ । 

प्रयच्छ कन्यां झांतां वै विधिना सुसमाहितः ॥ 9th Sarga, Balakiinda. 

अंतःपुरं प्रवेस्यास्मै कन्यां दत्वा यथाविधि | 

झांतां झांतेन मनसा राजा हर्षमवाप सः॥ 10th Sarga, Bálakánda. 
2, अंगेश्वरं महाभागं रोमपादं सुसंस्कृतम्‌ । 

वयस्यं राजसिंदस्य समानय यशस्विनम्‌ ॥ (Balakdinda 13-25) 
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the genealogy of the Anga kings mentions Santa as the daughter of Romapada 
(alias Daéaratha) 

The following is the reference we find in it. 
अंगपुत्रों मद्ानासीत राजेंद्रों दधिवाहनः | 
दधिवाहनपुत्रस्तु राजा दधिरथोंत्भवत्‌ ॥ 
पुत्रो दधिरथस्यासीच्छक्रतुल्यपराक्रमः । 
विद्वान धर्मरथो नाम तस्य चित्ररथस्सुतः ॥ 
तेन चित्ररयेनाथ तदा विष्णुपदे गिरौ । 
यजसा सहचक्रेण सोमः पीतो महात्मना ॥ 
अथ चित्ररथस्यापि पुत्रों दशस्थो5भवत | 

( रो ) लोमपाद इति ख्यातः यस्य शांता सुताभवत्‌ ॥ 


aq — (31 Canto. Harivamsa) 
| 


द्धिवाहन 


«WW ( R5३३ ) 


शान्ता { daughter). 


| It is at this point that the basis for confusion in the minds of future 

writers and commentators is introduced by calling the Anga king as Daéa- 
ratha, who was also known as Rómapáda. 

The story of Sàntà appears in a changed form in the Uttararámacarita 
of Bhavabhüti. 
_ In the prelude of the drama we find that the mothers of Rama had 
left for the hermitage of RsyaSphga the son-in-law of the family ; along with 
the sage Vasistha. The following conversation will reveal the relationship 
of Rsyasriga with the people of the Iksvaku line and we see that &intà is 
onsidered as the daughter of King Da&aratha of Ayédhya. 

नट :-> अन्यच्च 
वत्तिष्ठाधिष्टिता देव्यो गता रामस्य मातर: । 
अरुंधती पुरस्कृत्य यज्ञे जामातुराभ्रमम्‌ ॥ 









नट: कन्यां दशरथों राजा शांतां नाम व्यजीजनत्‌ । 
अपत्यक्ृतिकां राहवे रोमपादाय तां ददो ॥ 
निभंडकसुतस्तं ऋऱ्यसंग उपयेमे । तेन द्वादशवर्ष सत्रमारञ्धं । 
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This mistake of the author in calling Sàntà as the daughter of Daéaratha 
of the solar race though definitely said otherwise in two authoritative works 
such as the Rümayana and the Harivamía is made worse by the commentator 
who explains 

"еді व्यजीजनत्‌ अजनयत्‌। ता शांतां रोमपादाय तन्नाम्ने अपत्यकृतिः व्यापार: यस्या: 
तथाविधां तेषां द्विभाषे तिक्रिप्‌ । कन्यां ददों। इत्युक्त कब्त्रार्थमिति प्रतीतेस्तद्वारणाय अपल्य- 
कृतिकां इति। ददौ दत्तवान्‌ | तेन ऋश्यशंगेण सत्र кечи |” 

The above explanation that Sint& was given away in adoption to Róma- 
рада by king Dasaratha either due to the love of friendship or the intimate 
relationship between them seems rather improbable for one thing that Daáa- 
ratha himself was childless and in the Ramayana and elsewhere he is always 
spoken of as a man grieving for children. In face of this it is absurd to 
suggest as the author does and the commentator agrees that Dasaratha had 
a daughter Santa whom he gave away to Rōmapāda. Nor can this change be 
said to have been introduced to get some dramatic effect, for in the drama 
no such useful effect can be discovered. 

In the Campürémáyana a work of the 11th century A.D. the story of 
Santa is again mentioned 

अथास्मिन्ननपत्यतया दूयमानमानसे पुत्रार्थम्‌ ऋतुमश्रमेघ॑ विधातुं मंत्रिभिः सह मंत्रयमाणे 
दशरथे सुमंत्रः प्रहृहमना महषेंः अंगदेशसंगतावम्रहनिप्रहशोंडस्य बिभांडकसूनो रव्य ш 
ятата, प्रभवो भविता कुमाराणामिति सनत्कुमारोदितं पुरावृत्तमस्मै कथयामास । 
` सोऽपि सुमंत्रवचनात्‌ शांताधिः शांता कुटुंबिनं संबंधिनं मुनिमानीय वसिष्ठाधिष्ठ 
अश्वमेघाध्वरं सरयूरोधसि विधातुं तत्र पुत्रीयामि्टिं विधिवत्‌ करतुमारभत । 

Esyaérüga is referred to here as ajay कुटुंबि 300 संबंधि 

From the above passages it is not clear who exactly Süntà is, whether 
she is the daughter of Rómapáda or king Dagaratha, as mentioned in the 
drama Uttararümacarita. The only reference from which we can infer that 
Sinti may have been the daughter of Rómapáda is the reference to Rsya- 
$९१ as अंगदेश संगतावग्रह निम्रह mig but we are not sure that the inference 
be quite justifiable. In fact the story in the Campiirdmdyana is in such a 
condensed form that a good deal of knowledge on the part of the readers is 
assumed and where a difficulty arises no light can be derived from the text. 

However what is left vague and unexplained by the author has been 
ingeniously explained by the commentator in the following way. 

शांताकुटुंबिनं शांता नाम अंगदेशाधीश्वरस्य पुत्री रोमपादनाम्नः तनया । तया कुटुंबिनं 
gai । शांताजानिं इत्यर्थ: | अवग्नहनिवारणानंतरं प्रारितोषिकतया निजपुत्रिकाया दत्तत्वादिति 
भावः | अत एवं संबंधिनं । वंधुं । रोमपादस्य दशरथस्य च सोहार्दसंबंधसोदरभावस्य च 
विद्यमानत्वात इति भाव: । 

No doubt the commentator is aware of the fact that Sint& was the 
daughter of Rómapüda as narrated in the Valmikiréméyane. He finds it 
difficult to explain the word z4fg4 and therefore begins to build up his own 
theory by saying that it was a friendly relationship that existed between 
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Rómapáda and Daáaratha and therefore Santi was considered as the daughter 
of Daáaratha. But in the Ramayana from which evidently help has been 
derived in explaining this passage we find that Rómapáda was both a friend 
and a relative of Dasaratha. When Daéaratha arrived at the court of the 
Ahga king to meet Rsyasrhga, Rómapáda explained to HRsyaéphga the friend- 
ship and the relationship that existed between himself and the Iksvüku king 
according to Valmiki 

The reference here is to the statement 

रोमपादेन चाख्यातं कषिपुत्राय धीमते । 
सख्य॑ संबंधर्क चेव तदा तं प्रत्यपूजयत्‌ ॥ 2८६१५५ 
Sarga 1l. stanza 17-18. 

The commentator of the Campüramayana has taken undue liberties and 
tried to explain a thing which is neither explained in the text on which he is 
mmenting nor in the Ramayana the source of both the text and the com- 
mentary. This kind of confusion is continued in the later works like the 
Anandarámáyana and the Adbhulrdémé@yana. 

However, Rámavarma the commentator of Adbhuir&müyana seems to 
have been at pains to explain the confusion by explaining the word memi 
wait appearing in the $००2३ “शांता भर्तारमानीय ऋस्यञ्ंगं तपोधनं ” । 5 “ शांता 
लोमपाद दशरथस्य अंगपते रेतदशरथामित्रस्य कन्या अनेन राज्ञा ततो लब्ध्वा स्त्रदुहितृकते 
कल्प्यतेत्याल्यायिका । ” 

According to this, Sintà is the daughter of Romapáda otherwise known 
a3 Daéaratha who was a friend of the like name of the Iksvüku race and 
was adopted by him later on. This theory though a conjecture seems to 
be a reasonable one for one could believe that Dagaratha who was childless 
had adopted the daughter of Rómapáda Daéaratha who was his good friend 
for bringing her up as his daughter. 

This commentator seems to have been aware of the confusion on the 
point and is the only one who has tried at least to explain it. Others were 
no doubt aware of the confusion but in trying to be ingenious and clever 


they made it worse and confounded. > 
One more instance of confusion we get is from the commentary on the 


Ramayana, itself. The commentator who belongs to the l6th century who 
was perhaps aware of the texts such as the Harivamía, Ultararamacarita 
and the Campürdmayana commits a great blunder in commenting upon the 
53123 सांतः पुरः सहामात्यः प्रययौ यत्र स द्विजः (Bala XI. 14). 

The word aja: ye: is explained as दुहितुः miam: qala 
ЭТТИ! 
: Thus коо ме иы thé original story and even to this day the 
verage man is confused on the point whether Santi is the daughter of 





THE IMMEDIATE EFFECTS OF THE MÁRATHA ATTACK 
ON THE ENGLISH TRADING INTERESTS AT 
SURAT (1664-1669) 


By 
J . C. DE, Colombo 


With praiseworthy precision and lightninglike agility Maráthá horsemen 
under their able leader Sivaji pounced on Surat, one of the richest depositories 
of merchandise in Mughul India, plundered the city of its opulence, des- 
troyed at least temporarily the morale of the local Mughul administration, 
spread panic among the inhabitants, and terrified the European factors, inspite 
of their courageous defence of their property. The English President's letter 
of 26th November, 1664, for example says, “Wee are dayly in feare of 
Sevagees comeing againe, and soe have (been) ever since he was heere.t” The 
Dutch unlike the English had, even during the raid itself, sent a very apolo- 
getic reply to Sivájí's demand for money, and “if... a little broadcloth or 
spices would be acceptable,” they said, “we should be pleased to make him 
a present of some."s 

The English factory stood out boldly against the almost empty threats 
of Sivaji who had neither the time nor the inclination of taking resolutely to its 
siege. The game of facing and overcoming the determined English gunners 
behind well planned defences was not worth the candle to him. But it is 
a mistake to suppose that English trading interests escaped scot-free from 
the raid. 

“Mr. Anthony Smith comeing from Swally, was met with and carrved 
to Sevagee....who tooke,” say the English President and l 28th 
January, 1664,» “300 rupees ransome of him, and sent him the next day 
to menace us.” “ Sevagy,” says the letter to Fort St. George of 16th February, 
asked his quality and condition who assured him that hee was a common 
man....tooke 300 rupees and sett him free sending him to us upon his 
peroul." 

"(Siváji) had," says the record kept on board the Loyal Merchant, 
Мг. Anthony Smith, prisoner, whom after 3 daies hee released for 350 (sic) 
rupees, haveing certifyed him that hee would cutt of his head." “ Wee also 
learnt,” says the Dutch Dairy, "that Anthony Smidth had been captured 


тт =. 





1. Factory Records, Surat, Vol. 86, 137. 
2. The Diary in Hague Transcripts, (I. Off.) Series I vol. AAVII,: No. 719, 
I have followed here the translation by Foster in I. A. LI. 
3. 0. C. Vol 28, 3019: F, R. Surat, Vol Bb, 4. 
4. F R. Surat, 86, 52. 9. Orme Mss., No. 263, 
6. Referred to above. EA. 
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by the marauders and carried to Sivagie, but had had the good fortune to be 
taken for a menial servant....and so released for a ransom." 

Sivaji is also said to have taken "a horse out of our stable and (made) 
fences of our goods that lay before the custome house and also sufferred them 
to bee plundered.” * 

Again, when "a party of foote" (was) "caused" "to sally forth the 
house and fight them,” “wee had three men slightly wounded.”* “Our 
people,” says another document, (came) of againe with one wounded deeply 
in the shoulder and another shott in the legg with an arrow.” 

The Maráthá expedition also interfered with the normal transaction of 
routine business. The landing of ships, for example, that of the Surat Frigate, 
was stopped, and it was not till the 19th of March that this ship left port.’ 

“You (had),” say the Company's President and Council, "then (at 
the time of the raid) in cash in your warehouses upwards of 100,000 rupees, 
all your elephants teeth, all your broad cloth....a cargo of 40,000 royalls 
from Bantom, virmiliam, perpetuanaes, and a great many other goods..... 
that wee cannot compute your house to be lesse worth to you then foure- 
score thousand pounds sterling, besides your President and Council which 
were intended dead corps, knoweing hee would value us at more then wee 
and our families are worth.” But inspite of every effort made by the 
factors, “ your losse will amount to nearest one thousand pounds, in mercooles 
that lay before the custome house to bee sent downe, and lead that was 
intended to be weighed out to the King" The Company's officers "advised " 
the imperial government of all their losses “and required satisfaction." 

Cooke's letter to which I shall refer again later on, however says, “ It 
is generally reported the Company received no loss at all, only three bales 
of course cloth that was wanting on (the) Castle Green which afterwards 
was found and only wanted some odd pieces that might import at most about 
200 rupees.” Cooke however wanted to minimise the loss deliberately, for 
certain reasons. “This unhappy disaster,” says the record on board the 
Loyal Merchant, “did obstruct all our businesse, wee being forced to lay 
aside all buisnesse, haveing spared most part of our men," The ships had 
sent marines to aid the defence of the factory or shore. 

This Anthony Smith, an employee of the Company seems 
a disreputable character. He is said to have taken advantage of his acquain- 
tance with Sivaji during the raid, and formed plans for betraying “ your 
house, estates and servantts up to him; and this is svowch'd by him that 
was appointed to write the letter which was intended to be sent the rebell.” 














7. President's (and Council's) letter of 28th January, 1664. 
B. President's and Council's letter referred to above. 
2 Eng. Factories 1661-64, p. 317. 
Sis "A voyage begun in the good ship the Loyall Merchant me, Nicholas 
Nillett commander by God's grace bound for Surratt in East eed beginning the 
seventh of April, Anno Dommini, 1663" (Orme Mss. No, 263) 
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He was “warn'd....home to answer to you” “for these and other mis- 
demeanours. 17 

Among the indirect effects are to be numbered the general dislocation of 
trade and the difficuty of obtaining credit facilities. " Money is not now pro- 
curable,” says an English record of 1665'*, "at interest here, as in former 
times : for since Sevages robery of this towne those eminent merchants who 
^ were wont to furnish the Companyes occations are disabled, and would rather 
take up moneys to supply their owne; they are generally so disjoynted in 
their credits and estates a that they will not trust one the others.” 

No wonder. The immense booty that Siváji carried away from Surat 
is referred to in many contemporary documents. " The town is utterly ruin'd," 
says the President's letter (of 28th January, 1664) "and very little left 
either of riches or habitation." " Hee entered the towne" says the letter to 
Fort St. George (of 16th February), “with fire and sword, hath rob'd and 
plundered Virgy Vorah, Hodjee Zaide Beague those great and eminent mer- 
chants, of the great part of theire riches, with many more, though inconsider- 
able to them, yet of great estate and fortunes, all lying in gold, silver and 
jewels, dugg all their houses and, when they had possesst themselves of all, 
fired them theire houses downe to the ground; all but Hodgee Zaid Beagu 
our neighbour.” According to Anthony Smith, “ (one) could not (but) guess, 
by money heaped up in tow great heaps before Sevagee his tent, than that 
hee had plundered 20 to 25 lacks of rupees." Оп опе moming “there was 
brought in near upon 300 porters, laden each with 2 bags of rupees, and some 
hee guessed to be gold; that they brought in 28 sere of large pearle, with 
many other jewells, great diamonds, rubies and emeralds An incredable 
quantety of money they found at the house of" “Verge Vora" 
who was a merchant-prince of the age, having commercial relationships with 
the English for a number of years and held in great respect by them. “ L’- 
Escaliot "™ says that at this time he was “the reputed richest merchant in 
the wourld” with an “estate... .esteemed to bee 80 lack of rupees.” True 
to Indian mercantile tradition, he possessed an inordinate desire to save 
money for sake of the saving. “The two notable Banian traders” (° twee 
vermaerde Benjaense luyden ") " Hagiesiaesbeek en Wiergenora," as the 
Dutch Register calls them, refused to spend a few hundred rupees and pro- 
cure guards who could fight and save their property worth a good few milli- 
ons from plunder. “ Half the town, says the Dutch, "lay on the ground 
in ashes. With the exception of the Lodge and the English quarters, and also 
of the new Sara, which is the mansion occupied by some Turkish and Arme- 
nian merchants, there were not ten houses left which survived the disaster." 
11. F. R. Surat, Vol 85, 194 ; 0. C. Vol. 29, 3058. 
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. Two or three Banian merchants lost” says Valentyn?" “several millions 
and the damage in general was fully reckoned at 30 millions." i 

Again, “a very uncouth, rash, and irregular attempt committed by His 
Majesties Governour of Bombaym," was connected with Sivájí's expedition. 
This according to the English President and Council, was a matter of the 
gravest concern. “ (It) strikes at the utter obstruction of your trade, the 
losse of all your priviledges, and the great dishonour of the King, the Hono- 
urable Company, and the nation.” Sir Abraham Shipman is said to have 
"sent His Majesties pinke Chessnutt” to pull his own chestnuts out of a 
financial fire. He had “laden (it) with goods for Bantam consign'd to Mr. 
Humphery Cook, his then secretary, for disposall.” “In December, 1663, 
he retum'd from Bantam, laden with some deare bought spices, China roots 
etc., which were landed privately in Surat and delivered into a Banians hands 
for sale.” Shortly afterwards, “ the famous rebell Sevagy supriz'd the towne, 
and in the gentrall destruction he made, this Banians house was burnt" con- 
taining Shipman's and Cook's merchandise, " amounting, as falsely pretended, 
to ruppes, 8615. Shipman apply'd himself to” (the) “Kings ministers for 
redresse.” In April, Shipman died, “leaving the government and iland” of © 
Bombay “to the aforesaid” Cooke “ from whom we have received such 
continuall trouble in his dayly importunities for money to raise souldiers, 
build forts, and know not what other designes, that we have been weary of 

Cooke now took the law in his own hands and prompted by the seven- 
teenth century privateering tendency, captured “a jounck belonging to this 
Governour and some merchants of Surat.” What made the indignity more 
unbearable to the Mughal authorities lay in the fact that the ship carried a 
safe conduct from the Company. “Cook” defended this "soe rude and 
piraticall an entertainment ” by “ pretending what he did was to repaire and 
wecover the losse which His Majesty the King of England received at Surat 
in Sevagys robbery, which he affirms the Mughul ought to make good.” He 
threatened "neither to part with ship nor goods” “unless the Governor 
doth send him down 10, rupees and upwards, for the full import of his 
losse with interest,” ‘The Governor of Surat sent for the English President 
to answer for this “ soe unparallell's a piece of piracy (as we may call it)." 

Fortunately for the President, he was ill with gout, "for otherwise he 
has been certainly imprison'd," His representative " Gerald Aungier " was sent 
with disavowal and apologies. But the Governor " storme(d) at this answer, 
giving the Company and the President very abusive language, calling us 
pirates and thieves” and swore to have “ satisfaction to a pice out of the 
Companies estate before any of our goods (were) laden.” ~ (He) presently 
embargue(d) all your goods and command(ed) his Customer not to chopp 
any until further order" “The whole towne,” bewailed the Company's 


15. Dagh Register gehouden int Casteel Batavia etc, p. 197 eic, : in > 
Niew Oost—Indien, Batavia etc, p. 197 etc. ; in oud en 


1940.] MARATHA ATTACK AND ENGLISH TRADING AT SURAT 681 


servants, "cry shame on us, and we ly under soe great a scandall and 
reproach that none of your servants can stirr out about your business with- 
out publique affronts putt on us.” The Dutch not to be behindhand with 
their intrigues, “ working or this advantage,” “ possessed the Governor with 
such prejudiciall" thoughts of us that "the Company was according to the 
President, “ in danger to loose all” “ priviledges and freedom of trade, if some 
speedy course be not taken to repaire our lost reputation ; to effect which, 
the president sen(t) privately to the Governor” urging among other things 
that “ hee and the Companies servants did the towne” “ services” " in Seva- 
gys surprize.” But the Mughul officer would not listen to reason. Unless 
Cooke released the ship and merchandise, "the Companies estate" would 
answer for the audacious coup. The Company's servants wrote to Cook 
begging him return the property. But it was for a moment doubtful, if 
Cooke would comply with their request. Representation they thought, and 
better be made to the King of England to gain their ends. Cooke had also, 
it appears, demanded compensation for his losses from the Company's ser- 
vants who were granted certain customs concessions as a reward for their 
bravery during the raid. Cooke argued that the money thus obtained did 
“not belong neither to you nor the Company, but to the English that sustain- 
ed the loss which was only Sir Abraham Shipman and my selfe.":^ 

On the first of March! the Company's employees had pointed out to 
Cooke that his conduct was indefensible. The customs remission was “a 
nationall good, by which we make noe private advantage.” Cooke ultimately 
released the Mughul ship, and from a letter dated the 4th of April we 
know that it reached Surat safely. Cooke professed that he had received an 
assurance from the Governor regarding compensation for "the losse." Cooke 
is also accused by the factors of having urged the Mughul authorities to exort 
"the said summe of 8,616 rupees with its interest from the time that Sevagy 
fired and robb'd the towne.” In addition to this, Cooke's action deprived the 
Company's servants temporarily of their privilege to grant passes, because 
these were thought now to be of little use, in some quarters. 

If these were some of the immediate adverse effects on the Company's 
trading interests produced directly or indirectly by the Maráthá raid on 
Surat, in 1664, there were some consequences of that raid which proved 
immensely beneficial to the growth of the Company's power and prestige. 
“The noblemen of the army who came to our reliefe,” rendered the English 
" great thankes for the service wee did the King.and the country." " Where- 
upon" Oxenden is to have "laid" the " pistoll (he held) in his hand 
“before the (Mughul) Chief " "sayiny with that hee did now lay down his 
armes, leaving the future care and protection of the citty to them" Of 
course, the sober historian shall admit that the English had directly done 

16. F. R. Sur. 86, 282; O. C. Vol 29, 3157; F. R. Sur, Vol. 104, 292; 
0. C. VoL 29, 3152, 

IT. F. R. Sur., 86. 278: 0. C. 29. 3154. 

18. F. R. Sur,, 85, 291; 0. C. 29, 3157. 
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little for the safety of the " the Citty " beyond what they had to accomplish 
for defending their own property. But the example they, the Dutch and 
probably a few others set, must have been heartening to the Mughul com- 
mander and Emperor. 

Moreover they had incidentally proved that their guns were excellent, 
and their military dispositions formidable. One may add that their ability 
to dare and do, and dare again, which went a great way towards the establish- 
ment of their political power in the future, is vaguely discernible on this 
occasion. 

On that memorable day of his being thanked by the Mughul captain, 
Oxenden had not also forgotten to claim what he most desired, not territorial 
power, but commerc'al concession. ." Wee were merchants" he plea 
"who expected favour from the King in our trade.” The sword that was 
offerred to him, he declined. But he must have felt happy when the Mughu! 
said that “hee did not doubt but that the King, when hee should be advised 
of the service wee did him, would gratifie us to our content.” Not allowing 
the opportunity to go unprofitably by, the merchant in the English President 
“hinted to him (the Mughul officer)... expectations to have the customes 
remitted you as a signall of the King’s grace and favour." 

The newly appointed Governor of Surat, according to the letter of 26th 
November, 1664, was very kind to the English. He is said to have been 
“wonne by your Presidents late services done to the King and him (by his 
ship "Royal Welcome"). He has also written to the Emperor for further 
favours and immunities.” “ You have this whole years customes, both out 
and in, granted you free." In addition, “all your Europe goods and moneys 
were transported in your boats directly to your house, without comeing neare 
the custome house.” Such a treatment was considered to be a great honour. 

A letter also reached them from “ court” “ which they heere call Hus- 

bull Huckum” (Hasb-ul-hukm) “wherein you have granted you the halfe 
of your customes for ever." The remission really come to 152, i.e. a reduction 
from 2375 to 2%. “Of the 24%, said the “ Kings” firm4n, “which you pay 
to the Kings custome house he hath given you 4% free.” 
* We are also told on 2nd January, 16652: that the Governour beg(an) 
' abate of his kindnesse " Again, when the English came to know that the 
Emperor had reduced the duties from 24% to 2% only, and not to 14%, 
as they understood him to have done, they made various efforts to en- 
large the concession. But they were not successful. Later on, according 
to Streynsham Masterz: "the King demanded the 4% againe.... that 
was taken off for service done at Sevagees first plundering (Surat) and tumed 
out all the writers for letting it pass free soe long.” 

On 31s March, 1665 a letter sent overl 
— 

19. President's and Council's letter of 28th January ` 

22. Diary of Streynsham Master, ~= 
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of the parsimoniousness of the Directors, and says that if some money were 
spent, larger customs concessions might be obtained. The Company how 
ever in their letter which was brought by the African to India on 4th Sept- 
ember,» expressed gratitude for the concessions already obtained 

On the 1st January, 166625 the President and Council pointed out that 
the remmission of one "yeares customes'' meant a saving of Rs. 25,000. 
They were still trying to " hav(e) the halfe of our whole customes remited 
us" The President added that he had bribed various officers and nobels 
for achieving his end, and he " doth not totally despair he shall loose all his 

That the offering of such gratuities was an essential condition precedent 
to the grant of any concession is related in a letter to the Bengal factors, 
about a week later in date. “ Bare solicitations,” it urges, “seldom have 
successe at court." 

The Dutch in the meanwhile began to "vie high with mony, bribing 
all that may stand them in any stead."** At last, the customs dues on 
Dutch goods at Surat were reduced “from 34% to 2%." The Companys 
servans pleaded that no individious distinctions should be drawn between 
the Dutch and themselves. The Emperor agreed to levy a duty of only 
295 on their goods (both imports and exports), and grant them other con- 
5 by his farm4n of the 11th Muharram in the tenth year of his reign.?* 

It is not at all difficult for the student to find out references to the 
cardinal importance of, a definition of, and reduction in, customs duties to be 

By the middle of the seventeenth century, the Dutch, for example, “ appro- 
ached to the gates of your Majesty's court, expecting at the feet of your 
Majesty's throne," " whose brightness is like that of the sun, and reaches to 
the skies,” “to offer their just complaints against the officers of Your Majesty 
at Suratte, who have been extremely troublesome to them, in exacting from 
them illegal duties of their goods bought at Agra and Ahmedabath and 
thence brought to Surate.” In the “ ty " with the Mughul, which followed, 
the XIII clause laid down "that the customs of the merchandizes imported, 
shall (as formerly) be satisfied with merchandizes each in its kind."** 

The Court Book and other documents of the period contain numerous 
references, we may further note, to the requests made by and on behalf of 
the employees of the Company in India, regarding rewards for services 
endered in course of the Maratha raid.** 

















Е. К. 5., 86, 194; О.С. 29, 3058. 
The Company's Letter Books, Vol. 3, 471. 
F. R. S. 86, 227; 0. C. 29, 3144. 
F. R. S., 104, 362 ; O. C. 29, 3168, 27. 25th June, 1667. 
Baldaeus" “An exact description of the Coasts of Malbar and Cora 
mandel in the East Indies" (in CHURCHILL) 

29. eg. Vol XXIV, p. 856; p. 888; Vol. XXV, p. 289; Vol XXVI, p. 54; 
pp. 221, 230, 328, etc. hos. 
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NOTES OF THE MONTH 


The Annual Report of the Department of Archeology in Travancore for 1937-38 
shows steady progress in the work of this department under the Directorship of 
Mr. R. V. PoDUVAL. Seventeen inscriptions from South Travancore were collected 
and deciphered by the Department during the year under report. Among the works 
of art discovered we note a rock-cut relievo at Vilinjam belonging to the 8th 
Century AD. and a Jain image at Chitharal of the Sth Century AD. Of lesser im- 
portance are the four mural paintings of the early 18th Century found on the walls 
of the Garbhagtha of the Vignu temple at Aranmula as also the mural paintings of 
the middle or later 18th Century A.D. discovered at the temples at Panayanmarkavu 
near Mannar. The excavation work at Padmanabhapuram and Vilinjam brought 
to light foundations of old structures, stone-tubes, grinding stones, a stone cot, a 
big Chamber Hall an old tank with a mandapam and old brick-masonry walls 
ete. At Vilinjam were excavated a sculptured stone with a Vatteluttu inscription, 
one Dwarapüla image in stone and two temples dedicated to Siva and Ganesa. The 
excavation at Shencottah brought forth three burial urns. The valuable work done 
by the Director, Mr. Popuvat, as local secretary of the Ninth All-India Oriental 
Conference during the year under review is too well-known io need mention here. 
The list of Inscriptions in the Inscription Gallery of the Department shows two 
inscriptions belonging to the Sth century A.D, three insciiptions belonging to the 
llth century, four inscriptions belonging to the 12th century and so on. The Roman 
Catholic Church inscription (Cape Comorin) mentioned in this list belongs to the 
І century A.» The Department published during the year Vol VIII of the 
Travancore Archwological Series. The topographical list of inscriptions in the State 
will be published by the Department before long. 


We have pleasure in printing below an invitation for liberal donations and 
contributions towards a Commemoration Volume in honour of Profesor K. V. 
Rangaswamy AIYANGAR to be presented to him on his 60th birth day. 

“Ata meeting of pupils, friends and admirers of Rao Bahadur K.V. Rangaswami 
ATYANGAR held on the Sth November at No. 2, Cathedral Road, it was resolved 
to celebrate the Shashtiabdapurti of the distinguished Professor by presenting him 
with commemoration volume of essays on History and Economics on the occasion in 
February 1940 and to present his portrait to the University of Madras with which 
he has been connected for a number of years in different capacities as a member of 
the Syndicate, Senate, Boards of Studies and as the special lecturer under different 
dowments The estimated cost of the celebrations is Rs, 3000/- 

The appeals to the numerous students, friends and admirers of 
1 - ¥. Kangaswami AIYANGAR to contribute liberally and make the celebra- 
tions a success, Donors are requested to send their contributions to Mr. TET: 


P. J. THOMAS, 
T. T. KRISHNAMACHARI, 
Secretaries & Treasurers.” 








SOME OBSERVATIONS ON THE REIGN OF CANDRA 
GUPTA II VIKRAMADITYA 


By 
JAGAN NATH, Lahore. 


It is commonly held by many writers on ent Indian history that 
Candragupta II peacefully succeeded to an empire which had been thoroughly 
consolidated by two of his predecessors. This general belief has been very 
beautifully expressed by Dr. S. Krishnaswami AIYANGAR in the following 
words :— 

" There seems to have been no opposition of any kind to his accession 
and the succession therefore was a peaceful one. Such a succession gives us the 
indication that the empire built at such great pains and organised by two of 
his predecessors had got into a sufficiently settled condition to be handed on 
as a peaceful possession. Candragupta’s work therefore was not that of the 
warrior statesman, but was one of a peaceful administrator. All the frontiers 
appear to have remained without disturbance of any kind except along the 
south-west where he had to carry on a war, the only war of his reign." 

Recently, there has come to light evidence, both literary and epigraphic 
which necessitates a revision of the old views. It appears now, that neither 
the accession was undisputed, nor the frontiers were immune from disturbances 
Candragupta's was an uphill fight for retaining the sovereign position which 
had been jeopardised soon after the death of Samudragupta. 

Let us first take up the question of his succession. In the inscriptions of 
the Imperial Guptas known so far, Candragupta II is mentioned as the 
immediate successor of Samudragupta. But as remarked by the late Dr. 
K. P. JAYASWAL, "the inscriptions do not seek to give either a complete 
genealogy or a complete list of successions" but only indicate a particular 
line of descent. Much emphasis has also been laid on the expression padé- 
nudhydta,* as indicative of Candragupta's nomination to the throne by his 
father Samudragupta. But the expression is merely a formal statement 
indicative of respect, and used with reference to fathers by the sons, by the 
feudatories for their overlords etc. It is not a proof of chronological order 
of succession. This is clear from the Niland clay seals of Kumaragupta II. 
Here we find that Puragupta is called as CRumaragupta)-padanudhydteh, and 
yet it is certain that the immediate successor of Kumürgupta I was Skanda 









1. Studies in Gupta History p. 48. 

2, Lit ‘favoured by the feet of.’ : 

3. Cf. the recent opinion of Prof. Dr. Sten Konow “That there was a Gupta 
emperor of that name is not, I think likely, since Samudragupta himself seems to 
have made Candragupta his successor,” JBORS. 1937, p. 446. 
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gupta and not Puragupta. This is made abundantly clear by the known dates 
of Skandagupta which run in continuation of those of Kumérgupta I. 

The existence of an elder brother of Candragupta II is now more than a 
possibility. As a result of the recent researches of a number of scholars it has 
been established that the immediate successor of Samudragupta was not Can- 
dragupta II but a king named Rámagupta* Rümagupta's rule was very short. 
His defeat at the hands of an enemy, whose identity we shall discuss Ww, 
not only seems to have made him unpopular with the people, but also resulted 
in an estrangement with his queen Dhruvadevi who became throughly dis- 
gusted* at the imbecile behaviour of her husband who had purchased peace 
by agreeing to surrender the queen to the enemy. On the other hand the 
queen was y grateful to the young prince Candragupta, who had 
hazarded his life to save the queen and the honour of the house. It is no 
wonder that in these circumstances she unconsciously began to cherish feelings 
of love for this youth of undaunted courage. Such a situation must have led 
to harem-intrigues, culminating in deposition and murder of Rimagupta 
Candragupta now got the throne and Dhruvadevi became his chief queen. 
These are not mere surmises, but actual happenings the memory of which 
had survived upto Saka year 793 or 871 A.D, and have been twice alluded to in 
the following verses from the inscriptions of Risirakuta kings : 

(3) सामर्थ्ये सति निन्दिता प्रविहिता नैवाप्रजे क्रूरता 
बन्धुल्ली गमनादिभिः कुचरितैरावर्जितं नायशः । 
शोचाशौचपराड्मुखं न च भिया पैशाच्यमन्नीकृत 
त्यागेनासमसाहसैश्व भुवने यः साहसाळो 5भवत्‌ ॥* 
‘Who did not commit reprehensible atrocity against his elder brother and did 
not incur ignominy by misdeeds like in with the wife of a kinsman, 
nor through fear did resort to demoniac course with an utter disregard for . 








4. For details see; (a) A. S, ALTEKAR, 'A new Gupta King’ JBORS Vol. 
XIV. 1828, pp. 223-53, and Vol. XV p, 134 ; (b) D. R. BHANDARKAR, ' New light on 
Gupta History, Malaviya Commemoration Volume pp. 189-211 (c) K. P. JAYASWAL, 
Candragupta II and his predecessor' JBORS Vol. XVII, pp. 17-36 (d) V. V. 
MiRASHI 'Further light, on Ràmagupta, IA 1933 pp, 201-205. 

ә. Vide the following verse from Devicdndraguptarh :— 

रम्यां चारतिकारिणीं च करुणां शोकेन नीता दशां 
तत्कालोपगतेन राहुशिरसा गुप्तेव चान्द्री का । 
पत्युः क्वीबजनोचितेन चरितेनानेन पुंसः सतो 
र्ाकोपविषादभीत्यरतिभिः क्ञेत्रीक्ृता ताम्यते ॥ ` 
Having been reduced, by grief to a piteous condition charming, (yet) creative of 
spiritlessness, (and so) resembling a digit of the moon eclipsed (bit concealed) by 
the head of Rahu, (she), on account of this imbecile course adopted at that time, 
by (her) husband, in spite of his being a man, is distressed, being overwhelmed by 
shame, anger, despair, fear and spiritlessness.' 
5. Cambay Plates of Govinda IV, EJ. VII р. 38, Ш. 26, 27 апі Sangli 





plates, ed FLEET, IA. XII p. 250 ॥. 23.25. 
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purity or defilement, (but) who became (known) as Séhasinka in this world 
(only) on account of liberality and unequalled courage.’ 
(b) za श्रातरमेव राज्यमहरद. देवी च दीनस्ततो 
- लक्षं कोटिमठेखयन्‌ किल कली दाता स गुप्तान्वयः । 
येनात्याजि तचुः स्वराज्यमसङ्गवः बाह्यार्वकैः का कथा 
हीस्तस्योत्नतिराष्ट्रकूट तिलको दातेति कीत्यीमपि ॥' 


" That donor in the Kali Age, who was of the Gupta lineage having killed 
his brother, we are told seized (his) kingdom and queen (and) thereafter the 
wretch caused her to write down one lac one crore. But he who gave away 
more than once his own kingdom, insignificant (to him) saying : ' Of what 
account are the external objects was bashful even when the fame (had spread) 
that the ornament of the exalted Rastrakütas was the (real) donor 

These verses show that a Gupta king who bore the title of Sahasinka 
and was famous for his great charity had cruelly treated ie. murdered his 
elder brother and taken possession of the latter's kingdom and wife. Amongst 
the kings of the Gupta dynasty Candragupta II is reputed to have been a 
liberal donor. On his silver coins we find the legend Vikramanka.* The 
name of Candragupta's chief queen as given in the inscriptions is Dhruvadevi 
From the extant fragments of the play Devicándraguptam we find that Dhruva- 
devi was the wife of Rimagupta. That shows that Candragupta had seized 
the wife of Ràmagupta. The statement with regard to demoniac conduct is 
also applicable to Candragupta IL," as it is clear from the following passage of 
Srügdrapraküía that he undertook to propitiate a Vetala for the accomplish- 
ment of his object : 

चान्द्रगुप्ते शकपतिना पर कृच्छुमापादितं रामगुप्तस्कन्धावारमनुजिषृक्षुरुपायान्तरा 
गोचरे निशि वेतालसाधनमध्यवसन्‌ कुमार चन्द्रगुप्त आत्रेयेण विद्केणोक्तः । ” 
as in the play Devicandragupta, prince Candragupta, desiring to rescue (lit. 
to show kindness to) Rimagupta's camp, which had been reduced to a sad 
plight by the Saka lord, and undertaking in the absence of any other method 
of retaliation, to win over a vampire, at night was addressed by Atreya-the 
Vidüsaka '. 

All these facts lead to the identification of the Gupta King mentioned in 
the two verses quoted above with Candragupta II, Vikramaditya, and prove 
that he had murdered his elder brother and usurped the throne. No motive 
can be attributed to the composer of these verses for_distorting facts. 

He has stated the facts as known to him perhaps from the play Devi- 
candraguptam.!? In view of these happenings the accession of Candragupta II 
cannot be called as peaceful. 











7. E. Vol XVIII, p. 248. 8. ALLAN, CCGD p. CXIV 

9. This has already been pointed out by Prof. V. V. MIRASHI 

10. Dr. H. RAYCHAUDHURI has doubts regarding the reliability of the state. 
ments of this play. He points out that historical accuracy has not been adhered 
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Next let us examine the proposition that Candragupta’s main task was 
not that of a warrior but of a peaceful administrator. | 

In the Udayagiri Cave inscription'* of Candragupta II's minister Vira- 
sena Süba, there is a very significant statement. Virasena is stated to have 
come there in company of the king whose aim was the conquest of the whole 
world.: : 

The expression zzzgwrx; has so far been taken as a reference to the 
military campaign against the Saka Satraps of Ujjain and Surastra. But it is 
pertinent to ask if the conquest of two provinces only could have been described 
by a contemporary writer as the conquest of the whole world Krisnaprihvi- 
jaya is undoubtedly synonymous with digvijaya, and implies a military under- 
taking of a far greater magnitude. Now it may be objected that there were 
no causes for much arduous campaigning. The bulk of the Indian territory 
had already been subjugated by Samudragupta, and the frontiers of the Gupta 
Empire pushed to the utmost limits in the North, South and East. Only 
in the west Saka principalities had been left out and these were annexed by 
Candragupta IL In view of the accepted notions about Candragupta II 
it i$ no doubt difficult to imagine that there was a general recrudescence of - 
disturbances in different parts of the empire; but this is at best an argu- 
mentum ex-impossibil. Samudragupta no doubt, had by his diplomatic in- 
genuity and military strength, succeeded in winning the voluntary friendship 
of some and the forced obedience of others, but the weakness shown by his 
successor Rámagupta must have given a different tum to that situation. The 
surrender of Ràmagupta dealt a staggering blow to the prestige of the Guptas, 
and proved an indirect incitement for the reticent vassals to rebel. 

In order to understand the situation it is necessary to examine the genesis 
of the trouble in which Ramagupta was involved. According to the state- 
ments of Bana in the Hargacarita, of Bhoja in the Smhgfiraprakssa, and of the 
thetoricians Ramacandra and Gunacandra in the Natyadarpana, it was a Saka 











to in the play Mudrürüksa by the same author. (Political History of Ancien! 
India, p. 465 n. 1). But we must remember that the event dramatised in the 
Mudraraksasa had taken place about a thousand years before the author's time and 
he had to depend on traditional accounts entirely. After such a great lapse of time 
it was but natural that discrepancies should arise ; but the case is different in Devi- 
(महक. In the 6th century—the period to which Vigikhadatta belongs—the 
facts relating to Gupta history must have been known with a greater degree ol 
precision, 

11. Р. М. МоокЕЕП refers this inscription to the reign of Candragupta I 
(J. ЕВА H. December 1938). However that is not correct. The Minister Virasena 
calls himself as st-zqqrqarfyeq: who had obtained ministership by heredity. That 
means that his father was also a minister. Virasena was the minister for peace 
and war. The name of the Minister of Samudragupta in charge of peace and war 
is Harisena and his father’s name is Dhruvabhüti. So that Harisega cannot be à 
successor of Virasena; and must be a predecessn .. Virasena in all probability was 
ааа and thus he would be a minister of Candragupta II and not that of 

| pta 
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न राङ्ञैवेह सहागतः। сй. Vol. III. p. 35. 
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overlord who had compelled R&magupta to surrender on these humiliating 
terms. However according to the verse quoted by Rajagekhara™ in the Kavya- 
mimamsü he was the lord of Khasas 

Regarding the identity of this powerful adversary different opinions have 
been expressed. Dr. A. S. ALTEKAR identified him with the Saka Satrap of 
Westem Malaya and Surastra. The same opinion has been recently expressed 
by Dr. Sten Konow. Dr, K. P. JAYAsWwAL and Prof. V. V. MIRASHI have 
regarded him as a Kugina ruler of ‘the Punjab and Kabul The evidence 
of the verse from the Kávyamimárne& has thus either been ignored altogether, 
or accepted with modifications. I think it is worth while to examine the 
various identifications 

In the opinion of Dr. Sten Konow the trouble arose because a Saka 
lord asked for the hand of a Gupta princess. In support of this statement 
he quotes the following passage from the Allahabad Pillar inscription of 
Samudragupta :— 


द वपुत्रषाहिषाहानुषाहिशकमु रण सेंहळकादिमिश्च ag पवासिभिरात्मनिवेदनकन्योपायन- 








and remarks, " The dlmanitedana ° presentation of one’s self’ i.e. attendance 
in person could hardly be expected from the Kusana King of Kings, but 
only from the minor chiefs the daivaputrasdhi. What the overlord could 
do and apparently did was to offer a princess (Kanyopayana)....For the 
Sakamurundas then we should have the Kenyddéna which must I think be 
different from Kanyopdyama. I cannot see any other way of bringing out 
this difference than by taking the whole from d@fmanivedana to dana as a 
dvandva forming a fafpurusa with the ensuing yécand: requests of (1) 
permission) to present themselves in person, (2) to be allowed to offer a 
bride ; (3) for the bestowal of a bride and (4) for sealed grants for the 
enjoyment of territories belonging to them (including religious establishmenta 
in India ").1* 

Although it is not necessary that we should have one form of sevd 
(service) rendered by one group of rulers, but even conceding that, it is im- 
possible to agree with the suggestion that the Sakas asked for the hands of the 
Gupta princesses. The author of the inscription wants to glorify his patron 
by describing the various methods adopted by the foreign monarchs to fan 


капа: खसाधिपतये देवीं घुवस्वामिनी 
यस्मात. खण्डितसाहसो निववृते भोडारमंगुप्तो नृप: । 
गीयन्ते तव कार्तिकेयनगरञ्जीणां गणः कीर्तयः ॥ 
TATA із а scribal error for रामगुप्त, 
14. JBORS, 1928 pp. 249-53. 15, JBORS, 1937, pp. 449 and 450. 


16. JBORS, 1932, p. 29, and JA. 1933 p. 205. 
17. СИ. Шр. 8. 18. JBORS. 1937 p. 449. 
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the vanity of Samudragupta. But, the asking for the hand of his daughter 
certainly does not fall in this category. At least no Indian poet could have 
egarded it às a compliment to this supreme king.!* 

The compound may be better explained as कन्याश्च उपायनानि च । तद्दानं 
कन्योपायनदानम्‌ । ' the giving of daughters and presents.’ Moreover in the case of 
Rámagupta, it was not the hand of a daughter (कन्या ) that was asked for by 
the Saka lord, but his demand was for the surrender of a Gupta queen ( देवी ) 
So that the evidence of the Allahabad inscription is not relevant. Dr. ALTEKAR 
had proposed the identification only tentatively, for want of a better claimant. 
He admits that there is no conclusive evidence to prove that the “ Western 
Esatrapa king had grown so powerful as to compel the surrender of the Gupta 
queen 2» 

As regards the identification with a Kusána ruler of the Punjab, it is 
doubtful how far we are justified to assume that Saka does not denote only 
the Sakas but also the allied tribes of Turuskas and Kusimas. Moreover the 
place where Rámagupta was besieged, was situated, according to the verse 
quoted by Ràja&ekhara, in the Himalayas in the neighbourhood of Kartikeya 
nagara. Dr. D. R. BHANDARKAR has identified this Karttikeyanagara with 
Karttikeyapura mentioned in the Fandukesvar copper plate grants! of Lalita 
Süradeva, and two Taleévara™ copper plates of Dyutivarman of about the 
sixth century. In all probability this Karttikeyapura is the same as Kartr- 
pura mentioned in the Allahabad Pillar inscription as a frontier tributary 
state. This Karttikeyapura has been identified with the modern village of 
Baijnath in the Almora District. There is no evidence that the Kusinas 
ever ruled in this part of India, and hence the enemy of Rümagupta doc: 
not appear to have been a Kusina ruler 

However we may note the objection raised against this identification of 

Kárttikeyanagara by Prof. V. V. MIRASHI who thinks that Kürttikeyanagara 
18 not to be taken as one word but to be split up as Karttikeya, and negara, 
the latter being connected with the following expression simi | Не further 
Says that as the verse has been quoted as an instance of a muktaka, it must 
contain the name of a king, as the verses of this type do. He regards Kártti- 
keya as another name of King Mahipála of Kanauj. However the rule or 
even a convention does not exist that stanzas of Muktaka type must invari- 
ably contain the name of a King. According to the definition of Muktaka 


19. Of course in the Talagunda inscription (of Kakusthavarman) we find that 
ge, Sving away of daughters in marriage to another king i4 also an item of praise. 
Gupta uat case the monarch t whom the daughter was given was an Imperial 
Gupta ruler. The Kadambas who were petty rulers, evidently took pride in being 
connected with a paramount power. But here the foreigners are represented as 
paying tributes. They are not superiora. 

20. JBORS. 1928 p. 252. 

21. LA. XXV, P. 178. f. 

72. EI. XIII, pp. 116 and 119. 

?3. See Мара Comm. Vol. p, 194, 
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as given by Dandin, it is ‘a solitary stanza complete in sense and requiring 
no help of context for its interpretation.’ There are numerous instances of 
such eulogies of king’s fame, in single verses, without any mention of the 
ruler’s name. It may also be pointed out that Mahipála's conquest of the 
Himalaya region is not a fact admitted by all historians, as the evidence 
relating to it is very vague. Further, if Kürttikeya is separated from nagara, 
the sense of the line will be impaired. The king's fame was sung in the very 
Himalayas where Rāmagupta suffered an ignominous defeat. How far then 
it is proper to say that the fame was sung by groups of urban women only ? 
The Himalayas are not noted for many cities! If the statement was a gene- 
ral one, it would have been more proper if the poet had mentioned the con- 
ventional Kinnaris and kirdta women, instead of ‘urban women.’ Hence the 
only reasonable interpretation is that the incident had taken place in the 
vicinity of Karttikeyanagara, in the Himalayas. This Karttikeyanagara we 
have p above, to identify with Kartrpura, which included the modern 
district of Almora and some adjoining territory. This is exactly the region 
occupied by the Khaéa tribe. The mention of the Himalayas and the Khaga 
overlord is a real statement of facts and not an imaginary detail filled in 
by the as Prof. ALTEKAR seems to take it. He further remarks, “ The real 
discrepancy therefore consists in the fact that whereas the enemy of the 
Guptas is represented as a Saka king by ViSikhadatta, Bana and Sankaradrya 
he figures as a KhaSa ruler in the verse before us. Unfortunately we do not 
know who the author of this verse was, when he flourished and whether he 
had any reliable historic tradition to rely upon. We therefore would be 
hardly justified in rejecting the unanimous testimony of Viikhadatta, Sanka 
гагуа, апі Bana in his favour." However it is worth while to examine how 
much weight can be attached to this “unanimous evidence, in preference 
to the verse of the Kavyamimims. This much is certain that the verse 
quoted by Rajasekhara is at least earlier than the tenth century A.D. Now 
Sankararya belongs to the seventeenth century. As for Visikhadatta, the 
fragments of the play Devicdndragupta discovered so far, do not contain 
any indication that the enemy of Ramagupta was a Saka overlord. It is 
only in the prefatory remarks of Bhoja and Ramacandra Gunacandra 

quote the play that we find mention of the Saka overlord. But both these 
authors are later than RiijaSekhara—Bhoja belongs to the eleventh century 
Ramacandra Gunacandra belong to the twelfth. Thus the socalled unani 
mous evidence is itself much later than the verse under discussion, with the 
possible exception of Bana. It is difficult to decide whether Bana has erred 
or the author of this verse. While it may be argued that Bana was a great 
scholar and a careful writer, we have also to keep in mind that R&jaéekhara 
too was a highly learned author. He quotes this verse as an instance of 
vyttetivytta “a description of actual historical happenings.’ That shows that 











24. E.g. see Subhdsitaratnabhandagara. pp. 140-44, 
25. JBORS. 1928 p. 243. 
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Rájaéekhara who appears to be a keen student of geography and history, 
regarded the statements contained in the verse as true facts. 

In view of the fact that we do not know the exact date of this verse, but 
only the lowest limit, is it not possible that it may be earlier even than Bana? 
In any case there is no reason to regard it as less reliable, than the account of 
Bana. The above discussion disposes of the doubts regarding the identity of 
Ramagupta’s enemy with a ruler of the Khaga people. The reason of a war 
in this quarter is not far to seek We know that the state of Kartrpura had 
accepted the overlordship of Samudragupta and paid tribute to the Gupta 
Emperor. A dispute between the paramount power and its feudatories can 
arise any moment. While the Gupta emperor was confident of his military 
strength, the Khaása's also relying on their natural defences of the mountain 
fastnesses, might have taken up a defiant attitude. Thus it led to a war in 
which the Khaéas, placed as they were in an advantageous position, pressed 
very hard on the Gupta army of invasion. Prof. ALTEKAR has doubts, if 
the Khasas were so powerful in the fourth century as to be able to defeat the 
Gupta amy. However it has to be noted that even at present this moun- 
tainous country produces the finest soldiers. Tt is no wonder that sheltered 
in their highlands where campaigning for an invader is no easy job, they 
proved invincible for R&magupta, even as the Nepalese did in the beginning 
for the British armies during the reign of Marquess of Hastings, in the war 
of 1814-16. 

Ramagupta finding himself in a helpless situation had no alternative 
but to make an abject surrender Although the humiliation of the surrender 
of the queen was averted by the dashing courage of prince Candragupta 
the incident gave a severe blow to the prestige of the Guptas and had its 
repurcussions in various parts of the empire. The strained relations between 
Ramagupta and his younger brother after this incident, were an additional 
cause that contributed towards lowering the prestige of the Guptas. They 
must have led to a relaxation of the control over the feudatory states. The 
Khaéa rebellion acted like a signal for other vassal States, and the kingdoms 


restored order, These military achievements of Candragupta were duly re- 
corded, but in a manner that has stood in the way of the proper recognition 
of the facts. The Mehrauli Iron Pillar inscription records that King Candra 
defeated a confederacy of foes in the Varga country, performed mighty deeds 
of valour in the south and enjoyed for a long time sovereign power that was 
the creation of his own arm. HOERNI Es: and V. A. SMITHS proposed to identi- 
fy king Candra with Candragupta II Vikramaditya, but the identification 
"mec to be unsatisfactory on account of the following reasons. It is stated 


26. JBORS. 1928, p, 243 
?7. LA. XXL p. 44, 28. JRAS. 1897, pp. 1 8. 
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in the inscription that Candra’s sovereign power was the creation of his own 
arms, while Candragupta II inherited the empire built by his father and 
grandfather. Secondly the exploits in the Deccan suggested the name of 
Samudragupta rather than that of Candragupta and thirdly the inscription 
did not contain any reference to the conquest of Malava and Surastra. These 
objections have not been answered so far, although the identification has been 
recently upheld by eminent writers. It is now possible to answer these 
objections. Of course Candragupta I and Samudragupta had built an ex- 
tensive empire, but the trouble had commenced after Samudragupta's death 
and due to the weakness of Ramagupta, there was a crop of rebellions 

and the empire was on the verge of collapsing. It was a virtual reconquest 
that Candragupta had to carry out after his accession to the throne.” Thus 
the ataten t 

is perfectly justified. The war in the Deccan also seems to have been 
necessitated by the insubordination of the vassal rulers in that region. As 
already stated the infection of Khaéa insurrection had spread very rapidly 

As regards the Saka warsit took place rather late in Candragupta's 
reign. He came to the throne in or before 380 ap." The earliest speci 
mens of the coins of the western fabric bear the date 90 [G. s.] or 409 A.D. As 
the latest date on the coins of the Ksatraps is 310 Saka or 388 a.p. the annexa 
tion of MAlava to the Gupta empire has to be placed between 388 and 409 A.D. 
The Udayagiri Cave inscription mentioning the digvijaya is not dated. Hence 
it 1$ not possible to assign a definitely earlier date to the Saka war. The 
Mehrauli Iron pillar inscription is no longer held to be posthumous." It 
seems to have been put up immediately after the victories over the rebels 
and thus the omission of the Saka war is quite natural. 

Hence, after the death of Samudragupta the sequence of events ap 
pears to be as follows. 

Ramagupta ascended the throne. He was soon involved in a dispute 
with the vassal state of Kartrpura. He led an expeditionary force which 
was defeated and his camp was beseiged. He stooped to purchase peace by 
surrendering his queen. This ignominy was averted by prince Candragupta's 
stratagem. The incident was followed by palace intrigues as a result of which 
Ramagupta was murdered and Candragupta II came to the throne, and 

















29. Cf. K. P. JAYASWAL, JBORS. 1932 pp. 31-33 ; and Ganga Prasada MEHTA 
Candragupta Vikamáditya' (in Hindi) pp. 53-58, 

30. A parallel is afforded by the Mughal history. Babar had founded the 
Mughal Empire. Humayun lost and regained it. But after Humayun's death 
there were so many rebellions that Akber had to wage wars in all quarters and 
thus he is called the real founder of Mughal power in India 

31. Тһе earliest known date is 61 in the Muttra Pillar inscription EJ. XXI. 

32. It has been assumed that the event can be placed between 388 and 401 ap 
But the inscription of the Sanakanika chief dated 82, does not say anything about 
the wars It might have been put up earlier or later 
33 же; D. R. BHANDARKAR, Г.С. Vol. III p. 511 and Dasharatha SHARMA 
JIH. 1987 p. 13 f. and LC. Vol. V pp. 206 ff 
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married his late brother's wife and made her the chief queen. But the in- 
fection of rebellion had spread. The success of the Khagas and the family 
feuds of the Guptas had encouraged other vassals to make a bid for independ- 
ence, There were rebellions in various parts. In Vanga* a confederacy had 
been formed to fight Gupta-imperialism. The vassal states of Samatata, 
Davüka and perhaps Kümarüpa had united to give battle. 

The princes of the Deccan followed suit but the attempts of the rebels 
were foiled by the swift action of Candragupta. In order to celebrate these 
victories and to express his gratitude to the tutelary deity Visnu, Candragupta 
ordered the setting up of this magnificent iron pillar. It seems impossible 
that the pillar could have been manufactured in India in any other age than 
that of the Imperial Guptas, These military achievements justified the as- 
sumption of the titles Vikramadiya and Vikramanika, and it was not mere 
vanity that had actuated the peror to assume these proud epithets, 





34. Vatiga is not mentioned as a Vassal State in the Allahabad pillar inscrip- 
tion. But as Samatata and Vaüga are more or lesa synonymous it may be safely 
assumed that the war was with the vassal states.” Samatata js the country situated 
between streams of the Ganges in South Bengal. This very region has been called 
as Vanga by Kalidasa cf. 

वज्ञानुत्खाय तरसा नेता नोंसाधनोद्यतान्‌ । निचखान जयस्तम्भान्‌ गङ्गान्नोतान्त रेषु स : ॥ 


R. IV. 36. 


EXPANSION OF BUDDHISM IN INDIA AND ABROAD 
By 
BIMALA CHURN LAW 


I. In India. 
During the Buddha's life-time his religion had not spread much beyond 
the confines of the modern provinces of Bihar and the United Prov Even 
p till the middle of the 3rd century B.C., it remained confined to the Middle 
Country of the Buddhists and the regions of Ujjeni and Mathura.’ It neede 
the practical idealism and proselytising zeal of an Emperor like Asoka backed 
by the entire machinery of Maurya administration for raising the religion of 
the Master to the status of an All-India faith and pushing it yet further beyond 
the limits of his vast empire. His claim of Dhamma-vijaya was not after all 
an empty-hoax.* Asoka since his aggressive Kalinga war devoted himself, heart 
and soul to the the task of propagating the law of the Master within the four 
corners of his realm as well as outside. His Dharma-Mahamatras were con- 
stantly kept busy in seeing that everywhere in the realm the law of the Dharma 
was observed and that the individuals of the realm were following the ethical 
implications of the doctrine as he understood it. It was this monarch &who gave 
to the religion a national as well as an international character. If we are to 
believe his inscriptions and later authorities like Hiuen Tsang, he spread the 
doctrine as far as Northern Bengal in the east, Nepal and Kashmir in the north, 
Gandhira and Kamboja in the north-west, Surashtra in the west and Tamra- 
(Ceylon) in the south. He also claims to have sent his religious mis- 
sionaries to distant foreign countries like Egypt and Syria in the West 
and if tradition is to be believed, to Burma in the East? It is difficult to 
say to what extent the Western Powers and peoples accepted the doctrine, 
but it is not improbable that some sort of impression was made in view of the 
fact that a century or two later we find in various places of Afghanistan 
flourishing centres of Buddhism and about the beginning of the Christian Era 
we find Buddhism making its influence felt not only in Afghanistan but in 
ancient Iran in the deserts of the Central Asia as well. 

Among the great figures in the missionary activities of Asoka, the names 
of Mahendra and Sanghamitrà are well-known. They took upon themselves 
the work of propagating the faith in Ceylon and Majjahantika-thera became 
an apostle of Gandhara and Kashmir. Mahadeva, according to southern 
tradition, propagated the faith in Mysore ; while according to northern tradi 











1. N. Durr, Early History of thé Spread of Buddhism, pp. 82 foll: KERN 
Manual of Indian Buddhism, pp. 116 ff. 

2. Otto STEIN on the significance of Asoka’s Dhammavijaya, Indien Culture, 
IV, p. 299. 
3. See on this point D. R. BHANDARKAR'S Asoka, 2nd Ed., pp. 159 ff. 
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tion his field of activity was in Kashmir The Sinhalese tradition mentions 
Rakkhita, Mahi-Rakkhita, Yavana-Dhamma-Rakkhita and Maháa-Dhamma- 
Rakkhita as well as Sona-Uttara, the last one is said to have propagated 
the faith in the land of Suvarnabhümi.* | 
In the three centuries between the death of Asoka and the reign of 
Kaniska, Buddhism steadily established itself almost everywhere in the north 
in spite of direct and indirect opposition by individuals or dynasties of kings ; 
the Sungas, for example, were not favourably disposed towards Buddhism. 
Taran&tha tells us that Pushyamitra, the Brahmana king, who evidently is 
identical with Pushyamitra the Sunga destroyed many monasteries from 
Madhyadeéa to Jálandhara and killed several monks. The Divyávadàna would 
have us believe that Pushyamitra wanted to abolish the law of the Buddha 
by destroying the famous Cock-monastery at Pataliputra and killing monks 
In the country round Sigala. Another tradition records three persecutions 
of the faith between the times of Nagarjuna and Asahga, but Buddhism 
withstood all these persecutions and even carried its messages in the four 
corners of the huge continent. It may have suffered some vicissitudes in the 
Madhyadeéa in the times of the Sungas, but it flourished well in North-west- 
em India in the domain of the Bactrian Greeks ; some of their chiefs and 
kings came to have Buddhist leanings and at least one of them King Milinda 
(Menander) became actually converted to the religion by the Thera Naga- 
sena. He came to be to Buddhist tradition as Milinda whose name 
18 preserved permanently in the Pali treatise named Milinda-Pafiha. The 
Grzco-Buddhist school of art which flourished in Gandhára region also shows 
unmistakable evidence of the spread of Buddhism and full knowledge and 
understanding of the religion in the north-western provinces of India between 
200 B.c. and 200 A.p. The innumerable stüpas and monasteries were founded, 
and masons and sculptors were kept busy in working out numberless esta- 
blishments of the Buddhists and carving out numerous reliefs portraying the 
life of the Master and other anecdotes from the Jatakas. They show that 
not only these Greco-Bactrians contributed at least partially to the origin of 
the Buddha image but also largely expanded the boundaries of Buddhist ico- 
nography.s Even in the Madhyadesa between 100 в.с. апі 100 A.D., the 
religion flourished to such an extent that large Buddhist establishments at 
Bārhut and Sāñchi were built up with the patronage of the nobility and the 
merchant class of the people. Numerous donations of pious believers are 
recorded in the inscriptions, and innumerable sculptured reliefs that we meet 

















4. Samanta-Pasádika, Vol. I, pp. 66 ff.; Mahdvarhsa, Ch. XII, Kern, Manual 
of Indian Buddhism, p. 117. 

5. See on this point, JPTS., 1896, pp. 87 ff. 

6. Les Origines De École Du Gandhéra, pp. 674 ff, 
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Increase and even before Kaniska the division of the Church into 18 sects 
came to resume their definite shape. “It is moreover probable that the ideas 
and tendencies which led to the development of Mahayinism in the second 
century of the Christian Era were solely gaining ground already before the 
Council in the reign of Kaniska 

Kaniska introduced a new epoch in the history of Buddhism and came 
to play a role only next in importance to that played by Asoka and gave a 
very great impetus to the religion by establishing monasteries, patronising 
the church, and organising the Fourth Buddhist Council at Jalandhar. At 
his court lived the celebrated Buddhist erudites, ASvaghosha and Nagarjuna. 
Kantska, according to Hiuen-tsang, was anxious to make an end of the dis- 
sensions in the Church, and hence he convened the General Council, and 
if we are to believe the Tibetan tradition, he brought to a successful termi- 
nation the dissensions that had been raging in the Sangha by bringing together 
18 contending sects. But it would seem that the Council was not able to 
prevent the rise of new aspirations. Mahayanism, which was in an incipient 
state, began to thrive under Nagarjuna and ASvaghosha. 

So when Fa-Hien in the 5th century visited India, he saw four philo- 
sophical schools of Buddhism, those of the Sautrantikas, the Vaibhdshikas, the 
Yogacaras and the Madhyamikas. The first two were Hinayünists, while the 
latter two supported the tendencies of Mahayana." 

In Fa-Hien's time both the schools were maintaining an even ba p 
thus at Mathurà he noticed both Hinayána and Mahayana establishments and 
scholars. Also, at Pataliputra there were two monasteries, one Hinayanist 
and another Mahayanist. The celebrated Chinese traveller visited Nalanda, 
but does not state that he saw any university there. He found Buddhism very 

shing in Udyana, Punjab, Mathura and everywhere throughout the 
Pracyadesa. At Sraivasti, Sarnath, Pataliputra and similar other places, 
numerous inscriptions dating from Kaniska and ranging over a period of more 
than two centunes, together with innumerable sculptures and ruins of Bud- 
dhist establishments, show that the faith prospered to a very great extent. 
Archzological sources, together with literary accounts those, for example, in 
the Ràjatarangmü, prove that the religion was in a flourishing condition in 
Kabul, Kashmir and north-western India. The epigraphic evidence, together 
with sculptural and architectural remains from Karli, Nasik, Amaraoti 
Jagayyapeta, Goli, Nagarj la and other places proves, beyond doubt, 
that the faith had many fervent devotees in Western and Southern India. 
The Ikshvakus, one of the successors of the Sátavahanas in the Eastern Dec- 
can, were great patrons of Buddhism. The celebrated Buddhaghosa and his 
teacher who are connected with the Pallava-Cola country are said to have 
flourished in the 4th century A.D. This region in South India seems to have 
in the 4th and Sth centuries played an important part in the expansion of 
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Buddhism in Burma and Malaya. If palzographic evidence is to be belie ed, 
the Pali Buddhism of Lower Burma was introduced from this very region’ 

Buddhist scholasticism had its palmy days in the 6th and 7th centuries 
A.D. Inthe 7th century A.D. when Hiuen-Tsang visited India, the most im- 
portant centre of Buddhist learning was at Nàlandü containing as it did, 
hundreds of erudite scholars and thousands of eager students. The great 
patron of the faith in the 7th century was the celebrated Harshavardhana. 
According to Hiuen-Tsang, Buddhism was in a very flourishing condition 
throughout the entire region from Taxila and further west to Pundravar- 
dhana and Samatata in the east, and from Kashmir and Nepal to the Cola 
country in the South. Brahmanism and Jainism with their various sects were 
flourishing side by side with Buddhism, influencing and being influenced by 
contending sects and religions. In Kashmir and in the south, the church was 

Roughly, from about the 8th century A.D. Tantricism began to make itself 
felt and it came gradually to influence Brahmanism as well as Buddhism. 
The germs of Tantricism may be traced even in the early scriptures of Bud- 
dhism. During the reign of the Palas, Tantricism came deeply to influence 
the Mahayana school of Buddhism. Srivakism or Hinayanism was more or 
less driven from the mainland of India and had taken shelter in Ceylon, 
Within the Mahayana church, Tantricism steadily played a great part and 
established the Yogacarins and developed schools that came later on to be 
known as Kalacakrayana, Mantrayiina, Sahajayana and Vajrayana. With 
these schools are associated the celebrated Buddhist scholastic establishments 
at Vikramasila, Uddiyana and Odantapuri The kings of the Pala dynasty 
proved to be great patrons of the faith. The Senas who followed the Palas 
in the dominion over eastern India belonged to Brahmanism, but were not 
hostile to the faith. Buddhism was on its decline and the final blow was 
dealt partly by Brahmanism which was fast gaining its lost ground, and 
tly by the Muslim conquest under Bakhtiyar and his son. The monas- 
teries of Odantapuri and VikramaZilà were destroyed and hundreds of monks 
were killed and thousands fled to neighbouring countries with their manus- 
cripts and sacred relics of the religion to Nepal, Tibet, Burma and Kamboja. 
Some also went to other provinces of India, to Orissa and South India. Bud- 
dhist emigrants from Magadha founded scholastic establishments on a modest 
scale in Kaliiga and Konkan, where Buddhism remained In a flourishing con. 
dition for some time to come. In Kashmir, Buddhism persisted till about 
the middle of the 14th century A.D., when Islam became predominant е 
In Orissa, it persisted till about the middle of the 16th century. Within the 
four boundaries of India it is only in Nepal and Tibet that Buddhism per- 
sists till to-day, though in a profoundly modified form. Mepal is the store- 
house of medieval Buddhist literature, both sacred and profane, and the 
country has innumerable stüpas and other sanctuaries. Tibet till to-day is 
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wholly Buddhistic, but the Tibetans know nothing about the original form of 
Buddhism and their religion is almost akin to Tantricism.*° 
II. Outside India. 

In his Rock Edict XIII, Asoka declares that the “conquest of the law 
of piety....has been won by His Sacred Majesty....among all his neigh- 
bours as far as six hundred leagues, where the King of Greeks named Antio- 
chus dwells, and to the north of that Antiochus (where dwell) the four kings 
severally Turamayo (Ptolemy), Arhtikinf (Antigonus), Maka (Magas) and 
Alikasudaro (Alexander)... .likewise in the south, the Colas and the Pindyas 
as far as Tambapanni.... Even where the envoys of His Sacred Majesty do 
not penetrate, those people, too, hearing His Sacred Majesty's ordinance based 
upon the Law of Piety and his instruction in that Law, practise and will 
practise that law." 

Thus so far as recorded history goes, Asoka, for all practical purposes, 
became the pioneer of the great movement of Buddhist expansion outside 
India. The work that Asoka began was kept on by a continuous band of 
missionaries, members of royal blood and nobility, traders and adventurers 
and colonists, some prompted by the noblest of ideals, some acting as car- 
riers and others, profoundly learned, interpreting the faith they professed. 

The extract quoted above from Rock Edict XIII shows that Asoka's 
. first and more important drive towards the expansion of the religion was more 
to the north, west and south than towards the east. Even the account of 
Asoka's missionary efforts as given in the Sinhalese chronicles, the Dipa- 
varisa and the Mahavarnsa, does not fail to mention the Yona country where 
the celebra ssionary Maharakkhita helped to propagate Buddhism. Out- 
side India, the three regions that received the faith through the proselytising 
efforts of Asoka were according to the Asoka's Edicts and the Sinhalese chroni 
cles, Western Asia, Ceylon and Burma. Buddhism in Western Asia had not 
a very long lease of life owing to the fact that Western Asia continued for 
centuries to be a battle-ground of conflicting races and peoples as also to 
the growing tide of Zoroastrianism. 

IH. Western Asia. 

The epigraphic mention of the mission of Asoka to the Yona countries 
referred to above, as well as the accounts on the same in the Dipavarnsa and 
the Mahavarhsa have long been treated with undeserved cynicism. Prof Rhys 
Davips used to regard them as mere " Royal Rhodomontade , and he wap 
of opinion that "no emissaries had been actually sent" to these countries 
at all. But GEIGER! and R. K. MOOKERJEE'™ have fully proved the trust- 

10. For a general study of the history of Buddhist expansion in India, see 
Dutt, N.—Early History of the Spread of Buddhism and Buddhist Schools: KERN 
H.—Manual of Indian Buddhism; THomas, E. J—The Life of Buddha as Legend 
and History; Watters, Th—On Yuan Chwang, 2 vols; TAKAKUSU J.—I-tsing 
Records of the Buddhist Religion; LEGGE—Travels of Fá-Hien. 


ll. Cerpus Inscriptionum Indicarum Ed. by HuLrzscH, Vol. 
12. Buddhist India, p. 298. 
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worthiness of the accounts as contained in the Sinhalese chronicles and have 
further proved that the Asokan inscriptions and the Sinhalese chronicles cor- 
roborate each other and some items in the accounts are confirmed by ex- 
ternal sources as well. Even Sir Flanders Petri thinks from evidences of 
Indian figures found at Memphis, that in the Ptolemaic period Buddhism and 
Buddhist festivals had already reached Egypt. 

The most important information as regards Buddhism in ancient Iran 
and the adjoining countries is furnished by Hiuen-Tsang. The great Chinese 
pilgrim did not probably visit Persia (Po-la-see), but he was aware of the 
fact that Lan-Kie (ka) -lo, a country subject to Persia, contained more than 
one hundred Saüghárámas and more than 6000 monks who used to study 
both the vehicles, the Hinayana and the Mahayana. 

At least one evidence of a Parthian prince having become a Buddhist 
Sramana before A.D. 148 is preserved in Bunyiu Nanjio's Catalogue of the 
Chinese translation of the Buddhist Tripitaka, App. II, no. 4. From a paint- 
ing of a four-armed figure of Bodhisattva in the guise of a Persian with black 
beard and whiskers with a vajra in his left hand and found at Dandán-Uiliq 
in Turkistan (SMITH, Hist. of Fine Arts in India & Ceylon, p. 310), Prof. 
H. C. RAYCHAUDHURI thinks that "such figures are undoubtedly the pro- 
ducts of a type of Buddhism which must have developed in Iran.” The 
same scholar also points out the surprising similarity between certain Jataka . 
stories and some of the stories in the Arabian Nights. 

The celebrated Arabic scholar, Alberuni, writing in the eleventh century, 
says, " In former times Khur&san, Persis, Irak, Mosul, the country up to the 
frontiers of Syria were Buddhistic, but then Zarathustra went forth from 
Adharbaijàn and preached Magism in Balkh. His doctrine came into 
favour with king Gushtasp and his son Isfendiyad spread the new faith both 
in east and west....The succeeding kings made their religion the obligatory 
state-religion for Persis and Irak. In consequence the Buddhists were banished 
from those countries, and had to emigrate to the countries east of Balkh.... 
Then came Islam.” Prof. RAYCHAUDHURI points out the incorrectness of the 
above account in certain particulars. He correctly argues that ‘the prevalence 
of the religion of Sakyamuni in parts of Western Asia in a period considerably 
anterior to Alberuni and its suppression by Zoroastrianism and Islam may 
well be based upon fact. The antagonism of Buddhism to the fire-cult is 
hinted at in the Bhüridatta Jütaka'!* It has even been s zgested by ELIOT 
(Hinduism end Buddhism, U1, p. 450) that Zoroastrian scriptures allude to 
disputes with the Buddhists. 
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IV. Afghanistan. 


Buddhist expansion in the regions now included in Afghanistan owes 
its initiative to the missionary activities of Asoka. In his inscriptions he 
claims to have sent his Dherma-mahdmdairas amongst the Gandharas, the 
Yavanas and the Kambojas. The Sinhalese chronicles which supplement the 
Asokan inscriptions in this respect show that the Thera-Majjhantika was in- 
strumental in preaching Buddhism in Kashmir and Gandhara. But one can 
not be certain if the missionary efforts of Asoka and of the Buddhist Sangha 
were further extended to the line of the Hindukush. 

The Indo-Scythian and Kushan periods saw Buddhism penetrating into 
the highlands to the west of the Indus as well as Central and Eastern Asia, and 
it was only natural that the regions now included in Afghanistan played their 
role as one of the most important intermediaries in the diffusion of Buddhist 
religion and culture, for geographically this region was the meeting ground 
of Eastern and Western cultures from very early times. Instances of this re- 
markable cultural blend can be seen on the coins of Scytho-Parthian and 
Kushan kings and no less in the productions of the Greco-Buddhist school 
of Art. The first and the most important representative of the Yuen-chih 
tribe to fall under the spell of Buddhism was Kaniska who distinguished him- 
self as much by his patronage extended to Buddhist scholars like Vasumitra, 
Aévaghosa and Nagarjuna as by his munificence in the construction of Bud- 
dhist monuments. Repeated French Archeological missions have unearthed 
from various sites in the Afghan country many ruins of Buddhist stüpas that 
have yielded a large number of inscriptions on relic caskets and earthen 
jars preserving the names of pious donors of Buddhist foundations, not a 
few of whom were by nationality Scythians, Greeks and Bactrians and men 
of other non-Indian nationalities. One of the most important discoveries is 
the well-known Kharosthi manuscripts of the Dhammapada and another of 
a canonial éitation in a Kharosthi inscription from the Kurram valley.!* 
All these prove that Buddhist canonical literature perhaps of the Sarvastivadin 
school was well-known in these regions 

But the most important evidence of the expansion of Buddhism of the 
tableland to the west of the Indus is the ruins of Buddhist monuments un- 

by the repeated efforts of the French Archzological missions in the 
plains of Jalalabad, at Hadda five miles south of Jalalabad, in the valley of 
Kapisha, and other places in Afghanistan. In all these places ruins of stiipas 
and monasteries lie scattered in extraordinary profusion, At Hadda numbers 
of ruined monuments contain fine sculptures of the Gandhara school. Remains 
of Buddhist city have been traced on the cite of three vast Amphitheatres in 
the Kohisthan of Kabul. The ruins of the famous monastery built by the 
Chinese hostages of Kaniska and other monasteries and stiipas mentioned by 
Hiuen Tsang have been discovered in the valley of Kapisha. Abul Fazal writ- 
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ing towards the end of the 17th century estimated the number of rock-cut 
caves at 12000 and drew an admiring estimate of these wonderful monu- 
ments. 

In the 4th century A.D., when Fa-Hien visited India, Buddhism was in a 
flourishing condition in Gandhira which had a large number of Buddhist 
establishments. But in the latter part of the Sth and early part of the 6th 
centuries, the religion suffered a great catastrophe Owing to the persecution of 
the Huns who had no respect for Buddhism. The well-known Chinese pilgrim 
Sung-Yun (lst quarter of the 6th century) draws a vivid picture of the des- 
tructive fury of the Huns in Gandhara and of lack of faith in the religion 
that prevailed in Bamian, Shen-si (Kafiristhan) and other places. The begin- 
ning of the 7th century A.D. saw the Turks, according to the evidence of Hiuen 
Tsang, in possession of the entire tract of country from the Karakorum to 
Persia and from the defile of the iron gates to the Hindukush. Buddhism 
found in these Turks a world champion of its cause. shi-hu-Kagan, one of 
the most important chiefs of the Turks gave a warm welcome to the Bud- 
dhist monk Prabhakaramitra and his companions on their way to China in 
626 A.D. and 4 years later to Hiuen Tsang. Hiuen Tsang and his brothers in 
faith who followed him bear eloquent testimony to the flourishing condition 
of Buddhism in these regions. Balkh boasted of having been a great centre 
of Buddhist learning and contained hundred monasteries including the Nava- 
Vihara and 3000 monks. Bamian contained a large number of Buddhist 
monasteries with several thousand monks of the Lokottaravadin School and 
the King of Bamian in the time of Harshavardhana was a devout Buddhist. 
So also was the King of Kapisha who boasted of more than 100 monasteries 
and 6000 brethren, chiefly Mahayanists. Lampaka had more than ten 
monasteries tenanted mostly by Mahàyana monks.* Even the Turkish King 
of the country round Hupian was a jealous follower of Buddha. 

Ltsing who visited India towards the last quarter of the 7th century 
A.D. furnishes us with the biographical accounts of over forty missionaries.*° 
From this we learn that a native of the Kang country (Samarkand) came to 
India in the 7th century and made a pilgrimage to the Mahàabodhi. The peo- 
ple of Tokharistan built at a certain place in Eastern India a temple for the 
accommodation of pilgrims from their own country. At Mahabodhi a temple 
of the country of Kapisha was built to accommodate pilgrims from the North. 
There was also another establishment at Mahübodhi built by certain merchants 
of the Jaguda country for the convenience of pilgrims from that country. All 
these go to show that Buddhists of Western and North-Western regions main- 
tained more or less direct relations with Eastern India, at least in about 6th 
and 7th centuries.2t 
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V. Central Asia. 

Central Asia roughly covers the region that is popularly known as the 
Chinese Turkestan. It covers an area of 1500 miles from East to West. 
Most of this huge area is barren tract and sites for human habitation are very 
limited, the greater part being filled up by the Talamakan and the Lop deserts. 
But it was this barren tract which was the meeting place for centuries of the 
currents and cross-currents of various sculptures, religions, languages, trades 
and conquests, uniting the West-Asiatic countries with the far-east on the 
one hand and India on the other. Various lines of communication through 
the Oxus valley comprising the ancient Sogdiana and Bactria and joining the 
Tarim Basin served as highways of cultural and commercial relations. 

The chief of the Oases in this barren tract were Kashgar in the west : 
Kucha, Karashahr, Turfan and Hami lying success to the North- 
east апі Yarkand, Khotan and Miran to the South-east. 
The earliest introduction of Buddhism is said to have taken place in Kashgar 
in about the 2nd century A.D. But little is heard of this region until Fa-Hien 
visited it in 400 A.D. Fa-Hien refers to the quinquennial religious ceremonies 
held by the King, to relics of the Buddha and to a monastery containing about 
a thousand monks, all students of the Hinayána. But the most interesting 
account of Kashgar as to the prevalence of Buddhism is left by Hiuen Tsang 
which he visited on his way back home. The inhabitants of this region were 
all sincere Buddhists and there were many monks of the Sarvastivadin School. 
On his return journey he also visited Yarkand and Khotan. He gives a de- 
tailed description of the differences in character, languages, scripts and customs 
of the people. Buddhism was a flourishing religion everywhere : there were 
numerous monasteries and hundreds of monks, who were mostly followers 
of the Sarvastivada School. But in Yarkand and Khotan there were also 
followers of Mahayana. The scripts were mostly Indian, but the language of 
Yarkand and Kashgar differed from that of Khotan. In Tokhara, roughly 
equivalent to Badakshan, the traces of Buddhism were seen by the pilgrim, 
so also in Samarkand, where there were two disused monasteries 

Betw Kashgar and Turfan lay the town of Kucha, which was а 
flourishing city already in the 2nd century B.c. Kucha lives in the history of 
Buddhism as the place that nurtured the celebrated Buddhist monk Kumára- 
jiva, who was taken captive by Fu-Chien, king of the Tsin dynasty in 383 
A.D. and went to China along with the king to become a pillar of the faith 
in that country. In his youth he was a student in Kipin who on his return 
to Kucha was converted to Mahdyanism and subsequently distinguished him- 
self in China as a translator of important Buddhist works. That Kucha 
became a centre of Mahaydnism is also attested by the monk Dharmagupta 
who in about 584 A.D. passed through Kucha. Ншеп Tsang who visited the 

22. For a general study of Buddhist expansion in Central Asia, see ELIOT— 
Hinduism and Buddhism, Vol. I ; CHAKRAVARTI—India and Central Asia. Greater 
India Society Bulletin ; SrEIN—Serindia ; Ruins of Desert Cathay; Innermost Asia: 
Ancient Khotan. 
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place in about 630 A.D. saw Buddhism in a flourishing condition in the city. 
He refers to the many monasteries and the large images of the Buddha, to 
religious processions and ceremonies and says that the monks who numbered 
more than 5000, all followed the Sarvastivada and the “Gradual teaching”. 
The monks were strict " according to their rights" and the monasteries were 
centres of learning. Even in the time of Wu-Kung who visited the city in 
788 A.D. Buddhism was still flourishing. 

The most important Buddhist settlement was the oasis of Turían that 
contains the ruins of several cities belonging perhaps to different periods. 
Extensive literary and archeological remains have been unearthed from the 
ruins of Turfan. Buddhist manuscripts in Sanskrit, Chinese and various 
Iranian and Turkish idioms have come to light. Already in the 4th and 
Sth, centuries A.D. we find chieftains of the region acting as patrons of Bud 
dhist literature and religion which in the later centuries came to flourish along 
with Manichzism and Nestorianism. In the 9th century A.D. there was a 
massacre of Buddhist priests. Even in 1420 the people of Turfan were 
Buddhists. 

Fa-Hien who visited Khotan in 400 A.D. states that there were some tens 
of thousands of monks mostly followers of the Mahayana and the homes of 
the people were each provided with a small stiipa before the door. He him 
self stopped in a monastery which had 3000 monks and mentions a new 
magnificent establishment called the kings new monastery 

Buddhism in Khotan lived side by side with Zoroastrianism. In 644 
A.D, Hiuen Tsang visited Khotan on his return journey. Khotan maintained 
diplomatic relations with China. 

Sir Aurel STEIN investigated two sites near about the lake Lob-nor which 
must have been once flourishing Buddhist establishments. They have yielded 
a large number of Tibetan documents and five specimens of Gandhara arts 
and Prakrit manuscripts written in Kharosti characters. He also discovered 
the remains of a big library at Tun-Huang datable apparently in the Tang 
period and containing some Sanskrit Buddhist literature and numerous manus- 
cripts, Sogdian, Turkish and Tibetan. 

Explorations of the different sites in Central Asia began as early as the 
last quarter of the 19th century and have been continued by Russian, German, 
French and British-Indian Archzological missions. The repeated hard toils 
and untiring energies of these explorers and their associates have furnished 
the students of early Oriental civilisation with rich materials interesting from 
every point of view. Numberless manuscripts have been discovered, written 
in Sanskrit, Prakrit, Sogdian, Manacchian, Turkish, Vigir, Tibetan, Chinese 
and the forgotten languages of Khotanese and Tochanian as well as in scripts 
which have not yet been deciphered. Numberless specimens of arts, pictorial 
and plastic, mostly Buddhistic have been recovered and thousands of other 
articles of archaeological and ethnological importance have been unearthe 
They marked Central Asia as the meeting ground of Hellenistic, Indian, 
Persian and Chinese currents of civilisation in which Buddhism played a 
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dominant role. It is now well-known that China received her Buddhist art 
not directly from India but from Chinese Turkestan and Khotan. From 
China the same form of art passed to Japan through Korea. Buddhist 
Sanskrit manuscripts, originals of which are lost in India have been found 
in Central Asia, either in the original or in Chinese, Tibetan, Tochavian 
or Khotanese. The deserts of Central Asia have also yielded documents 
written in scripts unknown in India. They are as follows: the Kharosthi 
manuscript -of the Prakrit Dharmapada, the Sariputra-prakarana and the 
Saundarananda-Küvya of ASvaghosa2" the manuscript of the Sanskrit 
Udánavarga,* those of the Bhikshu and Bhikshuni Prütimoksha of the 
Sarvastivadins and similar other Buddhist documents. 


VI. China 


That China (cinarattha) was known to the early Buddhists is evident 
from the Apadàana, a Pàli canonical work. ( Apadàna, p. 2). Tradition has 
it that Buddhism was introduced into China by the missionaries of Asoka 
in about 218 B.C. Another tradition ascribes the introduction of the reli 
gion to the end of the 2nd century B.c. But more substantial and trust- 
worthy story of the introduction of the religion is to be found in another 
set of traditions which ascribe to King Ming-Ti of the Han dynasty the credit 
of having sent two ambassadors in search of the followers of the Buddha. 
The two amibassadors are said to have returned to the Chinese capital with 
two Indian monks, Kashyapa Maàtaüga and Dharmaratna who translated the 
first Buddhist texts into Chinese. But even before the days of the arrival of 
these two monks (68 A.D.) Buddhism had already found its hold in China 
For it was towards the close of the first century B.C. (2 B.C.) that the Buddhist 
text was brought from the Indo-Scythian court by a Chinese ambassador 
named Tsiang-King. Besides, in the middle of the lst century A.D. we hear 
of the existence of Buddhist monks and laymen in the court of a prince in the 
Imperial family ruling in the valley of Yuan-tsi-Kiang. The earliest epi- 
graphic evidence of the Chinese Theras' visit to India is furnished by one of 
the Nagarjunikonda inscriptions that date from the 2nd or 3rd century A.D. 
(ET., Vol. XX, p. 22). 

A knowledge of the different routes that linked up India with China 
is essential for the understanding of the story of Buddhist expansion into 
the country. Equally important is the knowledge of the peoples and places 
that lay along these routes and as such played an important part in the 
transmission of the religion from India to China. There were at least two 





23. First edited by Mm. H. P. SHASTRI and later edited by E. H. JOHNSTONE 
and translated into Bengali for the first time by B. C. Law and later 
into English by E. H. JOHNSTONE. 

24. There are two recensions of the Udamaverga, the manuscripts of which 
have been found out in Eastern Turkisthan in several fragments and a full and 
critical edition of it prepared by Dr. N. P. CHAKRAVARTY. This text has been 
translated from the Tibetan Bkagyhur with notes and extracts from the com- 
mentary of Prajnávarman by W. W, Rockurmr, London, 1833, 
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principal routes through Eastern Turkestan. These routes parted from Touen- 
Hoang in the province of Kan-Son on passing through the gate 
of Yu-men-Koan towards North-west and the other through 
Yang-Koan directly westward. Touen-Hoang already an important centre 
of Buddhism in the 3nd century A.D. with its numerous temples, caves and 
monasteries played an important part in the diffusion of Buddhist culture 
into China. 

In the 7th century, Hiuen Tsang followed the northem route on his way 
to India, but on his return journey he followed the Southern route. 

Another route of communication existed from very early times through 
Assam and Upper Burma, though the difficulty of the route did not encourage 
travellers and adventurers very much, and it was thus resorted to only by the 
barbarians of the South western province of China. 

Lastly, a third land-route of communication between China and India 
was opened in the beginning of the Tih century A.D. through Tibet. The 
First Buddhist pilgrim who seems to have travelled to China by this route 
was a famous monk of Nalanda, named Prabhákaramitra. Towards the end 
ef the 10th century, a Chinese monk, named Ki-Ye, also seems to have followed 
this route on his way back to China. Regular relation between China and 
Tibet was maintained along the self same route in the 13th century. 

The sea-route was also equally important. We have historical evidence 
of the existence of a sea-route along the South-eastern Coast lines in the 
Indian Ocean through further- India and Insul-India, when the Hindu settlers 
reached the country of Indo-China. According to Chinese records, the king- 
dom of Founan was Hinduised by a Brahmin, named Kundinya in the 
first century AD. The Indian colony of Champa is unanimously placed 
in the 2nd century A.D. It was this sea-route that was followed by the 
celebrated Chinese pilgims Fa-Hien and I-tsing, the Indian prince of Kashmir 
Gunavarman, in the 5th century. Since the time of the great T'ang Dynasty 
the commercial and cultural relation of China with India lay along this sea- 
route. 

The most important peoples and places that played significant róles 
along the route through Central Asia were the Yuch-Chis, the Indo-Scythians, 
the Parthians, the Sogdians, the Kucheans and the Khotanese. Tibet also 
played a very important part as an intermediary of the transmission of 
Buddhism to China, but the more significant róles were played by countries 
that lay along the sea-route, namely, Kambodia, Champa, Java and 
Sumatra. 

The Indo-Seythians probably played the most important part towards 
the foundation of Buddhism in China. It was towards the end of the Ist 
century B.C. that China received the first Buddhist text from a Yue-chi prince 
and it was probably the first direct knowledge of Buddhism that China re- 
ceived. The Scythian conquest of North-western India and the foundation 
of an empire extending from the Punjab to the valley of the Oxus greatly 
helped the infiltration of the Buddhist religion and literature in Khotan in 
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the South, and Kucha and other kingdoms in the North. According to 
Chinese tradition, the first Indian missionaries, Adéyepa Mdtenga and 
Dharmaratna who went to China in 68 A.D. were found in the country of the 
Indo-Scythians. They carried with them Buddhist texts which were but 
brief expositions of the fundamental doctrines of Buddhism. From this time 
onwards Buddhist missionaries, mostly Indo-Scythians by nationality, conti 
nued to pour into China. Lokachema, a learned Buddhist monk came to 
Ho-nang-fu in 147 A.D. and translated some of the most important texts of 
the Mahayana Canon into Chinese, Towards the end of the same century 
and till the middle of the next, one of his disciples, also an Indo-Scythian, 
named Tche-Kien, translated over 100 Buddhist texts, a large number of 
which are still extant. In the 3rd century, the most important Indo-Scythian 
scholar was Dharmaraksha, who knew not less than 36 different languages 
and had a direct knowledge of Buddhism. He translated more than 200 
Sanskrit texts into Chinese, of which 90 still exist. He also organised a 
translation school where the Chinese, Indo-Scythians and Indians worked 
in close collaboration for the propagation of Buddhism in China 

After the Indo-Scythians came the Parthians who continued the work 

their lcessors. Nean-che-kao or Lokottama the Parthian, Scion of a 
Royal family and a Buddhist monk, translated into Chinese more than a 
hundred Buddhist texts, of which 55 are still extant and founded a school 
of translators. Another Parthian named Nagan-Hiuan, formerly a merchant 
and royal officer, also translated some important Buddhist texts. 

After the Parthians, the mission of the spread of Buddhism passed 
on to the Sogdians. Numerous traces of Sogdian translations of Buddhist 
texts have been discovered in Central Asia. For several hundreds of years 
the Sogdian monks lived in the Buddhist monasteries of China along with 
their Chinese brethren. Among the great Sogdian personalities, who have 
left their stamp on Chinese Buddhist Canon, we hear of such names as that 
of Kang-Sing-Honei. 

From the end of the 4th century A.D. Kucha takes a leading part in the 
interpretation of Indian Buddhism to the Chinese and the most celebrated 
name we meet with in this connection 15 that of Kumarajfiva who was brought 
to China by general Li-Kning. Kumarajiva was the first to introduce Maha- 
уйпа into China and translated some of the most important treatises of 
Mahayana, namely the Sutralamkéra Süstra of ASvaghosha, the Dasabhümivi- . 
bhàüía Sastra of Nagarjuna, the Satasdstra of Vasubandhu, the Satyasiddhi 
Sastra of Harivarman and the Brahmapdala Stitra a Mahayana Vinaya work. 
Altogether 98 works are attributed to him. Besides Kumürajiva, we hear of 
a host of Kuchzean monks who contributed much to the work of transla 
tion. 

Khotan also played an important róle in the diffusion of Buddhism into 
China. The region came into direct contact with China as early as the 
2nd century B.C, but it was not till the middle of the Srd century A.D. that 
we hear of Sino-Khotan collaboration in the work of Buddhist expansion. In 
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the year 259 A.D. a Chinese monk, named Tchou-She-hing, came to Khotan 
for the study of Buddhism. He compiled a catalogue of Buddhist texts 
translated into Chinese and sent a collection of sacred texts to China through 
his disciple Fou-Jin-Tan. In 291 A.D. another Khotanese monk, named Won- 
Lo-Tcho, went to China and translated the famous Mahayana text 
Panchabittsatisdhasrika Prajidparamita, In the beginning of the Sth century 
A.D. a Chinese prince came to Khotan and studied Mahayana under an Indian 
teacher, named Buddhasena. Khotan became in the 5th century such an 
important centre of Mahāyānism that Dharmakshema an Indian monk, 
came from Kashmir to Khotan to study Mahāyāna there. Later he went 
to China and undertook the translation of the Mahaparinirvána Sütra into 
Chinese 

Tibet did not come to play an important part in the history of Buddhism 
until the middle of the 7th century A.D, when the reigning king Srong-tsan- 
gam-Po married two princesses, one Chinese and another Nepalese who in- 
troduced Buddhism into Tibet. Through these queens Buddhism found a 
hold in the country. Srong invited Padmasambhaba of Udyana (Uddiyána ?) 
and also the celebrated scholar Santarakshita to Tibet. एकता asambhaba be- 
came the founder of Lamaism in Tibet. The monastery of Sam-ye became 
a famous centre of Buddhist learning, where monks from different parts of India 
assembled and translated Sanskrit Buddhist texts into Tibetan. The 9th and 
10th centuries saw a decline, but the religion was again revived in the 11th 
century. It was at this time that the famous Dipatkera Srijfigna appeared 
in Tibet and with him began a glorious chapter of Buddhism in Tibet. 
After the disintegration of Buddhism in India following the Muslim conquest 
of Bengal and Bihar, Indian Buddhist monks and scholars fled to Tibet and 
Nepal along with the treasures of learning and religion, and from the 12th 
century onwards, these two countries became the centres and repositories of 
Indian Buddhism. From there they began to enrich and influence the reli 
gion in China and Central Asia till the advent of the Mongolian power in the 
13th century, г 

With the accession of Kublai Khan to power in 1259 A.D. Buddhism got 

a filip in different parts of Asia. In China, it was already on the decline 
owing to the persecution of the Taoists. After various vicissitudes of fortune 
and measures of disputations with the Taoists in religious conferences, Bud- 
dhism found its position established with Kublai Khan as head of the Bud- 
dhist Church and Tibetan monks began to take lead in the Buddhist activities 
in China and Mongolia. Under his patronage many Buddhist texts were 
translated into Chinese among which was the Mile Servastivéda Karmavacha. 
It was also under his patronage that a comparative catalogue of the Chine: 
and Tibetan Buddhist Canon was compiled by a committee composed of Tibe- 
tan, Chinese and Indian monks. It was in this period also that several editions 
of the Chinese Tripitaka were prepared and some popular Buddhist texts in 
Chinese were translated into Tibetan, 

Fü-nan or ancient Cambodia also played its part in the work of trans- 
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mission of Buddhism to China. In the 5th century A.D. the Cambodian king 
Kaundinya Jayavarman is said to have sent an Indian monk Ndgasena to 
the Chinese Court. Shortly after two other monks of Fii-nan, named Maen- 
drasena and Sanghabharat, went to China and translated a number of Bud- 
dhist texts into Chinese 

Champü, however, was not destined to play the same important part, 
though we know that when this country was invaded by the Chinese general, 
the then reigning king was thoroughly defeated and the Chinese returned with 
a rich booty amongst which there were 1350 Buddhist works, all written in 
Cham alphabet. 

From the 7th century, at least for about 600 years, the empire of Srivi- 
jaya (Java and Sumatra) was a great centre of Buddhist learning and 
activity. The country was visited by several Buddhist celebrities, by I-Tsing 
in the 7th century, Vajrabodhi in the 8th, Dipankara $rijana in the 11th, 
and Chao Ju kua in the 13th. 

Buddhism was introduced into China as early as the end of the Ist 
century B.c. But the most glorious period in the history of Chinese Bud- 
dhism was that of the great T'ang dynasty (618-907 A.D.). It was in this 
period that a number of Indian scholars went to China and worked in colla 
boration with their Chinese brethren. It was also in this period that Chinese 
Buddhist monks like Hiuen Tsang, I-Tsing, Wu-k'ung, Song-Yun, to name 
only the most well-known, came to India to know Indian Buddhism directly. 
A large number of translations were made from Buddhist literature into 
Chinese and Buddhist schools were founded in numbers by Chinese teachers 
who were inspired by the different systems of Buddhist philosophy. Bud- 
dhism also had a great influence on the secular life of the Chinese and it was 
through Buddhism that India gave to China her ideas, models and designs in 
art, literature and language. But after the 10th century the pure form of 
Buddhism of Hinayüna and Maháyána schools became almost extinct and 
came gradually to be over-shadowed by Tantricism, and later on by 
Lamaism. 

The Chinese Tripitaka is a monument of Sino Indian collaboration. It 
preserves the complete Canon of eight different schools of Buddhism and also 
come Brahmanical texts and works on lexicography and Buddhist monuments 
of China, and magnificent Buddhist sculptures and paintings.** 


(To be continued) 


25. For a general study of Buddhist expansion in China, see BAGCHI—India 
and China, Greater India Society Bulletin: ELIor—Hinduism and Buddhism 
Vol. III; Nanjio—Catalogue of Chinese Tripitaka; J, Epkins—Chinese Buddhism 
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It is superfluous to apprise anyone that the ArtheSastra of Kautilya is 
a work of great historical value and that on various subjects it yields much 
information that is of the highest importance. It is the work of a man who 
is renowned ‘not only as a King-maker, but also for being the greatest Indian 
exponent of the art of Government, the duties of Kings, ministers, and officials, 
and the methods of diplomacy.’ Valuable as the work is seen to be to the 
student of politics, its inestimable service to the student of history cannot 
be passed over. It equips him with a knowledge of the customs and manners 
of the people in Mauryan India with that fullness and accuracy that can 
hardly be rivalled by any other work on the same subject. A knowledge of 
the society in Mauryan India is important for more than one reason. Firstly, 
it is a type of society to revive which, at least in part, it has been the uncon 
scious effort of the many social reformers of the present day. Secondly, the 
society depicted in the Arthasastra is diametrically opposed to that portrayed 
in the Smrtis of Manu, Yájüavalkya and others. It is the aim of the present 
article to point out this difference by adequate and sufficient quotations from 
the works mentioned above. 

The social customs unnoticed in the Smrtis but peculiar to the Arthasdstra 
are divorce, re-marriage of women who have either lost their husbands or 
have been long-deserted by them, marriage of grown-up girls by self-choice, 
marriage of a Sidra wife by a Brahmin besides his other three wives chosen 
from the three upper classes, flesh-eating and drinking of liquor among Brah- 
mins, and the embracing of the military profession by the Brahmins 

Several conditions are mentioned in the Smrtis! when a man can divorce 
his existing wife and re-marry, but the same opportunity and privilege is 
never given to a woman. According to Manu, ‘a wife, who drinks any 
spiritual liquors, who acts immorally, who shows hatred to her lord, who is 
incurably diseased, who is mischievous, who wastes his property, may at all 
times be superseded by another wife’ Manu also mentions? certain condi 
tions when a man can desert his wife for a short time, But none of these 
Smrtikáras allow any of these privileges to a woman. In their opinion, it is 
the greatest and most imperative duty of a woman to be entirely obedient 
to her husband* and to be faithful to his bed whether he is alive or dead." But 


1. Manu-smrti—IX. 80 ; Yajiavalkva TL. 73 and Parü£ara Smrti (Bombay Sans- 
krit Series)—Vol. I Part П. pp. 112-15. 

2, Manu smrii—loc. cit. 3. Op. Cit, IX. 77-78. 

4. Ibid. V. 148: Yémaralkya L 77. 

9. Mans V. 151, 154. Yajsiavalkya I. 75, 
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Kautilya seems to recognise that as a human being, woman has an equal 
status with man. He mentions certain conditions when even a woman can 
divorce her husband. A woman who hates her husband cannot divorce him 
against his will = nor is the man allowed by Kautilya to divorce his wife 
against her will? But where there is mutual enmity, there Kautilya is pre- 
pared to grant a divorce) А woman is allowed by Kautilya to abandon her 
husband if he is ‘ either of bad character or is long gone abroad or has become 
a traitor to his king or is likely to endanger the life of his wife or has fallen 
from his caste or has lost virility.'^ If Kautilya upheld the principle of divorce, 
it does not mean that he hated the principles of eration, $ 

rests and reconciliation in married life. All that we are to understand here 
is that, as a broad-minded legislator and as an impartial judge, he could not 
tolerate the unjust tyranny of one sex over the other. That this is so, it is 
quite evident when Kautilya refuses’ to grant a divorce in the case of the 
first four kinds of marriages mentioned by him (viz., Brahma, Prajapatya, 
Arsa and Daiva) and when either the husband or wife is unwilling.* 

The Smrtikiras make no provision for the re-marriage of women. Accord 

ing to Manu, it is a crime for a widow even to mention the name of another 

When such is the case, how much more criminal would the Smrtikaras 
consider it, if a widow thought of marrying? They would surely be horrified 
beyond all limits. As for a woman neglected by her husband, it would be 
a crime for her to think of marrying some other man. She is asked to wait 
for some years,* the number of years varying according to the duty on account 
of which the husband went abroad. If even after the lapse of the allotted 
period, the husband did not return, the woman was asked only to follow her 
husband," not to think of marrying some body else. In the opinion of the 
Smrtiküras it is a punishable crime, if a woman should neglect her husband 
whatever be the defect in him. 

While the Smrtikiras would consider it a heinous crime on the part of 
man to remain single after his first wife is dead, they were at the same time 
dead against a woman marrying again. Nor do they give any opportunity™ 
for a woman to remarry. In a marriage, there must be somebody to give 








1. Amoksyà bharturakámasya dvisati bháryà ; Arthasastra III. 3. 

2. Bhzaryáyasca bharta-loc cil 

3. lor. cit.—' parasparadvesinmoksah 

4. Nicatvam paradeíam và prasthito rajakilbisi 

pranabhihanta patitastyajyah klibopi và patih | Op. Cir. III 2. 
dharmavivahanam op. cit. III. 3 

Supra. 

Мапи V. 157. 

Ibid. IX. 76. 

Loc. cit. 

Op. cit, TX. 78. 

Yamavalkya T. 89. 

Manu V. 162 ; IX. 65 et. seq. cf also Parüsara p. 90. Vol. I p. II (Bombay 

Sanskrit series) where he says that re-marriage of women is a subject of later ages 

(Yugintara-vigaya). 
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the bride and she can choose herself: only when all her relatives are dead 
and she still remains unmarried. If the woman whose husband is dead, had 
relatives, they would not allow her to marry, and she could not remarry by 
herself on pain of getting the denomination of a Svairipi? Moreover, it is 
the express injunction of the Smrtikáras* that one must marry a girl whom no 
body else had before (Ananyapürvikà). Consequently, a woman who had 
lost her husband could expect no decent man to marry her. There was pre- 
valent, however, the custom* (niyoga) of appointing the younger brother of 
the husband to beget a son on his brother's widow. But even there, that 
person (the younger brother) would be termed an adulterer, if he attempted 
to approach the woman even after she conceived. 

On the other hand, the woman who remained chaste to the bed of her 
deceased husband was glorified and promised fame on earth, and heaven after 
death. She was even advised to t Sati." 

It would be but to misrepresent Kautilya if one were to say that he 
allowed women to re-marry without imposing any restrictions on them. All 
that can be said to the credit of Kautilya, is that he accorded sanction to 
ancient customs which allow the re-marriage of women who either lost their 
hushands or were deserted by their husbands for an indefinite period of time. 
This the Smrtiküras were never constrained to allow. According to them 
the widow had either to remain chaste to her dead husband or commit Safi 
and the long-deserted wife had only to go in quest of her husband after re- 
maining chaste and faithful to him. for the prescribed number of years? 
Under no circumstances, could a widow or a long-deserted wife ever think 
of marriage. 

Kautilya was not so severe upon women. Nor was he too lenient. If 
he made a number of laws for the remarriage of women, he also put a good 
number of limitations on all those laws. 

Women whose husbands had gone on a sojourn were required to wait 
for a reasonable period of time prescribed by the law. The number of such 
years varied rding to the caste of the woman. Distinction was also 
made between women who had borne children and those who had not," 
between women who were provided with maintenance and those who were 
unprovided. Certain provisions are made for the remarriage of a young 
wife? (Kumüri) who is wedded in accordance with the first four kinds of 

І. 63 Yajfavalkya, 
Ibid I. 64. 
Op. cit. L 67. 
Ibid. 1. 52; cp. also Manu V. 163. 
Ibid, I. 68 et. seq. 
Op. cit. I. 75. Manu V. 160. 
Yajsüavalkya T. 88. 
See supra, p. 711. 
Arthasastra TII. 4. 
Ibid, 
Ibiq. 
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marriage (Dharmavivahat) and whose band is gone abroad. She is re- 
quired to wait for period of time, varying from 3 months to one year accord- 
ing as the husband, is either heard of or unheard of, has his name publicly an- 
nounced or not so announced, and has paid the Sulka in full or only in part. 
Then she is required to take the permission of judges ( Dharmasthairvisrstà ). 
In the opinion of Kautilya, neglect of intercourse with the wife after her 
monthly ablution is a violation of one's duty* (Tirthoparodho hi dharmava- 
dka iti Kaufilyah). Opportunities are also given? for women to remarry 
if their husbands have long gone abroad (Dirghapravasinah) or have become 
ascetics or have been dead. A difference is maintained in the time for which 
these women have to wait. If they have no children they are required to 
wait for the period of seven months, but if they have borne children they 
are required to wait for a period of one year. After the lapse of the pre- 
scribed period, a woman belonging to any of the three classes mentioned 
above (viz., a widow or one deserted for ever by her husband) may marry 
the younger brother of her husband, If her dead husband has a number 
of brothers, she is asked to marry him among them, who is next in age to her 
former husband, or who is virtuous and capable of protecting her or who 
is the youngest and unmarried. If her husband has no brothers, she is asked 
to marry one who, either belongs to the same gotra as her husband or 18 а 
relative. If there are a number of such persons, preference must always be 
given to the nearer relative of her lost husband. A violation of this rule 
in remarrying is considered an offence similar in nature to an elopement and 

As regards adult-marriages of girls, there does not to be any serious 
difference between the views of the Smrtikiras and Kautilya. Like Kautilya’ 
they too do not consider it guilty* for a damsel to choose for herself a bride- 
groom of equal rank, provided three years have elapsed since she attained a 
marriageable age. The Smrtikáras, who would give supreme authority to 
the father in giving his daughter in marriage,’ say that in this case the bride- 
groom need give no Sulka to his father-in-law who has lost all authority over 
his daughter because he detained her at a time when she might have been a 
parent. The damsel, who thus elects for herself a husband of her own choice, 
is not allowed to carry with her the ornaments given to her either by her 


1. Arthasüstra of Kaujilya—III. 4. p. 1589——Ed. Dr. R. SHAMASASTRY. 

2. Loe. cit. 

3. Ор. сй. Ш. 4. р. 159 Ей Dr. R. SHAMASASTRY 

4. Тајйараікуа does not seem to agree with Manu and others, for he says 
that a damsel can choose only when no body lives who can give her in marriage 
(Bombay edn. p. 18.) 

5. Arthasüstra IV. 12 ; p. 231 Ed. Dr. SHAMASASTRY 

6. Manu IX. 90-91 ; Baudhüyanasmgyli IV. 1. 14 ; Parásara Vol. I, p. II Bom- 
bay Edn. p. 80. 

7. Ydajiavalkya І. 64; Мани ПІ. 27-30, 35 ; Náradasmrti XIL 20-21 quoted by 
Parásara p. 79 et. seq 

8. Manu IX. 93. 
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parents or brothers! The Smrtikáras consider it a thefts, if a damsel should 
carry away with her any ornaments, under these conditions, from her paternal 
home. 

So far both Kautilya and the Smrtikiras agree ; the latter however seem 
to differ from the former in their attitude towards this kind of marriage. To 
the Smrtikáras, the adult marriage is an anamoly, an exception to the general 
rule. It cannot claim an equal status with the other kinds? of marriage whose 
value is extolled in measureless terms.* It must be accepted that the Smrtikà 
ras, the saintly law-givers they were, could not give adult marriage an equal 
spiritual status with the other kinds of marriage where the girl is required 
to be only eight years old’ and immature. Pardiara says that the signs of 
immaturity in a girl are that she does not feel coy before men and does not 
try either to avoid observation or to conceal parts of her body." Vasistha, 
a Smrüikára says’ that ‘a father, fearing that his daughter may 
mature, must give her away when she is 9 years old (Nagniki) ; if the 
daughter should become mature (before she is married) the blame goes to the 
father' Marriage in India, is always considered to be a sacred institution. 
Besides its being an instrument for the continuance of the race, the orthodox 
kind of marriage is considered to have a higher spiritual significance by - 
of which the ancestors of both races are blessed ® Giving rin mar- 
riage is considered to be an instrument to bring bliss on the father of the girl. 
The bliss that the father of the girl gets varies according to the age of the 
girl. By giving a girl who is eight years old (gauri) a man attains Heaven, 
Vaikuntha by giving one aged nine (Rohini) and Brahmaloka by giving one 
aged ten (Kenyd), and if he gives in marriage one who is above this age 
(Kajasvala) a man falls into Hell." 

The Smrtikáras who were particular about this spiritual value of marriage, 
naturally looked upon adult-marriage of a maiden by self-choice as baser in 
value, as a mere concession to human weakness. It is no wonder, for accord- 
ing to the Smytikaras,2° the best kinds of marriage are the child-marriages ; 
of these the four, (Brahma, Daiva, Prajapatya and Arsa) are considered the 
best. The remaining four are lower in value and of them the last two are 
condemnable, 

Ibid IX, 92. cp. Yajfiavaikya IL 287. 

Lor, cil, 

Brahma etc. 

Manu ПІ, 36-40. 

Manu IX. 94. 

Parasera p. 79—Yavanna lajjayangani kanya purugasannidhau | 
Yonyadinyavagüheta t&vad bhavati kanyak& || 

Quoted by Parásara p. 78. 

Manu TIL 36-40, 

Gaurim dadan rükaprstham vaikuntam rohinim dadan || 

Kanyám dadan Brahmalokam rauravam tu rajasvalim || 

10. Astavarsi bhavet gauri navavarsi tu rohini | 

Daéavarsà bhavet Kanys ata ürdhvam rajasvala || | 
Samvarta Smrti I. 66. quoted in Pardfara p. 79. 
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But a state-legislator and preserver of the moral law like Kautilya, could 
not make much difference between the various kinds of marriage. It was 
enough to him if marriage served as an instrument to prevent evil. The little 
distinction he makes in the various kinds of marriage is only so far as the 
approvers of the marriages are concerned. While Kautilya would consider 
it necessary to have the approval of the father in the case of the first four 
ancestral kinds of marriage (Brihma, Prijipatya, Daiva and Arsa), he would 
feel that in the case of the remaining kinds of marriage the consent of both 
the father and the mother is necessary But if one asked him which kind of 
marriage he would approve of, Kautilya would only say that any kind of mar- 
riage is approvable provided it pleases all those that are concerned in it (Sar- 
vesám pritydrépanam apratisiddham?). It follows, therefore, that if the adult 
marriage of a girl did not displease any of her kith and kin, Kautilya could find 
no fault in it and would give it an equal status with any other recognised kind 
of marriage. 

In the opinion of the Smytik4ras,? it is hateful that a Brahmin should mar- 
ry a fiidra wife. A Brahmin is allowed to marry a Ksatriya girl and a Vaya 
girl besides one belonging to his own caste, a Ksatriya, a Vaisya girl also be- 
sides one belonging to his community, and a Vaiéya, only a girl of his own 
community: The Vaisya cannot marry a girl belonging to any of the castes 
higher to him. Nor is any member of any of these three castes allowed to 
marry a girl from the Sidra caste. In all religious functions, it is only the 
wife, belonging to the man's own caste, that shall prove serviceable to him 
Thus the real wife of a Brahmin shall be a girl from his own community, of 
a Ksatriya, a girl from his caste, and of a Vaisya a girl belonging to his own 
caste. It is only lust that can make each of them need more wives," and 
then a Brahmin is allowed 2 or 3 more wives, a Ksatriya, 1 or 2 more wives 
and a Vaiéya, one more wife. It follows, therefore, that the Smytikaras feel 
like granting a concession to human weakness if they should allow a man 
to marry out of his caste. And we have seen that even in granting this con- 
cession they make a great distinction between the Sidra community and the 
other three upper-classes. 

Kautilya does not make such a great difference between the three upper 
classes and the Sidra. Іп their eagerness to condemn the marriage of a 








1. Arthagastra, Ed. Dr, SHAMASASTRY IIL. 2. p. 152 (3rd Edn.) 
2. Loc. cit 


3. Yajüavalkya, I. 56; Manu III, 14. 
4. Tisro varpànupürvepa дуе tathaiks yathakramam | — 
Bráhmapa-ksatriya-visim bhàüryü svà Südrajmmanab | 
Yajiavalkya I. 57; see also Vasisfha Smrli L 24-25 and Paràaíara Grhya- 
sutra 1. 4. 8-11; 
5. Manu, though allowing, points out the evils that will result if any member 
of the higher castes marries a Sidra girl—cf. Manu. ITI. 14-19. 
6. Manu III. 12. cp. Parásara Vol. I. Part IL p. H (Bombay Sanskrit series.) 
where he says :— 
Dharmarthakamadau savarmimudhva paécid riramsavas cet tadi tesim 
avarah hinavarpah imah ksatriyadyah kramena bharyah smptah 
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man of any of the three upper-classes with a Sidra woman, the Smrtiküras 
said that a son begotten on a Südra woman by a member of the upper-classes 
would only be a Südra in caste. Manu, in one place; goes to the extent 
of saying that such a son is even as a corpse, though alive and that he is 
thence called in law a living corpse, But so far as Kautilya is concerned, 
we find him nowhere make any such great distinction between the three upper 
classes and the Südra. We have no evidence to say that he considers the son 
begotten by a Brahmin on a Ksatriya or Vaiéya woman superior to the son 
en by the same Brahmin on a Sidra woman. Al the distinction he 
makes is only so far as the division of inheritance is concerned? Ifa Brah- 
min has begotten sons in all the four castes, the son of his Brahmin wife 
shall take four shares, the son of his Ksatriya wife three shares, the son of 
his Vaisya wife two shares and the son of his Südra wife one share only. 

According to Manu, a son begotten by a member of the upper classes on 
a Südra woman has no right to claim a share in his paternal property, if his 
actual father did not legally marry his mother. Such a son is called a Para- 
šava* And while the Smrtikaras condemn him in measureless terms and 
allow him no share in his paternal property save what his actual father 
might give him,’ Kautilya* grants such a son a third share in his paternal 
property. 

There is not much direct evidence to prove that Brahmins in Mauryan 
India partook’ of liquor and meat. But from statements made by Kautilya 
in some contexts, it is inferable that the custom of eating meat and drinking 
liquor was current among the Brahmins in Mauryan times. Kautilya enu- 
merates a number of reasons* for not selling liquor in large quantities but only 
l. Yam Brühmagastu Südràyám Kaámád utpádayet sutam | 

Sa parayanneva Savas tasmütpara£avah smrtab ||—Manu IX. 178. 

Elevation to and degradation from caste was prevalent during the time when 
plural marriages were current. During the time of the emptikaras, plural marriages 
were undervalued, and elevation and degradation in caste, referred to in earlier Sūtra 
P D was misinterpreted. See Gautama IV. 16-28, and Apastamha I. 1. 1, 3-6 क 
[. 1.2.5. 

It is at this time that the episode of Visvamitra's elevation to Brahmin caste after 
the performance of his long and austere penance, seems to have found a place in the 

гараз. 

T 2.  Arthasastra IIL. p. 6 cp. Manu IX. 149-155 where he allows a similar distri- 
bution of property. But there, according to Manu, the son of a member of the upper- 
classes begotten on a woman oí the Südra community, is entitled to his prescribed 
share (ie, a tenth part of the property) only ij he is virtuous. 

3. Manu IX. 155. 

4. Supra. 

5. Manu loc. cit. 

6. 





of superintendents to both the slaughter-house and the drinkingsaloon my, how 
m be n कक sufficient evidences. See Arthasástra II. 25, 26. 
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in such small quantities as one-fourth or half-a-kudumba, one kudumba, 
half-a-prastha, or one prastha. In the course of his enumeration, 
one of the reasons that Kautilya mentions for not selling liquor in larger quanti- 
ties than those prescribed, is that Aryas may otherwise violate their decency 
and virtuous character (marydéddalikramabhayddaryéndm)2 If Kautilya 
should consider it an immoral act on the part of brahmins (Arya) to partake 
of an amount of liquor more than the quantity prescribed, it is possible to 
infer that it would not be considered indecent and vile if a brahmin partook 
of the prescribed quantity of liquor. 

In Kautilyas time, there was prevalent the custom of having preserves 
in forests and any poacher was severely punished.* In inflicting punishment 
a distinction was made between an ordinary person and a house-holder ; while 
the former was to be punished with the highest amercement, the latter was 
to be punished with the middlemost amercement.* As the caste of these 
tress-passing house-holders is not specified, it is possible to infer that there 
were brahmin house-holders also who poached on state-preserves in the forests 

Prescribing different kinds of punishments for violating justice, Kautilya 
feels that it would be a capital crime to induce a Brahmin to partake of 
whatever food or drink that is prohibited and hence the highest amercement 
is meted out to the offender (brdhmanam apeyam abhaksyam va samgramsa 
yaia ullamo dandah*). From this we have to infer that there were certain 
kinds of food and drink which Brahmins could take and that it would not 
be considered a crime to induce Brahmins to partake of these. 

In the Smrtis, there to be no allowance for brahmins to drink liquor 
Liquor-drinking to be definitely prohibited, for Yàjüavalkya, in one 
place, says that one must not dine in the house of one who lives by selling 
liquor (Surajivah). A brahmacirin is prohibited from drinking liquor or 
partaking of meat. But house-holders (Grhasthah) are allowed certain 
kinds of meat." 

The embracing of the military profession by brahmins was more com- 
monly prevalent in Mauryan times than in medieval. It is true that we have 
names of brahmin military commanders like Drona in the epics, and of brah 
min ministers-of-state like Kautilya and Sayana, the famous commentator of 
the Vedas. But still the existence of an army divided into regiments in 
accordance with the caste of the soldiers was also a custom in Mauryan India. 
In the Mauryan army," there was the brahmin regiment, the Ksatriya regi- 











1. Loe. cf. 
2. Arthasastra II. 26 


4. Lec. cit.—' Kutumbinàm abhayavanaparigrahesu madhyamam. 
4. Op. cit, IV. 13. 





B cA pie Chailadhiva-surajiva-sahopapativeémanam eximannam na bhok 
tavyam....Yajpiavalkya L 164 et. seq. 


6. Ibid. I. 33. 
7. Ibid. I. 170-78. 
8. Ibid IX. 2. 
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ment, the Vaigya regiment and the regiment consisting of soldiers of the 
&üdra community. Kautilya raises the question :— whi of these regiments 
should be considered imprimis’? The early teachers of polity consider’ the 
brahmin regiment to be most supreme, inasmuch as it is the bravest of the 
various regiments. But Kautilya does not agree with them. He knew that 
Brahmins are liable to be more easily won over by enemies by prostration 
than the others, He, therefore, places no confidence in the Brahmin soldiers 
and only undervalues them.* 

In the Smrtis of Manu and Yàjfiavalkya, we find no mention of the 
embracing of the military profession by the priestly class. The sole duty 
of the Brahmin house-holder consists in his performance of rites enjoined 
by ruti and Smyti, The Brahmins, says Yajriavalkya, must approach kings 
only for welfare and safety, not for taking up Service. 

Servitude, according to the Smrtikaras, is forbidden to Brahmins. It 
is the profession only of the Sidra. As for a Brahmin, his profession is 
essentially priestly in character. Manu allows Brahmins to take up arms on 
certain occasions, but on all those occasions a Brahmin can wield a weapon 
only in the defensive ; it may be either to defend himself against dversary 
or to save a woman or a priest from an enemy. On no occasion can a brahmin 
wield a weapon in offence except it be in a war which is waged for a just 
cause * These are the only occasions when a brahmin can take up arms. 
Apart from this, it is difficult to find a context in the Smrtis where . 
ment in the army is mentioned as an alternative profession of the priestly 
Brahmin community. 

We, therefore, see that the Arthasastra of Kautilya on the one hand, 
and the Smrtis of Manu and Yajfiavalkya on the other, represent two types 
of society which differ from each other to a considerable extent." While 
divorce was an impossibility to followers of the Smrtis, the Arthasasira of 
Kautilya makes allowances for it. While remarriage of men was a common 
affair, the Smrtikáras do not give the same privilege to women, and this 
Kautilya does allow. What appeared immoral to the religious-minded Smrti- 
kāras appears just and reasonable to legislators like Kautilya. It is this differ- 








1. 'Brühmaga ksatriva-vaiiya-Südra-sainyanàm tejabpradhànyat 
pürvàm pürvam éreyah sannahayitum’. Op. cit. p. 345. 

2. Lec. ctl. 

3. 'Upeyádiivaram calva yogaksemürthasiddhaye.—Yajsavakya I. 100. 

Commenting on this Vijfiinefvara says ° Upeyadityanena sevàm pratisedhayati ; 
Vetanagrahagenajfakaranam seva, tasyah Svavyttitvena nigedhat.'—p. 29 ( Venkates- 
wara Press edition.) 

d. Manu VIII. 348 et. seq. 

5. 'Daksipánaáca samgare '—Manms VIIL 349 ie, a Brahmin may wield a wea- 
pon to get back the Daksipà stolen from him by his enemy. 

6. This might probably be the reason why the Arthaéastra is treated with deri- 
sion and contempt by Bana in his Kédambari (‘Kim va tesim sürpratam yesüm 
atinrsuisapray padetanirghmam Kaufilyasastram pram&pam p. 109 Bombay edn.) 
and Dapdin in his Dasakumaürcarila ( Adhisva távaddandanitim..IL 8.) 
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ened in temperament that makes the Smitikaras and Kautilya give mutually 
opposite views regarding adult-marriage and the marriage of a Südra woman 
by a Brahmin. The Smytikaras, religious-minded as they were, idered 
every activity on earth as having a spiritual aim. To them, life was a re- 
ligious pilgrimage and every act in it, a religious function. Marriage was 
not an exception to this rule. Hence, they considered it not merely as a means 
to prevent evil that was otherwise inevitable, not merely as the necessary 
weapon to fight out immorality that was otherwise possible, not merely as 
a concession to human weakness, but as a spiritual function which not only 
served to save the man and woman from the otherwise inevitable immorality 
but also helped the parents of the bride and bride-groom to attain the Summum 
bonum of human existence. Perhaps the greatest gift that a man can boast 
of, is his daughter to a worthy man and this act brings him the highest benefit 
that he can ever desire. It brings him Heaven, which is otherwise very diffi- 
cult to attain. 

Therefore, we see that, to the Smrtiküras, marriage is a spiritual function, 
not a mere secular activity. Naturally, they formulated stringent laws regulat- 
ing it. They felt that any violation of these laws was condemnable. They al- 
lowed exceptions but at the same time never allowed spirituality to these excep- 
tions. In their opinion, only that marriage is sacred which obeys verbatim the 
prescribed laws. The other kinds which come as exceptions have no spritual 
value. Hence they looked upon the marriage of a Südra woman by a brahmin 
and the adult-marriage of girls as exceptions to the general rule and as devoid 
of all spiritual value. These were practised not encouraged, tolerated but 
never applauded. But a minister of the state and preserver of law and 
order like Kautilya, would find it very hard to make any difference between 
the various kinds of marriage. Any kind of marriage which would serve as 
a preventive to licence and immorality and which would not bring displeasure 
to any of the parties concerned in it, is desirable and appealing to a legis- 
lator. And it is this view that is responsible for Kautilya's tolerant attitude 
towards the adult-marriage of girls and the marriage of a Sudra woman by 
a brahmin. 

We have also seen that customs like drinking of liquor and embracing 
of the military profession by the brahmins was the predominant feature of 
Mauryan India, and that in the Smrti period these customs seem to be either 

discouraged or not in much vogue 

There now rises up an interesting question : Are we to suppose that the 
customs referred to in the Smrtis are ancient and that in the Artha£astra their 
practice was discontinued and discouraged ? Or, should we infer that the 
customs depicted in the Arthasdstra indicate their earlier age and that in 
the Smrti period the practice of these was condemned and prohibited ? 

The former supposition is inadmissible, for the Smrtis even now continue 
to be the sole authority for all our customs, religious or social. Moreover, we 
lack evidence to assert that the customs laid down by the Smrtis were dis- 
continued in the Mauryan period but were resumed later on. 
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We are, therefore, bound to accept the alternative that the Smrtis find 
fault with the Mauryan customs and consequently try to regulate the people 
by prescribing the right type of social customs. Our supposition seems to be 
supported by another fact, Even a cursory student of the marriage-hymn of the 
Reveda' knows that adult-marriage was not merely allowed in vedic times, 
but was the only kind of marriage that was known. A study of the funeral 
hymns shows that Sati, the atrocious custom that has been praised by the 
Smytis, was never practised in vedic India The widow lies by the side of 
her dead husband for a moment, only to get up subsequently. She is asked 
‘to come unto the world of life’ and this may perhaps mean that she was al- 
lowed to marry afterwards if she desired. Widow-marriage is prohibited and 
Sati is extolled in the Smrtis. But the vedic custom was exactly the opposite. 
So also while the Smrtis treat of adult-marriage as an anomaly, by no means 
sacred, in vedic India, girls were married only after they were fit for consum- 
mation. In the epic period also, we find that the marriage of girls after 
puberty was a prevalent custom. We may, therefore, possibly infer that 
the people in Mauryan India approved of and continued the practices of 
vedic times, and that the Smytikaras did not approve of them and consequent- 
ly discontinued their practice. 

A point of chronology has now been raised. We have now to accept that 
the Smrtis are later in age than the Arthaśāstra of Kautilya. In raising this 
proposition, I trust I shall be but alluding to a point, long back raised and 
convincingly proved by my revered guru, Mahāmahopādhyāya Dr. R. 
SHAMASASTRY, in his learned preface‘ to his translation of the Arthaéastra of 
Kautilya. 





RV. X. 85. 21-22. 

RV. X. 18.8. 

Epic India—C. V. VAIDYA pp. 88-9]. 
4. Preface pp. XV to XVIII. 
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MISCELLANEA 
A NOTE ON THE IA OFFICE PLATE OF DEVASENA 


In the last June number of this Journal Dr. H. N. RANDLE has published 
an interesting article on the India Office plate of the Vakiitaka Maharaja Devasena, 
I write this note to throw further light on some matters discussed by Dr. RANDLE. 

In note 1 on page 177 Dr. RANDLE says that the Ramtek plate registered in 
HiRALAL's Inscriptions of the C. P. and Berar is unfortunately not described. He 
has not, evidently, seen my article entitled ‘An odd Copper-plate of the Valataka 
King Pravarasena II" published in the Nagpur University Journal, No. 3 (1937) 
The article is accompanied by fascimiles of the two sides of the plate. The original 
plate is now lost. It was discovered together with three or four other plates by 
some contractors while digging for manganese at Mansar near R&mtek. The con- 
tractors divided the plates among themselves. After some of them had left the 
province, the news of the discovery reached Mr. G. P. Dick, Barrister-at-Law, who 
could, thereafter, secure only one of the plates. This plate too was subsequently 
lost when Mr. Dick had to leave hurriedly for England owing to illness. Only the 

$ of its two sides, which were taken at the time, were in the possession 
of the late Dr. HIRALAL who kindly placed them at my disposal for publication. 
The aforementioned facsimiles are prepared from those photographs 

Like other Vikataka records this inscription also is written in Sanskrit and in 
box-headed characters. As the first two or three plates! are not forthcoming, all 
details about the grant such as the donor, the donee, the land or the village granted 
etc, are lost. But as the characters resemble those of the Patna Museum and other 
grants of Pravarasena II, this grant also was probably made by the same king. 
The extant portion oí the inscription records the purpose and conditions of the 
grant and the immunities allowed to the donee. The opening words clearly state 
that the grant was made for the increase of the religious merit, life, strength and 
prosperity of the donor. This statement clearly shows that this plate could not 
have belonged to the same set as the Patna Museum plates which records a grant 
made by Pravarasena II for the increase of the religious merit etc. of his mother 
In fact I have ascertained from inquiries that the latter plate was discovered in about 
1919, while digging for the foundation of the bungalow ( or one of its outhouses ) 
of the District Superintendent of Police at Balaghat. I have shown elsewhere? 
that some of the villages mentioned in the Patna Museum plate can be satisfactorily 
identified in the vicinity of Balàghát. 

if ina, Pravarapura, Padmapura and 


Vütsyagulma were capitals of the Vikitakas That Nandivardhana was an 
early capital of the Vikitakas was first suggested by me in my article on the 
unfinished Vakgitaka plate from Drug. That suggestion is now corroborated by a 
set of plates of Pravarsena II, recently discovered at Belora in the Wardha District, 
which I am editing in the Epigraphia Indica, Like the Poona plates of Prabhávati 
gupta these plates also were issued from Nandivardhana and there is no indication 





L The Ràmtek plate is the penultimate plate of its set. plate 
have contained the usual benedictive and imprecatory verses I e — 


2. Dr. HIRALAL thought that the two plates belonged to the same set. He 
has not, however, СГУ eee и ва тже See his Inscriptions in C. P. and 
| p. 
у article ' Epigraphie Notes—IT' in the Nagpur University Journal, 


ol. XXII, pp, 207 ff 
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in them that the place was only a site of the royal camp. Nandivardhana, there- 
fore, clearly appears to have been the Vikitaka capital before the foundation of 
Pravarapura. There is no doubt that this Nandivardhana is identical with the 
Nandivardhana from which Bhavadattavarman's? Rddhapura (Rithpur) plates! 
were issued. And the conclusion is irresistible that Bhavadattavarman of the Nala 
dynasty occupied for some time a portion of Vidarbha. This place is now called Nand- 
ardhan or Nagardhan which is situated near Ramtek in the Nagpur District." 
Pravarapura is mentioned as the place of issue in three* out of the five complete 
grants of Pravarasena II that have been published so far. It was evidently found 
ed by that king who named it after himself and made it his capital. Like Nandi- 
vardhana and Pravarapura, Padmapura also seems to have once been the capital 
of the Vakitakas. The Drug plate was intended to be issued from Padmapura and 
it is noteworthy that no word like vdsaka is added to it in that inscription, which 
plainly indicates that it was not a temporary site of the royal camp. In my article 
on the Drug plate I have put forward the suggestion that the seat of government 
was shifted to Padmapura during the reign of Prithivishena II and his father 
Narendrasena when a portion of the Vakataka kingdom was occupied by the Nalas.® 
Prithivishega II finally succeeded in driving out the Nalas and even in devastating 
their capital Puskari as stated in the Podágadh inscription! 

Vátsyagulma or Vatsagulma, as the name is spelt elsewhere, was the last capital 
of the Vakitakas, It seems to have attained great importance in course of time ; 
for it gave its name to a particular style. In the opening verse of his Prakrit play 
Aarpuramaiijari, Rajasekhara mentions Vacchomi ( which is plainly derived from 
the Sanskrit Vatsyagulmi) as a rifí together with the Máàgadhi and the Pancali. 
Vacchomi is clearly identical with Vaidarbhi. The latter name is derived from the 
country of Vidarbha and the former from its capital Vacchoma (Vatsagulma). Dr. 
RANDLE has shown by reference to the Kamasiitra that the Vatsagulma country 
was situated in the South and that it corresponds to the Vakataka kingdom 
Кајабекһага also tells us in his Karpüramanjari that Vacchoma was situated in the 
Daksinape This Prakrit play has for its plot the marriage of Karpüramafi 
jari, the princess of Vacchoma, with Candapala who was probably intended to re- 
present the Pratihara king, Mahipala, of Kanauj!* The Princess seems to have 
been an adopted daughter: of the contemporary Ristrakiita king and was staying 
at Vacchoma ( Vatsagulma ), the capital of Vidarbha. The importance of Vatsa- 
gulma as a centre of culture is suggested by Rájasekhara in his rhetorical work, 
Kevyamimamsé also. In the third adhydya of this work Rijasekhara states that 
the mythical Kavyapuruga married the Sáhityavidyá at Vatsagulma in Vidarbha 








5. The name of 
ttavarman in Rddhap 





this king of the Nala dynasty appears by mistake as Bhava- 
ttavarm: dhapura plat, It appears in the correct form in the Podügadh 
Inscription T 7 ja peat on the Eod coins mr discovered in tne 
Bastar State, n оц ae the Numismat ү of India, N RS | 

6. Е, 1. ХІХ, 102. ‘The difference between N&ndivardhana and Nandivard- 
hana Е N DE no nk |, 

8. Viz., in the Cammak, Dudia and Pattan plates. 

9. Ibid., XXIL 212. раро pt 

1L eg най} ( Harward 

ГЕСЕ püramasjari ( ward Oriental Series ed.), Р. 26. while 

Lic LANMAN thinks that he was ruling in the Deccan (ibid. p. 213), whil 
Sten Konow identifies him with Mahendrapála of Kanauj (Des Imdische Drama. 
p. A For the reasons on which my view is based, see I.A, LXII, 201 ff. and 
Peek C memoretion Volume, pp. 362 f. hir 

CN їс} sa cormpt ш Ша кийно. ion. The Nirnayasigara M EE 
Me the eet which would make the princess a aughte hter of the Kuntala king 
Harpa capital of Kuntala in those days was Màn à, not Vatsagulma. The 
Harward ed., has tehit ahar आफ लय क kimida duhida tti vuccámi which LAN- 
MAN translates as ‘ They call me by way of joke (?) their bought daughter.’ 
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which is the pleasure-resort of the god of love.!* Vatsaguima was evidently known 
as a centre of learning and culture in the time of. R&jasekhara. 

This Vatsagulma is identical with Vá&im or Básim, the chief town of the Basim 
гаша of the Akola District in Berar. This place is now regarded as a holy 
ksetra and there are said to be as many as 108 Jirthes in it, associated with differ 
ent gods and sages. This place-name is variously derived. The Jayomangalā a 
commentary of the Kamasutra states that Vatsa and Gulma were two uterine 
brothers and princes of Daksinipatha. The country settled by them came to be 
known as Vitsagulmakais The local Mahütmya gives an altogether different 
derivation. It states that Vatsa was a sage who by his very severe austerities made 
an assemblage ( gulma ) of gods come down to and settle in the vicinity of his 
hermitage. The place since then came to be known as Vatsagulma.™ 

The India Office plate was intended to record the grant of the village 
Yappajja (?) situated in the Nangara-kafaka on the northern road (Uttara-mérga). 
Yappajja, but if Nāħgara 15 а mistake for Mangara, the place may be identical 
with Mangrul!® (ancient Mangarpura, the head-quarters of a taluka of the same 
name in the Akola District. It lies about 25 miles north by east of Basim, on the 
high road which connects Básim with Kārañjā. It was therefore situated on the 
northern road ( Uttara-màárga ) as stated in the inscription. 

Finally, I would suggest the reading sanfera (for santaka) in place of sannara. 
We occasionally come across the looped ¢ in Vakajaka records. There are several 
instances of it the recently discovered Belo plates of Pravarasena II, mentioned 
above. Sacarantaka is clearly a mistake for sanicarantaka | properly Saficarantah ), 
which corresponds to the expression ajid-saricart usually met with in Vakataka 
grants.!* 

Nagpur. V. V. MIRASHL 


DR. GHOSH ON PANINI AND THE RK-PRATISAKHYA 


In New Indian Antiquary, Vol. II, pp. 59-61, Dr. Batakrishna GHosH has kindly 
taken note of my article. "Pamimi & the Rk-Praütisakhya" (NIA, VoL I, pp. 
450-59 ) and discussed some of the points raised by me. The main theme of my 
article was to examine in detail the scholastic discussion between Dr. GHOSH and 
Dr. THIEME on the above subject and put forth my views as to the validity and 
conclusiveness of their arguments and conclusions. Fortunately, both the scholars 
have, by now, expressed their views on my article (GnosH ; NIA, Vol. II, pp. 





elgg с аш 

14. С. O. S. ed. (,1916 ), p. 10. ue 

15. Kümasülra (Nirpayaságara ed.) p. 2X The Brhatkathá also mentions 
Vatsa and Gulma who were sons of a Brahmaga and maternal uncles of Gupādhya ; 
but it does not state that they founded a city named Vatsagulma. See Brhatkathà- 
manjari, 1, 3, 4 and Kathdsaritsagara, I, 6, 9. 

16. Akola District Gazetteer, pp. 322 ff. 

17. As shown by Dr. RANDLE, the inscription contains numerous errors of 
oho s . Such a mistake is not, therefore, unlikely 

| hi place is also called Mangrul Pir. Since this note was sent to the 
pe e eh ки 1500 polin coins of several sitavahana kings has 


19. Sasarantaka has no connection with santaka. The word is clearly the 
same as samcaramiaks which is met with in the earlier Prakrit grants of the Pal- 
lavas. ae cela anne vi ca amhapesana-appayulte samcaramtaka-bhada-manusána in the 
Tira Jli of Sivaskandavarman, E. IL, 1, 5, and compare the expression 

sarvvadhy “टन 1-5ásama- sasicartma] the Mangalur Sanskrit grant of the 
Pallava king Sihavarman, J. A, V, 155. Samwcarantcka refers to officers and ser- 
vants touring in the districts by royal command. 
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39-61: THIEME: IC, Vol V, pp. 363-66). But while Dr. THIEME feels " com. 
pelled to accept my view-point in every essential detail (Ibid p. 366) and reserves 
for future "a discussion of those delicate points on which he differs from me "Dr. 
GHOSH has confined himself to a few salient points in his discussion of my views 
and has kept silent on other issues wherein I have taken exception to his erroneous 
views and mis-statements. I may be permitted to regard his silence as an illustra 
tion of Maunam Svikara-laksanam. In the present note I shall, therefore, refer only 
to those points which have been learnedly discussed by Dr, GHOSH. E 

In his previous article, Dr. GHosH " particularly stressed the rhythm of a verse- 
foot in Nodéttesvaritodayam"” ( Pan. VIILiv-67 ) and expressly stated that “ the 
burden of his whole argument ( about Pápini's borrowing from the Rk-Pratisakhya ) 
hinges on the metrical nature of the sūtra", But in the last note he argues " that 
the metrical rhythm Plus the term Udaya plus the anomalous (?) grammatical con- 
struction might together constitute the positive proof", This clearly shows that he 
is no longer enamoured of the ‘ metrical rhythm’ as the weightiest argument. It 
may be ( and to my knowledge it is) true that none before Dr, GHOSH had detected 
the metrical rhythm in the sire, but the discovery’ does not help the matter much. 
As pointed out by me before, the three parts of the arguments, viz., metrical rhythm, 
the use of the word Udaya and anomalous grammatical construction, considered 
independently lead to no sure conclusion. It is, therefore, natural to expect from 
Dr. GHOSH conclusive and sound arguments and not mere “concurrent possibilities 

About the meaning of the word, Anérsa, Dr. Сновн {a astonished to see my 
quoting the passages from the Kasiké and Bilamanorams to show that the word 
Anérsa means Pada-patha. But he has missed the real purpose of my doing so. It 
was merely to indicate that Dr. GHosH was not the first scholar to interpret 





Pan. Li-16 with reference to Sákalya's Padapatha (as implied in his statement on 
p. 390, vol. IV of Indian Culture). I never contended that the word does not mean 
Padapatha ; on the other hand I quoted the above commentators to show clearly that 
Sákalya's Padapütha was not understood as falling outside the scope of Pan. I-i-16. 
The real question was and is whether the word, according to Panini, meant Pada- 
patha and Padapatha only. For deciding this question we should refer to the use 
of the word in Pre-Paninian and Paninian times. So far as P. is concerned, let it 
be clearly understood that he does not regard it as a *-chnical for Padapátha, 
as Dr. GHOSH emphatically asserts, I humbly refer Dr. GHosH to Pág. ( IV-1-78 ), 
wherein the word has been used to signify “ something else than the Padapátha". I 
mmy also refer to the non-technical use of the secondary formation from the word, 
vir, Anürseya, occurring in the Atharva-Veda (11-1-33). It is, therefore, correct to 
say that in Pan. | 1-1-16 ), Panini is not using the word in a technical sense ( Pada- 
patha only). Panini uses the word in the simple sense, viz., non-vedic, which, of 
Course, as understood by the Paniniyas includes Padapáütha also. If we accept Dr. 
GHOSH's view that the word means Padapétha only, the counter-examples in the 
Kāśikā on Pin Ii-16 would be qute unwarranted. The phrase Gav-ity-ayam-dha 
is not taken obviously from Sakalya’s Padapaitha. How can this phrase be then cited 
aa a counter-example ( Praty-Udaharena) of the word Sambuddhau in the sūtra 
(ie. as the possible example of the sutra if the word Sambuddhau were dropped 
‘from Pip. I-i-16? Dr. GHoss is not prepared to accept the proposition that the 
term 'anárga' in P&p. L-i-16 refers to the non-vedic language in , for the simple 
reason that in that case his contention of Pipini's borrowing from the Rk-Pratiéakh ya 


Dr. GHOSH has charged me with " having not observed a difference between a 
final O in general and that of Vocative so far as Sandhi-contraction is concerned " 
and takes pains to demonstrate the same. But all his trouble is uncalled for and 
Panini deals with both the kinds of cases—with final O in general and Vocative O in 
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relation to ifj, This does not suggest that there is no difference in their treatment. 
My contention was that we have no reason to suppose that Panini should not and 
could not have dealt with the non-contractibility of the Vocative О in relation to itt, 
for I don't agree with Dr. GHosH that Panini had no personal knowledge of Pada- 
patha and that he had no business to dabble with the niles of Sandhi observed in 

Padapáütha. There is, therefore, no justification for narrowing down arbitrarily the 
sphere of his work. Panini’s is a well-planned and comprehensive grammar and 
naturally therefore he deals with the cases of Vocative © in relation to iti as well as 
those of final O. It may be borne in mind that Panini’s treatment of the subject is 
just the same as warranted by the actual usage in the language. If, in Sákalya's 
Padapitha the vocative @ remains unjoined in Sandhi with the following Iti, it is 
provided for in the siitra ( I-i-16), while the cases oí final O, which are joined in 
Sandhi, are provided for by the sütras ( VLi-78, VLi-109 ). Exceptions to the 
above rules in the prose Mantras and in the metrical mantras are provided for in the 
giitras ( VI-i-117 ff; VI-i-115-6) respectively. There could be no better, and yet 
st the same time brief, treatment. But Dr. GHOSH, anxious to find defects in 
Pinini's treatment, quotes three (3) cases from the Taittiriva Samhita and asserts 
that they are not covered by Panini. [ may point out that Pápini's plan has not 
left the above 3 cases unattended. The first two examples, cited by Dr. GHOSH, 
süno asi ( TS, 1-3-14-7 ) end Pito ā ( TS. 5-7-2-4 ) are not joined in Sandhi, because 
—as occurring, in the body of a metrical mantra (Sa mo mayobhü pito à visasva 
апа кайта hi siino asy-admasadma)—they are covered by Pan. (VI-i-115). Dr 
GHosH's third example Satakrato'm. (TS 2-5-12-15) occurs in a prose mantra and 
therefore the general rule (VI-i-109) prevails and Sandhi is made. I wonder 
how the strict and careful application of (Pap. VI-i-115). to the above examples 
escaped Dr. GHosH’s vigilant notice. 

Before I pass on to other topics, I may allude to two statements made in 
this connection in his note by Dr. GHOSH. He thinks that Patafijali misunderstood 
Pág. Li-115, for the example given by him, dbo ili is from Padapatha. If Dr. 
GHosH had read further the remarks of Patafijali on the same sütras, he would havz 
clearly seen that Patanjali did not regard the sütra applicable to Padapátha only 
(vide ada'bhurat, given as an example of the Vartika Oleiea vipratisedhah) on 
the same sutra. In fact, Patahjali takes the sūtra as enjoining the particle O to be 
unchangeable in general And this is in full conformity with the state of things. 
But the difficulty of Dr. GHOSH is that he does not like Panini or his commentator 
to refer to Padapátha, which according to him is reserved for the author of the 
Rk-Pratiéakhya, The other statement of Dr. GHOSH open to objection is that he 
thinks that cases of real non-sandhi are dealt with by P. in VI-i-115 ff, where the 
word is prakrtyd and not pragrhya. According to Dr, GHOSH, the pragrhya cases 
should belong to Padapátha only. But the Paninian scheme does not justify the 
above assumption. Does Dr. GHOSH mean to say that the pragrhya cases ( provided 
for in Pan. I-i-11-12 ; 15) occur in Padapatha only and not in the general literature ? 

About the ‘ingenious’ suggestion regarding Pan. VI-i-27, Dr. GHOSH says with- 
out giving reasons that he is still unconvinced. This, of course, I cannot help. But 
when he further asserts that, in case the sūtra ( VLi-127 ) is split into parta, 
the particle ca would not be redundant, but would serve the purpose of connecting 
the two parts and quotes an analogous case of Pin. VII-ii-98, I must say that he 
has missed my argument. In Pap. (VII-i-38) the particle ca is really amukar- 
sanarika of the word cka-vacane which otherwise would not be obtained, for the 
following of a pratyaya or an uttarapada does not necessarily imply the eka-vacanatva 
of the preceding Yusmad and Asmad. But in the present case (VII-i-127), the 
state of things is different. Here the very fact that the long vowels i, ü, etc. are 
shortened before a dissimilar vowel, clearly implies that no further yean-sandhi should 
take place (Hrasva-vidhi-sámarthyat na svarasandhih), Hence there is no neces- 
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sity of assigning pragrhyatva to the examples of Dr, GHosH’s second part of the 
sutra and the particle ca would therefore remain redundant. 

Regarding his novel theory that in a Pan. rule the name of an Acarya invariably 
comes in the end, I have shown in my last article that no such principle can be de- 
duced from the order of words in the Astadhydyi and finally quoted the sütra (III- 
iv-111) as going against Dr. GHosH's theory. In reply, Dr. GHOSH says that he was 
not oblivious of that sūtra and consideras the word era in (IIL-iv-111) as truly re- 
dundant. As Dr. GHOSH disregards my reference іо Patañjali (on Pan. IILiv-110), 
where the significance of eva has been indicated, I can't decide whether he remains 
unconvinced by the argument or has missed the point as in the above case of ca. 
The latter is, indeed, the case with his another statement in which he still persists 
to regard Syell akuruta (TS 5-5-8) and mithumi abhavan ( thid, 5-5-5) as the 
known examples of Dr. GHOsH's first part of the sütra ( VI-I-I27 ). The facts are 
quite simple and clear. As the first part of the sütra records the opinion of Sákalya, 
its examples should, according to Dr. GHosH, be given from Sakalya's work ( Pada- 
patha) as in the case of other Pan. Sütras quoting Sákalya. The examples from the 
TS. would be, according to him, unwarranted and irrelevant. As regards the Usah 
un problem, Dr. GHOSH is ‘mystified to see that I discussed only that side of pro- 
blem which may be turned to support my theory and completely ignored the rest. 
But how am I to convince him that I have no theory to advance. I was concerned 
with examining his mistatements on the uiiah iit problem. Dr. GHOSH had stated 
(IC, Vol IV pp. 394.95) that Sandhi in avedv-imdra and its absence in bhà и- 
omsave cannot be explained by Pan. On this, I pointed out the Pap. siitras 
( VIII-iii-33 and Li-14 ), which fully cover the above examples. But instead of 
admitting the cogency of my reply, he insists to remain unconvinced. As regards 
his reasons for remaining unconvinced, he has none to offer with reference to bhà u- 
amare, and about avedv-indra he gives an illuminating (?) reason that the sütra 
( VITI-iii-33 ) is an optional rule. What a good reason ! 

As regards the last paragraph of Dr. GHosH's note, I can't help wishing that | 
would rather like to remain ununderstood "as to what I intended to convey" than 
to be misunderstood. For, the misunderstanding of my remarks seems to have ex- 
asparated Dr. GHosH and induced him to take pains to explain in detail an ‘obvious’ 
thing, viz. contraction or non-contraction in Samhita has nothing to do with pragrh- 
yatva. I pray Dr. GHOSH to re-read the last paragraph of my article before attri- 
buting to me the views I did not expresa My view-point in brief was this that 
if P. had before him the present redaction of the written Sarnhità text, it was within 
the scope of his work to account for the cases of non-sandhi as found in written 
Sarhhita text. It is a different question whether the Sandhi allowed in Samhita text 
has to be actually resolved or not metri causa in recitation, what P. was 
with is that the cases of Sandhi or non-Sandhi as occurring in the written Samhita 
text should be covered by his rules. I have above referred to the sütra ( VI-i-115 ) 
which explains the non-sandhi of final O in '"hundreds' of the written Sarhhita text 
cases. P. was therefore, quite justified in taking the cases of non-sandhi in Gawn 
edhisritah ( RV. IX 12-3) and tani Ttvaye (Rv. X-183-2) into account (vide the 
sūtra I-i-19). This sūtra is not put in the section of prakriyā ( Pan. VI-i-115, ff.). 
P. puts it purposely in the pragrhya section ( Pap. Li-11 ff.) in order to give it an 
additional significance of indicating the peculiar treatment of its examples in the 
Padapatha. This is the rationale of the traditional interpretation, which does not 
permit the anuvriti of the phrase Sükalyasya itew anürge in the sūtra. If Dr. 
GHOSH had his say in the matter, he would drag back the above phrase even in 
Pain. I-i-11-115 also, for there also the vowel declared to be pragrhya is followed by 
iti in the Padapátha. 

Before taking leave of Dr. GHOSH, let me make it clear that it is far from us— 
the Paniniyas—and as a matter of fact from Acirya Pinini himseli—to claim in- 


fallibility and omniscience for Paninian Grammar, What we insist on is that we 
should make every honest effort to study closely Panini and his commentators before 
rushing to a hasty conclusion. For we believe that, despite a very valuable and solid 
work done in the sphere of Sanskrit Grammar, there is still much in Panini which 
has escaped the attention of modern scholars, and a patient and sympathetic study 
of P. would reveal things unknown so far. It is, therefore, a matter of rerget that 
such a veteran Philologist as Dr. GHosH—whose opinions are entitled to our great 
respect—should indulge in such cheap and undignified remarks as ‘Panini copied 
mechanically without understanding’, that ‘he had no personal knowledge of Pada- 
patha’, and that ‘he had no business to deal with Padapatha. 


fa व्याकरणं प्रोक्तं तस्मै पाणिनये नमः.” 


Nagpur. 
S. P. CHATURVED. 


MADHUSUDANANANDA 


Dr. V. RAGHAVAN in his note under the above caption in NIA. io. 1. 743-50 
refers to my statement in the ABORI 9. 321 that one of the two verses in Rapiadm 
pratibodhah referring to the rule of the Marathas in Maharastra is an interpolation 
in the only available Ms. of that work at the Mss. Library at the BORI., Poona 
and asks whether it is not likely that the other verse therein referring to the killing 
of the Mahomedans at Delhi by the Marathas may also be an interpolation. Then 
in the last paragraph the learned doctor relying on certain data puts forth a theory 
that the author of the said work, might have composed it about the beginning 
of the 14th century. 

2. It is very unsafe to determine the date of a work positively from internal 
evidence only when only one Ms. thereof is available and when the copyist is 
found to have copied out verses indiscriminately and left scores of them unn 
without mentioning the reason for doing so. I however proceed to consider the 
above theory on assuming that all the unnumbered verses were interpolated by the 
copyist in order to fill in what seemed to him gaps in the original before him or to 
supplement an argument of the author. 

3. That theory would be acceptable only if the verse containing the said 
reference to the killing of the Mahomedans at Delhi by the Marathas is an inter- 
polated one. I regret to find from the jottings made by me when I wrote the above 
“ Reply to Criticisms” that it is not so. As stated already the Ms. consists of three 
parts named (1) Pamücamakára-vivaranam.—Pürvürdham (2) Pasticamaküra-vivara- 
nanm-Uttarürdham and (3) Rajiam-pratibodhakam-prakaranam-Uttardrdham, The 
verse Indraprasthe mahamleccah &c., has been distinctly numbered 70 in the first part 
whereas the verse Maharastreca rüjanyüh &c. which I put down as an interpolation 
occurs in the third part, between verses numbered 16 and 17 and has no number 
assigned to it in the Ms. 

4. On the other hand there are distinct quotations from the Райсайай by 
name made in the first part at two places. The first quotation has been assigned 

29 but others quoted after No, 206 have not been assigned any numbers. If 
these quotations formed part of the Pavicemakara-viverenam of Madhusiidarginanda, 
the above theory of Dr. RAGAVAN becomes unacceptable since Bharatitirtha and 
Vidyaranya did not live prior to the beginning of the 14th century. Even if the 
unnumbered verses from the Pafcadasi may be brushed aside as interpolations 
the numbered one cannot. I therefore believe that this evidence is definitely 
against the plausibility of the said theory 
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5. If Dr. RAGHAVAN is of opinion that this is not conclusive evidence and 
is keen on ascertaining the date of the Paticamatara-vivaranam and Rdjadm prati- 
bedkah from internal data he can do so on taking into consideration the following 
facts which appear from my jottings namely : 
l. The chewing of tobacco as a vice of his time is referred to by the author in 
І. 188. 

2. The use guns (Lohayantras) in war in place of Astras and Sastras is con- 
demned in an unumbered verse at p. 8 

3. The levying of taxes by a Mahomedan king of the place, where the author 
lived, even on endowments. made by former kings to Brahmans and 
I. 66-119 to be fraught with very dire consequences, if not immediate, 
at least remote. J i 

4, Besides the JDevisükta, Bhagavad-gitü, Manu, Daksa, Parāśara, Yājña- 
valkva and Narada Smytis, Ramayana, Santiparva of the Mbh., Bhage- 
wata, Brahma, and Aditya Puranas, Hathayogadipikad (said to be work of 
Kardama) Yogevdsisfha, and Nitiiataka which are decidedly of dates 
earlier than the 13th century, thé Ms. contains quotations from the 
following works distinctly named, namely : 
l. Gorakga-vacanam I. 3 
2. Kaularmava I. 5 
3. Ydpivalkya (Advaite) I. 9. 
4. Siva (Rasarmave) L 11 to 23, 
5. Révenatantraséra T. 24, 27. 
6. Раясайай L 29, 206. 
7. Vibhisamatantra, I. 33. 
है, Laghusaubhügya-latika. I. 48. 215. 
9. Nandendra Yatikayastha-samvada I. 73. 
10. Nendendra Prthivipati-samvdda. I. 76. 
ll. Satyakima. I. 97 
12. Dailütraya. L 190. 
13. Dwijayavana-samvüda. p. 20 
14. Prthividharácarya's Vastupujapaddhati, taken from the Candi- 

batha in the Vayupurana. pp. 23, 27. 

15. Prabodhacandroódaya p. 46. 


Ahmedabad, 








P. C. DIVANJT 


SRI RAGHAVENDRA SVAMIN 
है RAGHAVENDRA SVAMIN (TIRTHA) 1623-71. 


Es 


E 2 By | 
- B. N; KRISHNAMURTI SARMA. 


Rághavendra Tirtha ranks a5 one of the memorahle Saints of the 
Madhva calendar. After Vijayindra Tirtha, he is the most influential com- 
mentator and authoritative exponent of the school of Madhvacirya. To 
this day his memory is loved and cherished with respect by the followers of 
Madhva to whatever Mutt they belong . 

For a full and contemporary account of his life and career, we are in- 
debted to his nephew Nüráyapa, whose Rdghavendra-Vijaya is a fine poetic 
account in ten cantos, packed with historical information. (2) The Guru- 
gunastave? of Vadindra, throws much welcome light on the contemporaries 
of Raghavendra in the realm of letters as well as on his literary activities. 
(3) This is supplemented by valuable references to writers of rival schools, 
in the works of Raghavendra himself. 


Date 


According to the Mutt lists, Raghavendra was on the pitha from 1624-71. 
His predecessor, Suddhindra Tirtha was a contemporary of Raghunitha 
Nayaka (1614-33) of Tanjore” And Raghavendra himself was a contem- 
porary of the last of the Nayaka of Tanjore : Vijayaraghava (1633-73). 

Nariyana tells us in his biography that early in his life ie. before he 
became a Pontiff, Raghavendra (then Venkatangtha), did, on one occa- 
sion, win the admiration of the famous scholar Yajfianfirayana Diksita‘ of 
the Tanjore Court when he came out successful in a disputation with a cele- 
brated scholar at the court who had commented upon the Sulba-Sütras; and 
again later when he vanquished his opponents in a disputation over the term 
kükatüliya^ and the question. taptamudrankana. 

1. Ed. by 5. Subba RAU, Nimayasagar Press, Bombay, 1898. 

2. Published in the 5.M. (Belgaum, 1923). 

3. Raghavendra-Vijaya, ii, 53. 

4. He was the son of Govinda Dikgita who was minister to Acyutappa and 
Raghunütha Nüyaka and translated the Paneanadamahatmya in 1605. He may be 
taken to have flourished between 1615-45. Yajnanaráyaga was the author of 
Sahityaratnakara. 

5, The formation of this term was frequently debated. Vide Kakatdliyavadartha 
of Vaficesvara son oí Narasmha (HZ IL 144) Cafalegus, III. 19 and (OPP. IL. 
6649) i, 89 


wà 
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Two verses relating to these incidents have been cited from Na&riyana’s 

work, in the Seurces of Vijayanagar Hislory : 
£ तज्नापुर्यामन्यदा शुल्बसूत्र व्याल्यातारं यायजूक यजन्तम्‌ | 

राज्ञों विद्वान्यज्ञनारायणेज्याश्ीलोत्तंस: ते ननन्दातिमात्रम्‌ ॥ 

काळेनात्त्मिन्‌, काकतालीयशब्दे जेतारं तं वावदूकान्कवीन्द्रान्‌ 

तस्यां पुर्या तप्तमुद्राइने च प्रौढं मेने यज्ञनारायणस्तम्‌ ॥” (1४- 16-17 ) 
Of these, the first one is grammatically faulty* and defies constructions. The 
English rendering of the verses as on P. 253 of the Sources of Vijayanagar 
History 

“ At Tanjore, the great Yajñanārāyaņa Diksita who had performed sacri 
fices and who had commented on the Sulba-Sütras, respected Venkatanatha 
(later on Raghavendra Tirtha) very much ...... (and) underwent 
Mudrankana by him, 
is very wide of the mark. It will be seen that if literally construed, the first 
two lines would convey that not Yajfianirayana but Raghavendra himself was 
the Sacrificer (Yajantam) and commentator on the Sulba-Sütras! The accu 
satives Yáyajükam Yajantem and Sulbasütram V yükhyátáram cannot at all 
be connected with Yajiianarayana Diksita as has been done by the author of 
Sources of Vijayanagar History, Nor is there independent evidence to show 
that Venkatanütha had ever performed any sacrifices or had commented on 
the Sulba-Sütras. " Yáyajükam " would moreover signify a habitual sacrifice 
which we know R. was not. 

The correct reading of the first verse therefore seems to be :— 

तज्ञापुर्यामन्यदा झुल्बसुत्रं न्याख्यातारं यायजूकं een | 

राज्ञो विद्वान्यज्ञनारायणेज्याशीलोत्तंसः तं ननन्दातिमात्रम्‌ ॥ 
which would mean that Venkatanitha had occasion to meet and vanquish in 
tation a celebrated scholar of the Tanjore court who had comme 
upon the Sulba-Sütras. 

This commentator on the Sulba-Sütras must have been a famous per- 
sonage of his times ; so much so that Narayana has not thought it necessary 
to mention his name. That he was not the same as Yajfianarayaga himself 
is obvious from the tenor of the verse defective as it is in the quotation. 

On the actual identity of this scholar light is thrown by Ráàjacüdamapi 
Diksita who tells us in one of the introductory verses to his Tantrasikhaman 
(TEL. XII, 6841 ), that his teacher Venkateévara Diksita of the cele- 
brated Govinda Diksita (Minister of two of the Nayak Kings of Tanjore)— 
wrote four works including a commentary on the Sulba-Sütras* entitled 








6. It would be obvious that of the two epithets Yayajükam and Yajaniam (ав 
in the text) any one is redundant in the light of the other. 

7. It is also unlikely that the Minister himself would have thought it wise oT 
politic to do so. 

& No Ms. of the work has been preserved at the T. P. L. But there is one 
at the Library of Asiatic Soc. of Bengal. Commenting on the Sulba-süiras was a 
little unusual and very probably Nārāyana thought and rightly too that to mention 


1940.] Sri RAGHAVENDRA SVAMIN 43i 


Sulba-Mimamsa :— 
येनेषं सामिचित्वाप्तवाजपेयादिमभिर्मखे: । 
कृत साहित्यसाम्नाज्यं नाम काब्यमनुत्तमम्‌ ॥ 
व्यतानि शुल्बमीमांसा तथा कमोन्तवार्तिकम्‌ | 
दुप्टीकायाः कृता टीका वार्तिकामरणामिघा ॥ 
Here then ts most plausible evidence to believe that the comme 
the Sulba-Sütras mentioned by Narayana was no other than Venkateévara 
Diksita? son of Govinda Diksita and a brother of Yaijfiandrayana Diksita 











Rajacidimani Diksita’s- Tentrasikhémani was composed in 1637 AD., 
and the meeting between his teacher (Venkatesvara Diksita) and Venkata 
nütha may therefore have taken place about 1620 AD. in the reign of 
Raghunatha Nàyaka 

It is therefore impossible to accept the translation of the second half of 
the second verse in Sources of Vij. History that " the scholar Yajnanürayanpa 
himself underwent Mudrankana ( branding of the body with the symbols 
sacred to Vaisnavism) by him” (ie. Venkatanitha) [p. 253] for the 
simple reason that the latter was mot yet a Sannyasin’® (Yati) who alone is 
empowered to administer the taptamudra according to the religious laws of 
the Madhvas. Here again the fact of the matter and what Narayana him 
self means to say, appears to be that Venkatanatha came out victorious іп а 
disputation with certain scholars over the issue ofthe Sdstraic character of 
taptamudra-dharana and that his arguments in defence of it were admitted 
to be sound and sensible by Yajüanárayana himself (in whose presence 
evidently the debate was conducted ) :— 


काकतालीय शब्दे, तप्तमुद्राइने च (विषये ) वावदकान्कवीन्द्रान जेतारं त॑ ( वेकूटनाथं ) 
यज्ञनारायेणः प्रौडं ( बहु ) मेने ॥ 

Here again, we are lucky to light upon interesting facts from the literary 
history of the times. The evidence of Mss, shows that Bháskara Düksita 
disciple of Umamahesvara Diksita ( who in turn was a pupil of the redoubt- 
able Npsirhh&érama ) wrote a work called Taptamudràá-Vidravanam in which 
he condemned the practice of taptamudra-dharana advocated by the followers 
of Madhva—probably as a counterblast to Vijayindra Tirtha's work in defence 
of the said practice (See under VIJAYINDRA). A Ms. of this work of 
Bhaskara ta is preserved at the T. P. L. (XIII. 7523) and it is dated 
in the reign of Sahaji (1684-1710). The author himself may naturally be 











the fact would suffice to give a clue to the identity of the person, without giving 
opem offence to the great Minister ! 
9, Needless to point out that the epithet Yüyajükam (frequent sacrificer) : 
applied by Nàriyapga would fit him admirably as he was a full-fledged Diksita. 
येनेष्ट साप्रिचित्याप्त बाजपेयादिभिर्मखै: 
10. This is clear from the fact that Náráyaga goes on to narrate the story of 
Venkatanatha's renunciation and ordination as a monk only from VI-26 onwards. 
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i. 
pushed half a century earlier and assigned to the period of Raghunatha 
(1614-23) and Vijayaraghava. It was probably the same writer that en- 
countered Venkatanatha. The former's grand-preceptor Nrsirbhasrama was 
a contemporary of Raghavendra’s Paramaguru Vijayindra Tirtha (1514-95 ). 
The contemporaneity of the two grand-disciples is thus by no means an un- 
sound deduction. Needless then to stress that great is the historical value of 
Nàrüyapa's biography of his uncle. 

(2) The Gurugunastava tells us that Raghavendra’s commentary on 
the Mimdmsa Stitras was greatly admired by Nilakantha Diksita, the great 
scholar and minister of Tirumala Nayaka of Madura ( 1623-59 ), who show- 
ed his regard by placing the work on the back of his own elephant and taking 
it round the city. 

(3) In his c. on the TP of Jayatirtha, Raghavendra refutes certain 
criticisms urged by the Visisthdvaitin Mahácárya, on the Dvaita-interpreta- 
tion of the B.S., in his Parasarya-vijaya'", This Mahücürya figures as the 
donee of a land-grant ( jaghir ) of the village of Singareddipalli in the Nellore 
Dt. from Vada Pedda Venkatadri Nayaningaru, in 1653", 

Raghavendra seems to have spent the major part of his life in the 
Southern districts of the Madras Presidency, chiefly at Tanjore and Kumba- 
konam. Towards the latter part of his life however he seems to have moved 
to Mysore territory. In 1663 (Sobhakrt) we see him receiving a (c.p.) 
grant of the village of Nalliiru, surnamed Devardjapura, from Doddadeva- 
raja Odeyar (1659-72)"4.of Mysore and a few years later the village of 
Mantralaya from an officer of the Governor of Adoni (1662-87). 

The date assigned to him in the Mutt list ( 1624-71 ) is thus corroborat 
ed by the foregoing evidence". 


Life 
Ràghavendra's ancestors on the maternal side were of the Gautamagotra 
His great-grandfather Krsna Bhatta, was tutor to the Emperor Kysnadeva 
Riya, іп Ving. His grandfather was Kanakacala Bhatia. His father 
innücürya was also a good scholar and an artist in Music, After the 





11. मन्त्रिभ्रीनीलकण्ठाभिधमख्रिमाणिना भद्तन्त्रानुबन्ये 


ग्रन्धे तावत््वदीये करिणि गुणविदा रोपितेऽभ्यहणाय ॥ ' 

Nilakantha is known to have arbitrated at a Saiva-Vaisnava dispute over 
the digging of a tank at Madura, in 1626 AD. TAYLOR, His Mss., Vol. i, p. 149. 
His Nilakanthavijayacampu was composed in 1637-38. (See the verse given in Mm. 
Kuppusvami SASTRIS Introd. to the edn. of the work). 

12. See under TP-Bhavadipa of Raghavendra. 

13, Rangácárya, Madras Insc, II, p. 1151. Venugopal and Butterworth 
Nellore, 1905 61 

14. Burcess, Chronology of Modern India. 

15, Mysore Arch. Rep. 1917, pp. 58-59 

16. According to S. Srikanta Sastri “Sk. Lit. under Vijayanagar Kings” (Vij 
Sex. Com. Vol. p. 317) Raghavendra was a contemporary of Bhallavipuri Bhairava- 
bhatta and Virabhadra Pandita. Vide also Ragh. Vij. ҮШ. 4 


U^ 
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Reproduced jrom an ancient portrait preserved in 
his Majha ai. Kumbakonam. 
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fall of Vijayanagar (1565), Timmannàcárya migrated to the Tundiramandala 
(Kafici) and settled down at the town of Pattana (Sadras)? with his wife 
Gopikimba. They had three children : Gururája ; Venkaāmbā and Ven- 
katanitha (the future Raghavendra). Early in his life, WVenkatanütha 
lost his father. But his elder brother Gururája took charge of him, had him 
educated under his brother-in-law Laksminarasimhicirya, and got him married 
when he came of age. 

It was about this time that Venkataritha first came to be attached to 
the Mutt of Sudhindra Tirtha at Kumbakonam, where his scholarship soon 
attracted the attention of the Syámi!*. It was also probably at this time 
that Venkatanatha made his literary debut, as already referred to, at the 
court of Raghunütha Náyaka. The more Sudhindra saw of Venkataná&tha, 
the greater grew his desire to make Aim su him as Pontiff of his Mutt. 
He accordingly communicated his wish to the young scholar but met with 
stout resistance. Venkatarmitha pleaded that he was yet young and in no 








17. She was married to Laks | гагуа who subsequently became the 
teacher of Raghavendra. Her son was Narayana who wrote the biography of his 
uncle Raghavendra. 

18. There is no ground for the assumption of Dr. R. Nagaraja Sarma that 

Rāghavendra was (for some time) the direct disciple of Vijayindra Tirtha, in the 
matter of the study of Dwaita Vedánta" and that he was "undoubtedly a junior 
contemporary of Vij. and studied partly under him and partly under Sudhindra 
after the demise of Vij" (The Hindu, Madras, Aug. 4, 1936, p. 9, col. 1) The 
proofs adduced by the Doctor are: (1) certain stories current in traditional circles ; 
(2) a portrait of the pupil Raghavendra engaged in study, still preserved in the 
Vij. Matha at Kumbakonam (Italics mine) and (3) the internal evidence when 
R. “speaks with great admiration, of the works of Vij". We need not trouble to 
contradict sferies in such cases. But the evidence of a contemporary biographer 
like Narayana, has greater claims to recognition than the stories of later- genera- 
tions. And throughout his work Narayana has nowhere said a word about his 
uncle's studies under Vij. He is not likely to have passed over it if such had really 
been the fact. It is significant that he begins his account of the history of R. after re- 
cording the demise of Vij. The portrait (face opposite) too represents R. not in study 
(as Dr. Nagaraja SARMA would have us believe) but in the attitude of one wor- 
shipping God. The ascetic robes in which R. is dressed and the absence of the 
yajfopavita from his person are sure indication that the portrait has reference to 
his pontifical days, but there is absolutely no reason to connect the picture neces- 
sarily with Vij. who does not also find a place in it. The reference to Vij. as " Guru- 
páda" in some of. R's works, has therefore to be viewed merely as a tribute rather 
than as recording a strictly historical fact. We have it from Nürayaga that R. 
used to spend his time at the Tomb of Vij in prayer and contemplation and he 
might have learnt to revere the memory of Vij. as that of a Guru (and in fact, 
he was his Guru's Guru). From N's account it is clear that R could not have been 
more than forty at the time of his ordination which (there is reason to believe) 
took place two years before the death of Sudhindra (1623) according to the Mutt 
list. This would give 1582 or so as the date of R's birth and he could not have 
been more than 13 at the time of Vij's demise (1595 Manmatha) and it is too much 
to be asked to believe that he had read all the advanced classics of the Dvaita 
system, under Vij. by then. 





734 NEW INDIAN ANTIQUARY [March 


mood for renunciation, that he had not yet finished tasting and testing the 
pleasures of life, that his wife was still young and his boy not yet initiated 
into Gurukula!*. But Sudhindra would not take a refusal. He continued 
his pleadings and persuasions and finally succeeded in convincing the young 
scholar of the vanity and evanescence of worldly attachments telling him of 
the great destiny that was in store for him. Under these repeated importuni- 
ties, the higher aspirations of Venkatanütha began to be roused and he began 
to thaw. He was however thrown into restless cogitations for sometime 
One day, a vision appeared before him and that practically settled his future. 
The ordination was arranged to take place at Tanjore, to avoid trouble from 
the young wife. In or about 1621 a.p., Venkatanitha was duly ordained a 
Monk under the name of Raghavendra Tirtha. Two years later, Sudhindra 
Tirtha died at Hampi and Raghavendra became the Head?* of his Mutt. 
Madura** and Srirangam. From Srirangam he moved westwards, to Udipi 
and Subrahmanya and thence north to Pandharpur,2* Kolhapur and Bijapur. 
At Kolhapur he is said to have made a long stay®* and at Bijapur he was 
able to make many converts", Не returned ultimately to Kumbakonam 
passing through Tirupati, Kanci, Vrddhacalam and Srimusnam**. His fre- 
quent marches from place to place do not seem to have interfered with his 
literary activities. He wrote his works in the intervals of his tour from one 
place to another as well as when on the move. A good pen-picture of Rà- 
ghavendra during the latter part of his life at Kumbakonam, is given by 


19. बाला भायो बालको नोपनीतो बाळश्चाह नाश्रमे मेऽस्ति बान्छा 
(Rag. Vij. VI. 29.) 

20. His name is said to have been Laksminürüyana who is credited in the 
Gurugunastava with the authorship of a com. on the Rgbhdsyafika (verse 27) of 
which we have an incomplete Ms. in the Mysore O. L. (Nàgari, 2981). 

21. At Tanjore, on the banks of the Vadavar. 

22. The evidence on this point is furnished by Narayana :— 

जानीहि त्वं चेङटायं त्वाये वासो यन्मे वत्सरद्रन्द्रमेच ॥ (४1.52) 
in a speech put into the mouth of Sarasvati. This effectively disposes of Dr. R. 
Nagaraja SARMA'S theory of Raghavendra's having been a student of Dvaita classics 
under Vijayindya. 

Z3. Tradition says that Raghavendra had to contend with a rival claimant to 
the Pitha in the person of Yadavendra who had been ordained by Sudhindra a few 
years before him. This Yàdavendra is said to have caused considerable annoyance 
to Raghavendra both at the time of his succession to the Pontificate and for years 
afterwards, The King of Tanjore is said to have finally decided the issue in favour 
of Raghavendra and proclaimed him as the rightful heir and successor. Yadavendra 
is reported to have passed away at Yadugiri on the R. Krsna. On account of his feud 
with Raghavendra, his tomb, it is said, is not officially visited by the Svamis of 
the Mutt. This Yadavendra was probably the same a3 the Guru of Laksminatha 
Tirtha of the eve Mutt. (See later) 

24. Ragh, Vij. vii, 46. It was presumably then that he mac 

25. Op. cil. viii, 67. 26. Op. cit. vin, 67. 

27. Vill, 89, co. viii, 7d, - 





nd 
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Narfyana. [See the portrait of Raghavendra engaged in &hnika, facing 
p. 74]. 

By 1663 Raghavendra had left for Mysore when he received a grant 
from Dodda Devarija Odeyar. He seems to have moved further north 
after atime and finally settled down at Mantriilaya a village in the Bellary 
Dt. about 12 miles from the Tungabhadrà River (Ry. Station). It appears 
from the Mackenzie Mss. that the village was granted to him rent-free by 
Venkanna Pant the Dewan of Sidi Masanad Khan, Governor of Adoni 
( 1662-87 ). ( Madras Dt. Gazette. Reprint 1916, Ch, XV. Adoni talug. p. 
213). There, on the banks of the sacred river, he passed away in 1671 
(Virodhikrt), and his mortal remains which lie enshrined there, attract thou- 
sands of pilgrims all the year round. 


Works. 


Over forty works have been attributed to Rághavendra. Most of these 
are in the nature of commentaries on the works of Madhva, Jayatirtha and 


Vyāsarāya. The rest include a couple of original works and commentaries 
of a more or less independent character. “ Bhavadipa” is the general title 


given to a majority of his works, His writings are characterised by 
remarkable simplicity of language and clarity of exposition. Through his 
singularly unassuming commentaries he has brought the contents of even the 
most abstruse treatise in the Dvaita Vedanta within easy reach of the aver- 
age reader and therein lies the secret of his success and fame. 


( 1-8 ) Dasa-Prakaranas. 


Raghavendra wrote glosses on six out of the ten Prakaranas of Madhva, 
elucidating the respective commentaries thereon of Jayatirtha, omitting those 
four already commented upon by Vyasaraya™’. Except that on the Karmanir- 
yaya, all the other glosses have been printed. Of these the tippana on the 
VTN. is the biggest running to 3700 granthas. Next comes that on the 
Td-tia with 1450 granthas ( Bombay, 1898 ). 

( 7-12 ) Sütra Prasthana. 

There are altogether six works of Raghavendra bearing upon the Sütra- 

prasthana. One of them (7) the Nydyamuktévali (p)** is a brief summary 


99 It appears from Narayana's account that R. had made the Saiva Mutt 
(acquired in the days of Vijayindra as already related) facing the southern gate of 
the Kumbheévara temple at Kumbakonam, his permanent residence He used to go 
for his daily bath at the Kaveri, pay his respects at the Tomb of Vijayindra and 
then worship Kumbhesvara on his way back to his Mutt. (ix 37-39) 
x x x % पार्वतीशमभिवंद्य पद्धती ॥ 

30. Vir, those on the Khamdnatraya and the one on the Taltaviveka. His 
glosses are not known as " Tikas" as stated on p. 317 of the Vij Sex, Co. Vol, 

31, Belgaum, | А 


736 NEW INDIAN ANTIQUARY [March 


of the Adhikarana of the B.S, (8) His Tantradipika?* is a Vrtti directly on the 
sütras, in 3000 granthas, referring where necessary, to the explanations con- - 
tained in the earlier works and commentaries like the NS., the Candrikà, the 
TD and the Nayacandriká as well as a few other ( minor ) commentaries. 
It does not attempt any criticism of the interpretations of rival schools, as 
the purpose of the author is solely constructive. Among the Post-Vyasaraya 
commentaries referred is one by Vijayindra Tirtha (9) His Bhavadipa^* 
on the TP of Jayatirtha, is a voluminous work of over 12,300 granthas. It 
refers to both the Tantradipika;^ and the Prakáse* on the Candrika, The 
plan of the work is both critical" and expository. One of the new works 
criticised here is the Pirdéaryavijave of Mahacirya, whose strictures on the 
Sütra-interpretation of Madhva are quoted and criticised (See i, 1, 27 p. 64, 
lines 10-24 ; i. 1, 6 p. 39). Certain criticisms urged by Appayya ita have 
also been dealt with ( iii, 3, 61. (34Ib) ; P. 29, lines 18-23; P. 19, 4-6). The 
TD is quoted over fifty times and these quotations are valuable also in fixing 
the text of it. There are references to several other commentators of the 
TP (i, 2, 17, P. 84, 85; iii, 3, 27, p. 318b ), including the Candrika ( on 
il, 4, 2). 

(10) The commentary on the Titparyacandrikd of Vyasarya, entitled 
" Prakáía" is another lengthy work of 18,400 granthas. It is eulogised by 
Vadindra in his Gurugunastava (verse 17) and seems to have preceded the 
authors commentary on the TP wherein it is referred to. The views em- 
bodied in the Naya-viveka, Nibandhana, Tantracüdámani ( Mimámsa), the 
Srikantha-bhasya*", and its commentary Sivdrkemaenidipike by Appayya 
Diksita, as well as those in his Madhvamatavidhvemsana are q and 
criticised. Mention is made of (1) the Upesamhdravijaya, (2) the Kamla- 
koddhara and the Paratatvapraküsika*! of Vijayindra Tirtha. The author 


32. Referred to in his N. S, Parimala, ii, 1, p. 208 and 2856. 
. 33. (४. गुस्पादकृतोऽप्यस्ति संग्रहो हृदयंगमः (४९८. 2) C1. also a quotation from 
it under iii, 3, 37 dismissing an objection of Appayya Diksita that Madhva’s inter- 
pretation of त there is opposed to the Mimimsi-sampradiya 

34. Nirnayasagar Press, Bombay, 1902. 

35. 1, 3, 42p, 239b; P. 31, line 7; P. 64, 4: 70, 12. 

35, 11 p. 39; 122b. 

37. “ नूतनेरूहिता ये तु दोषास्तेषामलमताम्‌ । 

संप्रदशयितुं चातः प्रसन्नाः सन्तु सञ्ननाः ॥ › 


38. Sastramuktavali Series, 43, Conjeeveram, 1912. 

_ 3 P. 30, lines 7. (Bombay) But the Praküsa itself refers to the TP-Bhavadipa 
i, 4, adh. 7, p. 842b. 

40. The work is not noticed by Vyasaraya in his Candrikd. The omission т 
made good by Raghavendra who by quoting both from the Sivdrkemanidipika (p. 41: 
sees ved oe: eae sGméni, has brought the critical literature of his school 
їр! . He dealt with the criticisms of Mahücarya's Parasaryavijayd, 
here. ( 1, 4 adh. 2, 792 ; 842 ), | 

4l. P. 824b. 
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gives ample proofs of his profound acquaintance with and mastery over the 
interpretational niceties of the Pürvamur A and Vy&ükarana systems, by 
discussing a great many of their Adhikarana-nyayas and sütras referred to in 
the body of the Candrikz. So numerous are these occasions that it would 
be futile to cite instances (See pp. 550, 590-92). The Srulaprakasa on the 
Sribhasya (pp. 543; 554 and 610b ); the Nayacandrikà of Narayana Pan- 
diticirya (756b); and certain earlier commentaries on the Candrikā (рр. 
604 and 670b ) are quoted in the course of the work. There are references 
also to the Kalpataru-Parimala of Appayya Diksita (p. 770b) and to certam 
critics of Madhva's bhásya (829), not to speak of one to the Siddhanta 
Kaumudi of Bhattoji (p. 12, line 6). 

(11) R&ghavendra’s Tatleamanjari is a detailed exposition of the Ann 
bhāsya of Madhva, in 1,900 granthas. It does not mention any rlier come 
mentaries on the original 

(12) His Nydüyasudha-Parima|a'? is one of the most popular and 
influential commentaries on Jayatirtha's NS. Tradition has shown its appre- 
ciation of this commentary by conferring the epithet of " Parimalācārya;” on 
the author. The total number of granthas in this work is 19,300. The author 
quotes a number of earlier commentaries on the NS (i, 1, p. 30b; 1, 1, 38; 
ii, 1, 221b and 232 ), including that of Yadupati (i, 4, 199 ) which he criti- 
cises; iv, 2, p. 20; i, 1l, 15 and i, 1, 49b. He also quotes from the Naya- 
candrika (i, 1, 14b) the Sennyayaratnávali (i, 1, 129b). He makes a pass 
ing allusion (i, 4, adh. 6. p. 199-2-3) to the view of some that the slokas 
“ Prapafico yadi” etc., are no part of the Mandiikya Upanisad but are really 
the Karikas of Gaudapüda. He fancies the Bhdmati to be a bhasya (?) 
(vol. 2. p. 149) and speaks of a certain Murari-Sataka by the Bhasyakara“ 
(Sahkara) meaning thereby the Samksepa-Sariraka" of Sarvajfiátman. 








Rg and Upani;ad Prasthanas. 


The works under this head includes (13) a commentary on the first 
three Adhyayas (40 süktas) of the Rg Veda (the same portion as is covered 
by the Rg bhisya of Madhya) known as Mantrárlhamarnjari (alias Rgartha- 
mañjari) and lucid tions (called ndárthas) of nine out of the 
{еп major Upanisads commented upon by  Madhva  (excepting the 
42. Bombay. A commentary on the Parimala has recently been acquired for 
the TPL. 

43. On the entire question of the Upanisadic Theory of the first chapter of 
Gaudapada’s work see my papers in the Review of Phil and Rel. Poona 
(2,1: 3, 1; 4, 2) and the Poona Orientalis! Vol. 1 No, 2 & VoL 2 No. 1 
43, Vol. II. P. 140. 

44. "Vol. IL p. 140. 

45. The mistake (?) is repeated also on P. 23, line 2, of his c. on the Tattvod- 
yotafikd, in identifying the verse " Anrtajadavirodhi rüpam," (of the $-Sariraka) ; 


शइरकृतमुरारिशतकगताद्यः्टोकोष्यम्‌ ) । 











T38 NEW INDIAN ANTIQUARY [March 


Aitareya)." His commentary on the Kena (i. 4) refers to an earlier com- 
mentary. In Mundaka i, 5, his exposition of “Para” and “ Apara" Vidya 
as aspects of the same thing, on the analogy of Pravrtta and Nivrtta-Karmas 
is simple yet attractive. He does not fight shy of the obvious drift of Mundake 
vi, 8 ; and acknowledges his indebtedness to the c. of Vyasatirtha in writing his 
gloss on the Tailtiriya (granthas 885). He has also given a clear lead in 
the interpretation of the somewhat confused न वा अरे पत्युः कामाय...वोणायै वाद्य 
тай... (Brh). The Brh-gloss is the bigges of his commentries on the 
Upanisads running to 3,300 granthas. That on the Cham. Up., termed “a 
new discovery " in the Baroda O. L. Catalogue (xv), has been printed along 
with the rest of his glosses, many years ago. We have also a Ms. of it at 
the T. P. L. (iii, 1620). Raghavendra’s commentaries on the Ups. were evi 
dently the reactions from the tic side to the Upanisadvyakhyas of 
Rafgaramanuja who is anterior to 1707. 





Gitd-Prasthana. 

We have altogether three works of Raghavendra on the Git&-Prasthana, 
not to speak of a Gitarthemafijari attributed to him (23). His c. on the Gita- 
bhásya-Prameyadipika, referred to by Vadindra in his Gurugunastava (чег. 
25), is preserved at the Mysore O. L. (C. 340 Dev.) ; but that on the Gilà- 
Tatparya-Nydyadipika of Jayatirtha, is known only through Vadindra’s refer- 
ence to it in ver. 26 of his Gurugunastava : 


рр TG aad maa: ii 


(26) His Gitartha-Semgraha, more popularly known as Gild Viorti, 13 
a lucid and original commentary on the Gité, printed several times in India.” 
Its apt and convincing explanations have won the admiration even of the fol- 
lowers of other schools of thought. It runs to 3,700 granthas. The author 
has made judicious use of the commentaries of Madhva and quotes also from 
other works of the Acarya here. 





Other Works. 


The other works of Raghavendra include commentaries on (26) the 
Pramana-Paddhati®™ and (27) the Vádávali of Jayatirtha and (28) the 
47. All these comm. have been published from Bombay. A new edition has 
recently been brought out from Dharwar. The gloss on the Ait. included in these 
editions, is by a (recent?) writer, who describes himself as disciple of Bhárakari 
Venkatavarahacirya. 
48. केचिद्यक्ताब्यक्तगतेभ्योऽन्यदित्यर्थं इत्याहुः ॥ The commentator refers also the 
glosses of Vedeéa and Vyasatirtha, to both of which he is indebted. 
Ve A Tulu Ms, (palm leaf) No, 291, is however reported from the Pejavar 
50. пеки баева каны баон оаа Bombay 1908. 
51. С Bhavadipa. Dharwar. 
52, Bombay. Not Vàdüvati as on P. 317 of the Vij. Sex. Com, Vol, 





1940.] Sri RAGHAVENDRA SVAMIN 739 


Tarkatandava (Nydyadipa) of Vyasaraya; (29) one on the Mbh. T. N. 
(entitled Bhavasamgraha? and (30) a complete and fascinating commentary 
on the (entire Mimzrisa Sülras of Jaimini, following the Bhatta school, and 
entitled -" Bhatta-samgraha". The commentary on the Tarkatandava, of 
which a portion (containing paricchedas I-II) has already been issued from 
Mysore (G. O. L. Series, 1932.35) running to over 6,350 granthas, is a very 
illuminating performance, very helpful in identifying and clarifying the quo- 
tations from the Taflvacint@mani and its commentaries occurring in the work 
of Vyásaraya. Raghavendra quotes Rucidatta (i, 152) and Narahari ( 181). 
The Bhüftfasamgraha^* is a remarkable work, valuable not only by reason 
of its inherent worth but as one of the very few works written by Dvaitins 
upon other systems of thought. Under each Adhikarana, the Purvapaksa and 
siddhanta are summed up. The work is written in the best style of the 
author and is based upon a critical study of the Sabara bhasya, the works of 
Kumürila and other writers : 


भाष्यवार्तिक टीकादिनानाग्रन्धावमाशिना । 
राघवेन्द्रेण यतिना कृतोऽयं भाइसंग्रहः ॥ 


(31-37) Miscellaneous Works. 


Besides the above-mentioned works, tradition ascribes to Raghavendra, 
commentaries on the Rg, Yajus and Sama Vedas, and short glosses on certain 
Süktas like the Purusa-stikta, Gharma, Samudra, Pavaména, Hiranyagarbha 
and Ambhrni. These have been collectively referred to in the Guruguna- 
stava (28) :— 





सकलान्यपि सुक्तानि सम्यक्‌ व्याकुर्वेन्तम्‌ । 


His c. on the Rg. Veda which is presumably the same as the Mantrartha- 
тайјаті. The commentary on the other Vedas, are utterly lost to us though 
referred to in the Gurugunastava (ver. 30). 

हृद्या टीकानवद्या परिविवृतयः ते॥ 

Besides the above, tradition speaks of four other minor works of Rágha- 
vendra (38) a Rümacaritamanjari* (39) Krsnacaritamafijari. (40) Pratah- 
samkalpa-gadya, and (41) a short c. on the Anu-Madhvavijaya, said to have 
been composed before his ordination 










53. M. M. Sangha list as also p. 317 of the Vij. Sex. C. Vol. 

54. Mysore O. L. A. 421 and 446, See P. 400 ante. 

56. Most probably the same Ráma-kathà in Sragdhara verses that Rüghvendra 
is said to have composed, in i. 12, of Nàráyana's biography : 

यो विस्तीर्णा रामकथां खग्धराभिः समग्रहीत्‌ । 

57. Evidently Nos, 38-39 are the same as the Rümakrsna-Caritamasijari te- 
ferred to on P. 317 of the Vij. Sex, C, Vol, which speaks also of a " Bhedabodhini " 
by Raghavendra, 


TWO SANSKRIT CHINESE LEXICONS OF THE 7th-8th 
CENTURIES, AND SOME ASPECTS OF INDO-ARYAN 
LINGUISTICS* 


By 
SUNITI KUMAR CHATTERJI, Calcutta. 


Dr. Prabodh Chandra Baccurs Deux Lexiques Sanskrit-Chinois (Two 
Sanskrit-Chinese Lexicons) is a work of unique interest and importance in 
Sanskrit and Indo-Aryan linguistics, apart from its other bearings. The first 
volume of Dr. BAGCHI'S work appeared f Paris in 1929, giving the text 
of two Sanskrit-Chinese dictionaries, the Fan Yu Tsa Ming of LI YEN and the 
Fan Ya Tsien Tseu Wen of Yi Tsing, in a facsimile reprint from Japanese 
wood-block editions published in the 18th century. In this first volume, Dr. 
BAGCHI has given a Roman transcription of the Fan Yu Tsa Ming in its 
entirety, accompanied by French equivalents of the words occurring in it : the 
Chinese characters in this lexicon have been transcribed from a standard 
modern pronunciation, following the French system, and the Sanskrit words 
have been transliterated, corrections (which are numerous) being given within 
brackets, There are cross references to the pages and columns of the Fan 
Yu Ts'ien Tseu Wen for the Sanskrit words in that work ; and of the Fan Yu 
Tsien Tseu Wen only the Sanskrit portions have been given in transcription, 
with corrections within brackets (the Chinese characters being omitted), and 
references to the same or synonymous words in the Fan Yu Tsa Ming have 
been indicated by means of numbers. The transcription of the Fan Yu Tsa 
Ming has been enriched by a number of notes from Prof. Paul PELLIOT, 
discussing the etymologies of a good many of the Indian words. 

Dr. BAGCHI promised a detailed study of these two interesting works ; 
and after eight years, he has just published (November 1937 ) the second 
volume, forming the third number in the Sino-Indica series published on 
behalf of the University of Calcutta by Paul GEUTHNER of Paris. The second 
volume of Dr. BAccHI's Deux Lexiques is remarkable in one respect : it is 
the first work by an Indian Sinologue published from an Indian-owned and . 
Indian-managed press (the Calcutta Oriental Press, Ltd.) in which Chinese 
characters (the fount being imported from Japan) have been extensively 
printed. In this volume, Dr. BaccHt has given us full accounts of the two 
works, placing before us all that can be known about their authors, and sub- 
mitting the words wherever they offer a scope for it to a rigorous survey, 
orthographical, linguistic and lexicographical. A study of the phonetics of 
Indo-Aryan as well as Early Chinese naturally issues out of a discussion of 














* This paper was received too late for inclusion in the ЕР, W. Thomas Commemo- 
ration Volume.—S, M. K. 
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the transcription of the Sanskrit syllables by means of Chinese characters in 
both the works; and Dr. BaccH has properly treated the relevant topics. 
Notes on the Chinese transcription of the Sanskrit sounds have been included 

Same fresh materials came to Dr. BAccHi's hands, after the publication 
of the Fan Yu Tsa Ming and the Fan Yu Tsien Tseu Wem in fascimile, 
These consist of different editions and versions or redactions of the two lexi 
cons, giving variant readings and additional words not occurring in the Japan 
ese editions of 1732 and 1773 which were published in fascimile. Dr. Bacci 
has fully discussed these new materials in his second volume, to which he 
has appended a Chinese-Sanskrit index with the Chinese characters arranged 
according to their radicals and the Indian words occurring in all the texts 
duly entered after the Chinese. 

Dr. BaccHr's account of the compilers of the two dictionaries afford us 
valuable glimpses both into the state of Buddhism in India Serindia and 
China in the 7th-8th centuries and into that of Sanskrit and Indian studi 
in Serindia and China of that period. The dictionaries were taken to Japan 
where they were carefully studied and faithfully copied, and it is remarkable 
how in the hands of the copyists and wood-engravers of the 18th century in 
Japan the shapes of the Indian letters of the 7th-8th centuries as modified 
by Central Indian and Chinese scribes were on the whole preserved in tact. 
But during the ten centuries from the 8th to the 18th, mistakes had crept in, 
in the form of copyists’ errors, of confusion of letters, and faulty or incorrect 
forms (apart from the frankly Prakrit words) which were based on verna- 
cularised pronunciations of orthoepic modifications of Sanskrit sounds among 
Central Asian peoples, or among Indians then#lves, Dr. BAGCHI has treated 
these errors thoroughly, drawing many an interesting conclusion from them 
and giving some suggestive parallels and examples. 

Of the two lexicographers, LI YEN was an inhabitant of Kucha in Sin 
Kiang (Chinese Turkestan), while Y1 Tsinc was Chinese. (Yr TSING has 
not given his proper Chinese name in his work—he follows the Buddhist 
fashion in vogue in China of his times in signing in his Indian or Sanskrit 
name PARAMARTHA-DEVA : it is interesting to note that FA HIEN's Sanskrit 
name was MOKSA-DEVA, and HIUEN Ts'ANG's MAHAYANA-DEVA). Dr. BaAcGcHI 
has shown how L1 YEN's mother-tongue, Kuchean, influenced his Sanskrit 
vocabulary—at least one Kuchean word has been put down by Li Yen as 
Sanskrit ( BAGCHI, II, p. 388). 

The Sanskrit treated in the two lexicons is not the pure classical Sanskrit 
pure in either vocabulary or grammar. A study of the words shows that 
there is a considerable divergence in the type of Sanskrit which was the ob- 
jective of Li Yen and of Yi Tsing. It may be stated in general terms that 
it was Buddhist Senskrit, much mixed up with vernacular Prakrit forms, 
that was the aim of both to teach. From point of view of Sanskrit Yi Tsing 
is the more careful compiler : his Sanskrit is purer, being less vernacularjsed. 
This is only natural, considering that he lived in India and studied his Sans 
krit at Tamralipti in Bengal. We can only expect him to be familiar with 
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the Buddhist Sanskrit as used by the Bengal and Eastern Indian Buddhists 
of the 8th century, and this, it would appear, was substantially the same form 
of the speech which has been recovered from Nepal Dr. BAGCHI suggests 
that a few of Yi Tsing's Prakritic forms really belong to the dialect of Ben 
gal (p. 429). But these words are not peculiar to the vernacular of Bengal 
alone—they at any rate belong to the plains of Northern India, and the only 
thing that these and other words of the same type would suggest is that Yi 
Tsings Buddhist Sanskrit has a vernacular North Indian colouring. His 
spellings are more correct, and more in accord with the correct Sanskrit of the 
plains of India written in the well-established orthography apparently fixed for 
good during the Kushana and Gupta periods. 

Li Yen, on the other hand, spent his life in Serindia and China, and 
what he learned of ‘Sanskrit’ was outside India. Dr. BAGCHI has culled 
together all that can be known about his life from Chinese sources, and has 
demonstrated how much he was in touch with Central Asian conditions. A 
number of words, Iranian and Serindian, doubtlessly, used by the Indians of the 
North-West, feature as Sanskrit words in Li Yen's work. These probably 
were not in use among Indians of the Gangetic plains. Li Yen's orthography 
and orthographical errors suggest a different environment from that of Yi 
Tsing. Although Li Yen's lexicon (in its Japanese edition) gives the Sans- 
krit words in the Siddha-máirká alphabet—a sort of Devanagari of the 8th 
century—his common orthographical error of writing short vowels for long 
ones suggests the Kharosthi tradition of orthography behind the later Brahmi 
one of the Siddhe-mdatrka, Other North-Western Indian phonetic and ortho- 
graphic peculiarities are plentif™l and they have been noted by Dr. BAGCHI. 
A close study of Li Yen's words and forms (some verb-forms in a Prakrit 
dialect occur—see BAGCHI II, p. 386) would make it quite clear that his 
Sanskrit" was a form of Buddhist Sanskrit different from that of Yi Tsing : 
it was, in fact, Buddhist Sanskrit as used among the Indians of the North- 
West, and probably also of Serindia. i 

This raises a very important question : was the Mahāyāna canon still 
split up in local dialectal versions? If the intention of Li Yen was to teach 
Sanskrit of the Mahāyāna texts such as we know them now, then either hë 
did not know his Sanskrit well, being able to boast of a kind of jargon or 
‘pidgin " Sanskrit which would be in use only in the North-West—the area 
which had close relations with Central Asia ; or there were current in Central 
Asia and North-Western India local redactions of Mahāyāna texts in a 
Buddhist Sanskrit different from that current in Bengal and Eastern India. 

From the fact of Buddhist Sanskrit, and the evidence of the vocabularies 
of Li Yen and Yi Tsing, it is quite legitimate to assume that Sanskrit in 
the Sth century A.C. was not as dead as it would seem to be now. Sanskrit 
lived as a sort of elegant form of the vernaculars—a language which gave 
the older and fuller forms of the vernacular Prakrit words. It was considered 
to be near enough to the vernaculars, and it could be freely mixed or con- 
taminated with vernacular words and forms, idioms and speech-habits. Cor 
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rect grammatical Sanskrit was the business of scholars, particularly Brahman 
scholars. But for ordinary literate people, who were not necessarily great at 
grammar, a kind of * dog Sanskrit ' evidently was a great Vrekehrsprache, parti- 
cularly for conversation or correspondence out of one's own little dialect or 
big home-language area. It was bound to be in a fluid state, when it was 
current over such a wide tract extending from Bali and Java, and Cambodia 
and Siam, through Burma, Bengal and the Dravida lands, to the North-Western 
frontier and Afghanistan, Central Asia and Sin-Kiang. 

It is also clear that with Li Yen and the Serindians, there was not much 
discrimination between pure or classical Sanskrit and the current Prakrit 
vernacular of the North-West, if the latter used a highly fafseme vocabulary : 
evidently both were characterised as Indian Speech. In the same way, the 
average Arab Moslem of the age of the Crusades and later would not much 
discriminate between Latin and Italian or French as the Language of the 





Franks. 

The orthographical errors in Li Yen give us interesting sidelights into 
Sanskrit pronunciation—or, rather, Indo-Aryan speech-habits—of the North- 
Western Frontier and Central Asia (among the Indian colonists) in the 7th 
century A.C. and earlier. The contamination with Serindian dialects should 
only warn us in the direction of caution and discrimination in usng this 
evidence Indo-Aryan phonology 

The Chinese transcriptions give us valuable hints for Sanskrit (and 
Prakrit) pronunciation of the times. Thus,- although the Sanskrit ortho- 
graphy, particularly in LI YEN, is slipshod and careless In the matter of vowel- 
length, the Chinese method of indicating the pronunciation" of the Sanskrit 
syllables is generally careful by using a separate symbol to indicate a long 
vowel, whether originally long or long by position Tone marks have been 
used, probably to indicate stress : but the point is not clear (Baccui, II, 
pp. 374 ff., and pp. 435-436). Proper liaison between the members of Sans- 
krit conjunct consonant groups, which can only be denoted in Chinese writ- 
ing by means of a separate character with a syllable for each consonant sound 
in the conjunct, is sought to be indicated by means of special diacritical 
links (e.g. Sanskrit varsa is transcribed by three characters in Chinese, for- 
merly pronounced as ta-Ti $4, NOW as fu-li-se, but to guard against the likeli- 
hood of pronouncing the word in Chinese fashion as a trisyllabic one, a link 
symbol is used, e.g. "va-ri--sa—versa). Other devices are employed, to help 
the Chinese learner in doubling a consonant or in articulating properly a 
compound consonant; although here and there these devices remain a little 
obscure as to what exactly they intended to convey (cf. pp..389 ff). 

From the reconstructed ancient pronunciation of the Chinese characters 
(the work of this reconstruction itself being largely helped by these transcrip- 
tions from Sanskrit), we can see how some of the Sanskrit sounds were pro- 
nounced, or were attempted to be pronounced, in North India of the 8th cen- 
tury. Dr. Baccut has given lists of the various Chinese characters used as 
equivalents of full Sanskrit syllables, or of single Sanskrit consonants occurring 
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finally or in conjuncts. We see from these that [r] had the value of [ri] 
usually, and occasionally or [ir], and very rarely of [ur] (cf. Li Yen 475 
calrvisa —calurvimsa) The sibilants [$] and [s] were distinguished—now 
Northern India has practically lost this distinction. The Chinese transcrip- 
tions also give [gri], or [gy] nasalised, as the value of [ji] (eg. a-ki-miang — 
* a-kifia, “a-gifia=ajfid; wei-ki-niang-po-ji = * vikifdpali = *vigiñäāpati 
=pijidpayalt). 

The value of these transcriptions is not as great for Chinese as it could 
otherwise be expected, as Chinese pronunciation of the 7th-8th centuries was 
rapidly undergoing modifications, particularly in the matter of its final sounds. 

There are 1221 words in the Fan Yu Tsa Ming and 995 in the Fan Yu 
Ts'ien Tseu Wen plus supplementary 310 in the incomplete Fan T'ang Sina Si, 
which is a pendant to the second work. A good many words are common to 
both the works. When the palpable orthographic and other errors are cor- 
rected and the words are restored to something like correct Sanskrit in their 
orthography, it is found that a good few of these words, particularly in 
Li YEN's Fan Yu Tsa Ming are not Sanskrit, but vernacular, being from the 
Prakrit dialects of those days (Vol. II, pp. 364-368 and pp. 432-435 ; cf. also 
pp. 443-446, where additional Prakrit words found in the Fan T'ang Siao Si, 
the Sanskrit-Chinese lexicon found in an incomplete form and given as a 
supplement to the work of Yi Tsing have been discussed by Dr. BAGCHI). —— 

One peculiarity of these Prakrit words, as they occur in the Fan Yu Tsa 
Ming particularly, is rather unexpected for the period 7th-8th century, when 
the New Indo-Aryan stage appears not yet to have been established ; it is the 
use of a single consonant only, generally without the characteristic New Indo- 
Aryan compensatory lengthening of the preceding vowel, where the etymology 
requires a double consonant : eg. in the Fan Yu Tsa Ming we have maso— 
Smasru, degha=dirgha, uca=ucca, valula written ca(ula—vartula, maga-— 
mürga, tela or tella—taila or tailya, latuka for ladduka, bhatára— bhartàra-, 
grsa= grisma (to indicate a semi-tatsama pronunciation * grissa), khajd — 
khatvd, masa=malsya, hata—hajfa, kapara—karpala ; and uwucaha-—utsaha, 
vicikica— vicikitsa in the Fan Yu Ts'ien Tseu Wen. In a few rare cases, we 
have compensatory lengthening also: cf. Fen Yu Tsa Ming, d(a—' flour' (but 

— in the Fan T'ang Siso Si), dgira=angara, gari=garha. We should note 
that in the N.-W. dialects, Panjabi and Lahndi, double consonants without 
compensatory lengthening are still the rule, even during the present New Indo- 
Aryan period. 1 discussed this apparent simplification of the Prakritic double 
consonants in a 7th century lexicon in my paper on the Tertiary Stage of Indo- 
Aryen (Proceedings of the Sixth Oriental Conference, Patna, pp. 650 ff). 
I consider them to be merely graphic incompleteness : they wrote bhalira, 
degha, uca, tela etc., but pronounced them as bhaffüra, diggha, ucca, lella, 
etc. This faulty orthographic tradition is at least as old as the oldest Brahmi 
spelling of the 3rd century B.C, and undoubtedly persisted down to the 8th 
century, and even later, particularly in careless writing in the hands of scribes 
who knew their Prakrit as a spoken language. 





1940.] TWO SANSKRIT CHINESE LEXICONS 745 


Dr. Baccut thinks (p. 432) that a form like @ria = Bengali ms, <Old 
Indo-Aryan (Sanskrit) @ + Wis ‘enter ', is an evidence of the establishment of 
New Indo-Aryan (Old Bengali) stage as early as the 8th century. But disa, 
to which aiia of the Fan Yu Ts'in Tseu Wen is to be corrected, is not speci- 
fically New Indo-Aryan—it can be equally looked upon as a Middle Indo- 
Aryan or Prakrit form : à-vi$ (d-vis) or &yi$ (ayis), with interior s. (or y) 
becoming a glide sound, could be very well written as aif (dis). We cannot 
postulate the New Indo-Aryan simplification of double consonants as early 
as the 8th century in the speech of Eastern India, much less in the dialects 
of the Midland and the North-West. But it is just possible that in Yi 
Tsing's lexicon, as Dr. BAGCHI has noted, a special connexion of that compila- 
tion with Bengal and Eastern India is suggested by words like hakkara (= 
hakar in Bengali, ‘shout’), vikrine (Old Bengali bikena for bikina, but Hindu- 
stani bécnd), veé§a for baifa (Bengali Baiś, bais, bas < upa-ris-, but Hindu- 
stani bath <upavista), medhefa as a misunderstood copyist’s error for 
*veddha or "beddha—New Bengali bed ‘to surround’, karkada ° comb " 
(=New Bengali Edkui), pidéyi ‘basket’ (Old Bengali *peda), etc. (cl. 
p. 429): just as the numerous special and persistent Prakrit tendencies or 
errors in orthography in Li Yen's lexicon make clear (BAGCHI, p. 416) the 
influence of the dialect of the North-West in the latter work. 

Some of the Prakrit and other words noted by Dr. BaGcHI may be com- 
mented upon : 





(I) In the Fan Yu Tsa Ming : 

402.  bamani, prabhena-— 10, (BAGCHI, pp. 382-383). Dr. Baccut 
is undoubtedly right in looking upon prabhena as prabheda, meaning 10,000, 
which is found in the Mahavyutpatti. But pameni appears to be the Kuchean 
(and other Central Asian) fumane, incorrectly written. (This would there- 
fore be another Kuchean word in Li Yen's Sanskrit dictionary in addition to 
the word for ‘finger’ given only in Chinese transcription as fu-pho-lu-mang, 
probably for *fu-lo-lu-mang, as a synonym for the Sanskrit evigull-pravarita, 
which Dr. BAGCHI has restored as prarom,; in p. 388, Vol. II). A dialect 
form of Kuchean—imam, would make it highly improbable that umani or 
tumane is from padmen (padman>peduma>*patuma>*pluma>tuma- as 
suggested by Dr. BAGCHI : This would make patuma lose two initial syllables 
in Kuchean A, and this is not likely). 

48. panda (p. 364), undoubtedly pronounced pada, with the intervocal 
-d- pronounced as an open consonant, (= pide), to give New Indo-Aryan 
(Hindustani) paw or pai; Pande would appear to an archaistic rather than 
contemporary spoken form. This is a case of spontaneous nasalisation, Simi- 
lar archaistic or restored forms occur : eg. 1151 chindra—chinda for chidda 

434. mamera (p. 365) is quite a satisfactory source-form for the 
Panjabi and Hindustani méré : mama-- kera— mamera, 

582. cola=* rice’ (p. 365),<.caula, cavala (Jaina texts), camala = camala 
(cl. S. K. CHATTERJI, Zeitschrift für Indologie und Iranistik, Band 9, Heft 
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I, 1932, pp. 31-37—' Two New Indo-Aryan Etymologies’). Does cola stand 
for a pronunciation [ cla]? 

584. aja—'flour (p. 765). I would suggest that this is just a graphic 
mannerism, or a case of traditional orthography, for äia as noted before, 
elsewhere it occurs as aya. 

1069. kadura (p. 367): probably for *gaddura, as the source form of 
the Hindustani gadur, Bengali güdu—'an ewer’, noted by Dr. BAGCHI: 
*gaddura would be either an onomatopoetic formation, from the gurgling 
sound of the water coming out the spout, or it may be from a form gadda-— 
‘to roll’, whence we have the New Indo-Aryan gé@yi = ' carriage." 


(II) In the Fan Yu Tsien Tseu Wen. 

342. karjo=' heart’ (p. 433) would appear to be a false Sanskritisa- 
tion of *kérejia or kilejja (< kileyya) = Hindustani kalijd, Bengali kalijd, 
kalje. 


(Ш) In the Fen T'ang Siao Si (supplement to the Fan Yu Tsien Tseu 
Wen), dating from the middle of the 9th century :— 

47. tasta (p. 444) is not explained by Dr. BaccHI. Its Chinese equi- 
valent means ‘cup’, as Dr. BAGCHI has noted. This is an Iranian word, 
borrowed early by Indo-Aryan. We have New Persian täst (borrowed by 
Arabic as fasl, by Armenian as fast, tastak ; it occurs also in Arabic as fd, 
whence Italian tazza, French tasse), from Middle Persian (Pahlavi) fasi, 
and Avestan igs! (cf. Paul Horn, Neuperische Elymologie, Strassburg 1893, 
under tet). In India the word became tasfa, as attested here, and from 
tasta we have a Middle Indo-Aryan vernacular (Prakrit) *faffha, *thattha 
(cf. Pashtu Past@na>Indianised *Patthena, whence New Indo-Aryan Pathan, 
Pathan, Pathan ='an Afghan’) as the source of Hindustani {hatheré=‘brazier 
bronze or metal worker, a maker of metal pots or pans (in brass or copper) 
(<“thatthe-kara, “that{hayera). This word is doubtless the source of Ben- 
gali tat (for *{étha) ‘a metal plate, a shallow cup, generally of copper, and 
tifi ° earthen cup’, and also of Hindustani fhath=* model frame-work.’ 

The Sanskrit form of the word possibly occurs in Bengali expression tasfi- 
rüm, which refers to an institution now becoming obsolete,—that of a sort of 
minstrel or praise-singer who used to attend the $rüddha ceremony of a rich 
man, to sing his praises to the accompaniment of a clanging noise made by 
rubbing a pebble round the rim of a brass pot (lef@). This word is just a 
link in the chain, and it would suggest an intimate and prolonged influence of 
Persian metal-craft on that of India, from pre-Christian times (cf. mudrá : from 
old Persian mudra = ' Egypt, Egyptian flat seal’; Bhaiskaravarman Inscrip- 
tion from Bengal of the 7th century sekya-kára--'engraver' (New Bengali 
sekrá) from Persian *sikka, borrowed from the Aramaic sk/'—' die, coin’; 
and this word, fast >tasta>thdth, thdtherd, [af etc.=* metal cup’. (Cf. Rupam, 
1926, Nos. 27-28, note by S. K. CHATTERJI on Iranian influence on Indian 
metal-work, pp. 81-82.) 
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49. Kaddhi (p. 444) : Dr. BaccHI rightly corrects this word to kaf[/Jii- 
दा küstthika- New Bengali kajhi * little stick.' 

125. guydra (p. 444) : evidently from the Persian xiyar, borrowed by 
Arabic, and by modem Hindustani in the form of xird. 

The linguistic interest of the Prakritic words masquerading as Sanskrit 
in these Sanskrit Chinese dictionaries is exceedingly great, as can be easily 
seen. Some of these words embody in them important items of international 
cultural contact, between India and Iran, India and Serindia, India and 
China, China and Iran, China and Serindia, and Serindia and Iran. Knotty 
problems—veritable V ydsa-kifas—there are many, and a good many items of 
interest have remained unexplained, as Dr. Baccut has noted them himself 
In the meanwhile, students of Indo-Aryan linguistics will feel grateful to Dr. 
Prabodh Chandra BAGCHI for making available to them such a valuable mass 
of T material for the study of Middle Indo-Aryan phonology and lexico- 
grapny. 


CRITERIA OF PREPOSITIONS USED ADNOMINALLY 
IN THE LANGUAGE OF THE BRAHMANAS* 


By 
SIDDHESHWAR VARMA 


(Nore. The abbreviations used in this paper are mostly those listed by 
NIACDONELL, in his Vedic Grammar, p. 436. Besides these, [koşa] refers to the 
* Vaidika-padánu-krama-kosa " by Visvabandhu SuasrRL, Lahore, 1935-36.] 


WHAT IS MEANT BY “ PREPOSITIONS USED ADNOMINALLY " ? 

MACDONELL, in his Vedic 'Grammar (pp. 414-16), rightly differentiates 
between " Adnominal Prepositions” and “ Prepositions used adnominally." 
The former are those, which are never compounded with verbs, but govern 
cases only, e.g. [vina] " without ", [arvāk] “on this side”, [agrena] “ before " 
(Cf. MACDONELL, Ib., pp: 421 ff, BRUGMANN, Grundriss 2, 2, 921), апа 
this paper has nothing to do with them. The latter—" Prepositions used 
adnominally —are those, which can, without exception, be used as prefixes 
before verbs, but can occasionally govern nominal cases as well It is these 
prepositions with which this paper will deal 

PANINI's " KARMA-PRAVACANIYA ". 

Panini (1-4-83-98) recognized these peculiar prepositions, called them 
" Karma-pravacaniya " and listed eleven of them, viz. [anu], [upa], [apa], 
[pari], [6], [prati], [abhi], [su], [ati], [api] and [adhi]. Now with the 
publication of Pt. Viévabandhu's epoch-making Padanukramakosa men 
tioned above, relating to the language of the Brihmanas, it is now easy to 
ascertain that out of the above prepositions listed by Panini, five, viz., [wpe], 
[epa], [peri], [su] (which does not occur preverbal as well) and [api] are 
not used adnominally in the language of the Brahmanas. Three occurrences 
of [upa] as a preposition of this type may appear in the Brahmanas, as 
recorded in the Kosa, but a little consideration will show that this is not 
the case, Two of these occurrences (TandB. VI.9.3 and VI.9.5) are expla- 
natory derivations of [updka-] and uposu jdtam respectively, viz., upa vd 
mnam "near indeed is food” and wpa vai prajà, Lam jütam "near indeed 
was offspring, when it was to be bom.” But these are not examples of 
prepositions used adnominally, even if they are not preverbal prepositions. 
They are, strictly speaking, adverbial adjuncts, being parts of predicates. The 
third occurrence (ТВ 113.103) upa mà verlasva " approach me," which the 
Kosa has recorded as coming under adnominal use, cannot be necessarily 80, 
for the intransitive verb [y vart-] does take the prefix [upa] as preverbal, as 


— = 


* Intended for the F. W. Thomas Commemoration Volume, but received late for 
inclusion there—5.M.K. 
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recorded by the Kosa on p. 281. Again cf. [\/vert-] with [anu] “to follow,” 
where the intransitive verb, by usage, has become transitive. 

So we get six prepositions from Panini’s list. A seventh one, viz., [antar} 
is also to be added, for it occurs both as preverbal and has adnominal use as 
well. In the prose of the Brihmanas, as DELBRUCK has rightly pointed out 
(Altind. Syntax, 1888, p. 446) [antar], when used adnominally, seems to be 
connected only with the locative, which it precedes, as in the phrase anlar 
vedyüm südayali (GB. 11.4.6) "he places it inside the altar," or succeeds as 
in the phrase puruse (a)niah (SB V.2.L10) “ within man." Moreover, 
when it is preverbal, its usual meaning is "exclusion" or "covering ", as in 
grismat sapalnün antareti (SB 1.5.3.10) “ he excludes his enemies from sum- 
mer," sa trnam antardadhati (SB 111.8.2.12) “he covers it with grass f 
in this connection WACKERNAGEL's remark (Vorlesungen 1I, p. 237) that 
sometimes the same preposition when preverbal, gives a different meaning 
when it is adnominal, e.g. lat. [defero] " to carry away a thing from a place 
but [de] adnominally used, means “ from downwards.” But in our preposition 
[antar] the meaning, when the preposition is preverbal, becomes not only 
different but quite the opposite: adnominally “inside,” preverbally 
" exclusion 
How TO ASCERTAIN WHETHER A PREPOSITION HAS BEEN USED ADNOMINALLY ? 

We now come to the crux of our problem. Are there any criteria by 
which we may be able to ascertain whether a preposition is connected with 
a case or with a verb? Thus says MACDONELL (Jb., p. 417) “ Here, how- 
ever, there is sometimes an uncertainty whether the preposition belongs to 
the verb or the noun, eg. ngkasya prsthé ddhi tisthali ‘he stands upon the 
ridge of the firmament’.” This problem assumes varying degrees of certainty 

CLEAR INSTANCES OF THE ADNOMINAL USE. 

In the first place, some clear instances in which a preposition can be 
immediately spotted with adnominal use may be mentioned :— 

(1) Of all our seven prepositions, the adnominal use of the preposition 
[d] can be most easily discerned. It is a preposition par excellence (Cf 
De.ariick, Jb., p. 432), for in the vast majority of occurrences It immediately 
precedes a noun, generally in the ablative case, e.g. @ vasatk@rat (GB 1.3.3) 
* till the recitation of the symbol [vasat]," & nakhagrebhyah (SB XIV.4.2.16) 

up to the edges of the nails.” Or it may be separated from the governed 
case by one or two words which have no connection with the verb, as auasya 
homüt (SB IV.2.4.7) "till the offering of this sacrifice," 4 lisrmam dogdhoh 
($B 1.7.1.15) “up to the milking of three cows,” @ mahala ukthat (SB 
XIL6.141) "up to the great uktha.” @yotiso der§enat (Sad B IV.5) "till 
the sight of a star," d iveva Sraddhdyai hotavyam (AB V. 27) "there must 
be an offering, even if only in faith." 

(2) The adnominal use of prepositions is quite evident when there 1s 
no verb in the sentence, e.g. yajamáma eva juhiim anu.... sa upabhrtam 
gnu (58 132.11). “ Тһе уајатапа alone (participates) in. the 
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ladle .... in the wooden cup called upabhrla. Etamevābhi td Ggne- 
yüstrstubhah (SB VI.7.4.6.) “those tpstubh verses to Agni are only about 
this" Sa esa purusah samudrah sarvam lokam ati (AA. 11.3.3) “ this man is 
the sea: he is above all the world.” Vayam agneradhi (SB 1.9.1.19) “we 
are from Agni.” In AB IV.6 there occurs a remarkable pair of sentences in 
which both the preverbal and adnominal uses of a preposition occur clearly 
and separately, viz. afi$amsali stotram, ali vai prajatmanam “the (hotar) 
recites the stofra exceeding the normal number of verses, for the offspring is 
(numerically) in excess of his own self.” In the second sentence there is no 
verb and [ali] governs [&fmánam]. 

(3) A clear instance of the adnominal use can be also noticed when a 
preposition precedes a noun which it is likely to govern, eg. ted elasyaivdnu 
prajdtim iméh sarvdh prajd anuprajüyante (SB IL3.1.6) "so according to 
the birth of this, all these creatures are born.” Неге the first [anu] which 
precedes [prajdtim], is directly connected with it, and thus its use is adno- 
minal. Similarly cf. adhive hyanne (a@)nnddo bhevati (AA 11.3.1) “ for the 
feeder is over his food,” the preposition [edhi] here precedes [anne], only 
intervened by two particles. adhi samvatseram vidydt (TA 1.2.2) “ one should 
know that (the world) depends upon the year." Etasyaivamu homam itarau 
hiyete (SB V.5.4.26) “the two komas (called parisrut) should be perform- 
ed after the homa of this.” Here [amu] preceding [homam] is directly con- 
nected with it, and if the preposition be taken direct with [Aüyete], it 
will be impossible to get any sense out of the sentence. 

(4) Another clear instance of the adnominal use occurs when a preposi- 
tion immediately follows a nominal case, and is repeated immediately before 
the verb, eg. yadyügneyam kratum purd kéldt samaliyüd afvinam anu yal 
kiica dvidevatyam rksu tad anu varlayet (SA XVIIL3) “if he should pass 
over the service for Agni before the due time, he should apply there whatever 
in the Aévina is addressed to two Gods in the Rks.” Here [anu] immediately 
follows the nominal case [G&fvimam], and is repeated before the verb 
[vartayet]. It is impossible to connect the first [amu] with the verb. 

(5) Lastly, after a sentence containing a preposition and a verb, another 
sentence sometimes occurs which elucidates the meaning of the preposition, 
which can thus be definitely referred to as having adnominal sense, eg. 
garhapatyam và anu prajüh pasavah prajáyante, gárhapal yenaivasmai prajám 
pasün prajanayat (TB 1.1.4.7) “ verily it is after the Garhapatya fire that off- 
spring and animals are created : he has created offspring and animals for him 
only through Garhapatya.” Here [gürhapatya] of the second sentence is 
virtually an explanation of [anu], thus connected with [gdrhapatyam]. 

But our difficulties now start ; for in a very large number of occurrences 
a preposition stands between a case and a verb, e.g. in yajfidm hy abhi diksale 
SB IIL6.3.1) "he is initiated for the sacrifice" : shall we connect [abhi] 
with [yejfam] or with [diksate] ? To solve this problem, we must bear in 
mind the remark of BRUGMANN that as in the original stages of the Indo- 
European language, the case without prepositions had often many meanings, 
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on of the case with prepositions has contributed to cleamess (Griechi- 
sche Grammatik, pp. 495, 496). The object of the preposition was thus, 
in many instances, the creation of a definite meaning out of a case rather than 
out of a verb. 

THE DEFINITIVE USE OF PREPOSITIONS 

The definitive objects of prepositions may be thus enumerated :— 

(1) The adnominal use often signifies purpose. The following exam- 
ples will show the purposive sense of a preposition :—(prajdpalil) idem 
annddyam abhyultasthau (SB 1.6.3.37) " Prajápati rose for (consuming) 
this food." Now [abhi] "for" is semantically connected more with [anná- 
dyam] than with the verb. |[wltasthau| “stood up” being intransitive, with 
[ud] in the perfective sense, the action is complete, and no more preposition 
essal modify the sense of the verb. But an accusative case follow- 
ed by an intransitive verb will give a very vague significance : it Is to re- 
move this vagueness that the preposition [abhi] has been used here; "for 
(consuming) the food.” Koga and P.W., however, make [abhi] preverbal 
in this sentence, which would leave the sense of the case very indefinite. 
Similarly cf. te satah sad abhyuttisfhanti (TandB IV.8.13) “they rise from 
the substance for the sake of substance. 

(2) The adnominal use sometimes signifies direction. The following 
examples will show this directive sense of a preposition :— 

Vaya evainam elad bhiiteam asmán manusyalokád devalokam abhyul- 
padayali (SB 1.8.3.14) " (it) carries this (bunch of grass) converted into a 
bird, from this human world, towards the heavenly world." Sā servan imami- 
lokam abhi vi ksarati (Jai Up. L1.10.1) “ she flows in all directions into these 
worlds.” 


(3) 








«samples show that the definitive significance of prepositions 
inally becomes particularly prominent when a verb has two 

objects. Sometimes the preposition refers to the animate object :— 

yadyu abhicared ádised idam aham taptam vàrunam abhinihsrj&mi (SB 
I11.5.2.8) "if he performs magic, he should declare, ' here I am throwing boil- 
ing water towards him." Ned dévàn abhiprasarya saya it (SB III. 1.1.7) 
“I should never sleep, stretching (my feet) towards the gods.” 

But in the following examples the preposition refers to the inanimate 
object :— 

ta enam ubhaye devàh pritàh svargam lokam abhi vahanti (SB IIL8.1. 
16). "Both these gods, being pleased, take it towards heaven.” Koga and 
P.W., however, make [abhi] preverbal in the sentence. But the meaning of 
[vakanti] "carry " is complete without the need of a preposition. It is the 
case [lokam] which requires a preposition in order to give a definite sense 
tan Ggnidhram abhi samrudhuh (SB I1L6.1.28) "at the Agnidhra the demons 
blocked the gods,” [abhi] referring to [agnidhram]. Tam evam bhrtva samu- 
dram abhyavajahéra ($B 1.8.1.5) “having thus carried him he took him 
towards the ocean.” Kosa and PW make it preverbal. 
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In the following example, both the objects are inanimate, but the pre- 
position goes with that object which is the purpose of the action :—1àm 
diso(a)nu vatah samavakat (TB 1.1.3.7) " the wind began to blow in various 
directions in order to (dry up) that (land)," [emu] going with [tm], 
[bhüsim] being understood. 

(4) There is a large number of occurrences in this connection which 
require careful consideration on account of the difficulties to which they 
give use. Thus in $B 1.8.3.25 there occurs a line :—imam vücam abhi vive 
Errante ityelad uw valóvadevam. karoti "'all offering this word (of praise) ' 
thus he makes the Vaisvadeva offering." According to the Koga, [abhi] has 
here the adnominal use, apparently governing [rücam] which it immediately 
follows. But if the preposition is thus treated, the translation will run :— 
"all praising about this word" which will give no sense, Hence [abhi] 
has here not the adnominal, but the preverbal sense, and goes with 
[ grnantah]. 

But there is a large number of occurrences which, if the prepositions are 
not carefully handled, may give absurd sense. In the SB occurs a type of 
sentences, which are widely repeated in various contexts, containing prepositions 
which indicate the delicacy of such expressions. The following sentence will 
be typical :— 

alha sruvenopahalyàjyam, agnim abhi juhoti (SB 111.4.1.25) " then taking 
ghee with a ladle, he offers (it) to Agni (lit. pours it over Agni)." [Juhotil 
here has only one object, viz. [4jyam] which is actually offered. To whom 
the [éjyam] is to be offered is shown by the preposition [abhi] which governs 
[agnim]. That the verb [juhoti] generally governs only the name for the 
thing offered can be confirmed by referring to the Rgveda, eg. the objects 
of the verb [/Ahu] are [Ravíh] (Rv. L26.6), [ghrtáóm] (Rv.L110.6), [sómam] 
(Ву WIL85.1), [girah] (Rl IL27.1). But can we get any sense from 
[agnim], if [abhi] be connected with the verb, as both PW and Koga have 
done? By making [abhi] preverbal, many contexts, such as SB III.6/1.21, 
IIL64.15, IIL7.1.10, III.8.2.21, 111.9.3.23 and IIL63.1 will not give 
any sense, [abhi] in all these contexts, if they have any sense, has adnominal 
use, while PW and Koga have made it preverbal. 

Now let us consider the sentence referred to above on p. 730 :—yo diksate 
yajiiam hy abhi diksate (SB 111.6.3.1) “he who is initiated, is initiated for 
the sacrifice.” [diksate] is here intransitive and [abhi] definitely signifies that 
it is for the sacrifice that the action of initiation js intended. Could any 
sense be derived from [abhi] if it be connected with [diksate], as Kosa has 
done? Again, in SB 1.2.3.1 we have a line :—so (а) ро (a) bhi tistheva “ he 
spat upon the waters.” Spitting is here an action which, from the sense of 
the sentence, requires no further specification, but [abhi] specifies the waters 
as being the object to which the spitting was directed. But Kosa and PW 
construe [abhi] here as preverbal. 

But it is in the passive sentences and particularly in connection with 
passives used impersonally, that the adnominal use of prepositions acquires 
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a prominent significance, e.g. atha yotlarü sü prajám abhi hüyate (SB II. 
3.129) “the next offering is made for offspring”; atha yà pürvühutth 
sdimdnam abhi hiyate (SB 11.3.1.29) “the preceding offering is made for 
one's own (welfare)." Cf. the following sentence in which the preposition 
[prati] accon es a pas 
tayaitad Wrjü sarvüm vanaspatin prati pacyate (SB VI.63.3). “This 
power becomes mature, so far as all the plants are concerned 

The adnominal use of a preposition is more frequent when the verb in 
the sentence is intransitive. A remarkable example of the same preposition 
with preverbal use when the verb is transitive, but adnominal when the 
verb is intransitive, is shown by the following sentence :—alha yad brhatim 
abhisampadayali, brhatim hy abhi vratam sampadyate (SA XVIIL2) “in 
that he produces the Brhati, it is because it is with regard to the Brhati 
that the vow is produced.” Cf. the following examples of the adnominal use 
when the verb is intransitive :— 

fasman nainam bakirvedi abhi astam iydt (SA XVILT) "therefore the 
sun should not set on him outside the altar." Tasmáchhiro (a)ngami med 
yanii nànumedyati, na kríanly anu kríyali( Tand.B V.1.6) "therefore the 
head, when other limbs get fat, does not become fat, nor when other limbs 
get weak, become weak —the preposition [mu] having adnominal use here 





DIFFICULTIES WHEN MORE THAN ONE PREPOSITION PRECEDE A VERB 


Perhaps the most difficult part of the problem arises when more than one 
eposition come before a verb. Should all the prepos go with the 
verb, or only опе? And in either case, when? (Cf. DELBRÜCK Ib., p. 47) 

The approach to this problem can be attempted by first considering 
the nature of the verb in the sentence. If the verb is intransitive, and if 
one of the prepositions is likely to further modify its sense, the other pre- 
position is likely to have the adnominal use. Cf. the following sentence :— 
yas-capsucaram ca pariplavam ca tad devdh samaáruhya sarvün окап ани 

plavante (5А ХХ. 1) "that which goes in the waters and that which 
swims. Mounted on this the gods move round all the worlds.” The verb 
[plavente] is intransitive, meaning “move”; the preposition [pert] further 
modifies its sense move round", but [enu] specifies the sense of the 
accusative [lok&m], showing that the “worlds” are the objects to which 
the direction of the movement is intended. 

One of the prepositions can be even more easily connected with a case 
when emphasis is implied. Cf. vifvam endn anu prajayate (TandB XXV.18.3) 
“the universe becomes under them.” The first preposition [pra] further 
modifies sense of [4/jé-], rendering it into " becomes ", but [emu] goes 

yhasizing that it is under them that the universe becomes 

Again, if two prepositions precede a verb, and the adnominal use of the 
first preposition is very frequent in other occurrences, that preposition may 
be connected with case, as in krsndjine (a)dhyabhisicyate (TandB XVII. 
11.8) “ (the yajamfna) should be crowned on an antelope's skin.” The 
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occurrence of [adhi] adnominally in the locative sense, or with the locative, 
is quite frequent, cf. SB 1.1.4.3 Rrsnajinam adhi diksanle "the initiation 
ceremony is performed on an antelope's skin." So in our sentence, [adhi] 
can be easily connected with [krsmajine], with adnominal use, while [abhi] 
modifies the sense of the verb [sicyate] “is sprinkled” by converting the 
sense into “ crowned.” 


THE ORDER OF WORDS 

In many occurrences we can easily ascertain the adnominal use of pre- 
positions from the order of words, which, in the Brahmanas, follows certain 
rules of sequence. 

In the first place, the preposition’s distance from the verb can nearly 
always be trusted as an indication of its connection. If a preposition is 
placed at a considerable distance from the verb, but is much closer to a 
nominal case, we may be sure that it is connected with the case and not with 
the verb, eg. ned elad anu yajfio va yajamano एत témydt (SB 1.2.2.17) 
“after this neither the sacrifice nor the sacrificer will undergo deterioration” : 
[anu] here follows [etad] immediately and so its use is adnominal. Cf. anu 
по (a) sym prihivyám à bhajata (8B L2.5.4) " give us a share on this earth” 
and anu no yajüia à bhajata (SB IIL6.2.17) " give us a share in the sacrifice. 

Again, a preposition's use is adnominal, when it stands at the end of 
a sentence, and is preceded by a nominal case, eg. yajfiam esüm hanisyamali 
ітПуаѕаоапот prati (GB IL6.6) “we (the Asuras) will destroy their (the 
god's) sacrifice at the third pressing." 


CIRCUMSTAN WHEN THE ADNOMINAL USE IS IMPOSSIBLE 

When in a sentence only the nominative case, and no other case occurs, 
the preposition cannot have the adnominal use. Thus the following examples 
of prepositions recorded in the Kosa as having adnominal use are erroneous 
indications :— 

tayor vā etayostrcayoh sad aksarüny abhyudyanti (8A. XXVILI) "of 
these two triplets there are six triplets over." Here [Gaksarüni] is the nomi- 
native case : [abhi] must be adverbial, i.e, must go with the verb. Similarly 
cf. tathailesám caturbhi§ caturbhir aksaraig chandāmsy abhyudyanii (SA 
XXX.3) “so their metres increase with four syllables each. 

ACCENTUATION : HOW FAR CAN IT INDICATE THE ADNOMINAL USE ? 

The indication which accentuation can give us in this matter is very 
meagre. Only two Brihmangs have more or less preserved the accent—the 
$B and the TB, and only one Aranyaka, the TA. 

As regards the accentuation of prepositions, the &B does not follow the 
method of the Rgveda. Regarding this Veda MACDONELL says (Ib. p. 107) :— 

When there are two prepositions, both are accented in the RV, being treated 

as separate words, e.g. tipa práyáhi ' come forth '. ..When [à] ediately fol- 
lows another preposition, unless it ends in [1], it alone is accented, both being 
compounded with the verb, eg. [wpaügshi]." (Cf. DELBE 
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OLDENBERG, Z.D.M.G., Vol. 61, p. 813). No such system is followed by 
the §B : in the vast majority of occurrences, when two or more prepositions 
precede a verb, only one preposition immediately before the verb is accented 
while the others remain unaccented, without exception in favour of any 
particular preposition. The method of the TB, however, is slightly different 

it accentuates in a much larger number of occurrences more than one prepo- 
sition preceding a verb. From the Koga I roughly calculated a number of 
occurrences in which prepositions (exceeding one) before a verb are accen- 


tuated in the two Brahmanas. The following figures are the result of my 
calculation :— 

TB 83 9 

SB 15 163 


These figures may not be exact but they indicate the trend of the two 
Brahmanas. The TB seems to follow the Rgveda much more in this matter. 
But to come back to our question, how far does the accentuation indicate 
whether the use of a preposition is adnominal ? 

In the first place, when a verb has only one preposition before it, and 
the sentence is a principal clause, accentuation cannot be a criterion in this 
matter, because the preposition before a verb in a principal clause is generally 
always accented, whether it goes with the verb or with the case Only when 
more than one preposition precede a verb, can accentualion give any indica 
tion. That this is so, was recognized by WHITNEY, who said, “A prefix, 

wever. Rot seldom has a more independent value, as a general adverb of 

'eposition (in the usual modern sense of that term) belong 

ing to and governing a noun; in such case, it is not drawn in to form part 
of a verbal compound, but has its own accent" (Ib., p. 398). 

Now what are the facts? As I have already pointed out above, the 

accent absolutely fails to give any indication of the adnominal or preverbal 
use when, in a principal clause, there is only one preposition before the verb. 
But when the prepositions are more than one, accentuation of two preposi- 
tions, in many occurrences, does indicate that the first accented preposition 
has the adnominal use. Cf. :— 
(ahordtré avdildd ámu prdjenayati (SB 111.8.4.15) “after this he creates 
day and night,” the first accented preposition [anu] being used adnominally 
dtha yavan nd jayate, mati vdivd (apa; pránám anu pramitt (SB I1-2.1.10) 
* now so long as he is not born, he breathes after the breath of his mother.” 
udyániam yüvá (8) ditydm agnir dmusamarohati: (TB 1112.10). “ Verily 
Agni rises after the sun rises." 

But in the TB there are y occurrences in which this double accentua- 
tion does not indicate that any of the prepositions has the adnominal use. 
Thus in the following instances the prepositions are preverbal : they do not 
indicate the adnominal use :— 

apiné vidvan üvrtah, prátiprütisthad adhvaré (TB 11L.1294) 











756 NEW INDIAN ANTIQUARY [March 1940.] 


" When the wind Apàna was selected (as a priest) it acted as a Prati- 
prasthatar in the sacrifice.” As already shown on p. 754, adnominal use of pre- 
positions is impossible if there occurs only the nominative case in a sentence 
And this sentence is of that type. In many other occurrences, although an ac- 
cusative case is present in the sentence, the use, semantically considered, cannot 
be adnominal, e.g. káscit. . .svám lokam nd préti préjanati (TB 111.10.11.1.). 
"Some one does not realize his own nature.” - Here the preposition [práti] 
cannot be construed with the noun [lokém], for the normal ordei of 
words then expected was lokám práti ná prájünàti (cf. p. 754). Secondly 
semantically considered, [práti] has here the adverbial sense, implying face-to- 
face knowledge, i.e. realization. Unim no lokám ánu bprábha&hi (TB L2.1.7) 
“Gradually reveal unto this vast universe." If [dem] be separated from 
the verb, and taken as governing the noun [lokám], the transitive verb 
[prabhühki] will be left without an object, and the sentence will fail to give 
any sense. The preposition [dmu], therefore, is here preverbal. Катар 
enam kama ánupráyánti (TB. I1L7.1.2) " the desired objects follow him." If 
!énu| be detached from the verb, and connected with [enam], the normal order 
of the sentence will be broken, as illustrated above, while the well-known con- 
nection of [énu] with verbs showing movement shall have to be set aside 
without reason. 

The Kosa, on p. 63, has given a number of instances in the &B, where 
double accentuation indicates the adnominal use of the first preposition. The 
following example in this connection may be cited :— 

50 (а) уйп prünáh sárvanyáhgany  anusáfcarati, tdsmdge sruvák 
sárvd ánu srucah sáfcarali (SB 1.3.2.3) “this prane pervades all the limbs, 
so indeed the sruta goes in accompaniment with all the srucas," cf. the re- 
markable example from AB on p. 750. The second [dns] detached in the text 
from the verb, beautifully typifies the adnominal use. This example indicates 
that accentuation is not enough to assure the adnominal use- the order of 
words, the semantic connection, the nature of the verb—only the cumulative 
effect of all these factors can lead us to de that the use of the preposition 
= а adnominal. Accent is only one of the factors, but not a sufficient 
actor, of significance = 








CONCLUSION. 


The above pages, I hope will make the reader realize what a vast field 
OÍ CORRECTIVE work remains to be done in the domain of Vedic Linguis 
tics. Hundreds of pages of PW, in which many prepositions have been mecha- 
nically put together with verbs, have to be re-written, This will require a 
horough re-examination of all the entries, and Copious linguistic apparatus, as 
illustrated above p. 752, in connection with the verb [juhoti]. Even the admir- 
able Koga of Pt. Visvabandhu requires some re-casting in this connection. 


8-1. 
B-2. 


C-1. 
cz. 


D-1. 
D-2. 
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Prátas, Pratyüsa etc. 

From nightfall to dead night and the last quarter of the night 
before dawn, as also the rise and the setting of the moon 

Mada, Pramada, Utsava and Vyasana-parihira. 


Рага, Арага, Yaugapadya, Ayaugapadya and Ksipra. 
Krida, Keli, Dyita, Vrata, Gosthi and Preksa 
Vivikta, Udyina and Saudhadiseva. 


D-3. Astamicandra, Indrotsava and Yaksardtri etc.—love festivals. 
Illustrations of all these up to p. 437. 
This subject of Nirukti of Vipralambha and other words is seen in the 
S.K.À. also. See 5.K.A. V. Karikàs 46-76. Pp. 478-481 and pp. 554-581. 


स एव कालः कारत्स्न्येन द्रिरप उपदर्शित: । 
क्रियापदैकवाच्योष्यं क्रियाया: साधनं च य: ॥ 
प्रत्ययार्था द्र्‍यं चेतत्‌ सममेतदुदाहतम। 
प्रकृत्यथानुरोधेन विप्रलम्मे चतुर्विधे ॥ 

यो विप्रलम्भ: प्रथमानुरागः 

मानः प्रवासः करुणस्स एव । 
साधम्यवैधम्यवशेन चेषां 
अभेद ( अनेक्र ) भेदाः ( दान्‌) पथ ( अथ?) तौ (१) वदामः ॥ 


इति श्री + श. प्र. बिप्रलम्भान्वर्थप्रकाशो नाम चतुर्विशाः प्रकाश: ॥ 


CHAPTER XXV. Pp. 439-464. End lost. 


Р. 439. The first topic dealt with in this chapter can be called in Bhoja's 
erminology Sádharmya-vaidharmya-pariksa of the four kinds of Vipralam- 
bha. Bhoja means is that each of the four varieties is distinct with its 
own characteristics which distinguish it from another, Vaidharmya ; but at 
the same time, we also see in experience that in one variety, features of the 
other kinds of Vipralambha also are present, Sádharmya. That is, in Pür- 
vanuraga, a few features pertaining to Mana, Pravasa and Karuna may ap- 
pear. If in love before the first union which is Pūrvānurāga Vipralambha, 
the two are separated by distance it is an aspect of Pravása and has 
Sidharmya with Pravisa. 

Then Bhoja gives that love has the following stages, Bhava, Bhavajan- 
ma, Bhavanubandha, Bhavaprakapsa, successive stages of development. See 
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S.K.À. V. Kárikás 13-27 and 35, pp. 488-491. These are then defined. These 
four stages are called the four Sampddhis of love. 
तदुक्तं भावजन्मानुबन्धप्रकषोनुरूपास्तावस्था ( अवस्था ) खम्रृद्धय इति । 

This goes up to p. 439 

P. 440. Bhávaskandha is then taken up. It is the first contact of the 
Alambanas in the midst of Uddipanas. The contact of the two, the hero 
and the heroine, may be by their seeing each other, Darsana or by their hear- 
ing of each other, Sravana. 

These two,—Daréana and $ravana—can be of various kinds : 

Dargana : Pratyakga, Anuména, Upamana, Arthapatti, Sambhava and 
Abhava. 

Sravana : Sabda, Aitihya, Srutanuména, Srutopaména, Srutarthapatti 
and Srutasambhava. 

A mixing of these two is inevitable and according to Bhartrharis 
न सोऽस्ति प्रत्ययो sp etc, there can be no kind of experience or know- 
ledge unrelated to Sabda or word. 

According to the above given classification, Ánuraga may be Daráanànu- 
ràga or Sravanainuraga and Daréananuraga may be Pratyaksinuraga, Anu- 
тапапигара апо so on. 

Bharata himself gives Daréana and Sravana in N.S. XXIV. 149: 

श्रवणादू दद्दोनादू रूपाद अज्नलीलाविचेश्तिः । 
मधुरैः संप्रजापैक्च कामः समुपजायते ॥ 
But Bhoja takes this opportunity to enter into the vast discussions on Pra- 
mápas in the several systems of knowledge and philosophy. He harnesses here 
Noetics for the analysis and study of cases of love which happen to be so in- 
finitely varied in life in respect of origin and nature. Bhoja gives a whole 
world of illustrations here of love born of the two actually seeing each other 
or of hearing about one another, as in the case of Nala and Damayanti. 

In this connection Bhoja loves to dwell then and there shortly on the 
definitions of thesd Pramánas, Pratyaksa to Aitihya, and on the necessity to 
accept all these, He refutes those who accept only two or three Pramé&nas 
and try to include the others in Anumana or Sabda. Gautama, Vindhyavasin, 
Dharmakirti, Iévarakrspa and others are quoted here 

nur: Definition of Pratyaksa 


तत्र अक्षमक्षं प्रति गते विज्ञानं प्रत्यक्षम्‌ । 
Six kinds of Pratyaksa : Sáksát, Pratibimba, Pratibhana, Utpreksà, Smrti 
and Svapna. The first is Pratyaksa par excellence 

तत्र яїїїїч=тө чад: (Ї$уагаКтыпа'в Siakhyakdrikds) साक्षात्मत्यक्ष: । 
Svapna etc., says Bhoja, may be considered by some as Pramanabhas: 
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in so far as they are effective in producing Arthakriyákarijfüna. These six 





अनुमेयेन सम्बद्धं प्रसिद्धं च तदन्वये । 

तद्भावे तु यन्नास्ति तङिङ्गमनुमापकम्‌ ॥ 

विपरीतमतो यत्स्याद्‌ एकेन द्वितयेन वा । 

वेरुद्धासिद्धसन्दिग्धमछिङ्गं कास्यपोऽब्रवीत्‌ ॥ 
—Praéastapada-bhasya, p. 100, Chowk. edn. 
वयं तु लिङ्गमात्रमेव ब्रूमः। तदाभासस्यापि प्रथमानुरागनिमित्तत्वात्‌ । 

Six kinds of Anumàna are given. Gautama and lévarakpspa give only three. 

Bhojas six are Samanyatodysta, ViSesatodrsta, Pratyaksatodrsta, Paroksa- 

todrsta, Vidyamfinavisaya and Avidyamünavisaya. The illustrations of these 

are Karyena karanam, Svarena putram, Kyttikodayena Rohinyudayam, De- 

Sintaraprüptya Adityagatim, Dhiimena Agnim, Nimittena bhavinam artham. 

Illustrations from Kavyas of love produced through these six kinds of 
inferential knowledge. The other four-fold classification of Anuméina into 
Svartha and Parartha is just mentioned to be reserved for a future occasion. 

P. 443. Upamarninuriga and Upamina. Gautama’s Upaménasiitra is 
quoted for Upamanalaksana. Nyd. Sa. I. i. 6 It is also of six kinds: 
Upamana of Sadharmya, Vaidharmya, Mudra, Silpa, Samjia and Abhinaya. 

प्यमुद्राशिल्पाभिनीति ( तिकम्‌ १) । 

Jd यद्वस्चुनो रूपमुपमानं तदुच्यते ॥ 
Illustrations of these six kinds by verses which contain the praise of beauty 
through Upamanálamikára or which portray knowledge of a person through 

P. 444. A discussion on the necessity of Upamàna as a Pramápa. Bhoja 
holds the view that Upamina is the greatest of Pramanas. He quotes Vindh- 
yavasin to support him. In the course of the discussion Gautama and 
Dharmakirti are quoted. There is also an anonymous quotation from the 
Nyayavarttika of Uddyotakara. This goes up to p. 446 

P. 446. Arthapatyanuràga and Arthápatti. Six kinds of Arthapatti of 
the Drsta variety : Pratyaksapürvikà, Anumánapürvikà, Upamüánapürviki, 
Arthaápattipürvikà, Sambhavapürvikà and Abhávapürvika. Illustrations. 

P. 448. Sambhavanuraga and Sambhava of six kinds : Sambhavand, e.g., 
Meghodayad vyrstih; Sarhéaya or Vimaría, eg, Sthàgur và Puruso va: 
Vitarka, eg., Purugena anena bhavitavyam ; Prayovada, eg. Prayena 
ausinarah takrapayinah ; Sampratyaya, eg, Yatha etad Ghatadvaram tatha 
agre Nàgakanyakanagaram ; and Pratyanusandhi eg. Sopi kapolapandu- 


tàdisücitah tasyah smarabhisvangah Sopi tvannibandhanah Illustrations 
for these. 








P. 449. Abhavanuraga and Abhava of six kinds. Abháva of Prák, Pra- 

dhvarhsa, Itaretara, Atyanta, Sambandha and Sarva. Examples. 
क्षीरे दधि नास्ति; क्षीरं दध्नि नास्ति; स्तम्भः कुङ्यो न; शशविषाणं नास्ति; चेत्रो ग्रहे नास्ति; 

तस्य नामापि नास्ति । 
Then a brief discussion establishing the view that Sambhava and Abhava can- 
not be included in Pratyaksa and Anuméina. This goes up to p. 452. Here 
ds the treatment of varieties of love born of knowledge of objects of love 
through perception, inference etc. That is, Darsanànuragaprakáras are here 
finished. Then $ravapünurüga through the six Srávaga pramanas headed by 
Sabda begins. 

Šabda. झब्दविज्ञानादू असनिकृष्टे अर्थज्ञानं शब्दम्‌ । 

It is of two kinds, Aupadesika and Vidhi. Upadesa is of six kinds : Vi- 
dhivada, Arthavada, Sarhjfivada, Svariipavada, Mantravada and Anuvada 

Vidhi. प्रतृत्तिनित्वृत्योर्विधायको विधिः । 

It is of four kinds : Vidhis of Utpatti, Niyoga, Prayoga and Adhikara. 

Illustrations of these are then given. 

Arthavida: Four kinds, Stuti, Nindà, Purákalpa and Prakrti. Stuti 
and Purükalpa praise and induce, and are Pravartakas ; and the other two 
abuse and dissuade, and are Nivartakas. Illustrations of these four 


P. 454. Samjnüavada : कऊर्मव्यतिहारहेतुः संज्ञा ॥ Four kinds. From Arthaváda 
there is a change from six kinds for each to four kinds for each. Samjfiavada 
is naming. Anvarthiki samjfia, Paribhasiki—, Naimittki—, and Yadrechiki— 
Illustrations of these names from Kavyas where the poets themse have 
explained the names : 

परन्तपो नाम यथार्थनामा । नान्ना सुतीक्ष्णः तपसा तु दान्तः 814 30 01. 

Svaripanuvada: Svariipa is of four kinds, Jati, Guna, Kriya and 
Dravya. See Dandin’s Svabhavokti alamkara. 

Mantravada: मनस्थाणधर्मांण: झाच्ददेबतात्मानः मन्त्राः । 

Four kinds of Mantras, Vaidika, Paurdnika, Saiddhantika and Гашака. 
The third refers to Mantras like those of Sikta and the fourth refers to tradi- 
tional charms and spells current in the world as illustrated in Rájasekhara's 
уеге गोनासाय नियोजितागदरुजा शंए. 

Р. 456. Anuvada : Four kinds, Vidhyartha, Nisedhartha, Stutyartha and 

Thus 24 varieties of the Upadesa type of Sabdapramana and love through 
them are dealt with. Bhoja then takes up the second kind of Sabda, viz.. 
Vidhi which is of the form of Vidhàna and Nisedha. 

P. 458. Further varieties of Vidhi and Nisedha. 

Six other minor Sabdapramfnas, following the second chapter of Jai- 
mini's sütras, to decide Bheda : Sabdintara, Abhyasa, Sarhjia, Sarhnkhyàa 
Guna and Prakarana. Illustrations. When Bheda is made, six other 








DETAILED NOTICE OF THE CONTENTS 53 





ramanas help to find out Pradhana-anga-bhava and they 
are Sruti, Linga, Vakya, Prakarana, Sthana and Samakhya. (Mimàmsà) 
Illastrations. 

P. 461. When the distinct import of each word is got and the subordi- 
nate idea and the main idea are also distinguished, Krama or sequence must 
be determined and six further Sabdapramünas are helpful here: Sruti, 
Artha, Pátha, Sthàna, Mukhya and Pravrtti. Illustrations. 

P. 463. Determinants which decide the one meaning of a multi-sensed 
word are also given here as other Sabdapramanas : Artha, Prakarana, Linga, 
Aucitya, Desa and Kàla. Illustrations. 

Then there is a big gap in the Ms. In this gap are lost the sections on 
the further varieties of the verbal class of Praménas, viz., Aitihya, Srutanu- 
mana, topamána, Srutarthapatti and Srutasambhava. Perhaps with the 
treatment of these remaining five, this XXVth chapter ended. The end is lost 
and we do not know what name Bhoja gave to this chapter in the colophon. 


( इति श्री + + He b Ho + पञ्चाचिदाः प्रकाशः ॥ ) 








CHAPTER XXVI. P. 464. Lost. 


The whole of this chapter is lost. There is a big gap on p. 464 of Vol. 
IV in which are lost the end of the previous chapter (XXXV), this XXVIth 
chapter and the beginning of the next, XXVII 

Therefore, we are unable to know what exactly this chapter dealt with. 
It is, however, sure that it spoke of some aspect of Piirvanuraga, for that is the 
subject ranging from chapter XXV up to the first half of chapter XXIX after 
which begins the treatment of the next aspect of Vipralambha named Mana. 


( इति site то + प्र० + पाड़िंद्ाः प्रकाश: ॥ ) 


CHAPTER XXVII 
Pp. 465-477. Beginning lost. 


According to the colophon, this chapter is called Abhiyoga-vidhi-pra- 
káía. The subjects which Bhoja dealt with under the head of Abhivoga are 
not fully known. In the portion spared to us are dealt with Sarketa and 
Abhisara. 

P. 465. The text here begins with the subject of Sanketa, love-tryst. The 
various circumstances attending Sanketa are thus given and they are illustra- 
ted. Sanketa upacara, -Manoratha, -Utkantha, -Harsana, -Aévasa, -Agama 
Bhrarhsa -Vighna, -Upaghna, -Bhanga, -Anusanga, -ASaya, -Apaéaya, -Prir- 
{папа , -Е humána, -Vátsalya -Anukroéa, -Aksepana, -Abhiraksi, -Tatparya 
-Upajapa, -Upalambha, -Vipralambha, -Asis, -Praéna. 

‘ a these except one have each two Prakrt illustrations. This goes up to 
p. 47: 
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P. 473. Abhisarapa.— Virahavisürana, Sakhisarnprasna, Itivrttükh- 
yana, Sakhisiksa, Dhvantapratike’, Dhvaintiinugocana, Dhvantasatkira, Can- 
drikübhisarapa, Candrikanirveda, Candrodayanindà, Candratirasküra, Abhi- 
saranasádhvasa, Abhisarapotsüha,  Abhisariká vrttünta, Vaficità vrttünta, 
Paribhoga daréana, Sakhivyajagarbhà (-garhà ?), Avinayagühana and Cihna- 

Each has two illustrations, all Prákrt except two. These are the several 
stages of a lady hurrying to her tryst to meet her lover. From separation and 
mtention to go and meet him, up to return and hiding the signs of her 
guilt, the several stages are given. 

P. 477. The chapter ends with these verses summing up the contents 
of this chapter : 





एवं संकेतदानादिशेषा(चेष्टा)कूपारपारगा | 
इ( र )त्युद्धूदसमाधानप्रच्छादनविझारदा ॥ 
देदाकालेङ्गिताकारभावोपायाभियोगवित्‌ | 
नारी नरेषु सर्वेषु नरो नारीषु सिद्धधाति | 
अतःपरं पुनरमी रमणाप्तिपूर्वा | 


1 








С] О = 


Esa 
इति श्री महाराजाधिराज श्री भोजदेवविरचिते शु० + प्र०+ अभि 
सप्तर्विदाः प्रकाश: ॥ 





CHAPTER XXVIII Pp. 478-535. 


Duta presana is the subject dealt with in this chapter. Diita presana 
forms part of Abhiyoga, which forms part of Pirvanurdga, the first variety 
of Vipralambha. 


P. 478. 





जातिगुणः क्रिया द्रव्यं सम्बन्धो ऽर्थः प्रयोजनम्‌ । 
प्रयोगो योग्यता स्त्रीत्वं दूतभेदेषु हेतवः ॥ 
1. Jit: Deva, Manusya, Kinnara, Vinara, Suka, бапка, Pars- 
vata, Harhsa etc, 
2. Guna: Pitr-paitimaha, Adrstavaikrta, Avisarhvadaka, Alobha ज्ञात, 
Amantravisràvi, Dhármika and B hisr 
e Kriya : Sahaparhsukridita, Upakürasambaddha, Janmüntarárjita, 
Sahüdhyàyi, Sam&naéilavyasana, Ya ca asya rahasyüni marmápi vidyat, An- 
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4. Dravya: Maliküra, Támbülika, Gandhika, Saurika, Pithamarda, 
Vita, Vidüsaka, Pásapdins and friends. 
5. Sambhandha : Guru, Sakhá, Sisya, Atman (?), Jfati, Aurasa, and 
6. Artha:  Arthànartha pratighata, Saharthataprapti, Pratarana, 
Anrmya, Kirti and Pratiti. 
7. Prayojana: Sneha, Kutihala, Abhiprayopalambha, Piirva prar- 
thana, Anyataraprarthana and Silasangharga. 

8. Prayoga: Pracchanna, Prakasa, Hina, Utkrsta, Uddhata, Udatta, 

9. Yogyata : Nisstartha, Parimitartha, Patraháraka and Miükadüta. 
10. Stritvàdi : Iksanika, Bhiksulki, Sakhi, Dhatreyikà, Vidhava, Düsi, 
Silpakarika and $ilpini. 

Illustrations of these up to p. 487. Yogyata is reserved for illustration 
in a separate section in a future context called Düti kalpa. The qualities 
which make up Yogyatà are given : 

संभावनाथ विद्ववास: प्रव॒त्तिमन्त्रसंग्रह: । 
मनोनिर्वाणमुत्साह आइवासः कार्येनिर्णयः ॥ 

P. 487. Another set of Düta gunas, especially his power of speech and 
imagination are stressed by quoting the following 

सक्तुमिब तितउना > > भद्रैषां लक्ष्मीः निहिताधिवाचि। {४ Veda) 

शान्न प्रतिष्टा सहजश्च बोधः ९८. ( मालतीमाधवम्‌ ) 
Another set of Gunas which form Yogyata are Suárüsà, Sravapa, Grahapa 
Dharana, Vijfiana, Jha and Apoha and Tattvabhinivesa. Another eulogy 
on eloquence ог Марта is made here and poets’ verses on excellence of 
speech are here collected 


P. 489. Distribution of these Gunas among the various kinds of 

The reclassification of those under the class called Stritvadi according to 
Yogyata, p. 497. 

P. 497. Ditttakarmas: 24. Praveéa, Viévasotpadana, Updvartana, Anu 
vartana, Upanyasa, Avasthanivedana, Ingitakarajfiana, Updyaifiana, Prakara 
pajfana, Prataraja, Samasvasana, Atyayapratiküra, Prayojya presapa, San- 
dhiraksa, Pratapavyavarpana, Upajápa, Parákramapa, Bandhuratnüpahára 
Mitropagraha, Suhrdvibheda, Cárajfiàna, Güdha-dandátic: 









Cf. Bharata XXIV. 12. Kasi Edn. Protsihana kauéala, Madhura ka 
thas, Daksinya, Kalajfiatva, Ladahatva and Sarhvrtamantratva Bhoja gives 
again the same 24 Gunas in verses. Each of these has sub-classes. As 
for instance, Praveéa is of 18 kinds. These are all illustrated Whole pages 
of the Malafi Madhava are here reproduced as illustration. The illustrations 
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go up to the end of the chapter on p. 534. The chapter ends with this 
summary : 


सेषा दूतविज्षेषाणामशी तिश्वतुरुत्तरा । 

चतुविशतितेरेषां मयोक्ता कमंणामपि | 

जातिकियादियोगेन यस्य दूतस्य यो विधिः । 

युज्यते तत्र मेघाबी तमेव विनियोजयेत्‌ ॥ 

बुध्वा वुध्तुरश्षीतिरपीति दूतान्‌ कर्माणि बिंशातिमपीति युतां चतुर्भिः । 
यो यत्र सिध्यति तमेव हि तत्र दूतसंप्रेषणादिषु समीक्ष्य समादघीत ॥ 


इति + + झ्‌० + प्रः+ + दूतविदाषदूतकमापवणनं नाम अष्टार्विद्ाः प्रकाशः 


समाप्तः ॥ 


CHAPTER XXIX. Pp. 536-574. Incomplete. 


A, portion at the end of this chapter is lost. The colophon is therefore 
missing but as can be seen from the opening line of this chapter, it deals 
with 48 love conditions generally called Ditasampresanddi, Sending of 
Dütasampresana, Sandesadána, Supátraprapidhaàna, Dütanugama, Sakhivigar- 
hana, Mirgodiksana, Gamigamacinti, Cirayadvimarsa, Ditagamana, Akara- 
pariksa, Dütapratibheda, Dütapariprasna, Dütavyavahara, Dütavakyakarpana, 
Gamanavrttanta, Pravrtyupalambha, Priyasandesa, Suhrtsammantrana, Avas- 
thanubhava, Sahayotsahana, Priyadiitagamana, Diitapratipatti, Vartabhi- 
dhana,, Karyaparyanuyoga, Diitavakya, Uttarabhyupapatti, Diitaprativakya, 
Dütavà зра, Diitabhibhartsana, Parijanaksobha, Gurujanasanka, Saha 
yavega, Itikartavyata, Svayampravrtti, Nayakanayana, Priyabhigamana 
Upasthana, Sambhramavikalpa, Nayikapratibodhana, Suhrtparihása.—40 

These 40 are given in a set and each illustrated with two verses and have 
no sub-classes. P. 547. 

The other 8 remaining conditions are dealt with at length with minor 
classifications and they are : 

Dütapurasküra, Itivrttàikhyána, Avasthájnàána, Avadhàána, Sarhvidhana, 
Saktivivecana, Samügamopáya and Samihitasiddhi up ќо р. 569. 

In Avasthajnana, Jüána is divided into Drsta, $ruta and Anumita. Ava- 
dhana is split into Dega, Kala, Karya and Patra. Saktivivecana into Pra- 
bhusakti, Utsi&hasakti, Mantrasakti and Daivasakti  Samagamopáya is ÓÍ 
various kinds: Tapasya, Sa&hasa, Maya, Chadma, Chalitaka, Hatha, Vesa, 
Rupantarapatti, Indrajala, Vinirgama, Lekha, Cestünuvartana, Кагуорг 
and Saháyya, p. 569. Under Itivrtta in the Itivrttaifünz as 
second, Bhoja again speaks of what he has dealt with in chapter XII, the five 
Arthaprakrtis, the five Avasthüs, Sarhsthás, Sandhis etc. Under Samihita- 
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ddhi, Bhoja treats of Praminas and Prameyas, of Anumüna with its five 
Avayavas. A portion of the text of this section is scattered to pp. 613-614. 

This chapter ends with this, all the 48 having been dealt with. The text 
does not contain here any colophon. The leaves of the original must have 
been here. A part of the closing portion is, as said above, found 
on pp. 613-614, ie, in the middle of the next chapter. This chapter might 
have been called Diitasampresanadi prakasa 


इति ot + + + по + по + दृतसँप्रेषणादि (? ) प्रकाशो नाम प॒कोनत्रिदाः 


अकादा: ॥ 





CHAPTER XXX. Pp. 574-649. 
Mdnaprakasa. 

Beginning indistinct. On p. 574, the subject of the previous chapter 
viz., the 44 items Diitasarhpresana, etc., is finished and topics relating to Mana 
begin. The colophon and the exact end of the previous chapter, the 29th, are 
not found. I found that on this page, viz., 57th, the 29th Ch. ends, though 
a part of its final portion has strayed to pp. 613-614. 

Chapter XXX deals with Mana which is the next Vipralambha. Pp. 574- 
578. Though these pages treat of subjects concerned with Mana, they do 
not form the beginning of the chapter. I have fixed the beginning of this 
chapter on Mana on the last 3 lines of p. 578 where we find a definition of 
Mana and then an analysis of the various kinds of Mana. The portion on 
pp. 574-578 should come over to pp. 613-614 and they form part of the 7th, 
8th and the 9th aspects of the 24 aspects of Mana dealt with in this chapter. 
As already pointed out, there is a derangement of the leaves here. 

P. 578. The following is a beautiful discription of the part played by 
Mana in love : 

प्रवासात्‌ प्रथमं मानोऽभिधीयते । कथं पुनरस्य वैचित्र्यं, श्रयताम्‌ । अये हि दोषोऽपि मद इव 
मतङ्गेषु, विग्रहोऽपि सह्ृकारभाव इव माङन्देषु १ कास्यादिददेतुरपि तपःप्रबन्ध इव सात्त्विकेषु, प्रियविनो 

.- „त्याग इव वदान्येषृ, कटुरपि भरीचावचूर्णं इच (षाड) वेषु, कळुषोऽपि жае इव वनिता- 
लोचनेषु, दुरासदोऽपि भरभर इव प्रसूनसंस्तरेघु, वक्रोऽप्युक्तिविशेष इव कविकाव्येघृ, यूनां मनस्सु उप- 
जायमानः प्रक्षे Чаче: सम्पश्यते । 

Definition of Mana ; its varieties: It is Uttama if the heroine gets it ; 
it is Kaniyan if the hero gets it ; it is Madhyama if both have it. 

P. 579. 24 aspects of Mana are enumerated and illustrated 

झानविषयाश्रयालम्बनभेदा:, मानजातयः, मानविदोषा: विषयप्रकीर्णांनि, आश्रयप्रकीर्णानि. आल- 
म्वनप्रकीर्णाने, विषयकमोणि, आश्रयकमोणि, प्रकीर्णकर्माणि, मानविकाराः, मानोपलक्षणस्थानानि 
झानोत्पत्तिकरणानि, मानोपलक्षणानि, मानोद्दीपनानि, मानविलासाः, मानमोद्ययितानि, मानसुखानुभव:, 
मानोतपत्तिप्रकीणोनि, मानोपाधिमङ्गाः, मानभन्गकरणानि, मानोपशान्तयः, मानोपञञमलक्षणानि . मानभङ्गे ऽ 
वधयः, मानानुभवसोख्यानि--इति चतुविशतिरथाः || 
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P. 580. Visaya, ASraya and Alambana, each is of 12 kinds. Visaya is 
the person regarding whom feeling arises ; Áéraya is a person in whom the 
feeling arises ; Alambana is that aspect of Visaya which is exactly the object 
of the feeling. Illustrations up to p. 587. 

P. 587. 24 varieties of Mana . 

Bhima, Kopa, Krodha, Utprasa, Rosa, Irsyayita, Mantrayita, Asüyita 
Vaimanasya, Unmáüda, Manyu, Maátsarya, Abhiniveéa (?), Avakhya(jfà), 
Visürapa, Vailaksya, Anu&aya, Külusya, Ksobha, AÁvega, Amarga, something 
meaning Kopütireka, Ugratà and Prapayakalaha. Illustrations up to p. 595 

Pp. 595-600. Another 24 aspects of Mina : Sahaja, Ahárya, Yauvanaja, 
Visrambhaja, Sthira, Bhangura, Sama, Visama, Prakaéa, Güdha, Cama, 
Mrdu, Udbhata, Masrpa, Rju, Vakra, Ѕайһуа, Krechrasidhya, Yapya, Asa 
dhya, Purana, Jima, Punamava and Nava. 

Visayaprakima : 24 kinds. Up to p. 601. 

Asrayaprakima: Р. 601 

Alambanaprakirpaka : Рапһаѕа, Абашѕа, Jijfüása, Kutühala, Kaitava, 
Karana and Pratüpa 

Р. 604. Visaya-diéraya-prakima karmas. Each six kinds: Māna vai- 
krtas, Manavitarkas, Manabhangopayas, Manaparipraénas, Citra catiktis, Pri- 
yopalambha; Vailaksya, Anuéaya, Jinan Cha aris 
thavesa, Vaiklavya, Pravilipa, Santapa, Visayavyavrtti, Arambha and Abhi 
$ankà. Up to p. 606 

P. 606. Sattà, Anubandha, Prakarsa, Samparka, Anugama, Punahpra- 
durbhava of Mana. 

P. 608, Manabhanhgopayas : Sama, Dana, Bheda and Danda. Sama is 
Priyavacana, or Anuvrtti or Pranima. Dina is of three kinds (indistinct) 
Bheda is Sankadyutpadana, Indrajala and Maya. Danda is Upeksd, Prati 
kopa and Prasthána. 

P. 610. Мапарагіргаќпа. 

P. 612. Citracátüktis. 

P. 613. There is a small gap in the text here. But, the matter has 
only strayed to pp. 574-578. 

Pp. 613-614. Matter here belongs to the previous chapter as already 
said. 

P. 615. Six kinds of Vimaréa and 6 kinds of Upalambhas. 

P. 617. Prakimakas: This is the ninth in the first list of 24 aspects 


of Mina. The Prakimakas are Pratibodhana, Samásyasana, Parihisa, Upa- 
deía, Pratisedha Upajapa and Skhalitagopana 














DETAILED NOTICE OF THE CONTENTS 59 


as (Eleventh): Hrdaya, Caksus, Vaktra, Vak, 





Vapus and Cestita 


P. 622. There is a small gap in the text in which the illustrations of the 
last given six varieties of Manasthana are lost. 


P. 623. Minotpattikaranas (12th). Vipriyakarana, Priyakarana, Vari- 
ta vàmatà, Kamacara, Sathya, Pratarana, Khandana, Avajfia, Akytajfiata, 
Sapatninamagrahana, Gotraskhalana and Akrtajfiata. Akrtajfiata is repeated. 
Illustrations. 

P. 624. Manopalaksanas : Avajiiina, Atyadara, Vikytaviksana, Andloka, 

Asambhasana, Vakparusya Aésridgama, Dirghaniévasa, Vilaksasmita, Vya- 
janivrtti, Atyantanukilya and Prasidhana agrahana. Illustrations. 


P. 626. Manoddipanas: Vayasyavakya, Vipaksasannidhi, Sakhivailak- 
sya, Sapatni-upahása, Saubhagyadaríana, Dáüksinyokti, Atyantopeksà, Dra- 
stavyapralipa (?), Aparidhasmarana, Vipaksinukampa, Ardrāparādhatā 
and Priyanunaya. Illustrations. 

P. 628. Manavilasas : Vakroktis of various kinds by the lady in Mana. 


Р. 630. Мапапю{ауйаз: {чета एवं काकादिना अतिवकों मानमोडायितम । 

P. 632. Manasukhanubhavas ; six kinds: Bahumata, Jighrksita, Anu- 
baddha, Raksita, Upadruta and Vidruta. 

P. 634. Manotpattiprakirpakas . 

P. . Manopadhibhangas: The Upadhis are Anga, Caksus, Citta, 
Catu, Dhairya, Kārya, Šakti, Ākāra, Deša, Kāla, Patra and Sarnjfia, 

P. 638. Minabhahgakaranas: Mada, Trāsa, Bhaya, Rtūpagama Upa- 


vanavikasa, Surabhivanaváta, Eokilidyalàpa, Prabháta, Pradosa, Can 
drodaya, Pravasirambha and Vivikta. These are given in a verse also. 





P. 640. Minopagntis:  Virodhi-prádurbháva, Pratipaksa-abhiyoga, 
Pratyanika-dharsapa, Vipaksa-abhibhava, Paribhrarhéa, Avasrarhsana, Skha- 
lana, Vighattana, Unmülana, Paliyana and Punarbháva. Illustrations 





Р. 644. Manabhangopadhis : Nidra, Mada, Trasa, Bhaya, Ajfina, Pra- 
sanga, Pramada, Desi, Kala, Karya, Patra, Supta etc. 


Р. 646. Maànanubhavasaukhyas : Padapatana Prasahyaélesa, Hatha- 
Cumbana-balatkara, Priya-pranayokti, Upalambha-siikti, Sneha 
pariksa, Vipaksa-abhibhava, Sakhi-4lagh3, Bandhu bahumana, Labha visesa 
and Smgara vrddhi 


The chapter ends here with a resumé of the contents of this huge chapter 
on Мапа in anustbh verses 





60 SRNGARA PRAKASA 


उक्ता: संक्षेपतः श्राजैरनुक्तमनुमीयताम्‌ ॥ 
मनुघ्यवचसा कोऽस्य प्रकारान्‌ ते! 
क्षमन्ते मातुमम्भोपेरापः केऽज्ञलिना जनाः ॥ 
पररशातविकल्पवानः इति स एष मआानन्निधा 
मयैणनयनामनःपरमबान्धचो वर्णितः । 
अथाध्वग-विलासिनी -सुखसरोज-वन्धूतपः ( सन्ध्यातमः ) 
प्रवास उपवभ्यते रतिसमुद्र चन्द्रोदयः ॥ 
इति श्री शु० + प्र० + मानप्रकाशो नाम जिंशः प्रकाशः समाप्तिमगमत ॥ 


CHAPTER XXI. Pp. 650-732 
Pravasa vipralambha. 


Р. 650. Pravasa comes next to Mina and before Karuna from both points 
of view of Ragavardhanaté and Vicitrata, promotion of love and giving it a 
Varied interest. 
P. 651. The four aspects of Vipralambha are attend 
P. 652. Definition of Pravása ; three main kinds : due to Daiva, Dhar- 
ma and Artha. 
P. 653. Further analysis of Pravása into 52 kinds, from generalised 
and particularised points of view : 
samanya bhedas : 24 
Bhütapürva, Abhiitapirva, Sadharana, Asidharana, Sahajaraga, Visrab- 
dharága, Práptasamaya, Apráptasamaya, Sapratividhána, Nispratividhana, 
sannikrsta, Viprakryeta, Sávadhi, Niravadhi, Alpakala, Dirghakdla, Sarhsrsta 
Asarnspeta, Prakasakrta, Pracchannakrta, Sopasarhhāra Nirupasamhara 
Nayikanimitta and Nayakakrta 
Visesa bhedas (3X4).—12 and (4X4) -—16 : 
l. Daivakrta: Spa, Pápa, Sambhrama and Vibhrama. 
2. Dharmakrta: Sábhipráya, Nirabhipráya, Sánutüpa and Niranu- 
3. Arthakfta: Sábhyanujna, Nirabhyanujfüa, Sopadhüna and Niru- 
padhána. 
l. Daivadharmüpanna : Prakrtistha, Komala, Kathora and Pari- 
mata 
2. Daivarthapanna : Grimya, Nagara Upanagara and Viprakima. 
З. Dharmürthüpanna : Hita, Ahita, Sukha and Duhkha 
4. Daivarthipanna : Vivrta, Ayata, T ryatra and Caturaéra 
Illustrations of all these fifty-two (24, 12 & 16) from pp. 656-667. On 


pp. 664-5 Bhoja gives anustubh definitions of the 28 varieties of the Visesa 
class of Pra ded. 





by four mental 
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P. 667. Each of these fifty-two has its stages, three in number, begin 
ning, spreading and ending, Prapti, Vyapti and Samapti. Each of these 
three stages consists of eight minor moods 
Pravasasanka : fails | 
Pravasirambha : नायकस्य प्रियापरित्यागः । 

Priyaprasthina : नायकस्य गेहाद्विनिगेमनम्‌ । 
Рпуапидаша : आसीमान्तात्‌ प्रेम्णा प्रियया अनुगमनम्‌ । 
Priyaprasna : Parting words, embrace etc. 
Pratinivrtti : Send-off ; love's departure and the lady's return. 
The seventh is called Pravasacarya, the life of the lady in sepa 
ration and this is elaborated as follows 
Desa : Svakiya, Parakiya, Svakiya-parakiya, neither 
Kala : Sadharana, Asidhdrana, Ullekhavan and Anullekha. 
Кагуа : SamAnyavat, ViSesavat, Nitya and Naimittika. 
Patra : Uttamáüdika, Udáttádika, Mugdhadika and Dhiradika 
Aucitya : by Jati, Kriya, Guna and Dravya. 
Sakti : Autsahiki, Vaisiki, Sáhüyiki and Daiviki 
sadhana : Updidana, Hetu, Karana and Adhikarana. 
Upàya : Svabhavika, Prayatnika, Sárvalaukika and Yadrcchika. 
Illustrations up to p. 681. 

8. P. 681. Pravasavyttanta. Though this is included in the pre- 
vious ‘Pravasacarya, it is tioned here separately for further elaboration. 
Here Desa, Kala etc., mentioned above are analysed from other points of view 
Desa is Gramya, Arapnya and Sàdháraga. Kála is Upakrünta, Prakrünta, 
and Vyatikranta. Karya is Nirvartyavitti and so on. Patra is Uttama 
Madhyama and Kanistha. Aucitya is of Sneha, Udyoga and  Autsukya. 
Then 1s mentioned the absence or loss of Sakti, Sadhana and Upüya. Om the 
whole, this last item has twenty-four sub-divisions and with these the elabora- 
tion of Praptiskandha ts finished on p. 686. This further division of the 
Praptiskandha is called Prakainda. 

सेयमष्टप्रकाण्डो अपे प्राप्तिस्कन्थ उदाहूतः । 
व्यासिस्कन्धप्रकाण्डानामयैषो इयते गतिः ॥ 

Р. 686. 1. The Asidhdrana Dharmas of Virahins: Many varieties 
and illustrations up to p. 689 


2. Viyuktāvasthā : qaf Arar, अनुस्मरण च, दशि प्रजागरः विषयव्यावृत्तिद्व, वक्‍ते 


रजाप्रणाशः उन्मादश्च, वाचि गुणकीर्तनम्‌ विलापश्च, वपुषि इय व्याधिश्च; चेष्टायां जाडं मूर्च्छा च । 
Each has two illustrations. P. 694 


3. P. 695. Virahoddipana eight kinds, Dega, Deśacihna, Kāla 
Kalacihna, Vastu, Wastucihna, Karya and Karyacihna. Another set of the 
same : Smarana, Іссһа, Dvesa, Prayatna, Cittarambha, Vàgarambha etc. 





з D m me go Mom 
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Each of these has further divisions and all these with illustrations end on 


p. 711. 
अथैते देशकालादिभेदे: संभिन्नमूर्तवः । 
परस्परं gw संख्यामत्येतुमीशते ॥ 
हाब्ह्मन्नह्मविवतानां व्यक्ताव्यक्तात्मनामिव । 
4. P.711. Virahapratikara : Means to allay the pain of separation. 


5. Sahayaévasana up to p. 715. 
6. Utkanthivinoda. 
7. Sandesadàna, writing letters. Up to p. 720 where Vyaptiskandha 


ब्यातिस्कन्धोष्यमुद्दशनिर्देशाभ्यामुदाहूत : । 
अथोदाहियते हृया खमापतिस्कन्धपद्धतिः ॥ 

P. 720. Samáptiskandha : eight kándas: Pravrtyágama, Pravrtti-pari 
prasna, Avadhipratiksa, Margodiksana, Daivanimittasakuna-upaéruti, Su- 
svapnadarsana, Sunimittinubhava and Priyapratyagama. Sub-classes and 
illustrations up to the end of the chapter on p. 732 

उक्ता समाप्तिस्कन्थे$्सावुदाहरणपद्धतिः । 

दिशानयानुसरतेन्यमनुक्तमपि सूरिभिः ॥ 

सैष प्रवासाझंकादिचतुविंातिकन्द्लः । 

स्मृतोऽनङ्गविहङ्गस्य प्रवासो वसतिद्र मः ॥ 
समासन्यासाभ्यां कुसुमधनुषो जीवितमिति प्रवासो निर्णीतः म्रियजनमनो हेमनिकषः । 
अथ प्रेमोद्यानप्रणयतरुवित्लंभसुमनो-निवासेकस्थानीसुरभिरभिधीयेत करुणः ॥ 
eff at ++ De + प्र + प्रवासोपचणनो नाम एकर्जिद्दाः प्रकाशः समाप्तः ॥ 


CHAPTER XXXII. Pp. 733-782 








Karunavipralambha. 

P. 733. Introduction on Kamaépigara and its two phases, Sambhoga 

and Vipralambha with their varieties, a repetition for the nth time 
Р 734. Definition and description of Karugavipralambha and its place 

In VE. 

कः पुनरयं करुणो नाम? यत्रास्मिन्‌ मिथ्याभिनिवेश इव गुर्वायासकारके ऽपि मूर्खाणाम्‌ , 
परित्याग इवालौकिकेऽपि ब्रह्मविदाम्‌ , रजःकर्दमक्रीडाविनोद इव वेषदृधकेडपे पौरपौगण्डानाम्‌, महा- 
हवमहीविहार इव बीभत्सभीषणेऽपि झरसाहसिकानाम्‌ , प्रियसुहन्नर्मनिर्मत्सन इव अतिम्राम्येऽपि 
पारिहासिकानाम्‌ , कुपितक्रामिनीपा््प्रहार इव (अ)सुकुमारेऽपि रागिणाम्‌, तिमिराभिसारिकावेष इव 
अनुरज्यते मनः ग्रेमसामयिकानाम्‌ । 
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पुनःसज्ञमफल: अपुनःसङ्गमफलः 
खीपुंतविषयः करुणः अस्त्रीपुंसविषयः शोक: 
सप्रत्याशारूप: निष्पत्याशारूप 


P. 735. Twelve kinds of Karupavipralambha through Áéraya : Daiva- 
asraya, Paruga-, Deéa-, Kala-, Svarüpa-, Parimána-, Anuriga-, Sambhoga- 
Vipralambha-, Nayaka-, and Nayika-. These have further classes, Illustra- 
tions up to p. 753. 


Р. 753. Anubhavas are all-important in the description of Karuna and 
Bhoja gives eighty of them, developing in five consecutive stages of sixteen 
each, the five stages being the same as the five Sarhdhis we are familiar with 
in Drama. The eighty Anubhdvas аге: 


Vyasanabhighata, Afgabhibhava, Cestasammilana, Mohasamavesa, 
Cetanapratyagama, Mirechavicceda, Sokapratyagrata, Sokavega, Duhkhani- 
ryatana, Duhkhavasida, Duhkhasarhdipana, Duhkhavyavahára, Duhkháti- 
vahana, Báspamoksa, Avasthinubhava, Avasthántarave£a.— Sixteen Anubhg- 
vas of the Mukha stage 


Paridevana, AnuSocana,- Gunasarismarana, sSvabhügyagarhana, Vilàpa, 
Pralàpa, Praviiápa, Átmanindà, Hrdayopálambha, Jivitajugupsa, Daivadhik- 
kara, Sokonmada, Duhkhasambheda, Sahayapeksana, Sahāyānunīti, one is 
missing.—Sixteen of the Pratimukha 

Suhrtparidevana, Suhytpralapa, Parijanánusocana, Parijanakranda, 
Gurüparodana, Gurujanavilàpa, Saháváakrand a, Sahüyabhyupapatti, Saha- 
yabhasana, Sahdyapraéna, Sahasdgraha, Maranabhinivesa, Sahayabhyarthana, 
Saháyasiksa, Ma ama and Marapàdhyavasáya.— Sixteen of the 
Garbha. % 

Samaévasana, Uddhargana, Pratibodhana, Utsihana, Anukampana, Vis- 
rambhana, Pralobhana, Upapattidaréana, Praívásana, Satyüpana, Pratyà- 
yana, Apydyana, Tanmatavyiksepa, Bhayopadargana, Updlambhana and 
Pratikopa.—Sixteen of the Vimaráa. 

Н Maraņādhyavasāya-vidrava, Sokatiraskira, Sokalàghava, Sokavinoda, 
apasyodvega, Daivasampadyoga, Trikaladrstadaréana, Tadupadega, Saha- 
yasvikarana, Tadadhyavasáya, Pratyüha£amana Pratyasinubandha, Samaya- 
pralksa, Samvidhanakaprakara, Pratyujjivana and Punassamágama.— Six- 
teen of the Nirvahana 
Illustrations up to the end of the chapter on p. 781. 
इति प्रतिष्ठाः करुणामलाचिषामञ्ञीतिरष्टी, च विकल्पज्ञातयः । 
सहानुभावेडिंरशीति x =, діє = xt 

पहानुभावाद्रशीति ( म्मि )ते: उपाधयो атти чи таа: п 

तदेतदावन्धनमात्मजन्मन:' निरीतिशज्ञाररसस्य जीवितम्‌ । 

परा च काष्ठा प्रणयस्य. जीविता प्रियेण यत्रेत्य पुनः समागमः ॥ 












anopak 
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भेदाः प्रथकृपृथगमो प्रथमानुराग- 
मानप्रवासकरुणात्मनि विप्रलम्भे । 

उक्ता यथामति मयान्यदथोऽभियुक्तैः 
युत्तयानयैव हि बहिस्स्थितमूहनीयः (म्‌) ॥ 


इति श्री ++ + झ्‌० + प्र + करुणारस ( करुणविप्रलम्भ ) निर्णयो नाम द्वा्रिदा 
Tha: AANA ॥ 


CHAPTER XXXIII. Pp. 783-834. 
Sambhoga. 


With the previous chapter the elaborate treatment of Vipralambha is 
finished. With this chapter the elaborate treatment of Sambhoga begins 

P. 783. Description of Sambhogasrügàra with its Sthàyin. etc. It is 
fourfold, the Sambhogas after the four varieties of Vipralambha, above-dealt 
with, Pürvánurüga-anantara, Mana-, Pravasa-, and Karuna- 

Nirukti of the word Sambhoga. The root is Bhuj and the Upasarga, 
Sum. The Pratyaya is Ghasi. ~All these parts of the word have four signifi- 
cances each. Bhuj: Palana, Kautilya, Abhyvahüra and Anubhava. Sam: 
Sanksepa, Sankara, Sampiirna and Samyak. 

P. 784. Eight meanings for the Pratyaya here : Bhāva, Hetu and the 
six Kārakas. Then eight Pratyaya-utpatti-kalas : Bhüta, Vartamina, Bha- 
visyat, Vyakta, Bhütavisesa, Vartamánavisesa, Bhavisyadvigesa and Vyakta- 

Illustrations for all these from Nayakibhasas like animals and trees and 
Nayakas. Bhoja quotes from Canto iii of the Kumdarasambhava and waxes 
poetic in commenting u it at great lefkth This goes up to p. 794 

दार्शीता कालिदासेन प्रेमप्रस्थानपद्धतिः ॥ 

Р. 794. What has been above dealt with is Tiryaksambhoga called Sā- 
manya samb Then begins Nagarika sambhoga or Viáesa sambhoga. 
Explanation of the different Nirukti with illustrations up to p. 797. 

प्रथमानुरागानन्तरो (4) हि प्रथमं रतिरुत्पद्यते । उत्पन्ना च नायकाभ्यां प्रियाचरण-विप्रियाकर 
णाभ्यां 'पाल्यते । तत्र च संक्षिप्तानामेव आलिज्ञनादीनां विकल्पतः प्रयोगों भवति ॥ ततः प्रेमगतेः 
स्वभावकुटिलत्वाद्‌ द्वितीयामवस्थां रतिः स्वभावकुटिळतामालम्बते । संकीर्णस्य तत्र उपचाराणां प्रयोगः 
संकरीणांयानुभावा भवन्ति । я яй कामवामतायां सुळभामवमन्यते दुलेभामाकांक्षतीति प्रायो 
वादात्‌, परं प्रकपेमारोहन्ती रति: तृतीयायामवस्थायामभ्यवहियते । समुच्चयेन चालिङ्गनादय प्रयुज्यन्ते | 
एवं च सा संपूर्णत्वमासाद्यति ॥ चतुर्थावस्थायां वित्रंभोत्पत्तेः परं प्रकर्षमापत्ना नुभूयत एव । न 
कब्निदुपचारः तत्रादियते । एवमस्था: सम्यकत्व भवति॥ एवं मानानन्तरादिषु अपि ( 1.2. मानानन्तर- 





सा पाल्यते, संकीणा कुटिलीभवति, संपूर्णा्यवहियते, सम्यग्भूतानुभूयते इति॥ 
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Though this E cu true, it is specially true in a degree of emphasis that 
Sanksepa and Palana belong to Pürvanuráganantara Sambhoga, Sankara and 
Kautilya to Mananantara, Sampirna and Abhyavahara to Pravásanantara, 
and Samyak and Anubhava to Karunünantara sambhogas 

P. 798. Justification by citation of authorities from Panini and others 
for the four meanings given to the root Bhuj. 

Р. 799. Varieties of Pālana, Кашіуа, Abhyavahāra and Anubhava. 

Palana: Labhda-pariraksana, Raksita-vivardhana, Vivrddhopayoga, 
and Alabdhapratiksa. 

Kautilya : Vaiparitya, Vaiyatya, Vaidagdhya and Vaicitrya. 

Abhyavahára : Sraddha, Nitanta-dsakti, Paryaptatà and Krtürthatva. 

Anubhava: Samyagjñāna, Priyādhyavasāya, Káryánusthina and 
Phaladhigama. 

P. 801. There are still further subtle aspects making up each of these 
and these are then analysed. 

Bhoja then shows that all these being the very stages by which love 
begins, grows and realises itself, Palana itself is Kautilya etc, Kautilya is 
also Pálana etc, and so on. There is mutual Samplava between one and the 
other. Illustrations, with reference also to the numerous varieties of hero 
and heroine given in a previous section up to the end of the chapter on p. 834 

उक्तः संभोगशब्दार्थः व्यक्तकालश्व да: || 
सामान्यविषयो यक्ष विशोषविषयश्च यः । 
सोऽयं संभोगञङ्गारः प्राणितं पुष्पधन्वनः || 
अथोच्यते सांप्रतमानुपूर्व्या 
पूवा नुरागादिविस्ञेषितानाम d 
अनन्तराणामखिलस्वरूपं 
इति श्री+ + То + To Tar | 











| नाम अयस्थ्रिशत्‌ प्रकाश: ॥ 
CHAPTER XXXIV, Pp. 835-863 
Pralhamanuráganantara Sambhoga. 


Pp. 835-6. Explanation of the name. It is made up of the following 64 : 
Visrambhana, Preksodiksana, Parihara, Pariharavildsas, Kandukakrida, 
Kelidyütas, Rtüpaya............... cara, (7-11) Samáyáta ? 
Kalavasthanubhava, Pirvahnika, Madhyahnika, Aparahnika, Astamaya, San- 
dhyatamas, Candrodaya, Jyotsna, Pradosiks, Nisitha, Ratriparavytti, Pra- 
bhátika, Vanaviharagamana, Vanavihara, Puspavacaya, Sramanubhava, Pra- 
cchüyádiseva, Jalakrida, Nepathya-yogas, Kridáparvatavihára, Eka&ilmali, 
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Navalatika, Páficàlinuyána, Navapatrika, Kadambayuddhas, Bisakhadika, 
Indrotsava, Kaumudipracára, Yaksarátri, Astamicandraka Kundacaturthi, 
Suvasanta, SahakarabhafijikA, Dolàvilàsa, Udakaksvedikà, Madanotsava, 
Grhapratyagamana, Sahdyavyapara, Prasidhanagrahana, Gosthivihara, Vasa- 
grhopagamana, Abhisarikapratiksana, tivisarjana, Svayam va gamana, 
Agatopacira, Paricarana, Visarjana, Kaficukadimoksa, Ratarambha, Rata, 
Rativasina and Nidranubhava. 

It can be seen that only 58 are clear and six are Jost. These are then 
illustrated, each with two, three or even four examples. On p. 840 there is 
a lacuna in which are lost the illustrations of items 5-12. The chapter ends 
on p. 862. 





क्रियात्मनोऽमी कालस्य भेदाद्रित्रभणादयः । 
विश्लंभणादिसंभोगमेदावच्छेद्हेतवः ॥ 
चतुष्पधिरतोष्येव केविद्विखंभणादय: । 
मानाद्यनन्तरेष्पि स्युः केचिचन्दोदयादय: ॥ 
संभोग उक्तः प्रथमानुरागाद 
अनन्तर सोऽयमनेकमेद' 1 
मानात्मवासात. करुणाच संप्र- 
त्यनन्तराः केचिदुदाहियन्ते ॥ 


इति श्री ++है० +प० + प्रथमानुरागप्रकाशो नाम चतुर्खिद्दाः प्रकाश: ॥ 





CHAPTER XXXV. Pp. 863-901. 
Manantarddi Sambhoga Prakasa. 


This chapter, the penultimate, treats of the three remaining varieties of 
Sambhoga. It is not known why Bhoja satisfied himself byspacking all these 
three within a single chapter, after having dealt with other subjects so leisure- 
ly and at such length. The Vipralambhas of Mana, Pravasa and Karuna 
are followed by Sambhoga and these three kinds of Sambhoga are dealt with 
here. 

Pp. 863-5. Explanation of the Samása etc, in the name Mananantara 
sambhoga. In this Sambhoga which follows the disappearance of Mana, 
there appear— 


Mana-caithilya, Manadpagamalingas, Manapahnava, Manapagama, 
Pr Priyabhyupapatti, Mudhapratisedha, Parisintvana, Citracatik- 
tis, Skhalita-gopanas, Pranipata, Priyotthapanas, Aśrupramārjanas, Mina 
sega, Aparadhasmarana, Prema vaimanasyas, Stanotkampa, Niévasitas, Sveda 
and Romáfica, Kapolosthaspandanas, Mukhaprasaáda aSapathas, 
raviksitas, Upalambha, Pratyuttaras, Avakhya(jfid ?)bhrarhéa, Premévir- 
bhava, Premélinganas, Priyoparodha, Spigaravrddhi, Hathakacagraha, Pra- 
sahyaslesa, Panitadana, Padabhighata, Dayitayatana, Pratyanunaya, Prema- 
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vaikrtas, Lajjagama, Manaramaniyakas, VistambhasambhSsanas, Mandsakti 
Manapratipadana, Sakhiparihdsa, Mananuéaya, Mananinda Мапаписіпќапа, 
Mànapradhvarisa and Mana-apunarbhava. 
These are illustrated each with two or more examples 
These are the 48 stages through which Mana vanishes little by little. 
P. 881. Pravasanantara sambhoga 
मानानन्तर इत्येष संभोगस्स च वर्णितः । 
प्रवासानन्तरस्याथ स्वरूपमुपवर्ण्यंते ॥ 


P. 881-3. Explanation of the Samása etc, of the name. From the re- 
ceipt of the news of the far-away lover to actual meeting with him, there are 
24 stages : 

Priyágamanavárta, Priyasakhivakyas, Distyá-vrddhis, Prityadi, Sam- 
bhrama, Abhyutthana, Priyabhyagama, Sandarsana, Priyabhyupapatti, Pari- 
janapramoda, Mangalasarhvidhina, Praharsa of Manas, Utsava, Bhavanapra- 
tisamskara, Karsyadyupalambha, Praharsopacaya, Premapusti, Prasidha 
nagrahana, Vrttinusmarapa, Avasthàánivedana, Duhkhadipariprasna, Deéa- 
sampad upavamana, Svaduhkha sankirtana and Srigara vpddhi. Two illus- 
trations each up to p. 890 


P. 890. Karupanantara sambhoga : 


प्रवासानन्तरो5प्येष संभोग: समुदाहत: । 
करुणानन्तरस्याथ प्रपञ्चः परिकी त्यते ॥ 


Pp. 890-2, Explanation of the Samfsa etc. of the name. This aspect 
1s analysed into those stages which mark reunion after Karunavipralambha. 
The stages are 24 : 

Priyasandarsana, Sambhramakulaté, Pramodavrddhi, Cittavismaya, 
Priyabhibhasana, Jivite atilajjd, Priyopacchandana, Suhrd apeksà, Vrttanta- 
kathana, Visrambhotpatti, Itikartavyayoga, Bandhavágama, Priyajanabhyupa- 
patti, Gurujanasneha, Jnati-abhinandana, BhagyapraSarhs3. Naipathyadigra- 
hana, Purapravesa, Nagarikaksobha, Grhopagamana, Utsavanubhava, Dayi- 
tasihacarya, Srhgarapusti and Saukhya-pararhpard. Two illustrations each 
up to the end of the chapter on p. 901. 


करुणानन्तरस्येयमुदाहरणपद्धतिः । 

प्रदाशतानयैवासां समानन्यायमृह्मताम्‌ ॥ 

अनन्तराणां सर्वेषामयमेक: प्रकृष्यते । 

रातेर्विखंभजास्मिन हि निष्कम्पत्वं प्रपद्यते ॥ 
इति गदितमशेषं विप्रलम्भस्वर्पोपहितनिजसमृददे: इलाप्यशक्रारनास्र: । 
रतिसमुदयरूपं जीवितं पुष्पकेतोः निवसतु सुकवीनां सर्वदा मानसेषु ॥ 





इति श्री ++ श० प्र० मानानन्तरारदभकाझो नाम पः्वात्रदाः प्रकाश: समाप्त: ॥ 


CHAPTER XXXVI. Pp. 902-918. 
Sambhogavastha. 
This is the last chapter. 


P. 902. Each of the four Sambhogas described above has four stages, 
which form the subject of this chapter. The four stages are Sattà, Abhivyakti, 
Anubandha and Prakarsa. 

Sattà is the mere origin of Rati on the meeting of the two. 

Abhivyakti is its clear perceptibility by the appearance of the Vyabhi- 
carins and Anubhavas as also the further development of Rati by the kindling 
Vibhavas like Candra. That is, Abhivyakti is the Samyoga of the Vibhavas, 
Anubhavas and Vyabhicdrins with the Sthayin. 

Anubandha is the continuation of the developed Rati in which the desired 
objects are sought after and the objects of dislike are tried to be avoided. 

Prakarga is climax when Rati is said to have developed into the Srhgara 
rasa. 

In these four stages, the four Upasargarthas of Sam, in Sambhoga, ap- 
pear respectively. Satta exhibits Bhoga which is Sanksipta ; Bhoga is Sankir- 
pa in Abhivyakti, Sampürpa in Anubandha and Samyak in Prakarsa 

Two are the main kinds of Sambhoga : Sàmáünya, the Sambhoga of ani- 
mals and birds, and Visega, the Sambhoga of Nagarakas. This is a repetition. 
Illustrations for these two аге given again. Explanations of the Vibhivas etc., 
in the illustrations given here from the first and the third cantos of the 
Kumira-sambhava. Illustrations of the four Avasthüs also are contained 
herein. SamAnya sambhoga is first explained and Viáesa sambhoga is taken 
up on p. 909 , 

Visesa sambhoga is of 12 kinds in each of the four stages, Sanksipta, 
Sankima, Sampima and Samyak. 

Satta in Sanksipta : 12 kinds of Riga : 4 kinds in a Sáttvika hero, viz., 
Haridraraga, Rocanaraga, Kampilyaraga and Ritiraga ; 4 kinds of Raga in 
a Rajasa hero: Kusumbharaga, Laksariga, Aksibariga and Mafijistharaga 


4 kinds of Raga in a Tamasa hero Kardamarága, Kasayaraga, Sakalaraga 
and Niliraga. 


P. 913. Abhivyakti and Sarikara 12 kinds of Preman in this stage 
Avrttavyája, Anuvrttavyája, Parinata Adhyáhrta-, Krtrima-, Apeksita- 


tar-, Bahir-, Ubhaya-, Bahu-, Nirvyája-, and Sarva-vyüja. Illustrations up 
to p. 916 








Anubhandha and Sampürna. 12 kinds of Preman here : Dharmünuban- 
dha, Artha-, Dharmürtha Аара га iU SUIDAS YEA LLL NEUES 


hos seven remaining Anubandhas and the illustrations of all the twelve are 
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In addition to the above lost, the enumeration of the 12 varieties of 
Preman in the fourth and last stage of Prakarsa and Samyak are lost. These 
varieties are termed 12 kinds of Prema pákas. When the text next begins on 
p. 916 we have the following Pákas illustrated : Picumandapáka Kapittha-, 
Kramuka-, Kharjüra-, numbering four. Mydvika pāka, Narikelapaka and 
Amrapéka may be three of the eight lost. The other five are not known, 
The three are suggested on the evidence of the S. K. A., p. 609, chapter V. 

The huge Srágüra Praküsa ends here on p. 907, first with a eulogy on 
Kama Spnigara, the Prakarsa of Rati. 

तदेतत्‌ कामस्वेस्वं तदेतत्‌ कान्यजी वितम्‌ । 
य एप द्विप्रकारोऽपि रसः ARATE: 
The work then ends with the following eulogy on Bhoja’s new S$phgára of 
Ahamkara even as it began with the same 
ee жаа в.а а ЧИ | 
अविद्ग्धा यथागोष्टी नि( इ )शङ्गारा ( तथाङ्गना ) ॥ 
यथांझुमाली पी( वी )तांशुयंथानचिहुंताझनः । 
यथाऽप्रतापो नृपतिर ःरङ्गारस्तथा पुमान्‌॥ 
यथेन्दुना निशा भाति निशामिश्च ( यथा ) ( शक्षी ) । 
( अङ्गनाभिश्च शुंङ्गारः ) शुं्गारेण तथाङ्गना ॥ 
यथा तटिदनम्भोदा पयोद्स्त ( टितं विना )। 
( अहंकृतिर ) शृङ्गारा झ॒ङ्गारक्चानहंकृतिः ॥ 
रसः °उङ्गार एवैको भावा रत्यादयो मताः । 
प्रकर्षगामिनो 5पीह प्रेमम्लानिश्रमादिवत ॥ 


The work then concludes with two benedictory verses, the same as found 
at the end of the S.K.À. : 


इति निगदित 





quia: Р 


भकाशो नाम षरार्त्रेदाः प्रकाराः समाप्तिमगमत्‌ ॥ 


॥ समाप्तः शृङ्गारप्रकाशः ॥ 


CHAPTER VI. 
THE 5. K. A. AND THE SR. PRA. 


The first work of Bhoja in Alarnküra is the 5. K. A. In this work 
itself Bhoja has said everything he wanted to say specially as his own original 
contribution ; and whatever he wanted to recast in his own way, he has done 
even in the S. K. A. But the §. K. A. was a small work and soon Bhoja 
wanted to write a bigger treatise, more especially to expound at greater 
length the subject of Rasa which had been treated in ће 5. K. A. in only one 
chapter, namely the fifth. Considering the subjects dealt with in both works, 
we can safely say that, as far as Poetics goes, the Sr. Pra, adds substantially 
nothing new which is not contained in a brief manner in the $. K. A. itself. 
In this respect, one can call the Sr. Pre. an elaboration, Vistara or Vyasa, of 
the Sarhgraha, the S. K. 4. As has been indicated in the section on the 
scope and scheme of the Sr Pra., the §. K. A. restricts itself to a treatment 
of the last four-fold aspect of Sahitya, namely, Dosa-hana, Guna-ddana, 
Alarhkara-yoga and Rasa-aviyoga or Rasa-anvaya. These four form the 
essence of Sahitya. The Sr. Pra. starts with the definition of Kavya as 
Sabda and Artha with Sahitya, and treats in a thorough manner of all these 
three parts, Sabda, Artha and Sahitya. The nature and varieties of Sabda 
and Artha are elaborately dealt with in six chapters. Then are taken up for 
an equally elaborate treatment the various kinds of relations—Sambandhas— 
existing between Sabda and Artha. These relations are twelve in number 
eight of them are called Sabda-sambandha-faktis, Vrtti (Abhidha or Mukhya, 
Gauni and Laksani), Vivaksi, Tatparya (Abhidhiyamina, Pratiyamána 
and Dhvani), Pravibhiga, Vyapeksi, Samarthya, Anvaya and Ekarthibhava. 
These eight relations are dealt with in two chapters, the seventh and the eighth. 
The subject-matter of these eight chapters at the beginning is entirely omitted 
in the 5. K. A. and forms the additional matter in the Sr. Pra. After the 
eighth chapter begins the tail-part or rather the crowning part of Sahitya, 
Dosa-hàna etc, with which the 5. A. A. begins. Thus the S. K. A. begins 
with the ninth chapter of the 5r. Pra. 

The Mangala Sloka of the S. K. A. mentions the four-fold form of the 
Goddess of speech, namely, Dhvani, Varna, Pada and Vakya. 

ध्वनिवेणाः पदे वाक्यं इत्यास्पदचतुष्ट्यम्‌ । यस्या: सुक्ष्मादिभेदेन वाग्देवीं तामुपास्महे ॥ 
SKALL 
We can take that, im this verse, there is indication of two of the subjects 
dealt with in the first eight chapters of the Sy. Pra., namely, Pada and Vakya. 
Tt is not known how Bhoja who set about his task in the Sr. Pra. in an ela- 
borate manner, catching this way and that, all kinds of topics that seemed 
to have even a slight relation to Poetics, started only with Pada and did not 
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begin with the very beginning, the Dhvani or Sphota and Varna, mentioned 
in the Mangala Sloka of the S. K. A. He could have then been more thorough 
and, as when treating of Pada and Vakya, he utilises a lot of the Vakyapadiya 
of Bhartrhari, he could have utilised, in an ampler measure, especially the 
first Brahma-kanda, if he had taken up Sphota and Sabda Brahman for 
treatment in the Sr. Pra. This does not mean that, as it is, the Sy. Pra. does 
not speak of the Sabda Brahman and the Sphota. They are twice referred 
to, once in chapter 7, while dealing with the Pratiyamàna and the Dhvanya- 
mina, which are also held and explained by Bhoja as Vivartas of the Sabda 
Brahman : and a second time in the 27th chapter, where the greatness of the 
S&abda Pramána is pointed out with the citation of the text of Hari, Ma so'stt 
pratyayo loke etc. 

To return to the 5. K. A, it begins with the 9th chapter of the 5r. Pra., 
whose first eight chapters have more Grammar than Poetics. ‘Poetics proper, 
in the $r. Pra., begins with the 9th chapter. The contents of the Sy. Pra. 
beginning from here can be known from the second verse of the 5. K. A. 


निर्दोषं शुणवत्काव्यम्‌ अलङ्कारेरलुडङ्गतम्‌ । 

रसान्वितं कविः कुवन्‌ कीतिं प्रीतिं च विन्दति ॥ 
Thus, the main subject of chapter 9 of the Sr. Pra. is the first, Dosa-hàna, 
which, together with Guna-adana, forms the contents of the first chapter of 
Ње 5. К. A. The next topic is Alarnküra-yoga, i.e, adding of Alarnkara, which 
is of three kinds, of Sabda, of Artha, and of both. These three are separately 
dealt with in the S. K. A. at length in three chapters, the 2nd, the 3rd and 
the 4th. All the contents of these three chapters of the S. K. A. are packed 
in one chapter, the 10th, in the Sr. Pra. The next subject is Rasa and the 
SK, A, devotes its fifth chapter to it. Chapter XI of the Sr. Pra. corresponds 
to this fifth chapter of the S. A. A. If we omit the XII chapter of the Sr. Pra. 
devoted to dramatic technique, we may safely say that the whole of the 
Sr. Pra. is an elaboration only of the fifth chapter of the S. K. A. which 
contains everything of the bigger work in a germinal form, to speak rather 
roughly. Thus : 


S. A. A.—corresponds to—Sy. Pra. 





Nil Chap. I-VIII 
Chap. 1 Ж SN 
II, II 
and IV  ,, nA 
е, УАУ " » AI and XIII-XXXVI, ie, 
to the very end 
To state the agreement and difference more elaborately : In the chapter 
on Dosas in the $y. Pra., the 9th, Bhoja discusses things not found in the 


Dosa-chapter in the 5. K. A. As a preliminary to the treatment of Dosas as 
pertaining to separate words in a sentence, i.e., Pada Dosas, Bhoja discusses 


the relative reality of the words making a sentence. The second additional sub- 
ject herein introduced is the enumeration, definition and illustration of forty- 
eight Vakya-dharmas. The rest of the chapter tallies wholly with the matter 
on pp. 3-42 of chapter i of the 5. K. A. But there is a difference in manner ; 
in the Sy. Pra. Bhoja has to hurry over Dogas, Gunas and Alamkaras and 
hence, though there is substantially no difference between the sections on these 
three topics in the Sr. Pra. and the 5. K. A., Bhoja sets them forth elabo- 
rately in Karikas and adequate Vrtti in the S. A. A. but rushes through them 
in the Sr. Pra. in brief prose paraphrases of the S. K. A. definitions. Here 
and there, there are a few additions. As for instance, while giving the 
s, their differences from the Alarhkaras, the Alarhkaras and their three 
varieties, explanatory passages and telling similes from the toilet of ladies 
are given in the Sr. Pra. Towards the end of the Sabdalarnkàra section, some 
Karikas making some general remarks on the twenty-four Sabdalamkaras are 
added in the Sr. Pra. These differences regarding the treatment of Gunas and 
Alamkaras in the two works of Bhoja are pointed out in the sections on 
Guna and Alarmikara also in this thesis. Further, just as the Doga section 
opens with a grammatical Sdstraic discussion on the reality of Padas in 
Vakya, so also the Guna section closes with a long Sdstraic discussion on 
Guna-vrtti, Upacára, Pramā, Bhrama etc. 

In the fifth chapter of the 5. K. A., Kārikās 1 to 3 give in a nutshell 
Bhoja's Rasa theory of one Srhgára-Aharnkara-Abhimána Rasa. This is ela- 
borately set forth with arguments in the first part of chapter xi of the Sr. Pra. 
The additions on this topic in the bigger work are the arguments for this 
new theory and the refutation of the many old ideas on Rasa 

5. K. Á. chap. v. Капка 3 contains Bhoja's idea of Rasika, which is 
found expressed at some length in the 11th chapter of the Sr. Pra., as also in 
the Dhvani section of Chapter vi of the Sr. Pra. 

3. K. A. Karikas 4-6 give the means of securing Rasa-aviyoga or Rasa- 
anvaya in a Vakya through Dosa-hána etc, ie. through the avoiding of 
such grave flaws as Gramyatà. These three verses of the 5. K. A. are stated 
in a plainer manner and with greater amplification, in the next section on 
Vákya-rasa-aviyoga-upüàya on p. 356 (Vol ID. Then “ Nand-alarnkara- 
samsrsti " given in the 11th Karika of S. K. A. v. is taken up by the Sy. Pra. 
A fine eulogy on Sarhsrsti as the greatest of Alarhlkgiras is then given with 
a chain of similes and this is absent in the S. K. A. Then follows a classifi- 
cation of Sarhspsti into two kinds, Pradhünüügabhüva and Samakaksyatá 
with a grammatical discussion on the verse of Dandin, Limpaltiva tamo' ngàni 
etc. The whole of this discussion is found on pp. 639-642 of the S. K. À. v. 
The next section explains “ Nandlamidira samspsti”” and proves that Gunas, 
Alarhka@ras and Rasas—all these three—are Alarhkāras. This portion cor- 
responds ол рр. 612-639, 5. К. А. v. Then follow the verses of Bhoja on 
ee y with cn illustration, and these are not to 

| m the S. K. A Then Kárikà 8 of S. K. A. on the three Uktis 
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in Kavya, namely, Vakra-ukti, Svabháva-ukti and Rasa-ukti are taken up 
and elaborated in the Sy. Pra. Rasokti or Rasavadalamkara or the Nispatti 
of Rasa from the Vibhavas etc., regarding the eight Rasas, forms the next topic 
in the Sr. Pra. and this section is entirely a reproduction of S. K. À. v. pp. 512- 
915. The succeeding section of the Sr. Pra. refutes Bharata's theory of Rasa 
and establishes Bhoja's theory that Rasas are infinite and this is not found in 
the S. A. A. The analysis of the one Rasa of Bhoja into three phases, the 
Pürvà koti, Madhyamà avasthà and the Paramà káüsthà is then found re- 
produced from p. 613 of the S. K. A. The next section in the Sr. Pra. is not 
found in the 5. A. A. It explains Bharata's Rasa sütra and the Nispatti of 
Rasa with a series of attractive similes. Then the Sr Pra. illustrates the aspects 
and states of a Rasa,—Bhàva, Rasa, Utkanthà, Abhisvanga etc, which are 
found here and there in the S. A. A. but not in this same order. 

Then begins the section giving the various ways of " Nànálarhküra sarhs- 
reti" which is reproduced with some slight change of order in the sub-sections 
from pp. 615-639 of S. K, À. v. With this, Rasiviyoga in Vakya is finished 
and Rasiviyoga in Prabandha is then taken up. A substantial part of this 
section is the classification of compositions into Dréya and S$ravya and defi 
nition of all the varieties of these two classes and this is not found in the 
5. К. А. But Rasáviyoga in Prabandha is found briefly treated in the 
5. К. А. іп Кагпкаѕ 126-137 (v) and the Vrtti thereon which forms the 
closing section of the fifth chapter of the S. K. A., pp. 642-648. 

Chapter XII of the Sf Pra. treats of the structure of Drama, the five 
Avasthás, the Sandhis, Vrttis ete. Though this subject is practically omitted 
in the S. K. A,, there is slight treatment of the subject in Karikas 127-8 and 
the Vrtti thereon on pp. 643-7, chapter V. 

An account has been given above of what aspects of Rasa as related 
to Vakya and Prabandha treated of in the S. K. A. are repeated and elabo- 
rated in the Sr. Pra. in Chapters xt and xu. There are yet portions of 
chapter V of the 5. K. A. on Rasa which still remain to be elaborated in the 
Sr. Pra. These form the bulk of the Sr. Pra., from chapter xiii to the end. 

Chapter xiii (vol. III) of the Sr. Pra. opens with a four-fold classifica 
tion of Ahamkaüra-Sphgára into that of Dharma, Artha, Kàma and Moksa 
This is not found in the 5. K. A. v. The rest of the 13th chapter deals with 
the varieties of Rati which are found on pp. 515-521, S. K. À. v. 

Chapter xiv of the Sr. Pra. illustrates all the remaining 48 Bhavas in the 
five stages of Janma, Anubandha etc. This is an elaboration of S. K. A. v. 
pp. 495-511. 

Chapter xv of the Sy. Pra. takes up Rati for special and greater elabo- 
ration. This chapter deals with the Alambana vibhava, hero and heroine : 
and this is an amplification of S. K. A. chap. v. pp. 587-601, which form the 
Vrtti on Kārikās 101-123. 

Chapter xvi Sr Pra. deals with the Uddipana vibhávas of Rati. Only 
a little of this subject is found in the S. K. A., pp. 527-529. «In the Sr. Pra 
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there is a vast survey of seasons, countries, time, arts and accomplishments, 
toilet etc. 

Chapter xvii, Sr. Pra. Anubhávas of Вай. Тһе 5. К, А. gives them in 
chap. v. Karikas 40-42 and on pp. 532-537. The Sr. Pra. elaborates and 
adds new Anubhávas, bringing here the Ritis, Vrttis and the Pravrttis as 
Anubhdvas born of the Buddhi The major part or this chapter is not 
found in the S. K. À. 

Then begins a new section in the Sr. Pra. with chapter xviii and end- 
ing with chapter xx. This section treats of four Srhgaras, of the four Puru- 
sarthas and is entirely omitted in the 5. K. A. But some topics in chapter 
xx on Kama ípügára, ie, Love, can be found here and there in the fifth 
chapter of the S. K. A. 

The latter part of chapter xxi is on Nayaka, Upandyaka and Pratinaya- 
ka, Nayika, and the several qualities of these. The corresponding portions 
of the fifth chapter of the S. K. 4, are pp. 587, 588, 604-6 and 606-608, as 
also Karikas 122-123. b. 

With chapter xxii begins a further elaboration of Srhgara. In chapt 
xxii 64 kinds of Anuraiga are given and these are additions not found in 
the 5. К. А. 

Then are given in the same chapter eight forms of Love, Nitya, Naimit- 
tika etc., which are contained in S. K. A. v. Kürikas 97-8, and on pp. 581- 
584. In the S. K. A. these are called " Mahardhis" of Love; here is a rare 
case of the Sr. Pra. attempting at greater brevity ; the S. K. A. has twelve 
varieties which the Sr. Pra reduces to eight, but the additional four are not 
left out. A large number of sub-varieties of these eight given in the Sr. Pra. 
are almost ignored in the S. K. À. 

Another wave of a greater amplification of Love now rises in chapter 
xxiii. Sphgüra in its two aspects, Sambhoga and Vipralambha, with their four 
kinds are here dealt with. The corresponding part of the S. K. ३. v. is on 
pp. 2937-545. 

Chapter xxiv, vol. IV, Sr Pra, gives the Etymology, Nirukti, of the 
word Vipralambha and of the names of its four forms, Pürvanuraga etc. 
This Nirukti is a subject which has already been dealt with at length even 
in the S. K. A, the additions in the Sr. Pra. being in further classification 
and illustration. The corresponding part of the S. K. A. is chap. у. Karikas 
93-96 and pp. 575-581 

Chapter xxv speaks of Piirvanuraga through DarSana and Sravana, in 
connection with which Bhoja digresses at length into the Praménas, Prat- 
yaksa etc. Though this subject, in the main, must be said to be omitted 
in the S. K. A., there is mention of three kinds of Jiina—Drsta, Sruta and 
Anumita under the head " Paris&esa of Rasa" on pp. 525-6, S. К. А. у. 

Chapter xxvi of the Sr. Pra. is lost ; it, no doubt, dealt with some as- 
pect of Piirvanuraga but we are not able to say whether it contains entirely 
new matter or not, and to what part of the S. K. A. v. it corresponds. 
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Chapter xxvii of the Sr. Pra. is called Abhiyoga and its contents are 
not available in the S. K. A. There is yet a very brief mention of the sub- 
ject under the head “ Paristi of Preman,” Karika 54 and on pp. 945 S. K. À. 

Chapter xxviii of the Sr. Pra. describes Dütas, their varieties and their 
work. This huge subject covering a big chapter in the $r. Pra. is briefly 
dealt with in the S. K. A. along with Abhiyoga as one of the Paristis of 
Love. See Кагіка 54 апа р. 550, спар. у. 5. К. A. 

Chapter xxix can be said to contain matter not found in the S. K. A. It 
gives 48 aspects of Love (Pürvánurága). However, two of these 48, namely, 
Dita sampresanam and Duta prasnah, are found on p. 550, chap. v., S. A. A. 
under the head “ Vipralambha paristi.” 

Chapter xxx of the Sr. Pra. dealing elaborately with the nicely distin 
guished minor moods in Mina is represented in the S. K. A. only by a 
single Sloka illustrating Mana on p. 538. The same is the case with Pra- 
visa and Karuna Vipralambhas treated in the Sr. Pra. in two big chapters 
xxxi-xxxii, which are merely mentioned and illustrated on pp. 538-9, 5. К. А 
ГА 

Chapter xxxiii of the Sr. Pra. is on the Nirukti of the word Sambhoga. 
This is an amplification of 5. K. 4. у. Капкаѕ 77-78 апа the Vrtti on pp. 

Chapters xxxiv and xxxv treat of the four Sambhogas after the four 
Vipralambhas and these form an amplification of S. K. A. Капкаѕ 89-92, 
and Vrtti on pp. 540-2 and 565-574. The several love-galas' in the 34th 
chapter are given under the head " Prakirnaka " in Kárikas 93-96 and ex- 
plained and illustrated on pp. 575-581, 5. К. А. у. In the Sr. Pra. two or 
more illustrations are given for each and the list is swelled with the addi- 
tion of some more items to a total of Bhoja's favourite number 64 Simi- 
larly, in chapter 35, 48 stages through which Mana disappears, 24 stages 
through which Pravása comes to an end, and another 24 stages from Death 
to Re-union are all additions of the Sr. Pra., not found in the S. K. À. 

Chapter xxxvi, the last. This deals with the four stages of Sambhoga, 
Sattà, Abhhivyakti, Anubandha and Prakarsa These are given in 5. K. А. 
v. Karikas 13 and 25-27 and on pp. 488-491. 

Іа е 5. К. Д. Srügára-ábhása is not classified as Sámánya Sambhoga 
but is so done in the Sr. Pra. where Bhoja divides Sambhoga into Sámünya, 
ie., of animals and Vigega, ie., of Nagarakas. Other topics dealt with in 
the last chapter are 12 kinds of Ragas, 12 kinds of Vyijas, 12 kinds of Anu- 
bandhas and 12 kinds of Pakas. Of these, 3 Pakas are mentioned under 
the head “Paka bhaktis"” in Karika 124 and illustrated on p. 609, S. K. A. 
v; similarly only 3 Rágas are mentioned under " Raga bhaktis" in 5. K. À, 
Капка 124, and pp. 609-610; so also, only 3 Vyàjas in S. K. A, Kàrikà 
125, and pp. 610-611; and only 3 Udarkas under the head " Udarka bhak- 
tis" in Kárikà 125 and on pp. 611-2. 
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In the fifth chapter of the S. K. A. Bhoja has formulated the whole 
subject of Rasa under certain heads given in Káriküs 9-12. As a whole, 
all these conditions of Love are called " Rasa-anvaya-vibhütis"; and we 
have the subjects put under some kind of like Rasa-vi&sa, Rasa- 
parisesa, -Paristi, Nirukti, Prakima etc. These names are not regularly 
utilised in the Sr. Pra. 

The agreements and differences between the S. K. A and the Sy. Pra. 
can also be seen clearly by perusing the section in this thesis giving a de- 
tailed notice of the contents of the Sr, Pra. 

At the end of the Sr. Pra. there are some Anustubh versed on Bhoja's 
Aharhkara-Sphgara Rasa and these are not available in the S. K. A. 

The Sr. Pra. closes with the same two verses found at the end of the 
5. К. А. 


CHAPTER VII 
KAVYA AND NATYA 


* अतो$मिनेतूभ्यः कवीनेव बहुमन्यामहे ; अभिनयेभ्य्व काब्यमेवेति ।' 
Bhoja : Sr. Pra. Ch. I. 


There is a consensus of opinion among literary critics in considering 
Drama as the greatest form of literature. It is also interesting to note in 
connection with this enquiry the historical fact that Poetics rose out of 
Dramaturgy. Aristotle's Poetics considers Tragedy, a type of drama, as the 
greatest form of Poetry. Among writers of the Sanskrit Alarhkāra Sistra, 
it is Vàmana who first said, that among compositions, the dramatic is the 
best, for it is variegated and hence complete or full and wonderful like a 
picture. 

“ सन्दर्भपु दशरूपकं भ्रेयः । तदधि Ri, चित्रपटवद्‌ विशेषसाकल्यात्‌ । ततोन्यभेदुसिः- 
ततो दशरूपकादन्येषां भेदानां किः कल्पनमिति । दशरूपकस्य हि इदं सर्वं विलसितं, यदुत कथाख्या 
firs महाकाक्यमिति ।” К. А. 58. and Vitti. I. 3, 30-32. 


It is only from drama that other kinds of composition, Katha, Akhyayika, 
Mahákávya etc, are derived. The Sanskrit critics do not engage themselves 
on this question on the historical aspect : whether Poetry, rhapsodic, epic 
or religious lyric appeared first or dramatic dialogues. It is from the point 
of view of literary perfection that the question is answered by Vàmana that 
Drama it is that is the perfection and the rest, epic story etc. are its modi- 
fications. The one reason Vàmana explicitly gives for considering Drama 
as Sreyas, best, is that, like a picture, is variegated or wonderful by 
the complete presence of everything. What is the significance of this com 
parison of Drama to picture and what is the meaning of the term Vitesa~ 
sükalya ? What are the Vifesas or various items making up literary com- 
positions ? What are those characteristics which are missed in Mahakavya 
or Katha but which are present only in Drama? These points are not 
explained at length by Vamana. Poetry, story or any kind of narration 
has to be dramatic if it is to be powerful and effective in appeal ; its cha- 
racters must live as in Drama where living persons personate the characters. 
This quality of reality which is in Drama, resembling a return to the life 
of the story, is not found in Kavya which ts not Dréya—enacted and seen—but 
only Sravya—read and heard. Perhaps it is this visibility and reality ap- 
proaching the nature of happenings in the world which we actually with 
our eyes that is suggested in Vámana's comparison of Drama to picture," 








l. Vide my paper on ‘Some Sanskrit Texts on Painting’ in the IHQ. 
Vol. IX. p. 901. 


which presents the thing to our eye and appeals directly like the world. But 
the Drama cannot be considered greater for this reason alone. For the drama- 
tist lacks the convenience of the epic or narrative poet who describes the 
emotions etc., and this description is impossible in Drama. It is on this point 
that SCHLEGEL distinguishes Drama and Poem; the latter has the poet's 
explanations while the former is devoid of these and has instead actors etc. Ex- 
planations of moods and situations which are now done by many English 
dramatists to-day by lengthy stage-directions which portend the steady 
hilation of the difference between narration and Drama are really unnecessa 
in Drama, for the reality created by persons coming in dress in their moods 
and acting their feelings concretely renders such explanations superfluous. So 
it appears that in point of appeal to the audience, the Drama seems to achieve 
the purpose more quickly, more directly and more effectively. One can explain 
Vamana’s remark that Poetry, Story etc., are modifications of Drama: еріс 
or narrative poetry is only Drama re-told with the filling up of the gaps 
between scenes and supplementing with narrative explanations. It is also truc 
to say that all men are not able to understand the passing scenes in Drama, and 
need explanatory links. To these, the narrative is easy understanding and 
gives sure Rasisvada. The epic contains within it all varieties of poetic com- 
position— descriptive, lyrical and dramatic. Such process of reducing all types 
to any one chosen according to one's own liking is possible in the case of 
every type. Thus, John DRINKWATER, writing a book on the lyric, deems all 
poetry lyrical. One can similarly speak of all types in terms of any one 
Surely there is truth to an extent in all such contentions. DRINKWATER'S cas? 
for all poetry being lyrical can be supported by the observations of our Sanskrit 
writers also. Through the pretext of characters, it 1s really the poet who 
speaks, for, as man, he has the idea of the probable and of the emotions to 
which he also is liable. That is, the poet universalises and it is because of 
this universalisation that a reader or a spectator is able to hold concourse 
with poetry or Drama 


“ नायकमुखेन कविरेव मन्त्रयते, निश्चिनोति चेति केचित्‌ । ” 
Namisidhu on Rudrata, xiii, p. 169. 


“ न हि महाकविभिः वाल्मीकिप्रमुखरिव ध्यानदृषट्या रामादीनामवस्था: प्रातिस्विका निरूप्यन्ते 
किन्तु रामादिकमाश्रयतया परिकल्प्य स्वप्रतिभाप्रभावळब्धाः सवसाधारणा इति । ' 


Kumarasvamin on Vidyánátha's Pratüparudriya ; Balamanorama, Edn. 
p. 205 


Thus poetry, by its very nature, from the point of view of its origin 
in the poet and from that of its end in the appeal to the heart of another 
man, the reader or the spectator, is lyrical. Therefore, it seems that all at- 
tempts at such bringing of other types under one considered as the greatest, 
exhibit only expressions of opinions and not absolute truth. Each type of 
literature is so called only because, as Abhinava says in connection with 
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the classification of Drama into heroic, social comedy, farce etc. of the 
comparative preponderance of a certain feature, by virtue of which characteris 
ing feature the type gets that name, lyric, epic, dramatic and so on. As 
a matter of fact, each type contains aspects of all other types also. So when 
Vàmana praises Drama as the best form of literary composition, it is his 
opinion, an Arthavada-like observation, which can be supported but which is 
not absolutely true 

Following the trend of Vamana's thought, we have the greatest Sans- 
krit literary спіс, Асагуа navagupta, claiming Drama as the perfection 
of literary composition. He says that full Rasa-realisation, सस्वादस्योत्कर्ष, 
cannot be had in stray verses, Muktakas, because all the various comditions 
rousing Rasa, namely, the excitant, the ensuant and the accessory emotional 
conditions are not fully present there. Therefore, it is only in a full poem 
or a full story—a Prabandha—that complete Rasisvada is possible. Much 
more than from a Prabandha is the Rasisvada complete when a Drama 
is presented. For, as we said above, Drama tries to give us as great an 2p- 
proach to reality as possible; as approximate a reproduction of the world 

“तचच ( रसास्वादोत्कर्पकारकं विभावादीनां समप्राधान्यम्‌ ) प्रबन्ध एव भवति। वस्तुतस्तु 
ZJETE एव । यदाह वामन: -“ सन्दर्भेु दरारूपकं शेय: । तद्विचित्रं चित्रपटवद विशेषसाकल्यात्‌। ”” 
( का. अ. सू. and ge 33, 35-33 )" Abhi. Bhd. Gaek. Edn. I. p. 288 


Therefore it is that while explaining the minor poem or the stray verse 
(Muktaka), one has to give out the context etc, thereby supplying the 
conditions among the Vibhavas etc, which are lacking in the verse itself. 
The dress, movement and other actions are wanting in a poem and hence 
these are made up by description. Thus Rasásvada is primarily and supre- 
mely got only from Drama ; next to it from a Mahakavya ; and lastly, from 
the minor poem and the stray verse 


तदरूपसमर्पेणया तु प्रवन्थे भाषावेषप्रवरृत्त्योचित्यादिकल्पनात., तदुपजीवनेन सुक्तके । तथा च 


तत्र सहृदयाः पूवापरस्ुचितमत्र परिकल्प्य “ इदगत्र वक्ता अस्मिन्नवसरे? इत्यादि बहुतरं पीठवन्धरूपं 
विदधते । ' Abhi. Bhā. Gaek. Edn. I. p. 288. 
Abhinava again expresses himself to this effect that Drama is literature par 
excellence because from it only is full Rasa-realisation possible. (p. 292 Gaek. 
Edn. Abh: Bha.) If we realise Rasa in Kavya also, it is because of the 
intrinsic dramatic quality of the poem. The poet's powerful descriptions 
give such vitality to the narration that the whole poem begins to live like 
enacted drama before the mind's eye. 


* कान्यं ताबन्मुख्यतो दशरूपात्मकमेव । pel cS 
काल्यं च नास्यमेव । p. 292 Abhi. Bhd. Gaek. Edn. 1. 


l. Vide I Vide p. 286 of my article on J 286 o[ my article on Dasarüpaka, in JOR., VII, pp. 277-290. 
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Shortly after Abhinava, Bhoja, the author of the Sr. Pra, expressed his 
view that he regarded the poets and the poems as greater than actors and 
acting. He says at the very beginning of his work : “ Rasa is realised by the 
audience when presented by clever actors; or when they are meditated upon 
as described by poets in their poems. In this respect, things are not so 
charming when they are seen directly as when they are narrated by 
of gifted speech. Therefore, we regard the poets as greater than the actors ; 
their poetry, (poem or text of the Drama) as greater than acting." 


*स॒ (रस: ) च अनुभवैकगम्यत्वाद_ असर्वविवयत्वाश्च दुरवसेयः । सम्यगभिनयेषु वा विदग्ध 
दोळूषै: प्रदइमानः सामाजिङैरवधायैते । प्रबन्धेषु वा महाकविभिः यथावद्‌ आख्यायमानः विदुषां 
मनीषाविषयमबतरतिं । | 

तत्र न तथा पदाथा: प्रत्यक्षेण प्रतोयमानाः स्वदन्ते, यथा वाग्मिनां वचोभिरावेद्यमाना: । 

तदाह-- ‚ 
अत्थणिवेसा णवि तह चित्तविआसं कुणन्ति सञ्चेवि्षा । 
जह उण ते उंमिड्लन्ति सुकविवआहिं सुसीसंता ॥ ” 
[ अर्थनिवेशाः नापि तथा चित्तविकासं कुर्वन्ति दृष्टाः' । 
यथा पुनस्ते उन्मीलन्ति सुकविवचोभि: कध्यमाना: 10] 


अतो$मिनेतृभ्यः कवीनेव बहुमान्यामहे; अभिनयेभ्यश्व काब्यमेवेति ।”” 
$r. Pra. Mad. MS. Vol. I, Chap. 1. pp. 3-4. 


Sanskrit Alarnküra Sástra has no separate name for the dramatist ; he is 
also Kavi, poet ; drama also is called poetry, Kavya. Bhoja here says that he 
prefers poets and poetry to actors and acting. The art of giving the reality 
before us through action, Bhoja considers, is not so great as the art of the 
poet-dramatist who wrote the drama and made it sufficient for Rasa- 
realisation, even without the aid of the actor's art coming in to interpret or 
aid or supplement the poets art in the Drama | 

When Bhoja says that things are not so charming when seen actually as 
when they are received, touched by the magic of those who are gifted in 
speech, what strikes us on the surface is that Bhoja is here distinguishing 
Nature and Art and that he is discussing the question of the former becoming 
the latter through the process called representation, But what Bhoja really 
tries to distinguish here is, as can be seen from his conclusion, the actual 
ocular witnessing of a drama from the text of the drama which is the work 
of the poet's genius. So it is that he concludes that he esteems the poet and 
his drama more than the actor, the producer, their acting and stage machinery 
This position, however, differs only slightly from that of Bharata and Abhi- 
navagupta. Natya means the enacted drama and so it is that Bharata devotes 


l. "src" in the Gàáthà is translated into “ggf: "in Sanskrit, on the 
basis of Laksmüdhara's Sagbhüsücandriki, p. 197 giving @aqqg” as an Adesa for 
“aia. “Drstah” fits in with the sense. 


INDEX 
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[The Editors take this opportunity of thanking Prof. R. D. LADDU M.A. 
Mr. D. G. BHAVE, M.A., and Mr, D. V. GARGE for preparing this Index.—S. M K.] 
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